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,E;nt:rad at the Fost-office iss Oakland,

Tux Independent says: “If the religious
‘vivews‘ of infidels or some form of paganism
were to be taught by the State, and believers
in the religion of the Bible were to be taxed
to pay the expenses thereof, these believers
would complain bitterly and justly. The
principle, however, is the same, no matter

what religious views are incorporated into a

system of .popular education at the public
expense. 1t is no better and no worse when
‘applied to the religion of the Bible than it
would be if applied to any other form of re-
ligious belief. The fact that the majority ef
the people, so far as they have any religion,
believe in Christianity, and would have that
taught by the State, if any religion is to be
‘thus taught, does not alter the case at all.
‘The rights of the minority not thus believing
are just as sacred to them as those of ‘the
majority.”

¢

MR. GAULT, in the Cheistian Statesman of
‘December 30, 1886, seems to think he has set-
tled a vexed question. He refers to Deut. 1:
‘13, where Moses said to the people, “Take
you wise men, and understanding, and known

~among your tribes, and I will make them
Tulers over you'' We referred to the same
transaction (Num. 11:16, 17) in speaking of
this subject. But the question with us is:
Who gave Moses authority fo make rulers for
the tribes?" And would these wise men have
had any authority to act if Moses had not put
“them into office? The President of the United
States has the power to appoint a great many
officers, and it is quite customary for the peo-
ple to present names to him that he may ap-
point the men of their selection. He may or
‘he may not appoint the ones they select; but
in any case, their selection does not make
_ these men officers. They must be appointed
by authority. But when the people elect their
officers, the President *has no more to say on
the subject than Mr. Gault has. . There was
no election, in any proper sense of the term,
in the transaction referred to in Num. 11, or
Deut. 1.

But let us go back of that. The people elect
our President, and thereby give him the ap-
pointing power. But who elected Moses?
Who gave him such power over the tribes

-and over their judges?. Will Mr. Gault please
.to meet the question, and not longer evade it ?

fNational Reform?’ Principles
Exemplified.

THERE i no place on earth where the prin-
ciples of the ¢“National Reform Association”
are more clearly exemplified than they are
in the Territory of Utah, It is as useless for
the Reformers to deny the likeness as it is to
deny that their movement contemplates a com-
plete union of Church and State. Over against
their constant disclaimers of a desire to inaug-
urate such a union, every feature of a prac-
tical union of Church and State is found em-
bodied in their demands for changes in our
Government. And it is a noticeable fact that
all classes, except the self'styled Reformers
themselves, no matter what their belief may
be in respect to matters of the Government
and of Christianity, are fully agreed that a
union of Church and State will be the unavoid-
able result of their movement.

‘What is the actual condition in Utah? And,
What are-the actual demands of the National
Reformers? Answers to these questions will
cover the entire subject under consideration,
and we will proceed to answer them by quota-
tions from the pages of the organs of the As-
sociation.

The Christian Nation of Jan.13, 1886, quoted
the words of a man who had spent some time
in Utah studying the situation. He said:—

“The Territorial Government of Utah is
now and has been from the beginning, domi-
nated by the Mormon Church. Twenty-five
years before our forefathers were called upon
to proclaim liberty, they eradicated the evil
of a union between Church and State. Thomas
Jefferson, as you know, was the great apostle
of this reform, and it as much as anything
else prepared us for a republican form of gov-
ernment ; but, for the last forty years, there
bas existed in Utah an ecclesiastical rule more
flagrant than anything Jefferson was ever
called upon to consider. The Mormon organ-
ization does not pretend to be merely a church,
but the kingdom of God on earth—i. e, it is a
gort of theocratic government.”

In thbis description of things in Utah, three

‘points are made prominent: 1. The Mormon

Church dominates the civil Government, and
this is fitly represented as a union of Church
and State. 2. Thomas Jefferson was opposed
to this state of things, it being contrary to re-
publican government. 3. The Mormon organ-
ization does not pretend to be merely a church,
but the kingdom of God on earth. The first
and third points present the peculiar charac-
teristics of Mormonism, and we shall now
show that what these embrace is demanded
by the Reformers, in our Government.

We shall not preserve the order laid down,

Jbut notice,

First, The National Reformers claim that

this Government or nation will be the king:
dom of Christ when the Religious Amendment
is_adopted. In the Pittsburg Convention, in
1874, Dr. Browne, speaking of the present
and future position of office-seekers in respect
to their movement, said :—

“ When our Master comes into his kingdom
in our beloved land, they will be candidates
for the foremost positions, and scramble with

the mother of Zebedee’s children for the right
or lett hand places in the kingdom.”

This language is unmistakable, and is in en-
tire harmony with the general tenor of their
teachings. Rev. J. C. K. Milligan, in the
Statesman of March 21, 1884, said :—

¢ If our nation will accept God as the source
of all authority, Christ Jesus as the nation’s
king, and his law as of supreme authority over
them, its creed is orthodox.”

* It is well known that the National Reform-
ers have captured bodily the National Woman’s
Christian Temperance Union. The highest
officers of the Union are vice-presidents of
the Reform Association, and labor zealously
initsinterest. Mrs. Woodbridge, in an address
to the Knights of Labor, in Cleveland, urged
upon the Knights the claim of the National
Reform cause, closing with the following
words :—

“Thus would the National Woman’s Chris-
tian Temperance Union join hands with the
Knights of Labor in placing this ¢ Government
upon the shoulders of Him who is Wonderful,
Counselor, the Mighty God, the Everlasting
Father, the Prince of Peace,’ and in crowning
Christ, our Lord, as the Ruler of nations.”

In the Statesman of May 27, 1886, that su-
perlatively zealous National Roformer, «Rev.
M. A, Gault,” addressing an objecting minister,
said :—

“Strange to tell, you are harder to reconcile
to the enthronement of Christ in the nation,
than even'the Unitarians.” )

The pamphlet report of the Pittsburg Con-
vention is prefaced with an article by Dr.
McAllister, the general secretary of the As-
sociation, the closing words of which are as
follows :—

“This edition of the report is sent forth
with the prayer that Ie whose honor this
movement seeks to promote, will
carry forward the glorious work until our be-
loved nation shall become one of the kingdoms
of our Lord and of his Christ.”

The first quotation given from the Nation
says that “the Mormon organization does not
pretend to be merely a church, but the king-
dom of God upon the earth.” And the anal-
ogy between this and the claim of the Reform-
ers is complete. They constantly affirm that it
is not their intention to legalize a church, but

to bring Christ into his kingdom, to put the
Government upon his shoulders, to enthrone
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him, to crown him, in this nation. In this
respect the theory of the Mormons and of the
National Reformers is identical. The theory
is absurd, for the Scriptures give no intima-
tion that Christ will be brought into his king-
dom, enthroned, or crowned, in any such man-
ner. . The theory is. peculiar to the Reformed
Presbyterians and the Mormons; and the lat-
ter apparently borrowed it from the former.

Secondly, The Mormon Chureh dominates
the civil Government, and this is, praetically,
a union of Church and State. DBut this is ex-
actly what the Reformers demand in the
whole nation. Rev. J. M. Foster, in the States-
man of March, 1884, said:—

“ Aecording to the Scriptures, the State and

its sphere exist for the sake of and to serve
the interests of the church.” -

If this does not mean that the State, the
eivil power, is to be subordinated to the church,
then no language could be framed to express
such an idea. And this is not a lapsus linguce,
an unconsidered expression, for ¢Secretary
Leiper,” a valiant defender of National Reform,
undertook to vindicate Mr. Foster in the fol-
lowing language:—

. «J, H. W.stumbles at an utterance of Rev.
J. M. Foster in Christian Statesmun, of March,
1884 : ‘ According to the Secriptures, the State
and its sphere exist for the sake of and to
serve the interests of the church.” This state-
ment J. H. W. emphatically denies. As a be-
liever in the Bible, how will he undertake to
expound Isa. 49:23 and 60: 12, in accord with
his views of the relation of Church and State?”

Yeos, we emphatically deny the statement,
even as we deny that marriage is a Christian
institution, There are some things in the
.government and providence of God which are
as truly for the non-believer as for the believer.
If the National Reformers had their way the
sun would shine and the rain would fall only
upon the Reformed Presbyterian Church! But
that is not God’s method. But the point i,
that Mr. Leiper indorses Mr. Foster’s state-
ment, and emphatically repudiates our “ views
of the relation of Church and State.” In the
Christian Nation of July 14, 1886, we find the
following strong language:—

“A civil recognition of the church is often

represented as inconsistent with herindepend- .

ence and freedom, whereas it is absolutely
necessary to that freedom. No true friend of
Christ would accept State favor at the expense
of independence. The church exists as the
Lord bas ordained, and the [eivil] ruler in an
official recognition accepts it as it is, and its
great charter, the word, is pleadable before
any Legislature or in any court. Otherwise,
if the church is only known as a voluntary as-
sociation, it is bound down to the specific
regulations that determine the order of pro-
cedure. In the United States, whose Federal
Constitution knows no Bible, no Christ, no
God, the church has no reason to boast of
freedom of action in her own department, and
is exposed to prosecution and penalties, when
insubordinate members choose to appeal to the
civil courts against that discipline which they
‘had vowed to accept.”

Here again we demur to the doctrine. The
church is properly a voluntary association;
and it has no right to transcend the duties
which lie between man and man, or to so de-
prive its members of their rights as to be-
come subject to “proseeuntion and penalties.”
It is only in such a Government as the Na-
tioual Reformers seck to establish that the

' the condunct of the nation.

civil power can interfere in questions of doc-
trines and ordinances; but in questions of
individual rights it ought to interfere, for the
Bible gives no church or officer authority to
lord it over God’s heritage. But our gentle
Reformers are by no means satisfied with the
measure of power conferred upon them in the
gospel. They must, forsooth, usurp authority
over the Government which protects them.

The Statesman of December 9, 1886, publishes
extracts from what it calls “a noteworthy
thanksgiving sermon,” in which are the fol-
lowing words:—

“It used to be the law in New England
that no man could vote who was not a pro-
fessing Christian, a member of the church of
Christ. An absurd and pernicious law, doubt-
less, with men what they are. Yet the law
is an almost pathetic memorial of the grand
design of the Pilgrim Puritans to establish a
theocracy in the New World, to which they
had fled from the corruptions and persecutions
of the Old—a State which should be governed
by those and those only who were governed
by God. It is also a striking prophecy of that
prime necessity of good citizenship, a heart-felt
subwmission and allegiance to the authority of
God, which will inevitably result in an effort
to realize in society divine ideals of love and
justice.”

But the Reformers themselves do not admit
even the half-hearted disclaimer here used.
Thus Hon. Mr. Patterson, of Pennsylvania, in
his speech in the Pittsburg Convention, 1874,
said:— ' .

“¢ And this religion, as understood by Prot-
estants, tending, by its effects, to make every
man submitting to its influence a better hus-
band, parent, child, neighbor, citizen, and
magistrate, was by the people (of - Massachu-
setts) established as a fundamental and essen-
tial part of their Constitution;” and ought, we
claim, to be likewise established by the people
of the United States, as a fundamertal and
essential part of their Constitution.”

That is to say, that as professed Christians
only could vote or exercise the rights of citi-
zenship in Massachusetts, so it should be in
all the United States. Remember, it was
under this very Christian arrangement in
Massachusetts that dissenters were banished,
whipped, and put to deathl Lest the reader
should think that we draw too strong conclu-
sions from these several statements, we quote
again from the Christian Nation of September
15, 1886:— _

“Of course, a Government organized on a
basis embracing Christianity, could not, with

ropriety, intrust those with office who ave
Eostile to its characteristic faith. And none

- of this class have any right to claim that they

shall be equally eligible to office with those
who are bona fide citizens.”

Here it is in full. None are bona fide citi-
zens unless they are in harmony with the
¢ characteristic faith,” or religion of the Gov-
ernment! Under their benign rule, which,
they often boast, will “secure the rights of all
classes,” the dissenter will not be a bona fide
citizen, and will have no right to claim equal
rights with the patriotic Reformed Presby-
terian! no right to claim eligibility to office.
And there iz no Church and State in this; oh,
no! “Will you walk into my parlor?”

Once more: President Brunot, in his Pitts-
burg address, said "it was their purpose to
acknowledge the Bible as the supreme rule of
In the Christian

Nation of February 24, 1886, are the following
words:— '

“ Respect” for the Bible means respect for
the church, for the preaching of the gospel,
snd for all the means of grace.” :

We might multiply quotations to show that
they expect to have “the church” occupy a
controlling position in their new manner of
government, but space forbids. And, as far
as the purpose of this article is concerned, it is
not needed, for we have fully shown all that
we claimed of the complete likeness of the
systen1 of the Mormous and of the National
Reformers. Both claim {hat their system,
when carried out, is the kingdom of Christ on
earth. Both claim that it is the duty of the
¢ivil Government to care for, to uphold, and
to enforce the teachings of the church. Both

| claim that the civil offices should be filled by

members of the church, and that dissenters
have no right to hold office. And this state
of things, in the description of Utah as quoted
from the Nation,is represented as a union of
Church and State. But how will the Reform-
ers avoid the conclusion that the same state of
things in the whole country will be a national
union of Church and State?

It was this very thing that Thomas Jeffer-
son opposed as inimical to a republican Gov-
ernment. It was against this that the {ramers
of our Constitution wisely guarded in the
Sixth Article and the First Amendment. It
is well known that Thomas Jefferson, more
than any other man, is blamed for the secu-
lar character, or, what the Reformers claim,
the godless character of our Government,
Thomag Jefferson was not a religionist; but
he was a firm friend of civil and religious
liberty, and we hope that the peoplo of the
United Statés may be aroused to the fact that
our fiberties, both civil and religious, are in
danfér from the efforts now being made to
subordinate this civil Government to the will
of the church. It is just as dangerous to
republicanism now as it was in the days of
Jefferson; just as dangerous to individual
rights as it was two centuries ago in Massa-
chusetts; just as dangerous in Pennsylvania,
Obio, or Tennessec, as it is in Utah. And let
us not be deceived with the idea that the
days of religious persecution have passed
away, never to return. Religious bigotry and
intolerance are manifest in every part of our
land, Were it not s0, the cause of ¢ National
Reform” or of the Religious Amendment of
the Constitution, would not flourish as it does,
and become popular as it is very fast becoming.
Dr. Howard Crosby well said: «The moment
you put religion into the hands of the Govern-
ment, you do what Constantine did, and will
bring about the dark ruin of the tenth cent-
ury.” : J.H.W.

>

THE same cause which restrained the vigor,
polluted the character, of the church; for, be-
ing unable immediately to repress by its own
spiritual weapons the violent animosities of
its ministers, and impatient of the gradual
influence of time and reason, in a dark and
disastrous moment it had recourse to that
temporal sword which was not intended for
its service, and which it has never yet em-

" ployed without disgrace or with impunity.—

Waddington.
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‘Thé National Reform Dootrine of

Majorities.

Lasr October, at the Wichita, Kansas,
Reform Convention, Rev. J. M. Armour, of

Sterling, Kansas, delivered an address, in

which he inveighed against the idea of * gov-

“ernment of the people, by the people, for the
. people,” and maintained that “ Governments

> derive their just powers from the consent of

“mere will of the people,—why should I stand,
“in awe of it? I do mnot.

- the governed,” in the following manner :—

““If government be of man,—if it be the

’ I cannot look with
awe and reverence upon the decisions and

» mandates of neighbor Jones, for I know that
- he is not the source of law to me; he is but
-my equal. Now if he and Smith agree to say
“what 1 shall do, must I recognize in Jones

5

- and Smith my rightfal rulers? the govern-

< ment that I ought to respect and obey ? Nay;
< if Jones and Smith and Brown agree to lay
“down the law for me, I am still unsubdued.

: I.still agsert my right.

Nay, let mill-

:ions of men, each of them my equal, com-
: mand what is wrong or what is right, and
: their communds can never inspire in me pro-

. found reverence.
: me:
~ Brown power at best.

Their will cannot be law to
It is but the Jones, Smith, and
Multiply it by the

" millions, it is the Jones, Smith, and Brown

. power still.  Its will 4s not law.

It has no au-

. thority but what belongs to brute force.
- Neither God nor my conscience bind me to

obey the will of & million any more than one
of my neighbors.”—Christian Statesman, Dec.
18, 1883. ‘ _

The same doctrine was held in the Cleve-
land National Convention, Rev. A. M. Milli-
gan said:—

“ Nor i3 the consent of the majority sufficient.
One man cannot consent for another. Three-
fourths of the people cannot consent for the
remaining fourth. Forty-nine million, nine
hundred and ninety-nine thousand, nine hun-
dred and ninety-nine people cannot consent
for the fifty-millionth man.”

Again Mr. Armour said:—

« Any command by whomsoever issued, that
has not the sanction and approval of God, is
not only not binding upon those to whom it is
addressed, but they to whom such command
comes are solemnly bound to digobey and re-
sist it. So all men owe it to themselves
to obey no command but such as, traced to
its source, has u divine sanction.”

From these plain and forcible declarations,
it- would naturally be supposed that the Na-
tional Reform party expect that the Religious
Amendment will be adopted so entirely unani-
mously that there will not be one single dis-
genting voice. Because by the foregoing they
plainly allow that if there shall be the fifty-
millionth man who holds their work or their
laws to be notof God, that “fifty-millionth
man” is not bound {0 obey, but “solemnly
bound to disobey and resist” the authority of
their Government under the Religious Amend-
ment. And the unanimous voice of the other
«forty-nine million, nine hundred and ninety-

"nine thonsand, nine hundred and ninety-

nine ” “ cannot consent for ” him,

‘But if the National Reform party means
this, where then is the efficacy of their move-
ment? ¢ Aye! there’s the rub;” they don’t
mean it; for proof of which, now seg

THE OTHER SIDE.

“ S0 long as Christians are in the majority,

they have a right to maintain a Christian-

character in their Government.” Please ob-
serve, “ their (?) Government.” See Christian
Statesman, November 1, 1883, editorial,

Againi—

“This Amendment of the Constitution means
that a majority of the people of this land shall
first believe the principles we seek to have
embodied there; and so believe them that
their views shall erystallize into the form of
law, and that in its most potent form.” Please
observe, “most potent.” See Stalesman, De-
cember 20, 1883, page 1. *

Again:—

« How is the Amendment t0 be carried out
practically ? . . . A majority must decide.”’
—~Id., Feb. 21, 1884.

. 8o, then, if the Government be purely civil
and secular, it is only the Jones, Smith, and
Brown power at best, though it be multiplied
by “millions.” Butif it call itself Christian
and veligious, it is instantly clothed with «di-
vine right.” Neither God nor conscience
binds us to “obey the will of a million any
more than ome,” unless that ‘million” ecall
itself Christian. «The consent of the major-
ity is not sufficient,” provided that majority
shall not call itself Christian. ¢“Any com-
mand, by whomsoever issued, that has not the
sanction and approval of God, is to be sol-
emunly disobeyed and resisted,” unless said com-
mand should be issued by a power calling it-
self Christian. But if the power choose to
call itgelf Christian, though every act be the
opposite of Christian principle; though it
transcend by a “higher law ” the sum of all
Chrigtian duty, yet if it only call itself Chris-
tian, then if it be a majority it ¢ must decide,”
and exact obedience to its “views” by the
“most potent form of law.”

How ingenuous! How magnanimous! How
eminently Christian! HHow pre-eminently
charitable the National Reform party is, to
be sure ! | AT, J.

PPN

The Legacy from Our Fathers.

OnE of the stock arguments of the National
Reformers in favor of their movement is that
loyalty to the memory of our forefathers de-
mands it. Omne of the reasons given in the
preamble of their constitution is, “that this
countiry was settled by Christian men with
Christian ends in view, and that they gave a
distinctly Christian character to the institu-
tions which they established.” And “the leg-
acy which we have received from our fathers ”
is a common method of commending those
« Christian institutions” which they wish to
enforce by civil law, We wish to notice a
few things in the early history of our country
to see how strong this argument really is.

One of the institutions which we received
as a legacy from our fathers was slavery.
All are acquainted with the fact that in the
colonies, both North and South, slavery was
practiced. In McMaster's « History of the

People of the United States” we read the fol-

lowing :—

“If the infamy of holding slaves belongs to
the South, the greater infamy of supplying
slaves must be shared by England and the
North. While the States were yet colonies,
to buy negroes and sell them into slavery had
become a source of profit to the inhabitants
of many New England towns. Scarce a year
passed by but numbers of slavers went out from

Boston, from Medford, from Salem, from Prov-
idence, from Newport, from Bristol, in Rhode
Island. The trade was of a threefold kind:
Molasses brought from Jamaica was turned to
rum; the rum dispatched to Africa bought
negroes; the negroes, carried to Jamaica or
the Southern ports, were exchanged for mo-
lasses, which, in turn, taken back to New En-
gland, was quickly made into rum.”—Chap. 7,
par. 15, /

It cost the nation millions of dollars and thou-
sands of lives to gel rid of this legacy, yet Mr.
Gault, speaking of the National Reform Asso-
ciation, is willing to have another revolution
equally bloody, if necessary to secure their
ends.

But slavery will bhardly be called a Chris-
tian institution, hence it cannot be what they
refer to in their constitution. We must re-
member, however, that it was engaged in by
the Christian men who settled this couniry;
and even they could not give it a Christian
character. Tiet us look, then, at some of the
acts which they did in the name of and for
Christianity. In the “ Encyclopedia Britan-
nica,” art. “Quakers,” we read the follow-
ing:—

“The earliest appearance of Quakers in
America is a remarkable one. In July, 1636,
two women Quakers, Mary Fisher and Ann
Austin, arrived at Boston. Under the gen-
cral law against heresy their books were burnt
by the hangman, they wore searched for signs
of witcheratt, they were imprisoned for five
weeks and then sent away. During the same
year eight others were sent back to England..

“In 1657 and 1658 laws were passed to
prevent the introduction of Quakersinto Mas-
sachusetts, and it was enacted that on the
first conviction one ear should be cut off, on
the second the remaining ear, and that on the
third conviction the tongue should be bhored
with a hot iron. Fines were laid upon all
who entertained Quakers or were present at
their meetings. Thercupon the Quakers, who
were perhaps mnot without the obstinacy of
which Marcus Antoninus complained in the
early Christians, rushed to Massachusetts as
if invited, and the result was that the general
court of the colony banished them on pain of
death, and four Quakers, three men and one
woman, were hung for refusing to depart
from the jurisdiction, or obstinately returning
within it. That the Quakers were irritating

" cannot be denied; some of them appear 1o

have pablicly mocked the institutions and the
rulers of the colony, and to have interrupted
public’ worship; and some of their men and
women too acted with fanaticism and disorder.
But even such conduct furnisbes but a poor
apology for inflicting stripes and death on men
and women. The particulars of the proceed-
ings of Governor Endicott and the magistrates
of New Hngland as given in Besse are startling
to read. Omn the restoration of Charles II.
a memorial was presented to him by the
Quakers in HEngland, stating the persecutions
which their fellow members had undergone
in New England. Even the careless Charles
was moved to issue an order to the colony
which effectually stopped the hanging of Qua-
kers for their religion, though it by no means
put an end to the persecution of the body in
New England.”

In McClintock and Strong’s Encyclopedia,

art. ¢ Baptists,” we find the following as a

further illustration of how the Puritan Fathers

put the stamp of Christianity on this coun-
try - —

“ Massachusetts issued laws against them
in 1644, imprisoned several Baptists in 1651,
and banished others in 1669. In 1680 the
doors of a Baptist meeting-house were nailed
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up. In New York laws were issued against
them in 1662, in Virginia in 1664. With the
beginning of the eighteenth century the per-
secution greatly abated. They were released
from. tithes in 1727 in Massachusetts, in 1729
in New Hampshire and Connecticut, bat not
"before 1785 in Virginia. The spread of their
principles was greatly hindered by these per-
secutions.”

In Bancroft's ¢ History of the United
States,” we find an account of the struggle
which Roger Williams and the Baptists had
for religious liberty. Since the National Re-
formers are desirous of having this country
sustain the same relation to religion which it
did then, we quote quite largely from those
chapters. In the following paragraphs the
reader will find a very correct picture of the
result of National Reform principles:—

“A fugitive from English persecution, he
bad revolved the mature of intolerance, and
had arrived at its only effectual remedy, the
sanclity of conscience. In soul matters, be
would have no weapons but soul weapons.
The civil magistrate should restrain erime, but
never control opinion; should punish guilt, but
never violate inward freedom. The principle
contained within itself an entire reformation
of theological jurisprudence; it would blot
from the statute-book the felony of non-con-
formity; would quench the fires that persecu-
tion had so long kept burning; would repeal
every law compelling attendance on public
worship; would abolish tithes and all forced
contributions to the maintenance of religion;
would give an equal protection to every form
of religious faith; and never suffer the force
of the Government to be employed against the
dissenter’s meeting-house, the Jewish syna-
gogue, or the Roman cathedral. In the un-
wavering assertion of his views, he never
changed his position; the sanctity of con-
science was the great tenet, which, with all
its consequences, he defended, as he first irod
the shoves of New England; and, in bis ex-
treme old age, it was the last pulsation of his
heart. The doctrine was a logical consequence
of either of the two great distinguishing prin-

ciples of the Reformation, as well of justifica-

tion by faith alone as of the equality of all
believers; and it was sure to be one day ac-
cepted by the whole Protestant world. But
it placed the young emigrant in direct opposi-
tion to the system of the founders of Massa-
chusetts, who were bent on making the State
a united body of believers.”

“The Government avoided an explicit rupt-
ure with the Church of England; Williams

would hold no communion with it on account |

of its intolerance; ‘for,” said he, ‘the doctrine
of persecution for canse of conscience is most
evidently and lamentably contrary to the doc-
trine of Christ Jesus’ The magistrates in-
sisted on the presence of every man at publie
worship; Williams reprobated the law; the
worst statute in the English code was that
which did but enforce attendance upon the

parish church. Mo compel men to unite with'

those of a different creed, be regarded as an
open violation of their natural rights; to drag
to public worship the irreligious and the un-
willing seemed only like requiring hypocrisy.
‘An unbelieving soul is dead in sin,’ such was
his argument; and to force the indifferent
- from one worship to another ‘was like shifting
a dead man into several changes of apparel.’
‘No one should be bound to worship, or, he
added, ‘ to maintain a worship, against his own
consent,” ¢What !’ exclaimed his antagonists,
amazed at his tenets; ‘is not the laborer worthy
of his hire?’ ¢Yes,” replied he, ‘from them
that hire him.’

“The magistrates were selected exclusively
from the members of the church; with equal
propriety, reasoned Williams, might *a doctor

of physick or a pilot’ be selected according to
his skill in theology and his standing in the
chureh.”—Chap. 9, par. 64, 70, 71.

“ Anabaptism was to the establishment a
dangerous rival. When Clarke, the pure and
tolerant Baptist of Rhode Island, one of the
happy few who have connected their name
with the liberty and happiness of a common-
wealth, began to preach to a small audience
in Lynn, he -was seized by the eivil officers.
Being compelled, to attend public worship
with the congregation of the town, he ex-
pressed his aversion by a harmless indecorum,
which would bave been without excuse, had
his presence been voluntary. He and his
companions were tried, and condemued to
pay a fine of twenty or thirty pounds; and
Holmes, who refused to pay his fine, was
whipped unmercifully. :

“Since a particular form of worship had be-
come a part of the civil establishment, irrelig-
ion was now to be punished as a civil offense.
The State was a model of Christ’s kingdom on
earth; treason against the civil Government
was treason against Christ; and reciprocally,
as the gospel had the right paramount, blas-
phemy, or what a jury should call blasphemy,
was the highest offense in the catalogue of
crimes. To deny any book of the Old or New
Testament to be the written and infallible
word of God was punishable by fine or by
stripes, and in case of obstinacy, by exile or
death. Absence from ¢the ministry of the
word’ was punished by a fine,

“ By degrees the spirit of the establishment
began to subvert the fundamental principles
of independency. The liberty of prophesying
was refused, except the approbation of four
elders, or of a county court, had been obtained.
Remonstrance was useless,. The union of
Church and State was fast corrupting both:
it mingled base ambition with the former; it
gave a false direction to the legislation of the
latter. Andin 1658 the general court claimed
for itself, for the counsel, and for any two or-
ganic churches, the right of silencing any per-
son who was not ag yet ordained. The crea-
tion of a national, uncompromising church led
the Congregationalists of Massachusetts to
the indulgence of the passions which bad dis-
graced their English persecutors; and Laud
was justified by the men whom he had
wronged.”—Chap. 10, par. 78-50.

Many more quotations might be made, but
these are sufficient. Iet it be remembered
that the men who practiced. these cruelties

‘were Christian men urged on by Christian

ministers. These men were no worse than
are the men who to-day occupy similar posi-
tions. Their action was simply the natural re-
sult of the idea that the State was “ a model of
Christ’'s kingdom on earth.” And this, let it
be remembered, is the position taken by Na-
tional Reformers. Whoever wishes to know
the result of the success of the National Re-
form Association, has only to read the history of
the Salem Witcheraft and of the persecutions
of the dissenting Baptists and Quakers. Those
are the only ¢« Christian features” which our
forefathers gave to the Government. We do
not wish to disparage the men who settled
this country; they lived up to the light which
they had.. They had themselves suffered op-
pression for their religious convictions, and
had nover known such a thing as religious tol-
eration, consequently it took them some time
to accord to others that freedom which they
demanded for themselves.

But we are happy to say that these < Chris-
tian features ” were not permanently stamped

upon our Government. By the time that the

ship of State was fairly launched, men had
learned more of the principles of religious tol-
eration. The Declaration of Independence
recognized the fact that all men had equal
rights, and the Constitution ofthe United States
declares that “ Congress shall make no law re- -
specting an establishment of religion, or pro-
hibiting the free exercise thereof” and that-
“no religious test shall ever be required as a
qualification to any office or public trast, un-
der the United States.” ) ’
This Constitution comprises all that we
have received from our forefathers. We be-
lieve it to be the best Constitution ever formed
by man, because it carefully guards the rights
of all, and leaves the conscience of everyone
free. It is this Constitution which makes the
United States the best country in the world
for the spread of the gospel. And because it
allows perfect freedom for the preaching of
the gospel from the Bible alone, we are desir-
ous of having it kept as it is, and we eannot
countenance those men who, having far more
light than the Puritan Fathers had, would re.
vive in this country the practice of the Dark

Ages. E J. W,
—— et Qe

““Are Our Politics to Be Purified.”

Tr1s is a question asked by the National
Reform party. We, too, may ask the sime
question. The Reform party place great re-
liance upon the success of their movement for
the accomplishment of this (much-to-be-de-
gired, indeed!) result. Dr. Merrick in his
address at the Cleveland National Reform
Convention, said;—

“ Where, then, is the antidote [for corrupt

politics] to be found? Unhesitatingly [ an-
awer, In the religion of Jesus Christ.
How can it fail to purify our politics if Chris-
tianity be allowed its legitimate place in our
Government? "—Christion Statesman, Dec. 20,
1883. , )

Dr. McAllister, also, in the same convention,
said:— :

“ Finally, the proposed Amendment will
draw to the administration of the Government
such men as the law of God requires,—not
the reckless, the unprincipled, the profane,

but able men, who fear God and hate covet-
ousness.”—Ibid., Dec. 27, 1883.

This thing has been tried several times, and
always with the same result, namely, to make
corruption more corrupt. Given, human nat-
ure.what it iy, and make profession of religion
a qualification for governmental favor, or po- -
litical preference, and the inevitable result will
always be that thousands will profess the
required religion expressly to obtain political
preferment, and for no other reason; and so
to dishonest ambition is added deliberate hypoc-
78Y. i

The first to employ this method was he to
whom can be traced almost overy ill that
Christianity has suffered (this last one being -
by no means the least),—Constantine. He -
made the bishop of Rome a prince of the
empire, and clothed the inferior bishops with
such power that they not only ruled as princes,
but imitated the princes in pride, loxury,’
worldly pomp, and hateful haughtiness,—imi-
tated the princes in these, and imitated the
emperor in persecuting with relentless vigor
all who differed with them in faith., And the
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bishop of Rome, above all in rank, held the
~supremacy also in pride, arrogance, and pro-
fusion of luxury, to such a degree that one of
the most eminent of the heathen writers ex-
claimed, either in envy or indignation, “ Make
me bishop of Rome and I will be a Christian.”
-Nor were the governmental favors of Con-

. stantine confined to the bishops; they ex-
tended to all orders; and by the promise of a

‘white garment, and twenty pieces of gold to:

every convert, there was secured in a single
- year the baplism of no fewer than twelve

thousand men, besides a proportionate number

of women and children. See Gibbon, “De-

cline and Fall of Rome,” chap. 20, par. 17. And
. the inevitable consequence was that ¢« formal-
. t8m succeeded faith, and religion fled from a
station among the rulers of Christendom to
find shelter in her native scenes among the
. suffering and the poor.” Was politics purified
there? No! religion was corrupted and faith
. debased; and amidst and by it all, were taken
- the widést and mo8t rapid strides of the
Church of Rome toward that fearful height of
. power and depth of degradation which was
" the astonishment and the shame of the world.

Another notable instance was Louis XIV.
- of France. The early part of his reign was a
time of much license; ‘““but in his old age he
. became religious; and he determined that his
subjects should be religious too. He shrugged
his shoulders and knitted his brows if he ob-
served at his levee, or near his dinner table,
. any gentleman who neglected the duties en-
joined by the church. He rewarded piety
with blue ribands, pensions, invitations .to
Marlé, governments, and regiments. Forth-
with Versailles became in everything but
dress, a convent. The pulpits and confession-
als were surrounded by swords and embroid-
ery. The marshals were much in prayer;
and there was hardly one among the dukes
and peers who did not carry good little books
in his pocket, fast during lent, and commu-
nicate at BEaster. Madame de Maintenon, who
had a great share in the blessed work, boasted
.. that devotion had become quite the fashion.”

And was polities purified? With a ven-
geance! We read on: “A fashion indeed it
was; and like a fashion it passed away. No
gsooner had the old king been carried to St.
Denis than the whole court unmasked. Every
man hastened to indemnify himself, by the
excess of licentiousness and impudence, for
years of mortification. - The same persons who,
. a few months before, with meek voices and
demure looks, had consulted divines about
the state of their souls, now surrounded the
midnight table, where, amidst the bounding
" of champagne corks, a drunken prince, en-
throned between Dubois and Madame de
* Parabere, hiccoughed out atheistical argu-
ments and obscene jests. The early part of
the reign of Louis XIV. had been a time of
license; but the most dissolute men of that
generation would have blushed at the orgies
of the Regency.”—Macaulay’'s Essay on Leigh
Hunt,

. But undoubtedly the most notable instance
of all is that of the Puritan rule, of the Com-
~monwealth of Kugland. «It was solemnly
_ resolved by Parliament ¢ that.mo person shall

godly was impossible.

be employed but such as the House shall be sat-
tsfied of his real godliness.’ The pious assem-
bly had a Bible lying on the table for reference.
. . . To know whether a man was really
But it was easy to
know whether he had a plain dress, lank hair,
no starch in his linen, no gay furniture in his
house; whether he talked through his nose,
and showed the whites of his eyes; whether
he named his children Assurance, Tribula-
tion, and Maher-shalal-hash-baz; whether he
avoided Spring Garden when in town, and
abstained from bunting and hawking when
in the country ; whether he expounded hard
seriptures to his troops of dragoons, and talked
in a committee of ways and means about seck-
ing the Liord. These were tests which could
easily be applied. The misfortune was that
they proved nothing. Such as they were,
they were employed by the dominant party.
And the consequence was that a crowd of tm-
postors, in every walk of life, began to mimic
and to caricature what were then regarded
as the outward signs of sanctity.”—Ibid.

Thus has it ever been, and thus will it ever
be, where Governments, as such, attempt to
propagate a religion. The only means which
it is possible for Governments to employ are
“reward and punishment; powerful means in-
deed for influencing the exterior act, but al-
together impotent for the purpose of touch-
ing the heart. A public functionary who is
told that he will be promoted if he is a devout
Catholic, and turned out of his place if he is
not, will probably go to mass every morning,
eXelude meat from his table on Fgidays, shrive
himself regularly, and perhaps let his superi-
ors know that he wears a hair shirt next his
skin. Under a Puritan [or a National Reform
also we may say] Government, a person who
is apprised that piety is essential to thriving
in the world [see Christian Statesman of Nov.
21, Dec. 21 and 27, 1883, and Feb. 21, 1884
particularly, but in fact almost any number],
will be striet in the observance of the Sunday,
or, as he will eall it, Sabbath; and will avoid
a theater as if it were plague-stricken. Such
a show of religion as this the hope of gain
and the fear of loss will produce, at a week’s
notice, in any abundance which o Government
may require. But under this show, sensuality,
ambition, avarice, and hatred retain unim-
paired power, and the seeming convert has
only added to the vices of & man of the world
all the still darker viees which are engen-
dered by the constant practice of dissimula-
tion. The truth cannot be long concealed.
The public discovers that the grave persons
who are proposed to it as patterns, are more
utterly destitute of moral principle and of
moral sensibility than avowed libertines. It
sees that these Pharisees are further removed
from real goodness than publicans and harlots.
And, as usual, it rushes to the extreme oppo-
site to that which it quits., 1t considers a high
religious profession as a sure mark of mean-
ness and depravity. ‘On the very first day on
which the restraint of fear is taken away, and
on which men can venture to say what they
think, a frightful peal of blasphemy and ri-
baldry proclaims that the short-sighted policy
which aimed at making a nition of saints has
made a nation of scoffers.”’—Ibid.

Yet in the very face of these plainest dictates
of pure reason, and these most forcible lessons
of history, and in utter defiance of all the
teaching of wuniversal history itself, the Na-
tional Reform party, with that persistence
which is born of the blindness of bigoted zeal,
is working, and will continue to work, with
might and main, to bring upon this dear land
all this fearful train of disorders. Their move-
ment reminds us of nothing so much as of
these quack medicines that are so abundant,
warranted to cure every ill that is known to
the human body; while at the same time they
will ereate a thousand ills that the human
system has never known before. As with
these, so with the National Reform; it is
warranted to cure all the ills of the body pol-
itie, while, as anyone with half an eye can
see, it bears in its hands a perfect Pandora’s
box, wide open, to inflict its innumerable
evils upon our country; und, as they will
learn when it is too late, they will have no
power to retain even hope. She herself will
have flown away, and nothing remain but
utter, irretrievable, awful ruin. A T.J.

-4

Governmental Jurisdiction.

JURISDICTION i8 a law term used to denote
the idea of governmental authority over per-
sons and things within the scope of its action.
No such authority is absolutely universal as
to the persons subject to it, or as to the mat-
ters which it embraces. Many things are so
entirely private in their nature or so little
concern the general public that they are by
universal consent left exclusively to individual
choice, without any attempt to regulate them
by law. Governments exist for particular
purposes, which by no means include the
entire bulk of human affairs.

How, then, is it with religion considered as
a faith or a worship, as a spiritual exercise or
a social expression thereof? Does it come
within the rightful jurisdiction of human Gov-
ernment? Does it properly belong to any
such Government to regulate, administer, prop- .
agate, or in any way take charge of the
religion of the people? The answer given by
history is that most of the Governments of
the world have assumed that religion lies
within the scope of their regulating and ad-
ministrative agency. The legislation conse-
quent upon the assumption, whether more or
less liberal, or more or less oppressive, will be
according to the general civilization of the peo-
ple. Pains and penalties, discriminations on
religious grounds, special immunities granted
or denied on these grounds, compulsory taxa-
tion for the support and propagation of relig-
ion, the appointment and control of religious
teachers, religious tests as qualifications for
civil office or to testify in a court of justice—
these are among the things which the assump-
tion carries along with it, and by which it
makes itself operative. The principle is the
same in all cases, varying only in the extent
to which it is applied.

It seems not a little strange that a principle
fraught with so much evil and so essentially
false, as well as absurd, should have lasted so
long and spread so extensively among the
nations- of the earth, and that even now the
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discovery of its falseness.should be limited to
#0 small a portion of the human family. Its
victims usually perceive the wrong when they
feel its burden; yet it has often happened, as
was the case with our Puritan Fathers, that
they no sooner cease to be victims than they
are ready to become oppressors—torgetting,
¢ ag victors, the lessons which as vietims they
had learned.” One would think that so simple
a proposition as that which affirms the exist-
ence and inalienable charactor of the rights of
a religious conscience as above and beyond all
human authority ought to have been among
the earliest and most widely-extended discov-
eries of the race. The fact, however, is sadly
the reverse. Of all the forms of wrong which
men have suffered from each other, none have
been less reasonable or more merciless and

_unrelenting than those of religious zeal armed
with the civil power. There is no darker
chapter in the history of Governments than
that which chronicles their misdeeds in the
attempt to administer and propagate religion.
The attempt is essentially a horrible human
tyranny begun, and every step of the process
is that tyranny continued.

The doctrine of a personal God, related to
men as their Creator and Prescrver, being
- received into the mind as the objective basis
of religion, naturally connects itself with the
idea of this God as a supreme lawgiver, to
whose authority we are directly subject and
from whose adminigtrative control no power
can relcage us. His will, no matter how as-
certained, is the final law. Peter and John
" were simply true to universal thought when
they said: “We onght to obey God rather
than men.” Daniel was true to the same
thought when he disregarded the edict of a
king rather than violate that of his God.
The martyrs who took joyfully the spoiling
of their goods and cheerfully died at the
stake for what they regarded as obedience to

God were true to the doctrine that God, and |

not man, ig the supreme ruler, and that the
authority of the latter—whether that of the
‘parent, the magistrate, the legislative assem-
bly, or the king—when in conflict with that
of the former, is not for a moment to be
- regarded. No human law can outlaw the law
of God. There is but one snpreme authority
in the universe, and this is exclusively vested
"in God himself. No one disputes this proposi-

tion who believes in the existence of a per-

gonal God. It is one of the first truths of all
religion.

Now, as to the question whether there is
guch a God, thus related to each individual
man, and, if so, as to what are his laws and
what duties he requires us to perform; and as
to the further question whether this God has
made a supernatural revelation of his will to
men, and, if so, as to what that revelation
contains—as to these questions no human
being, unless directly inspired by God himself,
can authoritatively judge for another. What
others think may be a source of light, and, in
this sense, of value; but it is no rule to the
individual, unless he thinks the same thing.
He must adopt their thoughts before they
can become his rule; and in doing so it is not
possible for him to disown his own reason or

his own conscience.
best. light, and necessarily imply a negation of
the authority of any other human being to
govern his thoughts, or the right of any hu-
man power forcibly to interfere with their
peaceable exercise. God has established no
ecclesiastical bureau in any earthly Govern-
ment to take the reiigions charge of the in-
dividual reason and conscience, to supersede
their personal fuuctions, and dispense truth
and piety to men according to order. All
such bureaus, whether managed by kings or
popes, invade a province exclusively occupied
by the divine Government, and, hence, insult
the Majesty of Heaven while they outrage
the rights of earth, Each individual soul must
and does think for itself upon its own direct
responsibility to the King of kings; and that,
too, no matter how ignorant or how much

suporstition may have warped the understand--

ing. What it thinks is necessarily a law

"whose jurisdiction no merely human opinion

or authority can either displace or destroy.
It is sovereign for the individual.

Moreover, religion consists essentially in
voluntary homage and obedience rendered to
God by a rational and accountable being. Its
spiritual phenomena belong to a realm to
which no human authority can extend. Such
authority may punish their outward expression
or the want of such expression; but the scat
of religion lies beyond its agency. No parent
can lash his child into piety and no king can
make his subjects devout toward God by com-
manding them to be so. Religion was never
forced into #ny soul, or forced out of it.
Whoever worships and obeys God, worships
and obeys the God of whom he thinks, and in
whose existence he believes. He does so
under the inner guidance of his own reason
and conscience, and not under the authority
of the reason and conscience of another. This
is the immutable law of his own being, as well
ag of the character of the service rendered.

1t follows, then, from the very vature of
religion, a8 a matter between the soul and its
God, from the absolute and supreme authority
of God and from the necessary supremacy of
the individual reason and conscience in deter-
mining the religious question between God
and the soul, that civil Governments cannot

extend their agency to the administration or

regulation of religion without committing a
trespass upon the rights of God and man at
the same time. They eannot make its laws,
since here God himself is the sole lawgiver.

They cannot add to its sanctions or modify or

cancel its claims. They cannot coerce men
into piety, since the service itself admits of no
coercion,
of the individual reason and conscience, since
this authority is indestructible by any human
power. Each soul, as to its faith, its thoughts

‘and affections, and the obligations which bind

it to God, is as free from the rightful control
of human authority as it could be if no such
authority existed. And this is what is meant
by religious freedom—freedom not from God's
authority, but from man's authority, so that
each one is left ‘to follow the dictates of his
own conscience.

This statement needs to be qualified by the

These faculties form his\

They cannot destroy the authority-

remark that no one, as a member of civil so-
ciety, has a right so to exercise his religious
liberty as to make himself a trespasser upon
the rights of others, or act in a manner incon-
sistent with the good order and safety of that
society. 'While free to think what he pleases,
and equally free peaceably to express and
propagate his opinions, he is not free to com-
mit acts which society cannot, in consistency
with its own welfare, permit to be done with
impunity, for any reasons. It is the province
of just and enlightened legislation to fix the
limits within which individual liberty 'must
move, and beyond which it must yield to the
general good. It is possible to err here; yet
without such limits fixed somewhere the com-
munity would be at the mercy of every man’s
superstition, and each would be licensed to do
what he pleased under the color of religion.
Society cannot, as an organism regulated by
law, exist upon any such principle. A penal
code to protect the rights of men by prevent-
ing erime is, hence, not-repealed by the doc-
trine of religious liberty.

Réstraining, then, the outward exercise of
this liberty within the limits established by
sound reagon and impartial justice, human
Governments have but a single additional duty
to perform; and this is to protect it. Pro-
tection here does not mean patronage, or sup-
port, or regulation of religion in any way; but
it does mean that no one, no matter who he ig;’
or what may be his religion, or whether he
belongs to the majority or the minority or
stands absolutely alone, shall be interfered
with when peaceably worshiping God accord-
ing to the dictates of his own conscience or
when peaceably imparting his religious con-
vicetions to others, and that no one shall be
compelled by law to perform any religious
duty or be subject to any disability on the
ground of non-performance, or be required by
compulsory taxation to contribute to the main- -
tenance or propagation of any-religious system.
It does mean that, within the limits demanded
by the rights of others, each individual shall
be left absolutely free as to his religion and as
to its social expression, being protected in his
person against oppression and in his property
against religious exactions. It does mean
such a complete, universal, and impartial equal-
ity before the laws ag excludes all discrimina-
tions among citizens on religious grounds, and
permits every one to judge for himself as to
what religion he. shall adopt, or whether he
shall adopt any, and then as to what he shall
do or omit to do within the bounds of decency
and social order. Protection is the one word
that defines the whole duty of civil Govern-
ment in respect to the religion of its citizens,
This is all they need, all to which they are en-
titled, and the ugmost that a just Government
can congistently render.—S. 7. Spear, D. D,

.
LEN o

WrsTERN civilization utterly repudiates this
idea [of paternal Government], denies the ex-
istence of any analogy between the family
and the State, and seeks to make men and not
children of the people.—Pres. George Washburn,

>t

“Jesus answered, My kingdom is not of this
world.” John 18: 36. '
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History Repeating ltself.

TrE AMERICAN SENTINEL aims to-be true to
-its name, and to call attention to the dangers
threaténing our country. And though the
chief danger, and that in which all other dan-
gers culminate, lies in National Reform, yet it
is both interesting and profitable to take other
views of the political horizon than that which
lies directly in the line of vision toward Na-
tional Reform. The following we think is
worthy the serious consideration of every
thoughtful person. .

In 1857 Lord Macaulay writing of the
American Republic used these words:—

“The day will come when, in the State of
New York, & multitude of people, not one of
whom has had more than half a breakfast, or
‘expects to have more than half a dihner, will
‘choose a Legislature. Is it possible to doubt
-what sort of a Legislature will be chosen?
-On one side is a statesman preaching patience,
respect for vested rights, strict observance of
public faith; on the other is a demagogue,
‘canting about the tyranny of capitalists and
" wsurers, and asking why anybody should be
. permitted to drink champagne and to ride in
carriages, while thousands ot honest folks are
. in want of necessaries. Which of the two
-candidates is likely to be preferred by the
workingman who hears his children .crying
- for more bread? [ seriously apprehend that
‘you will, in some such seasons of adversity as

I have described, do things which will prevent

prosperity trom returning. Hither some Caesar

or Napoleon will seize the reins of government

with a strong hand, or your Republic will be
- as fearfully plundered and laid waste by bar-
_ barians in the twentieth century as the Roman
"Empire was in the fifth, with this difference,
that the Huns and Vandals will have been
-engendered within your own country and by
your own institutions.”

‘With that please read the following editorial
note from the Argonaut (3. F.), of November
6,1886— ‘

«Mr. Henry George has not carried New
York, and has not become its mayor, but this
'is what has been done: An impecunious ad-
-venturer, who has no property, pays no taxes,
~has no residence or citizenship anywhere—so
‘far as we know—takes his grip-sack in his
hand and moves to the great American me-
__tropolis, and, gathering around him all there
“is of poverty,ignorance, discontent, and crime,
proclaims himself a candidate for mayor; with-
out party, or press, or money, he organizes

discontent, and, becoming its leader, he mar- .

shals & band of men who have little to lose
and much to gain, and marches them to the
ballot-box to obtain control of the government
-of a city containing more than a million of
people and more than a thousand millions of
. aggregated wealth. That he does not suc-
- ceed may be a matter of congratulation; that
he came within a few thousand votes of his
successful opponent, secins to us an incident
. of great significance, that carries with it the
suggestion of danger. In saying this it is not
necessary to deny to Mr. Henry George great
ability and thorough integrity of purpose.
We may not call him crank or impraciicable
theorist; but the dangor lies in the fact that
" the class of discontents is so numerouns, and
that it can be brought together for a political
purpose, and become subordinate to party dis-
cipline, and wielded for political use. When
one reflects in this direction, he can but ques-
tion whether the unlimited exercise of the
elective franchise ought not to be taken from
an alien immigrating class, in order that the
ranks of this dangerous and restless element
may be prevented from further enlargement.”

Then in connection with these two extracts

N

the following from an editorial in the Novem-
ber Century is interesting and strongly sug-
gestive. Under the heading of “The Con-
gressional Balance-sheet” is given a striking
illustration of the incapability, if not the fail-
ure, of Congress as a legislative body. The
editor says:—

“The reader may perhaps desire an expla-
nation of this failure of our national Legisla-
tive. Let him then go to Washington while
the two Houses are in session. Let him sit
in the gallery of the Senate, provided an
¢ executive session’ does not turn him out; let
him scan the faces of the Senators, reflect
upon their previous records, and consider how
many of them came to occupy their present
positions.

“Liet him then go and sit for a time in
the gallery of the Houge of Representatives,
and watch that national bear-garden. Let
him enjoy the usual scene—one purple-faced
Representative sawing the air in the progress
of what is technically called an ‘oration;’ a
dozen ov more highly-amused colleagues sur-
rounding him; the rest of the members talk-
ing-at the top of their voices, clapping their
hands for pages, writing, reading, telling funny
stories and laughing uproariously at them,
making social calls from desk to desk, doing
anything and everything except the business
for which they are paid.

“Let him try to estimate the rapidity with
which a plain business man, finding his clerks
engaged in such a scene during business hours,
would make a ‘clean sweep’ of them. He
will no longer ask an explanation of the con-
gressional balance-sheet. What better result
could be expected from two Houses, each in its
own way controlled by influences antagonistic
to intelligent legislation? Congress is no
longer a legislative body. Its degeneration is
now admitted. It consists now of a plutoc-
racy at one end, and a mobocracy at the
other. The two chronic perils of a democracy
have a firm grip on the Congress of the United
States.

“Here is no question of comparative guilt
or responsibility. - Each House is as bad in its
way as the other. Nor is.there any partisan
question involved. The course of Congress
has for years been downhill. Able and sin-
cere men are still to be. found in both Houses,
yet each successive Congress is, on the whole,
worse than its predecessors; not because
Democrats or Republicans control it, but be-
cause it is two years further on the road. . .

“The Congress of the United States has
become the most incapable legislative body of
the constitutional world: So far as the Senate
is concerned, its case is hopeless; the only
remedy is outside of it, in the regeneration of
the constituencies which elect the Senators.
The case of the House is somewhat different;
its failure may be redeemed by reform within
itgelf.”

But the prospect of a cure by this prescrip-
tion is as hopeless as is the case for which it
is given., “The only remedy for the Senate”
is said to be in the regeneration of the con-
stituencies which elect the Senators. But the
constituencies are as corrupt as is the Senate.
Else how ig it that the Senate isso bad? The
House it i8 said “may be redeemed by reform
within itself.” It might be it is true. But
will it be? 1s there hope of reform from such
a source? To think soislike expecting & man
to lift himself by the straps of his boots. In
the last resort therefore we see only that the
whole cage, as the editor says of that of the
Senate, is hopeless. o '

In view of these things stated by the Argo-
nout and the Century, Lord Mucaulay’s words
are remarkable. And when we view the de-

structive violence of the participants in the
almost perpetual strikes, their secret and some-
times open sympathy with Anarchists, and
their always open advocacy of Socialism, which
can only end in anarchy, it appears as though
the American “ Huns and Yandals” mentioned
by Macaulay are almost ready to burst upon
the nation. And though Macaulay places the
time of plunder in “the twentieth century;”
and though there remain -but thirteen years
before the twentieth century comes; yet we
very much doubt whether the nineteenth cent-
ury instead of the twentieth will not see this
time of ruin so clearly pictured by this justly
eminent writer and thinker. For when the
Hun and the Vandal came upon Rome there
was no Ceesar, and the time of the American
Huns and Vandals seems too near to hope for
a Cwmsar here.

Yet there iz one more step that may be
taken before ruin is reached. That is, let the
whole body—representatives and constituen-
cies—become permeated with the vileness of
an apostate church; let religious hypocrisy
be added to political chicanery and legislative
incompetency, then will be reached the condi-
tion in which Rome stood at the time to which
Macaulay refers, and having reached it, a
dreadful fall awaits this nation, as surely as
red-handed ruin fell upon Rome. And that
there may not be a single color lacking in the
lurid picture, National Reform presents itself,
and in it the embodiment of the last element
of corruption needed to fill up the cup of in-
iquity, as Rome’s was filled when ruin overtook
her. History does repeat itself. And if any
just lesson may be drawn from history, it
seems that this one must be that ruin stands
at the doors of our nation to-day; and the
National Reform party has its hand upon the
latch ready to open the door and let her in.

A T.J.

NEW HISTORICAL ATLAS
AND GENERAL HISTORY.

BY ROBERT H. LABBERTON.

As A CrAss TEXT-BOOK it is superlor to any other in Unity,
Brevity, Clearness, Logical Arrangement, and Suggestiveness.

As A RRFERENCE Boox it should be in the Library of every
school-room in the country; every Student of History should
posseLs & copy.

In your Reading Cirele or at home when you wish to consult
an Atlas you need a map for & particular date. Your modern
Atlas will not give it. This is the only Atlas which has a map
for every peiiad.

A MAP for any particular date can instantly be found by any-
one, each map having ever it in figures, the year or period it
covers. N

It is the only Atlas in which each nationality has, and always
retains, its own distinctive color; hence every period has a
map, and they are progressive, forming in themselves a pan-
orama of events effective in the highest degree.

NEW MAPS OF ANCIENT EMPIRES.

It contains, now made for the first time, maps of the Chaldean,
Elamitic, Egyptian, Kossean, Armenian, Hiitite, and Assy-
rian Empires.

The text is brief, suggestive, fascinating, but gives in an at-
tractive form the leading events in the history of the world
(not & bundle of particular histories), free from unnecessary de-
tails. It hasan index.

Labberton’s New Historical Atlas and General History is
indispensable to Libraries, Reading Civcles, School Ofiicers,
Teachers, Students, ete. It contains 198 Maps, printed in col-
ors, 30 Genealogical Charts, and is complete in one volume, 4to,
Cloth, 312 pages. Sent by Mail er Express, prepaid, for $2.50. .

Address, PACIFIC PRESS, Oakliand, Cal,

WHO CHANGED THE SABBATH? .

A TRACT of 24 pages, which fully answers this question, and
shows how Sunday displaced the Bible Sabbath, Extracts given
from Catholic writers. Price, 3 cenis.

Address, PACIFIC PRESS, Qakland, Cal,
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Nore.—No papers are sent by the publishers of the
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TaosE who are clamoring for a kingdom of
Christ on earth, which shall at the same time
be a republic, might see a picture of themselves
and learn something, if they would, from the
following words by A. F. Schauffier, D. D., in
the Sunday School Times of January 8:—

“Some people in our days demur to the
justice and sovereignty of God, and want him
rather to dance attendance on the whims of
sinful men. It would please them to have the
universe governed by the votes of men, rather
than by the fiat of the Almighty. But the
kingdom of God is an absolute monarchy, and
not & republic. Had it been a republig, it
would have gone to pieces long ago.”’ -

-

Many have made inquiries concerning bound
volumes of the SeNTINEL. We are bappy to
say that we can now fill orders for any quan-
tity.of the first volume, bound in manilla or
cloth, with index. The bound volume is neat
and handy, and will be of great value as a
book of reference, or a text-book for those
who wish to understand the folly and iniquity
of the so-called National Reform movement.
Price, in manilla covers, 60 cents; in cloth,
$1.00, Address, AMERICAN SENTINEL, Oak-
land, Cal.

-4

A PATERNAL Government, under exceptional
circumstances, may for a time secure a certain
amount of material prosperity and even of
moral and intellectual development, but in
general this system must develop a tpye of
character where the virtues of childhood are
not only exaggerated at the expense of those
which are the glory of manhood, but are liable
also to be extinguished by the vices of a man-
hood uncontrolled by reason or conscience.—
Pres. George Washburn.

-0

THE most fatal consequence which has in
any age resulted from the connection between
Church and State, is the application of the
penalties of the one to the disorders of the
other,—the correction of spiritual offenses by
temporal chastisements, And since
its wickedness and its folly have been exposed
and acknowledged, there can now be no cir-
cumstances under which a wise Government
would employ such interference, or an en-
lightened priesthood desire it.— Waddington.

o4

Revory Locro.—In the Christian Nation, a
certain minigter, in an article headed, “Qurs
a Christian Nation,” amongst other proofs (?)
offers the following:—

«There is not an anti-Christian law on our
statute books; that is, not a law opposed to
Ohristianity.”

And there is not a law on our statute books
opposed to Mohammedanism; does that make
ours a Mohammedan nation? There is not a

toward a recognition of that distinction.

law against Buddhism; not a law against in-

fidelity, Therefore—what kind of a nation
are we? -A law against any of these would
be an infringement of buman rights, and there-
fore an outrage. Ours is a civil Government
—just as it ought to be. To make it a relig-
ious Government—to unite it with ecclesiasti-
cism—is simply -Church and State, and any
denial of it is a subterfuge.

The Truth Confessed.

Tar National Reformers persistently talk
about the “ Christian Sabbath,” and the ¢ Chris-
tian law of marriage,” and one of their most
prominent “Secretaries” said, in the States-
man, that “the race is indebted to the religion
of Christ for the pure blessing of the family.”
The gospel is of infinite worth to the fallen
race, but we do not believe it is honored or
advanced by destroying its relations. Todeny
original obligations and original institutions
is to neutralize the gospel, for the gospel is
purely remedial, and to merge every obligation
and institution into the gospel is to make it
elementary and not remedial.

But the truth will out sometimes. In the
Christian Nation of December 22, 1886, in the
Sunday-school Notes by Rev. W. J. Coleman,
himgelf a zealous “Reformer,” are the follow-
ing words:—

¢ Marriage and the Sabbath, these are the
two gifts of God to Paradise, which have sur-
vived the fall. How sadly sin has marred
them both, yet they bear the aroma of the
Eden whence they came, and hold inclosed
within them the greater part of the happiness
yet engaged [enjoyed?] in this world.”

True, every word. But that which was
given in Paradise and has “survived the fall,”

-eannot be of Christian origin, or be any part

of Christianity. Both these institutions are
contained in the moral law, the violation of
which made the gospel necessary. We have
several times called attention to the fact that
the Reformers generally ignore the proper
distinction between morality and religion.
The above declaration of Mr. Coleman looks
We
are constrained to believe that these people
have no system of Bible ethics, but indulge in
random talk to suit their fancy and the occa-
sion.

‘We repeat what we have said before, ¢“The
gospel enforces all morality, but it originates
none.” Pardon recognizes the obligation or
binding power of the law, but it does not
annul law, or give authority to law. The
ministry of the gospel is a “ministry of rec-
onciliation.” That, and that only. When-
ever our model reformers prove that the Sab-
bath and marriage are of Christian origin, and
did not exist in Paradise before the fall of
man, then we will unite with them in talking
about a “Christian Sabbath,” if any such can
be found, and we will accept marriage as a
Christian institution, and acknowledge that
the blessing of the family is peculiar to the
gospel—but not till then. J. H. W,

#] cHARGR thee therefore before God,and the
Lord Jesus Christ, who shall judge the quick
and the dead at his appearing and his king-
dom; preach the word.”—Paul to Timothy.

Renewals of Subscriptions.

A ~umBER of subscriptions to this paper expire in
February, 1887, also in March, 1887, The address
label will tell the exact date to which your time is
paid. Our terms are cash in advance and we hope
that none of our readers will allow their name to be
dropped from our mailing list. Please renew early
80 as to avoid the possibility of missing any issue of
the Sentinen, The price is only 50 cents per year,
less than one cent a week. Who cannot raise that
small sum to aid a noble cause? If you will send
us two new subscribers at 50 cents each, we will send
you the AMERICAN SENTINEL one year free,

)

The True Educator.

“THE students in the industrial department of the
South Lancaster Academy print the True Educator as
a part of their school work, and it is one of the neat-
est papers which comes to our desk. Fortunate that
parent whose child has such facilities in connection
with his studies."—New England Journal of Education.

“The True Educator is certainly a credit to its
editor and to the Academy. Shall try to send some-
thing for its columns.”—John C. Rolfe, Ph. D., Cincin~
nati, 0., late instructor in Greek, Cornell University.

“The three great educational monthly periodicals
of this time are the True Educator, South Lancaster,
Mass., the American Teacher, Boston, Mass., and the
Western. School Journal, Topeka, Kangas.”-—Tongan-
oxie (Kansas) News.

‘We have made arrangements with the publishers
of theabove-mentioned sixteen-page journal, whereby
we can now offer the True Educator (regular price
75 cents) and the AMERrICAN SENTINEL (price 50 cents)
for $1.00. Address Paciric Press, Oakland, Cal.

o4

Combination Offer.

Many people, in all parts of the country, are deeply
interested in the investigation of the Sabbath ques-
tion. To aid such we make the following combina-
tion offer to both old and new subscribers to this
paper. For $1.50 we will send the AmErIcAN SENTI-
NEL one year, and the “ History of the Sabbath and
First Day of the Week,” post-paid, to any address,
This book contains a mine of information. Every
text of Scripture concerning the Sabbath is com-
mented on at length., Should be read by everybody.
528 pages. Address, Paciric Prrss, Publishers, Oak-
land, Cal.

ek

HISTORY OF THE SABBATH

AND FIRST DAY OF THE WEEK.
By ELp. J. N. ANDREWS,

THIS WORK CONTAINS A MINE OF INFORMATION.
THE Bible record of the Sabbath; the secular history con-

-| cerning it; the successive steps by which the change to the first

day was made, and the work of restoration, are given in detail.

Every text of Scripture concerning the Sabbath is commented
on at length; and the complete Testimony of the Fathers in
regard to the Sabbath and first day is given. The compara-
tive merits of the seventh and the first-day Sabbaths are fully
shown. A copious index enables the reader to find any text,
or the statement of any historian.

Should be read by everybody. 528 pp. Price, $1.25,

Address, PACIFIC PRESS, Oakland, Cal,

THE AMERICAN SENTINEL.

AN EIGHT-PAGE MONTHLY JOURNAL,
DEVOTED TO
The defense of American Institutions, the preservation
of the United States Constitution as it is, so far
as regards religion or religious tests, and
the maintenance of human rights,
both ecivil and religious,

Tt will ever be uncompromisingly opposed to anything tending
toward & union of Church and State, either in name or in fact.

. TERMS.
Single Copy, peryear, - - = - = §0cents,
To fureign countries, single s.bscription, post-
pald - « -« - « - - + - . 25
Specimen copies free.
Address, AMERICAN SENTINEL,
1059 Castro 8ti, OAKLAND, CAl.
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