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For a number of years, whales and dolphins— members of the cetacean 
family— have Interested me. G liding effortlessly through the icy blue waters 
of the northern Atlantic or through the tropical trackless fluid of the 
southern seas, these mammals embody grace and beauty and a kinship 
among their kind which endears them to the soul of man.

Recently I have become Interested in whale songs— high-pitched chirps 
and shrills of a definite and repeating pattern. I learned that these songs 
travel through the ocean waters for hundreds— perhaps even thousands— of 
m iles. These whale songs— very closely resembling the songs of birds 
when played at a speed fourteen times that at which they were 
recorded— are vocalized at rates as low as 20 cyc les and as high as 
256,000 cyc le s  per second. Because the human ear Is not sensitive to 
sounds over 20,000 cyc les, carefully tuned Instruments pick up the high 
frequency songs, thus making them availab le for human listening and 
study.

So the Lord is, as It were, gliding through trackless seas of the starry 
heavens giving commands and signals to H is people— at a frequency 
beyond the sensitivity of their understanding. And like the finely tuned 
instruments scientists use to record and study the songs of the whale, 
Christians have been given revelation from God as an Instrument to 
decipher the “ songs” from on high.

And so God sent “The Revelation of Jesus Christ . . .  to show unto his 
servants things which must shortly come to pass; and he sent and 
signified It by his angel unto his servant John .” The book of 
Revelation— like all of God's specia l revelations— Is the gift of God with 
which man may better understand himself, his relationship to this world, 
and his Creator. It Is that divine instrument with which he can translate 
the uninterpreted, appreciate the unpercelved, and foretell what Is yet to 
be.

The Revelation. It Is a revelation of the actions between a tender-hearted 
Sovereign and His suspicious, emaciated world. It Is a revelation which Is 
given “unto his servants" for the saving of mankind. It Is a revelation— not 
of objects or of events— but of a Person, our Jesus, the Christ.

That the Spirit of God will attend you as you study the Revelation this 
quarter Is the heaven-sent prayer of the C o l l e g ia t e  Q u a r t e r l y  authors and 
staff.

Yours in Christ,

Eugene B. Shirley, Jr. 
C o l l e g ia t e  Q u a r t e r l y  Editor
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Sabbath School Members 
World Divisions of the

Seventh-day Adventist Church
Dear Members:

I am pleased to bring you greetings from the 451,329 
Sabbath School members in North America. We, your brothers 
and sisters, feel very close to you in the work of the gospel 
as we approach the day of His coming.

Some do not think of North America as having any special 
needs, but there is on this continent a great variety of chal
lenging situations.

For instance, there is the Northeastern Academy, an inner 
city institution serving the needs of a large number of black 
youth. The great need here is for additional vocational train
ing classrooms.

Then there is the great challenge of Quebec, one of the 
largest French-speaking communities in the world. We must 
train indigenous talent to work for their own people in this 
difficult area of endeavor. To establish a French-speaking 
academy of Montreal is the priority item for the church in 
Quebec.

The American Indian has been strangely neglected. We 
have done some work among these true native Americans but 
not nearly enough. Your Thirteenth Sabbath offering will 
help to expand the outpatient clinic at Monument Valley 
Hospital in the Nevada-Utah Conference and assist in the 
financing and equipping of the Pine Ridge School vocational 
arts building in South Dakota.

May I take this opportunity to thank you for your gener
ous support of the North American Thirteenth Sabbath projects 
in the past. It is the liberal soul that is blessed and en
riched. Heaven's law of reciprocity wills it so.

Sincerely yours,

C. E. Bradford
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A big "Thank you" to the chaplains and college editors of the North 
American Adventist colleges and universities, the C o l l e g ia t e  Q u a r 
t e r l y  staff, the Collegiate Quarterly Committee, the Reading 
Committee, The College Press at Collegedale, Tennessee, and the 
Union College administration and faculty—especially the Religion 
Department—for the untiring efforts that they have put into this 
project to make it a success.
Special thanks to Larry M cGill, chaplain at Union College, for his 
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Scripture quotations used in this quarterly, other than the King 
James Version, are as follows:
Am plified Bible: Copyright 1965 by Zondervan Publishing House, Grand Rapids, M ichi
gan. Used by permission.
The N ew  English Bible. ©  The Delegates of the Oxford University Press and The Syndics 
of the Cambridge University Press 1961, 1970. Reprinted by permission.
NIV. From Holy Bible: The New International Version ©  1978. New York International 
Bible Society. Used by permission of Zondervan Bible Publishers.
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INTRODUCTION The Mews
□  March 30 

Sunday

by Maylan Schurch

I dream ed I was in London on a 
sunny day, walking under a cobbled 
archway into a mews. This particular 
mews was sm all— a dead end street, 
only a block long, with half its gray 
brick pavement in shadow from the 
buildings towering above it on either 
side , and at its far end, boxing it 
com pletely in , was a dusty, domed 
cathedral.

People w ere there , hurrying across 
the pavement from one building to 
another, flitting in and out from the 
yellow  sunlight to the dark shadows, 
their feet slapping and shuffling on 
the stones. Most of them wore black 
or maroon robes and m ortarboards, 
but a few were nervously clad in thin 
white laboratory coats.

O ne of the latter jarred shoulders 
w ith me.

“ Excuse m e ,"  he said vaguely, and 
stood still for an instant, looking 
perplexed and apologetic, as if he 
should say m ore. Then he turned 
away and was about to resume his 
quick strides.

“ Could you— "  I began, and his 
head swerved petulantly around. 
"C o u ld  you show me w here Science 
is?"

"Science? T h e re ."  He motioned 
toward the turreted building to which 
he'd been w alking .

"T h a n k s ,"  I said. "D o  you 
suppose . . . "  but I was wasting my 
breath. He was striding away, almost 
loping toward the entrance. I gritted 
my teeth in annoyance: I needed a 
guide. I glanced around.

Three or four people were gathered 
listening to a tour guide dressed in a 
white coat w ith gold buttons, and 
w hite pants with a thin red stripe 
down the side ; there was no one 
else who looked as though he had 
tim e or desire to help m e. So I 
turned, walked up to the building 
m yself, read the word SCIENCE cut 
into the stone lintel, and pulled open 
one of the thick glass doors.

C oo l, sweet air bathed my face, 
and I felt reassured. The building's 
gothic exterior had worried m e, but

within I saw low ceilings frosted with 
banks of white fluorescence and I 
heard the shhh  of air conditioning. A 
receptionist pointed toward the stairs 
(there w as, unfortunately, no elevator) 
and I ascended.

I w on't describe much of my 
journey to the top, except to say that 
it took rather longer than I'd thought 
it w ould . I visited many w hite , 
w indowed room s, w here steel balls 
ran down calibrated inclines, and 
scales in glass cases weighed little 
heaps of powder. In rooms still 
h igher, men in w hite coats showed 
me strange blue lights, and I watched 
as a white laser made a delicate hole 
in an iron bar. In another ch illie r 
room I spoke carefu lly into a 
m icrophone and watched my words 
appear on a video screen . Then other 
words appeared, and I knew that I 
was talking with a com puter. Then I 
myself was given a white coat to 
w ear, a stool on w hich to sit, and 
five bottles of liquid to analyze.

How long I tested the solutions I 
don't rem em ber; tim e telescopes and 
expands in strange ways. It may have 
been an hour and a half, it may have 
been several years. I lived for 
nothing else except the charts I made 
and the numbers I cop ied , and it was 
only when my back was sore and my 
chest aching from my stooped 
position that I straightened myself, 
got up from my stool, and walked to 
one of the tall, thin w indow s in my 
lab. I suddenly desired air— not 
ch illed , conditioned air but warm , 
humid air, fruited w ith the scent of 
the earth.

After some d ifficulty I managed to 
turn a lever at the w indow 's lower 
edge, and I swung the glass 
backward into the room. I stepped 
out onto a metal balcony, put my 
hands on the black railings and 
looked down.

The mews was so far below! Tiny 
people still crossed and recrossed the 
street, jostling and m aneuvering 
around each other like ants, and the 
tour guide (whose w hite hat was a

Maylan Schurch is working on a Master of Divinity degree at Andrews University.
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perfect circ le  when seen from above) 
was the only one standing still.

I looked around m e, beyond the 
tops of the other build ings, and 
shuddered , partly from the height 
and partly from a dreadful feeling I 
could not describe. The gray city 
spread itself all around m e, and 
onward and outward to the horizon, 
and now the sky was as gray and as 
old as the city— a low, leaden sheet 
of clouds w hich seemed to press me 
down and suffocate me. There was 
no co lor anyw here, and no joy.

I heard a cry, and looked down at 
the mews again. Then I saw that I 
was not alone. Standing on the tops 
of buildings around me and on little 
balconies thrust out from their sides 
w ere other men and w om en. The cry 
had come from a walkway high on 
the side of the church , just at the 
base of its huge dom e. A girl was 
standing w ith both hands to her face, 
rocking back and forth, keening in 
grief and despair, and others from 
their balconies took up her cry.
Some clutched the railings as if they 
would throw  them selves down to the 
narrow street below , and many 
(including the girl) turned slow ly and 
disappeared back through the doors 
and w indow s from which they had 
com e.

I too felt this despair— a dreadful 
claustrophobia which pushed at me 
from all sides, a fearful feeling of 
suffocation. I decided I would turn 
back to my laboratory— but the 
thought of the cold little bottles and 
the pages of symbols sickened me.
No longer could they be my only

preoccupation.
I looked downward again to the 

street. It would not take me long to 
fall. I gripped the rails, preparing to *
fling myself down.

But then I saw the tour guide. He 
was looking up, shading his eyes and 
turning slow ly, looking at the 
w indows and balconies and rooftops.
W hen he finally looked at me, he did 
so for a long time. Then he took his w
hand from his eyes and beckoned to 
me, and then I saw his face . . . oh, 
what a wonderful face he had! Even 
from this height I could tell that it 
was a humorous face, a mature, 
confident, loving face, a face which 
could only belong to one who knew 
reasons for many things. He 4
beckoned again, and my feet wanted 
to m ove, but my hands gripped the 
railing. He beckoned a third tim e, 
and my fingers loosened, and I 
scrambled back through the w indow .
I ran through my lab and reached 
the hall, found the stairs, and dashed 
down them two and three at a tim e, 
making people cling to the walls as I * 
descended.

Finally I reached the bottom, my 
lungs aching and my legs trem bling , 
and I staggered out through the thick 
glass doors and down the white 
stone steps toward the guide. My 
knees were so weak that I had to *
crawl the last few steps. He met me, 
and smiled tenderly and confidently <
upon me. He took my hand and 
helped me up, and together we 
walked back toward the Science 
building, talking of the truth and 
meaning of many things. „
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LOGOS Jesus, the Faithful and True Witness
□  March 31 

Monday

by Beatrice S. Neall

The word w itness is a legal term , associated with a lawsuit, court
room , accuser, defender and judge. In early Israel, legal disputes were 
settled at the gate of the city, w here the accuser and the accused 
gathered their w itnesses and disputed before the elders (Deut. 25:7-10; 
Ruth 4:1-11). These elders sat on thrones as they judged the cases 
presented to them (Psalm 122:3-5; Daniel 7:9-10; Luke22 :30 ; Rev. 4 :4 ). 
In these trials, the chief method of proof was the testimony of w it
nesses, whose role was sim ilar to counsel for the defense and counsel 
for the p rosecution .1

Lawsuit language is found throughout the B ib le : w itness, testim ony, 
judge, Satan (accuser), “ your adversary the devil (slanderer)" (I Peter 
5 :8 ), throne, books, confess, deny, avenge, vindicate , "faithful and 
tru e ."  Am en, in fact, was the response to the oath that the testim ony 
was true (Deut. 27:15-16; Neh. 5 :13 ; I Chron . 16 :36).2

In the Bible we frequently see God and man coming to law against 
each other. The lengthiest lawsuit is the book of Job, w here Job brings 
charges against God. The main theme of the Gospel of John is a legal 
controversy between Jesus and the Jews. And Jesus H im self calls upon 
w itnesses to attest the truthfulness of His w ords: John the Baptist, His 
w orks, the Father, Scripture (John 5:30-47). He affirms the truth of His 
own statements by the frequent use of the double amen  ("ve rily , 
ve rily ").

In the cosm ic lawsuit described in the B ib le, God condescends to put 
H im self on trial before the world to answer its charges of tyranny and 
injustice . In order to defend H im self, He sends Jesus to earth as His 
"fa ith fu l w itness" (Rev. 1 :5) that He might open up the Father's heart to 
men (John 1:18) and show the love that is there (John 3:16). "Jesus 
Christ the faithful witness, the first-born of the dead . . . .  To him 
who loves us and has freed us from our sins by his blood. 'Fear not, I am 
the first and the last, and the living one; I died, and behold I am alive for 
evermore, and I have the keys of Death and Hades'" (Rev. 1:5-6,17-18; 
RSV).

W hile He was upon this earth, Jesus bore w itness to the character of 
God in both His life and w ords. Upon His ascension, however, He 
entrusted His testim ony— His message of truth concerning God— to 
His people. This is the "testim ony of Je sus ,"  w hich  believers transmit to 
the w orld at the cost of persecution and death (Rev. 1 :9 ; 2 :13 ; 12:11). 
Indeed, not only th e irw o rd s , but their very lives become a testim ony to 
Jesus. "He who believes in the Son of God has the testimony in himself," 
(I John 5:10; RSV; emphasis supplied).

The true believer internalizes the testim ony of Jesus so that it be
comes a part of him self. His w ords, his life , and perhaps even his death 
dem onstrate the beauty of the character of God lived out in man.

W hen Jesus C h rist, the faithful and true W itness, is jo ined by a 
m ultitude of other faithful and true w itnesses, God w ill w in His case 
against a hostile w orld .

1 Allison A. Trltes, The New Testament Concept o f  Witness (Cambridge: Cambridge Uni
versity Press, 1977), pp. 20-21.

2 Ibid, p. 161.

Notes

Jesus—  
the faithful 
Witness

Jesus
entrusted His 
testimony to 
His people—  
hence, "the 
testimony of 
Jesus"

Beatrice S. Neall is an assistant professor of religion at Union College.
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TESTIMONY God Revealed
1 I n p r n  I

Tuesday

by Denise Shultz

Jesus, the Faithful and True W itness, became incarnate that FJe might 
reveal His Father's character to men and thereby enable them to be 
freed from the power of sin.

Jesus revealed a God who is "very  p itifu l, and of tender m ercy" 
(James 5 :11). A God who "w aits w ith unwearied love to hear the confes
sions of the wayward and to accept their penitence. He watches for 
some return of gratitude from us, as the mother watches for the sm ile of 
recognition from her beloved child . He would have us understand how 
earnestly and tenderly His heart yearns over us. He invites us to take 
our trials to His sym pathy, our sorrows to His love, our wounds to His 
healing, our weakness to His strength, our emptiness to His fu llness. 
Never has one been disappointed who came unto Him . 'They looked 
unto H im , and w ere lightened: and their faces were not asham ed.' 
Psalm 34-.5."'1

As w e come to know the O ne whom the True W itness has revealed, 
we w ill be given the ability to do His service. For "A s we make Christ our 
daily companion we shall feel that the powers of an unseen world are all 
around us; and by looking unto Jesus we shall become assim ilated to 
His image. By beholding we become changed. The character is sof
tened , refined , and ennobled for the heavenly kingdom. The sure 
result of our intercourse and fellowship w ith our Lord w ill be to in
crease piety, purity, and fervor. There w ill be a growing intelligence in 
prayer. W e are receiving a divine education, and this is illustrated in a 
life of diligence and zeal.

"The  soul that turns to God for its help, its support, its power, by 
daily, earnest prayer, w ill have noble aspirations, clear perceptions of 
truth and duty, lofty purposes of action, and a continual hungering and 
thirsting after righteousness. By maintaining a connection with God, 
we shall be enabled to diffuse to others, through our association with 
them , the light, the peace, the serenity, that rule in our hearts. The 
strength acquired in prayer to G od , united with persevering effort in 
training the mind in thoughtfulness and care-taking, prepares one for 
daily duties and keeps the spirit in peace under all c ircum stances."2

Though Jesus has revealed the Father's power-providing character, it 
is upto  us, ind ividually , to d iscoverthe revelations which He has made. 
It is our responsib ility to "F ill the whole heart with the words of God. 
They are the living water, quenching your burning th irst. They are the 
living bread from heaven. Jesus declares, 'Except ye eat the flesh of the 
Son of m an, and drink His b lood, ye have no life in you .' And He 
explains H im self by saying, 'The words that I speak unto you , they are 
sp irit, and they are life .' John 6 :53, 63. O ur bodies are built up from 
what we eat and d rink ; and as in the natural econom y, so in the spiritual 
econom y: it is what we meditate upon that w ill give tone and strength 
to our spiritual n atu re ."3

"A s we meditate upon the perfections of the Saviour, we shall desire 
to be w holly transform ed and renewed in the image of His purity. There 
w ill be a hungering and thirsting of soul to become like Him whom  we 
adore. The more our thoughts are upon Christ, the more we shall speak 
of Him to others and represent Him to the w o r ld ."4

1 The Mount o f Blessing, pp. 84-85.
2 Ibid, pp. 85-86.
3 Steps to Christ, pp. 88.
4 Ib id ., pp. 88-89.

Notes

"He would 
have us 
understand 
how earnestly 
and tenderly 
His heart 
yearns over 
us"

"By maintain
ing . . . we shall 
be enabled . .

"O ur bodies 
are built 
up from 
what we 
eat and drink"

Denise Shultz is a student missionary from Union College in Seoul, Korea.
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EVIDENCE The Evidence
U  A p ril l 

Wednesday

by Eric Graham

It was hot and crowded in the upstairs courtroom . The open w indow s 
let in only more hot air. The tension was high. The defense in the trial 
was sum m ing up. I was observing a decision aboutthe defendant's life .

There in that crowded small-town courtroom  the attorney for the 
defense told the ju ry , "The  defendant's life depends on your awareness 
of his character. You have seen that character in the evidence of his 
lifestyle and values presented by the character w itnesses in this 
court . .

A man's life depending on what people saw in his character as 
evidenced by the things he did every day! That was precisely what was 
going on before my eyes in that stuffy Califo rn ia courtroom .

That is the way it w orks. God tells us that if we have a real relationship 
with Him the results w ill speak for them selves. God doesn't have to 
look to the evidence to k n o w w h eth e ro rn o tw e 're  in love with H im . He 
knows. But He tells us that we can look to that evidence for our own 
indicator if we need to. He's not talking about church activities, but the 
kind of spiritual fruit that is produced when we are in love  with Christ. 
"Ab ide in me and I in you . As the branch cannot bear fruit of itself, 
except it abide in the v in e ; no more can ye , except ye abide in m e" 
(John 15:4).

Too many Christians try to "p roduce resu lts" by their own efforts 
instead of abiding in Christ and allowing the relationship with Him to 
produce the fruit.

If I attempt to "p roduce resu lts" with someone I love very much it w ill 
eventually fail. If I try to make it look like I love someone very much in 
order to "p roduce resu lts" that too is doom ed.

The reality of a final judgment exists. How ever, a knowledge of that 
judgm ent cannot produce success in my Christian life . I must accept 
Jesus. And , I must fall in love with Him . That love w ill produce evidence 
that w ill be undeniable.

He is waiting in Truth .
He is waiting in Joy.
He is w aiting , in love w ith you and me, fo r a response, in Love.

Notes

"If we have a real 
relationship 
with Him the 
results will 
speak for 
themselves"

Eric Graham is director of college relations at Union College and manager of KUCV-FM , Lincoln, Nebraska.
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HOW TO How To Really Care
i—, '- i" "  “
Thursday

by JoAn Shultz

Notes
In this w eek's lesson we have been studying Jesus as the Faithful and 

True W itness of the Father. As the incarnate W itness of C o d , He 
revealed the equity, concern and fidelity with which God governs His 
creation. W hen Jesus ascended into heaven, the Holy Spirit came in 
great power to continue to bear w itness to the character of Cod . Cod 
once again was to become an incarnate w itness— this time through the 
Spirit dw elling in the hearts of believers.

In their caring, faithfu lness and integrity, Christians are powerful 
w itnesses for the D iv ine . A caring attitude is perhaps the most powerful 
testim ony for God. D r. Ross Cam pbell in his book, H ow  to Really Love 
Your Child , lists three important steps towards expressing a concerned 
and caring attitud e :1

1. Eye contact. This is essential because people perceive their value 
as individuals by the amount of eye contact they get. This is one of the 
primary means of conveying love, especially to children .

Look d irectly into the eyes of those with whom you are sharing the 
love of Jesus. They w ill learn as much from your eyes as from your 
words— perhaps even m ore. Try being an eye-w itness for Jesus.

2. Physical contact. Studies have shown that w ithout physical con
tact an infant w ill soon lose its w ill to live . . . and isn't that just what 
we are . . . infants in Christ?

Just as the human infant needs to be touched, so does the Christian 
infant. A touch on the shoulder, a gentle poke, a tousle of the hair or a 
friendly hug can do w onders for our w itnessing. Think of all the times 
Jesus touched people or they touched Him . There is power in literally 
touching another life for Christ.

3. Focused attention. By this step I mean the giving of our full and 
undivided attention in such a way that the other person feels com 
pletely loved. It requires real sacrifice on the part of the giver, but 
makes the receiver feel like the most important person in the w o r ld -  
one of a kind.

In order to be our best we must receive focused attention, and in 
follow ing the pattern Christ gave we must pass it on. W e must give our 
undivided attention to each one to whom we w ish to convey Christ's 
great love.

The d ifference, as we perceive it, between ourselves and the most 
unlovable person imaginable is m iniscule compared to the d ifference 
between ourselves and C h rist. Yet, He loves and cares for us. Can we 
do less towards our fe llow  man and still be patterned after Him?

1 Ross Campbell, How to Really Love Your Child, (Wheaton, III.: Victor Books, S. P.
Publishing, Inc., 1978).

JoAn Shultz was an art instructor at College View Academy, Lincoln, Nebraska, at the time of this writing.
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OPINION The Witness' Witness
|_ |  A p ril 4 

Friday

by Myrl Manley

At eleven o 'clock this m orning, Ju ly 3, 1979, I entered a large city 
church filled with hundreds of people and was directed to an empty 
seat near the front. I sat there as a w itness, but not in the legal sense as 
described by Beatrice Neall. I looked about at the filled pews. I was a 
seeing  w itness but not an eye-witness such as JoAn Shultz describes.

My purpose in being there was not to be a character w itness for some 
defendant as related by Eric G raham . Neither was I there to wait in joy, 
but rather to em pathize in grief.

The governor of the state was there, also the president of the city 
council as well as the editor of the city's largest newspaper. Present 
w ere quiet and thoughtful wom en as w ell as building contractors, 
construction forem en and experienced men of business.

A black-gowned man stood up to read— a form er college and univer
sity president. He spoke with deep conviction about another man who 
was present. I had looked upon the face of that “ other m an" for a brief 
moment just before I entered through the inside door of the church . 
H e, too, was a w itness. The man who stood up to read spoke of that 
other man's integrity, of his determ ination to help his fe llow  m en, of his 
varied talents of leadership and of his influence upon his fam ily. W ith
out doubt, the man whom  he spoke about had w itnessed— established 
a reputation through evidence.

The man to whom  we paid our last respects had finished his course at 
age 73. A few days ago, his time for active witnessing ended. Neverthe
less, his influence (w itness)— at least fo rth is  morning— still spoke in an 
active voice to those who crowded the church . The college president 
who stood up to speak declared him to be a true w itness of solid 
mid-American m orality. W e, his friends, listened thoughtfully as we 
scanned the gauges of our own moral and ethical values.

In swaddling clothes Jesus gave a true w itness on “ day one" to the 
inquiring Bethlehem  shepherds (Luke 2:7-18). A short time later His 
w itness was to the w ise men of the East (M atthew 2:1-11). At age 12 His 
faithful and true w itness was to the tem ple priests (Luke 2:46-49). His 
w itnessing increased until on Calvary He spoke to all mankind as w ell as 
to the entire universe (M atthew 27:33-54, M ark 15:22-39, Luke 23, John 
19:17-30).

Even on the day when Jesus made His final journey heavenward He 
was concerned w ith w itnesses. He paused to blanket all believers with 
His mandate: “ Ye shall be w itnesses unto me . . . unto the uttermost 
part of the earth" (Acts 1 :8).

Here are three final questions for both of us—you and me. W hat 
kinds of w itnesses are we in our part of the earth? The Faithful and True 
W itness desired that the disciples "cop y in them se lves . . . .  the charac
ter o f Christ on e a rth ."1 How well and how carefully do we copy? Do 
our friends see and perceive us to be faithful and true w itnesses for the 
master W itness?

' SDA Bible Commentary, vol. 6, p. 1053.

Notes

"A few days 
ago, his 
time for 
active 
witnessing 
ended—  
nevertheless, 
his influence 
still spoke in 
an active voice"

Myrl Manley is president of Union College. 
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YOU'RE NEXT

1. The Introduction for this w eek 's lesson is, of course, a parable, and a parable contains 
many sym bols. Can you give meanings to the follow ing elem ents in the story?

a. the mews

b. the cathedral
*

c . the mortarboards and robes

d. the science building

e. the desire for fresh air

f. the tour guide

g. the w eariness of the narrator's legs after the descent *

h. the return of the science building

W hy do you suppose the sky was sunny at first and then changed to gray?

Can you find any significance in the fact that the narrator couldn 't use a fire escape or 
some exterio r means of descent?

2. List four types of Christian w itness.

1____________________________________________________
2_______________________________________________________
 3_________________________________________________________________ ___________________________________

 4   __________________________________

Does God favor one type of w itness over another?

Does Cod require all to w itness verbally?

3. As living testim onies of what the Lord has done for us, we Christians are to go the 
“ extra m ile ."  W here is the lim it to that extra mile? Is it only typical of the fourth and 
fifth?

4. If I were tru ly a living w itness and testim ony to what God has done for me, I w ou ld :

always occasionally never
________________  ________________  ________________  pick up h itchhikers
________________  ________________  ________________  sell all luxuries and give the proceeds to

the poor
________________      liveo n$10 ,000ayearandg iveanyam o unt

over that to charitable causes
________________  ________________  ________________  give at least three Bible studies each w eek
________________  ________________  ________________  put bum per stickers w ith religious say

ings on my car
________________  ________________  ________________  listen to what some might term "he resy"
________________  ________________  ________________  have an open , inquisitive , questioning

mind, constantly searching for “ truth"
________________  ________________  ________________  build close relationships w ith those not

of my faith

14







INTRODUCTION Andy and Ellen
LJ A p ril b

Sunday

by Shelley Schurch

" I was so frustrated . I told H im , 
'G od , I don't like these religions— I 
think they're all phony. I don't like 
the w orld , e ither. I don't like not 
being a C h ristian .' I was torn , and it 
was the most horrib le feeling.

" I prayed and I prayed and I 
asked, 'Lord , is there any truth? Does 
anybody have any light?' And, you 
know , the most fantastic thing 
happened— every time I th ink of it I 
get goose bumps— within a w eek, I 
was studying with Adventists!"

Andy Martin grew up as a strongly 
dedicated mem ber of another faith. 
Gradually he became dissatisfied with 
many of its practices and drifted into 
a life of on-again, off-again 
Christian ity. He searched for truth in 
several places, always asking himself 
if Jesus w ould act the way he saw 
various Christian groups acting as 
they worshipped Him .

His search seemed to lead only 
down discouraging dead-end streets, 
and it was in despair that Andy 
begged God to show him light and 
truth, if such things did, indeed, 
exist.

W ithin the w eek he met up with 
some old friends who had committed 
their lives to Christ since Andy had 
last seen them . They were as eager 
to talk as Andy was to listen , "but 
they d idn't pour things out, they 
didn't push things at m e, they just 
shared w ith m e ."

It was only after his baptism that 
Andy heard the name of Ellen W hite 
m entioned. At first he assumed she 
was just another author of religious 
books, but her name was mentioned 
so often that he started asking 
questions.

"So  many people told me to read 
The Great Controversy. Everybody

kept saying it was such a great book. 
I finally read it, and first it went 
really slow , but as I neared the 
second half of the book, I couldn't 
put it down. After that I began to 
read her other books, and I was 
convinced that she had a m essage."

A fear had sprouted in Andy's 
m ind, how ever, as he realized the 
position Ellen W hite held in his 
new-found faith. " I'd  seen so much 
phoniness in so many relig ions, and 
I'd seen people just looking to man 
and not to C o d ."

But as he thought more about his 
reading in The Great Controversy, 
Andy felt that his church wasn't 
looking at Ellen W hite and 
worshipping her, "but they were 
looking at how Cod used her; they 
w ere looking at the messages God 
had spoken through h er."

After almost four years as a 
Seventh-day Adventist, and two years 
in an Adventist college, how does 
Andy now view Ellen W hite?

"I respect her. If I knew  her 
personally, I know I'd love just to be 
around her— and it's not that I would 
w orship her.

" I had an uncle w ho reminded me 
more of Jesus than any other person 
I've known. I've always wanted to be 
like him . I guess that's how I feel 
about M rs. W hite . I can see how I'd 
almost want to copy her because I 
realize she must have been so close 
to the Lord and so self-denying to 
have been used of the Lord, to have 
been given such a great gift. I've 
always wanted to be like that.

"The  true example to fo llow , of 
course, is Jesus Ch rist. The D esire o f  
Ages has helped me to see how 
Jesus w alked , and how we should 
w a lk ."

Shelley Schurch is a secretary and graduate student living in Berrien Springs, Michigan.
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LOGOS The Testimony of Jesus
i_ j  ~ r . . . .

Monday

by H. Ward Hill

Ringing from Seventh-day Adventist pulpits for over a century has 
been a message affirm ing that the "rem nant" church has the "te s
tim ony of Jesus" which is equated with the prophetic gift exercised by 
M rs. Ellen C . W hite .

"And the dragon was wroth with the woman, and went to make war 
with the remnant of her seed, which keep the commandments of God, 
and have the testimony of Jesus Christ" (Rev. 12:17). There is a richness 
of meaning in the w ords, "testim ony of Je sus ."  The expression with 
m inor variation occurs eight tim es in the New Testam ent (Rev. 1 :2 , 9; 
12 :17; 19 :10; 20 :4 ; I Co r. 1 :6 ; 2 T im . 1 :8 ). Since the phrase "testim ony 
of Jesus" as found in the Book of Revelation is in the genitive case in its 
original fo rm , it is usually understood sub jectively, that is, as a w itness 
or testim ony w hich Christ H im self bears.’ M ore specifically, the "te s
tim ony of Jesus" is what Christ says to the church through His chosen 
m essengers which in this case have the prophetic gift. This is confirmed 
by the fact that the "testim ony of Jesus" is said to be the "spirit of 
prophecy" (Rev. 19:10).

Further evidence that the "testim ony of Jesus" as used in the Revela
tion has special reference to the prophetic speaker is seen when one 
com pares Rev. 19:10 and Rev. 22 :9 . In these references "thy brethren 
that have the testimony of Jesus" is equivalent to "thy brethren the 
prophets."

W hile  meaning essentially the same thing as the "testim ony of 
Je su s ,"  the phrase "sp irit of prophecy" apparently focuses on the Spirit 
w hich  inspires the prophecy or teaching. If the spirit of prophecy or the 
spirit w hich  proclaims the prophecy is in the church , then the natural 
w ay for this to function is through the prophetic gift. The prophetic gift 
can hardly be exercised unless there is a prophet. For the Seventh-day 
Adventist Church then to believe that M rs. E. C . W hite exercised the 
prophetic gift is not to fly in the face of Scripture, but rather to suggest a 
fu lfillm ent to what was clearly a promise of the Holy Spirit.

A further question might investigate the extent to which the Spirit 
indites prophecy and w hether or not this spiritual gift may be experi
enced by anyone who seeks Cod with all of his heart. "And it shall come 
to pass afterward, that I will pour out my spirit upon all flesh; and your 
sons and your daughters shall prophesy, your old men shall dream 
dreams, your young men shall see visions" (Joel 2:28).

O ne may argue that there is a qualitative difference between the way 
the Spirit speaks to God-fearing people in general and the way He 
speaks to His chosen m essenger, the prophet. But what may be re
vealed to a particular prophetic m essenger at a point in time may by the 
same Spirit be developed and enlarged and seen more clearly by the 
com m unity of faith as time passes. Inspiration is thus not locked into a 
particular tim efram e, but must ever move upon hearts in order that the 
message given in a unique sense to the prophet may be appropriated as 
God intended by His people after the prophet is dead.

1 Problems in Bible Translation (Washington, D .C .: The Review and Herald Publishing
Association, 1954).

Notes

". . . which 
keep the 
commandments 
of God and 
have the 
testimony of 
Jesus Christ"

For the
Adventist Church 
to believe that 
Ellen White 
exercised the 
prophetic gift 
is to believe the 
Spirit's promise

Inspiration 
is not locked 
into a particular 
time frame

H. Ward Hill is a professor of religion and sociology and chairman of 
the Religion Department at Union College.
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TESTIMONY The Lord's Messenger
□  April 8 

Tuesday

selected by Kirk Powell

Last night, in v is ion , I was standing before an assem bly of our people, 
bearing a decided testim ony regarding present truth and present duty. 
After the d iscourse, many gathered about me, asking questions. They 
desired so many explanations about this point, and that point, and 
another point, that I said, "O n e  at a tim e, if you please, lest you confuse 
m e ."

And then I appealed to them , saying: "Fo r years you have had many 
evidences that the Lord has given me a w ork to do. These evidences 
could scarcely have been greater than they are. W ill you brush away all 
these evidences as a cobweb, at the suggestion of a man's unbelief? 
That w hich makes my heart ache is the fact that many who are now 
perplexed and tempted are those who have had abundance of evidence 
and opportunity to consider and pray and understand; and yet they do 
not discern the nature of the sophistries that are presented to influence 
them to reject the warnings God has given to save them from the 
delusions of these last days."

Some have stumbled over the fact that I said I did not claim to be a 
prophet; and they have asked, W hy is this?

I have had no claim s to m ake, only that I am instructed  that I am the 
Lord 's m essenger; that He called me in my youth to be His messenger, 
to receive His w ord , and to give a clear and decided message in the 
name of the Lord Jesus.

Early in my youth I was asked several tim es, Are you a prophet? I have 
ever responded, I am the Lord's messenger. I know that many have 
called me a prophet, but I have made no claim to this title . My Saviour 
declared me to be His m essenger. "Yo u r w o rk ,"  He instructed me " is  to 
bear My w ord . Strange things w ill arise, and in your youth I set you 
apart to bear the message to the erring ones, to carry the word before 
unbelievers, and w ith pen and voice to reprove from the W ord actions 
that are not right. Exhort from the W ord . I w ill make My W ord open to 
you . It shall not be as a strange language. In the true eloquence of 
sim plicity, with voice and pen, the messages that I give shall be heard 
from one who has never learned in the schools. My Spirit and My power 
shall be w ith you.

"B e  not afraid of man, for My shield shall protect you . It is not you 
that speaketh : it is the Lord that giveth the messages of warning and 
reproof. Never deviate from the truth under any circum stances. G ive 
the light I shall give you . The messages for these last days shall be 
written in books, and shall stand im m ortalized, to testify against those 
who have once rejoiced in the light, but who have been led to give it up 
because of the seductive influences of e v il."

W hy have I not claim ed to be a prophet?— Because in these days 
many who boldly claim that they are prophets are a reproach to the 
cause of C h rist; and because my w ork includes much more than the 
word "p ro phet" signifies.

W hen this w ork was first given m e, I begged the Lord to lay the 
burden on som eone else. The w ork was so large and broad and deep 
that I feared I could not do it. But by His Holy Spirit the Lord has enabled 
me to perform the w ork w hich He gave me to do.

Taken from Selected Messages, vol. 1, pp. 31-33.

Notes

"Will you 
brush away 
all these 
evidences?"

"Are you a 
prophet?"
"I am the 
Lord's
messenger"

"The Lord has 
enabled me to 
perform the 
work which He 
gave me to do"

Kirk Powell is an elementary education and theology major at Union College.
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EVIDENCE Use Of Uninspired Sources
I I 3

Wednesday

by Robert W. Olson

Seventh-day Adventists believe that Ellen G . W hite was a true 
prophet of God sent to guide and counsel the church in these last 
days. Because of the high regard Adventists have for their prophet, they 
are quite naturally deeply interested in all phases of her w ork . This 
paper deals w ith the question of Ellen W hite 's use of uninspired 
sources in the composition of her own w orks. Specifica lly , the fo llow 
ing points w ill be considered :

(a) To what extent did Ellen W hite engage in literary borrowing?
(b) How and w hy did she borrow  from other authors?
(c) Was literary borrowing considered unethical in her day?
(d) Did her borrowings in any degree dilute her claim to inspiration?

A. The Extent of Ellen White's Literary Borrowing

Ellen W hite 's indebtedness to other authors has long been acknow l
edged by Seventh-day Adventists. In 1951 F. D . Nichol published his 
Ellen C . W hite and H er Critics in which he quotes D . M . Canright w ho , 
as early as 1887, began writing against the doctrines of the Seventh-day 
Adventist Church and against M rs. W hite in particular. In that year 
Canright published the fo llow ing criticism  of Ellen W hite's w ork :

She often copies, without credit or sign of quotation, whole sentences and
even paragraphs, almost word for word, from other authors. (Compare Great
Controversy, page 96, with History o f  the Reformation, by D'Aubigne, page
41.) This she does page after page. Was D'Aubigne also inspired? (Cited by
F. D. Nichol, p. 417).
The Great Controversy  probably contains more borrowed material 

than any of Ellen W hite 's books. Nichol puts the figure at 12 percent, 
but he includes only those statements w hich were enclosed in quota
tion marks in the 1911 edition (N ichol, p. 420).

In addition to the material in quotation marks there is also much 
paraphrasing of other authors w here quotation marks cannot be used. 
For exam ple, in her account of John Huss, Ellen W hite very closely 
fo llows J. A . W ylie 's The H istory o f  Protestantism , but her dependence 
on W ylie  cannot always be indicated by quotation marks.

The exact extent of Ellen W hite's borrowings in The Great C on 
troversy  is not know n, but probably most of the sections dealing with 
church history contain material in this category.

Ellen W hite 's literary borrowing, how ever, was not limited to The 
Great Controversy. Accord ing to F. D. N ichol, 15.4 percent of Sketches  
From the Life o f  Paul is e ither d irect, c lose , or loose paraphrase of the 
w orks on Paul by F. W . Farrar and Conybeare and Howson (see N ichol, 
pp. 424-425). Studies by Raymond Cottrell and W alter Specht have 
shown that Ellen W hite borrowed about 2.6 percent of her words in The 
D esire o f  Ages from W illiam  Hanna's Life o f  Christ. (See Cottrell's 
study, "The  Literary Relationship Between The D esire o f  Ages, by Ellen 
G . W hite and The Life o f  Christ, by W illiam  H anna ," p. 7.) W . C . W hite 
and Marian Davis both mention other books on Christ's life which Ellen 
W hite used. It is also evident that she borrowed from some w orks not 
named by W . C . W hite or M iss Davis, such as John Harris's The Great 
Teacher. I am indebted to W alter Rea for pointing out the following 
parallels between selections from Ellen W hite's writings and the 1842 
edition of John Harris's book.

Notes

"Ellen White's 
indebtedness 
to other 
authors has 
long been 
acknowledged"

Robert W. O lson is secretary of the Ellen G. White Estate. 
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Harris, p. 71
He came to dem olish every wall of 
partition, to throw  open every 
compartm ent in the temple of 
creation , that every w orshipper 
might have free and equal access 
to the God of the tem ple.

Harris, p. 80
. . .  he raised the veil of the past 
e te rn ity , c a rr ie d  back  th e ir  
thoughts through dateless ages 
before the world began, towards 
the unim aginable and awful place 
w h e re  G od d w e lls ,— assuring  
them that there never was a 
period when he was not there ; . . .

Harris, p. 225 in 1836 edition 
But the church of C h rist, enfee
bled and defective as it may be, is 
that only object on earth on which 
he bestows his suprem e regard.

As I exam ine these and other parallels, I find M rs. W hite 's wording 
always to be an im provem ent over that of the author from whom she 
has drawn. F. D . Nichol quotes the poet who justified such use of the 
works of others in these lines: "Though old the thought and oft exprest 
'T is his at last who says it best" (£. G. White and H er Critics, p. 405). Ellen 
W hite can hardly be called a "copy ist" since she almost invariably 
rew rites, rephrases, and improves on the original author when she 
does use another's material.

B. How and Why Ellen White Borrowed
There are two principal reasons w hy Ellen W hite borrowed from 

other w rite rs. First, she  was ever seek ing  for m ore beautifu l phraseo l
ogy and for m ore p e rfec t and exact language. The Lord did not dictate 
His messages to the Bible prophets, word for w ord . The choice of 
w ords, phrases, and sentences was largely their own responsibility. 
The Holy Spirit guided the prophets in the selection of what to w rite , 
but they had to pen these messages in their own languages. It was the 
same with Ellen W hite . Concerning herself, she w rote :

Although I am as dependent upon the Spirit of the Lord in writing my views 
as I am in receiving them, yet the words I employ in describing what I have 
seen are my own (Review and Herald, October 8, 1867).

During her lifetim e Ellen W hite wrote an estimated 25,000,000 words 
in her letters, m anuscripts, articles, and books. O ften , in her most 
productive years, she would average about 4,500 words (18 pages) a 
day. W ith such demands upon her strength it is not surprising that she 
would ever be on the lookout for appropriate literary help.

Concerning the writing of The Desire o f  Ages in particular, W . C . 
W hite states:

Previous to her work of writing on the Life of Christ and during the time of 
her writing to some extent, she read from the works of Hanna, Fleetwood, 
Farrar, and Geikie. I never knew of her reading Edersheim. She occasionally 
referred to Andrews, particularly with reference to chronology . . .

Many times in the reading of Hanna, Farrar or Fleetwood, she would run 
onto a description of a scene which had been vividly presented to her but

Christ's O b ject Lessons, p. 386 
Christ came to dem olish every 
wall of partition, to throw open 
every compartment of the tem ple, 
that every soul may have free ac
cess to C od .

Evangelism , p. 615 
Christ carries the mind back 
through dateless ages. He assures 
us that there never was a time 
when He was not in close fe llow 
ship with the eternal Cod .

Testim onies to M in isters, p. 15 
I testify to my brethren and sisters 
that the church of Christ, enfee
bled and defective as it may be, is 
the only object on earth on w hich  
He bestows His suprem e regard.

"Tis his 
at last 
who 
says it 
best"

"The Lord 
did not 
dictate 
His
messages to 
the Bible 
prophets, 
word for 
word"



forgotten, and which she was able to describe more in detail than that which 
she had read . . .

She found it both a pleasure and a convenience and an economy of time to 
use their language fully or in part in presenting those things which she knew 
through revelation and which she wished to pass on to her readers (W. C. 
White to L. E. Froom, January 8, 1928).

Com parison of The D esire o f  Ages w ith the various accounts of the 
life of Christ available in her day show that she drew , more or less, not 
only from the authors m entioned above by W . C . W hite , but from 
M arch, H arris, and others as w ell.

Having acknowledged this dependence on others, it should also be 
pointed out, in perfect fairness to Ellen W hite , that she had exceptional 
literary gifts of her own which she nurtured and developed as few 
others have.

A se co n d  reason w hy Ellen White at tim es u sed  the works o f  o ther 
writers is that she re lied  on these  authorities for historical and g eo 
graphical inform ation not revea led  to her in vision . In her introduction 
to the book The Great Controversy  she speaks about the “ facts" of 
history w hich she presented, (see The Great Controversy, p. x ii). She 
does not claim  that these facts were all revealed to her in v ision . For 
exam ple, she states, " In  1816 the Am erican Bible Society was founded" 
{The (Great Controversy, p. 287). There is no reason to believe that this 
fact was revealed to her in vision .

Concerning The D esire o f  Ages, W . C . W hite says:
The great events occurring in the life of our Lord were presented to her in 

panoramic scenes as also were the other portions of The Great Controversy. In 
a few of these scenes, chronology and geography were clearly presented, but 
In the greater part of the revelation the flashlight scenes which were exceed
ingly vivid and the conversations and the controversies which she heard and 
was able to narrate, were not marked geographically or chronologically; and 
she was left to study the Bible and history and the writings of men who had 
presented the life of our Lord to get the chronological and geographical 
connection (W. C . W hite to L. E. Froom, January 8, 1928).

W illiam  S. Peterson has asserted that Ellen W hite did not take only 
fine language and historical information from other authors, but ideas 
as w ell. Specifica lly , he m entions that Ellen W hite borrowed not only 
Calvin Stowe's w ords, but also his ideas when she wrote M anuscript24, 
1886, now published in Se lected  M essages, book I, pp. 19-21 (see 
Spectrum , Autum n, 1971, pp. 73-84). W hen David Neff was a seminary 
student at Andrews University in 1973, he responded to Peterson's 
assertion w ith a carefu lly researched 29-page paper in w hich  he com 
pares and contrasts the w ritings of Stowe and Ellen W hite line by line 
and word by w ord. According to Neff:

We have evidence of her writing most of the ideas which are common to her 
and Dr. Stowe at a time prior to the writing of this manuscript. Indeed, some of 
these references antedate any possible awareness on her part of Dr. Stowe's 
book. In addition to the common theological material, there are several points 
at which the two authors diverge or have distinctively different emphases. 
These are of sufficient importance for us to conclude that in writing Manu
script 24,1886, Mrs. White was not "appropriating the ideas of another man" 
("Ellen White's Alleged Literary and Theological Indebtedness to Calvin 
Stowe," p. 25).

Neff's findings fu lly support Ellen W hite 's position that her basic 
concepts or ideas cam e, not from human sources, but from C o d . She 
states:

"She does 
not claim 
that these 
facts 
were all
revealed t
to her 
in vision"

"Her basic 
concepts 
came from 
God"
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I do not write one article in the paper expressing merely my own ideas. They 
are what Cod has opened before me in vision—the precious rays of light 
shining from the throne. It is true concerning the articles in our papers and in 

■** the many volumes of my books (Selected Messages, Book I, p. 29).

Ellen W hite appears to have engaged in her borrowing consciously at 
times but unconsciously at other tim es. Eloquent phrases drawn from 

.> others appeared occasionally in her serm ons where she did not have
books to refer to. Apparently these gems had so deeply impressed 
them selves on her mind at the tim e she read them that they became a 
part of her own vocabulary. Consequently, some of Ellen W hite's use of

* the wording of others should be attributed to her unusually keen and 
retentive memory.

C. The Ethics of Nineteenth-Century Literary Borrowing
Apparently no one , even among Ellen W hite's secretarial staff, ques

tioned the propriety of her use of the w orks of other w riters before the 
mid-1880s. W hen , at that tim e, she was criticized for this practice she at 
first disregarded the criticism , probably feeling as John W esley did that 
a series of credit lines would interfere w ith the flow of the message 
being portrayed. W . C . W hite explains her attitude:

In many of her manuscripts as they came from her hand quotation marks 
were used. In other cases they were not used; and her habit of using parts of 
sentences found in the writings of others and filling in a part of her own 
composition, was not based upon any definite plan nor was it questioned by 
her copyists and copywriters until about 1885 and onward (W. C . White to L. E. 
Froom, January 8, 1928).

When Sketches from the Life o f Paul and The Great Controversy were 
published she was advised to leave out the quotation marks and did so. But 
afterward when presented with the fact that this was considered unfair to the 
people from whom she had made quotations she said to have them in by all 

j  means (W. C. White to J. C . Stevens, July 25, 1919, W . C. White Letterbook
#129).

Ellen W hite made no attempt to hide her borrowing. She even called 
special attention to Conybeare and Howson's w ork in the same year

*  that she was draw ing extracts from it. In support of an advertisem ent for 
the book in the Signs o f  the Times of February 22,1883, she w rote , "The  
Life o f  St. Paul by Conybeare and Howson I regard as a book of great

 ̂ m erit, and one of rare usefulness to the earnest student of the New
Testam ent h istory" (p. 96). Four months later— June, 1883— her own 
volum e on Paul was published. She must have known that the relation
ship between Sketches from the Life o f  Paul and the Conybeare and

*  Howson book w ould soon become apparent to her readers, but this 
obviously was of no concern to her.

Raymond Cottrell states that when he was w orking on the SDA Bible 
Com m entary, he had occasion to compare thirty comm entaries on 
I Corinth ians w ith one another. To his amazement he discovered that 
many of these respected comm entators had "copied significant 
amounts of material from one another w ithout once giving cred it."  

■* Cottrell concluded that "nineteenth-century literary ethics, even
among the best w rite rs, approved of, or at least did not seriously 
question, generous literary borrowing w ithout giving cred it" ("The  
Literary Relationship Between The D esire o f  Ages, by Ellen G . W hite , 
and The Life o f  Christ, by W illiam  H anna ," p. 6).

Since Ellen W hite lived most of her life in the nineteenth century, it is 
not surprising that she should conduct most of her literary activities 

► according to nineteenth-century literary standards.

"Ellen
White made 
no attempt 
to hide her 
borrowing"
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D. Originality, Revelation, and Inspiration
Did Ellen W hite's literary borrowings in any degree dilute her claim to 

inspiration? This is the vital question. Some of the things she wrote 
w ere not original w ith her. Neither were they supernaturally provided 
by means of d ivine revelation. Does this mean that some of her writings 
w ere not inspired? In other w ords, Is originality a test of inspiration? 
And, Is a vision-source a test of inspiration?

First, a few  defin itions: By "orig ina lity" we mean that the prophet 
was the first person to say it. By "reve la tio n" we mean that the prophet 
received his inform ation in a v ision , a dream , or some other super
natural source. By " in sp ira tion" we mean that the prophet wrote under 
the direct guidance and control of the Holy Spirit.

In the Scriptures we find a num ber of examples w hich indicate that a 
prophet's writing need not have been original and need not have come 
by special revelation in order to have been inspired.

The apostle Paul wrote the Corin th ians, "Evil com m unications cor
rupt good m anners" (I Corinth ians 15:33). This is a line from the Greek 
poet M enander who lived three centuries before Christ (SDA Bible  
Com m entary, vo l. 6, p. 808). Paul gives no credit to M enander and 
neither does he hint that this is a quotation. But the proverb was not 
original w ith Paul and it is a reasonable assumption that the Lord did not 
supernaturally reveal to Paul what M enander had said. Yet we accept 
I Corinth ians 15:33 as fu lly  inspired . It was not inspired before Paul said 
it, but when he put that line into his letter to the Corinth ians it became a 
part of the canon of Scripture.

Another example may be found in the teachings of Christ. Jesus gave 
us the Golden Rule (M atthew 7:12), but Rabbi H ille l, a generation 
earlie r, had already w ritten , "W hat is hateful to you , do not do to your 
neighbor; that is the w hole Torah, w hile the rest is the comm entary 
thereof" (quoted in SDA B ib le Commentary, vol. 5, p. 356). The 
thoughts and even some of the words in the Lord's prayer may be found 
in earlier Jewish ritual prayers known as Ha-Kaddish (see Ib id , p. 346).

Luke did considerable investigation in available sources before w rit
ing his gospel. He says:

Many have undertaken to draw up an account of the things that have been 
fulfilled among us, . . . Therefore, since I myself have carefully investigated 
everything from the beginning, it seemed good to me to write an orderly 
account for you, most excellent Theophilus, so that you may know the cer
tainty of the things you have been taught (Luke 1:1 , 3, 4; NIV).

Luke did not acquire his information through visions or dreams but 
through his own research . Yet w hile  material in the gospel of Luke was 
not given by divine revelation it was nonetheless written under divine 
inspiration. W hat Luke wrote was not orig inal, but it was dependable 
(see Ib id , p. 669 on Luke 1 :2 ). God led Luke to use the right sources.

The answer, then , to our question— Did Ellen W hite's literary bor
rowings in any degree dilute her claim to inspiration?— is No. That is, 
the answer is no  unless w e insist on one standard for the Bible prophets 
and a d ifferent standard for Ellen W hite . If it was proper for the biblical 
prophets to use uninspired sources at tim es, we can hardly fault Ellen 
W hite for fo llow ing their exam ple.

"Is
originality 
a test of 
inspiration?"

"Luke <
acquired 
his information 
through his
own research"
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HOW TO How to Use Ellen White's Writings
LJ

Thursday

by Larry D. McGill

Notes
The fact of the matter is that most people are tired of being hit over 

the head w ith quotes from Ellen G . W hite! W ith in our church many feel 
that God's m essenger has been m isused. In fact Ellen W hite herself 
counsels against m isusing her writings.

So in my own study I need to be careful of this. But what can I do?
Etow can I make sure I'm notone of those people who uses Ellen W hite 
in a manner God never intended?

1. The first thing I need to do is consider each message within its 
context. Unfortunately many have m isinterpreted the essence of Mrs.
W hite 's w ritings by lifting statements here and there out of their proper 
cultural, historical and literary settings. Each statement and teaching of 
M rs. W hite 's w ork needs to be considered within its proper context 
and needs to be allowed to make its own contribution to our under
standing of the fu ll sub ject.

Listen to what Ellen W hite has said about th is. "M any study the 
scriptures for the purpose of proving their own ideas to be correct.
They change the meaning of God's W ord to suit their own opinions and 
thus they do also w ith the Testim ony that He sends. They quote half a 
sentence, leaving the other half out which if quoted would show the 
reasoning to be false. God has a controversy with those who wrest the 
scriptures making them conformed to their preconceived ideas.''1

2. Next, I need to try to discover the principle that is involved in 
specific counsel. "I was then directed to bring out general principles in 
speaking and in writing and at the same tim e, specify the dangers, 
errors and sins of some individuals that all might be w arned , reproved 
and co un se led ."2

Ellen W hite made specific applications of certain basic principles in 
order that the princip les could be better understood. It was her pur
pose that all w ould be warned through the instruction given to a few.
Therefo re , for me to find relevant truth, I must discover the underlying 
principle involved in any counsel and then apply that principle to my 
own life and circum stances.

"That sim ply doesn't apply to us anym ore," is a rationalization that is 
used too often. Every message from God contains valuable instruction 
for every generation. None of the principles found in the writings of 
Ellen W hite can be set aside as no longer applicable.

3. Finally, I must transform Ellen White's counsel into practical 
application— for me! I must admit, it is easier to drive these messages 
into the hearts of others than to make them applicable at home. But my 
first responsibility is to put the counsel of the spirit of prophecy to work 
in my own life. It is my responsibility to apply this counsel to my life and 
the Holy Spirit's responsibility to apply it to another's.3

I thank God for the spirit of prophecy, especially for the fact that it 
points me not to itself, but to the Bible as my only rule of faith. As I 
consider the entire context of Ellen W hite's messages and seek in all of 
her counsel to find the relevant principle involved, I can know that I am 
using her w ritings correctly and her words may then become practical 
counsel for me.

1 Manuscript 22, 1890.
2 Testimonies for the Church, vo. 5, p. 660.
3 Gospel Workers, p. 374.

Larry D. McGill is chaplain at Union College. 
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OPINION Today's Prophets
LJ

Friday

by Doug Morgan

It was "Sp irit of Prophecy" day and Seventh-day Adventist m inisters 
across North Am erica w ere preaching to their congregations about the 
gift of prophecy and how Ellen C . W hite had received that gift to give 
guidance to Cod 's church . But instead of talking about Ellen W hite , the 
preacher I heard that day told us about the dreams he had had and how 
they had been fu lfilled in real life. He finally did get around to saying 
som ething about M rs. W hite , but not until he had been preaching for 
nearly an hour, far past the point w here our M ork and M indy, Charlie 's 
Angels-fed minds could concentrate on what he was saying. I must 
confess that 1 wasn't too impressed with the significance of the pastor's 
dream s, but the sermon did raise a question in my mind— Is there a 
sense in w hich Christians today should possess the "sp irit of 
prophecy"? I th ink so.

Prophecy  means procla im ing  a m essage from G od. Possession of the 
spirit of prophecy by a group must mean that the individuals who 
com prise that group also proclaim  God's message. They tell again the 
message of the ancient prophets, but they preach that message to the 
w orld of today.

The church does not possess the spirit of prophecy simply by reciting 
the messages of the prophets of old. To have the spirit of prophecy 
means to faith fu lly and prayerfully apply the eternal principles of the 
prophets to life as it is lived today and to the world as it exists today. As 
Paul grappled w ith the issue of food offered to idols and as Ellen W hite 
dealt w ith skirts that were too long, w e, as bearers of Cod 's prophetic 
message today, must address the issues of our times.

If we Seventh-day Adventists w ish to live up to the claim that we have 
the spirit of prophecy, we must do more than pat ourselves on the back 
for having had the good fortune of receiving special guidance from Cod 
through Ellen W hite . In order to have the spirit of prophecy we must 
have something to say about Cod to the world of the 1980's. To both the 
oppressor and the oppressed we must have something to say about a 
God of justice ; to both the hedonist and the lonely we must have 
something to say about a Cod of love; to both the university cynic and 
the Buddhist we must have something to say about a God of truth. O ur 
claim to the spirit of prophecy is an empty creed unless the world 
through us is truly being confronted with C od 's message for our times.

Thank God for the precious prophetic legacy passed on to us by 
M oses, Isaiah, Danie l, Paul, Ellen W hite , and all the rest. Through the 
grace and power of Christ may their message find faithful expression in 
and through us so that the unique challenge of presenting the eternal 
gospel in the 1980's may be successfully met.

Notes

"To have 
the spirit 
of prophecy 
means to 
apply the 
eternal
principles that 
the prophets 
have
proclaimed"

Our 
claim to 
the spirit 
of prophecy 
is an empty 
creed unless 
we are 
confronting 
the world 
with God's 
message

Doug Morgan is program director of KUCV-FM, Lincoln, Nebraska.
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YOU'RE NEXT

1. W hy did Ellen W hite claim to be a messenger from God instead of a prophet? Is this 
distinction she made significant? Explain.

2. After a careful reading of Dr. Robert O lson 's Evidence article for this w eek , list up to
* three questions you have concerning the writings and work of Ellen G . W hite .

1__________________________________________________________
*

 2  I___________________________

*

 3____________________________________________________________________________________________________

Share these w ith your discussion group in an effort to d iscover some answers.
*

3. As Seventh-day Adventists, can we say that we have the “ testim ony of Jesus" in our 
midst just as long as we believe that M rs. W hite was a genuine prophet?

*

Since the church has not had a "p rophet" since Ellen W hite's death in 1915, what is 
necessary to keep the "sp irit of prophecy" alive? Another prophet? if not, What?

6. Does over-reliance on the writings of Ellen W hite tend to make our church's message 
oriented to the nineteenth century world she spoke to rather than to the twentieth 
century world that we live in? If so, how can this be changed w ithout discarding M rs. 
W hite's literary contributions altogether?
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T h e

Churches of 
The Catacombs —  

Ephesus and Smyrna



INTRODUCTION Churches of the Catacombs
□  April 13 

Sunday

compiled by editors

In prophetic history, the churches 
of the catacombs— Ephesus and 
Smyrna— represent a period in the 
early church of both backslid ing and 
great religious devotion, respectively. 
This time period stretches from
c.30-311 A .D . and is of the same span 
of time that the early Christian 
historian Eusebius (c.260-c.340) wrote 
about.

Below are excerpts from Eusebius' 
The H istory o f  the Church . From his 
accounts you should be able to see 
exactly what is meant by "a  period 
. . . o f both backslid ing and great 
religious devotion ."
"Evangelists still eminent at that time

"V e ry  many of the d iscip les of the 
tim e . . . first fu lfilled the Saviour's 
command by distributing their 
possessions among the needy; then, 
leaving their homes behind, they 
carried out the w ork of evangelists, 
am bitious to preach to those who 
had never yet heard the message of 
the faith and to give them the 
inspired gospels in w riting . Staying 
only to lay the foundations of the 
faith in one foreign place or another, 
appoint others as pastors, and entrust 
to them the tending of those newly 
brought in, they set off again for 
other lands and peoples w ith the 
grace and cooperation of C o d , for 
even at that late date many 
m iraculous powers of the divine Spirit 
w orked through them , so that at the 
first hearing whole crowds in a body 
embraced with whole-hearted 
eagerness the w orship of the 
universal C rea to r."1

"Leaders at that time of Knowledge 
falsely so called

" In  earlier days he [the devil] had 
attacked her [the church] w ith 
persecutions from w ithout; but now 
that he was debarred from this, he 
resorted to unscrupulous imposters as 
instrum ents of spiritual 
corruption . . . .

"Thus it came about that w ith the 
help of these m inisters [the 
proponents of heresies] the demon 
that delights in evil enslaved their 
pitiable dupes and brought them to 
ru in , furnishing the unbelieving 
heathen with ample grounds for 
speaking ill of the divine message, 
since the talk to w hich they gave rise 
circulated w idely and involved the 
whole Christian people in 
calum ny. . . .

"Bu t this propaganda brought 
Carpocrates no lasting success, for 
Truth asserted herself, and with the 
march of time shone w ith increasing 
light. . . .

"Bu t the splendour of the Catholic 
and only true C h urch , always 
remaining the same and unchanged, 
grew steadily in greatness and 
strength. . . . " 2

"Gallic martyrs of Verus's reign

"The  severity of our trials here, the 
unbridled fury of the heathen against 
God's people, the untold sufferings 
of the blessed m artyrs, we are 
incapable of describing in detail. . . . 
He left no stone unturned in his 
efforts to train his adherents and 
equip them to attack the servants of 
G od , so that not only were we 
debarred from houses, baths, and the 
forum : they actually forbade any of 
us to be seen in any place w hatever. 
But against them the grace of God 
put itself at our head, rescuing the 
weak and deploying against our 
enemies unshakable pillars, able by 
their endurance to draw upon 
them selves the w hole onslaught of 
the evil one. These charged into the 
fight, standing up to every kind of 
abuse and punishm ent, and made 
light of their heavy load as they 
hastened to Christ, proving beyond a 
doubt that the sufferings of the 
present time are not to be compared 
w ith the glory that is in store for 
u s ."3

1 G . A . Williamson, transl., Eusebius: The History o f  the Church (Minneapolis, M N: Augs
burg Publishing House, 1965), pp. 147-148.

2 ib id ., pp. 158-160.
3 Ib id ., pp. 193-194.
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LOGOS To the Church
U  «pm i1*

Monday

by editors

“To the angel of the church in Ephesus write:
“ You have persevered and have endured hardships for my name, and have 
not grown weary. Yet I hold this against you: You have forsaken your first love. 
Remember the height from which you have fallen! Repent and do the things 
you did at first. . . . But you have this in your favor: You hate the practices of 
the Nicolaitans,' which I also hate" (see Rev. 2:1-6; NIV).

1 Nicolaitans: a heretical sect plaguing the early church, identified as Gnostic (SDA Bible 
Commentary, Vol. 7, p. 745).

“ The Church  at Ephesus had faithfully applied its tests and had 
weeded out all evil and misguided m en; but the trouble was that 
something had got lost in the process. 'I have this against you ,' says the 
Risen Ch rist, 'that you have lost your first love.' That phrase may have 
two meanings.

“ (a) It can mean that the first enthusiasm is gone. Jeremiah speaks of 
the devotion of Israel to God in the early days. God says to the nation 
that he rem em bers, 'the devotion of your youth, your love as a bride' 
(Jeremiah 2 :2 ). There had been a honeymoon period, but the first flush 
of enthusiasm  is past. It may be that the Risen Christ is saying that all the 
enthusiasm  is gone out of the religion of the Church of Ephesus.

"(b). M uch more like ly this means that the first fine rapture of love for 
the brotherhood is gone. In the first days the members of the Church at 
Ephesus had really loved each other; dissension had never reared its 
head; the heart was ready to kindle and the hand was ready to help. But 
something had gone wrong. It may well be that heresy-hunting had 
killed love and orthodoxy had been achieved at the price of fe llow ship . 
W hen that happens, orthodoxy has cost too m uch. All the orthodoxy in 
the world w ill never take the place of lo ve .''1

"To the angel of the church in Smyrna write:
"These are the words of him who is the First and the Last, who died and came 
to life again. . . .  Do not be afraid of what you are about to suffer. . . .  Be 
faithful, even to the point of death, and I will give you the crown of life" (see 
Rev. 2:8-11; NIV).

"The  Risen Christ is he w ho experienced death, came to life again in 
the trium phant event of the Resurrection, and is alive for everm ore. 
Here again there are two aspects.

" (a ) The Risen Christ is one w ho has experien ced  the w orst that life 
could do to him . He had died in the agony of the Cross. No matter what 
happened to the Christians of Sm yrna, Jesus Christ had been through 
it. Jesus Christ can help because he knows what life is like at its worst 
and has experienced even the bitterness of death.

"(b ) The Risen Christ has con quered  the worst that life can do. He 
trium phed over pain and over death; and he offers us through him self 
the way to victorious living.

" In  this passage there is also a dem and, and the demand is for loyalty, 
loyal even when death is the price to be paid. . . . It was R. L. Steven
son's prayer that 'in all the chances of fortune, and down to the gates of 
death' we should be 'loyal and loving to one another.' " 2

1 From The Revelation o f John, vol. 1, pp. 63, 64 (Rev. Ed.), translated and interpreted by 
William Barclay. Copyright©  1976 by William Barclay. Published in the U .S .A . by The 
Westminster Press. Used by permission.

2 Ib id ., p. 82.

Notes

"All the 
orthodoxy in 
the world will 
never take the 
place of love"

"Christ has 
experienced and 
conquered the 
worst that 
life could do"



TESTIMONY To the Angel Write .
i i

Tuesday

selected by Gary Deemer

"To the angel of the church in Ephesus write:
. . . You have forsaken your first love."

"The  first experience of the Ephesus church led to good w orks. Cod 
took delight in the fact that His church reflected the light of heaven by 
revealing the spirit of Christ in tenderness and com passion. The love 
that dwelt in the heart of Ch rist; the love that caused Him to give 
H im self a sacrifice for hum anity, and to suffer with forbearance the 
reproach of men . . . this was the love that was to be revealed in the 
lives of His d iscip les.

"Bu t they neglected to cherish Christ's compassion and tenderness. 
Self, as manifested in hereditary traits of character, spoiled the princi
ples of the grand, good w orks that identified the mem bers of the 
Ephesus church as Christians. The Lord )esus must needs show them 
that they had lost that w hich was everything to them . The love that 
constrained the Saviour to die for us, was not revealed in its fu llness in 
their lives; and hence they w ere unable to bring honor to the name of 
the Redeem er. And as they lost their first love, they increased in a 
knowledge of scientific theories originated by the father of lie s ."1

"To the angel of the church in Smyrna write:
These are the words of him who is the First and the Last, who died and 
came to life again. . . .  Do not be afraid of what you are about to 
suffer."

" It  was through one who declared him self to be a 'brother, and 
companion in tribulation' (Revelation 1 :9 ), that Christ revealed to His 
church the things that they must suffer for His sake. Looking down 
through long centuries of darkness and superstition, the aged exile saw 
m ultitudes suffering martyrdom because of their love for the truth. But 
he saw also that He who sustained His early w itnesses would not 
forsake His faithful fo llow ers during the centuries of persecution that 
they must pass through before the close of t im e ."2

"U nd er the fiercest persecution these w itnesses for Jesus kept their 
faith unsu llied . Though deprived of every comfort, shut away from the 
light of the sun, making their home in the dark but friendly bosom of 
the earth, they uttered no com plaint. . . . Trials and persecution were 
but steps bringing them nearer their rest and their reward.

"L ike  God's servants of old, many were 'tortured, not accepting 
deliverance;' that they might obtain a better resurrection' [H ebrew s 
11:35]. These called to mind the words of their M aster, that when 
persecuted for Christ's sake, they were to be exceeding glad, for great 
would be their reward in heaven; for so the prophets had been perse
cuted before them . They rejoiced that they were accounted worthy to 
suffer for the truth , and songs of trium ph ascended from the midst of 
crackling flam es. Looking upward by faith, they saw Christ and angels 
leaning over the battlements of heaven, gazing upon them w ith the 
deepest interest and regarding their steadfastness w ith approval. A 
voice came down to them from the throne of G od : 'Be thou faithful 
unto death, and I w ill give thee a crown of life' [Revelation 2 :1 0 ]." 3

1 Manuscript 11, 1906.
2 The Acts o f the Apostles, p. 588.
3 The Great Controversy, p. 41.

Notes

"They 
neglected 
to cherish 
Christ's 
compassion 
and tenderness"

"Under the 
fiercest 
persecution 
these witnesses 
kept their faith 
unsullied"

"Be thou 
faithful unto 
death, and I 
will give thee 
a crown of 
life"

Gary Deemer is a senior theology and secondary education major at Union College.
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EVIDENCE The Triumph of the Early Church
I I » » p i l l  I U

Wednesday

by Karl-Heinz Schroeder

The rise and trium ph of Christian ity is one of the most remarkable 
chapters of human history. Num erous scholars have written many 
books describing the reasons w hy an obscure Jewish sect, whose 
founder had been crucified by the Romans, became the most important 
movem ent in w orld history. To explain this enigma historians have 
turned their eyes of inquiry to the early centuries of Christian history—  
the period of the churches of Ephesus and Smyrna (ca. 30-311). It was in 
this period that the church , against overwhelm ing odds, emerged 
trium phant.

The emerging church faced serious obstacles, as any observant 
reader of Acts and the New Testament epistles can see. The main 
challenges w ere of an intellectual nature. On the one hand we see the 
challenge of the Judaizers who wanted to make “ Jew s" out of the 
G entile  Christians (Acts 15). On the other hand we find those who 
wanted to elim inate the entire Law in the name of “ Christian liberty" (I 
Co r. 5 and 6). Much of the apostle Paul's life and energy was spent 
meeting these serious challenges.

In the follow ing centuries the church continued to be faced with 
such issues— Gnosticism  with its dualism and rejection of the Old 
Testam ent and its G od ; M ontanism with its anarchic and extreme 
tendencies; and Arianism  with its rejection of the Trin ity. These attacks 
to the foundation of the church w ere overcom e because the church 
was blessed with men of outstanding abilities and good educational 
backgrounds— Paul, Irenaeus, Tertu llian , Athanasius and many 
others— who knew how to discern truth from falsehood.1 From these 
challenges the church emerged stronger. In fact, during this period the 
church form ulated some of the basic doctrines of Christian ity and was 
forced to decide w hich w ritings should be considered canonical.

Another aspect that played a major part in the success of the church 
was its dedication to social responsibility to the less fortunate. Right 
from the beginning Christ's command to help the poor became an 
integral part of the church 's m issionary activity (Acts 6:1-6).

In an age when no security existed for the poor the church not only 
preached salvation in the world-to-come but also provided a home for 
the hom eless.

The period between the resurrection of Christ and the legal recogni
tion of the church by the Roman em peror Galerius in 311 was a time of 
trium phs and failures for the church . W e have only emphasized the 
positive as an exam ple to em ulate. In the last days we w ill encounter 
problems that w ill be sim ilar to the experiences of the early church . Let 
us learn from her experience and pattern ourselves after the great 
defenders of the faith of that tim e.

1 The attacks on the foundation of the faith in the Early Church were almost always the result 
of the Intellectual and philosophical climate of the time. Are we today facing also chal
lenges to our faith because of our intellectual climate? How shall we deal with them? 
Should we put our heads into the "sand of ignoring" or study the current issues and then 
meet them on their own ground? The first is the more comfortable choice but also a sure 
way of making a church irrelevant. The second option takes courage and intellectual rigor. 
There can be no half-way commitment. An effective ©efender of the faith has to be a 
person w illing to undergo the pain of thorough intellectual training.

Notes

Heretical 
attacks were 
overcome by 
men with 
outstanding 
abilities 
and good 
educational 
backgrounds <

The early
church
was
dedicated 
to social 
responsibility

Karl-Heinz Schroeder is an assistant professor of history at Union College.
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HOW TO To be Loyal Thursday

by Timothy Simon

Notes
I get wobbly-kneed when I th ink about the persecutions we C h ris

tians are to meet in the last days. I've envisioned myself being squished 
between two giant metal walls— very slow ly. I've imagined the pain of 
having straight pins up the fingernails, hair on fire and operations 
w ithout anesthesia. And quite frankly, I've wondered how determ ined 
I would remain to the Lord under such conditions. If giant steel doors 
were to enclose me like a blacksmith's v ise , I w onder if I would remain 
true.

Cod wrote letters to the churches of Smyrna and Ephesus about 
remaining true in persecution. To the church suffering a storm of 
heresies He counseled to rem em ber their first love. To the church 
suffering a "fire  at the stake" type of persecution He admonished to 
remain faithfu l. The Seventh-day Adventist Church finds itself in 
danger of both heretical and physical persecution. Thus, the advice 
given the churches of Ephesus and Smyrna is applicable for our time 
today.

t . Remember your first love. This is as much a command of God as 
"Rem em ber the Sabbath d ay ." Both He requires of Christians today.

Take time to meditate on and contemplate— remember— your first 
love. I'm sure that many of us rem em ber our first loves with girlfriends 
or boyfriends. In the same way rem em ber the closeness, the peace, the 
contentm ent of that early spiritual experience.

And perhaps most importantly, rem em berbow  you came to that first 
love experience ; after all, that's what's really important.

2. Examine your thoughts and actions daily. Jesus said, "rem em ber 
from w hence thou art fallen, and repent" (Rev. 2 :5 ). There is no better 
w ay to find out what your priorities really are than to critica lly examine 
the events in your life.

Does your life show that you are fo llow ing Jesus? The disciple of 
Christ is one who paints a house for a convict's w ife , who sits with a man 
dying of cancer to allow his w ife some free tim e, who would not think to 
"ad o rn " him self w ith overly expensive autom obiles and homes.

It is one thing to sing "C hrist for me . . . "  but quite another thing 
altogether to see that He really rem ains in that "N um ber O ne" posi
tion.

3. Be faithful— no matter what! " F in e !"  you say, "Bu t how? I'd love 
to be faithfu l— 'even unto death'— but what I want and what I do  are 
sometimes two d ifferent th ings." W e ll, the first thing for you to do is 
"co u n t" yourself as being faithful until death— since Jesus your Substi
tute w as. Then the second thing for you to do is to keep your spiritual 
and mental "eyes" upon your faithful Substitute.

If you do these two things you w ill still not be faithful 100% of the 
tim e. But, the trend of your life w ill be faithful. And in the end you will 
be counted with the faithful believers of the church of Smyrna.

4. Finally, remember the promises and rewards of Jesus. Nothing 
w ill lift you into the sphere of hope like a look in faith at heaven. W hen 
Stephen was persecuted with hurling stones his eyes w ere on heaven 
(Acts 7:56). W hen heresies or physical dangers threaten you , may you 
likew ise focus your thoughts on the promises and rewards of above.

Timothy Simon is a religion teacher at Dakota Adventist Academy.
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OPINION Persecution
□  April 18 

Friday

by Barbara Goyne

The church has faced opposition and serious conflict since its con
ception. The time span represented by the churches of Ephesus and 
Smyrna was especially trying for the infant com m unity of believers, as 
during this period physical persecutions and intellectual assaults were 
made.

As a college student you might suffer somewhat from physical abuse, 
but more like ly persecuting blows w ill be dealt to your self image, 
spirituality or belief in a conservative theology.

Since the period of church history represented by Ephesus and 
Smyrna was likew ise a time of persecution, I believe that the messages 
to these churches contain counsel that can teach us how to cope.

Scho lastic  failure is a very real threat in college. Often the mental 
com puter is overloaded with thoughts such as, "I'm  not smart 
eno ugh ," " I ' l l  never beany good at this so w hy try, " " M y  background is 
too p o o r,"  and so on. Soon, underth is onslaught, most positive efforts 
cease and self-esteem w anes. But note that when the early church felt 
threatened, Cod com m ended it for its work  and its patience . Success 
came with persistent effort and a strong faith in final trium ph.

D ifficu lties in the spiritual life  also pose serious threats in college. 
Today's college environm ent with its relaxed structure offers the stu
dent a greatly expanded array of personal choices. To one who has not 
been drawn by the tender constraint o f God's love, allurem ents of 
so-called "ad u lt"  pleasures appear as a prom ise of liberty. W hen the 
members of the Ephesus church lost their first love Christ counseled 
them to "do  the first w o rks"— to develop their " first lo ve ."

It is this "firs t love"— both for Christ and for others— that enables 
one to escape the "po llu tions of the w orld " (II Pet. 2 :20). And when 
right-doing is the result of constraining love, there is no room for the 
developm ent of a "stra ight and narrow ," holier-than-thou personality.

A third area of conflict in college life comes from in tellectual assaults 
hurled from current authorities in science, philosophy, art, etc. The 
Christian student, how ever, under the guidance of the Holy Spirit, can 
investigate w ith confidence and joy all knowledge and know that as he 
rem ains open-minded he w ill be led into truth. The early Christians 
w ere counseled to "Fear none of those th ings."

Christ told the believers at Smyrna that He was well aware of their 
tribulations and poverty. In fact, Christ is portrayed as ho ld ing  the 
seven stars in His right hand and walking  in the midst of the candle
sticks, sym bolic of His personal involvem ent and concern . Thus, I th ink 
w e can safely say that He is not unaware of our problems today. W hen 
w e, our sp irituality, or our theology are dealt persecuting blows, we 
may know that Jesus Christ is among us still.

Notes

"Success came 
with persis
tent effort 
and a strong 
faith in final 
triumph"

"This 'first 
love' enables 
one to escape 
the 'pollutions' "

"The Christian 
student can 
investigate all 
knowledge"

Barbara Goyne, mother of four (three in college), is a biology instructor at Union College.
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YOU'RE NEXT

1. Are restrictive dorm itory rules the best method of protecting college students from 
the corruptions of this world?

2. W hat tactics for overcom ing sin can be gleaned from Christ's messages to the seven 
churches?

3. Com m enting on the message to the church at Ephesus, W illiam  Barclay in this w eek's 
Logos section w rites, " It  may w ell be that heresy-hunting had killed love and o r
thodoxy had been achieved at the price of fe llo w sh ip ."

Do you agree w ith this statement? In what ways is it inaccurate or incom plete? In what 
ways is it true?

4. Also in this w eek 's Logos article W illiam  Barclay— referring to the church at Sardi 
states, "C h ris t has experienced and 'conquered the worst that life can do .' "

Share w ith your discussion group what this fact means to you personally.

5. Karl Schroeder, author of this w eek's Evidence article, describes the early church as 
one w hich contained men of good educational backgrounds and w hich was dedicated 
to social responsibility.

Considering these two factors separately, how important do you feel they w ere to the 
success of the early church? How important are they to the success of our church 
today?
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INTRODUCTION just Give a Little
□  April 20 

Sunday

by Ruthita Jensen Fike

Jerilyn Jackson had a slight smile 
on her lips as she closed the door of 
her office. At 36 she was not only 
the youngest candidate ever to run 
for Presidential o ffice , but the only 
wom an. She was the candidate for a 
third party, which she had pioneered, 
called the Com prom ats. The latest 
UPI poll had just announced that 
Jerilyn was far ahead in the race and 
attributed it to her ability to bring 
opposing views together.

Jerilyn was still feeling the full 
pleasure of the announcem ent when 
she sat down for a few moments of 
relaxation. In college she had always 
been the most popular girl in school. 
It was during those years that she 
had discovered her amazing talent as 
a moderator. She fancied herself a 
peace-m aker, and built most of her 
campaign around that concept. She 
believed that all d ifferences could be 
solved if people w ere just w illing to 
cooperate. Her campaign slogan said 
it a ll: “ Unity, M oderation, 
Com prom ise ."

It was Jerilyn 's design to unify all 
of Am erica and possibly even the 
w orld by building on man's common 
issues. “ If people could only learn to 
give a little , as I have ," she thought 
to herself. For a passing moment she 
felt weakened as she considered the 
ways in which she had "g iven " a 
little. She knew  that some of her 
strongest supporters w ere v io lent and 
godless m en, but on the other hand, 
they were very intelligent and 
certainly had a large fo llow ing. All 
types of people deserve 
representation, she rationalized. 
Besides, she had never actually seen 
them do anything offensive.

A few w eeks ago such thoughts 
would have depressed Jerilyn , but 
she had become artful in her ability 
to pass over them quickly.
Interestingly, each tim e she dism issed 
these thoughts, they seemed to 
return with less frequency.

Jerilyn jum ped as her top aide 
tapped her on the shoulder.

“ The leaders of the major religions 
are waiting to see yo u ."

"Yes. I'll be right th e re ."
This w ould be Jerilyn 's greatest 

triumph and was the issue that 
contributed most to her popularity. 
She planned to organize all of the 
religions into one and then to run 
them like a governm ent office. The 
church would receive vast amounts of 
federal funding for selected projects 
and would be headed by a church 
official who had a larger follow ing 
than even Jerilyn . O f course Jerilyn 
realized that his view s on dissenters 
were much more radical than her 
own, but she had expected to 
disagree on some points. "There  is 
some sacrifice to every agreem ent," 
she thought. "Furtherm ore , who is to 
say who is in the right?" She had to 
be tolerant of all view points. That 
was the key. That was how she 
planned to get elected.

As Jerilyn rose to leave, she 
studied herself in the full length 
m irror that was on the wall of her 
office. She pulled at the soft brown 
locks that hung on the nape of her 
neck, and adjusted her skirt. She 
avoided looking d irectly in her own 
face, and found herself w ondering 
how long she had been doing that. 
She also wondered if she did it to 
other people. She didn't th ink so.
She was more discip lined than that. 
Decidedly, she forced her eyes to 
view  them selves in the reflection.

Are there some viewpoints w hich 
should be condem ned rather than 
accepted? By overlooking the 
lifestyles of some of her supporters 
was she actually condoning them?

Jerilyn w ithdrew  her eyes from her 
face and fixed them on her blouse. 
"U n ity , M oderation, Com prom ise ," 
she said aloud. A look of practiced 
calm returned to her troubled 
countenance. " I am a peace-m aker," 
she said reassuringly as she left the 
room.

Ruthita Jensen Fike is grant coordinator at Union College. 
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LOGOS Apostasy and Compromise
L J  A p r i l  i  I

Monday

by Sieg Roeske

Read Revelation 2:12-29.
The history of the Christian com m unity seems to indicate that the 

degree of spirituality w ithin the church was strongly influenced by 
pressures from the outside. W henever these pressures existed—  
persecutions, heresies, e tc.— the church banded together, w ithdrew  
from the w orld , and depended more fu lly upon the "arm  of the Lo rd ." 
But as such threatening forces d im inished, the church let down its 
standards and lost much of its sense of m ission.

This was the case w ith the churches in Pergamum (or Pergamos) and 
Thyatira (Rev. 2 :13 , 20). The church at Pergamum had gone through a 
tim e of persecution and had risen to a state of unchallenged popularity 
and power. But w ith this came a false sense of security that led to 
com prom ise and apostasy. The word Thyatira has been suggested to 
mean "sacrifice " or "co n trit io n ,"  w hich seems very fitting in view  of the 
sacrifice the church made in substituting true faith for works and 
penance. Thus, salvation became a matter of law instead of a matter of 
faith.

The sins of the churches of Pergamum and Thyatira can be placed 
into two categories.

1. "Eating things offered to idols" (Rev. 2:14). This represented more 
than the m ere eating of food. The total picture referred to here is the 
participation of G od's people in the idolatrous w orship of the Gentiles. 
W e find an analogy to this in the Old Testament when Balaam encour
aged the children of Israel to commit "whoredom  with the daughters of 
M oab ," to participate in the w orship of the Moabite gods, and to 
"ea t"— presum ably of the food sacrificed to their gods. (See SDA Bible  
Com m entary, vo l. 7, p. 749 and Numbers 25 :1 , 2 ; 31:16.)

Here we might ask the question, In what ways does the church today 
enter into w orld ly practices that w ould parallel "eating things sacrificed 
to ido ls"? Is there a sim ilarity between heathen w orship and some of 
our entertainm ent habits and health practices?

2. "The sins of Jezebel, the prophetess" (Rev. 2:14, 20), who 
seduced God's servants to commit forn ication. O n the spiritual level, 
fornication describes the condition of the im pure, com prom ising soul. 
Thus, fornication here means the m ixture of paganism with the true 
religion of Jehovah.

The O ld Testam ent account of Israel's spiritual fornication is re
corded in the book of I Kings. Here we find Ahab marrying a heathen 
princess and entering into an alliance w ith unbelievers (I Kings 16:31); 
w e see Jezebel persecuting and destroying the leaders whom  God had 
chosen ; and we read that when Elijah had destroyed the false prophets, 
Jezebel threatened to take his life (I Kings 19 :1 , 2).

From this account some very relevant questions arise : Should C h ris
tians enter into business partnerships (or agreements) w ith unbeliev
ers? Could we be guilty today of destroying the influence of those 
whom  God has put in the position of leadership? Are those w ho take 
reformation seriously considered somewhat unwanted?

The churches of Pergamum and Thyatira—though surviving in a 
relatively calm era of Christian history— are characterized by apostasy 
and com prom ise. But to them the Lord not only gives a message of 
repentance, but of hope. To those who overcom e Jesus says He w ill 
"give some of the hidden manna." And, He declares, He w ill also give 
"a white stone with a new name written on it, known only to him who 
receives it" (Rev. 2:17).

Notes

"A false sense 
of security 
led to com
promise and 
apostasy"

I

Sieg Roeske is an assistant professor of religion at Union College.
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TESTIMONY Me, Compromise?
□  April 22 

Tuesday

by Joy Burton

The churches of Pergamum and Thyatira are characterized by apos
tasy and com prom ise. Though Ellen W hite discusses these two 
churches by name very little, she does say quite a bit about apostasy 
and com prom ise. In the book, Early W ritings, in a chapter entitled “ The 
Great Apostasy ," she tells the follow ing story.

Sister W hite saw that Satan and his fo llow ers w ere persecuting C h ris
tians, but that the Christians w ouldn't lower the standard. W hile Satan 
rejoiced over the physical sufferings of the saints, he wasn't happy; for 
he wanted the mind as w ell as the body. These sufferings, however, had 
only driven the Christians closer to G od. Therefore Satan led his fo l
lowers "to  embrace a part of the Christian fa ith ." " .  . . I saw that at last 
the standard was lowered, and that the heathen were uniting with the 
Christians. . . .  As the fo llow ers of Christ gradually united with them , 
the Christian religion became corrupted and the church lost its purity 
and p o w e r."1

Such is how the churches of Pergamum and Thyatira apostatized: 
They com prom ised. Such is also how we may find ourselves becoming 
backsliders, by com prom ise.

"O n ly  obedience to the requirem ents of Heaven w ill keep man from 
apostasy. Cod has bestowed upon man great light and many blessings; 
but unless this light and these blessings are accepted, they are no 
security against d isobedience and apostasy. W hen those whom Cod 
has exalted to positions of high trust turn from Him to human w isdom , 
their light becomes darkness. The ir entrusted capabilities become a 
sn a re ."2

How else can we avoid com prom ise and apostasy? "H e  who under
stands well his own character, who is acquainted w ith the sin which 
most easily besets him , and the temptations that w ill be most like ly to 
overcom e him , should not expose him self needlessly and invite tem p
tation by placing him self upon the enem y's ground. If duty calls him 
w here circum stances are not favorable, he w ill have special help from 
C o d , and thus go fu lly girded for a conflict w ith the enem y. Self- 
knowledge w ill save many from falling into grievous tem ptations, and 
prevent many an inglorious defeat. In order to become acquainted with 
ourselves, it is essential that we faithfu lly investigate the motives and 
princip les of our conduct, comparing our actions w ith the standard of 
duty revealed in Cod 's w o rd ."3

W hat can we do if we find that we have com prom ised, or backslid
den? "The  solemn warnings against idolatry, spoken through Moses in 
the hearing of all Israel, had been accom panied by prophecies of God's 
w illingness to hear and forgive those who in times of apostasy should 
seek Him w ith all the heart. . . . The gracious assurance was given: 'If 
My people, w hich  are called by My nam e, shall humble them selves, 
and pray, and seek My face, and turn from their w icked w ays; then w ill I 
hear from heaven, and w ill forgive their sin , and heal their land,' " 4

1 Early Writings, "The Great Apostasy."
2 Prophets and Kings, p. 83.
3 Testimonies, vol. 2, p. 517.
4 Prophets and Kings, p. 334.

Notes

"But the 
Christians 
wouldn't 
lower the 
standard"

God's
forgiveness
always
accompanies 
His warnings

Joy Burton is a senior theology major at Union College. 
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EVIDENCE The Churches of the Cathedrals Wednesday

by Charles E. Felton

Notes
Pergamum (or Pergamos) was situated on the imperial highway, 

northeast of Sm yrna, in the Caicus River Valley. The city was built by 
Aeolian G reeks soon after the fall of Troy. Public buildings were built 
on the sum m it and the slopes of a lofty hill which rose abruptly from the 
broad and fertile valley.

"P liny  called Pergamos the most illustrious city of Asia. There Hom er, 
one of the earliest poets, and Herodotus, 'father of h istory,' studied 
and w rote , because of the great library w h ich , according to Plutarch, 
contained 200,000 volum es. It was second only to the world-famous 
library of A lexandria . These libraries caused a long and bitter rivalry 
between the two cities. Egypt, in order to curb the growth of the 
Pergamum library, w ithheld shipments of papyrus, the ancestor of 
paper. To meet the em ergency the Pergamenians dressed the skins of 
anim als, on w hich to do their w riting , calling the new writing material 
pergamos, and later, parchment. The rivalry between the two cities 
ended when Mark Antony removed the Pergamum library to Alexandria 
as a gift to the Egyptian queen , C leopatra, w ith whom he was in
fatuated ."1

W hen the em inent Sir W illiam  Ramsay saw the ancient ruins of 
Pergamum, he excitedly called it "a royal c ity ,"  which indeed it was.
Thetem p le  of Zeus, one of the seven wonders of the ancien tw orld , was 
the most important of all the temples of Pergamum and dedicated to 
Aesculap ius, the serpent god of healing who was also known as the 
"G reat Physician" and the "S av io u r,"  a counterfeit of C hrist. "Serpent 
worship was so universal in Pergamos that many coins have been found 
with a picture of a serpent entwined around a p o le ."2 The altar in this 
tem ple of Zeus was a trem endous black marble structure, covered with 
beautiful carvings, 127 feet long by 120 feet w ide and 40 feet high.
"Bacchus, the god of w in e , and Venus, the goddess of lust, were also 
w orshiped in Pergamos. There paganism reigned suprem e, with all its 
im pure and licentious r ite s ."3

Though Christ recognized the very sinful environm ent in which His 
Pergamenian fo llow ers lived, He planned that they should be shining 
lights to those around them who sat in darkness.

About twenty-five miles southeast of Pergamum, a little off the main 
road, lay the city of Thyatira. This city had been founded by one of 
Alexander's generals as a garrison. Si nee there were no natural fortifica
tions, the city was destroyed and rebuilt on numerous occasions.

Thyatira was an important manufacturing city, populated mostly by 
common laborers. The w orkm en, especially metal craftsmen and dyers 
of purple cloth, were organized into unions. Thyatiran cloth, red and 
purp le , was well-known in the ancient w orld . W e remember that Paul 
shared the "good new s" of salvation with "a  certain woman named 
Lydia, a se ller of purple , of the city of Thyatira" (Acts 16:12-14). There is 
some indication that the local church in Thyatira was a result of Lydia's 
labors.

Regardless of the circum stances one is in or the environm ent in 
which he lives, each Christian is admonished to "ho ld  fast" the light 
which Christ has given, for we are responsible for truth which we have 
been shown or have had an opportunity to learn.

1 Taylor G . Bunch, The Seven Epistles o f Christ (Washington, D .C .: Review and Herald 
Publishing Association, 1947), pp. 145-6.

2 Ib id ., p. 148.
3 Ib id ., p. 149.

Charles E. Felton is chairman of the Department of Education and Psychology 
at Union College, Lincoln, Nebraska.
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HOW TO Applying Their Message to Us Thursday

by Gary Wisbey

Notes
Though the messages for Pergamum and Thyatira were not intended 

to be taken prophetically for the church of our day, we face many of the 
same kinds of problem s these churches faced. Thus, the messages to 
these ancient churches can be of help to twentieth-century Christians 
in 1) meeting modern dilem m as and 2) offering promises w hich all 
believers may claim as their rewards.

From the counsel given to the churches at Pergamum and Thyatira 
come important lessons.

1. Face difficulties squarely. Cod commended the church at Per
gamum for staying in the heathen city— a center of culture and 
learning— and for holding on to Christianity in the face of a morally 
debased society (Rev. 2 :13), even though it would have been easy for 
the Christians to have left. In comm enting on Pergamum, W illiam  
Barclay has w ritten , "The  principle of the Christian life is not escape, 
but conquest. . . th ed u tyo fth e  Christian is to w itness fo rC h ris t where 
life has set h im ."1

2. Avoid compromising with wrong. If compromise has occurred 
already, repent. At Pergamum there were "C hristian s" who held to the 
teachings of Balaam and the heretical doctrine of the N icolaitans (Rev.
2:14-16). Both groups attempted to persuade Christians that there was 
nothing wrong w ith careful conform ity to the w orld 's standards. The 
message to these two groups, how ever, is clear, "repent . . .  I am 
coming quickly to . . . w ar w ith them " (Rev. 2 :16 , 17).

3. Avoid conforming to materialism. Apparently, in the church at 
Thyatira, Jezebel (perhaps an actual person symbolized here by this 
O ld Testam ent character) may have been advocating accommodation 
with heathen practices and philosophies (spiritual adultery) (Rev. 3 :20).
In Thyatira— a center of com m erce— some Christians may have joined 
w orld ly business associations (like modern labor unions?), possibly at 
the urging of Jezebel. W orld ly businesses, however, were associated 
w ith heathen customs incom patible w ith Christianity, such as feasting 
on meat dedicated to idols. Yet, these comprom ising "C hristian s" 
appeared genuine.

Likew ise many "C h ristian s" today are materialistic and yet appear to 
be and claim to be fo llow ers of Christ. They are active in the church and 
generous; but the Lord reads m otives, not just deeds (Rev. 20:23). He 
declares them , with those church members in Thyatira, to be bankrupt.

4. Claim the rewards promised Pergamum. Christ promises hidden 
manna to the overcom ers in verse 17. This is variously interpreted and 
means e ither: 1) the heavenly hom e, a heavenly feast if the Christian 
abstains from earthly heathen practices, or best of all, 2) the gift of 
Christ H im self— His character and His power w ithin us. Christ also 
promises to the believers a white stone (Rev. 2 :17). The holding of a 
w hite stone probably refers to replacing heathen charms which were 
worn for safety in the days of Pergamum for carrying Christ's name as 
the only needed protection from all life's d ifficulties. The promised 
new name which is inscribed in the stone certainly refers to the charac
ter of Christ the Christian receives.

Indeed, what rewards are ahead for those who meet life's d ifficulties 
squarely and overcom e com prom ise and conform ity in their lives!

1 William Barclay, The Revelation o f John, Volume 1 (Chapters 1-5), rev. ed. (Philadelphia:
The Westminster Press, 1960), p. 91.

Gary Wisbey is dean of men at Union College. 
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OPINION "Cathedral"
U «pm to

Friday

by (ana Ford-Harder

W hat pictures come to mind when you hear the word "cathedra l"? 
Soaring interiors w ith fan-vaulted ceilings? Beautiful stained glass w in 
dows? Splendid choirs and church music? Ritual and pageantry?

The cathedral churches of the M iddle Ages— the churches of Per- 
gamum and Thyatira in their prophetic guise— did indeed worship Cod 
w ith splendor and praise. And, according to God's W ord, the churches 
of Pergamum and Thyatira held onto Christ's nam e,were patient, faith
fu l, and charitable. Not a bad record, one could say.

Yet success, and even steadfastness and good w orks, can lead to 
com prom ise and apostasy; most of the comments made by Ruthita 
Fike, Sieg Roeske, Joy Burton, Charles Felton, and Cary W isbey have 
underscored these dangers. Success seems to invite com prom ise in 
order to produce even more success. W hen steadfastness turns into 
stubborn rigidity, intolerance and persecution of others soon creep in. 
Finally, the good w orks w hich are often praised in the Bible can turn , 
w ith help from a bit of pride, to legalism , a sort of apostasy which 
negates the power of Christ's atoning death.

The Seventh-day Adventist Church today needs to pay special atten
tion to the message given to the church of Laodicea, but even so, it still 
needs to take w arning from the problems encountered by the churches 
at Pergamum and Thyatira. O ur church has been successfu l; many 
w orthy projects and religious groups w hich began about the same time 
our church did have died. W e need to rejoice in God's b lessings, but 
we also need to carefu lly assess our m otivations. Is bigger always 
better? Do we tend to want our church to grow just for the joy of seeing 
large numbers?

Then too, our church may need to w orry about an almost opposite 
danger. Just as the medieval Catholic Church codified its theology, in 
the process creating a rigid dogma, so we may today exhibit traits of 
intolerance and spiritual pride. Any church which does take a holier- 
than-thou attitude, condem ning others rather than helping them , has 
taken the first step toward apostasy.

The messages John the Revelator gave to the seven ancient churches 
all begin with recognition of their "w o rk s ."  But for the church at 
Thyatira, w orks are mentioned tw ice : " I know thy w orks, and charity, 
and service , and faith , and thy patience, and thy w orks; and the last to 
be more than the first" (Rev. 2 :19). C learly , this church is being com 
mended. The comm endation did not prevent apostasy, how ever. In 
fact, apostasy (litera lly , standing off, or withdrawing) w ill always result 
when a person or a group w ithdraws from the good news of Christ's 
atoning death to a reliance on w orks, good though they may be, for 
salvation.

The churches of the cathedrals, like all the churches of prophecy, 
have special beauties and values, and also special dangers. Famous 
rose w indows and gothic arches can remind all Christians of God's 
special care and concern for His Church.

Notes

y
Success 
invites com
promise in 
order to produce 
more success

"Is bigger 
always better?"

Apostasy: 
standing off, i 
or withdrawing

*

Jana Ford-Harder is an assistant professor of English at Union College.
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YOU'RE NEXT

1. In what ways is the Christian church guilty of com prom ise w ith the w orld today?

2. How can apostasy in the church be checked?

3. W hen , if ever, is com prom ise appropriate? W hen does it become apostasy?

4. W hich of the fo llow ing should an Adventist never com prom ise his stand on:

  a vegetarian diet
 the idea of justification by faith alone
 adornment
 drinking alcohol w hile  driving
 Sabbath observance

the eating of unclean animals 
the infa llib ility of the Scriptures 
drinking alcohol 
a lacto-ovo-vegetarian diet 
theater attendance

Why?

5. Speaking of the church at Pergamum, Sieg Roeske, author of this w eek's Logos article, 
suggests that "a  false sense of security . . . led to com prom ise and apostasy."

List three specific ways in w hich this statement is relevant to our church today.

1____________________________________________________

2____________________________________________________

3_____________________________________________________________________________________________________

6. Under what circum stances could you envision yourself com prom ising your p rinc i
ples?
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INTRODUCTION Two Cities
□  April 27 

Sunday

by Jana Ford-Harder

O ne night I dream ed I saw two 
travelers, each journeying to a 
separate destination. The one, 
Christian Goodm an, was on the road 
w hich led toward Sardis. The other, 
Faith G odseeker, traveled toward 
Philadelphia.

Christian Goodman approached 
Sardis w ith hope, looking intently at 
the sign set along the road: "Sard is , 
C ity of V ibrant L iv ing ." He entered 
the city from the northeast, looking 
right and left w ith excited , quick 
glances.

O n the left his attention was held 
by a group of ch ild ren , all playing 
with balls w hich were many-colored 
and bright. The children moved 
rapidly, as children do, yet they all 
moved in perfect rhythm . All the 
balls being bounced hit the ground 
at the same tim e. All the balls being 
thrown left the throw ers' hands at 
the same instant.

After a moment, Christian moved 
on. As he w alked , he saw a number 
of sights that to him seemed to 
contradict Sardis' description of 
itself. Christian was uncom fortable.
So he moved quickly toward the 
southwest quarter of the city.

There , life was far different. He 
saw no more uniform ity, but rather 
intense conversations everyw here. 
Christian thought that the people 
seemed to care about one another; 
their small groups, heads closely 
bent together in conversation, and 
their spontaneous gestures, were a 
welcom e change from the 
atmosphere he had just been in.
Yet, as he moved closer, he 
discovered that he could not 
understand what the people were 
saying. The w ords them selves w ere 
plain enough, but the sentences 
were m eaningless. After trying in 
vain to com prehend the 
conversations that had appeared so 
vital and interesting, Christian gave 
up and trudged out of the city.

W hile Christian was journeying 
through Sardis, Faith Godseeker was

in Philadelphia, a place that 
advertised itself as "The  C ity That 
W ill Last." At first, Faith saw no 
evidence that Philadelphia would last 
even a few years, let alone the 
indefinitely long period of time 
suggested by the sign. She saw 
anger shown openly on the city's 
streets as two men of d ifferent races 
shouted at one another. She saw an 
old wom an, hobbling painfully, 
struggle to cross a crowded street, 
unaided by any of those who 
hurried by.

After a few hours of observation 
Faith stopped at a cafe, The Open 
Door, to order some lunch. As she 
sat dow n, her eyes caught the 
glimmer of unusual pendants 
hanging from chains around the 
necks of all the custom ers. As she 
noticed them she began to realize 
that all the Philadelphians w ore an 
identical pendant— a small door and 
door frame made of pewter, 
specially designed so that the door 
was always open.

After her lunch arrived and she 
had begun to eat, Faith heard the 
voices of the two men she'd seen 
earlier. Now they were entering the 
cafe together, both apparently 
happy. The taller of the two men 
fingered his pendant as he offered 
to pay for his com panion's lunch.

Faith shifted her position and 
glanced out the cafe w indow . Her 
eyes stopped on the old crippled 
woman she had so recently seen, 
this time surrounded by little 
children who were listening with 
rapt attention as she told a story. As 
she talked, she held her pendant in 
her hand as if it were a talism an.

Faith was curious about the power 
of that pendant. She began to sense 
that it was more important than a 
simple piece of jew e lry , for it 
seemed to act as a symbol of 
something, or some kind of 
rem inder to the Philadelphian 
inhabitants. But a sym bol, a 
rem inder o f  what?

Jana Ford-Harder is an assistant professor of English at Union College.
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LOGOS To the Church Write
U  «pm  ¿a

Monday

compiled by editors

“To the angel of the church in Sardis write:
“These are the words of him who holds the seven spirits of God and the seven 

stars. I know your deeds; you have a reputation of being alive, but you are dead. 
Wake up!" (See Rev. 3:7-13; NIV).

"The  lifelessness of the Church  at Sardis had a strange effect.
" ( I)  The Church  at Sardis was untroubled by any heresy. Heresy is 

always the product of the searching m ind; it is, in fact, the sign of a 
Church that is alive. There is nothing w orse than a state in w hich a man 
is orthodox because he is too lazy to th ink for him self. He is actually 
better w ith a heresy w hich  he holds intensely than w ith an orthodoxy 
about w hich in his heart of hearts he does not care.

" ( I I)  The Church  at Sardis was untroubled by any attack from the 
outside, neither by the heathen or by the Jews. The truth was that it was 
so lifeless that it was not worth attacking. The Pastoral Epistles describe 
those who had drifted away from the true faith by saying that they had a 
form of godliness but denied its power (2 Tim othy 3 :5 ). Moffatt trans
lates it: 'Though they keep up a form of relig ion, they w ill have nothing 
to do w ith it as a fo rce .' Phillips puts it: 'They w ill maintain a facade of 
" re lig io n ,"  but their conduct w ill deny its valid ity.'

"A  truly vital Church w ill always be under attack. 'Woe to you ,' said 
Jesus, 'when all men speak w ell of yo u !' (Luke 6 :26). A Church w ith a 
positive message is bound to be one to w hich there w ill be opposition.

"A  Church w hich is so lethargic as to fail to produce a heresy is 
m entally dead; and a Church w hich is so negative as to fail to produce 
opposition is dead in its w itness to C h ris t ."1

"To the angel of the church in Philadelphia write:
"See, I have set before you an open door that no one can shut.’ . . .  I am 

coming soon. Hold on to what you have, so that no one will take your crown." 
(See Rev. 3:1-6; NIV).
1 Implies unlimited opportunity for the church in victories over sin and in witnessing.

" In  verse 11 there is prom ise and warning com bined.
"The  Risen Christ tells them that he is coming qu ick ly . It has been 

said that in the New Testam ent the Com ing of Christ is continually used 
for two purposes.

" ( I)  It is used as a warning to the heed less. Jesus him self tells of the 
w icked servant, who took advantage of his master's absence to con
duct h im self evilly and to whom  the master made a sudden return that 
brought judgm ent. (M atthew 24:48-51). Paul warns the Thessalonians 
of the terrib le fate w hich awaits the disobedient and the unbelieving 
when the Lord Jesus shall be revealed from heaven and shall take swift 
and final vengeance on his enem ies (2 Thessalonians 1:7-9). Peter 
warns his people that they w ill give account for their deeds to him who 
com es to judge the living and the dead (I Peter 4 :5 ).

" ( I I)  It is used as a com fort to the opp ressed . James urges patient 
endurance on his people because the coming of the Lord is drawing 
near (James 5 :8 ); soon their distresses w ill be at an end. The w rite r to 
the Hebrews urges patience, fo r soon he that shall come w ill come 
(Hebrews 10 :37 )." 2

1 From The Revelation o f John, vol. 1, pp. 117-118, (Rev. Ed.), translated and interpreted by 
W illiam Barclay. Copyright ©  1976 by William Barclay. Published in the U .S .A . by The 
Westminster Press. Used by permission.

1 Ib id ., pp. 132-133.

Notes
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TESTIMONY To Not Be a Zombie
□  April 29

Tuesday

by Shelley Dickinson Bacon

Have you ever seen a zom bie? No? W e ll, John the Revelator did— in 
those who spiritually are members of the church in Sardis. He de
scribed them : " I know your deeds; you have a reputation of being 
a live , but you are dead”  (Rev. 3 :1 ; N IV ). In other w ords, John was 
telling the Sardian "sa in ts"  that they w ere but animated corpses— not a 
very cherished description of one's spiritual life . Nevertheless, John 
"called  them as he saw them " and challenged the believers to "w ake 
up" to victorious living.

On the other hand, John comm ended the members of the church at 
Philadelphia and said that those who overcom e  w ill become pillars "in  
the tem ple" and bearers of new names (Rev. 3 :12).

As I take a look at these letters to the two churches I know one thing 
for sure— that I want to be in the Philadelphian congregation when 
heaven's bells toll for me. In fact, not only at the end of my life but all 
during my life I want to be counted with the overcom ers of Philadel
phia.

But how? At times I can identify with the zom bies in the church of 
Sardis. How can I sp iritually enter the fe llow ship of the strong and 
loving Philadelphian believers?

"Le t the repenting sinner fix his eyes upon 'the Lamb of G od, which 
taketh away the sins of the w orld ' (John 1 :20); and by beholding, he 
becom es changed ." Here we see the beginning w ork for the person 
w ho is being transform ed from the zombie-state of Sardis to the 
spiritual pillar-state of Philadelphia. As the repenting sinner looks not 
to h im self, but to Jesus, "H is  fear is turned to joy, his doubts to hope. 
Gratitude springs up. The stony heart is broken. A tide of love sweeps 
into the soul. Christ is in him a w ell of water springing up unto everlast
ing life. W hen we see Jesus, a Man of Sorrows and acquainted w ith 
grief, w orking to save the lost, slighted, scorned , derided, driven from 
city to city till His m ission was accom plished ; when we behold Him in 
G ethsem ane, sweating great drops of blood, and on the cross dying in 
agony,— when we see th is, se lf w ill no longer clamor to be recog
n ized ."  Continuing on in the same paragraph w e are challenged to look 
unto Jesus, and "w e  shall be ashamed of our co ldness, our lethargy, 
our self-seeking. W e shall be w illing  to be anything or nothing, so that 
we may do heart service for the M aste r."1

Heart service . That is the foundation of the church at Philadelphia, 
the church of "b ro therly  lo ve ."  There is no fo rce . There are no brownie 
points to be sought after. There is no peer pressure, leadership pres
sure or parent pressure. Heart service is a personal thing, and the only 
place it can come from is your heart.

"W ho  has the heart? W ith whom  are our thoughts? O f whom do we 
love to converse? W ho has our warm est affections and our best ener
gies? If we are Christ's our thoughts are with H im , our sweetest 
thoughts are of H im . All we have and are is consecrated to H im . W e 
longto bear His image, breathe His sp irit, do His w ill, and please Him in 
all th in g s ."2

Through the w ork of Christ alone we who spiritually are but animated 
corpses are taken out of this Sardian state and brought into the vital 
experience of the Philadelphians.

1 The Desire o f Ages, pp. 439-440.
2 Steps to Christ, p. 58.

Notes

"O f whom  
do we love 
to converse?"

Shelley Dickinson Bacon is an elementary education major at Union College.
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EVIDENCE Some Background

by Ralph E. Neall

Read Revelation 3:1-6 -  the m essage to the church in Sardis.

Background: Founded before 700 B .C ., Sardis stood like a watch- 
tower on a 1500 foot high spur of Mount Tm olus. The greatest of its 
kings is rem em bered in the proverb, "As rich as C ro esu s."

In 547 B .C ., Cyrus of Persia laid siege to Sardis, but it fell after 14 days 
when one of Cyrus' soldiers discovered a crack in the rocks through 
w hich he led a party of Persian troops to the top. Finding the battle
ments com pletely unguarded, the city fe ll. Indeed, the Sardians 
needed John's admonition to "W atch ."

In John's tim e the city was wealthy but degenerate, and the church 
there had lost its vitality and power. The city was finally destroyed n 
1402 by Tam erlane the M ongol.

Application: The Sardis period of church history was the time of 
Protestant Scholasticism  and Rationalism in the seventeenth and 
eighteenth centuries. During that time the church lost the life and 
mystery of the truths handed down from the reform ers. The scholastic 
theologians spent their time in sterile discussion of questions which 
had been left open by the reform ers, w hile  others turned from the 
W ord of Cod to the philosophies of men.

As we may see, the letter to the church at Sardis applies also to our 
tim e: " If  the coat fits, put it o n ."  W e too are in danger of ignoring or 
diluting the truths received from our fathers. W e too are called to
"rem em ber" what we have received and heard, and repent (vs. 3).
Fortunately the door of repentance remains open and the power to 
conquer is still available (vs. 5).

Read Revelation 3:7-13 -  the m essage to the church in Philadelphia.

Background: The city was named after Attalus II, who loved his
brother Eumenes so much that he was called "he  who loves his
b ro ther." It was founded in order that it might be a m issionary of C reek  
culture to Lydia and Phrygia. Three centuries later it had "another great 
m issionary opportunity, an open doorto  carry to men who never knew 
it the message of the love of Jesus C h ris t ."1

The Christian churches at Philadelphia and Smyrna persisted longer 
than any of the others in Asia M inor. "They were conscious of the 
admonition to hold what they had, so that no man would take their 
crow n. (Rev. 3 :11 )." 2 The church disappeared only when its members 
were driven out by the Kemalist Turks in 1923.

Application: In history, this was the period of Pietism , the Great 
Aw akening , and the Advent Awakening of the eighteenth and 
nineteenth centuries in Europe and Am erica.

In Christian experience , there is much in the letterw hich  applies also 
to us. For believers today there is an open door: It is the door of access 
to the throne of grace and the door of m issionary witness to the world 
(vs. 8). But we must ask ourselves whether we have kept the word of 
Jesus, the word of patient endurance (vs. 8 ,10 ). W e too must hold fast 
what we have so that no one can seize our crown (vs. 11). And we must 
rem em ber that for us the means of victory is still available and the new 
name is about to be placed on those who are victorious (vs. 12).

1 William Barclay, The Daily Study Bible Series: The Revelation o f  lohn , vol. 1, 2nd ed.
(Philadelphia: Westminster Press, 1960), p. 158.

1 SDA Bible Commentary, vol. 7, p. 100.
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Ralph E. Neall is an associate professor of religion at Union College.
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HOW TO Applying the Messages Thursday

by Gary Wisbey

Notes
The messages to Sardis and Philadelphia are to specific historical 

churches. H ow ever, the inference that we can profit from the adm oni
tion they received seems obvious from the closing in junction: “ Let him 
w ho has an ear hear what the Spirit is saying to the churches" (Rev. 3 :6  
and 3 :13).

Let us first consider the experience of Sardis. Located high on a 
plateau— seem ingly im penetrable from attack— and situated next to a 
gold-bearing stream , the city was w ealthy. Its citizens could be 
stereotyped as lazy and degenerate. Perhaps it was because of the 
sheer laziness of its citizens or because of the position of the city that no 
watchman was posted. And tw ice was the sleeping city conquered as 
enem ies scaled its w alls.

U nfortunately, the Christian church at Sardis was as lethargic as was 
the city itself. In fact, the members w ere so spiritually bankrupt they 
w ere described as being "dead" (Rev. 3 :1 ).

So the practical question for us to consider is, How may we profit 
from the message and experience of the church at Sardis?

1. Watch. That is, be spiritually alert. Watch against tem ptation.
Unless guarded, all the senses provide entrances to the mind for an 
enem y waiting to destroy us sp iritually . Watch fo r the se co n d  com ing.
" . . .  fo rye  know notw hat houryour Lord doth com e" (M atthew 24:42).
Watch against false teaching. Study God's W ord and strengthen your 
mind through prayer.

2. Remember Christ's Love and Sacrifice (Rev. 3 :3 ). If we could each 
day imagine ourselves standing before the cross of Christ it would be 
im possible to forget His love and the price of the gospel message.

3. Keep the gospel (Rev. 3 :3 ). This is suggesting an ongoing process.
It is not an on-again off-again Christianity that Christ wants us to have or 
that the world needs.

4. Repent (Rev. 3:3). In recognition of and sorrow for degeneracy, 
w orld liness, and spiritual laziness, look to Christ for a new life.

Philadelphia received the greatest praise o f the seven churches. She 
had "a  little" strength, had kept Christ's w ord , and had not denied His 
name. H ow then may we profitfrom  Philadelphia's experiences and the 
promises made to her?

1. Share Christ. Three centuries before the birth of Christian ity,
Philadelphia had been established as a "m issionary outpost" (a door) 
through w hich to spread G reek culture to the surrounding cities. She 
had been successful in that m ission. Now another great m issionary 
opportunity had com e, another door was open, one through which 
Christ's love could be shared with those who did not know Him . Again 
the challenge was met. For centuries Philadelphia —  the city of 
"b ro therly  love" —  shared Christ w ith the pagans around her. Thus we 
can all learn that the m issionary w ork to be done is not faraw ay. W e can 
share Christ w ithin our homes and neighborhoods.

2. Believe that Christ can bless you even though you have just "a 
little" spiritual strength. The church at Philadelphia was told " .  . . 
because you have a little strength and because you have kept my w ord, 
and have not denied my nam e," you w ill have great opportunity and 
blessing. W hat fantastic encouragem ent! W e need only "a  little 
strength ." For Christ supplies the power needed to grow and meet 
life's challenges.

Gary Wisbey is dean of men at Union College. 
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OPINION Hypocrisy and Open-Mindedness
□  May 2 

Friday

by William Flemmerlin

Considering that Sardis represents the church that existed during the 
Reform ation, we might expect to read some flattering comments in the 
first few  verses of Revelation 3. After all, d idn't the church break away 
from the dogmas and rituals represented by the Catholic Church? 
W asn't the Bible put back in the hands of the people and w eren't 
church members allowed freedom  to th ink for themselves?

But notice : " . . .  I know  thy works, that thou hast a name that thou  
/¡vest, and art d ea d "  (Rev. 3 :1 ). Although the Reformation church had a 
com m endable early history, the period represented by Sardis (some 
suggest 1517 to 1755) was not characterized by open-m indedness and 
honest truth-searching. "Eventually , d ifferences of opinion w ere set
tled by the adoption of definitive creeds that tended to discourage the 
search for additional tru th ."1

W hereas the early Reformation period was characterized by true 
reform  and honest scholarship , most of the 16th, 17th, and 18th cen
turies w ere , in some respects, little different than the centuries which 
preceded the Reform ation. Protestant churches of this latter Reforma
tion period had more of the form of godliness, rather than the power. 
Hypocrisy was the order of the day. No w onder Sardis received a most 
bitter critic ism . W hat is worse than pretending to be godly? Christ's 
attitude toward hypocrisy was d irect. He pulled no punches. (See 
M atthew 23.)

Unfortunately , how ever, the spirit of Sardis is alive and well w ithin 
the Christian church today, causing many to have no interest in learn
ing about a God represented by two-faced Christians. Thus, one can 
understand the strong position Christ held concerning hypocrisy. For 
this is, no doubt, one of the major hindrances to the effective spread of 
the gospel message.

Fortunately, how ever, the modern-day church also contains an ele
m ent characterized by Philadelphia. This group is actively involved in 
an open-m inded study of God's w ord . They are earnest, pure, and 
trying to live what they believe is truth. It is this group that reflects 
God's true character. These w ill, by their exam ple, draw others to 
Christ.

So we have considered two early Christian churches w hich propheti
cally represent important periods of church history. But there is more 
to be understood: W e can see likenesses of both churches in the 
m odern-day Christian m ovem ent. Thus, from what we know of the 
church of earlier historical periods we can better understand the com
position of our modern-day church and thereby better discern truth 
from error.

1 SDA Bible Commentary, vol. 7, p. 756.

Notes

"Differences 
of opinion 
were settled 
by the 
adoption of 
definitive 
creeds"

Hyprocrisy: 
O ne of the 
major 
hindrances 
to the gospel 
message

William Hemmerlin is a chemistry professor at Pacific Union College.
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YOU'RE NEXT

1. Referring back to the story by Jana Ford-Harder in the Introduction for this w eek's 
lesson, what do you th ink the often-mentioned pendant is sym bolic of?

W hat is the major flaw of the inhabitants of Sardis?

W hy is Philadelphia "strangely appealing" to Faith?

2. W illiam  Barclay states in the Logos article for this w eek that "A  Church w ith a positive 
message is bound to be one to w hich there w ill be opposition ."

Is this true? W hy is our church and Christian ity in general experiencing such little 
opposition here in Am erica?

3. W hat factors contribute to an awakening or a revival and reform ation w ithin the 
church?

“ 4. Com m enting on the period of church history sym bolized by the message to the
church at Sardis, W illiam  Hem m erlin in this w eek's O pinion article states, . . 
d ifferences of opinion w ere settled by the adoption of definitive creeds. . ."

Does a "defin itive creed" tend to discourage the search for additional truth? Is this 
wrong? W hy?

5. From the contrasting expressions below choose the one most important to you . 

orthodoxy/brotherhood 

academic freedom/creedal statements 

unity/searching, differing minds

thinking for oneself but arriving at heresy/too lazy to th ink but holding to orthodoxy
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S O U T H E R N  M I S S I O N A R Y  C O L L E G E  P R O F I L E

F O U N D E D : 1892 at 
G ra y s v ille , T e n n e sse e

L O C A T IO N :  C o lle g e d a le , 
T e n n e sse e

C H A P L A IN : Jam es H erm an

C O L L E G E  E D IT O R S :
D ian a  C o le  
M ark  D r isk ill

C O N T R IB U T IN G  W R IT ER S :
M ark B resee W illiam  Jo h n sso n
Gerald F. Co lv in  Donn ie  Keele
Ch ris  Davis Charle s  M . M cK inney , S r.
M ark. D risk ill Doug M organ
T. S . E lio t Robert R. M o rr ison
Robert E. Franc is W ayne N iem yer
B ruce  Gerhart H e lm ut Ott
Norm an G u lley  Rona ld  P lcke ll
M in on  Ham m  M aude Pugh
Paul Hoover M erton  Sprengel
T ina Hoover Rona ld  M . Springett

t Dean Hubbard David Steen
Andrew  J ila n i M itch e ll Thiel

outhern M issionary College—w here high Christian 
deals meet Southern hospitality as students and faculty 
pin together in the search for Truth— Christ Jesus.

¡¡any persons, such as Pilate when Christ stood before 
im, do not want to know Truth because knowledge of 
lim — Truth— brings conviction and responsibility.

. Christian educational institution, such as SM C, should 
e devoted to this search— the never ending struggle to 
now the good, the true , and the beautiful.

Southern
Missionary
College

Southern M issionary College was responsible for obtaining the 
articles that are between this page and the next profile  page.

53



The Church 
Of the Last 
Days —  
Laodicea



INTRODUCTION The Hippopotamus
L I May * 

Sunday

by T. S. Eliot

The broad-backed hippopotamus 
Rests on his belly in the m ud;
Although he seems so firm to us 
He is m erely flesh and blood.

Flesh and blood is weak and frail, 
Susceptible to nervous shock;
W hile the True Church can never fail 
For it is based upon a rock.

The hippo's feeble steps may err 
In compassing material ends,
W hile  the True Church need never stir 
To gather in its dividends.

The 'potamus can never reach 
The mango on the mango-tree;
But fruits of pomegranate and peach 
Refresh the Church from over sea.

At mating time the hippo's voice 
Betrays inflexions hoarse and odd,
But every w eek we here rejoice 
The C hurch , at being one with God.

The hippopotamus's day
Is passed in sleep ; at night he hunts;
Cod w orks in a mysterious way—
The Church can sleep and feed at once.

I saw the 'potamus take w ing 
Ascending from the damp savannas, 
And quiring angels round him sing 
The praise of G od , in loud hosannas.

Blood of the Lamb shall wash him clean 
And him shall heavenly arms enfold , 
Among the saints he shall be seen 
Perform ing on a harp of gold.

He shall be washed as w hite as snow , 
By all the martyred virgins kist,
W hile the True Church remains below 
Wrapt in the old miasmal mist.

Taken from The Complété Poems and Plays, byT .S . Eliot. Copyright©  1971 by Esme Valerie 
Eliot. Harcourt, Brace and W orld , Inc., New York, p. 30. Used Dy permission.

T.S. Eliot, a convert to Christianity, was one of the most important twentieth century poets.

55



LOGOS Laodicea
L J

Monda

compiled by editors

LA O D ICEA  NEITHER ONE TH IN G  NOR ANOTHER

Notes
“To the angel of the church in Laodicea write:

“These are the words of the Amen, the faithful and true witness, the 
ruler of God's creation. I know your deeds, that you are neither cold 
nor hot. I wish you were either one or the other! So, because you are 
lukewarm— neither hot nor cold— I am about to spit you out of my 
mouth. You say, 'I am rich; I have acquired wealth and do not need a 
thing.' But you do not realize that you are wretched, pitiful, poor, blind 
and naked. I counsel you to buy from me gold refined in the fire, so you 
can become rich; and white clothes to wear, so you can cover your 
shameful nakedness; and salve to put on your eyes, so you can see" 
(see Rev. 3:14-22; NIV).

"T h e  condem nation of Laodicea begins with a picture o f almost 
crude v iv idness; because the Laodiceans are neither cold nor hot, they 
have about them a kind of nauseating quality, w hich will make the Risen 
Christ vom it them out of his mouth.

"The  exact meaning of the words is to be noted. Cold  is psuchro s; 
and it can mean cold to the point of freezing. Ecclesiastes (43:20) speaks 
of the cold north w ind w hich makes the ice congeal upon the waters. 
H ot \szesto s; and it means hot to boiling point. Tepid  \schliaros. Things 
w hich  are tepid often have a nauseating effect. Hot food and cold food 
can both be appetizing, but tepid food w ill often make the stomach 
turn . D irectly opposite Laodicea, on the other bank of the Lycus, and in 
full v iew , stood H ierapo lis, famous for its hot mineral springs. Often 
hot m ineral springs are nauseating in their taste and make the person 
who drinks them want to be physically sick. That is the way in which the 
Church at Laodicea affected the Risen Christ. Here is something to 
make us th ink :

" (I) The one attitude w hich the Risen Christ unsparingly condem ns 
is ind ifference . It has been said that an author can write a good biog
raphy if he loves his subject or hates him but not if he is cold ly ind iffer
ent. O f all things ind ifference is the hardest to combat. The problem of 
modern evangelism is not hostility to Christian ity ; it would be better if 
it w ere so. The problem is that to so many Christianity and the Church 
have ceased to have any relevance and men regard them w ith complete 
ind ifference. This ind ifference can be broken down only by the actual 
dem onstration that Christian ity is a power to make life strong and a 
grace to make life beautiful.

" ( I I)  The one im possible attitude to Christian ity is neutrality. Jesus 
Christ w orks through m en ; and the man who remains com pletely 
detached in his attitude to him has by that very fact refused to under
take the w ork w hich  is the divine purpose for him . The man who will 
not submit to Christ has necessarily resisted him.

" ( I l l )  Hard as it may sound, the meaning of this terrib le threat of the 
Risen Christ is that it is better not even to start on the Christian way than 
to start and then to drift into a conventional and meaningless Christian
ity. The fire  must be kept burning. There is an unwritten saying of Jesus: 
'He who is near me is near the fire .' And the way to 'maintain the 
spiritual glow' (Romans 12:11, Moffat) is to live close to C h ris t ."1

The problem 
of modern 
evangelism 
is not hostility 
to Christianity; 
it would be 
better if it A

The fire 
must be 
kept 
burning

From The Revelation o f  lohn , vol. 1, pp. 141,142, (Rev. Ed.), translated and interpreted by 
William Barclay. Copyright ©  1976 by William Barclay. Published in the U .S .A . by 
Westminster Press. Used by permission.
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TESTIMONY The Laodicean Church
L I /viay o 

Tuesday

h compiled by Mark Driskill

"The  people of God are represented in the message to the Laodi- 
i ceans as in a position of carnal security. They are at ease, believing 

them selves to be in an exalted condition of spiritual attainments. 'Be
cause thou sayest, I am rich , and increased with goods, and have need 
of nothing; and knowest not that thou are w retched , and m iserable, 

*' and poor, and b lind , and naked [Rev. 3 :17].' " 1

"W ith  some the knowledge of their true state seems to be hidden 
from them . They see the truth, but perceive not its importance or its

* claim s. They hear the truth, but do not fully understand it; because they 
do not conform  their lives to it, and therefore are not sanctified through 
obeying it. And yet they rest as unconcerned and well satisfied as 
though the cloud by day and the pillar of fire by night, as token of God's

* favor, w ent before them . They profess to know God, but in w orks deny 
H im . They reckon them selves His chosen, peculiar people, yet His 
presence and power to save to the uttermost are seldom manifested 
among them . How great is the darkness of such! yet they know it not. 
The light sh ines, but they do not com prehend it. No stronger delusion 
can deceive the human mind than that which makes them believe that 
they are right, and that God accepts their w orks, when they are sinning

*• against H im . They mistake the form of godliness for the spirit and 
power thereof. They suppose that they are rich , and have need of 
nothing, when they are poor, w retched, blind, and naked, and need all 
th ing s ."2

"The message of the True W itness finds the people of God in a sad 
deception, yet honest in that deception. They know not that their 
condition is deplorable in the sight of God. W hile those addressed are 
flattering them selves that they are in an exalted spiritual condition, the 
message of the True W itness breaks their security by the startling 

4 denunciation of their true condition of spiritual b lindness, poverty, and 
w retchedness. The testim ony, so cutting and severe, cannot be a m is
take, for it is the True W itness who speaks, and His testim ony must be 
correct.

" It  is d ifficu lt for those who feel secure in their attainments, and who 
believe them selves to be rich in spiritual knowledge, to receive the 
message w hich declares that they are deceived and in need of every 

4 spiritual grace. The unsanctified heart is 'deceitful above all things, and 
desperately w icked .' I was shown that many are flattering them selves 
that they are good Christians, who have not a ray of light from Jesus. 
They have not a living experience for them selves in the divine life . They 
need a deep and thorough w ork of self-abasement before God before 
they w ill feel their true need of earnest, persevering effort to secure the 
precious graces of the Spirit.

* " . . .  a terrib le deception is upon our people, which makes it neces
sary to come to them with w arnings, to break their spiritual slum ber, 
and arouse them to decided actio n ."3
For further reading:
Testim onies, volum e 3, pp. 252-293.

1 Testimonies to the Church, vol. 3, p. 252
2 Ib id ., vol. 1, pp. 406-407
3 Ib id ., vol. 3, pp. 253-254

Notes

Their works 
do not measure 
with their 
profession

"They
suppose that 
they are rich, 
when they are 
poor"

The
message 
to the 
Laodiceans 
is that they 
are deceived

Mark Driskill is a senior communication major with an emphasis in journalism at 
Southern Missionary College.
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EVIDENCE Some Interesting History

anonymous

Though the ruins of ancient Laodicea have never been excavated, the 
city is well known from contem porary docum ents. The city was 
founded by Antioch us II during the 3rd century B .C ., and named for his 
sister Laodice. Situated on the main road from Ephesus to the Eu
phrates, the town soon became a major trade center. Several great 
banking houses were established and riches abounded. But not only 
w ere the Laodiceans w ell o ff, they were also self-reliant. W hen their 
city was partially destroyed by earthquake in A .D . 60, they declined aid 
from Nero's royal treasury, and rebuilt the city them selves.

Laodicea was known as a center for the manufacture of glossy black 
wool garm ents, obtained from a local breed of sheep (now extinct). 
Another source of local pride and wealth was the famous medical 
school at the shrine of Men Karou. Its physicians compounded the 
famous Phrygian powder, and ophthalm ic potion for the cure of con
junctivitis and trachom a.

The local water supply was a stream fed by nearby hot springs, 
making tepid rather than cool and refreshing water a well-known local 
phenom ena.

In light of these historical insights, Christ's rebuke to Laodicea takes 
on added m eaning. He describes the Laodiceans who lived in a wealthy 
fashion and garment center w ith one of the best medical schools in the 
w orld as naked and blind and w retched. Certainly they had never 
thought of them selves this way.

Equally as sobering though are the com parisons to us today. O ur 
church has never been richer, better dressed, or more sophisticated 
than it is today. W e support our church generously and refuse all 
governm ent aid. W e even support a large and respected medical 
school. Thus it leads one to w onder if Christ w ere to rewrite the letter to 
Laodicea today would there be anything He would need to change?



HOW TO Three Key Thoughts
|_| inay u
Thursday

 ̂ by editors

Notes
W ritten between the lines of the message to the Laodiceans is a 

, glim mer of hope. The church is noted as being lukewarm , poor, blind 
and naked. But at the same tim e w e know that it represents the end- 
tim e church— the church in existence when Christ returns. Therefore 
(and here is that glim mer of hope), the spiritual condition w ithin the 

»> Laodicean church has to change, for the church that Christ comes to 
gather home is alive and victorious.

In this artic le, let's discuss how w e, as prophetic members of the 
, Laodicean church , may change our wretched and m iserable spiritual 

condition and become ready to meet Jesus at His soon coming.

1. Know yourself. According to Revelation 3 :27, one of the Laodi
cean conditions is that the church th inks it is rich and increased with

*  goods but doesn't realize that it is actually naked and poor and blind 
and m iserable. So, "K no w  thyse lf."

2. Accept Christ's acceptance. Ask yourself the question, " If  I were 
to die tonight, would I know  I have eternal life?" If you answer this 
question with "m aybe" or " I sure hope so" you can be certain that you 
have not yet really accepted the fact that Christ has accepted you.

„  For some reason accepting forgiveness is a d ifficult thing for us 
humans to do. Maybe our pride gets in the way, or maybe it's just that 
salvation as a free gift is so unique and fantastic that it is also nearly 
unbelievable. But w hatever the case may be, the power of the Spirit has 
been promised to help us accept the fact that Christ has accepted us.

3. Accept yourself. This is w here Lucifer had his downfall— in not 
accepting him self. He wanted to be greater, to be more than he actually 
w as; he was not satisfied w ith him self. Eve fell into this trap also— she 
was tempted to not be satisfied w ith being " ju st a person ," but wanted

•* to be a god.
Apparently the m em bers of the Laodicean church are also tempted in 

this way. The reason I say this is that a sure sign of a person who does 
not accept him self is the wall of false fronts he builds up. If a person 
does not like him self he w ill put on a num ber of different false images 
that he can accept— the joker image, the "b ra in " image, the self- 
sufficient image, etc. The church at Laodicea was saying, " I am rich, and 

-y increased w ith goods, and have need of nothing ." This the Holy Spirit 
exposed as a false front when John said, "and knowest not that thou art 
w retched , and m iserable, and poor, and b lind , and naked ." Indeed, to 
be delivered from the Laodicean attitude we must learn to accept 

1 ourselves.
Know  yourself, accep t Christ's acceptance, accept yourself. I hope 

we members of the Laodicean church rem em ber these three key 
thoughts.
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OPINION and the Adventist Church

by Dean Hubbard

Atrophy— the process of arrested growth, and the loss of flexib ility 
and adaptiveness— has fascinated many th inkers and w riters. Physical 
and natural scientists have studied the phenom enon. Social scientists 
use atrophy  to describe the process by which an organization or indi
vidual becomes rigid, structured and resistant to change. "Parkison's 
Law ," "The  Peter P rincip le ," "The  Pearly-Gates Syndicate" are all light
hearted attempts at describ ing its symptoms.

Stated c learly , the concept is th is: Every person, every institution, 
every society may start off in a very zealous and altruistic fashion, but as 
maturation takes place, it w ill become rigid, structured and resistant to 
change. It w ill lose its adaptiveness. John Gardner put it this w ay: 
"W hen organizations and societies are young, they are flexib le , flu id , 
not yet paralyzed by rigid specialization and w illing to try anything 
once. As the organization or society ages, vitality d im inishes, flexib ility 
gives way to rig idity, creativity fades and there is a loss of capacity to 
meet challenges from unexpected d irections.” 1

"The  new organization is loose in procedure, unclear in organiza
tional lines, variable in policies. It is w illing to experim ent w ith a variety 
of ways to solve its problem s. It is not bound by the weight of tradition 
. . . as it matures it develops settled ways of doing things and becomes 
more orderly, more efficient, more systematic. But it also becomes less 
flexib le , less innovative, less w illing to look freshly at each day's experi
ence. Its increasingly fixed routines are congealed in an elaborate body 
of written rules . . . " 2

Indeed, this problem of atrophy seems to be a basic difficu lty which 
has always confronted God in dealing with His people. The experience 
of the children of Israel is an excellent example of this— in fact, they 
finally rejected Christ because of their inflexib ility. And as the church 
organization today searches for rationality and efficiency, there is a 
tendency to close the system ; i.e ., elim inate meaningful exchange with 
the environm ent. Thus, organizational maintenance becomes the 
reason for existence.

A "Peter P rincip le" corollary says that this process is inevitable: 
There is no way to short-circuit the Laodicean anomaly of Christ on the 
outside of His own church , knocking to get in.

But Peter's coro llary is w rong : It is not necessary for the church to 
enter a Laodicean condition. Two simple but critical steps, initiated 
under the guidance of the Holy Spirit, can avert organizational atrophy. 
First, the church m ust maintain a clear sen se  o f  pu rpose , for the initial 
sign of atrophy is when purposes are com prom ised. W e must therefore 
be constantly clarifying our objectives and setting meaningful ( i .e ., 
problem atic, measurable) goals that relate to the larger context of 
purpose. W e must rank order our ambitions and not allow ourselves to 
engage in any activities that w ill compromise the broader plan.

Second , we m ust encourage, indeed  dem and, active m ental in
volvem ent on the part o f  all. This precludes the stifling of doctrinal 
debate. This welcom es constructive challenges to old methods and 
approaches. This refuses to be intimidated by past failure or inoculated 
by past success. Thus, the enigma of Laodicea— satisfaction w ith the 
status quo— can be overcom e.

1 Copyright©  1963,1964 by John W. Gardner. From the book Self-Renewal. Reprinted by 
permission of Harper & Row Publishers, Inc. Page 3.

! Ib id ., p. 44.

Notes

■*

*

y

Dean Hubbard is academic dean at Union College. 
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YOU'RE NEXT

1. The Christian church at large has slept in a Laodicean condition for centuries. Is this 
inevitable? Can something be done about it? If so, What?

2. Com plete the fo llow ing :

To be in Laodicea means to . . .

To bring m yself out of Laodicea I must . . .

To help bring my fe llow  church members out of Laodicea I must . . .

The church w ill be delivered from this condition because . . .

3. Share w ith your discussion group the significance you see in the poem for this w eek's 
Introduction —  "Th e  H ippopotam us."

W hat does it tell you about yourself? About your church? About Christianity?

4. In the message to the Laodiceans, we see perhaps the greatest paradox of the w hole 
Bible —  that of Christ on the outside of His own church , knocking to get in.

In what specific w ay does this paradox speak to you? How can this situation be 
remedied?

5. Does the Lord really desire that we be sp iritually cold instead of lukewarm ? Why?

6. On a separate sheet of paper rewrite the letter to the Laodiceans making it speak 
specifically to your situation.
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Not Much Longer Sunday

by Doug Morgan

"O  Lord, how long must I call for 
help before you listen , before you 
save us from vio lence? W hy do you 
make me see such trouble? How can 
you stand to look on such 
wrongdoing? Destruction and vio lence 
are all around me, and there is 
fighting everyw here. The law is weak 
and useless, and justice is never 
done. Evil men get the better of the 
righteous, and so justice is 
perverted" (Hab. 1:2-4 TEV).

How long? Mass starvation in 
Indochina— it shouldn't be much 
longer. C rises in the M iddle East— it 
can't be much longer. The Consum er 
Price Index rose 1.6% last 
month— no, not much longer. 
80-year-old Adventist m inister 
sentenced to Siberian labor 
camp— sure ly , not much longer. 
614,291 cases of child abuse reported 
in the United States last year— it can't 
go on much longer, but how long?

"I saw one weary, sad, and torn,
With eager steps press on the way,
Who long the hallowed cross had borne,
Still looking for the promised day;
While many a line of grief and care,
Upon his brow was furrowed there;
I asked what buoyed his spirits up,
"O  th is !" said he— "the blessed hope."

Annie R. Smith

Doug Morgan is program director of KUCV-FM, Lincoln, Nebraska.
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LOGOS You Know What Hour It Is
U  May 

Mond.

by Helmut Ott

Notes
. . so Christ was sacrificed once to take away the sins of many 

people; and he will appear a second time, not to bear sin, but to bring 
salvation to those who are waiting for him" (Heb. 9:28; NIV).

The second coming of Jesus w ill be the most dramatic and radical of 
all God's redemptive acts. It w ill bring the present order— life and 
history as we now experience them— to an end in order to establish 
God's eternal kingdom of righteousness d love (Daniel 2 :44 ; II Peter 
3:13).

Jesus described His return as a worldw ide event nobody w ill m iss; 
"every eye shall see him" (Rev. 1:7). He promised to come in person, in 
the clouds of heaven w ith great power and glory. And He w ill come for 
H is people. The righteous dead w ill be raised to life and the justified 
living w ill be transform ed, and the angels w ill bring them all into the 
presence of Jesus. Then w ill begin a life of unending joy and self- 
fu lfillm ent in God's restored universe for those who have accepted 
salvation through Jesus Christ (M atthew 24:27, 30; Rev. 1 :7 ; John 
14:1-3; I Thess. 4:13-17; Rev. 21:1 ff).

God saw best not to reveal "the day and hour" of Christ's return. But 
He has given us many specific signs by which we can know when the 
appointed time draws near. Some of these signs take place in the world 
of nature, both here on earth and in the sun, the moon and the stars 
(Matt. 24 :7 , 29; Acts 1 :7 ).

O ther signs take place in and among people. The New Testament 
speaks of wars and fam ines, law lessness and apostasies, false prophets 
and a generation of people that, like Noah's contem poraries, w ill be 
totally unprepared to meet their day of destiny (M atthew 24:7-12, 
37-39).

Jesus made the prophetic promise that the gospel w ill be preached in 
the w hole world (M atthew 24:16 ; Zech. 4 :6 ). But it w ill have no signifi
cant effect on m ankind at large. Men w ill be utterly self-centered, 
greedy, unthankful, lacking in "reverence and normal human affec
tions . . . , loving what gives them pleasure instead of loving God" (II 
Tim. 3:1-4; Phillips). Many w ill be " irre lig io us" w hile  most w ill "keep 
the outward appearance of religion but will have rejected the inner 
power of it" (II Tim. 3:2, 5; Jerusalem).

Jesus gave us all these signs so that when we see their fu lfillm ent we 
may, "know that He is near, at the very gates," and intensify our 
preparation to "stand before the Son of man" (Matthew 24:33, 42, 44; 
Luke 21:34, 36; NIV).

O ur personal preparation to meet God must be our first order of 
business w hether Jesus comes tonight or fifty years after tom orrow . At 
the same time we must listen to the apostolic w riters as they admonish 
us to be more zealous— to have greater urgency in our preparation—  
precisely because the time is very short (Romans 13:12; II Peter 3:13, 
14; N IV ).

And to "be ready" is not a matter of our merits or accom plishm ents, 
of course. Rather, it depends on our unreserved dependence on, and 
total com m itm ent to , Jesus as our only and all-sufficient personal 
Saviour (John 8 :24 ; 1 :12 ; 15:1-7; Eph. 2 :8 , 9 ; Romans 3:23-25).

Christ's
second coming 
is the most ,  
radical of 
all God's 
redemptive 
acts

O ur first 
order of 
business: 
to prepare 
to meet God

Helmut Ott is an associate professor of religion at Southern Missionary College.
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jfSTIMONY Ellen White O n: Why the Delay? T̂uesday

. by Dennis Bailey

Probably most believers feel that Christ should have come long ago. 
Some have even begun to w onder if He w ill come at all. W hat is He 
waiting for? W hy the delay? W hat can we do to hasten His coming?

% The fo llow ing statements by Ellen C . W hite may help to answer these 
questions.

“ The long night of gloom is trying, but the morning is deferred in 
m ercy, because if the M aster should com e, so many would be found 
unready. God's unw illingness to have His people perish , has been the 
reason of so long d e lay ."1

“ It is the privilege of every Christian , not only to look for, but to 
I  hasten the com ing of our Lord Jesus Christ. W ere all who profess His 

name bearing fru it to His glory, how quickly the w hole world would be
* sown w ith the seed of the gospel. Q u ick ly  the last harvest would be 

ripened, and Christ would come to gather the precious g ra in ."2

"The  angels of God in their messages to men represent time as very 
short. Thus it has always been presented to me. It is true that time has 
continued longer than we expected in the early days of this message.

*  O ur Saviour did not appear as soon as we hoped. But has the W ord of 
the Lord failed? Never! It should be remembered that the promises and

' the threatenings of God are alike conditional.

"G od  had comm itted to His people a w ork to be accom plished on 
earth. The th ird angel's message was to be given, the m inds of believers 
w ere to be directed to the heavenly sanctuary, w here Christ had en
tered to make atonement for His people. The Sabbath reform was to be 
carried forward. The breach in the law of God must be made up. The 
message must be proclaimed with a loud vo ice , that all the inhabitants 
of earth might receive the warning. The people of God must purify their 
souls through obedience to the truth, and be prepared to stand without 
fault before Him at His com ing.

"Had Adventists, after the great disappointment in 1844, held fast 
their faith and followed on unitedly in the opening providence of G od, 
receiving the message of the third angel and in the power of the Holy 
Spirit proclaim ing it to the w orld , they would have seen the salvation of 

’  G od , the Lord would have wrought mightily w ith their efforts, the work 
w ould have been com pleted, and Christ would have come ere this to 
receive His people to their reward. But in the period of doubt and 
uncertainty that followed the disappointm ent, many of the advent 
believers yielded their faith. . . . Thus the w ork was hindered, and the 
world was left in darkness. Had the w hole Adventist body united upon 
the comm andm ents of God and the faith of Jesus, how w idely different 

» w ould have been our h is to ry !"3
It would seem that M rs. W hite gives at least two reasons for the delay 

in Christ's com ing: (1) God is unw illing that any should perish and (2) 
the w ork of spreading the gospel is not fin ished . Perhaps it is time that 
we fill our hearts w ith Jesus instead of with w orld ly things. Certainly it is 
time that we fin ish the w ork.

- 1 Evangelism, p. 694
2 Testimonies, vol. 8, pp. 22, 23
3 Evangelism, p. 695-696

Notes

"The 
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"Christ 
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this"

Dennis Bailey is a senior theology major at Union College. 
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EVIDENCE Nature's Last Day Message to Man
U May

WednestJ

by David Steen >

Notes
In the scientific com m unity today there is a great deal of uneasiness.

Thoughtful researchers generally agree that the world is in trouble .
Though some are optim istic that technology w ill be able to solve the ® . 
environm ental dilem m a, most are urging immediate and radical yvor,tl  ̂ «.
changes in socia l, political and econom ic systems in order to salvage a ln trouble
mere existence for future generations.1 Some are resigned to the fact '
that it is already too late to salvage anything, even w ith immediate 
changes.

This pronounced insecurity stems from the fact that the earth's popu
lation w ill probably double within the next 25 or 30 years, even w ith the 
most stringent birth control practices.2 M ore people w ill naturally need j
more food, but the present world food production is very near the 
theoretical m axim um .3 And w ith huge losses of prime agricultural land {
to industrial developm ent, suburban spraw l, erosion by w ind and w a
ter, and the increasing difficu lty of combating pests, world food pro
duction w ill probably go down.

The annual Environm ental Quality (EQ) Index continues to show 
losses in other areas also. In spite of strict governm ent regulations, the 
air itself continues to be harmful to one's health in many parts of the 
country. W ater contains more and more toxic substances. M ineral 
resources, including fossil fuels, continue to be squandered at alarm 
ing rates. And in our pursu it of the "good life ”  w e continue to promote 
the extinction of species, mostly through habitat destruction. As more 
and more nuclear power stations are put into operation around this 
earth, accidents like Brow n's Ferry and Three M ile Island seem inevita
ble. T ru ly the w orld is "w axing old like a garm ent" (Psalm 102:26 and 
Isaiah 51 :6).

Nature, as Cod 's second book, has in the past shown signs of the 
nearness of Christ's second advent. As Adventists we have repeatedly 
been rem inded of the G reat Lisbon Earthquake, of the dem onstrations 
in the sun , moon and stars, and of other natural events heralding 
Christ's soon return. And it seems that the increasing environm ental 
d isruption brought about by the greed of sinful man is another voice of 
nature fairly shouting in an attempt to awaken us from spiritual 
slum ber. Since even the usually optim istic scientists are now worried 
about the future of the earth, what are we as informed Christians doing 
to be ready for the final act of redemption? "W hen these things begin to 1
come to pass, then look up, and lift up your heads; for your redemption 
draweth n igh" (Luke 21:28).

C hrist's return to earth must be soon. And I suspect that the rescue 
m ission to save those who love and obey their Creator w ill be necessary 
partially because the earth w ill no longer be habitable for hum ans. *

1 Grahame J. C . Smith, Henry J. Steck and Gerald Surette, Our Ecological Crisis (New York: < 
MacMillan Publishing C o ., Inc ., 1974), p. 15.

2 Paul R. Ehrlich and Ann H. Ehrlich, Population, Resources, Environment (San Francisco:
W . H. Freeman and C o ., 1972), Chapters 2 and 3.

3 Eugene P. Odum , Fundamentals o f  Ecology (Philadelphia: W . B. Saunders C o ., 3rd Ed.,
1971), pp. 54-55.

4 John Strahm, Ed., "Environmental Quality In d e x ,"National Wildlife, 17 (Feb.-M ar., 1979), 
pp. 22-32.

David Steen is an associate professor of biology at Southern Missionary College.
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MOW TO To Watch
□  May 15 

Thursday

by editors

Notes
Com m enting on His second com ing, Jesus adm onishes, "W atch 

therefo re : for ye know  not what hour your Lord doth com e" (M atthew 
24:42). "W atch th e re fo re ."  I've often wondered what this phrase actu- 

* ally meant.
I rem em ber once as a little boy w hen , after reading this text, I 

‘ decided it meant that I should search the eastern sky every so often—  
about every ten or fifteen minutes— to see if I could see that "sm a ll, 
black c loud , about the size of a man's hand ." Not long after that 
experience I decided— probably as a result of eye fatigue— that search
ing the sky was not exactly what Jesus had in mind when He said 

» "w a tch ."  I had no better interpretations— I just decided that that one 
was out.

► Recently, how ever, watching  has come to mean three things to me, 
and I would like to share these w ith you . To me, watching  m eans:

1. To re-evaluate my biblical but traditional customs. Take the o rd i
nance of hum ility and Lord's Supper for examples.

I can honestly say that each time I have participated in the foot- 
k washing exercises in our church that I have received a spiritual bless

ing. But the paradox to me is that I w ill wash a stranger's feet but not 
help my little sister take out the garbage.

Likew ise, I have been blessed through receiving the Lord's Supper.
Yet I have thought: Can I really be eating the body and drinking the 
blood of Jesus and not want to share of my time and my means w ith , for 
exam ple, the Cam bodian refugees?

Indeed, I w onder ifth e fo llo w in g tex ts  apply here : "To  what purpose 
is the multitude of your sacrifices unto me? . . .  I am full of the burnt 
offerings . . .  I delight not in the blood . . .  of lambs or of he goats . . .
W ash you , and make you clean . . . Learn to do w e ll; seek judgm ent, 
relieve the oppressed , judge the fatherless, plead for the w idow "
(Isaiah 1 :11, 16, 17).
2. To be intellectually honest. Unfortunately, theology historically has 
not always held such a reputation. During the middle ages, when 
evidence pointed to the fact that the earth revolved around the sun, 
theologians became quite upset and even blood was shed because the

. Bible seemed to suggest that the sun rotated around the earth (Joshua 
10:13). Thus, scientific investigation (and the investigators!) was sup
pressed.

"C om e now , and let us reason  together, saith the Lord" (Isaiah 1 :18).
Indeed, there Is a need for Adventists today to be intellectually honest 
w ith them selves and w ith others.
3. To be informed of current events. I mention this for a twofold 
reason. First, the signs of His coming of which Christ so plainly spoke 
are sharply pronounced in the current events of our day. And these 
signs should tell us something.

The second reason w hy I mention that we should be informed of 
current events is so that we may better comm unicate w ith and help our 
w orld . If we tru ly  love our neighbors on this globe, we w ill be con
cerned about everything that is affecting their w orld .

" I w ill stand upon my w atch , and set me upon the tow er, and w ill 
watch to see what he w ill say unto m e, and what I shall answer when I 
am reproved" (Hab. 2 :1 ).
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OPINION To Be Ready
U  May 

Frid

by Gerald F. Colvin

W henever w e start talking about Christ's second coming the ques
tion , "A re  we ready?" always seems to come up. But as Helm ut Ott 
rem inded us in this w eek's Logos section, spiritual readiness does not 
depend upon our own merits or accom plishm ents. Rather, we are 
"read y" when we show a total dependency upon and commitment to 
Jesus.

Yet, as Christians who believe and teach that the second coming of 
Christ is im m inent, there seems as if there must be something we still 
must do  in order to prepare. And perhaps that "som eth ing" is simply to 
intensify our preparation toward dependency.

M ost scientists apparently believe that the earth is in deep ecological 
trouble . But is there not also a sim ilar need for "eco log ica l" balance in 
human  nature?

Today the world at large seems quite unwilling to move outside of 
itself to a "Rea lity" beyond in order to find solutions to its problem s. 
Men seem intent on not only looking out fo r, but depending solely 
upon "N um ber O n e ."

M any years ago S. D . Gordon w rote , "The  greatest mastery is self- 
m astery ."1 In reality, this mastery of ourselves means dependence 
upon and control by the Holy Spirit— not ourselves. Through the Holy 
Spirit the mind of Christ abides w ithin those who determ ine to serve 
H im . Paul w rote , " I have been crucified w ith C h rist: the life I now live is 
not my life , but the life which Christ lives in m e" (Gal. 2 :20 , NEB). As 
you cooperate, said Paul, you w ill find that " it  is Cod who w orks in you, 
inspiring both the w ill and the deed, for his own chosen purpose" (Phil. 
2 :13 ; NEB). Indeed, the Holy Spirit makes us ready for Christ's coming 
by teaching us total dependence upon the Lord Jesus.

As we continue yielding the control of our w ills to God each day, 
depending solely upon the strength and merits of Jesus, the Holy Spirit 
brings our natural tendencies into harmony with holy princip les, and 
we develop strong and constant m inds. "Thou dost keep in peace men 
of constant m ind, in peace because they trust in thee" (Isaiah 26 :3 : 
NEB). As we hold to G od , He w ill not leave us to the control of Satan and 
the weaknesses of our own natures. W e w ill become more and more 
invincib le to the fierce assaults of the devil. "Can  his prey be taken from 
a strong man, or the captive be rescued from the ruthless? And the Lord 
answ ers, The captive shall be taken even from the strong, and the prey 
of the ruthless shall be rescued ; I w ill contend with all who contend 
against you and save your children from them " (Isaiah 49:23-24; NEB).

Indeed, may we each "be  ready" by depending solely upon the 
strength and merits of Jesus, through the Holy Spirit.

1 Gordon, S. D ., Q uiet Talks On Personal Problems (New York: Fleming H. Revell, 1910), p.
10.

Notes

Christians
are
ready

"The greatest * 
mastery is 
self-mastery"

Total
dependence 
upon Jesus 
is the key

Gerald F. Colvin is professor and chairman of the Division of Behavioral & Family Sciences
at Southern Missionary College.
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Signs of the Advent in the Natural World

by Merton E. Sprengel

Notes
Editor's note: Was the great Dark Day of 1780 a supernatural 

phenomenon? Is the frequency of earthquakes increasing? Why did the 
"stars fall from heaven" in 1833?

* In his well researched report below, Merton Sprengel, an associate 
professor of chemistry at Union College, reveals some interesting—  

' and to some, perhaps unsettling— evidence suggesting that what many 
have learned regarding the "supernaturalness" of the signs of Christ's 
second coming have no basis in fact.

Though it is the fact that an event occurred and not the cause of that 
event which is significant to many regarding the "signs," it is neverthe- 

- less important to understand and teach what is most accurate relative to 
these events (see editor's note in the SDA Bible Student's Source Book, p.

For two thousand years Christians have watched for Christ's soon 
return. Various v isib le phenomena in the heavens have been inter
preted down through the centuries as signs of His soon appearing. For 

k more than a century, Seventh-day Adventists have called attention to 
the signs of the advent in the sun, moon and stars as prophesied in 
Matthew 24:29. Hundreds of articles and references on this topic ap
pear in our church literature.

James W hite was the first Sabbath-keeping Advent leader to publish 
on these signs. O f two differing M illerite views publicized in Advent 
literature in 1841-43, W illiam  M iller preached a figurative, political 
interpretation relating to the deposing of the French government dur
ing the French Revolution. James W hite accepted and published the 
literal interpretation developed by Josiah Litch in the M illerite Signs o f  
the T im es.' The view s and sources used by Litch and another Advent 
w rite r, D. T . Taylor, were published in early issues of The A dvent 
Review  and Sabbath Herald  by the editor, James W h ite .2

Seventh-day Adventists today accept the literal events that James 
W hite introduced to the SDA church as fu lfillm ents of the prophecies 
regarding the second advent of Christ.

Dark Day and Reddened Moon of May 19, 1780. Most of what has 
* been written on this subject has appeared since 1840. A few key au

thors, w idely quoted by others, have made careful selections from 1780 
materials, avoiding many references to physical phenomena which 
would suggest a natural cause for the 1780 darkness. Few authors 
appear to have studied the actual 1780 sources for them selves. C o n
sequently a balanced view  of the recorded events is not found in the 
available literature since 1780. Until 1919, the "supernatural cause" 
concept predom inated.

In his early w o rk s ,3 James W hite published materials which 
suggested that the Dark Day was caused by clouds. Later most of those 
quotations were replaced with others that did not mention clouds, and 
he expressed the opinion that it was a supernatural event.4

.  O thers have also espoused the supernatural theory which had its 
origin in 1780 and w hich was published w idely in Advent literature of 
the 1840s. Various claim s regarding the extent, duration and cause of 
the Dark Day are found in both Adventist and non-Adventist sources.5 
But many of these do not agree w ith the historical records of 1780.

1 317).

Merton E. Sprengel is an associate professor of chemistry at Union College.
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Recent republication of many of the original 1780 sources, however, 
makes it easy to research this event in order to determ ine the facts .6

Accord ing to 1780 records, May 19 was a very dark day in the New 
England states of North Am erica, but it is by no means the only dark day 
that has been recorded. The sun rose that m orning and in some places 
it was already obscured by rain and storm clouds. As the day pro
gressed, a weather front moved across the countryside in a northeast
erly d irection . For several days prior to the 19th, the woods in some 
areas of New York and New Ham pshire had been burning fu riously , 
covering much of M assachusetts, Connecticut, Rhode Island and some 
adjacent areas w ith sm oke. The sun, w ithin an hour or two of the 
horizon , could be safely viewed w ith unshielded eyes. It had a reddish 
appearance for several days, as did the moon.

As the weather front advanced vast quantities of sm oke, soot, sus
pended ash and vegetable matter were swept along and mixed w ith the 
storm clouds. The densest region of clouds and smoke moved across 
the land causing the unusual darkness. In many locations it became 
about as dark as it gets a half hour after sunset on a norm ally cloudy 
evening. Yet it did not becom e totally dark, and the darkness varied 
w ith the location.

The most intense darkness typically lasted from one to three hours. 
During this time w ork was suspended and candles were lit. The total 
time when unusual darkness was noticeable, including the time when 
light faded out and back in again, was typically between four and six 
hours. In eastern towns it became light again in the afternoon before 
sunset, but it darkened once again in the early evening. Persons out 
w alking that night had difficu lty finding their w ay, even in fam iliar 
territory.

M any post-1780 sources refer to the duration of the darkness as 14 
hours. But analysis of the 1780 references shows that this amount of 
time refers to a period stretching from the earliest recorded beginning 
of darkness in some locations to the end of the period of darkness in 
other locations. In any one place, the duration was a much shorter 
tim e.

Sm oke was dense over a large area for several days before and after 
May 19. O n Friday, the 19th, leaf ash and soot settled out of the air with 
the rain. Rain w ater, collected in tubs, had a scum over it. Freshly 
shovelled snow was turned from w hite to black with soot and ash 
during the darkness. Lines of black scum several inches w ide washed 
up along river banks w here water lapped the sh o re .7

Various claim s regarding the extent of the May 19, 1780, darkness 
have appeared. But the area darkened was essentially limited to the 
states of Connecticut, Rhode Island and M assachusetts w ith portions of 
Verm ont and New Ham pshire. O ne ship , about 240 miles southeast of 
Boston, reported sailing into the darkness. Newspaper reports indicate 
that it was not dark west of the Hudson river or into New Jersey or 
Pennsylvania. Published claim s of the darkness covering most or a large 
portion of the United States or a considerable portion of the earth's 
surface have no known factual basis.

Regarding the red-moon phenom enon, it is interesting to note that 
on the night of May 19 the moon was several hours past full as it rose 
about an hour after sunset. Later in the evening, when a w ind came up, 
the clouds dispersed. Thus sm oke lingering in the air caused the moon 
to appear blood-red as it had on several previous evenings. W hen the 
last of the sm oke was driven away by the w ind after m idnight, the moon

"As the
front advanced, 
smoke, soot, „ 
ash and
vegetable ,
matter were 
mixed with 
the storm 
clouds"

"Claims of 
the darkness 
covering most 
of the United 
States have 
no known 
factual 
basis"
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and stars w ere  seen with their usual b rilliancy .8
The historical records from 1780 w ere written by at least two types of 

contributors: those who stated their opinions and speculations, and 
those who recorded observed facts of tim e, w eather conditions, at
m ospheric content, etc. Reports of deliberately observed facts from 
several independent w riters in d ifferent locations leave little doubt as 
to the m uch-disputed cause of the darkness.

The 1780 darkness generated immediate and w ild  speculation as to its 
cause. A flying m ountain, a com et, a blazing star, a planet coming 
between the earth and the sun , and an eclipse w ere among the sugges
tions made. Throughout our church history both w riters and spokes
men have em phasized, and some today still continue to support, that 
the event has never been explained by scientists or others. This type of 
conclusion is not difficult to arrive at given only the biased record since 
1840. H ow ever, w ith the 1780 sources available, it is not w ise to con
tinue to use sensational, exaggerated and unsupportable claims about 
the Dark Day as a basis for our theological beliefs. Cod has used natural 
phenom ena in the past as signs to His fo llow ers. Thus we need not 
insist that historic events to w hich  we have attached religious signifi
cance must be beyond our understanding, especially when the original 
records indicate d ifferently.

“ God has 
used natural 
phenomena 
in the past 
as signs to 
His followers"

Falling Stars. Novem ber 13,1833, was a night to be remembered by 
residents of the eastern part of the United States. Thousands of brilliant 
fireballs scored the night sky in a spectacular display for several hours. 
This event stirred scientists to once again take up the puzzling origin of 
m eteors. Few facts were known, and much fo lklore and superstition 
about meteors abounded at that tim e. A popular idea in 1833 was that 
m eteors were bits of gas, w hich upon being naturally exhaled from the 
earth, rose and caught fire high in the atm osphere. O n ly  after the 1833 
spectacle did scientists begin to realize that meteors were solid objects 
orbiting the sun.

Study of early historical records revealed that the November 1833 
m eteor display was by no means a singular event. Records of the 
show er returning every 33% years w ere found dating back to 902 A .D . 
Predictions of its return in 1866 came true when another brilliant d is
play, a little in ferio r to that of 1833, was observed. In 1899 and 1933, 
how ever, few were seen. Apparently a shift in the orbit of the meteor 
stream had occurred during its c ircu it about the sun , taking it away 
from Earth's position .9

In 1966, how ever, observers in the southwestern United States were 
treated to a brilliant display. Although it is d ifficult to make valid 
com parisons of the data from 1833 and 1966, some astronom ers who 
observed the 1966 spectacular note that it may w ell have been the 
greatest on record, even surpassing that o f 1833.10

Few seem to know that the Novem ber 13, 1833, Leonid meteor 
show er was only one of a recurring sequence. The im pression is som e
tim es given that there has been only one spectacular meteor show er, 
when in fact there have been many. Another spectacular display oc
curred in 1799, w hich  is c loser to the other associated events seen as 
signs and closer to the end of the 1260 year prophetic period which they 
are som etim es used to help establish.

It has also been claim ed that the 1833 shower is the greatest on 
record . W hile  this may have been true up until 1965, it is no longer 
verifiab le from the facts recorded by a num ber o f 1966 observers. In any

“The 1833
meteor
shower
was only
one of a
recurring
sequence"
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case, the early records are too sketchy and nonquantitative for making 
valid com parisons.

As we present our beliefs to others regarding the falling of the stars 
and other physical phenom ena, let us be careful to present a balanced, 
factual picture w hich  w ill not be a cause of distress when fu rther details 
of these events are learned in the future. Less emphasis on the sensa
tional and spectacular aspects of these events w ill be to our advantage.

Earthquakes. Earthquakes have been known to occur for thousands 
of years. Some believers in the second coming of Christ consider them 
as signs, others do not. Few references are made to earthquakes in the 
Bible and the writings of Ellen W hite and each reader is encouraged to 
study these references for him self.

Available earthquake records are known to be incom plete, and 
therefore do not allow  valid , long-range com parisons of earthquake 
frequency. Catalogs that have been assem bled, however, do show a 
phenomenal increase in earthquake frequency over the last 400 years .11 
But conclusions based on this apparent increase must be made with 
caution. The data is biased in several ways which are not obvious from a 
casual frequency count analysis. Spread of population follow ing Euro
pean exploration, increased scientific interest in recent centuries, and 
better record keeping have all had a positive influence on the num ber 
of earthquakes recorded. M ost earthquakes occur in regions of the 
earth that until recent times were inhabited only by tribal peoples with 
no written languages. And of course, no records from any of these 
areas exist from tim es earlier than their European colonization.

Instrum ental measurement of earthquakes began in the early 20th 
century. Because seism ographs detect tremors of much lower intensity 
than was possible w ithout them , earthquake frequency is expected to 
be much higher, when all intensities are considered, after 1900 than 
before. This explainable increase is seen in the data sources.

But this increase in recorded earthquakes is limited to those of low 
intensity which cause little or no damage. The frequency of strong, 
damaging quakes has been essentially constant for centuries. This can 
be readily seen in the data from countries like Italy, China and Japan, 
w here earthquakes are frequent and w here records have been kept 
since ancient tim es.

A U .S . governm ent agency list of recent earthquakes12 shows a sim i
lar acceleration of the num ber of recorded quakes from 1900 to the 
present. O nce again the raw data is biased by certain factors: lack of 
data from early decades, im provements in seism ic instrumentation and 
reporting procedures, and automatic, w orldw ide, com puterized re
cording of tremors since 1960. W hen contacted by this author about the 
validity of drawing conclusions regarding earthquake frequency from 
this catalog, its com piler in Boulder, Colorado, said that it is only 
reliable back to 1960! Records prior to that year are so incom plete that 
no com parisons should be made, except, possibly, for high intensity 
events.

W hen the high intensity quakes are plotted against tim e, the plot 
shows considerable oscillation due to the normal buildup and release 
of strain w ithin the earth's crust. Interestingly, when oscillations are 
averaged out, the general trend for the period 1900 to 1975 is dow n. But 
because of cyclic patterns every few years, short-term comparisons 
should be avoided. And long-term com parisons should be made only 
w ith a detailed understanding of the data and its lim itations, and after 
removal of artificial biases, where possible.

“ Let us be 
careful to 
present a 
balanced, 
factual picture"

“The frequency 
of strong, 
damaging 
quakes has 
been
essentially 
constant for 
centuries"



Conclusion:
Recognition of the promised signs of Christ's coming is a serious 

concern to Seventh-day Adventists. Careful study must be given to the 
inspired record and to historic or em pirical evidence before stating that 
a given event constitutes a sign or a fulfillm ent of prophecy. And once 
we have decided that a given historical or physical event fits the biblical 
requirem ents, w e must be careful to state the observed facts com 
pletely and fairly . W ith respect to the events discussed above, this has 
not always been done. Consequently a num ber of popular beliefs exists 
among the Seventh-day Adventist church m em bership that is based 
more on speculation and untrustworthy secondary sources than on 
verifiab le facts. For the sake of accuracy, and the credib ility of the 
Seventh-day Adventist message, serious research still needs to be done 
and publicized to correct errors that have crept into our understanding 
of these events over the years.
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YOU'RE NEXT

1. W hat does it mean to "prepare  to meet G od"? How does one go about doing this?

2. List seven different signs of Christ's second coming.

1 . ____________________________________________________________________
2. ____________________________________________________________________________

3. _____________________________________________________________________________________________

4. _____________________________________________________________________________________________

5. _____________________________________________________________________________________________

6 . _______________________________________________________________________________________

7.  

How many of these signs can find their application in num erous tim e periods?

W hat is the purpose of the signs of the second coming?

3. W hat is your reaction to the supplem entary article in this w eek's lesson by Merton 
Sprengel? Does the information he presented bother you? W hy?

After reading this artic le , do you believe that Adventists are correct in claim ing that the 
1780 Dark Day, the 1833 m eteor show er, and the frequency of earthquakes are signs of 
Christ's coming? W hy? t

W hat does Professor Sprengel's article suggest to you regarding the use of scientific 
data by those who have had no training in scientific method?

4. Christians have been blamed for taking a careless attitude towards the environm ent 
because, as the accusers say, "Christians believe that they are leaving this earth soon 
so they don't care what happens to it ."

Support or refute th is claim .

5. In these last days, what do you feel is the most important mission for our church? For 
us individually?
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NTRODUCTION A Voice to Heed
|__| irtaj i v

Sunday

by Minon A. Hamm

It was not like any other morning 
of Eliab's life . The desert breeze 
seemed oppressive, menacing. Sheep 

 ̂ bleated, a strange, disturbed cry.
Birds were silent. Yes, Eliab 
rem em bered, this was the day.

As he sat up Miriam opened her 
eyes. "W e must be q u ick ,"  he 
whispered hoarsely; "awaken the 
ch ild ren ."  The fam ily was scarcely 
dressed in the clean clothes Miriam 
had washed the day before when the 
trum pet blasted its signal to 
assem ble.

Carrying their sons, Eliab and 
Miriam pushed along with hordes of 
neighbors past the farthest tents in 
the encam pm ent to the place where 
the mountain started abruptly 
upward. The sky grew dark; distant 
thunder rolled. The voice of the 
leader came grave and urgent: "D o  
not for any reason pass the fence , or 
even touch it. To do so is certain 
death. W hen the trum pet blasts long, 
be ready. Then you w ill hear H im ."

A rum bling underfoot left Eliab 
d izzy ; he clutched Miriam lest she 
reach out to the fence to steady 
herself. The mountain was smoking 
now , and growing blacker. Its crest, 
stabbed by lightning, exploded in 
crim son flam e. Eliab's throat was 
ashy. He clutched his child tightly, 
feeling M iriam 's shaking shoulder 
against his.

Then it came— a trum pet note from 
high in the b lackness: a pulsating, 
persistent, ever-loudening blast that 
seemed to ring against every object 
on that Mid-Eastern plain. But as He 
began to speak the trumpet quieted.

The voice assailed like a cyclone. 
Eliab heard it, not so much with his 
ears, but as a painful throbbing in 
the ve ins, as though the words were 
chiseled upon his sku ll, as though 
the reverberations would burst his 
tem ples. " I AM Yahweh E loheka ," the 
words began, "the O ne who brought 
you out of the house of bondage." It 
was as though the sound of His 
voice had been rolling through the 
universe since the first day of 
creation, as though there would 
never be room for anything else in 
space except His voice.

The w riter of Hebrews describes 
the scene in Hebrews 12:18-21. In 
verses 22-29 he adds that though not 
marshalled before Mount Sinai, we 
too are to be called up before God, 
who this time addresses us from "the 
heavenly Jerusalem ," speaking 
through the protecting "b lood of 
sp rink ling ." No less awesom e, the 
apostle m aintains, this time God's 
words w ill "shake not the earth only, 
but also heaven ."

An ancient voice is sounding in 
mid-heaven today, "Fear God and 
give glory to H im ." A message of 
grace, of justification, of 
reconciliation? Yes, and of judgm ent. 
For the heedless, a word of doom.

"See that ye refuse not him that 
speaketh. For if they escaped not 
who refused him that spake on earth, 
much more shall not we escape, if 
we turn away from him that speaketh 
from heaven. . . . For our God is a 
consum ing fire "  (Hebrews 12:25, 29).

Minon A. Hamm is a professor of English at Southern Missionary College.
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LOGOS Through the Judgment?
LJ

Monda

by Wayne Niemyer

Notes
“Then . . .  he said in a loud voice, 'Fear God and give him glory, 

because the hour of his judgment has come' " (Rev. 14:6, 7; NIV).
Herein John the Revelator refers to the day of accounting during which 
every human being w ill be judged by the infin ite standard of God's 
perfection . Every sin w ill be magnified by the O ne w ho reads the 
thoughts and intents of the heart. In that day, all w ill be abased. Hence, 
the cry , “Who shall be able to stand?" (Rev. 6:17).

In his w ords to the Romans, however, Paul gives us hope for the 
coming judgm ent: “Who is he that condemns? Christ Jesus, who 
died— more than that, who was raised to life— is at the right hand of 
God and is also interceding for us" (Romans 8:34; NIV). The w riter to 
the Hebrews expands upon this thought when he says, "Seeing then 
that we have a great high priest, that is passed into the heavens, Jesus 
the Son of God, let us hold fast our profession. For we have not an high 
priest which cannot be touched with the feeling of our infirmities; but 
was in all points tempted like as we are, yet without sin. Let us therefore 
come boldly unto the throne of grace, that we may obtain mercy, and 
find grace to help in time of need" (Hebrews 4:14-16). Even now Jesus is 
interceding for us in the sanctuary as High Priest, and we have the 
prom ise that He w ill continue to intercede for us through our day of 
judgm ent.

The sanctuary service illustrates well the relationship we share with 
Christ as our High Priest. Below , let us examine this relationship 
through the sanctuary types.

1. The Priest. Continual access to God is denoted here (Eph. 2:18,
Hebrews 10:19-22). He is our continual advocate. W e are continually 
covered by justification (I John 2 :1 ).

2. The Continual Burnt Offering. Here, continual forgiveness is sig
nified (Acts 5 :31 ; I John 1 :9 ; Hebrews 7 :25 ; John 6:37). Spiritual cleans
ing and sanctifying grace are never-ending gifts of heaven (I John 2 :1 ;
Psalms 51:1-7).

3. Golden Altar. Incense was ever kept burning upon this altar 
(Exodus 30:7-8). The Hebrew word for perpetua l is tamid, meaning, 
continual. Thus Christ "eve r liveth to make intercession" for believers 
(Hebrews 7 :25).

4. Candlestick. This also burned continually (Exodus 27:20; Lev.
24:1-4) (again the Hebrew expression, “ tam id"). W hen we compare 
this w ith Revelation 4 :5 , we find that the lighted candlesticks are rep
resentative of C od 's Spirit, who m inisters to us w ithout fail because of 
the mediation of Christ (Titus 3:5-7).

5. Shewbread. (Exodus 25:30); (Note the word "a lw ay" which also 
comes from “ tam id"). The Hebrew expression for shew bread  may also 
be translated as bread o f  the Presence. The lesson to be learned here is 
that we are not only sp iritually, but physically dependent on God (Phil.
4 :19 ; M atthew 6 :26 ; Jer. 15:16).

In sum m ary, let me say that in order to receive a reprieve in the 
Judgment, we must w alk spiritually through the sanctuary with Jesus.
Th is is to say that w e trust in the merits of Jesus Christ's m inistration of 
forg iveness, reconciliation and restoration as seen in the continual 
w ork He is now doing in the heavenly sanctuary.

Wayne Niemyer is a senior theology student at Southern Missionary College.
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TESTIMONY About the Judgment
L j  /viay n> 

Tuesday

by Robert R. Morrison

Notes
'  With what standard will each character be judged?

“ The law of Cod is the standard by w hich the characters and the lives 
of men w ill be tested in the judgm ent" (The Great Controversy, p. 482).

J What is the only question that will be asked in the judgment?
"The  only question asked in the judgm ent w ill be, 'Have they been 

obedient to My com m andm ents?' "  (G osp e l W orkers, p. 315).
*■ What is the wedding garment that all must have?

“ The wedding garment represents the character w hich  all must pos
sess who shall be accounted fit guests for the w edding" (Christ's O b ject  
Lessons, p. 307; italics m ine).
In the parable of the feast, how does the king's examination relate to 
the judgment?

“ By the king's examination of the guests at the feast is represented a
* w ork of judgm ent. The guests at the gospel feast are those who profess 

to serve G od , those whose names are written in the book of life. But not 
all who profess to be Christians are true d iscip les. Before the final

* reward is g iven, it must be decided w ho are fitted to share the inheri
tance of the righteous. This decision must be made prior to the second 
coming of Christ in the clouds of heaven; for when He com es, His 
reward is w ith H im , 'to give every man according as his w ork shall be.'

■’ Before His com ing, then , the character of every man's w ork w ill have 
been determ ined, and to everyone of Christ's fo llowers the reward w ill 
have been apportioned according to his deeds" (Christ's O b ject Les
son s, p. 310).
Is there further clarification of the judgment standard?

"C o d  requi res perfection  of His ch ildren . His law  is a transcript of His 
own character, and it is the standard of all character" (Christ's O b ject  
Lessons, p. 315; italics m ine).

.  What then is our hope?
"C h ris t in His hum anity wrought out a perfect character. . . .  By His 

perfect obedience He has made it possible for every human being to 
obey God's com m andm ents. W hen we submit ourselves to Christ, the

1 heart is united with His heart, the w ill is merged in His w ill, the mind 
becomes one w ith His m ind, the thoughts are brought into captivity to 
H im ; we live His life . This is what it means to be clothed with the

„  garment of His righteousness. . . . The w orks show w hether the faith is 
genu ine" (Christ's O b ject Lessons, p. 312).

“ It was by self-surrender and confiding faith that Jacob gained what 
he had failed to gain by conflict in his own strength. Cod thus taught His

* servant that divine p ow er  and grace alone  could give him the blessing 
he craved. Thus it w ill be with those who live in the last days. As dangers 
surround them , and despair seizes upon the soul, they must depend 
solely upon the merits of the atonement. W e can do nothing of our
selves. In all our helpless unworthiness we must trust in the merits of 
the crucified and risen Saviour. None w ill ever perish w hile  they do 
th is. . . . He . . . who listened to the cries of His servants o f o ld , w ill

_ hear the prayer of faith and pardon our transgressions. . . . Jacob 
prevailed because he was persevering and determ ined. . . .Tho se  who 
are unw illing to forsake every sip and to seek earnestly for Cod's 
blessing, w ill not obtain it" (Patriarchs and Prophets, pp. 202-203).

Robert R. Morrison is a professor of modern languages at Southern Missionary College.
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EVIDENCE You and the Judgment
I I I I I U J  ■

Wednesda

by Mitchell Thiel

The concept of a final judgment is not one that many people are 
com fortable w ith . The idea that som etim e in the future all our motives, 
acts and thoughts w ill be weighed is probably not anticipated by any
one w ith pleasure. Yet the Scriptures mention a judgment and it does 
seem right that there should be some total assessment of one's life.

Judgment should not be foreign to you as a college student. College 
life seems to consist of a series of assignm ents, qu izzes, tests and 
papers. The purpose of these is several but one reason is to give the 
teacher some basis on w hich to make a judgm ent of your ability and 
knowledge. Indeed, part of your work in college is to train you to make 
judgm ents. A book report or a critique of an essay is ultimately a 
judgm ent by you.

Certain ly one fact you have learned is that judgm ent can be d ifficu lt; 
a com plex book or essay is not easy to judge. Even critics whose 
business is judgm ent come to diam etrically opposite opinions. Indeed 
to judge a life would seem presum ptuous to most of us. To weigh deeds 
and motives seems im possibly complex for hum ans.

O ur final judgm ent w ill be done, how ever, by a Judge who does not 
have our human lim itations. He knows all the secrets of the heart. This 
may be a small com fort to some of us but we do know that He is skilled .

M oreover the final judgm ent may have a different perspective than 
the judgm ents you are used to making. W hen you go out to look for 
your first professional job you may be surprised to find that your 
prospective em ployer is more interested in what you can become than 
what you are. The em ployer is interested in your potential, your ability 
to grow ; your accom plishm ents up to now , assuming some basic skills , 
are of secondary im portance.

Likew ise Christ is interested in your potential, your ability to grow, 
your aptitude for becoming a citizen of heaven. If you have a right 
relationship w ith Christ, your accom plishm ents up to now are of sec
ondary im portance to Christ. None of us now are fit c itizens of heaven, 
but a belief and trust in Christ w ill give us the ability to become citizens 
of heaven and power to pass the final judgm ent.

Notes

“Christ is 
interested 
in your 
potential"

Mitchell Thiel is a professor of chemistry at Southern Missionary College.
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HOW TO How To Be Ready

by Tina Hoover

Trusting in the m erits o f Jesus to pass heavenly judgm ent is basic to 
Christian beliefs, but it is so basic that it is often com pletely over
looked. There are so many doctrines, standards and ideas thrown into 
Christian ity that come from a desire to please Cod and to improve 
oneself that a Christian often bypasses the basic comfort of assurance. 
Below  are a few  suggestions to lead the Christian back to basics.

1. Don't be afraid of the judgment. It is true that the judgm ent is 
' important and w ill determ ine your eternal destiny. But being afraid will 

only inhib it the Christian  and make it d ifficult for him to understand his 
Savior and C o d . M any people have been taught that God is a severe 
Judge and have developed an unhealthy impression of Him as a cruel 
tyrant who would like to see them defeated. But the very fact that there 
is a judgm ent reveals that God loves His creatures and w ill go to any 
length to save them .

* 2. Don't listen to Satan's accusations against you or God. From the
very beginning Satan has been "the  accuser of the b reth ren ." It was 
Satan's accusations that revealed his selfish character and required his 
expulsion from heaven. He accuses God of being unjust and unloving. 
And he accuses the Christian of being inferior to God's requirem ents. 
He points to the faults of the Christian and capitalizes on them .

Now, a healthy conscience is good, and with the Holy Spirit working 
■ with your conscience you can see your faults and how God's grace w ill 

enable you to overcom e them . But Satan encourages feelings of failure , 
and if the Christian listens to Satan's accusations he w ill eventually 
becom e the failure Satan wants him to be.

3. Don't dwell on self. M any Christians— old and new alike— get in a 
rut of dwelling on every act and every decision they m ake. They find 
d ifficu lty in making decisions because they place universal and eternal 
im portance on the most trivial matters. It is true that the Christian is a 
special person, representing God to the w orld , but by constantly dw ell
ing on his own life he w ill inevitably become discouraged by his im per
fections or become too proud as a result of his v ictories. And w hile it is 
possible to becom e obnoxious in verbally crediting God with every 
positive happening or every ability, the Christian should always re
mem ber in his own heart that his w hole existence is only possible by 
the grace of God.

4. Look constantly to Jesus' life and to His interest in you individually 
h and personally. Jesus' entire life is an example of unselfishness and

total dependence on the Father. By studying His life of constant com 
m unication with God the Christian can better understand the team 
effort involved in the plan of redemption and the enveloping love 
w hich both the Father and the Son had for us— individually.

Although trusting totally in Jesus is often bypassed or overlooked, 
albeit unconsciously, the Christian can see how simple and easy "ac
ceptance" can be only when he turns from him self to Christ.

Thursday

Notes

The very 
fact that 
there is a 
judgment 
reveals that 
God will go 
to any length 
to save His 
people

Tina Hoover is a theology major at Southern Missionary College.
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OPINION Knowing the Judge Helps

by Ronald M. Springett

If a student receives a better grade than he deserves simply because 
he knows the teacher, or if the charges against a crim inal are excused 
because he is a buddy of the judge, we would consider such to be 
grossly unfair, a m iscarriage of justice . This is simply common sense.

But now , what about the Judgm ent, the law , and the condemnation 
of Cod? W hen we turn to these topics our fair-play, common sense 
ideas don't w ork ; or do they? In the Judgment two people accused of 
the same sins stand before the Judge. O ne is condemned to death, the 
other receives eternal life . Reason: the one knows the Judge; the other 
doesn't.

In John 17:3 Jesus prayed, "And this is life eternal, that they might 
know thee the only true G od , and Jesus Ch rist, whom thou hast sen t."  
O bviously , there is a d ifference between know ing  God and know ing  
about H im . Indeed, the knowledge that saves is a knowledge that 
expands beyond the mind and permeates the entire being.

But, if the "not guilty" verd ict in the Judgment depends simply upon 
knowing the Judge, w hy then must there be a law? Here we run into a 
basic difference between the human and divine situations. The human 
judge, who is obviously not the law itself, is merely an executor of the 
law. On the other hand, the heavenly Judge is atone and the same time 
both the standard of judgm ent and the executor of that standard. For 
Christians, this standard is the Spirit or M ind of Christ, i .e ., Christlike- 
ness or Godliness (see R om ans8 :2 ; 1 C o r .2 :16 ; P h il .2 :5 ). Bygettingto 
know the Judge we learn more than about the mere letter of the law, we 
learn about the spirit of the law , the intent of the com m andm ents. For, 
to know Christ is to know His law. So to answer the question, W hy then 
must there be a law?, we could say, Because it is impossible to separate 
Christ and His standard of judgment.

The question then that remains is not w hether we keep the com 
mandments, but how  we keep them . If we are slavishly keeping the ten 
comm andm ents out of fear for Judgment we may be sure that we have 
missed the point entire ly ; and we cannot really be keeping the law 
since its very foundation is love and not fear (Matthew 22:30-40; Mark 
12:28-33). But to love Christ is to keep, indeed more than keep, the ten 
com m andm ents.

In the Judgment two people accused of the same sins stand before 
the Judge. O ne is condem ned to death, the other receives eternal life. 
And the reason is that the one know s the Judge; the other doesn't.

LJ Hll| I
Frida

Notes

Saving 
knowledge 
permeates 
the whole 
being <

The Judge 
and the 
law are 
one

"The one 
knows 
the Judge"

Ronald M. Springett is a professor of religion at Southern Missionary College.
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YOU'RE NEXT

1. W hy does an all-powerful, all-knowing Cod need to operate a judgment?

J 2. W ill the theologically ignorant be judged against the same standard as the knowledge
able? Why?

3. Can the “ heathen" be saved? If so, How?

4. If one is judged on the basis of the amount of truth he has had the opportunity to 
receive, then w hy should Christians evangelize the world?

5. W hich of the fo llow ing best explains how you feel about the Judgment?

-----------  It scares me

-----------  I am confident I w ill be pardoned

-----------  I hope I w ill be pardoned

-----------  I have already been pardoned

6. C o d  w ill soon ju d g e  this world and on ly those w ho have trusted in what je su s  has done 
for them will be gu iltless.

Share with your discussion group what it means to trust in "w hat Jesus has d o n e "  for 
you.

7. Is it possible for one to be pardoned in the Judgment w ithout being obedient to Cod's 
commands?

8. In the great cosmic lawsuit— “ the great controversy between Christ and Satan"— is 
God on trial before man, or is man on trial before God?

83





INTRODUCTION First Angel's Message Sunday

by Eugene Shirley with Maude Pugh

From the middle-late 1870s until 
his death in May of 1909, Rev.
Thomas M cKnight Aikm an— a 
M ethodist c ircu it rider—was delivering 
the first angel's message in Nebraska. 
M aking his way from homestead to 
homestead across the Nebraska 
prairie , the Reverend would be gone 
w eeks at a time before returning to 
his w ife  and fam ily, the youngest 
member o f that fam ily being my 
grandm other.

During a recent visit to my 
grandparent's home I spent some 
time in their library, searching 
through my great-grandfather's books, 
notes and sermon sketches. I 
discovered that from the Sunday 
School of one church he received 
two dollars worth of m eat, ten cents 
worth of catsup, one-half bushel of 
turnips and fifty cents in cash as 
payment for his m inisterial services 
there.

Scanning the books from which he 
preached I noticed a well-used 
paperback w ith the front cover and 
pages one through eight m issing. I 
was surprised to find upon closer 
examination that he— a M ethodist 
m inister from the 1870s until the day 
he died— had not only used but had 
worn out The Three M essages, an 
Adventist publication on the three 
angel's messages.

Raised a Presbyterian, young 
Aikman left his church and joined the 
Methodists because they were 
sending m issionaries as far west as 
Nebraska— and he wanted to go. So 
after attending college in Indiana, he 
left his w idowed m other and seven 
brothers— all doctors or lawyers— and 
headed, unm arried, for his mission 
land.

And what did he preach to those 
early settlers? W e ll, as I said before, 
he preached the gospel of the first 
angel's message.

The first angel is the one w ith “ the 
everlasting gospel to preach to them 
that dwell on the ea rth ."  It is the 
one with the “ judgm ent hour 
message"— a message of hope, of 
righteousness by faith , to the 
believing. And it is this gospel that 
he spoke in those early p ioneer days.

From his book of sermon sketches, 
consider his first-angel, gospel 
message and the distinctions he made 
between justification and 
sanctification.

“ Justification changes our state in 
law before Cod as judge; 
sanctification changes our heart and 
life before him as our Father. 
Justification is first; sanctification 
follows as the fruit and evidence of 
it. Justified by imputed righteousness 
of C h rist; sanctified by [the] grace of 
Cod being implanted in the soul. 
Justification is all done at once ; 
sanctification [is] a gradual w ork. 
Justification removes [the] guilt of 
s in ; sanctification [rem oves] the 
power of it. Justification delivers us 
from the wrath of C o d ; sanctification 
conform s us to his image.
Justification and sanctification [are] 
connected in [the] prom ise of C o d ."

The messages of the three angels 
illum ined the w hole earth w ith their 
glory. Indeed, they even reached the 
pioneers and a M ethodist c ircu it rider 
in Nebraska.

Maude Pugh, daughter of Rev. Aikman, is a housewife, grandmother 
and businesswoman living in Edmond, Oklahoma.
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LOGOS Fear, Glory and Worship Monda

by William Johnsson

Notes
“Then I saw another angel flying in midair, and he had the eternal 

gospel to proclaim to those who live on the earth— to every nation, 
tribe, language and people. He said in a loud voice, 'Fear God and give 
him glory, because the hour of his judgment has come. Worship him 
who made the heavens, the earth, the sea and the springs of water' "
(Rev. 14:6, 7; NIV).

The first angel's message calls for a three-fold response on the part of 
m ankind— fear G od, give Him glory, and w orship Him as Creator.
These three duties are in ascending order, and, when taken in their 
entirety, crystallize the response of a loving subject to his M aker.

Fear God
The Christian 's fear of God is not like the heathen's. “There is no fear 

in love; but perfect love casteth out fear" (I John 4:18). We do not come 
to Cod cringing , ringing the temple bell to wake Him up, bringing >
offerings or flowers or food, as I have seen in some Oriental lands. W e 
come to God free ly, confidently , expectantly, as a child approaches a 
loving father. W hat then does it mean to “ Fear G od"? It means prim arily 
that we approach Him w ith a sense of who He is, as the Source and 
Ground of all things— visib le and invisib le . It means that we see our
selves as we tru ly are— creatures of His hand. To fear C o d  then, is to 
have a sen se  o f  the respect and honor that is due to Him for who He is 
and who we are. That is w hy "The  fear of the Lord is the beginning of 
know ledge" (Prov. 1 :7 ).

Give Him Glory
To give God the glory means to praise H im . Just as the angelic beings 

around the throne spend their tim e in ceaseless adoration (Isaiah 6:1-4;
Rev. 4:9-11), so the child of God is to constantly magnify his Lord. This 
means more than simply singing songs of thanksgiving (Eph. 5 :19 , 20); 
the outflow ing of the total life is to be a hymn of adoration. In the long 
haul, what we do speaks more loudly than what we say, so God calls for 
a life that w ill match the hymns we sing. By giving glory to God we show 
that we have turned away from egocentricity: w e're  no longergrasping, 
supersensitive , jealous of our reputation, catering to our own wants 
and ready to push others down that we may gain some miserable 
advantage. W e have turned away from self to God— in whom  "we live, 
and move, and have our being" (Acts 17:28).

Worship the Creator
W ith this injunction we reach the summit of Christian experience.

W orship signifies the highest activity available to hum anity. As St.
Augustine prayed, “ Thou hast made us for thyself, and our hearts are
restless until they find their rest in th ee ."  M an, made in the image of
G od, is intended to achieve the full essence of his existence as he
returns in w orship to God. W orship in itself is based on the fear o f God 1
and glorifying God— it gathers up fear and glory and goes beyond as the
total man or woman responds com plete ly  to the King of the universe.
This is w hy w orship involves singing, th inking, speaking and doing. It 
may be corporate; it may be individual. It comes to expression at a 
point of tim e, but ideally worship should permeate the attitude of the 
Christian at any hour of any day. Rightly understood, even w ork is 
w orship . „

William Johnsson is associate dean of the Seminary at Andrews University.
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ESTIMONY Adventists and the First Angel

selected by editors

Notes
A great religious awakening under the proclamation of Christ's soon 

coming is foretold in the prophecy of the first angel's message of 
Revelation 14. . . . "W ith  a loud vo ice" he proclaims the message:
"Fear C o d , and give glory to H im ; for the hour of H is judgm ent is 
com e; and w orship Him that made heaven, and earth, and the sea, and 
the fountains of w ate rs ."  Verses 6, 7.

The fact that an angel is said to be the herald of this warning is 
1 significant. By the purity, the glory, and the power of the heavenly 

m essenger, d ivine w isdom  has been pleased to represent the exalted 
character of the w ork to be accom plished by the message and the 
power and glory that were to attend it. . . .

The message itself sheds light as to the time when this movement is to 
take place. It is declared to be a part of the "everlasting gospe l"; and it 
announces the opening of the judgm ent. The message of salvation has 

1 been preached in all ages; but this message is a part of the gospel which 
could be proclaim ed only in the last days, for only then would it be true 
that the hour of jud gm en th adcom e. The prophecies present a succes
sion of events leading down to the opening of the judgm ent. This is 
especially true of the book of Daniel. But that part of his prophecy 
w hich  related to the last days, Daniel was bidden to close up and seal 
"to  the tim e of the e n d ."  Not till w e reach this time could a message 

r concern ing the judgm ent be proclaim ed, based on a fu lfillm ent of 
these prophecies. . . .

No such message has ever been given in past ages. Paul, as we have 
seen , did not preach it; he pointed his brethren into the then far-distant 
future for the coming of the Lord. The Reformers did not proclaim  it.
M artin Luther placed the judgment about three hundred years in the 
future from his day. But since 1798 the book of Daniel has been un
sealed , knowledge of the prophecies has increased, and many have 
proclaim ed the solemn message of the judgm ent near.

Like the great Reformation of the sixteenth century, the advent 
m ovem ent appeared in different countries of Christendom  at the same 
tim e. In both Europe and Am erica men of faith and prayer were led to 
the study of the prophecies, and, tracing down the inspired record, 
they saw convincing evidence that the end of all things was at hand. In 
d ifferent lands there w ere isolated bodies of Christians w ho , solely by 
the study of the Scriptures, arrived at the belief that the Saviour's 

4 advent was near. . . .
The proclamation of a definite time for Christ's coming called forth 

great opposition from many of all classes, from the m inister in the 
pulpit down to the most reckless, Heaven-daring sinner. The words of 

' prophecy w ere fu lfilled : "There  shall come in the last days scoffers, 
walking after their own lusts, and saying, W here is the promise of His 
coming? for since the fathers fell asleep, all things continue as they 

t  w ere from the beginning of the creation ." 2 Peter 3 :3 , 4. Many who 
professed to love the Saviour, declared that they had no opposition to 
the doctrine of the second advent; they m erely objected to the definite 
tim e. But God's all-seeing eye read their hearts. They did not w ish to 

J hear of Christ's coming to judge the world in righteousness. They had 
been unfaithful servants, their w orks would not bear the inspection of 
the heart-searching G od , and they feared to meet their Lord. Like the 
Jews at the time of Christ's first advent they were not prepared to
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welcom e Jesus. They not only refused to listen to the plain arguments 
from the B ib le , but rid iculed those who w ere looking for the Lord. 
Satan and his angels exu lted , and flung the taunt in the face of Christ 
and holy angels that His professed people had so little love for Him that 
they did not desire His appearing. . . .

W ith unspeakable desire those who had received the message 
watched for the coming of their Saviour. The time when they expected 
to meet Him was at hand. They approached this hour with a calm 
so lem nity. They rested in sweet comm union w ith G od, an earnest of 
the peace that was to be theirs in the bright hereafter. None who 
experienced this hope and trust can forget those precious hours of 
w aiting . For some w eeks preceding the tim e, w orld ly business was for 
the most part laid aside. The sincere believers carefully examined every 
thought and emotion of their hearts as if upon their deathbeds and in a 
few hours to close their eyes upon earthly scenes. There was no making 
of "ascension robes" . . . ; but all felt the need of internal evidence 
that they w ere prepared to meet the Saviour; their w hite robes were 
purity of soul— characters cleansed from sin by the atoning blood of 
Christ. W ould that there w ere still with the professed people of God the 
same spirit of heart searching, the same earnest, determ ined faith. Had 
they continued thus to humble themselves before the Lord and press 
their petitions at the m ercy seat they would be in possession of a far 
richer experience than they now have. There is too little prayer, too 
little real conviction of sin , and the lack of living faith leaves many 
destitute of the grace so richly provided by our Redeemer.

"Would that 
there were 
still with 
the professed 
people of God 
the same 
spirit of 
heart
searching . .

Taken from The Great Controversy, pp . 355-373.



EVIDENCE Peter Zafar Jilani

Interview by Eugene Shirley with Andrew Jilani

"S o , m y little k id  brother, Kalu! Have courage; bear with your cir
cum stances; do not try to change them and never ask for human rights 
and ju st ice ; you w ill b e  c lu b b ed  to death if  you talk fo ryo u r Com m unity  
or your colleagues; keep  turning your cheeks because that is your 
relig ion ; O h , yes, Je su s Christ took the whip and drove p eop le  out o f  
the Church ; He d idn 't tolerate N onsense ; bu t he is a man o f  Courage 
because that [/s] what He preaches: Courage."

For these comments and scores of comments like them , Peter Zafar 
Jilani was arrested, im prisoned, and then ran as a fugitive in Pakistan 
until recently escaping to Germ any. His brother, Andrew  Jilan i, is a 
student at Union College and granted the C ollegiate Q uarterly this 
interview .

In recent years, Pakistan has been under great political turmoil. I 
understand, Andrew, that your brother was until recently very much 
involved with these political and social problems. Would you elaborate 
on his work?

My brother, Peter Jilan i, was very much interested in strengthening 
the Christian com m unity which is depressed and discrim inated against 
in Pakistan. In a country w here the vast majority of the people are 
M uslim , the Christian society is scorned. Ninety-five percent of all 
Christians are in the Sw eeper's class (those who sweep the public 
streets and the homes of the wealthy) and those that do rise above this 
class find em ployers prejudiced and raises in position and salary d if
ficult to obtain. The national voting policy is especially biased against 
Christians. It is the electoral policy that there be two ballot boxes— one 
for the M uslim s and one for the m inorities. This means that ninety- 
eight percent of all officia ls are elected by the M uslim s alone, w hile two 
percent come from the m inority groups, including Christians. C h ris
tians are constituents of only two percent of the governm ent leaders, 
and they therefore have little or no voice in the nation's affairs.

What did your brother specifically do in an attempt to change this 
situation?

Peter jo ined the People's Party— a liberal, nondiscrim inatory political 
party. The form er Prime M inister, Ali Bhutto, was also a member of this 
party.

In 1977, how ever, Bhutto's administration was overthrown by the 
m ilitary. W hen this happened the leaders in the People's Party were 

» arrested, including, of course, Ali Bhutto. My brother, being a lawyer 
and secretary to the form er Attorney General of Pakistan, served as a 
legal counselor for the form er Prime M inister.

As governm ent and defense lawyers w ere developing their cases 
previous to his trial, Bhutto began writing a book in the dark of night on 
scraps of paper. These notes w ere then hidden in legal references and 
collected by my brother during counseling periods. O ne of Peter's 

t tasks then was to com pile and arrange Bhutto's comments and to 
prepare them for publication.

My brother, also a w rite r, frequently took up his pen to argue for 
religious freedom . Fortunately and unfortunately, a num ber of his 
articles on prejudice against the Christian com m unity in Pakistan were 
published in national and international journals. Thus, because of his 
involvem ent w ith Bhutto and his comments concerning freedom of 
conscience , my brother was im prisoned under martial law in February 
of 1979. Peter was accused of “ trying to promote or attempt to promote

Wednesday

Notes

Andrew Jilani, a Roman Catholic from Pakistan, is a business administration major at Union College.
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feelings of enm ity or hatred between different provinces, classes, sects 
or religious o rd ers ,"  among other things.

When was your brother tried?
Peter was never given a tria l. He was arrested w hile  photocopying the 

Suprem e Court's decision to hang Prime M inister Bhutto and no one 
knew w here  he was taken— or if he w ere dead or alive— for three 
m onths. During this time he was kept in solitary confinem ent and 
m entally and physically tortured.

Where is Peter now?
Because of the w ork of Am nesty International, my brother was 

granted a tem porary visa by Germ any— good for six m onths. His case is 
now under review by the Germ an High Court and it w ill determ ine 
w hether or not he should be granted political asylum .

Revelation 14:6 says, “And I saw another angel fly in the midst of 
heaven, having the everlasting gospel to preach unto them that dwell 
on the earth, and to every nation, and kindred, and tongue, and 
people." If Christians are truly concerned about preaching the gospel 
and clothing the naked and feeding the malnourished, they must also 
be concerned about the ideologies and practices that suppress the 
gospel and allow for inhumanity among men.

Andrew, what is the Christian's responsibility in matters such as 
these?

I w ill let my brother answer that question from one of the last papers 
he circulated among the Pakistanis and Christian m inisters before flee
ing Pakistan.

He w rote :
" It  is the task o f  the Church to discern what is going on in the world , 

w here C o d  is doing his w ork. A n d  say 'yes' where C o d  says 'yes .' But 
m ore im portant, the Church is n eeded  in the W orld to say its 'no ' to 
w here C o d  is saying 'no ' to the world. W henever human selfishness and  
human egotism are trying to defeat the pu rposes o f  G od, the Church has 
the duty to say 'N O .'

"  'N O ' IN THE NAM E O F  C O D , 'N O ' IN  THE NAM E O F  THE GOSPEL, 
'N O ' IN  THE N AM E O F  H U M A N ITY  AN D 'N O ' IN  THE NAM E O F JU S
TICE. We are a d iscern ing Com m unity, we are a Prophetic Com m unity  
and we are a Saving Com m unity. Say 'Yes' as an echo  to where C o d  is 
saying 'Y es ' and p lease say 'N o ' as an echo  w here C o d  is saying 'N o .' "

" But Kalu! You cannot do that; the clergy w ill be annoyed if  you stick  
your head out. Ju st stay p u t; accep t the status quo ; do not step  out o f  
lin e ; d on 't react; action or reaction is not our way o f  life. Tolerance, Kalu 
boy , tolerance is the name o f  the gam e h e re ."



HOW TO The Gospel "Works"
I I .Vldy X.'7

Thursday

by Robert E. Francis

Notes
It was a du ll, flat Bible class. The students were d isinterested; the 

teacher was ineffective ; d iscip line was non-existent.

Then a guest teacher cam e. Apparently the principal wanted to "firm  
up" the situation. The lesson for the day w as: The First Angel's M es
sage.

"O pen  your B ib les ,"  he urged w ith enthusiasm , "and turn to Revela
tion 14 :6 , 7 ."  Those few  students who had brought their Bibles turned 
to the appropriate verses w hile  neighboring classmates leaned over in 
their seats to share. As the teacher read these verses, he emphasized 
the w ords, "G ive  glory to H im ." Then he startled the w hole class by 
stating, "W ith in  20 m inutes one of you is going to give glory to G o d ."

W ith that he laid his Bible on the desk and verbally assigned to each 
member of the class a num ber. Then he announced, as he put the 
written num bers in a box, that he wanted the class's assurance that they 
would do what he asked. He then drew out three num bers.

The first num ber out of the box was "1 3 ,"  the number of M arlin— a 
boy whose m other was secretary to the principal. Upon learning this 
the teacher told him to go to his m other, kiss her, and tell her that he 
loved her. He was then to bring back a report of what happened to the 
class.

Som ewhat reluctantly, M arlin did it. The response: "M a rlin !"  cried 
out his m other, "A ren 't you supposed to be in class?"

"Th is is the assignm ent," he answered.
"To  tell me you love m e?" she managed to say. Her voice was higher, 

yet softer.
She stood up. Her arms held him close. And in obvious, joyful 

emotion cried out, "W hat is going on in that class?"
W ould you believe it? Before that class was over there were several 

people outside the classroom  door eager to find out "w hat is going 
o n ."

And inside there was an animated discussion on how  to give glory to 
C od . O f course it was established that kissing one's mother, offering to 
wash the principal's car for nothing, e tc ., could be either hypocritical 
"w o rks"— "to  be seen of m en"— or, if motivated by love, a fu lfillm ent 
of the com m and, "Fear God and give glory to H im ." That is, it is 
possible that the gospel actually "w o rks ."

’ A woman asked Dwight L. M oody, that famous evangelist, how she 
could live for the glory of God. He outlined three things she should do:

1) Pray 15 minutes a day for her own personal needs.
2) Study the Bible 15 minutes a day for her soul's enlightenment.
3) Take 15 minutes a day to do something for someone else—  

something for which she received no pay, just the privilege of doing it.

He told her that if her heart were right and God's Spirit were in it, it 
would tell for God. Th is , he said, was his prescription for "grow ing in 

’  grace and in the knowledge of our Lord and Saviour Jesus C h rist"
(II Pet. 3 :18). Indeed, this is also my prescription to you for living for the 
glory of God.

Robert E. Francis is a professor of religion at Southern Missionary College.
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OPINION Bringing It All Together

by Ronald Pickell

W hat constitutes giving God fear and glory? The prophet John has 
warned us of our duties here and many of us may go about "w orsh ip
ping”  w ith the "G od 's gonna getcha if you don 't" attitude. But w ill God 
accept this kind of fear-motivated devotion?

This w eek we have viewed the first angel's message from the 
perspective of a M ethodist circu it rider— Rev. Thom as Aikm an. W e 
have seen that the first-angel gospel message he preached was indeed 
that of the reform ers and one w hich  suggested assurance in salvation 
and active concern for the well-being of others as an evidence of that 
salvation.

In Monday's lesson it was shown that God deserves a three-fold 
response from m an: fear, glory, and w orsh ip . D r. Johnsson showed 
that to fear God meant to have a proper understanding of who He is and 
who we are ; to give Him glory means more than saying  but doing ; and 
to w orship  Him means to respond w ith our total being to the King of the 
universe.

O ur author for Tuesday, Sister W hite , explained the first angel's 
message from her historical point of v iew , and showed its significance 
w ith in  the context of the 1844, judgment hour message. W ednesday's 
and Thursday's lessons reveal in a very practical way what it means to 
live for the glory o f G od.

Beautiful! For isn't glory and love and w orship the very least that He 
deserves? As our Creator, God is responsible for our very existence. 
How ever, we lost the privilege of this existence because of sin. But 
Christ retrieved it and became our Redeem er, and on top of all of this, 
He sustains our borrowed lives daily with food, protection, every 
necessity and many luxuries.

Indeed, it is on the basis of what God has already done , and only on 
this basis, that He demands our fear and due w orship in Revelation 
14 :6 , 7.

In asking for our w orship God is not asking for us to drum up some 
kind of m eaningless praise. Rather, He is asking us to examine His 
attitude and behavior toward us and allow from our hearts to come the 
appropriate responses. If we believe that this is true then our heart-felt 
responses w ill be accepted by God, for, as Ellen W hite puts it, "The 
pure motive sanctifies the a c t ."1

Let us each exam ine God's love to us every day that we might respond 
to Him w ith fear, glory and w orship .

1 The Sanctified Life, p. 9.

L J  I1 IU J J i  
Frida1

Notes

On the 
basis of 
what He 
has already 
done, God 
demands 
our worship

Ronald Pickell is a senior theology major at Southern Missionary College.
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YOU'RE NEXT

1. Rewrite Revelation 1 4 :7 — the first angel's message —  in terms of your own experience 
and understanding of this passage.

List three specific ways in w hich  the first angel's message should make a d ifference in 
your life.

1.   ____________

2 . ____________________________________________________________________________________________

3. _________________________________________________________________________________________________

2. Com plete the fo llow ing :

To fear God means . . .

I give glory to God when I . . .

My w orship of God is in its purest form when I . . .

To preach the "everlasting gospel" means . . .

3. To our irrelig ious society, how may we more effectively preach the message of the 
three angels? List four evangelistic m ethods we currently employ w hich you feel are 
not adequate.

1. ____________________________________________________________________

2. _ -------------------------------------------------------------------------------------------------
f

3. __________________________________________________________________________________________________
h

4. __________________________________________________________________________________________________

List four good alternative methods to these inadequate ones.

1.  

2. ________________________________________________________________________________

3. ------------------------------------------------------------------------------------------------------

4. _________________________________________________________________________________________________
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INTRODUCTION Interpret Rev. 18:4?"
L J  I

Sunday

by Shirlee Neisner

I a sked  a num ber o f  pastors in the Lincoln , Nebraska, com m unity, "H o w  do  you interpret 
Revelation 18:4, 'Com e out o f  her [Babylon], m y p eo p leV  ”

Babylon is spoken of as a literal 
c ity ; a com m ercia l, relig ious, and yet 
sin-filled m etropolis. This text refers 
to the fall of the city, the destruction 
of w hich occurs after the rapture and 
at the end of the great tribulation. 
Cod has become fed up with her 
sins, and through the supernatural 
use of earthquakes and fire , the earth 
swallows up the city and its 
residents. It's a lesson for all who 
rebel against Cod and shows the 
result of w ickedness.

In Revelation 18 :4 Jesus urges 
residents to separate from the city, 
the purpose being to free those who 
love Him so that they may not 
receive her plagues. Perhaps 
rem em bering God's call to Lot from 
Sodom and Gom orrah serves as an 
exam ple of a call to believers to 
separate from sinful practices and 
involvem ent. — Assembly of Cod; 
Pastor Jack Glass 

The historical account of the actual 
tribulation explains the 144,000 as 
being Jews who paid the price for 
their love and loyalty to Jesus. 
S im ilarly, Christians who pay the 
price for their loyalty and obedience 
to God's com m andm ents, and keep 
utmost in their m inds their full 
comm itm ent to Jesus— no matter what 
the price— are those who come out 
of Babylon, which is a symbol of 
apostasy and w ickedness as 
characterized by idolatrous Rome with 
all its im m orality. —  Baptist; Pastor 
Gale R. Baldridge

I haven't studied the book of 
Revelation. The church hasn't spoken 
definitively of what it means.
—  A Roman Catholic Priest

Babylon is a symbol of religious 
apostasy, an apostate system that 
develops sim ilar to the ecum enical 
m ovem ent. I'm not saying that that is 
Babylon, but one can see how it

could lead to an apostate religion.
The “ coming out" refers to people 
who w ill come in faith to Christ 
during this period. — A 
non-denominational church; Pastor 
Don Goertzen

Babylon is the world and the things 
of the world under the influence of 
Satan. O rig inally , we taught that the 
coming out and gathering in Zion 
meant that the saints were 
encouraged to go to Salt Lake C ity. 
Now we hold that it means to gather 
together spiritually and strengthen 
each other, to share in each other's 
problem s. By doing this and living 
righteous lives, studying, praying, and 
keeping the com m andm ents, we w ill 
have the Holy G host. And when 
Christ returns— we hope soon— we 
w ill be ready. A fam iliar phrase of 
the M orm ons is to be " in  the w orld , 
but not of it ."  —  Church of Jesus 
Christ of Latter-day Saints; Minister's 
Wife

There were two fu lfillm ents to this, 
the first in the sum m er of 1843-4 
when the Protestant churches kicked 
out the M illerites. A decline in 
spirituality followed. E. C . W hite later 
mentioned that the second angel's 
message would be fu lfilled  again. It 
would speak against the sins coming 
into the church : sins of erroneous 
beliefs, theology replaced with 
anthropology, the divine supernatural 
given up for demoniac Satanism , 
acceptance of evolution , rejection of 
the Bible as a divine book and the 
rise of false revivals, both charism atic 
and heathen. These doctrines oppose 
and challenge the truth of Cod and 
lead to the denial of m iracles, Jesus' 
second com ing, and the resurrection . 
Thus Babylon represents churches 
who have lost their faith in C od .
—  Seventh-day Adventist; Pastor 
Ralph Neall

Shirlee Neisner is a housewife and registered nurse living in Lincoln, Nebraska.
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LOGOS A Look Again at Babylon

by Darrell Holtz

“ Come out of her, my people," calls a voice from heaven in Revela
tion 18 :4 , urging all of God's fo llow ers to leave "Bab y lo n ." But what 
does this mean? To understand this earnest appeal we must answer two 
basic questions:

1) Who, what, or where is Babylon?
2) In light of our answer to #1 , what does leaving Babylon mean?

1) It is quite clear that John believed the book of Revelation would 
make sense to his Christian contem poraries, for in Revelation 1:3 he 
pronounced a blessing on the person who publicly read the book and 
on those who heard it read. It would make no sense to read the book 
publicly unless the hearers could understand the book's message.

And there can be little doubt that those early Christians understood 
"Babylo n" as prim arily a reference to the Roman governm ent under 
w hich  they lived. The harlot Babylon, sitting on "seven h ills" (Rev. 
17 :9), is an unm istakable allusion to the city of Rome. (See also I Pet. 
5 :13 , a reference to the Roman Christians.) Just as, h istorically , literal 
Babylon had captured and oppressed God's people, so in John's day 
imperial Rome persecuted, tortured and oppressed those who trusted 
in Jesus as their Savior.

But John couldn't call Rome "Babylon" w ithout stirring m em ories of 
the great city on the Euphrates where Daniel had been a captive, and he 
seems to have intended to do so (compare "Babylon the G reat,"  John's 
phrase, w ith N ebuchadnezzar's words in Daniel 4 :30). Rome was not 
unique in John's m ind, but rather the current embodim ent of an ongo
ing spirit. For Babylon is a moral reality more than a political or geo
graphical one. Rome earned the title by its rampant im m orality, its 
oppression of God's people, its self-satisfaction, its refusal to repent 
and listen to God's message. It is in such characteristics that we find the 
moral reality of Babylon. Any power, any group of people, any system 
of thought which is prim arily concerned with the importance and 
goodness of m an, w hich  opposes or rejects the good news of God's 
grace, which w ill not respond to God's love in obedient comm itm ent, 
or w hich considers itself above the need for repentance, partakes of 
the ageless reality of Babylon and stands as a part of that complex of 
hostile powers against w hich God's people are warned.

2) W hen we read the call to "com e out" of Babylon, we have often 
tried to identify one historical point when this call sounded. But in fact 
the Bible shows us that the call to "com e out" has been an on-going one 
(Genesis 12 :1 ; G enesis 19:12-14; Isaiah 48:20 ; Jer. 51 :6 , 45). The basic 
biblical words w hich  describe God's fo llowers (holy, saints) refer to 
being "se t apart" for God's use, so that separateness or com ing out is 
the on-going experience of the committed Christian .

Depending on our circum stances, coming out of Babylon might 
involve changing friends, changing jobs, changing habits, or changing 
churches. But coming out of Babylon always involves changing lords— 
setting ourselves aside, and daily renewing our commitments to God's 
saving grace, w hich has set us apart to be citizens of His kingdom.

Notes

Early Christians 
understood 
"Babylon" as 
referring to 
the Roman 
government

Rome: the
current
embodiment
of an
on-going
spirit

"Any group 
of people 
which is 
primarily 
concerned with 
the goodness 
of man . . . 
partakes in the 
ageless reality 
of Babylon"

Coming out is 
an on-going 
experience

Darrell Holtz is pastor of the Seventh-day Adventist Church in Big Bear City, California.
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TESTIMONY Citizens of Babylon
I I June j

Tuesday

selected by Jay Miller

"C o d  denounces Babylon 'because she made all nations drink of the 
wrath of her fo rn ication.' This means that she has disregarded the only 
com m andm ent w hich points out the true G od , and has torn down the 
Sabbath, C od 's memorial of creation. . . .

"G od  has a controversy with the churches of today. They are fu lfilling 
the prophecy of John. 'All nations have drunk of the w ine of the wrath 
of her fo rn ication .' They have divorced them selves from God by refus
ing to receive His sign. They have not the spirit of God's true 
comm andm ent-keeping p eo p le ."1 

■ The teaching o f  Babylon is design ed  to p revent peop le  from seeing  
G od  as a loving Creator w hose suprem e desire is to save m en.

"The  theory of eternal torm ent is one of the false doctrines that 
constitute the w ine of the abomination of Babylon, of w hich she makes 
all nations drink . . . .  It is beyond the power of the human mind to 
estimate the evil w hich has been wrought by the heresy of eternal 
torm ent. The religion of the B ib le, full of love and goodness, and 
abounding in com passion, is darkened by superstition and clothed 
w ith terror. W hen we consider in what false colors Satan has painted 
the character of G od , can we w onder that our m erciful Creator is 
feared, dreaded, and even hated?"2

In Revelation 18, G od  is calling His p eo p le  to leave Babylon.
"The  power that for so many centuries maintained despotic sway 

over the monarchs of Christendom  is Rome. The purple and scarlet 
co lo r, the gold and precious stones and pearls, v ivid ly picture the 
m agnificence and more than kingly pomp affected by the haughty see 
of Rome. And no other power could be so tru ly declared 'drunken with 
the blood of the saints' as that church which has so cruelly persecuted 
the fo llow ers of Christ. Babylon is also charged with the sin of unlawful 
connection with 'the kings of the earth .' It was by departure from the 
Lord, and alliance w ith the heathen, that the Jewish church became a 
harlo t; and Rome, corrupting herself in like manner by seeking the 
support of w orld ly powers, receives a like condem nation ."3

"Accord ing to this scripture [Rev. 18] many of God's people must still 
be in Babylon. And in what religious bodies are the greater part of the 
fo llowers of Christ now to be found? W ithout doubt, in the various 
churches professing the Protestant fa ith ."4

What is the basic p rincip le  o f  Babylon?
"N early every false religion has been based on the same princip le—  

that man can depend upon his own efforts for sa lvation ."5
"The  principle that man can save h im self by his own w orks lay at the 

* foundation of every heathen relig ion; it had now become the principle 
of the Jewish re lig io n ."6

"The  schem es of the Babel builders ended in shame and defeat. The 
m onument to their pride became the memorial of their fo lly . Yet men 
are continually pursuing the same course— depending upon self, and 
rejecting God's la w ."7

Are there traces o f  Babylon in m y religious experience?

' SDA Bible Commentary, vol. 7, p. 979 
4 The Great Controversy, p. 536 
J Ib id ., p. 382
4 Ib id ., p. 383
5 Patriarchs and Prophets, p. 73
6 The Desire o f Ages, p. 36
7 Patriarchs and Prophets, p. 123

Notes

"Many of 
God's people 
must still be 
in Babylon"

"Nearly 
every 
false 
religion 
has been 
based on 
the same 
principle—  
that man 
can depend 
upon his 
own efforts 
for salvation"

Jay Miller is a medical student at Loma Linda University. 
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EVIDENCE Hallmarks of Babylon

by Harold Shryock

"Bab ylo n" is an institution of Satan's devising. It is his master coun
terfeit of C o d 's pattern of living for His people on earth. So in order to 
bring men and wom en to accept his counterfeit, Satan's strategy un
derm ines the various concepts of God's influence. It contradicts the 
record of creation , it questions the existence of C o d , and it gives selfish 
indulgence a higher priority than the rights of others. W e are saying, 
then , that three hallm arks of "B ab y lo n ,"  in addition to the eventual 
legal requirem ent for Sunday observance, are : 1) a belief in evo lu
tion , 2) atheism , and 3) crim inal selfishness. Notice what spectacu
lar progress Satan is making in these matters.

The Septem ber, 1978, issue of the prestigious journa l, Scien tific  
Am erican, presented a symposium on evolution. The introductory arti
cle was by Ernst M ayr, professor emeritus of zoology at Harvard U niver
sity. In the article he rem arked, "M an's world view  today is dominated 
by the knowledge that the universe, the stars, the earth and all living 
things evolved through a long history that was not foreordained or 
program med, a history of continual, gradual change shaped by more or 
less directional natural processes consistent with the laws of ph ys ics ."1

D r. Sherwood L. W ashburn, professor of physical anthropology, in 
another article of the same issue wrote that w hile the age of the earth 
was thought of as a few thousand years during the 18th century, at the 
end of the 19th century the figure was about 40 m illion years.2

It becom es clear that most of the scientists of our day leave Cod out 
of the picture by not accepting the Bible's account of creation.

W hen a person leaves Cod out of the picture he qualifies as an 
atheist. At first thought we would suppose that atheists are antireli
gious. Notice, how ever, the follow ing statement w hich  indicates a 
surprising trend w hich  began several years ago. "The  C h urch , it would 
seem , would be the last place to look for an atheist. Fools who say, 
'There is no C o d ,'w o u ld  be w ise enough, one would th ink , to stay out. 
But not so ."  This author then refers to a study conducted by two 
sociologists from the University of Californ ia w hich indicated that "one 
percent of the Protestants and one percent of the Roman Catholics they 
investigated are agnostic. These said baldly, 'I do not know w hether 
there is a C o d , and I don't believe there's any way to find out.' "  The 
researchers stated further that they discovered a significant num ber 
among Congregationalists, M ethodists, and Episcopalians who as
serted, " I don't believe in C o d ."3

Such an attitude within a society is conducive to crim inal selfishness. 
C rim e involving property and financial assets reaches an annual total of 
about 40 billion dollars a year in the United States. This is responsible 
for adding nearly 15 percent to the prices of goods sold— about $200 a 
year for every child and adu lt.4

In connection w ith New York  C ity's b lackout on Ju ly 13, 1977, we 
w ere shocked to learn the extent to w hich  looting was practiced when 
the city was dark. The citizens of the city stole luxuries, cars, TV  sets, 
etc. Com punction of conscience was lacking. It was a matter of Get 
what you can w hile you can't be caught doing it .s

If these are the characteristics of "Bab y lo n ," where are we now?

1 Scientific American, Sept., 1978, p. 47
2 Ib id , p. 194
3 Christianity Today, Nov. 20, 1964, p. 30
4 U .S. News & World Report, July 23, 1979, p. 59
5 Ib id ., August 1, 1977, p. 14

I I I  I ■
Wednesda

Notes

Evolution

Atheism

Criminal 
Selfishness ‘

Harold Shryock is professor emeritus of anatomy at Loma Linda University.
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HOW TO Come Out . . . , My People

by Margaret Hempe

"W hat do you m ean, 'Com e out of Babylon'? I've jo in e d  the remnant 
ch u rch !"

W hile  w e recognize the historical significance of this second angel's 
message, Cod appeals through it to us individually today. W hat is this 
spirit of Babylon that God asks us to come out of?

God's call to His people is a continual calling  to move away from a 
false set of values— from the m ultip licity of false gods that our culture 
ever tempts us to w orship . W ith the help of a few  significant questions, 
let's find "h o w  to " get in touch w ith the spirit of Babylon in our lives.

t) W hich practice(s) in the SDA subculture tempts me to depend on 
that practice for salvation? 2) How does the "caste system " on our 
cam puses affect my life? 3) How much of the "n ew  m orality" has 
seeped into my value system? (Premarital sex, the idea " I f  it feels good, 
do it ,"  e tc.) 4) In what significant areas has peer pressure for conform 
ity subtly coerced me to behave contrary to my conscience? In what 
ways am I coercing others? 5) How much of my self-concept is based 
on the w orld 's values? a. good looks b. money c . prestige d .th e  
"rig h t" profession e . the "righ t" amount of education f. power and 
influence g. com petitive spirit h. being married to a spouse with the 
"rig h t" profession. 6) How much of my self-concept is derived from 
God's values? a. love b. joy c. peace d. patience e . kindness f. 
goodness g. faithfulness h. gentleness i. self-control.

W hen I accepted Jesus Christ as Savior and Lord of my life , I comm it
ted m yself to the adventure of a lifetim e: BECO M IN G  TH RO U G H  HIS 
G RA CE, W H AT G O D  ALREADY C O U N TS ME AS B E IN G !!!

And because of my identity with Christ and His values as I come out of 
Babylon I recognize that: 1) My self-worth is now reckoned according
to the price He paid for m e! 2) M y uniqueness frees me from the need 
to be someone or something other than myself. As an authentic C h ris
tian I refuse to be coerced by people or false values! 3) I appreciate the 
freedom of choice He gives me. Because He gives me freedom to make 
m istakes and loves me w hile  I'm making them , I can give others free
dom to make m istakes and love them in the same way. 4) Meditation 
and prayer boldly call me into the very presence o f the living God. His 
caring confrontation results in changes in my attitudes and be
havior. 5) I desire to give up the crippling ineffectiveness of Babylon's 
false value system and I experience the liberating power that Christ's 
unconditional, nonjudgmental love gives me (nothing I do can make 
Him love me more . . . or le ss !). 6) Yes, I still have mistaken beliefs 
and faulty ideas, some distorted views and perhaps some unhealthy 
attitudes about m yself, you , and God. But because I refuse to build my 
own "to w er of B ab e l,"  I choose to trust God.

And He w ill finish the w ork He began in me!

Thursday

Notes

God's call 
to "come out" 
is a continual 
calling

"Nothing I 
do can make 
Him love me 
more . . .  or 
less!"

Margaret Hempe is an associate pastor at the Loma Linda University Church
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OPINION Wrap ■ Up Friday

by editors

And the w riter of the Apocalypse saw in vision another angel come 
down from heaven and trum pet the final w arn ing : "Babylon the great is 
fa llen , isfa llen  . . . Forall nations have d run ko f the w ine of the wrath of 
her forn ication , and the kings of the earth have committed fornication 
w ith her . . (Rev. 18:2-3).

Raised on a diet of Adventist evangelism as a child and teenager, I 
learned to associate the "Bab ylo n" of the above m entioned prophecy 
with parts of Roman Catholic and apostate-Protestant theologies. Be
cause of v iew points on the Sabbath com m andm ent, the state of the 
dead, e tc ., I was shown how these churches had committed "fo rn ica
tio n" w ith the doctrines of Satan. And I am thankful for the instruction I 
received regarding these things.

I have deeply appreciated the writers of this w eek's lessons, how
ever, in pointing out how w e, in the Adventist church— the "guardians 
of tru th "— are also in danger of committing "fo rn ica tion" w ith the 
devil's lies.

D r. Shryock, w ith his Evidence article, got me to th inking about sins 
and philosophies of life I am holding that show  I may be a part of 
Babylon. Elder Holtz "stepped on my toes" (stomped them , crushed 
them !) by suggesting that Babylon is "any system of thought that is 
prim arily concerned w ith the importance and goodness of m an ." Jay 
M ille r and our lady pastor from Loma Linda, Margaret Hem pe, made it 
even m ore clear how the Babylon which I have for so many years felt 
safe from follow ing may be alive and well w ithin my own experience . To 
these w rite rs : Thank you for opening my eyes to the Babylon that 
threatens m e  as a Seventh-day Adventist.

Continuing on in this "w hat Babylon means to m e "  way of th inking , I 
would like to introduce you to the ideas of Douglas F. W eleb ir, an 
attorney from San Bernardino , Califo rn ia. D r. W elebir contributes an 
interesting thought on Babylon  and static truth.

"W here  in each of us lies a Babylon from which we must come out 
and flee? To come out of Babylon is a plea and a command for all to 
come forth out of spiritual lethargy and smug com placency  of having 
'the truth' and being C od 's 'chosen people.'

" If  w e feel all truth has been decided, that no further elucidation and 
interpretation is needed and that a definitive creedal statement can be 
form ulated for the edification and conform ity of fellow believers, then 
w e are in a woeful and perilous status. It is the questioning, inquisitive 
m ind, opened to and by the moving of the Holy Spirit, w hich presents 
infin ite possibilities of spiritual growth, and w hich w ill lead us forth 
from the cleaving sins of Babylon ."

But, lest any th ink that "com ing out o f Babylon" is something one can 
accom plish as easily as "com ing out of the college cafeteria" (no corre
lation between Babylon and college cafeterias intended), D r. W eleb ir 
offers this counsel:

"To  come out of Babylon is not and cannot be accom plished by one's 
own w ill or desire . W hen we flee from the 'city' lest we be 'partakers of 
her sins' there is the probability that we carry with us something in our 
hearts that we cherish and must overcom e. Thus, 'coming out' requires 
not just a physical removal from the 'city' but an inner transform ation. 
To accept Christ's call to 'com e out' presupposes a com m itm ent to 
significant and meaningful change in our live s ."

Notes

"To come out 
of Babylon is 
a plea for all 
to come forth 
out of smug 
complacency 
of having 'the 
truth' "

"To accept 
Christ's call 
to 'come out' 
presupposes a 
commitment 
to meaningful 
change in our 
lives"
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YOU'RE NEXT

1. W hat has it meant for you personally to leave Babylon?

2. In what ways are God's people to "com e out" of Babylon? By moving out of the cities? 
By severing all contacts w ith non-believers? By protesting the hallm arks of Babylon?

3. Douglas W eleb ir in the O pin ion article for this w eek suggests, "To  come out of 
Babylon is a plea and a command for all to come forth out of spiritual lethargy and 
smug com placency of having 'the truth' and being God's 'chosen people.'
" It  is the questioning, inquisitive m ind, opened to and by the moving of the Holy 
Spirit, w hich presents infin ite possibilities of spiritual growth, and which w ill lead us 
forth from the cleaving sins of Babylon ."

Do you agree w ith his thinking?

How much freedom  should there be in our churches and educational institutions to 
teach other than traditional theories and interpretations?

4. How much of "com ing out of Babylon" is accom plished by our own effdrts and how 
much is God's w ork  for us and/or in us?

5. List five criteria  for identifying "Bab y lo n ."

1 .  ________________________________________________________________________________________

2.  

3. _________________________________________________________________________________________________

4. _________________________________________________________________________________________________

5. _________________________________________________________________________________________________

O ther than the traditional powers or systems of thought so identified, what would you 
designate as being part of "Babylon" today?
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INTRODUCTION Little Faithful and Little Fearful

by Kenneth McGill

The warning of the third angel in 
Revelation 14 has often been 
rid iculed as the fire  and brimstone 
gospel. Here, God is presented as 
the sovereign executor of justice— the 
type of God Jonathan Edwards and 
others enjoyed preaching about. “ And 
the third angel followed them, saying 
with a loud voice, If any man 
worship the beast and his image, and 
receive his mark in his forehead, or 
in his hand, the same shall drink of 
the wine of the wrath of God, which 
is poured out without mixture into 
the cup of his indignation; and he 
shall be tormented with fire and 
brimstone in the presence of the 
holy angels, and in the presence of 
the Lamb: and the smoke of their 
torment ascendeth up for ever and 
ever: and they have no rest day nor 
night, who worship the beast and his 
image, and whosoever receiveth the 
mark of his name. Here is the 
patience of the saints: here are they 
that keep the commandments of 
God, and the faith of Jesus" (Rev. 
14:9-11).

The John of Patmos has indeed 
described a most terrifying final 
destruction. The believer, however, 
can face the events of this impending 
crisis with confidence and trust in the 
sure word of God's prom ises.

There is a parable I once heard 
about tw ins in their mother's wom b.
It seems that they became aware of 
their existence at quite an early stage 
of their developm ent, and they began 
to talk with each other.

“ W here did you come from ?" 
asked one little fe llow  of the other.

“ I don't kn o w ," said the little one 
called Faithful, “ but it sure is fun just 
kicking and hitting around in h e re ."

"Y e s , but I'm w o rrie d ,"  said the 
little one called Fearful. " I just can't 
understand what this is all about. 
W here did we com e from? W hat are 
we here for? W hat do you th ink is 
going to happen to us?"

“ I don't kno w ," said Faithful, “ but 
I am sure that for whatever purpose 
we were made, it could not have 
been for noth ing ." And here the 
conversation— and for a w hile  their 
fears— ended.

So they lived and played in what 
seemed to be an endless expanse of 
water. They were warm and 
com fortable, and they had assurances 
moment by moment of a caring 
mother. But as the w eeks and 
months began to add up, they found 
less room to stretch and play, and it 
seemed they would soon run out of 
space to live.

"D id  you notice that we are getting 
squished In here?" said Faithful. " I 
w onder what is going to happen?"

“ I w ill tell yo u ,"  said Fearful. “ It is 
the end of everything! W e'll be just 
like we w ere before we came 
here— noth ing !"

"That cannot be tru e ,"  said 
Faithful. "There  must be a life 
beyond this little w orld ! W e just 
don't understand everything ye t."

"But I k n o w ,"  said Fearful. " I have 
done some experim ents. Do you see 
this little cord that is attached to 
your belly? W e ll, just squeeze it and 
you w ill see that you cannot live 
w ithout it. Therefore we cannot travel 
out and beyond; we shall soon come 
to an end— fo rever."

Suddenly there was shaking and 
trembling, such as the little ones had 
never known. Little Fearful became 
frightened and struggled to enfold 
him self in a dark crevice of the 
womb w here he believed was his 
only hope. Little Faithful also found 
the constrictions most unpleasant, yet 
he stretched forth his little head till 
he saw the brightest light flash 
before his eyes. He could not 
imagine what was happening. But he 
took a deep breath, and cried in a 
voice he had never before 
experienced.

Kenneth J. McGiil is an associate professor of obstetrics and gynecology 
at the School of Medicine at Loma Linda University.
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LOGOS The Third Angel's Message Monday

by Niels-Erik Andreasen

“And the third angel followed them, saying with a loud voice, If any 
man worship the beast and his image, and receive his mark in his 
forehead, or in his hand, the same shall drink of the wine of the wrath of
G od "

“And I saw another angel. . . saying, Hurt not the earth, neither the 
sea, nor the trees, till we have sealed the servants of our God in their 
foreheads" (Rev. 14:9, 10; 7:2, 3).

The book of Revelation asks the sim ple question, W ill the Christian 
church survive , or w ill it be swallowed up by a large and unbelieving 
world? The answer is that the church w ill be victorious but its victory 
w ill not come easily , for the enem y that is both w ithin and w ithout is 
fe rocious: He threatens God's saints with apostasy (Rev. 1-3) and with 
exterm ination (Rev. 13). The very survival of Christianity and all it stands 
for— faith , truth , honesty, purity, integrity, yes, even life itself— is at 
stake. This explains the seriousness of the third angel's message. It 
addresses the last critical w inner-take-all confrontation between the 
Christian church and its enem y.

W ho is the enemy? The beast and his image, described in Revelation 
13 as being haughty, blasphem ous, deceptive and tyrannical— all 
characteristics that are opposed to Cod and to His church (see Rev. 13). 
W hoever is characterized by these ungodly and un-Christian traits 
belongs to the enem y.

r low does one becom e aligned w ith the beast and his image? The 
passage speaks of a mark on the hand and the forehead. The Greek 
word for mark used here is charagma and it refers to a mark or stamp 
that is engraved, etched and branded. A charagma can brand anim als, 
stamp docum ents and press co ins. W hatever is marked in this way 
receives a distinctive character. The mark of the beast also gives its 
recipients a d istinctive character, both on their foreheads (thoughts) 
and on their hands (actions). And as we have discovered, this character 
is haughty, b lasphem ous, deceptive and tyrannical. These traits belong 
to the beast, are opposed to God and His church and lead to death.

W hat is the alternative to being so marked? O ur second passage of 
Scripture speaks of the servants of God who are sealed on their 
foreheads (Rev. 7 :3 ). They are m entioned again in Revelation 14:1-5, 
and here the seal is described as the name of God the Father. God's 
name represents His distinctive character, with which He saves sinners 
(rem em ber when God became man, H is name was Jesus— Saviour). So 
then , to be sealed is to accept God's salvation.

How do we become sealed? According to Revelation 7 :3 , we cannot 
seal ourselves. The sealing is done by C o d  to those who accept His 
nam e, that is, His salvation. S im ilarly, the mark of the beast (Rev. 14:9) 
is given by the beast to those who w orship it, that is, to those who 
accept its distinctive character. It is all a matter of com m itm ent (or faith, 
as the Bible calls it). The third angel's message is a final plea to not 
commit ourselves to the beast, but to cast our lots w ith God.

Notes

The third angel's 
message 
addresses 
the winner-take- 
all confrontation 
between the 
Christian church 
and its enemy

“Whoever is 
described by 
these ungodly 
traits belongs 
to the enemy"

Niels-Erik Andreasen is a professor of religion at Loma Linda University.
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TESTIMONY Third Angel's Message
|_j june iu

Tuesday

by John A. Goley

“And the third angel followed them, saying . . .  If any man worship 
the beast. . . and receive his mark . . . the same shall drink of the wine 
of the wrath of God. . . ." (Rev. 14:9, 10).

“ Several have written to m e, inquiring if the message of justification 
by faith is the third angel's m essage, and I have answered, 'It is the third 
angel's message in verity .'

At first glance it is hard to see the relationship between justification 
by faith and the third angel's message. The third angel is saying, “ Don't 
get the mark of the beast" and im plying, "D o  get the seal of G o d ."  Ellen 
W hite states, "The  keeping of this day [Sunday] is the mark of the 
beast,"2 and "the Sabbath of the fourth comm andm ent is the seal of the 
living G o d ."3 How then is justification by faith seen in light of the 
Sabbath-Sunday issue? Let's consider some interesting statements by 
Ellen W hite here.

"G od  saw everything that He had made, and behold, it was very 
good; and He rested in the joy of His com pleted  work . . . The Sabbath 
is a memorial to the w ork of creation, it is a token of the love and power 
of C h ris t ."4

"A t last Jesus was at rest. The long day of shame and torture was 
ended. As the last rays of the setting sun ushered in the Sabbath, the 
Son of God lay in quietude in Joseph's tom b. His work com pleted , His 
hands folded in peace, He rested through the sacred hours of the 
Sabbath day. In the beginning the Father and the Son had rested upon 
the Sabbath after their w ork of creation . . . Now Jesus rested from the 
w ork of redem ption. . . . " 5

"As the Sabbath was the sign that distinguished Israel when they 
came out of Egypt to enter the earthly Canaan, so it is a sign that now 
distinguishes God's people as they came out from the world to enter 
the heavenly rest. The Sabbath is a sign of the relationship existing 
between God and His people. . . , " 6

"The  Sabbath, w hich  God had instituted in Eden, was as precious to 
John on the lonely isle as when he was w ith his companions in the cities 
and towns . . .  It was the sign to him that God was his. . . . " 7

Indeed, the Sabbath not only points Christians to the w ork of crea
tion , it is also a memorial of God's mighty power in redem ption. Thus, 
to all who receive it as a sign and seal of Christ's creative and redem p
tive power, the Sabbath w ill be a delight. W hile  it calls to mind the lost 
peace of Eden, the seventh day tells of peace restored through the 
Sav iour.8

Therefo re , when the third angel warns Christians of receiving the 
mark of the beast— and thereby im plies that they ought to be sealed by 
God— it is warning against a symbol of righteousness by w orks in favor 
of a memorial of justification by faith . And thus, the message of justifi
cation by faith is "the  third angel's message in ve rity ."

1 Selected Messages, vol. 1, p. 372.
2 SDA Bible Commentary, vol. 7, p. 979.
3 The Great Controversy, p. 640.
4 The Desire o f  Ages, p. 281 (emphasis ours)
5 Ib id ., p. 769 (emphasis ours).
6 Testimonies, vol. 6, p. 350 (emphasis ours).
7 SDA Bible Commentary, vol. 7, p. 955.
8 The Desire o f  Ages, p. 289.

Notes

The Sabbath 
is a sign of 
both our 
history and 
our destiny

God warns us 
of receiving 
the mark— a 
symbol of 
righteousness 
by works

John A. Goley is a graduate student at Loma Linda University School of Health.
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EVIDENCE Marked to Die, Sealed to Live
U june il

Wednesday

by David Smith

A study of the meaning of the mark of the beast is certainly a w orth
w hile  pursu it, but the main thrust of the third angel's message focuses 
on what happens to those who receive the mark. The emphasis is not as 
much on the mark itself as it is on the drastic results of receiving the 
m ark. The third angel cries with a "loud vo ice" that if anyone receives 
the mark of the beast he "sha ll drink of the w ine of the wrath of God, 
w hich  is poured out w ithout m ixture into the cup of his indignation" 
(Rev. 14 :9 , 10). W ine tends to separate the drinker from reality. The 
w ine the marked w icked must drink w ill separate them forever from 
G od , the ultimate Reality. The fact that this w ine is poured "w ithout 
m ixture" is very significant: For the first time in the history of m ankind, 
man w ill taste the wrath of God unmixed with m ercy.

This cup of God's indignation is foreboding, indeed. In his book, 
B eho ld  He Com eth!, Herman Hocksem a observes that drinking this 
w ine causes the w orsh iper of the beast to "rece ive  the wrath of God as a 
burning fire  w ithin his sou l, so that this wrath of God burns him from 
w ith in , troubles him , leaves him no rest day or night. It shall be spiritual 
torm ent night and day. Even as the greatest happiness and the most 
profound peace consists of com m union with the God of grace and 
love, so the most terrib le suffering shall be that w hich is caused by the 
consciousness of the wrath of the A lm ighty ."1

It was in Gethsem ane that Christ pleaded with His Father to remove 
this same cup . His cry on the cross, "M y G od, My God, W hy hast thou 
forsaken m e?" dram atically portrayed His despair w hile  drinking fully 
of the "un m ixed " w ine of God's w rath. Christ died the death of the 
w icked on the cross, not the death of the righteous. He faced the 
prospect of eternal separation from His Father.

Though we often v iew  the righteous as "sleep ing" when they d ie , we 
tend to ignore the fact that the w icked dead are m erely "s leep ing" as 
w ell. Both groups w ill be resurrected again, the righteous to be united 
forever with G od, the w icked to face eternal separation from God by 
experiencing the second death, the death of the cross. Paul notes in 
Hebrews 9 :27 , 28, that " it  is appointed unto men once to d ie , but after 
this the judgm ent: So Christ was once offered to bear the sins of many; 
and unto them that look for him shall he appear the second time 
w ithout sin unto salvation."

Throughout His m inistry Christ demonstrated an awareness of the 
significance of the type of death He faced. After Lazarus' death Jesus 
asserted to M artha: " I am the resurrection, and the life : he that be- 
lieveth in m e, though he were dead, yet shall he live : and w hosoever 
liveth and believeth in me shall never d ie " (John 11:25, 26).

The significance then of the third angel's message is not so much the 
fact that the w icked must drink the cup of the unmixed wrath of G od , as 
the fact that Christ has already drunk that cup for the righteous. The 
good news of the third angel's message is that the righteous w ill never 
have to drink the cup of God's w rath ; they "shall never d ie " the second 
death. Perhaps the best way to view  the third angel's message is to read 
it this w ay: " If  a man does not receive the mark of the beast, he w ill not 
drink of the bitter cup of God's w rath, and he will be united forever with 
the O ne who has already drunk it for h im ."

1 Herman Hocksema, Behold He Cometh! (Grand Rapids, Michigan: Reformed Free Pub
lishing Association, 1969), p. 798.

Notes

The "wine of 
the wrath of 
God" separates 
the drinker 
from ultimate 
Reality

On the cross 
Christ drank 
of the wine 
of the wrath 
of God

David Smith is an assistant professor of English at Union College.
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HOW TO Avoiding the Mark
LJ June

Thursday

by lack Bohannon

In the final contest of faith mankind w ill be divided into two great 
classes: those who observe the commandments of God , and those who 
w orship the beast and his image. According to Revelation 15:1 and 2, 
those who avoid the beast of Revelation 13 are spared the seven last 
plagues and w ill be redeemed.

Indeed, it is inconceivable that God would issue such a dire warning 
as is found in Revelation 14:9-11 w ithout giving His people some idea of 
what is to be avoided. " I f  anyone w orships the beast and his image and 
receives his mark on the forehead or on the hand, he, too, w ill drink of 
the w ine of God's fu ry , which has been poured full strength into the 
cup of His w ra th " (N IV ). These words were written not to terrify, but to 
inspire— to prepare for decisive action.

Consider the four "thought b locks" below as we explore this subject 
of the mark of the beast.
Treason

Lucifer sought to set up his own governm ent by disrupting G od's. He 
attempted to underm ine God's law and thereby neutralize God's au
thority. "The  special characteristic of the beast, and therefore of his 
image, is the breaking of God's com m andm ents."2

Thus, by refusing to accept those points of faith w hich would violate 
the law of the kingdom of God, we show that we have not received the 
mark of the beast. But by refusing to observe the law of God , we show 
that we have renounced citizenship in God's kingdom.
Loyalty

"The  keeping of the Sabbath is a sign of loyalty to the true G o d ."2 
That is, keeping the Sabbath is like displaying one's national colors on 
the front of the house. The person inside the house may or may not be 
loyal to his country ; likew ise , the keepero f the Sabbath m ayorm ay not 
be loyal to G od. N evertheless, other things being equal, they are a 
strong indication that the person involved is loyal.
Counterfeit

W henever a religious principle of man's design is substituted and 
enforced above one of God's design, it w ill lead to the w orship  of the 
beast of Revelation 13. N evertheless, we must keep in mind that the 
issue is not found in the externals of signs, sym bols, m arks, seals, etc. 
The real issue is w orsh ip  (Revelation 14:9). Those who w orship the 
beast w ill receive the ultimate punishm ent of God, w hile  those who 
worship their creator w ill receive an eternal reward.
How To

Because Jesus has paid the full price of our redemption on the cross, 
anyone who m aintains his trust in Him alone can be assured that he w ill 
be sealed. To maintain a relationship w ith Jesus C h rist, one should :

1. Begin and/or consistently continue to have a dedicated study of 
the sacred Scriptures.

2. Remember that a consecrated prayer life is essential to the 
maintenance of a personal commitment to Jesus Christ.

3. Become an active positive witness for Christ in an effort to win 
others to accept the plan of salvation.

Anyone who thus maintains a relationship with Jesus Christ w ill stand 
true to Him even in the face of persecution and death.

1 The Great Controversy, p. 446.
2 Ib id ., p. 438.

Notes

"The real 
issue is 
worship"

Jack Bohannon is senior pastor of the College View Church, Lincoln, Nebraska.
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OPINION On the Seal of God
(_] june u

Friday

by Ralph E. Neall

Notes
M odern scholarship tends to support the traditional Adventist belief 

that the Sabbath is the seal of God.
Some years ago George M endenhall, a professor at the University of 

M ichigan, pointed out that the ten comm andm ents are in the form of 
ancient treaty docum ents as they w ere written in the days of M oses.1 
Treaties between the Hittites and other powers have been found which 
always show  six special features in this order:

7. The name o f  the suzerain ("th e  Lord  your G o d ").
2. The h istory o f  his ben evo len t acts ("w h o  brought you out o f  

Egyp t").
3. The stipulations o f  the treaty (the ten com m andm ents them 

se lves).
4. A list o f  b lessings and curses (com pare D eut. 11:1-13; 28:48).
5. A call to w itnesses , includ ing  various features o f  nature (com pare 

D eut. 4:26).
6. A p rovision  fo r keep ing  the treaty in the sacred shrines o f  the 

suzerain and o f  his vassal, and for bringing it out and reading it pub lic ly  
from tim e to tim e (com pare D eut. 31:26).

Building on M endenhall's thought, M eredith K line , of Gordon- 
Conw ell Sem inary in Boston, has suggested that the large seal which 
was usually stamped into the face of these old treaties has its counter
part in the Sabbath com m andm ent.2 The dynastic seals in the face of the 
treaties identified the m aker of the treaty by his name, title , and terri
tory, as w ell as his gods. Naturally the Sabbath comm andm ent would 
not m ention any other gods, but it does proclaim  the name, title , and 
territo ry of the M aker of this treaty w ith Israel: He is the Lord, the 
C reato r, of heaven and earth.

The Sabbath as a sign of God's treaty (the Bible language is "co ve
nant") is supported also by Exodus 31:13 and 17. Moses says that the 
Sabbath is a sign of two th ings: that Yahweh is the God w ho makes His 
people holy, and that He is the God who created heaven and earth. In 
fact, the Sabbath is not only asign  of the sanctifying and creating G od, it 
is a m eans o f sanctifying and recreating. Not in a righteousness-by- 
w orks sense— no, not at all. But in the sense that the Sabbath provides 
tim e for laying down the business of the w eek and spending time with 
G od . It is time w ith God that enables Him to recreate us and make us 
holy.

If the Sabbath is indeed the seal of G od , then it is easy to see that 
Sunday-keeping w ill become the corresponding sign of the opposing 
powers. Thus, the Sabbath is a sign of allegiance to the Creator and 
Sanctifier, w hile  Sunday w ill become the sign of allegiance to men.
There w ill undoubtedly be other signs of allegiance to men— modern 
totalitarian powers enforce a variety of signs to dem onstrate the loyalty 
of their people— but the final issue according to the prophecy of Reve
lation 13 and 14 w ill be the question of the day of w orship .

How can we prepare for this final test? O n ly  by complete loyalty to 
our Creator and Sanctifier God today.

1 G . E. M endenhall, "Covenant," Interpreter's Dictionary o f the Bible (Nashville: Abingdon,
1962).

2 Meredith G . K line, Treaty o f  the Great King (Grand Rapids, M ich .: Eerdmans, 1963), pp. 18,
19. See also "Sea l,"  Seventh-day Adventist Bible Dictionary, p. 974.

Ralph E. Neall is an associate professor of religion at Union College.
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YOU'RE NEXT

1. W hat would you say to explain to som eone how he or she could avoid receiving the 
mark of the beast?

2. Could a Sabbath-keeper receive the mark? If so, how?

Could a Sunday-keeper receive the seal of God? If so, how?

3. Have people been sealed or marked throughout history, or is this something that 
happens only at the end of time?

4. List two ways of how your understanding of the mark of the beast make you a better 
person?

1 . ____________________________________________________________________

2 .  

How w ill it make you be more loving?

How w ill it make your w orld love Cod more?

5. An athlete's success in an event depends mostly upon his or her skill and strength 
relative to that event. In what way is Christian "success”  during the time of the end 
different?

In what sense is it the same?
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INTRODUCTION The Reconstruction Crew Sunday

by Beverly Matiko

" I start tom orrow  at 6 a .m .,"  Brad 
proudly announced , kicking off his 
Adidas at the front door.

"That's great! I knew you'd land a 
job if you w ere persistent." Dad got 
up from his desk and gave Brad's 
shoulder a squeeze.

" I don't know  about that part, 
D ad ," Brad puzzled . "Those people 
at the Hire-A-Student office acted like 
they had been waiting for me— like 
they really wanted me. Even the 
president was there— mingling with 
the secretaries, shaking our hands, 
even doing errands. He tried to get 
me to start right away instead of 
waiting till tom orrow . He said there 
is really a lot to d o ."

The next m orning Brad reported for 
construction duty. His beige gloves 
and reinforced shoes soon lost their 
store w indow  appearance. In a few 
days Brad looked like the rest of the 
crew .

Brad couldn 't w ork as fast as the 
rest, but he d idn't get discouraged. 
Jake and Andy and all the others 
w ere really helpfu l.

Brad was assigned to the 
reconstruction  crew . Th is outfit was 
set apart from the rest of the 
w orkers. The ir job was to repair an 
existing highway that had fallen into 
disuse.

"The  road hasn't gotten the 
attention it's n eeded ," the foreman 
told them . " It  had a lot of traffic

once, but it's been abused. The 
w eather's given it a beating. 
Overloaded semis. Public m ischief. 
Some people have even tried to tear 
down the road signs, but they're still 
standing. It's a good road; shame 
people aren't using it anym ore. 
They've gotten so used to the 
detours. A real sham e."

Brad was disappointed at first. He 
had wanted to w ork on the newer 
westbound highway. All the modern 
m achinery was being used there. 
The ir budget was many tim es that of 
Brad's small crew . Huge governm ent 
grants had poured into that project. 
But Brad had been assigned to the 
neglected eastbound highway. It 
d idn't take long, how ever, before he 
realized that his road and his crew  
were special.

" It 's  a good road ," Brad concluded 
after only a few days on the job. 
"Som eone put a lot of w ork into it 
in the first place. The town just 
doesn't realize how much they need 
it. They're  wasting their tim e on the 
detours. This road is so much 
better."

Brad picked up his paint brush and 
enthusiastically added the fin ish ing 
touches to his project w hile  Andy 
and Jake blackened them selves and 
the road in a hot asphalt coat. Brad 
stood back and scrutinized the six 
wet letters on the green sign: One  
Way.

Beverly Matiko is an assistant professor of English and communication at Canadian Union College.
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LOGOS Repairers of the Breach Monday

by Sieg Roeske

God called the Advent M ovement to do a work of reform sim ilar to 
that carried out by Zerubbabel, Ezra and Nehemiah in the days of 
Israel's return from captivity. These and others in history's long line of 
reform ers may each find a place in Isaiah's prophecy, "And they that 
shall be of thee shall build the old waste places: thou shalt raise up the 
foundations of many generations; and thou shalt be called the repairer 
of the breach, the restorer of paths to dwell in" (Isaiah 58:12).

God has needed and needs today men and wom en who— though 
faced w ith satanic opposition— will restore His gospel to its rightful 
position. For man's ever-present temptation throughout the ages has 
been to break down God's way in favor of building up his own. A 
suprem e exam ple of this can be seen in the rejection of the law of 
God— especially the Sabbath comm andm ent. But Seventh-day Advent
ists are to be conscious of their unique position as reform ers who are to 
call an idolatrous world back to w orship the Lord of the Sabbath.

The spiritual setting for this w ork of reformation may be found in the 
fram ework of the Judgm ent, w ith the Lord Jesus Christ officiating as the 
Great Advocate of His people. Here we see two points o f em phasis:

1) The Law  —  God's standard of judgm ent and righteousness
2) The M ercy Seat —  Christ's provisions of mercy that satisfy the 

claim s of the broken law.
These two areas are significant in that both have been trampled upon 
and broken dow n. Thus, to fu lly "repa ir the b reach ," both the law and 
the gospel must be restored to their proper, cooperative positions.

To the modern reform er, law and grace must not be seen as opposing 
each o ther, as though originating in two different sources; both must 
be seen as issuing from the same righteous and loving God of heaven. 
The law m ust be seen as the reflection of God's perfect character, as ten 
princip les o f God's eternal governm ent, as a positive factor in the plan 
of salvation. Indeed there is power in the Law— not to save, but to lead 
to salvation; not to be a savior, but to point out the necessity of a 
Savior; not to forgive sin , but to point out the horror of s in ; not to 
change man's heart, but to magnify the graciousness of God's provi
sions on Calvary's cross. To those w hose w ork it is to "bu ild  the old 
waste p laces" and repair "the  b reach ," the law w ill be seen in the glory 
of the cross.

As Professor Edward A . Park has put it so n icely, "The  law is a 
transcript of divine perfection , and that a man who does not love the 
law does not love the gospel; fo r the law, as well as the gospel, is a 
m irror reflecting the true character of God. This peril (of not appreciat
ing the law) leads to another, that of underrating the evil of sin , the 
extent of it, the dem erit of it. In proportion to the rightfulness of the 
com m andm ent is the wrongfulness of disobeying it.

"Th e  tendency of the modern pulpit is to strain out the divine justice 
from the d ivine benevolence, to sink benevolence into a sentim ent 
rather than exalt it into a princip le . The new theological prism puts 
asunder what God has jo ined together. From the habit of underrating 
the d ivine Law and justice , the extent and dem erit of human disobedi
ence , men easily slide into the habit of underestim ating the grace 
w hich has provided an atonement for s in ."1

1 The Great Controversy, pp. 465-466

Notes

"To fully 
'repair the 
breach,' both 
the law and 
the gospel must 
be restored to 
their proper, 
cooperative 
positions"

"A man 
who does 
not love the 
law does not 
love the 
gospel"

Sieg Roeske is an assistant professor of religion at Union College.
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TESTIMONY In the Steps of Nehemiah Tuesday

; selected by editors

Solem nly and publicly the people of Judah had pledged them selves 
to obey the law of G od. But when the influence of Ezra and Nehemiah 
was for a time w ithdraw n, there were many who departed from the 
Lord. Nehemiah had returned to Persia. During his absence from 
Jerusalem , evils crept in that threatened to pervert the nation. Idolaters 

» not only gained a foothold in the city, but contaminated by their 
presence the very precincts of the tem ple. Through interm arriage, a 
friendship had been brought about between Eliashib the high priest 
and Tobiah the Am m onite , Israel's bitter enem y. As a result of this 
unhallowed alliance, Eliashib had permitted Tobiah to occupy an 
apartment connected w ith the tem ple, which heretofore had been 
used as a storeroom for tithes and offerings of the people. . . .

► Nehemiah set to w ork to correct these abuses. He gathered together
those who had left the service of the Lord's house, “ and set them in 
their p lace ." This inspired the people with confidence , and all Judah 
brought “ the tithe of the corn and the new w ine and the o il."  Men who 
“ were counted fa ith fu l" w ere made "treasurers over the treasuries," 
“ and their office was to distribute unto their brethren. . . . "

In the w ork of reform to be carried forward today, there is need of 
men w ho , like Ezra and Nehem iah, w ill not palliate or excuse sin , nor 
shrink from vindicating the honor of God. Those upon whom rests the 
burden of th is w ork w ill not hold their peace when wrong is done, 
neither w ill they cover evil w ith a cloak of false charity. . . .

The success attending Nehem iah's efforts shows what prayer, faith, 
and w ise , energetic action w ill accom plish . Nehemiah was not a priest; 
he was not a prophet; he made no pretension to high title . He was a 
reform er raised up fo ran  important tim e. Itw a sh isa im to  seth is  people 
right with God. Inspired with a great purpose, he bent every energy of 
his being to its accom plishm ent. H igh, unbending integrity marked his 
efforts. As he came into contact with evil and opposition to right he 
took so determ ined a stand that the people w ere roused to labor with 
fresh zeal and courage. They could not but recognize his loyalty, his 
patriotism , and his deep love for G od ; and, seeing th is, they were 
w illing  to fo llow  w here he led . . . .

The w ork of restoration and reform carried on by the returned exiles, 
under the leadership of Zerubbabel, Ezra, and Nehem iah, presents a 
picture of a w ork of spiritual restoration that is to be wrought in the 
closing days of this earth's history. . . .

In the tim e of the end every divine institution is to be restored. The 
breach made in the law at the time the Sabbath was changed by m an, is 
to be repaired. God's remnant people, standing before the world as 
reform ers, are to show that the law of God is the foundation of all 
enduring reform and that the Sabbath of the fourth commandment is to 
stand as a memorial of creation , a constant rem inder of the power of 
God. In c lear, d istinct lines they are to present the necessity of obed i
ence to all the precepts of the Decalogue. Constrained by the love of 
C h rist, they are to co-operate w ith Him in building up the waste places. 
They are to be repairers of the breach, restorers of paths to dwell in .

— Selected from Prophets and Kings, pp. 669-678.

Notes

"Those upon 
whom rests 
the burden of 
this work will 
not hold their 
peace when 
wrong is done"

Nehemiah 
bent his every 
energy to the 
accomplishment 
of a
reformation

"God's remnant 
people are to 
show that the 
Sabbath is to 
stand"

117



EVIDENCE About the Law
l_ l

Wednesday

by Warren C . Trenchard

W e use the word law  in many ways. There are two m eanings, how
ever, which are particularly significant. O ne meaning of law  is a rule of 
conduct determ ined and enforced by the suprem e governing authori
ty. A second meaning is a statement of an observed order in relation to 
phenom ena.

In the first instance, laws are those rules in society enacted by legis
lators or rulers for regulating civil and crim inal behavior. Such laws vary 
w ith the country, culture and age, and have operated since the dawn of 
history. These laws not only define correct behavior but also indicate 
the penalty for non-conform ity— for breaking the law. Such law is said 
to be prescrip tive .

But law  according to the second definition is that which describes the 
function and uniform ity of the universe or any force or body w ithin it. It 
is not enacted by any person or group. It is m erely observed and 
reported. Such laws do not contain statements of penalty for violations 
because they cannot be broken. They are simply statements of the way 
things are. These laws are said to be descriptive .

Prescriptive and descriptive laws, more com m only known as com 
munity and natural laws, represent the two types of law under which we 
can place all known laws. Since we are concerned here with moral law, 
is it reasonable to ask, Under w hich category does moral law fit?

Moral law concerns behavior. Therefore, it would seem reasonable 
to consider it a kind of com m unity, or prescriptive law. In this case the 
com m unity is the universe and the legislator God. Accordingly, moral 
law defines correct conduct for life in God's universe. And, as com m u
nity law , it demands obedience and indicates the penalty for vio lation.

How ever, we may also view  moral law from the perspective of natur
al, descriptive law. In this way moral law may be said to describe man's 
state of existence in the universe. Since morality deals w ith love be
havior, we may express the basic descriptive moral law as fo llow s: Life 
continues on ly w here there is love. Such a law you cannot break. You 
can control certain conditions that activate both the scientific and the 
moral descriptive laws, but you are always subject to these laws.

The ten comm andm ents are an example of both prescriptive com 
m unity law , and of descriptive , or natural, moral law. The natural moral 
law, stating that only love sustains life , lies behind the prescriptions, 
just as surely as the natural law of inertia lies behind the governm ent's 
rule for wearing seat belts. You may choose to not wear your seat belt, 
but in a front end collision you w ill still be propelled forward as one 
subject to the law of inertia. In the same way you can choose to ignore 
the ten com m andm ents, but you w ill certainly suffer the consequences 
of breaking the moral princip les which lie behind these com m and
ments.

The condition for life , according to moral law, is love. The presence 
of love is a matter of dual responsibility. God is the only source of love 
and, hence, of life. But we are the ones who decide w hether or not we 
want this love w ithin us. W e may accept or reject His gift, but we are 
always subject to His law.

Notes

Prescriptive 
Law: Rules in 
society enacted 
by legislators 
for regulating 
civil and
criminal behavior

Descriptive Law: 
That which 
describes the 
function and 
uniformity 
of the universe

Moral law 
as prescriptive 
law

Moral law 
as descriptive 
law

Warren C . Trenchard is an associate professor of biblical languages and religion 
at Canadian Union College.
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HOW TO To Repair the Breach Thursday

by Lyndon K. McDowell

Alm ost one hundred years ago E. G . W hite gave a graphic description 
of the sort of society that would result from a disregard of God's law. 
Her prescient statements have now come true. Sin has ceased to be 
sin fu l. M orality is disparaged and rid icu led . And this generation, 
brainwashed by media phantasies, imagines that virtue and goodness 
and faithful love are boring and outmoded things and that all the 
excitem ent and fascination of life lies in evil.

So we ask , W hat can Seventh-day Adventists do to "repa ir the 
breach"? But that is an evasive question. The question should be, W hat 
can I do to help uphold God's standard? Both question and answer 
must be personal.

I. How to Do It —  The General Programme:
I believe that God's general programme for this age is found in 

Revelation 14:7. Here we are told to "Fear G o d ."  This calls for a rigid 
personal standard of ethics and m orality, and awareness that every act 
is done in the sight o f a holy God. To fear God is to recognize that He 
w ill not countenance evil, but w ill honour those who do fear Him 
(Psalms 60:4).

Also in Revelation 14:7 we are told to "g ive glory to h im ." To give 
glory is two-phased. In the first p lace, it calls for complete personal 
com m itm ent to Ch rist. For "The  light of His glory— His character— is to 
shine forth in His fo llow ers. Thus they are to glorify G o d ."1

Second, it calls fo r a personal concern for others. The w orship of God 
is more than attendance at formal Sabbath services; it involves a real 
concern for the needs of others. (Note Isaiah 58:6-10, 13.) Men have 
basic physiological needs w hich  are desperately lacking in this grasping 
world of today: the needs for love, for esteem by others, for a sense of 
belongingness. O n ly  people relating to people can provide for such 
needs. W e must ever be ready to give Bible studies, but before the Bible 
study must come concern .

II. How To Do It —  The Personal Programme:
A. Change your denominational "self-image." W e are apt to imagine 

the m issionary task of the church to be teaching doctrine to reluctant 
listeners. It is not. The task of the church is to send out men and women 
w ith a deep love for Christ and hum anity. See yourself as such . Imagine 
getting behind the sm iling facade, seeing the deep emotional needs of 
m en, and sharing joy and hope with them.

B. Set personal goals. Every successful person sets goals. Make them 
specific and m easurable but flexib le . Determ ine that you are going to 
sm ile at, speak w ords of comfort to , pray w ith , or read to x  num ber of 
people this w eek . Name them if you can.

C. Set aside a couple of hours each weekend to plan your pro
gramme for the week. This w ill direct your efforts and take away your 
fear of acting. Then , when you have a planned programme in your 
m ind's eye imagine yourself carrying it out.

D. Be enthusiastic. See the w orld 's needs and see how you hold the 
answer to those needs in your hands. Get excited about it. Act en
thusiastic about it and that enthusiasm  w ill w ork constantly from w ith 
in . And suddenly, unexpectedly, joyfu lly , you w ill find yourself num 
bered as one of the "repa irers of the breach"!

1 Christ's O bject Lessons, p. 414.

Notes

"Fearing God" 
calls for a 
rigid personal 
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ethics and 
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for Christ and 
humanity"

Lyndon K. McDowell was chairman of the Bible department at Kingsway College at the time of this writing.
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OPINION Is It Priggerish?
I I f

¡Friday

selected by Charles Tidwell

This w eek we have received a challenge to "repa ir the b reach ." W e 
have traditionally recognized this as a command to honor the fourth 
com m andm ent, but because of a general attitude of law lessness w hich 
has settled in our society, this statement may also be seen as a directive 
to re-affirm the importance of the entire ten comm andm ents. Indeed, 
in this twentieth century society Seventh-day Adventists are no longer 
called to sim ply uphold "Rem em ber the sabbath day ," but to also 
support "Thou  shalt not commit adu ltery ," "have no other gods," and 
"Thou shalt not co ve t."  To bring honor and glory to God's law is indeed 
to "repa ir the b reach ."

W hen w e set out to accom plish this God-given task, however, we will 
find strong opposition . Some w ill say the law is priggerish, or 
pointlessly dem anding and precise . Some w ill argue regarding its truth 
or applicability to our tim es. And these challenges must be met. Listen 
to C . S. Lew is as he speaks to these problems below.

"A s everyone know s, the Psalm specially devoted to the Law is 119, 
the longest in the w hole co llection . And everyone has probably noticed 
that from the literary or technical point of v iew , it is the most formal and 
elaborate of them all. . . . It is a pattern, a thing done like em broidery, 
stitch by stitch , through long, quiet hours, for love of the subject and 
for the delight in le isure ly , d iscip lined craftsm anship.

"N o w  th is, in itse lf, seems to me very important because it lets us into 
the mind and mood of the poet. W e can guess at once that he felt about 
the Law somewhat as he felt about his poetry; both involved exact and 
loving conform ity to an intricate pattern. This at once suggests an 
attitude from w hich the Pharisaic conception could later grow but 
w hich in itse lf, though not necessarily relig ious, is quite innocent. It 
w ill look like priggery or pedantry (or else like a neurotic fussiness) to 
those who cannot sym pathize with it, but it need not be any of these 
things. It may be the delight in O rder, the pleasure in getting a thing 
'just so'— as in dancing a m inuet. O f course the poet is w ell aware that 
something incom parably more serious than a m inuet is here in ques
tion . He is also aware that he is very un like ly , h im self, to achieve this 
perfection of d isc ip line : 'O  that my ways were  made so straight that I 
m ight keep thy statutes!' (5). At present they aren't, and he can't. But 
his effort to do so does not spring from servile fear. The O rder of the 
D ivine m ind, em bodied in the D ivine Law, is beautiful. W hat should a 
man do but try to reproduce it, so far as possible, in his daily life? His 
'delight' is in those statues (16); to study them is like finding treasure 
(14); they affect him like m usic, are his 'songs' (54); they taste like 
honey (103); they are better than silver and gold (72). As one's eyes are 
more and more opened , one sees more and more in them , and it 
excites w onder (18). This is not priggery nor even scrupulosity ; it is the 
language of a man ravished by a moral beauty. . . .

" .  . . the Psalmists them selves can say it best; 'thy righteousness 
standeth like the strong m ountains, thy judgments are like the great 
deep' (36, 6) . . . The ir delight in the Law is a delight in having touched 
firm ness; like the pedestrian's delight in feeling the hard road beneath 
his feet after a false short cut has long entangled him in muddy fie ld s ."

Taken from C . S. Lewis, Reflections on the Psalms (New York : Harcourt, Brace and World, 
Inc ., 1958), pp. 54-58. Used by permission.

Notes

"To bring 
honor 
and glory 
to God's law 
is indeed to 
'repair the 
breach' "

"It is the 
language of 
a man 
ravished by 
a moral 
beauty"

Charles Tidwell is an assistant professor of English at Canadian Union College.
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Y O U 'K t  NtXI

1. Sieg Roeske in the Logos section of this w eek's lesson stated, “ God has needed and 
needs today men and wom en who . . . w ill restore His gospel to its rightful position ." 
List four things we must do in order to become such men and w om en.

2 .  

3. _________________________________________________________________________________________________

4. _________________________________________________________________________________________________

2. Are Christians to be more concerned with orthodoxy and doctrine or w ith loving one 
another? O r do you see a conflict here?

3. W hy is the law significant for Christians?

4. If by eating pork you could save someone's life , would you eat it? W ould you tell a lie 
to save the life? W ould you comm it adultery?

5. If a clerk in the grocery store undercharged you by 500, what would you do? Correct 
her? Let it go?

6. Com ing back to school after Christm as vacation, you decide to telephone your 
parents to let them know that you have arrived safely. Calling person-to-person, you 
ask for you rse lf —  who is obviously not there— and then hang up, w ithout paying for 
the call. But your parents, w ith whom  you've pre-arranged this operation, know that 
you 're safe. Is this use of the telephone service right or wrong?

W hat if you had arranged to let the phone ring five times and then hang up— as a signal 
to your parents? W ould this be wrong?

7. The house w hich  you are selling has a water well w hich is unfit for consum ption in the 
month of Ju ly (the water turns green from frog ju ices). Are you obligated to inform a 
prospective purchaser of this fact?

8. You w ork for a firm which always has a bowl of paper clips on your desk— property of 
the firm . You use about five of these clips each week for your personal use. Is this right 
or wrong?

9. Rank order the follow ing from the most important to the least important.

__________  A strong, steady devotional life   Justification by faith

__________  Law __________  Love

__________  Jesus

Share with your discussion group your order of ranking and your reasons for it.
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INTRODUCTION Even So, Come Indeed Sunday

by editors

From what I have observed, it 
would seem to me that a number of 
Adventist young adults don't want the 
Lord to come soon . Am I right? At 
least this is the feeling I pick up at 
tim es. And this is how I sometimes 
have fe lt. Being in school for quite 
some time now, I am anxious to get 
out and “ try my w in g s ." I am excited 
about vocational opportunities, the 
possibility of raising a fam ily, and 
living in and visiting exciting , 
interesting places.

But, I have thought, Christ's second 
coming spoils all that. G ranted, 
Safeway's apples can't com pare with 
those from the Tree of Life , but I 
still have had a deep, deep desire to 
find fu lfillm ent and happiness in this 
w orld . And my desire for happiness 
here  has seemed to conflict with my 
desire to be “ over th e re ."

W hy is this? W ell I'm sure there 
are many reasons— both known and 
unknown to me. But as I th ink about 
it, I believe that the main reason I 
have wanted to be successful and 
find fu lfillm ent in this life before 
going to heaven is not because I 
have not appreciated the kingdom of 
G od , but because I have wanted the 
best of two w orlds. It's not that I 
haven't wanted to be with Jesus in 
heaven, but just that I have wanted 
to raise a fam ily and "b e  som eone" 
on this earth before I go on to enjoy 
the "earth  made n ew ."  I have wanted 
to take advantage of opportunities in 
both heaven and  earth.

W hy then, should a young person 
desire Christ's im m inent appearance? 
A well-known Adventist m inister, 
when speaking to this problem , had 
this to say: Being made fo r heaven, 
you 'll never function fu lly  until you  
get there. Sure I want to raise a 
fam ily; sure I want to "b e  som eone"; 
sure I want to find satisfaction; for I 
was created to seek and find these 
things. But, I was created not for this 
earth but for the earth made new. 
And being created for heaven, I'll 
never find complete fu lfillm ent or 
satisfaction until I get there.

So what the believer leaves behind 
at the second coming of Christ is not 
a fulfilled life. It's not fu lfillm ent on 
earth versus fu lfillm ent in heaven. 
Rather, it's partial, incom plete, 
sin-choked fulfillm ent on this earth 
compared with total fu lfillm ent, 
satisfaction and happiness in the 
earth made new.

If Jesus comes in just a few  years,
I don't need to w orry if it w ill 
interrupt my life plans or not. For I 
know that at best, all I could get out 
of living on this earth would be 
incom plete satisfaction and partial 
fu lfillm ent. On the other hand, the 
sooner I fly away and am placed in 
the environment for which I was 
created, the sooner I w ill find total 
satisfaction, a restful fu lfillm ent, and 
never-ending happiness.

Indeed, "Even so, com e, Lord 
Jesus."
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LÖGQ5 ;;Behold, He Cometh With Clouds”
«—I *

Monday

by Donald R. McAdams

You are twenty years o ld , a rising jun ior at your union Adventist 
college, a business major w ith a career planned in law. M oney is tight, 
but you are making it by w orking in construction and borrowing 
through NDSL. Your g irl, Debbie, has everyth ing: personality, looks, 
brains, and she is a good Christian . Life is hectic, but there are many 
good times and your future looks great.

But there is this "second coming of C h rist" business that keeps 
coming up. You are an Adven tist— that means you believe that Christ is 
coming— and the Church  teaches that He w ill come soon. O f course 
your mother did not expect to finish college and get married because 
she knew  Christ would come before that tim e, and your grandfather 
felt the same w ay in 1910. So it's easy to th ink, w ill it really happen?

"Do not let your hearts be troubled. Trust in God; trust also in me. In 
my Father's house are many rooms; if it were not so, I would have told 
you. And if I go and prepare a place for you, I will come back and take 
you to be with me that you also may be where I am" (John 14:1-3; NIV).
And spoke the angel, "This same Jesus, who has been taken from you 
into heaven, will come back in the same way you have seen him go into 
heaven" (Acts 1:11; NIV).

Yes, Christ w ill com e. W e have it from the mouth of an angel and 
from Jesus H im self. But when  w ill He come? The apostle Paul appar
ently expected Christ to return in his lifetim e: For the Lord Himself shall 
descend from heaven with a shout, with the voice of the archangel, and 
with the trump of God: and the dead in Christ shall rise first: then we 
which are alive and remain shall be caught up together with them in the 
clouds, to meet the Lord in the air: and so shall we ever be with the 
Lord" (1 Thess. 4:16,17; emphasis mine). W e shall note, however, that 
Paul h im self expected some tim e to elapse between the time of his 
w riting and the Lord's coming (see II Thess. 2 :2 , 3). And by the time of 
the prison epistles Paul was emphasizing that Christ's return would not 
be in the present, but " in  later tim e ," (I Tim othy 4 :1) and "in  the last 
days" (II Tim othy 3 :1 ).

Certainly this apparent delay in the Lord's coming was a great con
cern for the apostolic church . So Peter addressed this problem in one 
of his epistles: " .  . . do not forget this one thing, dear friends: With the 
Lord a day is like a thousand years, and a thousand years are like a day. 
The Lord is not slow in keeping his promise, as some understand 
slowness. He is patient with you, not wanting any to perish, but 
everyone to come to repentance" (II Pet. 3:8, 9; NIV).

W e have the assurance that Christ w ill come again. His promise is 
sure and His word is true . W e have the hope that He w ill come soon. 
But time has passed, and since we do not know the day or the hour we 
are sometim es inclined to push aside the precious hope and forget the 
prom ise. But instead, let us keep the blessed hope constantly before 
us; let us be students of current events so that we may be alert to the 
signs of the tim es; and let us live each day in such a way that when 
Christ does come He w ill find us "watching and prepared ."

Notes

Paul
expected 
Christ to 
return in 
his lifetime

The Lord is 
not slow, but 
patient

Donald R. McAdams is president of Southwestern Adventist College.
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TESTIMONY** _____ Adventists and the Advent Tuesday

by Donald R. McAdams

In 1845 James W hite was so convinced that the Lord was soon to 
appear that he wrote a letter which was published in the Adventist 
journal Day Star, saying that an Adventist couple who had announced 
wedding plans had “ denied their faith in being published for mar
riage ," and that "w e  all look upon it as a w ile of the devil. The firm 
brethren in Maine who are waiting for Christ to come have no fe llow 
ship w ith such a m o ve ."1 W hen James and Ellen chose to marry a year 
later, partly so they could travel to churches together w ithout others 
gossiping, James acknowledged four days before the wedding that 
some firm Adventist believers were concerned about a possible slack
ening of faith in the immediate return of Christ. James w rote , "Bro ther 
N ichols said that he was tried when he first heard of our marriage, or 
intended marriage, but he is now satisfied that Cod was in it ." 2

Time was still seen as short when in May, 1856, M rs. W hite addressed 
a conference at Battle C reek . "A v e ry  solemn vision was given me. I saw 
that some of those present would be food for w orm s, some subjects for 
the seven last plagues, and some would be translated to heaven at the 
second coming of C h rist, w ithout seeing d eath ."3

By the turn of the century, how ever, the Adventist Church was 
deeply involved in institution building. Prior to the General Confer
ence Session of 1901 Ellen W hite responded to Adventists who op
posed this em phasis: "Let no one conclude that, because the end is 
near, there is no need of special effort to build up the various institu
tions as the cause shall demand. You are not to know the day or the 
hour of the Lord's appearing, for this has not been revealed, and let 
none speculate on that which has not been given him to understand. 
Let everyone w ork upon that which has been placed in his hands, doing 
the daily duties that God requires.

"W hen the Lord shall bid us make no further effort to build m eeting
houses and establish schools, sanitarium s, and publishing institutions, 
it w ill be tim e for us to fold our hands and let the Lord close up the 
w o rk ; but now is our opportunity to show our zeal for God and our love 
for hum an ity ."4

Is it possible that Christ w ill come this month? Is it possible that He 
w ill not come for 1,000 years? These are questions to ponder. But the 
most important question before us now is, How does Christ want me to 
use my time as I look forward to and w ish to hasten His coming?

1 Day Star, O ct. 11,1845, p. 47; quoted in Ron Craybill, "The Courtship of Ellen Harmon," 
Insight, Jan. 23, 1973, pp. 6-7.

2 Letter of James White to Brother Collins, Aug. 26, 1846; quoted in Craybill, p. 7.
3 Ellen W hite, Spiritual Gifts, Vol. 2, Battle Creek, M ich ., 1860, p. 208.
4 Ellen W hite, Testimonies for the Church, Vol. 6, PPPA, Mt. V iew , Ca lif., 1948, pp. 440-441.

Notes

"But now 
is our
opportunity 
to show our 
zeal for God 
and our 
love for 
humanity"

Donald R. McAdams is president of Southwestern Adventist College.
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EVIDENCE Ecology or Advent?
I_J I

Wednesday

by editors

Notes
On Novem ber 28 of this last year, I had the privilege of listening to 

one of the forem ost wom en theologians in Am erica today— Dr. Rose
mary Radford Ruether, professor of theology at Garrett-Evangelical 
Theological Sem inary. Speaking on "The  Bible and Eco logy," Dr.
Ruether carried her audience through different philosophies in an 
attempt to explain the etiology of the exploitation of the natural w orld .
She sought to give philosophical and biblical reasons for the mudslides 
in Califo rn ia , erosion in the Appalachians, and the like.

She explained that some see the root of our present ecological crisis 
in the biblical injunction to conquer and subdue the earth and have 
dom inion over it (Genesis 1:26-30). This com m and, some suggest, sets 
man above and outside of nature. He is indeed the agent of God in the 
process of nature, yet he is not one w ith creation, but above it. Con
sequently, this "conquest and dom inion" idea of nature destroyed the 
kinship between man and nature and is the springboard for man's rape 
of the earth.

Dr. Ruether believes, however, that the key to solving our conflicts 
with the earth is found in biblical faith. She suggests that the injunction 
to have "dom in ion over the earth" is not suggesting exploitation but 
stewardship. Biblical faith demands that we do not treat nature as a 
mere object, but as a friend and com panion. This means that the 
Bible-believing Christian w ill exploit neither the land nor the society of 
that land.

D r. Ruether therefore sees natural disasters as the result of an imbal
ance between a contro lling class of people, and an exploited land and 
society. Natural disasters, where there has been the exploitation of the 
earth and of peoples, is not so much a fact of nature, as it is an ethical 
judgm ent, she claim s. W hen hum anity breaks the covenant with soci
ety the result is v io lent. It is no accident that nature is most imbalanced 
w here poor people live. Therefo re, as stewards of the earth, the C h ris
tian is responsible to both nature and to social problem s. The stewards 
of this creation must deal with both ecological harmony and social class 
disharm ony.

So, what do D r. Ruether, ecology and social problems have to do 
w ith the second coming of Christ? Consideration of these things chal
lenges us to thoughtfully reflect on the role of an Adventist in dealing 
w ith social and ecological problem s. O n the one hand is the opinion 
that those who are tru ly concerned about humanity must of necessity 
also be concerned about social injustice and erosion of the natural 
w orld . On the other hand, what sense does it make for an advent- 
believing Christian to be concerned with a 100-year coal supply— since 
w ithin 100 years he would expect to be in the kingdom. O n the other 
hand, doesn't the "good new s" we are to preach to the world certainly 
include racial and sexual equality and a feeling of kinship towards 
M other Earth? On the other hand, don't we have a much more powerful 
and unique gospel message w hich must be delivered before Christ 
comes?

As a com m unity of people w hich  lives in an unjust and imbalanced 
world and w hich believes in the im minent advent of our Lord, we must 
deal with these questions and seek to define our last-day mission to 
nature and to society.



HOW TO How To Be Like St. Francis Thursday

by Carol Sample

Notes
According to an old anecdote, St. Francis of Assisi was working in his 

garden one day when a friend stopped and asked, "Bro ther Francis, 
what would you do if you knew  for certain that Jesus would return to 
earth today?"

W ithout pausing from his w ork , Francis replied, " I would go right on 
hoeing my garden ." No hurrying and scurrying in a last m inute effort to 
recall and rectify w rongs. No "m inutes to m idnight" mania. Indeed, the 
assurance that w e are ready for Jesus to come should be as spontane
ous for us as it was for Francis of Assisi.

But how? How can we get and stay ready? Here are four suggestions 
for having a meaningful relationship with Christ and being ready for His 
return.

(1) Read your Bible every day, particularly the sections that tell about 
the life of Jesus and the plan of salvation. It is w ell to rem em ber that 
Cod 's word is like the manna that sustained the Israelites on their 
journey from Egypt to Canaan: Each day required a fresh supply.

(2) Trust in Jesus alone for your salvation. W hen you fall, remember 
that Jesus paid the price fo ryo u rs in s— past, present, and future. Best of 
a ll, rem em ber that He is on your  side and does not leave you when you 
fa il: " I f  one who daily com m unes w ith God errs from the path, if he 
turns a moment from looking steadfastly unto Jesus, it is not because he 
sins w illfu lly ; for when he sees his m istake, he turns again and fastens 
his eyes upon Jesus, and the fact that he has erred does not make him 
less dear to the heart of G o d ."1

(3) Share your love for Jesus, including the good news of His immi
nent return. The fact that the Christian 's salvation is not dependent 
upon his own w orks frees him to w ork effectively for others.

The story is told of a crew  of men who built a huge bridge over a 
precipitous canyon. During its construction many laborers fell to their 
deaths. Finally som eone suggested placing a strong net beneath the 
area where the men w ere working. O nce the net was securely in place, 
few er men fell (no one was killed) and the quality and quantity of their 
w ork im proved. No longer fearful fo r their lives, the men gave them 
selves unreservedly to their task. "M y little ch ild ren , these things I 
w rite unto you , that you sin not. And if any man sin, we have an 
advocate with the Father, Jesus Christ the righteous" (I John 2 :1 ).

(4) "Pray without ceasing" (I Thess. 5:17). Paul's paradoxical admo
nition should not be interpreted as an invitation to the cloistered life.
The lives of Jesus and Paul evince that active and contem plative life
styles are not m utually exclusive, since both spent the years of their 
m inistry between the mountain and the market.

So what does it mean to "pray w ithout ceasing"? Certain ly it is 
suggesting a type of com m union w ith Christ w hich can be constant in 
every facet of life . And indeed, when this experience is a reality for the 
Christian , his prayer becom es, "Even so , com e, Lord Jesus" (Revelation 
2 2 :20 ).

1 Ellen W hite, Review and Herald, May 12, 1896

Carol Sample is a professor of English at Southwestern Adventist College.
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OPINION Empty Palaces
I I J u n e  i ;

Friday ^

anonymous

It is evening— if heaven has an evening. Two figures walk silently, 
arm in arm , through the golden streets. O ne of them we recognize 
im mediately as the M aster. The other . . . must be the angel Gabriel. 
O n they w a lk , through beauty beyond description. . . .

But the beauty tonight seems marred by the strange silence of the 
tw o. They have come now into that vast part of the city w hich is 
uninhabited. Just w hy it should remain so is hard to understand. For the 
homes that line its w inding streets are lovely beyond w ords. The ter
races, the lawns of living green, the rose gardens rich w ith bloom , 
would bring tears of joy to any child of God w ho , looking upon such 
beauty, could cherish even the faintest hope of one day possessing it.

At last Gabriel breaks the silence. “ M aster," he says, "a ll that has 
com e from Your hands is good. And these homes are no exception. 
They are beautiful— as only You could make th em ."

"T h e y  would be beau tifu l," is the M aster's reply, " if  they w ere not 
em pty."

Again there is silence . Then Gabriel speaks. "M aster, when do You 
plan to bring them hom e?"

"N o t ye t ,"  He rep lies. And then softly, w ith a look of yearning 
sadness, "N ot ye t."

"D id n 't You plan to go for them years before th is?" Another silence, 
and then , "M aster, You know there is a housing shortage down there. 
M any have no  hom es. . . . And those that do have them seem to be 
satisfied with the old earth. They seem to feel no need of heaven. But, 
M aster, the loveliest homes down there are only shacks compared to 
these that You have b u ilt ."

" Y e s ,"  the Savior says.
There is more silence, and this time it is the Master who breaks it. 

"G ab rie l, do you see those groups of people— the ones that are kneel
ing?"

"Y e s , M aster."
"They are My people, G abrie l. They are faithful to M e. They love My 

w ords. They tell others I am coming back. And they pray, 'Even so, 
com e, Lord Jesus.' "

The Master hesitates. Then He continues. "Bu t G abrie l, sometimes 
when My people feel that I am about to come for them , I detect a 
w orried  look on their faces, as if . . ."  The M astercannot say what is in 
His heart. But Gabriel knows and turns his face. For he has no answer 
for his Lord.

A few moments pass and the angel turns again, his face expressing 
the love and admiration that are in his heart. "Je su s ,"  he says.

And the Savior's face seems to light up as Gabriel addresses H im . He 
loves to be called by the name that in a special way expresses His 
m ission to a fallen w orld . . . .

Gabriel pauses an instant as he looks at the nail prints in His hands. 
Then , clasping both w ounded hands in his ow n, he continues, repeat
ing that matchless nam e: "Jesus, You gave so much for them ." He says 
no m ore, for even an angel cannot find w ords adequate to express such 
infin ite love.

The tears that a moment ago were stealing down the M aster's cheek 
now flow  unchecked . His disappointm ent is so great that its intensity 
cannot be described. At last, motioning toward the empty mansions 
about H im , He finds the w ords: "G ab rie l, don't they want to come 
hom e?"

Notes

t

(*
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YOU'RE NEXT

1. Relative to "Ecology or Advent?", the Evidence article for this w eek , how w ould you 
define the Adventist's last-day mission to nature and to society?

Etow active should Adventists be in dealing w ith social injustice and erosion of the 
natural world? (e .g ., ERA, nuclear generators, etc.)

2. W hat would you do if you knew for certain that Jesus would return to earth at the end 
of 100 years? 10 years? 1 year?

3. Do you really want to go "ho m e"? W hy? O n a separate sheet of paper outline your 
reasons.

4. To hasten the Lord's coming I need to :

__________  be more committed

__________  im prove my health habits

__________  do nothing; the Lord w ill come at His appointed tim e regardless of my
actions or the actions of others

__________  have more compassion

___________ perfect my character

__________  w itness to my neighbors

__________  support public evangelism on a worldw ide scale

5. W hat bearing do the present world crises— international, po litical, econom ic— have 
on the time of the Lord's return?
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COURAGE.
Defending, your beliefs will always take courage.
But it's easier if you know why you believe what you do. 

Logic — a  reasoned choice — makes for unshakable con
victions.

Walla Walla College has teachers eager to help you 
clarify your ideals a n d  beliefs. They'll take the time to talk. To 
listen. To share. To search.

So when you have to stand alone, you can  do it.

Walla Walla College:
An education that lasts for life.

Call or write us: Director of Recruitment, Walla Walla Col
lege, College Place, Wash. 99324. (509) 527-2301.



a parable

Not Long Ago 
and Not Far Away

Not long ago there were eight small 
race cars, each designed by the same 
Mechanic who built them to be the 
best race cars in the world. They were 
exquisitely crafted machines with finely 
tuned engines, and they were very 
happy. But one day the eight cars 
began looking at other cars made by a 
much different mechanic. They 
noticed that the other cars were larger, 
had more chrome and fancier wheels. 
Suddenly, the little cars didn't feel so 
happy. They began to worry that no 
one would want to race with such plain 
little cars. So each began buying and 
Installing different extras for himself. 
One modified his bodywork to give 
himself the illusion of size. Another 
painted himself a bright color and 
added a large spoiler hoping to look 
bold and daring.

Two of the cars became so impressed 
with their own additions that they 
changed their name from "race car" to 
"super car."

As time passed on one of the little 
cars grew weary of his additional 
chrome and modifications. It was 
cumbersome and made him run 
slower. So piece by piece he peeled 
away the needless extras and began to 
concentrate on precision. He cleaned 
and tuned his engine and suspension 
according to the original specifications 
set out by the Master Mechanic. He 
concentrated on quality, craftsman
ship and his unique design.

When he was done he looked smaller 
but he knew he had always been the 
same basic size. Before long drivers 
began to notice the little car and he 
began to hear them say things like:

“ I like It because it is small. I feel like I 
can really get to know all the parts."

"It performs better because it's not 
weighted down with a lot of extras."

"It won't always win on circular race 
tracks but in real road races it's a 
winner."

"It's the best for running in the 'big' 
race."

And drivers who raced with the little 
car lived happily ever after.

The Moral:

Most colleges and universities seem 
to believe that bigger is better. But at 
Union, we are committed to staying 
small because we think small size Is 
Important to the quality of education 
you will get at college.

In fact. Union Is "The Un-Unlversify." 
And that concept means we are 
concerned about every student as an 
individual. All of our programs are 
designed to help you learn. We may 
not have as many frills, but we care.

If you'd like to know more about "The 
Un-Unl versify" write to us at Union 
College, Lincoln, NE 68506. We'll send 
you a brochure to show you how we'd 
like to make friends for life.



Celebrate!
Harvest Celebration is now in i t ’s third season o f  sharing Jesus with  
thousands across the country, M exico and Canada. Their 
inspirational music has been presented to hi-schools, universities, 
rest homes, s ta te  and federa l prisons, and churches o f  all 
denom inations.

Look for us in the North Pacific this Spring. Our full itinerary 
will be in the North Pacific Union Gleaner. Bring a non-Christian 
friend and let's Celebrate!

For m ore inform ation call or write: (402) 483-6336  

Harvest Celebration, P.O. Box 6558, Lincoln, NE 68506



A witnessing kit------------  
from Andrews University’s 
College of Technology

This line o f College o f Technology kits also available In more 
than 60 other styles, including the new mechanical drafting and 
welding models. Further designs offered separately at our 
three other branches— College o f Arts and Sciences, School o f 
Graduate Studies and Theological Seminary.

W itnessing is not an easy word to define. It’s more than verbalizing 
doctrine, more than passing out leaflets on Sabbath afternoon. It m eans 
doing A L L  to the glory o f God, honoring him through work that repre
sents the very best you can possibly do.

At Andrews University’s College o f Technology, w e’re preparing people 
to  be effective witnesses in their own unique fields every day. That 
m eans m asons who will build firm foundations, auto m echanics who will 
keep your car in tune, plumbers whose faucets will not le a k ...

As Dorothy Sayers puts it, “ .. .the living tru th  is expressed in work only 
so far as that work is true in itself, to itself, to the standards o f its own 
technique.”

If you’d like to learn more about programs in technology at Andrews 
University and how you can be an effective witness in a specialized 
field, call (616) 471-3413, o r write to the Dean, College o f Technology, 
Andrews University, Berrien Springs, MI 49104.

Andrews University
Berrien Springs, Michigan _



I  r  you want an education and 
I I  you are willing to m tk  for it

THINK MOUNT ELLIS

You can join these students this school year

BEST WORK OPPORTUNITIES EVER
‘ Sprout Industry 
‘ Woodcutter Stoves 
‘ Bakery 
‘ Farm
‘ Grounds, janitorial 
‘ Office, readers 
‘ Food service 
‘ Flarvest Restaurant

FOR M ORE IN FO RM ATIO N , PH O N E:
Principal Vern Biloff 

Office: (406) 587-5178 
Home: (406) 587-2510 

Academy mailing address:
3641 Bozeman Trail Road 
Bozeman, Mont. 59715

OUR PH ILO SO PH Y: Mount E llis  Academy is built on trust 
with only necessary rules in a family atmosphere.

Mount Ellis is for You
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