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You could always count on
family for a helping hand...

You still can.

Remember the warm sense of security you felt as a child
...when you turned to the family for help and support?

You get the same feeling when you start your
career with Hialeah Hospital’s family of professionals.

We realize that a new job, oftentimes involv-
ing relocation, can be a bit unsettling. That’s why we take
the time to fully orient our new employees, provide exten-
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role in our state-of-the-art environment.
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Northern European Division Thanks God for You. In 1981, when Sabbath Schools
worldwide last focused attention on Northern Europe, we told you of our plans for an
evangelistic center in Poland, a school above the Arctic Circle in Norway, and a new building
for Toivonlinnan Junior College In Finland. Of the $1,582,888.30 you gave that thirteenth
Sabbath, 25 percent ($395,722.07) was shared among the three projects. Because of
difficulties in obtaining materials, the building in Poland was delayed, but construction has
begun on the college building in Finland, and the school building in north Norway (pictured
above) is already in use. These children express the appreciation we ail feel.

The Special Projects portion of this quarter's offering on June 30 will be divided between
library extension at Newbold College in England and the construction of an evangelistic center
in Eindhoven in the southern Netherlands. Thank you again for your prayers and generosity on
our behalf.

Walter R. L. Scragg, President, Northern European Division
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Introduction to the Quarter

MURDERERS, YOU AND |

“Religion can be compared to an individual obsessional neurosis.”
Sigmund Freud

“Religion is the opium of the people.” “I want to increase the mind’s freedom

A from the chains of religion.” Karl Marx
, “The Christian religion is the relation of man to himself. . .. The divine being is
nothing other than the human essence.” Ludwig Feuerbach

*o

>

»

ir

“I regard Christianity as the most fatal seductive lie that has yet existed, as the

great unholy lie. ... lreject every compromise position with respect to it— | force
awar against it."
“God is dead."” Friedrich Nietzsche
Religion is as old as man. But in the last 100 years or so God and any belief in

him has come under attack from atheism. Up until recently people fought over the
question of God’s existence, but now the debate has subsided. The arguments
are over. God lost. We are now entering what has been called the post-atheistic
age—an age which God is absent. People live independently of any divine influ-
ence. They order their lives without any reference to God. They are resighed to his
non-existence. If God is acknowledged atall, it is in the form of sentimental greet-
ing cards. If he is ever mentioned or brought to mind, it is only at life’s “big mo-
ments”, to use Sartre’sl phrase, birth, marriage, and death. God has been re-
placed by bunny rabbits and reindeer. His ethics have been set aside for
materialistic values. He has disappeared from the consciousness of man.

Is religion a neurosis, a pacifier, a prison? Is belief a human invention? Is God
dead? If the answers are all no, why is the questioning of God's existence no
longer considered absurd ortraumatic? Why are there atheists?

Ideally God’s existence should be beyond question. Why then is it questioned?
The answer is stated above. God has disappeared from the consciousness of
man. He is unknown to the world.

Why is He unknown?

Have you not heard of that madman who lit a lantern in the bright morning
hours, ran to the market place, and cried incessantly: "I seek God! | seek
God!"—as many of those who did not believe in God were standing around
just then, he provoked much laughter. Has he got lost? asked one. Did he
lose his way like a child? asked another. Or is he hiding? Is he afraid of us?
Has he gone on avoyage? emigrated?—Thus they yelled and laughed.

The madman jumped into their midst and pierced them with his eyes.
“Whither is God?” he cried; “lwill tell you. We have killed him—you and I. All

of us are his murderers. ... God is dead. God remains dead. ..."

it has been related further that on the same day the madman forced his way
into several churches and there struck up his requiem aeternam Deo. .. 2
“You are the light of the world. ... Letyour light so shine before men, that they

may see your good works, and give glory to your Father who is in heaven” (Matt.
5:14, 16, RSV).

Editor

1. Jean-Paul Sartre, The Words, tr. by B. Frechtman (New York: Braziller, 1964), p. 99.
2. Friedrich Nietzsche, The Gay Science, tr. by W. Kaufmann (New York: Random House Vintage Books, 1974), no.
125, pp. 181,182.



BELIEVING THAT
HE IS



- The Chicken or the Egg?

For the first few years of
my life | was raised in a sterile
environment. But upon mov-
ing to North America | began
to branch out and make my
first contacts with the non-Ad-
ventist world. As a result | be-
came good friends with my
nominal Christian neighbors
next door. These new friends
did much in helping me be-
come acquainted with some of
the intricacies of the North
American life-style.

One such introduction was
to the daily devotion given to
the television program Ses-
ame Street. The big yellow
bird, with the green and blue
and other rainbow colored
monsters were all very new
and intriguing. My two
friends, a girl and her youn-
ger brother, enjoyed singing
the songs and repeating the
rhymes that interspaced the
monster segments. I, how-
ever, found these to be tedious
and too repetitive. One which
particularly grated my nerves
was the question, "Which
came first, the chicken or the
egg?” The brother and sister
would spend hours, or so it
seemed, bantering back and
forth between the two alterna-
tives. Was it the chicken or
was it the egg? When all this
would get too much for me |
would end the argument by
saying in an all-knowing atti-
tude, "The chicken! God cre-
ated it!”

A few years went by and we
began to imagine ourselves as
being older and wiser. In
slightly embarrassed amuse-
ment we would reminisce

about our "youthful” Sesame
Street days from which we had
so recently graduated. On
these occasions, to my exas-
peration, the inevitable
"chicken or the egg” argu-
ment would come up. However,
my attempts at ending it were
becoming increasingly more
futile.

I remember the last time this
endless question was dis-
cussed. Again in my arrogance,
| presented the final solution
to the dilemma. But this time
my friends weren’t satisfied.
The girl responded: "Evert,
surely you don’t believe that
anymore?! You know there's
no God! The chicken
evolved.” | was shocked and
for oneel was speechless. Her
words cut through and tumbled
into my emptiness. Ofcourse
I believed in God, but what
could I tell her? She was
armed with the "knowledge”
recently acquired in her pub-
lic school science classes, and |
with "platitudes” from my
church school lessons.

Did the chicken evolve? Is
there no God? | believe there
is, even more than | did then.
But how can one be absolutely
sure? One way is to follow the
advice ofthe Psalmist: "Be
still and know that | am God”
(Psalm 46:10, N1V).

In the rush of life take time
to be still. In quiet solitude
wait patiently for the voice of
God, and you will hear it. He
will make himselfknown. As
with Elijah on Mt. Horeb, God
probably won't reveal himself

(Continued on page 14)

Sunday, April 1 7
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The Universal Answer

| once took a math class in which the professor stridently in-
sisted that all problems solved include written proofs incorporating
the theorems used to obtain the solutions. This practice struck me
as being unnecessarily time-consuming and became a source of
great frustration. | found it relatively easy to solve the problems,
but I couldn’t really explain how or "prove” the answer correct. |
knew | had the right answer, but could give no empirical proof.

The problem of God’s existence is much like that. Millions of
Christians assume the existence of God and hinge their lives on
that belief, but absolute proof for God is difficult or impossible to
come by. Theologians and philosophers from time immemorial
have attempted to find proof for God—with varying degrees of suc-
cess. For the most part however, belief in God’s existence must still
have its basis in faith. “ And without faith it is impossible to please
God, because anyone who comes to him must believe that he exists
and that he rewards those who earnestly seek him” (Heb. 11:6,
NI1V).

The Bible does, however, indicate several other sources of sup-
port for divine existence. One of these is intuition or inner percep-
tion—the so-called "divine spark” innate in every person. The
Apostle John refers to this when he speaks of “the true light that
gives light to every man” (John 1:9, N1V).

More evidence for God emanates from simple human reason,
which tells us that there must be a supreme deity behind the im-
mense and intricate workings of nature. Reason asks such ques-
tions as: “Who cuts a channel for the torrents of rain, and a path
for the thunderstorm, to water a land where no man lives, a desert
with no one in it, to satisfy a desolate wasteland and make it sprout
with grass? Does the rain have a father? Who fathers the drops of
dew?” (Job 38:25-28, NIV). And each time the answer seems to
point to God.

Yet another indication of God lies in Scripture—certainly a more
subjective source, but no less convincing. The Scriptures are the
embodiment of evidence for the existence of God. For Jesus said,
“These, are the Scriptures that testify about me” (John 5:39, N1V).
So it isn’t surprising that the Scriptures go further than a simple
testimony of God's existence. They also give a fairly complete de-
scription of God and his characteristics. We discover that he is
powerful (Jer. 32:17) yet loving (1 John 4:6), eternal (Rev. 1:8) and
immortal (1 Tim. 6:16), immanent (Ps. 139:7-12) and consistent
(Mai. 3:6). What impressive qualities—what an awesome God!

But the clincher comes when God himself speaks in his own de-
fense. He declares in clear, ringing tones that bear no refutation,
“1 am the Lord, and there is no other; apart from me there is no
God” (Isa. 45:5, NI1V). Need any more be said?

L. R. C.

8 Monday, April 2



Unnecessary Evidence

No finite mind can fully comprehend the character of the works
of the Infinite One. We can not by searching find out God. To
minds the strongest and most highly cultured, as well as the
weakest and most ignorant, that holy Being must remain clothed
in mystery. But though "clouds and darkness are round about
Him: rightousness and judgment are the foundation of His
throne.” Ps. 97:2, RV. We can so far comprehend His dealing with
us as to discern boundless mercy united to infinite power. We can
understand as much of His purposes as we are capable of compre-
hending; beyond this we may still trust the hand that is omnipo-
tent, the heart that is full of love.

The word of God, like the character of its Author, presents mys-
teries that can never be fully comprehended by finite beings. But
God has given in the Scriptures sufficient evidence of their divine
authority. His own existence, His character, the truthfulness of
His word, are established by testimony that appeals to our reason;
and this testimony is abundant. True, He has not removed the pos-
sibility of doubt; faith must rest upon evidence, not demonstration;
those who wish to doubt have opportunity; but those who desire to
know the truth find ample ground for faith.1

In the Garden of Eden the existence of God was demonstrated,
His attributes were revealed, in the objects of nature that sur-
rounded them [Adam and Eve], Everything upon which their eyes
rested spoke to them. The invisible things of God, "even His ever-
lasting power and divinity,” were clearly seen, being understood by
the things that were made.

But while it is true that in the beginning God could be discerned
in nature, it does not follow that after the Fall a perfect knowledge
of God was revealed in the natural world to Adam and his posterity.
Nature could convey her lessons to man in his innocence. . ..

The real evidence of a living God is not merely in theory; it is in
the conviction that God has written in our hearts, illuminated and
explained by His word. It is in the living power in His created
works, seen by the eye which the Holy Spirit has enlightened.

Those who judge of God from His handiwork, and not from the
suppositions of great men, see His presence in everything. They be-
hold His smile in the glad sunshine, and His love and care for man
in the rich fields of autumn. Even the adornments of the earth, the
grass of living green, the lovely flowers of every hue, the lofty and
varied trees of the forest, the dancing brook, the noble river, the
placid lake, testify to the tender, fatherly care of God and to His
desire to make His children happy.2

It is those who have not experimental knowledge of God who ven-
ture to speculate in regard to Him. Did they know more of Him,
they would have less to say about what He is. The one who in the
daily life holds closest communion with God, and who has the deep-
est knowledge of Him, realized most keenly the utter inability of
human beings to explain the Creator.3

Tuesday, April 3 9

TESTIMONY

Key text:
Psalm 53:1

“The one
who holds
closest
communion
with God
realizes most
keenly the
utter inability
of human
beings to
explain

the Creator.”

1. Education, p. 169.
2. Testimonies for the
Church, vol. 8, pp. 255,
324.

3. Medical Ministry,

p. 92



EVIDENCE

Key text:
Exodus 3:14

“the God

of Christian

faith is not

cosmic cotton
candy..

The EVidenCG by Charles Scriven
of Faith

No Christian can prove that God is not a mere figment of the
imagination. The Christian cannot produce God to the skeptical
world in the way that an archaeologist, for example, can produce
the artifacts he claims to have found. As you may suppose, skeptics
have been quick to seize upon this fact and to use it in their criti-
cisms of the Christian faith. Among the best known of these criti-
cisms—with Sigmund Freud its most celebrated advocate—is the
view that God isjust a mythological personality dreamed up to sat-
isfy various psychological needs. Humanity needed someone to
lean on, the argument goes, so it invented God.

What can the Christian say to this? One thing is certain: There is
no way to refute categorically such an interpretation. But if called
upon to prove its views, the opposition finds itself in a similar im-
passe. If the Christian cannot produce God for the benefit of skep-
tical onlookers, neither can the skeptics produce any proof that He
is imaginary. So the critics certainly do not leave the Christian
speechless. Indeed, there is considerable that he can say.

First of all, the Christian can point out that when he speaks of
God, he is not merely giving voice to some private or eccentric opin-
ion. As Richard Niebuhr said, the things the Christian feels certain
about grow "out of immediate perception plus social corroboration
and out of neither one of these alone.”1

So while the Christian has, indeed, experienced God personally,
a large community of other human beings down through millennia
of history have had the same experience and have said, or are now
saying, the same things. If the Christian cannot produce God, he
can at least point to his fellow believers, all of whom would ar-
dently testify that God is more than an invention. While the critics
may dispute the testimony of a large community of people such as
this, they certainly cannot ignore or dismiss it lightly.

In the second place, contrary to what the skeptics may say, the
God of Christian faith is not cosmic cotton candy whipped up to
take the edge off the troubles and misery of human existence. It is
true that the faith of the Christian enables him to bear suffering
and to live with hope, but that is not the whole story. God also
makes uncomfortable demands. He asks the Christian for rigorous
commitment to the needs of human beings and to the care of the
earth. Nothing—not money, not romance, not career, not even
family—may be allowed to interfere with this commitment. It is
one thing to say, as Freud did, that God is an illusion. But to say
that God is a convenient illusion, to say that He is a nice, genial,
undemanding escape—that is nonsense.

More than this, the Christian may appeal to reason. Though he
cannot make a neat, unimpeachable argument for Christianity, he
can do what persons of other convictions can do: describe his faith,
especially the central points, and explain what it means for human
existence. Then he can ask whether the Christian view of life does
not seem, despite all the difficulties, to make sense. . ..

10 Wednesday, April 4



A fourth response for the Christian is that of a life lived in accord
with what he believes. Suppose a cynic accuses you of using the
person you love to satisfy your own need to be loved. Suppose he
calls your love a charade. If he does this, you will never refute him
by argument. He can label everything you say a "rationalization.”
But by the concrete ways in which you care for the person you love,
by the everyday indications that you are not putting on, you make
a powerful statement that your love is genuine. In the same way,
the Christian whose life reflects what he believes makes a powerful
statement that the Divine Reality he speaks of, far from being an
illusion, is actually at work in his life.

Yet when the Christian has said all he can, he still falls short of
proof for his views. But as | pointed out before, Freudians fall
short of proof for their views—as do Marxists, Buddhists, and nud-
ists. Our "deepest convictions ...are rooted,” as Gordon Kauf-
man has stated, "in a kind of unquestioned faith, not in logical
demonstration.”2 In the end, the Christian must simply ask his lis-
tener to size up what has been said, to try to enter into it "sympa-
thetically,” and then to decide whether it is a true picture of our
existence!3The listener’s decision is, in the end, a mystery—for the
Marxist trying to win converts as surely as for the Christian.

. No one is forced to commit himself to the Maker of all
things. As Pascal wrote, "There is enough light for those who only
desire to see, and enough obscurity for those who have a contrary
disposition.”4

... The skeptic will still have questions to ask, and, indeed, the
Christian himself knows these questions. He knows them well. The
mystery of God, in the days of the modern believer as certainly as
in the days of Job, " 'is longer than the earth, and broader than the
sea’ " (Job 11:9).

But the Christian has felt, along with others who believe, the im-
pact of the living God. He possesses, along with others, the
unshakable conviction that meaning, direction, and hope in life
come not from within oneself but from the very Creator of all
things. And this conviction—this indisputable sense of God’s pres-
ence—is the ultimate basis for the Christian’s faith and for what he
says to his fellow men and women.

Charles Scriven teaches theology at Walla Walla College in

College Place, Wash.

11

Excerpted from

Charles Scriven, The De-
mons Have Had It
(Nashville, Tenn: South-
ern Publishing Associ-
ation, 1976), pp. 25-30.

1. Richard Niebuhr, The
Meaning of Revelation
(New York: The Macmil-
lan Company, 1941),

p. 141.

2. Gordon Kaufman,
Systematic Theology: A
Historicist Perspective
(New York: Charles
Scribner’s Sons, 1968),
p. 21.

3. John Macquarrie,
Principles of Christian
Theology (New York:
Charles Scribner’s Sons,
1966), p. 79.

4. Pascal, Pensées: The
Provincial Letters,

W. F. Trotter, trans.
(New York: The Modern
Library, 1941), No. 430,
p. 140.



HOWTO
Key text:
James 1:27

1. Reported on NBC
Nightly News, Oct. 7,
1983.

Prove It

There is a God. Prove it!

God is love. Prove it!

Such is the skeptic’'s response to the truths to which Christians
cling. Often, Christians find this response disconcerting. After all,
how does one prove God? The scientific community generally
agrees that the existence of God cannot be proven by the scientific
method. One cannot touch, see, or experience him directly through
any of the other senses. Therefore many take this as evidence that
there is no God.

There is, however, one conclusive proof of God’'s existence. This
proof is the evidence of his power in a Christian’s life. Is it then so
surprising that many believe that God is dead?

Before you finish reading these few short paragraphs over 40
children will have died of starvation. Stretch these few seconds into
a year and this figure grows into a frightfully astounding 17 mil-
lion deaths. This shocking amount includes only children and in no
way reflects adults in the same situation.

Each year from the pages of magazines and newspapers the piti-
ful, hollow faces of crying, dying children call out for aid. But they
still die. Their tears fall unnoticed. Their cries pass unheard.

God is love?

At the time of this writing, in about 40 different parts of the
world, men are doing their best to kill other men, for a "good
cause” no doubt. It's called war.

To support these wars and supposedly to guard against other
wars, nations are spending more than a million dollars a minute in
military appropriations.1 It is painfully ironic that at the same
time this phenomenal amount is being spent on ways to kill human
beings, 17 million children die because they are hungry. When this
million-dollar-a-minute figure is multiplied out to represent a
yearly expenditure it is beyond comprehension, and it becomes ob-
vious it is a crime unequaled in magnitude and horror. One year of
million-dollar minutes is enough to feed the world’'s hungry, and
provide free education and medical aid to all who need it. But the
fighting goes on and nations still buy and invent new ways to Kkill.
Men die and children still starve.

There is a God?

Yes, there is a God and despite the seeming lack of evidence he is
a God of love. But until those who professtofollowhim express his
love in their own lives nobody willeverknow that he exists and
that he does love.

"Religion that God our Father accepts as pure and faultless is
this: to look after orphans and widows in their distress...”
(James 1:27, NIV). "Learn to do good; seek justice, [and] correct
oppression” (Isa. 1:17, RSV).

There is a God and he is a God of love, but you must prove it!

E. R. M.

12 Thursday, April 5



From JOb by Gerald Connell
to Kant to Kung

"Canst thou by searching, find out God?” (Job 11:7).

On what basis can we say that God exists? Philosophy tells us,
"the fact that God is, cannot be assumed on the basis of pure
reason, not on the basis of moral reason nor exclusively in virtue of
biblical testimony.”1 If this is true, how can we affirm the exis-
tence of God?

It is possible to deny the existence of God (atheism), and this
cannot be rationally refuted. It isjust as possible to affirm the exis-
tence of God which also cannot be rationally refuted. And having
affirmed the existence of God, one can make a fundamental deci-
sion for reality as a whole.

Hans Kiing was right when he said, "the price paid by atheism
for its denial is obvious. It is exposed to ultimate groundlessness,
unsupportedness, aimlessness, possible disunion, meaninglessness,
worthlessness, and hollowness of reality as a whole.”2 Atheism has
no answers to those ultimate and yet perennial questions of human
life and existence which disappear neither by being avoided nor by
being suppressed.

If God exists, then there is an answer to the great questions of
life, like "where is man and humanity going; what is the destiny of
human existence and history?” The nothingness of atheism does
not explain the pressing questions of our beginning or our end.
Francis Schaeffer remarked that, "man’s greatest damnation to-
day is that he can find no meaning for man.”3 The validity of this
insightful truism is reflected in a mental health survey conducted
several years ago among 8,000 U.S. college students who reported
that, "their most crucial problem was finding purpose and meaning
in life.”4 Even modem psychoanalysists such as Erik Erikson and
Rollo May have observed a significant connection between the de-
cline of religiousness and an increasing lack of orientation, lack of
norms, and lack of meaning which are typical neuroses of our time.

Immanuel Kant, the 18th Century philosopher who spent years
pondering the finiteness of man, suggested that if there was no God
who can be known, then "what can we know? Why is there any-
thing at all, why not nothing? Where does man come from and
where does he go, why is the world as it is? What is the ultimate
reason and meaning of all reality? What ought we to do? Why do
what we do? Why and to whom are we ultimately responsible?
What deserves contempt and what love? What is the point of loy-
alty and friendship? What is the point of suffering and sin? What
really matters for man? What may we hope, why are we here? What
is it really all about? What is there left for us, death making every-
thing pointless in the end? What gives us courage for life and cour-
age for death?”5

In affirming the existence of God and our ability to perceive him
we make a conscious choice for reality instead of nothingness.
Since we confidently decide for a primal (fundamental) meaning
instead of meaninglessness, primal support instead of unsupported-
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ness, a primal goal instead of aimlessness, we can see in all seem-
ing worthlessness and futility a value and purpose to our own exis-
tence. As Kung points out, "in all uncertainty, insecurity, aban-
donment, exposure, and menace of our own decay and the finite-
ness of our own existence, in the light of primal source, value and
meaning we are granted a radical certainty, assurance, and re-
ality.”6

The basis of the whole drug culture is the user’s quest to find a
meaningful reality; and failing to find it in their own environment,
they try expanding their minds in search of an escape or an answer.
This lack of meaning and search for tangible reality is also the ba-
sis for the "if it feels good, do it” mentality ushered in during the
sexual revolution of the late 60’s and 70's. The horrendous social
and psychological ramifications of that movement have come to
fruition in the 80’'s leaving millions more disorientated, disillu-
sioned, and with no answers still to the major questions of life,
death, and meaning of their own existence.

By assuming a reality that has hope and meaning, by assuming a
viable alternative to meaninglessness and aimlessness, reality be-
gins to manifest itself in its depths. As | open myself up to this pri-
mal ground, support, meaning, value, and goal, | can accept its ul-
timate primal source, a God that can be known.

When this was written, Gerald Connell was a
senior theology major at Canadian Union College.

(Continued, from page 7)

in a whirlwind, earthquake, fire or some other majestic display,
but in a still small voice. In the peace of a mountain lake at sunset,
through the song of a bird, or in the stillness of the morning he will
speak and you will know that he is God.

1. Hans Kung, Does God E. R. M.
Exist? (New York:
Doubleday and Com-
pany, Inc., 1980),
p. 569.
2. Ibid., p.571.
3. Francis A. Schaeffer,
He Is There and He Is
NotSilent (Wheaton:
Tyndale House Pub-
lishers, 1976), p. 11.
4. Skip MacCorty, Who
Am |, A Christian Guide
to Meaning and Iden-
tity (Washington: Review
and Herald Publishing
Association, 1979), p.
141.
5. Hans Kung, On Being
a Christian (Bung, Suf-
folk, Great Britain: The
Chaucer Press Ltd.,
1979), p. 76.
6. Hans Kung, Does
God Exist? p. 554.
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1.

If a non-believer were to ask you to give the most important
reason for your beliefin God, what would you say?

Both the Evidence and Opinion articles comment that God’s ex-
istence cannot be proven rationally. Do you agree? If so, on
what basis does one decide for or against God?—Emotion? Feel-
ing? Ifyou disagree, what rational proofs are there?

In contrast to Evidence and Opinion, the How To suggests there
is one conclusive proof for God’'s existence—his power in the
lives of believers. Do you agree? Why or why not?

If we could in fact arrive at a rational proof for God, do you
think that would effect mass conversions to Christianity? Why
or why not?

Many thinkers suggest that only when one affirms the reality of
God is there meaning to life (see Opinion). Do you agree? Is life
inevitably meaningless without God? Why? Is meaning neces-
sary for happiness? In what specific ways does God’s reality
make life meaningful for you?

Is it possible for believers to experience a sense of meaningless-
ness and emptiness? If so, is there a solution?

. The Bible assumes God’s existence and never attempts to prove

it. What significance do you see in this fact?

REACT
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Morning TrlptyChA by Beverly Matiko Tetz

The alarm clock in my head
buzzed five-thirty. | got out of
bed, pulled on my sweatsuit
and slipped out of the cabin.
The nature spot on the radio
the day before had said that
dusk and dawn were the best
times to see wildlife.

I thought aboutjogging
along the road leading up Tun-
nel Mountain, but then de-
cided against it. The pitter-
pounding offull grown feet
would surely scare any animals
away, | reasoned. | decided
on a brisk but light pace in-
stead.

| had read enough Annie
Dillard to know that | must
stalk with all my senses if |
hoped to meet fellow crea-
tures. I inhaled deeper,
squinted harder, and listened
closer, but still no luck. I had
been walking for about half
an hour before | saw them. Ac-
tually, | heard them first.
Theirs was a strange sound—a
cross between dull applause
and the rush ofwings as their
hooves patted the partially
frozen ground and their coats
brushed the bare branches.

I stood still. I knew ifl
looked carefully I would be
able to spot their motion. |
waited for a few seconds.
Then it happened. Across the
road in a small clearing, a
piece of landscape shifted.

| focused more clearly and
their brown bodies began to
stand out against the back-
drop. There were three wapiti
v standing in perfect formation

as if posing for a still life.

| was afraid to move. | had
found the moment | was look-

x

-

ing for but now that it was
here, I wasn’'t sure what to do
with it.

| had brought no offerings.
It was against park rules to
feed the animals. | had pre-
pared no speeches. | knew my
voice would offend them. |
had formed no requests. | was
neither hunter nor photogra-
pher.

| decided to simply share
their meadow for as long as
they would let me. | sat down
in the pebbly grass. They
stared and | stared. This
would be most rude if we were
all humans, | thought.

Civilization in the form ofa
red Camaro roared by carry-
ing three sets of skis and as
many enthusiasts. But nei-
ther my friends nor | were dis-
turbed. The chatting passen-
gers hadn’t even noticed us.
They had completely missed
the spectacle.

The elk and | kept company
for about fifteen minutes be-
fore they started to move
away. | followed them briefly
but turned back to my path
when they retreated deeper
into the woods.

As | ran back toward the
cabin, I wanted to shout "I've
found them, I've found them.”

| had seen what | had set
out to see. It was as ifthey had
been waiting for me to call. |
picked up my pace. The wind
sang a strange rushing
melody as | cut through it. Its
chantofpromise and praise
assured me that we would meet
again on some other visit—
this timid, taupe trinity and
me.

Beverly Matiko Tetz is an assistant professor in the Division of
Humanities at Canadian Union College.
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Heaps of Ashes

Once thought as blessed by God, Job, in his affliction, was now
considered to be cursed and rejected. Association with him, once a
privilege, was now to be avoided lest one might also invoke God’s
displeasure.

Three friends, however, braved this possibility and came to give :
comfort. But the only comfort they offered was thorny rebuke. In
their arrogance, as they shared Job’s ash heap, they tried to explain
God and his justice. And as they spewed out their empty wisdom
they forgot one of their own key points. “ ‘Can you fathom the
mysteries of God? Can you probe the limits of the Almighty? They
are higher than the heavens—what can you do? They are deeper
than the depths of the grave—what can you know?' ” (Job 11:7, 8§,
NI1V).

Can you fathom God? “ ‘Brace yourself like a man; | will ques-
tion you, and you will answer me. Where were you when 1 laid the
earth’s foundation? Tell me, if you understand. . . . Can you bind
the beautiful Pleiades? Can you loose the cords of Orion?’ ” (Job
38:3, 4, 31, NIV). Can you probe the limits of the Almighty? Obvi-
ously no, but some things can be known. As high above and beyond
our comprehension as God is he has not allowed us to remain igno- .
rant of him. “For since the creation of the world God’s invisible
qualities—his eternal power and divine nature—have been clearly
seen, being understood from what has been made” (Rom. 1:20,
NIV). It is through his creative acts, the things he has made, that
God is revealed. “The heavens declare the glory of God; the skies
proclaim the work of his hands. Day after day they pour forth
speech; night after night they display knowledge. . . . Their voice
goes out into all the earth” (Psalm 19:1, 2, 4, NI1V).

But nature is, nevertheless, an indirect source for getting to
know God. This is where divine revelation comes into play. “Listen
to my words: ‘When a prophet of the Lord is among you, | will re-
veal myself to him in visions, | speak to him in dreams’ ” (Num.
12:6, N1V).

Another method for learning about God is through reason. Peter
counsels: “Always be prepared to give an answer to everyone who
asks you to give the reason for the hope that you have. But do this
with gentleness and respect” (1 Peter 3:15, NIV). To do this one,
must logically think out why he believes in God. Reason, however,
is potentially a more difficult method for getting to know God.
Many claim to be using reason when they try to prove God does ex-
ist. But as the preacher of Ecclesiastes said: “This only have I
found: God made mankind upright, but men have gone in search of
many schemes” (Eccl. 7:29, N1V). As these psuedo-thinkers sit on
their pedestals of logic and spew out their their arrogant wisdom
they fail to realize that they, along with Job’s friends, are sittingJ
on heaps of ashes. They do not see and hear what nature declares,
they shut out divine revelation, and go in search of many schemes.

E. R. M.
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unto a
Knowledge of God

How do we get to know other people? By communicating with
them and hearing about them through others. Through these
means a person’s character is gradually revealed.

A knowledge of God also comes through revelation. God becomes
known to us:

1. Through His Word.

"What God desires us to know of Him is revealed in His word and
His works.” 1As we read his word we discover that it centers around
his Son. "All that man needs to know or can know of God has been
revealed in the life and character of His Son.”2

2. Through the illumination of the intellect by the Holy Spirit.

". .. The fact that God has revealed His will to men through His
word, has not rendered needless the continued presence and guid-
ing of the Holy Spirit. On the contrary, the Spirit was promised by
our Saviour, to open the word to His servants, to illuminate and ap-
ply its teachings. And since it was the Spirit of God that inspired
the Bible, it is impossible that the teaching of the Spirit should ever
be contrary to that of the word.”3

3. Through the works of nature.

"Since the book of nature and the book of revelation bear the im-
press of the same master mind, they cannot but speak in harmony.
By different methods, and in different languages, they witness to
the same great truths. Science is ever discovering new wonders; but
she brings from her research nothing that, rightly understood, con-
flicts with divine revelation. The book of nature and the written
word shed light upon each other. They make us acquainted with
God by teaching us something of the laws through which He
works.”4

4. Through providential experience.

"God’s providence is the school in which we are to learn the
meekness and lowliness of Jesus.”5 "The pure in heart see God in
every providence, in every phase of true education.”6

5. Through prayer.

"If you come to God, feeling helpless and dependent, as you
really are, and in humble, trusting prayer make your wants known
to Him whose knowledge is infinite, who sees everything in cre-
ation and who governs everything by His will and word, He can and
will attend to your cry, and will let light shine into your heart and
all around you; for through sincere prayer your soul is brought into
connection with the mind of the Infinite.”7

by Gloria Falsnes

At the time of this writing, Gloria Falsnes was a
senior theology student at Canadian Union Col-

lege.
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Key text:
John 17:3

“All that

man needs

to know or
can know

of God has
been revealed
in the life

and character
of His son.”

1. Medical Ministry,
p. 94.

2. Testimonies, vol. 8,
p. 286.

3. The Great Contro-
versy, p. vii.

4. Education, p. 128.
5. The Great Contro-
versy, p. 623.

6. Messages to Young
People, p. 191.

7. Testimonies, vol. 3,
p. 323.



EVIDENCE

Key text:
Hebrews 1:1-3

“God alone
is sufficient

witness
of Himself.”

1. William Temple, "Rev-
elation,” in J. Baillie

and H. Martin, eds., Rev-
elation (New York:
Macmillan, 1927), p. 83.
2. John Calvin, Insti-
tutes ofthe Christian Re-
ligion, bk. 1. ch. vii.

Sec. 4. Trans, by John
Allen (Presbyterian
Board of Christian
Education, n.d.).

3. All scriptural
references are based

on the RSV.

SOIa Energy by Gosnell L. O. R. Yorke

Archbishop William Temple’s essay on revelation is as relevant
now as it was in the 1920’'s when he wrote it, and long before that.
He wrote:

"The dominant problem of contemporary religious thought is the
problem of revelation. Is there such a thing at all? If there is, what:
is its mode and form? ... Where is it found? Or believed to be
found?”’

A number of classic responses has been given to these questions.
In Book I of his Summa Theologica for example, Thomas Aquinas
(1225-1274) argued for a position which has commanded a large fol-
lowing, particularly in the Roman Catholic Church. It is known as
"natural theology.” This maintains that there is knowledge of God
to be found in nature, history, and in human personality, which is'
objectively present and accessible to anyone who will take the trou-
ble to observe and reflect upon it. This is consequently termed a
"general revelation” and is usually buttressed by arguments based
on the nature psalms (e.g. Ps. 19:1-6) and Rom. 1:18-23.

Although there is a modicum of truth in all of this, the "natural
theology” approach labors under great liabilities because of its fur-
ther insistence that our rational ability to discover spiritual truth, ,
unaided, has not been seriously affected by the presence of sin in
both life and personality. The Apostle Paul does not endorse this
view because for him, spiritual regeneration is a prerequisite to a
meaningful encounter with a proper understanding of God’s revela-
tion (cf. 1 Cor. 2:10-14). John Calvin, the Reformer (1509-1564),
summed it up well when he declared, "The testimony of the Spirit
is superior to all reason. For as God alone is sufficient witness of
Himself, so it (revelation) will never gain credit in the hearts of
men till it be confirmed by the internal testimony of the Spirit.”2

Also, the "natural theology” or "general revelation” approach :
gives short shrift to what is termed scriptural or "special revela-
tion” in which we discover a redeeming God who "in former
times,” not only chose to reveal himself in numerous persons and
places but who, "in these last days,” has given us definitive mani-
festation of himself in his Son, Jesus Christ (cf. 2 Pet. 1:20f; Heb.
1:1-3).3 It is these convictions which traditionally have informed
the Protestant position and which are entirely consistent with the ,
"sola energy” that propelled the Reformation forward: namely,
sola gratia (grace alone), sola fidei (faith alone) and sola Scriptura t
(Scripture alone).

Gosnell L. O. R. Yorke is an assistant professor of biblical theol-
ogy at Canadian Union College.
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A FriendShip by Marilyn Pond
to Cultivate

In a relationship with one we think we know well, we are often HOW TO
surprised by discovering a trait of which we were previously un- Key text:
aware. If, after spending much time in close association, we find Jeremiah 24:7
there are many unknowns about a friend, then how can we expect

mcompletely to understand our great God whom we have never seen?
Job 11:7 intimates that it is impossible to search out God (cf. Isa.
55:8-9). Yet he invites us to enjoy a close relationship with him. It
seems imperative that we get to know him, but how?

When we think of developing a human friendship, we realize the
necessity of spending time interacting and communicating. How
can we overcome the barrier of not being able to communicate with

, God face to face? We cannot teach ourselves about God, but he will
reveal himselfto us if we will take the time to seek him with all our
hearts (Jer. 29:13). | have found at least five ways in which God re-
veals himselfto us:

1. Nature (Rom. 1:20). The starlit sky displays God’s orderliness
and power. The bird songs sound forth his love for harmony and
happiness. The variety of flowers evidences his love for beauty. The
flavors of fruit suggest his pleasure to delight us. The machinery of

- our bodies reveals his wisdom.

2. The prophets (Num. 12:6). In a world of constant change, the
biblical prophets present a picture of God as unchanging love. As
they give us God’'s repeated invitations to come to him, his prom-
ises of blessings and protection, and the love-wamings of the con-
sequences of wrong choices.

3. The life of Christ (John 14:9). Through a study of gospels and
the Desire of Ages, the marvelous love and compassion of Christ for
humankind is revealed. Such an unreserved and undeserved love
draws us to him, and to the Father whom he represented.

4. Human relationships (Isa. 62:5; 66:13). A friend’s caring and
sharing, a parent’s concern and nurturing, a spouse’s closeness and
commitment, help us grasp the relationships God desires to share
with us. They also demonstrate the satisfaction that comes from
responding to such relationships.

5. Personal experience (Eze. 36:26). Answered prayers tell of
God’s closeness and of his unlimited resources. His forbearance

* with human fickleness attests of his patient power. His guidance in
even the small, everyday events reveals his personal interest in
each one of us.

With the traits that God reveals in so many ways, we can be as-
sured that his is a friendship that needs to be cultivated.

Marilyn Pond is a recent elementary education graduate of Cana-
dian Union College.
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OPINION

Key texts:
1 Corinthians
2:14;2 Peter3:15

“Reason
does not have
such pride

of place

that there is
no room

for the
mysterious.”

1. Richard Rice, “The
Knowledge of Faith,"
Spectrum, vol. IV, no. 2,
pp. 19-331.

2. James Londis, "Com-
ment,” Spectrum, vol.
IV, no. 2, pp. 32-37.

3. Charles Scriven,
ed., Into the Arena,
(Washington: Review
and Herald Publishing
Association, 1975),

pp. 17,18.

Does Faith Have a Reason?

The relationship of faith and reason, long debated among Chris-
tian thinkers, is relevant to the question of how we acquire knowl-
edge of God. Is the knowledge of God that comes with faith non-
rational, a personal enlightenment mediated to us directly by the
Holy Spirit (see 1 Cor. 2:14)? Or do we come to the knowledge of
God through rational analysis of the evidence, aided by divine rev-
elation (see 2 Peter 3:15)? Augustine and the Reformers are gener-
ally associated with the former view, and Thomas Aquinas with the
latter (see Evidence).

Adventist thinkers have also come down on both sides of this
guestion. In a 1973 Spectrum article, Richard Rice strongly de-
fended the Augustinian view. He argued that one adopts a perspec-
tive of faith that is self-authenticating, not subject to the rational
process. This faith is simply "known” to be true in the same sense
that one knows when he sees the color red or is feeling pain. Rather
than faith being based on objective evidence, "the process of find-
ing reasons on which to base one’s faith is really the function of
faith justifying itself rather than something else justifying faith.
Consequently, every attempt to get behind faith to prior evidence
for it will always find faith already present in the perception of
that evidence.” 1 Thus, in this view, the knowledge of God that is at
the core of faith is ultimately subjective and unexplainable.

In the same issue of Spectrum, James Londis responded to Rice
by pointing out that if faith is "self-authenticating” knowledge,
then no objective tests for intelligibility or coherence can be ap-
plied to it. There would be no basis for arguing that faith in Christ
is any better than faith in a Jim Jones or a Maharishi. In Londis’
words, "reason has the sacred responsibility to veto any alleged
revelation that is confused and nonsensical.”

Londis acknowledges that faith "is more than neutral assent. It
involves the commitment of the whole person. But it must be a
commitment that the person finds rationally persuasive. If one
cannot cite good reasons for believing, reasons that impress the
nonbeliever as well as the believer, how can one demonstrate that
his faith was not hastily and ignorantly born? The skeptic may not
agree, but at least he can understand the intelligibility of the be-
liever’s faith.”2

A third Adventist theologian, Edward W. H. Vick, suggests what
| perceive to be a mediating position (though not written in dia-
logue with Londis and Rice):

"Faith is not the product of reasoning, like the answer to a math-
ematical problem. We may be just as far from faith at the end of a
process of reasoning as we were at the beginning.

"Faith is not irrational in the sense of being opposed to reason.

"Reasoning has a place in relation to Christian faith, both before
and after it comes.

"Our decision for or against the Christian faith may thus be a
reasoned one.
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"At the same time, reason does not have such pride of place that
there is no room for the mysterious. When there is the mystery of
God’s presence, the function of reason is to understand it as best it
can, and in the appropriate ways. By adding understanding to piety
and to feeling, our admiration for the miracle of the loving grace of
God will then be a rational admiration, a reasoned wonder at the
doings of the Divine.”

Reason thus plays a crucial role in coming to the knowledge of
God, but there are basic elements of the knowledge that faith af-
firms to be true which are mysterious and beyond rational analy-
sis. Through lIsaiah the Lord declares, "As the heavens are higher
than the earth, so are my ways higher than your ways and my
thoughts higher than your thoughts” (Isa. 55:9, NIV). But still the
apostle Paul urges us to, "test everything; hold fast to what is
good” (1 Thess. 5:21, RSV).

D.F. M.

1. What does the story about looking for wapiti (Introduction)
have to do with knowing God?

2. What are the implications of the Introduction author’s state-
ment, "I must stalk with all my senses” (compare Deuteronomy
4:29)?

3. What is the difference between the "natural theology” approach
and the "special revelation” approach to knowing God? Which
approach seems most sound to you? Is it necessary for a person
to experience both before really knowing God?

4. Discuss specific human relations that you have experienced that
have taught you something about God.

5. If spiritual regeneration is prerequisite to understanding God's
revelation (see Evidence), is conversion then fundamentally an
irrational experience, a blind leap? Does one have to turn his life
over to God before he can know much about God?

6. Is your faith based on a subjective inner conviction or on objec-
tive reasons? Explain.

7. Does a proper understanding of the relationship between faith
and reason in knowing God have any practical implications for
a) how I live my life?
b) evangelism and witnessing?
¢) how I relate to those with different beliefs?
d) religious education?
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What's In
a Name?

“m | was abhorred to find that

my name is the feminine form
ofthe name Charles, which

in turn means "the man.” (No
offense to all the Charleses
outthere, but ljust prefer my
own identity!) All ofus are
interested in the meaning of
our own names, and hope
that upon learning the defini-
tion it will be something sig-

. nificant.

Parents-to-be pore over
Three Thousand Names For
Your Baby in hopes of finding

*the perfect name for their

*‘mture. Chinese parents create an

i

would-be-perfect offspring.
Some African tribes use names
for their children that denote
the time of birth or a recent
family incident. American In-
dians choose names that are
closely associated with na-

individual name for each
child, and most Scandinavian
names refer to leadership in
battle, bravery, or Norse
mythology.

In antiquity the meaning of
a name had special signifi-
cance. The Bible is full of

. names that even today are

chosen for their profound
meaning. In so doing there is
the hope that the child upon
whom that name is bestowed
will live up to the character
suggested.John means "gra-
cious gift of God,” Peter, "the
stone,” Timothy, "one who
reverences God,” Elijah, "Yah-
weh is my God,” Mary, "the
beloved one,” and Sarah,
"princess.”

As we will see this week,
there are many names for
God, but unlike those of hu-

by Caroline Evahnenko

manity they seem to be be- INTRO-
yond definition. No one name DUCTION
or word can describe fully

"the One,” "the Lord,” the "I

AM,” God. Perhaps that is

what makes us human and

him divine.

Caroline Evahnenko is the director of Guidance and Counseling

at Canadian Union College.
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The One
Who Needs No Name

LOGQOS As they did in the biblical era, names still possess great meaning *
and significance in some cultures today. A good example is China.
The story is told of a Communist official named Lee who desired to
exhibit his patriotism for the new regime following the 1948 revolu-
tion. He decided to select names for his children that reflected this
attitude. He had three daughters and named the first one Lee Ai-
kuo, or "Lee loves his country.” He named the second daughter
Lee Ai-min, or "Lee loves the people.” And the third Lee Ai-tang,
or "Lee loves the Party.” His unique choice of names won him a*
stellar reputation as a model of proletarian fervor. All was well un-
til the "Cultural Revolution” of the sixties, when a zealous cadre
happened to notice that in combination the names of Lee's three
daughters expressed a very different meaning than their father in-
tended. The last character of each name when read in order spelled
out "Kuomintang”—the name of the stridently anti-communist
Nationalist Party, implacably hated foes of the Communists. Need- *
less to say, poor Mr. Lee spent quite some time in prison for his
innocent oversight.

Though Mr. Lee’'s daughters can in no way be compared to God,
the naming of the girls is in some ways analogous to the biblical
names for God. The first and most superficial similarity is the sin-
gular theme upon which each set of names is based. Lee chose his
names to reflect patriotism, while God selected his names to repre-
sent superlatives. EI Elyon and EI Shaddai exemplify this criterion. *
“He who dwells in the shelter of the Most High (EIl Elyon) will rest
in the shadow of the Almighty (El Shaddai)” (Psalm 91:1, N1V).
The second word in the name (Elyon) is a superlative of the Hebrew
word meaning "go up.”1Therefore the meaning of the name is not
"the High One,” but "the Highest One”—with heavy emphasis on
the ultimate in that trait. El Shaddai is much the same. Its root
connotes the meaning "mighty” or "powerful.”

A second similarity lies in the descriptiveness of the names. The
names of Lee’s daughters specifically described a quality he
envisioned in himself. God’'s names serve the same purpose. In
them God attempts to express his personality to a race that finds it
difficult to perceive him. El Roi is expressive in just such a way. It
is encountered exclusively in Gen. 16:13, where Hagar tells God,
“You are the God who sees me (El Roi) ... | have now seen the
One who sees me (EIl Roi)” (NIV). God is the only being who sees
everything, who sees each one of his creatures in distress or de-
spair, the only one who sees—and understands.

A third comparison that can be drawn is the hidden meanings
that both sets of names reveal upon closer examination. Lee was
unaware of the greater implications of his choices until the cadre

L The International - clyed him in—much to his horror. God’'s names, however, hold -
Standard Bible Ency- . . . .
clopedia, vol. Il Grand deeper inherent meanings which can be discovered by careful study.
Rapids: Wm. B. . Adonai is a simple example. On the surface, it means only "lord,

Eerdmans, 1983), p. 506. . N .
2. Ibid., p.508. master, sire.”2 It is used simply for a human overlord, or even a A
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"husband. But when God takes it as a name for himself, it expands
to much greater proportions. “The Spirit of the Sovereign Lord
(Adonai) is on me, because the Lord has anointed me to preach
good news to the poor. He has sent me to bind up the broken-
hearted, to proclaim freedom for the captives and release for the
prisoners” (Isa. 61:1, NI1V). Adonai now expresses the eminent dig-
nity and absolute domain of God. God becomes not only master of
the universe, but master of yielded hearts as well. He is the su-
preme Overlord, to whom all are subject.

The final similarity is that Lee’s names are each separate entities
holding distinct meanings which stand alone, but when joined to-
gether produce a significance far beyond that of the sum of the
parts. God, too, possesses a number of distinctive names. Besides
the names already mentioned, God is referred to in various cases as
El, El Bethel, the I Am, EIl Olam, Father ... the list is nearly end-

, less. But each is unique in that it attempts to provide a description
of God in terms of one facet of his character. Each facet depicts
him as truly God, but leaves the picture partial and incomplete.
Only when all of the names are combined can God best be per-
ceived—albeit still dimly. For then he becomes more than just a
collection of character traits, he becomes the ultimate, infinite Re-
ality, the Absolute Standard by which all things are measured, the
Perspective in which everything receives definition—he becomes

* Yahweh, the Indescribable One. For "Yahweh” is not so much a
name, as an incomprehensible concept. He defies definition; he is
his only common denominator.

When Moses asked what name he should give to God, the re-
sponse was “ ‘l amwho I am. . . .’

“God also said to Moses, ‘You are to say to the sons of Israel,
“Yahweh, the God of your fathers . . . has sent me to you” ’ ” (EX.
3:14-15, Jerusalem Bible).

Thus God’s names are actually just a condescension to his crea-

, tures—to enable them to conceptualize him in the most basic
sense. His names are only models or representations of pieces of
him. As a wise man once queried, “Who has gone up to heaven and
come down? Who has gathered up the wind in the hollow of his

m hands? Who has wrapped up the waters in his cloak? Who has es-
tablished all the ends of the earth? What is his name, and the name
of his son? Tell me if you know!” (Prov. 30:4, NI1V). The lack of re-
sponse indicates that in reality God has no name because he is the

*only being which a name cannot encompass. He needs no name.

Yet we can take great comfort in the fact that this God who is
ultimately beyond knowing and naming relates to us so intimately
that he is called our Father. “For you did not receive a spirit that

1 makes you a slave again to fear, but you received the Spirit of
sonship. And by him we cry Abba, Father” (Rom. 8:15, NI1V).
L. R. C.
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TESTIMOMY
Key text:
Psalm 8:9

“God regards us
as Ms children.
He has
redeemed us
out ofthe
careless world
and has chosen
us to become
members ofthe
royal family,
sons and
daughters ofthe
heavenly King.”

1 Early Writings, p. 122.
2. Education, p. 254.
Christ’s Object Les-

3.
sons, pp. 141,142

4. Ibid., p.
5. Testimonies, vol. 2,
p.211.
6. Counsels on Stew-
ardship, p. 46.

142,

Music In
God’s Ears

Reverence For His Name

| saw that God’s holy name should be used with reverence and
awe. The words God Almighty are coupled together and used by
some in prayer in a careless, thoughtless manner, which is dis-
pleasing to Him. Such have no realizing sense of God or the truth,
or they would not speak so irreverently of the great and dreadful
God....Those who realize the greatness and majesty of God, will
take His name on their lips with awe!l

Reverence should be shown also for the name of God. Never
should that name be spoken lightly or thoughtlessly. Even in
prayer its frequent or needless repetition should be avoided. "Holy
and reverend is His name” Psalm 111:9. Angels, as they speak it,
veil their faces. With what reverence should we, who are fallen and
sinful, take it upon our lips.2

selected by Reo E. Gansort

A New Name

In order to strengthen our confidence in God, Christ teaches us
to address Him by a new name, a name entwined with the dearest
associations of the human heart. He gives us the privilege of call-
ing the infinite God our Father. This name, spoken to Him and of
Him, is a sign of our love and trust toward Him, and a pledge of His
regard and relationship to us. Spoken when asking His favor or
blessing, it is as music in His ears. That we might not think it pre-
sumption to call Him by the name, He has repeated it again and
again. He desires us to become familiar with the appellation.3

God regards us as His children. He has redeemed us out of the
careless world and has chosen us to become members of the royal
family, sons and daughters of the heavenly King—Our Father.4

Lives that Uplift His Name

Closely examine your own hearts, and in your lives imitate the
unerring Pattern, and all will be well with you. Preserve a clear
conscience before God. In all you do glorify His name.3

In all you do, let your thoughts be, "Is this the way of the Lord?
Will this please my Saviour? He gave His life for me; what can |
give back to God? I can only say, "Of Thine own, O Lord, | freely

give Thee.” Unless the name of God is written in your forehead,—

written there because God is the center of your thoughts,—you will
not be meet for the inheritance in light.6

Reo E. Ganson is the Chairman of the Division of Education and
Social Sciences at Canadian Union College.
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Yahweh IS EI by Warren C. Tremchard

The Hebrew people used many different names and titles for EVIDENCE
their God and left them sprinkled throughout what we call the Old gey jgjjt:
Testament. They claimed that their God was different from and su- psajm -jg:i 2
perior to the gods of all their neighbors. In fact, they declared that
these other gods did not really exist at all. However, we must recog-
nize that even though the Hebrews had this attitude, they were in-
fluenced by the gods of their neighbors in an important way. Some
of the divine names and titles used by the Hebrews were also used

" by their neighbors for their deities.

One of these names was El. We find it used in Ps. 104:21 (RSV):
"The young lions roar for their prey, Seeking their food from God
(El).” The word el or its related forms was used throughout the An-
cient Near East even before the time of Abraham. The term itself
was the basic Semitic word for "god.” EIl was also the name of the
high god who ruled over the other gods.

* The Hebrews not only referred to their God by the name EI, but
they also combined the name with other words to describe the God
of heaven. They called him El Shaddai (Gen. 49:25), which prob-
ably meant "God, the one of the mountain(s).” The expression is
often translated "God Almighty.” Like the Canaanites, the He-
brews also spoke of their God as El Elyon (Gen. 14:19), which
means "God Most High.” Other combinations include: ElI Olam
("God the everlasting one”), EI Roi ("God who sees me”), EI

s Berith ("God of the coventant”). The name EIl is related to the
word Elohim, which is very common in the Old Testament as a ref-
erence to God. This is also true of the less common term Eloah.

The Hebrews and their neighbors regularly included divine
names or parts of them in the names which they gave to their chil-
dren. These so-called theophoric names often included the word el.
The Old Testament provides us with numerous examples of this
practice. Sometimes el is at the beginning of the name, as in
Elkanah ("God has created”) and Elisha ("God is salvation”). In

. other cases el occurs at the end, as in Daniel ("God has judged”)
and Michael ("Who is like God").

The personal name of Israel’'s God was Yahweh. It was by this
name that he revealed himself to Moses and through Moses to the
Israelite slaves in Egypt (Ex. 3:15). When the Hebrews used the
name EIl or the word el they did so with reference to their God,
Yahweh. Yahweh is El. We find the two identified in Ps. 10:12
(RSV): "Arise, O Lord (Yahweh), O God (El), lift up thy hand; for-

w get not the afflicted.” Yahweh is not only a god (el), but he is the
El, the high God. The real El is not the one who is worshipped by
the Canaanites but Yahweh, the God of Israel. He is ElI Shaddai, EI
Elyon, El Olam, EIl Roi, and EIl Berith. He is El who is celebrated
in the names of Israel's people. Yahweh is greater than the Ca-
naanite El, not because he, instead of El, is the ruler of the gods,
but because he is the only God of heaven and earth.

~  What he was for the Hebrews, he must also be for us.

Warren C. Trenchard is Chairman of the Division of Humanities at
Canadian Union College.
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GOd Revealed by Ernie LeVos

HOW TO "What is it that we do not know; which it is so important we

Key text: should know, and which we are so slow to learn? Only two things:

Matthew 6:9 W€ do not know ourselves; we do not know God. All teaching and
preaching are to make us know ourselves and God.”1

Most names have meanings and reveal character qualities, and
that is why a study of God's names can aid us in our quest to know
him.

1. One of God’s names is Yahweh—"one who is what He is.”2 He
has exhibited his Lordship and revealed himself as the Truth, in’
love and righteousness. On the other hand, he also pronounces
judgment on the disobedient. "Jehovah is righteousness: He must
judge evil. But the sin of man crosses and grieves Him. If His crea-
tures suffer, He too suffers.”3

2. "Adonai” reveals another aspect of his nature. He is Lord. He
is Lord in all aspects of our lives—our spiritual, intellectual, emo-
tional and social; a Lord we can go to for help, deliverance and par-<
don. In the role of Lord, love is extended and in return the Lord
longs for the reciprocation of this love. It is an intimate relation-
ship like that of a husband and wife.

3. He is "El Shaddai,” who sustains, nourishes and pours forth
his love and his Spirit to those in spiritual starvation. God also
poured forth his Son who gave his life and himself for the human
family, so that in turn we may pour forth our lives to him and oth-
ers. 1

But to those who are disobedient, he pours forth his judgment.
"God creating, God illuminating, God sanctifying, God threaten-
ing and punishing, God forgiving and redeeming, are all but one
and the same essential, immutable, never-ceasing working of the
Divine Nature.”4 Indeed, "El Shaddai” is God Almighty and
"almightiness is the power to carry out the will of a Divine na-
ture.”5

4. In his almightiness, he is still heavenly Father to his children.
Andrew Jukes states that " 'Father’ tells us of a source of life: of.
one in whom his sons have been, and from whom they come, and
whose image and likeness they are called to manifest. 'Father’ tells
us of relationships, in nature, and in blood; and of a love, which,
because it is in virtue of relationship, must be unchanging and un-
changed, even when far off, and will fall on his neck and kiss him,
while the rags of the far country still cover him.”6

L Andrew Jukes. The Jukes succinctly states that "They that know His name will put
Names of God in Holy their trust in Him. And they that trust in Him shall never be con-»

Scripture é‘ﬁggg;’gﬂ‘b”l‘ig; founded.”7 And to this he has added that "In every age it has been

tions, 1888), 1967, true, that 'they who know God’s name will put their trust in Him.’

P 1 emphasis supplict Much more should we, to whom by His beloved Son He has revealed

i :E:g g-gg Himself as 'our Father,” trust Him, and rest in Him, in every trial.

5 bid. p.63. Shall we not pray, 'Our Father, hallowed be thy name, thy king-

6. Ibid., p.179. dom come, thy will be done?’' "8

7. lbid., p. 134.
8. Ibid., pp. 197,198.

Ernest LeVos is Associate Professor of History and Political
Science at Canadian Union College.
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KﬂOWIﬂg GOd by G. Ernest Wright
as King

Knowledge and truth in the Bible involve things to do, not simply
a belief in a God of nature nor an experience of the God within.
God is too busy, too active, too dynamic to wait for us to experience
him in the acts of worship we devise in our schedules. He is to be
known by what he has done and said, by what he is now doing and
saying; and he is known when we do what he commands us to do.

Yet the awareness of a calling, of being sent to do something,
comes in and through a community of life. The knowledge of God is

* not formed in us in our solitariness. It is not a private or mysteri-
ous something which one treasures within. Knowledge is not con-
veyed or communicated apart from a social form or structure of
thought and experience. In the Bible, that structure is the cov-
enant society, and the knowledge of God is communicated in and
through it. In Israel the universe was conceived of as a cosmic
state, ruled by one divine will. The world is in rebellion against this
great Lord, and he is in the midst of the struggle to make it his
faithful kingdom. Meanwhile he has formed a new society in this
earth as a foretaste of the goal.

In other words, God is presented to us primarily in the form of a
ruler who is doing definite things. He is a king in warfare to make
the world his kingdom. He is the king asjudge, trying people and
nations for their rebellions against his rule. He is the king as lord,
shepherd, and father of his new community which he has formed
wand with which he struggles to the end that it may become his

faithful steward or agent.. ..

Knowledge of God in the Bible was communicated through a
definite social form with its own particular language to describe
the nature of God and the meaning of our human lives. In this
structure of thinking the emphasis is not on some pious, private, or
esoteric experience of the great King. One does not do that sort of
thing with a king. Instead, our focus of attention is upon a knowl-
edge of the Lord’s will, on our attachment to him for what he has

* done, and on our loyalty to him in all that we do. The Lord has
placed a vocation before his society and each member hears God’s
command addressed to him personally.

My description here has been drawn from the Old Testament, be-

- cause it provides the key to the New. The essentials of this concep-
tion of the meaning of our lives under God have actually been
fulfilled and realized in Christ. God has made Christ the head, the
king, of this community, and to live in it is to live "in Christ,” to

4 love him and serve him loyally.

In other words, the knowledge of God in the Bible is first of all
an acknowledgment that God is the sovereign, that he is the ruler
who claims, and has right to claim, our obedience, because of all
that he is and has done. God is not thought of as a being who has
always existed and whose existence is to be argued about one way
or another; he is known as the will who has a determined aim, who

A judges, who is gracious, who requires. Knowledge, then, is not of

Friday, April 20 31

OPINION

“Man has
knowledge
only when
he obeys.”



“The Bible
thinks of God
in terms of
the sovereign
king.”

Excerpted from G. Ernest
Wright and Reginald
Fuller, The Book of the
Acts of God, (Garden
City, NY: Doubleday &
Company, Inc., 1957),
pp. 22-29.

God’s eternal being but of his claim upon us. It is the reverent ac-
knowledgment of God’'s power, of his grace and requirement.
Hence knowledge is not a private, inner possession of the knower.
Man has knowledge only when he obeys, only when he acts in obe-
dience. Knowledge involves the movement of the will, so that not to
know is an error not correctable by more good ideas; it is a guilt, a
rebellion. He who knows God is he who reverently acknowledges
God’s power and God’s claim, a claim which leads him to practice
brotherly love, justice, and righteousness. . ..

. . The Bible thinks of God in terms of the sovereign king or
lord who is known in the form of a commander in chief of the
armies, of judge, or of lord or father, though in themselves these
picture-words do not confine him or convey all that is significantly
to be known about him. What is important is what this great Lord
has done. He is the concrete God, the Lord who led Israel from
Egypt and the Father of Jesus Christ. He is not a principle; he is
individual, personal, definite, all this without being an idol. As
Professor Tillich has put it, he is independent of his nation, Israel,
and he is also independent of his own individual nature as conveyed
by the symbols. He is known, but not confined, by them.

Many people have used the term "symbol” and mean by it that
since something is merely symbolic it need not be taken seriously.
Yet we do not have in this life a choice between using a symbolic
and non-symbolic language when it comes to matters that are vi-
tally or ultimately important. A symbol or picture-word is the only
way by which the ultimate and infinite is made real to us who are
of limited minds and understandings. It always points beyond it-
self; it hints at reality without confining it; it relates us to the real
while at the same time the real is opened for us to comprehend and
to love. In other words, the religious symbol is a relationship word,
and without it we would have no way of knowing God or anything
that matters. Every religion has its system or structure of symbols
which relate our lives to the meaning of the universe.

In Christian theology the Church through the centuries has
made attempts in every generation to translate its message into the
current idiom. It must always do this; its creeds are one means by
which it has done it, while at the same time protecting its members
from straying too far from the fold. Nevertheless the Church’s the-
ological and creedal attempts are always products of their situa-
tions. In the last analysis the Church must always go back to the
Bible to discover the truths that lie behind all translation attempts.
The whole biblical drama is actually our only means of presenting
the Christian faith. For this reason the Bible is always at the cen-
ter and must always be at the center of the Church’s faith and proc-
lamation.

G. Ernest Wrightis an Old Testament scholar and archaeologist.
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» 1. What do the various names of God reveal about his character?

k 5.

have upon your relationship with God?
El Shaddai—
El Roi—
Adonai—
El Olam—
Y ahweh—

What does the term Abba (see Rom. 8:15) as applied to God im-
ply about our relationship with God (check commentaries for
help)? Can the concept of intimacy with God be taken to an ex-
treme? Explain.

Does God seem to you to be more of an individual or a concept?
Can God be personalized? If so, in what way?

G. Ernest Wright (Opinion) states: "A symbol or picture-word is
the only way by which the ultimate and infinite is made real to
us who are of limited minds and understandings.” Do you agree?
Is this why God has so many "names”?

Is it difficult for those who live in a democratic society to relate
to God as King? Is this title of God obsolete for them?

According to Wright, what is the nature of our knowledge of
God as King or Lord? Do you agree with him?

With reference to Wright's concluding paragraph, does Advent-
ism have a need to go back to the biblical drama and thereby
rethink its "translation attempt”?
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THE VOICE
OF NATURE
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Hello?

m In his fascinating book,
God and the Astronomers Rob-
ert Jastrow makes this often-
quoted statement: "The scien-
tist has scaled the mountains
of ignorance; he is about to
conquer the highest peak; as
, he pulls himselfover the final
rock, he is greeted by a band
of theologians who have been
sitting there for centuries.” 1
Now let me ask, Where do
you see yourselfin that little
diorama? Ifyou are among the
climbers, do you agree with
4his conclusions? Do they make
you feel uncomfortable? Or if
you see yourselfamong the
theologians, what makes you
think you're sitting on the
mountaintop? What discover-
ies have placed you there?
As | reflect on Jastrow’s
” statement, my initial delight is
short-lived. Now, in the twen-
tieth century, honest scientists
following the path ofdiscov-
ery and reason, are willing to
admit (almost against their
will) a Beginning in this uni-
verse. But until this century,
what were the choices? Were
»theologians, through special
revelation (note Lesson 2) the
only ones to arrive at a
knowledge of a Creator God?
And did that demand ignoring
their senses?
What did Paul mean when
he said, "Since the creation of
w*the world God’s invisible
qualities-—his eternal power
and divine nature—have been
. clearly seen, being understood
' from what has been made, so
that men are without excuse”
(Romans 1:20, N1V). Really?
~Without excuse? Clearly seen?

by Ed Wright

Or consider these words of
John Calvin. "God has been
pleased ... to manifest his
perfections in the whole
structure of the universe, and
daily place himselfin our
view, that we cannot open our
eyes without being compelled
to behold him. His essence, in-
deed, is incomprehensible, ut-
terly transcending all human
thought; but on each of his
works his glory is engraven in
characters so bright, so dis-
tinct, and so illustrious, that
none, however dull and illit-
erate, can plead ignorance as
their excuse.”2

Strong words! Do they make
it sound like all mankind was
intended to be sitting atop
Jastrow’s mountain?

What, really, does the world
around us reveal about God?

What does the song say
about the composer? What
does the structure say about
the architect? What does the
poem say about the author?
What does the painting say
about the artist?

Certainly we see something
ofthe Creator in his creation.
But how much? What exactly
does ittell us? There are obvi-
ous limitations and
imperfections, so how accu-
rately is the message commu-
nicated?

In summary, the question
we must address this week is
simply this: I f nature speaks,
what does it say?

INTRO-
DUCTION

1. RobertJastrow,

God and the Astrono-
mers (New York: W. W.
Norton & Co., 1978),

p. 116.

2. John Calvin, Institutes
of the Christian Reli-
gion (London: James
Clark & Co., 1953), see
Book One, Chapter V.

Ed Wright is associate pastor of Fresno Central Seventh-day

Adventist Church in Fresno, Calif.
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The Ventriloquist

LOGOS Imagine yourself standing on a rocky promontory at dusk, look- I
ing out over a panorama of pines, lakes, and mountain peaks,
watching the sun as it sets flaming orange, red, and purple. Listen.

. Do you hear anything? Can you detect that faint whisper—
more feeling than sound—that is the voice of nature? If you listen
even more closely you will sense that although it is nature that is
speaking, the words are those of Someone else. The Ventriloquist is
at it again. Around the clock, through every rainbow, twig, and
snowflake, he speaks, communicating himself to his creatures.

The message that nature conveys is foremost one of glory to God.
According to David, “The heavens declare the glory of God; the
skies proclaim the work of his hands. Day after day they pour forth
speech; night after night they display knowledge.” (Psalm 19:1-3,
N1V). The elements of creation seem to have an inherent desire to
glorify God—even though they are infiltrated by the effects of sin.

The power of God is another quality nature expresses. Nature is
full of examples of destructive forces—such as volcanos, tornados,
and floods. But nature testifies to the omnipotence of God in some-
what different ways. “. . . ‘To whom will you compare me? Or who
is my equal?’ says the Holy One. Lift up your eyes and look to the
heavens: Who created all these? He who brings out the starry host
one by one, and calls them each by name. Because of his great
power and mighty strength, not one of them is missing” (Isa. 40:21,
22, 25, 26, N1V).

Another facet of God’'s personality declared by nature contrasts,
yet complements, his power. This is his supreme love for us. The
very existence of nature is a tribute to God’s care and concern. He
could have made man to live in a vacuum, but instead, “the Lord
God had planted a garden in the east, in Eden; and there he put the
man he had formed. And the Lord God made all kinds of trees grow
out of the ground—trees that were pleasing to the eye and good for
food” (Gen. 2:8, 9, N1V).

After milleniums of sin it is surprising that the voice of nature,
can still be heard. For “there is only cursing, lying, and murder,
stealing and adultery; they [sinners] break all bounds, and blood-
shed follows bloodshed. Because of this the land mourns, and all
who live in it waste away; the beasts of the field and the birds of the
air and the fish of the sea are dying” (Hosea 4:2, 3, NIV). But a
vestige of creation’s original condition remains. And through all of
sin’s crushing effects, the distant voice of the Ventriloquist still
whispers. It tells of a time when creation will be made perfect!
again. “But the day of the Lord will come like a thief. The heavens
will disappear with a roar; the elements will be destroyed by fire,
and the earth and everything in it will be laid bare. . . . But in
keeping with his promise we are looking forward to a new heaven
and a new earth, the home of righteousness” (2 Pet. 3:10,13, NI1V).

L.R. C.
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The VOiCG by Lola C. Boggs
of Nature

Nature directs our thoughts to a power greater than ourselves. In TESTIMONY
pagan cultures nature was often deified. Ellen White emphasized Key text:
the importance of worshiping the God of nature, not nature itself.1 Psalm 19:1-4
She wrote much regarding the blessings, pleasures, and wisdom
gained from the study of nature. In Eden "before the entrance of
sin not a cloud rested upon the minds of our first parents to obscure
their perception of the character of God.... Nature was their les-
son book. In the Garden of Eden the existence of God was demon-
strated, His attributes were revealed, in the objects of nature that
surrounded them.”2

The study of nature comprised a large part of Christ’'s early edu-
cation. "And spread out before Him was the great library of God’s
created works.... He who had made all things studied the lessons
which His own hand had written in earth and sea and sky. ... He
gathered stores of scientific knowledge from nature. He studied the
rllife of plants and animals, and the life of man. From His earliest

years He was possessed of one purpose; He lived to bless others. For
this He found resources in nature; new ideas of ways and means

flashed into His mind as He studied plant life and animal life. Con- * ‘God is love.’
tinually He was seeking to draw from things seen illustrations by is written
which to present the living oracles of God.”3 upon every

"The impress of Deity, manifest in the pages of revelation, is opening bud,
seen upon the lofty mountains, the fruitful valleys, the broad, deep upon the
ocean. The things of nature speak to man of his Creator’s love. He petals of
has linked to us Himself by unnumbered tokens in heaven and every flower,
earth. This world is not all sorrow and misery. 'God is love," is Writ- and upon
ten upon every opening bud, upon the petals of every flower, and every spire
upon every spire of grass. Though the curse of sin has caused the
earth to bring forth thorns and thistles, there are flowers upon the
thistles and the thorns are hidden by the roses. All things in nature
testify to the tender fatherly care of our God and to His desire to
make His children happy.”4

Most of us have experienced physical and spiritual revitalization
while spending time in such beautiful places as Yosemite National
Park. While standing in awe of the myriad stars in the night sky,
or being delighted with the beauty of the desert flowers in the
spring, the believer has his faith reinforced and the doubter be-
comes a believer in Someone greater than himself.

Ellen White made an encouraging statement about the influence
of nature on the heathen. "Those whom Christ commends in the
*judgment may have known little of theology, but they have cher- ; seetestimonies,

ished His principles. Through the influence of the divine Spirit vol8 p.263.
The Desire of Ages, p.

of grass.”

they have been a blessing to those about them.... Among the hea- 2es.
then are those who worship God ignorantly, yet they will not per- f)-_ Jeestimonies, vol. 8,

ish. Though ignorant of the written law of God, they have heard 3. The Desire ofAges,
His voice speaking to them in nature, and have done the things the 4'”0'

. Patriarchs and

law required ... they are recognized as the children of God.”5 Prophets, pp. 599,600.
5. The Desire of Ages,

X p. 638.

Lola Boggs is a realtor in La Canada, Calif.
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EVIDENCE

Key text:
Psalms 24:1,2

“All science
isin a sense
theology for it
leads us to

a fuller
understanding
of the natural
activity

of God.”

1. Harold F. Roellig, The
God Who Cares (New
York: The Brance Press)
pp. 26, 27.

2. Ibid., p. 28.

SCienCG VS. Religlonj by Grant Mitchell
Round 12

When ancient and medieval men and women looked at nature,
they did not see an orderly universe; everything in the cosmos was
the direct result of the Supernatural. Nothing happened unless it
was specifically willed and caused by God or Satan. With this
frame of reference, it was easy to see nature as a direct and precise
revelation of God.

Then came the Enlightenment. And science. And scientists. On
they came, destroying this God-controlled world view. They discov-
ered "laws” operating in the universe; laws, and not God, that
caused seeds to germinate and grow; laws, and not Satan, that
caused rains to fail periodically. To many, this was a direct assault
on God himself. Either you believed in a God who directly con-
trolled the universe, or you accepted the scientific view of a cosmos
ruled by natural laws for which a personal God was irrelevant.

This friction between science and revelation has continued to our
day. There are many Christians who feel uncomfortable with scien-
tific knowledge because it seems incompatible with faith in a per-
sonal God who acts in nature. Nevertheless, there have been sev-
eral attempts lately to reconcile science and revelation. One is
Harold F. Roellig’s small but insightful book, The God Who Cares.
In it, he writes, "Many scientific writers in the past have said that
as scientists unravel the mysteries of nature, they are creating less
of a need for God. It is pure speculation to say that man invented
God to account for the unexplainable phenomena of nature. Man'’s
quest for God was on a much deeper and more profound level.

"It should be plain that when the pious monk, Gregor Mendel, the
founder of the science of genetics, worked out the patterns of hered-
ity in his sweet peas, he did not feel that he was pushing God further
out of the picture by attempting to understand how the factors of
inheritance of specific traits were transmitted from one generation
to another. Rather, he was studying theology as a true theologian;
coming to a fuller knowledge (logos) of God (theos) by probing what
is ultimately God’s handiwork. The history of science is replete with
such divines. Out of a knowledge of the process of nature comes a
fuller understanding of God’s way with his creation.”1

He later adds, "What better motivation can there be to study the
workings of the natural and physical world than to come to an un-
derstanding of these phenomena as the artifacts of the Creator? All
science is in a sense theology for it leads us to a fuller understand-
ing of the natural activity of God.”2

So there is really no conflict between science and revelation. If
nature does reveal God, then a more accurate and scientific knowl-
edge of how nature works gives me a more accurate picture of how
God works in nature. And this ultimately leads to a truer knowl-
edge of God himself. Granted, it may cause me to discard painfully
some long-cherished, but incorrect, notions about God. But isn't
that what revelation is all about?

Grant Mitchell is an attorney in Fresno, Calif.
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In the EyeS by Tim Mitchell
of the Beholder

Many honest searchers find a stumbling block in the problem of
pain. "Why would a loving God allow the innocent to suffer?” goes
the perennial question.

It is simplistic to answer the question by cataloging all natural
phenomena into one of two columns, God's or Satan’s. We simply
don’t know enough about the original order of things, or the extent
of random mutation, or direct divine intervention since the entrance
of sin to make such determinations in every case. To whom would
'we attribute rain? One farmer’'s meteorological boon is another’s
curse. Breath-taking mountains, for which we praise God, were
formed by water and ice and seismic tremors that destroyed flora
and fauna. The beauty of nature truly is in the eyes of the beholder,
and so is the attribution of cause to God or Satan in many cases.

It shouldn’'t surprise us that the revelation of nature is some-
times ambiguous. God’s revelation almost always contains ambigu-
ity because it is mediated through sin-distorted channels: His
thoughts are recorded in the limited words of men; his Son is sent
"in the likeness of sinful man” (Romans 8:3, N1V).

One helpful principle for understanding this ambiguity comes from
Augustine. It is that we ought tojudge a thing by its own nature and
use, not its abuse.1Sand is a good thing on the seashore, a painful
thing in your eye. God is revealed in the former, not the latter.

Romans 8:28 suggests another principle for understanding God

"in nature. Though there are particulars that we don’t understand,
by looking at the overall picture we can see that God is still in con-
trol in some sense, even though there are forces in opposition. The
greatest testimony to God’'s power is not that he can maintain a
perfect world, but that a blighted world is still generally safe, gen-
erally beautiful, and generally enjoyable. With all of sin’s results,
God still orders a unified ecosystem, incorporating the principles of
decay and death as means of perpetuating and preserving life.

Those who allegorize nature to discover what God is like ought to

»exercise caution, since this is largely guesswork. But scripture is
an ally of this kind of nature study, drawing many such analogies.
For example, God is a rock (Psalm 18:2 et al.); he is like a lion (Isa-
iah 31:4); he calls his people his sheep (John 10).

God is not revealed only through the wind, earthquake, and fire;
and nature study is not limited to botany, geology, and ornithol-
ogy. We find him revealed in psychology, sociology, music, math,
and nearly every field of scientific and artistic human endeavor.

~  Perhaps the closest thing we have to an analogy of God is seen in
the highest form of his creation, which was made bearing "the im-
age and superscription of God. Though now marred and dim
through the influence of sin, the traces of this inscription remain
upon every soul.”2Thus, one part of knowing God is knowing your-
self. There you will find the good and the bad, image of God dis-
torted by sin, sources of elation and grief—but tempered by the

»promise of God working toward his own perfect purpose.

Tim Mitchell is a pastor in Central California.
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Key text:
Romans 8:28

“With all of
sin’s results,
God still orders
a unified
ecosystem.”

1. City of God, Book
Xll, 4 and 5. Cited in The
Christian View of Sci-
ence and Scripture, Ber-
nard Ramm (Grand
Rapids: Wm. B.
Eerdmanns Pub. Co.,
1954), p. 64.

2. Ministry of Healing,

p. 163.



OPINION

Key text:
Job 42:1-6

“With its dark,
catastrophic
side, nature is
a constant
reminder that
we will never
be able

to solve

Job’s dilemma
in this life.”

JOb,S Dilemma by Grant Mitchell

| experienced the power of nature this afternoon. At 4:42 p.m., a J

major earthquake struck most of California and even parts of
Nevada. Its epicenter was the small town of Coalinga only 50 miles
from where | was sitting at my desk. Even as | work on this article,
I am listening to radio reports of the utter devastation in Coalinga.
And lest anyone start thinking smug thoughts about us crazy Cali-
fornians and our earthquakes, let me add that Dan Rather spent a
good deal of his time this evening describing massive flooding in
Louisville, a plague of tornados in the Great Lakes region and the
remnants of a killer blizzard in the Midwest. Wherever we may
live, nature has ample calamities to worry us. And there’s the rub.
Is sin-marred nature, replete with natural disasters, a revelation of
God? The seemingly logical answer is, "No.” The scriptural answer
is plainly, "Yes,” as this week’s authors frequently point out.

In trying to square the seemingly logical answer with the clear,
scriptural answer, perhaps we should take God's advice to Satan, /
"Have you considered my servant Job?” (Job 1:18, NIV). Job, you
will recall, challenged God on a basic question: Since you are all
powerful and all good, why is there indiscriminate evil? Job was
asking God for a revelation; he wanted God to reveal the essence of
his character. God responded to Job but he did not speak of him-
self. Surprisingly, he did not even tell Job about Satan’s challenge
and how it led to Job’s misfortune. Instead, God spoke to Job of
what must have seemed to him to be unfathomable mysteries of na-
ture. The point was not lost on Job. He acknowledged that this was
a revelation of God (Job 42:5) and that he had spoken "of things |
did not understand, things too wonderful for me to know” (Job
42:3, N1V). By pointing Job to nature, God showed him that there
are ultimate questions about God and his character which men and
women, with their finite minds, cannot, and should not even at-
tempt to answer. If Job could not completely understand or explain
creation, how could he fully hope to comprehend the Creator?

Our knowledge of the universe has come a long way since Job’s
time. If you read God’s questions to him in Job 38-41, you will dis-
cover that we have amassed a great deal of knowledge about some
of those "unfathomable mysteries.” But you will also find that we
still have no answers to some of God's questions. For now, it will
suffice to say that the very fact that scientists are at work is proof
of our less than perfect knowledge of the cosmos. Thus, nature re-
mains a revelation of the greatness of God and the fact that his
thoughts are not our thoughts, neither are his ways our ways (lsa- ”
iah 55:8). And, with its dark, catastrophic side, nature is also a con-
stant reminder that we will never be able to solve Job’s dilemma in
this life. To an extent, God is unknowable.

But this is not nature’'s only lesson. The mere fact that we cannot
fully understand everything about nature does not prevent us from
experiencing it and generally enjoying it, or from studying it to
learn as much as we can, or from responsibly appropriating from it t
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for our benefit. Job understood this lesson also. He had been in an-
guish because he could not understand the justice of his torment.
Now, although no closer to an answer, he was able to simply accept
it in faith because of his new relationship with God (Job 42:1-6). He
had learned nature’s other lesson: that God’s ultimate unknowabil-
ity need not prevent us from having joyous communion with him,
from studying that which he has chosen to reveal, or from accept-
ing his generous gift of eternal life with him in a new creation free
of the enigma of evil. Perhaps this is nature’s greatest revelation of
its Maker.

Grant Mitchell is an attorney from Fresno, Calif.

1. Having read all of this week’s articles, refer back to the first two
paragraphs of the Introduction. How would you now answer the
questions in the second paragraph?

2. Is science really an ally of God’s revelation through nature? If
so, why do so many scientists deny or question God’s existence?
Can discoveries about God be made through the scientific
method, without the illumination of the Holy Spirit?

3. The Evidence article asserts that more accurate scientific
knowledge gives us a more accurate picture of God, and that this
may necessitate discarding long-cherished notions about God.
How, then, can one know when to revise his view of God in the
light of science, or when to reject a discovery of science based on
what he understands about God?

4. If we judge anything by its own nature and use, and not its
abuse, in order to see God revealed through nature (see How To)
what standards do we use to determine what that thing’s own
nature and use is?

5. Are all natural phenomena from the hand of God? Explain why
or why not. If you answered "no” to this question, would you
still maintain that God is in complete control of nature?

6. The Opinion author suggests, based on the book of Job, that na-
ture’s primary revelation about God is that God is unknowable.
Do you agree? Explain. What about the author’s contention that
"God’s ultimate unknowability need not prevent us from having
joyous communion with him”?

7. Mark Twain once said, "No creature was created in vain. ...
But the fly came mighty close.” How would you respond to this?
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Baby A

It is a fascinating problem
for us human beings to con-
sider how the Eternal Being—
wishing to show men His own
Character focused, His own
Thought expressed, and His
own Purpose demonstrated—
could introduce Himselfinto
the stream of human history
without disturbing or disrupt-
ing it. There must obviously be
an almost unbelievable "scal-
ing-down” ofthe "size” of God
to match the life of the
planet. There must be a com-

(plete acceptance of the space-
and-time limitations of this
present life.. ..

Suppose, then, that God
does slip into the stream of his-
tory and is born as Baby A. A
will, as far as the limitations of
time, space, and circum-
stance allow, grow up as God
"focused” in humanity,
speaking a language, express-
ing thoughts, and demon-
strating life in terms that men
will have a great deal by
which to live.

First, they will know now
for certain what sort of "char-
acter” the eternal God pos-
sesses. For He is certain to in-
form them that the man who
observes Him is observing God.
Secondly, the facts about
man and God, the perennial
anxieties about such things
as pain and sin and death, the
dim hopes ofa more perma-
nent world to follow this one
... will now have afixed ref-
erence point, by which they
can be adjusted if not settled.
Thirdly, man will be able to
gain at first hand information
as to "what life is all about”

by J. B. Phillips

and as to how he can co-oper-
ate with the Plan and the
Power behind time and space.
Fourthly, ifthey are con-
vinced, as we are assuming,
that the one before them is
really God-become-man, they
will be able to observe some-
thing absolutely unique in the
history ofthe world: God
himselfcoping with life on the
very terms that He has im-
posed upon His creatures. They
will be seeing God not seated
high on a throne, but down in
the battlefield of life.

A, ofcourse, having genu-
inely entered the space-time
world and having become a hu-
man being, must enter at
some particular locality. But
within the limit he sets him-
selfhe will be a perfectly genu-
ine and adequate focusing of
the nature of God. He will not
only be information and ex-
ample, but the aperture
through which men may see
more and more of God. If men
are once convinced of the
genuineness of his extraordi-
nary claim, they will prob-
ably find that God is, so to
speak, visible through an
A-shaped aperture. Knowl-
edge, experience, and appre-
ciation, may all expand enor-
mously as the years pass, but
that will not mean that men
"grow out of’ God. For A will
have supplied by his demon-
stration in time and space
one sure Fact, around which
everything else of Truth,
Goodness, and Beauty, may be
appropriately and satisfacto-
rily crystalized.

INTRO-
DUCTION

Excerpted from J. B.
Phillips, Your God Is Too
Small (New York: The
MacMillan Company,
1954), pp. 77-79.

J. B. Phillips is a well-known British scholar and Bible translator.
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LOGOS

1. William Barclay, New
Testament Words
(Philadelphia: Westmin-
ster Press, 1964),

p. 276.

2. J. B. Phillips, Your
God Is Too Small (New
York: The Macmillan
Company, 1954), p. 93.

Without Dissonance
or Incongruity

Though there are many means through which God is revealed,
most of them leave God, in varying degrees, out of focus. If we had
only the writings of inspired prophets, the evidence of nature and
the inner voice of the Spirit, we would be left with a picture of God
that is still somewhat blurred, distorted and hazy. But, to borrow
J. B. Phillips’ analogy, God is brought clearly into focus through
the person and work of Jesus of Nazareth.

According to the witness of John, the Word who is God “became
flesh and lived for a while among us” (John 1:14, NI1V). The God
who had been inscrutable and intangible became supremely know-
able and concrete in this Man. “No one has ever seen God, but God
the only Son, who is at the Father’s side, has made him known”
(vs. 18, N1V).

Compassion is one of the most striking attributes of God that Je-
sus made known: “A man with leprosy came to him and begged him
on his knees, ‘If you are willing, you can make me clean.’

“Filled with compassion, Jesus reached out his hand and touched
the man. ‘I am willing,” he said. ‘Be clean’ ” (Mark 1:40, 41, NI1V).

William Barclay points out that the compassion referred to here
is "not ordinary pity ... but an emotion which moves a man to the
very depths of his being.”11In contrast to the remote God of Greek
philosophy who transcended humanity to the extent of being in-
capable of emotion, we see in Jesus a God who feels—intensely and
empathetically.

Jesus reveals God as our friend, sinners though we are. He ac-
cepted and socialized with rip-off artists, prostitutes, terrorists,
hypocrites and even ordinary people. Such radical behavior
prompted a great truth from the Pharisees and teachers of the law,
who muttered, “ ‘This man welcomes sinners and eats with them’ ”
(Luke 15:2, N1V).

In the stories he told, Jesus revealed God’s attitude toward us to
be one of unconditional love (see especially Luke 15). That love
doesn’t depend on our reforming our lives or our spiritual accom-
plishments. It's always there, taking the initiative and seeking us
out. And then he demonstrated that love supremely at the cross.

. . God demonstrates his own love for us in this: While we were
still sinners, Christ died for us” (Rom. 5:8, N1V).

Lastly, Jesus made known what God’s kingdom is all about. By
his entrance in history, Jesus made the kingdom of God a dynamic,
present reality on earth that we can participate in now (Mark 1:14,
15; Matt. 12:28). And he revealed that the kingdom is not based on
manipulation and exploitation, but rather on self-giving service.
“For even the Son of Man did not come to be served, but to serve,
and to give his life as a ransom for many” (Mark 10:45, N1V).

"The biggest, widest, and highest ideas of God that mind can
conceive arrange themselves without dissonance or incongruity
around the character Jesus revealed.”2

D. F. M.
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The PU rpOSGOf selected by Annette Martinson
Christ’s Mission

In the beginning, God was revealed in all the works of creation.
It was Christ that spread the heavens, and laid the foundations of
the earth. It was his hand that hung the worlds in space, and
fashioned the flowers of the field. "His strength setteth fast the
mountains.” "The sea is His, and He made it” (Ps. 65:6; 95:5). It
was He that filled the earth with beauty and the air with song. And
upon all things in earth, and air, and sky, He wrote the message of
the Father’s love. . ..

But turning from all lesser representations, we behold God in Je-
sus. Looking unto Jesus we see that it is the glory of our God to
give. "l do nothing of Myself,” said Christ; "the living Father hath
sent Me, and | live by the Father.” "I seek not mine own glory, but
the glory of Him that sent Me” (John 8:28; 6:37; 8:50; 7:18). In these
words is set forth the great principle which is the law of life for the
universe. All things Christ received from God, but He took to
give.... And thus through Christ the circuit of beneficence is
complete, representing the character of the great Giver, the law of
life. ...

The earth was dark through misapprehension of God. That the
gloomy shadows might be lightened, that the world might be
brought back to God, Satan’s deceptive power was to be broken.
This could not be done by force... . Only by love is love awakened.
To know God is to love Him; His character must be manifested in
contrast to the character of Satan. This work only one Being in all
the universe could do. Only He who knew the height and depth of
the love of God could make it known. Upon the world’s dark night
the Sun of Righteousness must rise, "with healing in His wings.”1

The Son of the infinite God, the Lord of life and glory, descended
in humiliation to the life of the lowliest, that no one might feel
himself excluded from His presence. He made himself accessible to
all. He did not select a favored few with whom to associate and ig-
nore all others.

Christ came to give to the world an example of what perfect hu-
manity might be when united with divinity. He presented to the
world a new phase of greatness in His exhibition of mercy, compas-
sion, and love. He gave to men a new interpretation of God.2

Christ exalted the character of God, attributing to Him the
praise, and giving to Him the credit, of the whole purpose of His
own mission on earth,—to set men right through the revelation of
God. In Christ was arrayed before men the paternal grace and the
1 matchless perfection of the Father. In His prayer just before His

crucifixion, He declared, 'l have manifested Thy name. | have glo-
rified Thee on earth; | have finished the work which thou gavest

Me to do.” When the object of His mission was obtained,—the rev-

elation of God to the world,—the Son of God announced that His
work was accomplished, and that the character of the Father was
made manifest to men.3

Annette Martinson is young adultco-leader atthe White Memorial
Church in Los Angeles.
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Key text:
John 1:14

“He made
Himself
accessible
to all.”

1. The Desire of Ages,
pp.20,21.

2. Selected Messages,
Book 1, p. 260.

3. Signs ofthe Times,
vol. 16, No. 3, January 20,
1890.



EVIDENCE

Key text:

What We See by Morris Venden, selected by
InJeSUS Arnie Roblez

An inscription on an early American grave read: "Here lies Lem
Frame, who has been credited to have killed 89 Indians to his

John 14'8-11 name- He was hoping to have killed 100 by the end of the year,

Excerpted from Morris L.
Venden, Faith That
Works, p. 7.

when-herfell asleep in Jesus ih his home at Hawk’'s Ferry.” May he
rest in peace!

The proper blend of God's love and justice has often been de-
bated. The cheap brand of Christianity pictures him as being a God
who never harms anyone, and eventually lets everyone into heaven.
The other extreme views God as looking for every chance he can get
to destroy His creatures.

These misunderstandings of God’s character have caused some
people to stay away from religion. If many had accepted what they
have been mistakenly taught to believe about God, perhaps God
himselfwould have been unhappy.

Philip said, "Show us the Father.” Jesus replied, "Have | been
with you all this time, and yet you haven't known Me? I fyou’ve seen
Me, you've seen the Father.” Jesus came to a world that was in com-
plete misapprehension of God, in order to demonstrate what the
Father is really like—what He always has been like and always will
be like.

You see a man coming to the edge of a large crowd down by a
lake. He has leprosy. As he comes, the people fall back. But Jesus
invites him into His presence and touches him. And He says, "They
consider you under the curse of God? | will make you clean.” Who
was this talking? This was God talking!

You see a woman being dragged through the dust into the pres-
ence of Jesus. Her accusers stand ready to heave huge rocks at her
to crush her skull. Jesus says, "l don’'t condemn you. Go, and sin
no more.” Who was that? It was God—His love and justice per-
fectly blended.

You see a man hanging on a cross. He turns his head and man-
ages to speak a few words, "Lord, remember me,” and Jesus said,
"I will. You'll be with me in heaven.” Who is that? That's God.
That's God—the same yesterday, today, and forever.

Arnie Roblez is Director of Plant Services at White Memorial
Church in Los Angeles.
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YOU GuyS . . by Jim Ponder
Must Be Kidding!

The assignment looked simple enough. Write the "How To” page HOW TO
for lesson five of Collegiate Quarterly. All it involves is reading, Key text:
gathering insights and putting it all together in a cogent, readable j eremiah 29:13
format. Why not? But, then, gulp, | looked over the objective for
the week. "To discuss the ways in which Jesus reveals the
attributes and purposes of God.”

That would be fine for a sermon. Better yet, a series of sermons.
But a one-page synopsis? Who are they kidding? It took Jesus some
30 years to show and tell all he wanted us to know about his Fa-
ther. Matthew, Mark, Luke and John each needed a book to do it.
Ellen White wrote volumes. And | am expected to outline—in two
or three easy steps—the how to of incorporating what Jesus showed
us about God into everyday life. Impossible!

Nevertheless, that is the assignment. So here goes.

1. You can’t get the whole picture in a short time. The insights
Jesus shared about God frequently run contrary to our gut-level as-
sumptions. They cut across the grain of human nature. It takes
months—even years—of seeing them from a host of angles before
we begin to integrate them. They are full of surprises and as far
from "rules and regulations religion” as the moon is from Mt. St
Helens. Maybe a little farther.

The person who really wants to discover what his only Son says
about the Ruler of the Universe is going to have to invest some
1 time. And not all at once. An athlete doesn’t do all his training for

the year in a two-week workout. It takes consistent, protracted ef-

fort to excel at anything. Even stand-up comics practice their
routines for hours in front of a mirror.

2. You can’t get the right picture from the wrong sources. You
can't fully appreciate the majestic imagery of an Ansel Adams pho-
tograph in a newspaper reproduction. Nor can you catch the rich
nuances of tone and power in Beethoven’s Sixth over the radio. To
really get at the essence of the thing, to feel its spirit pulsing in

, your veins, you've got to see an original print or sit a few feet from
the orchestra. In terms of the gospel, you can’t get it once a week
in church. You've got to dig it out for yourself. A fresh new transla-
tion will do the job. And don’'t neglect Ellen White's The Desire of

Ages, C. S. Lewis’s The Lion, the 'Witch and the Wardrobe or

Charles Spurgeon’s All of Grace, either. In very refreshing ways,

they expose hidden dimensions of the gospel.

3. Expect to hear from the Opposition. The Prince of Darkness is
~ no slouch. And he isn’'t exactly overjoyed to see a human being tak-
ing a new interest in the character of God as revealed in the life of
Jesus. If you make a commitment to a deeper relationship with the
Lord, you will encounter resistance. Satan will aim fiery trials in
your direction. They never feel good when they hit. But remember,
Christ is on your side. He has handled far more hassles than we
have to face and he stands ready to jump in with grace, strength
and companionship when we need him.

Jim Ponder is an Associate Pastor in the Southern California
Conference.
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OPINION

Key text:
2 Corinthians 4'6

ReﬂeCtiOHS by LeVerne Bissell

Like millions of other Americans, | pound the pavement several
mornings a week to keep in shape. My jogging beat is the block on
w”ich | live; my prime time, the early hours before sunrise. On
clear, crisp fall mornings, the most striking attraction in the
predawn heavens is Venus, the morning star. Rising a couple hours
before the sun, Venus shines brilliantly in the eastern sky. One by
one, other stars fade as the eastern horizon grows lighter. Long
after all the other stars have disappeared, Venus glows on, reflect-
ing the light from the unseen sun. Then, minutes before sunrise,
Venus, too, disappears, lost in a brighter glory.

Earthbound, we stumble through the blackness of the world’s
night, groping for answers. We follow dim lights about us, the
great minds of earth. One by one they rise and wane, and we are
left alone in the darkness. It is then we turn to the Bright and
Morning Star, a Glory surpassing all others, shining through infi-
nite millennia. Piercing the darkness, it illuminates our minds
with vision, our spirits with hope, our hearts with love, our beings
with peace.

That glory of Christ reflected the glory of the Father. His con-
suming purpose was to reveal the Truth, who was his Father. He
said, "Anyone who has seen me has seen the Father” (John 14:9,
NI1V).

We speak of possessing the "truth,” thankful that God has en-
trusted it to us. Dare we limit truth to a system of belief or confine
it to any earthly organization? We find truth as it resides in God
alone, reflected in the life of his Son (John 14:6). The Father and
the Son revealed that truth to men through self-sacrificing love. Je-
sus became one with humanity, experiencing our hungers, bearing
our griefs, sharing our sorrows.

In a landmark trial, Clarence Darrow, defending John Scopes for
teaching evolution, said to his attorney opponent, "Mr. Bryan,
your God is too far away.” Jesus’ life exposed the lie of that opin-
ion, for he revealed a God who walks among us, Immanuel, "God
with us.” His miracles displayed the Father's compassion for his
suffering children. His parables revealed a loving Father running
with outstretched arms to embrace his wayward children in uncon-
ditional love—a Father deeply concerned for each individual. His
life was a constant reflection of the Father’s self-sacrificing love.

The ultimate truth about God was revealed on a tree, for there
God poured upon us his full measure of compassion. There the
Lamb of God became our substitute, his death our bridge to ever-
lasting life.

Can we know what God is really like? Only through the reflec-
tion of the Son, "For God. .. made his light shine in our hearts to
give us the light of the glory of God in the face of Christ” (2 Corin-
thians 4:6, N1V).

Can we too reveal that glory? Only as we reflect the self-sacrific-
ing love of the Father and the Son.

LeVerne Bissell is the assistant to the Président and Director of
Institutional Research at Union College in Lincoln, Neb.
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A. What attribute about God, revealed in the character of Jesus, is REACT
most striking to you? Are there things in the records of Jesus | essOn5
» life and teaching that leave you with questions about God?

2. What implications does the way Jesus treated sinners have for:
- evangelism?

church discipline?

criminal justice?

a college campus?

your lifestyle?

3. How would you describe the relationship between the truth em-
bodied in Jesus and truth as expressed by the system of beliefs
held by the church?

4. Does recognition of God's character in Christ inevitably bring
repentance and obedience? Why or why not?

5. IfJesus were living in the flesh in your community, what do you
picture him saying and doing? How would your community re-
late to him?
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Explaining
the Mystery

Imagine that you are a reg-
ular customer at the neighbor-
hood Sav-A-Cent food store
and each Friday afternoon you
stock up on needed groceries.
It is a habit to check out at the
lane where Barnie the
Bagboy bags groceries because
you know he won't put the
ten pounds of flour on top of
your tender tomatoes. Not
only is he efficient, but he is
also observant. He deduces
you are a vegetarian from the
factthatyou never buy meat,
even when there is a Red-star
special.

r Inresponse to his curiosity
you told Barnie about vege-
tarianism and he thought that
was neat. As the weeks rolled
on Barnie wanted to know
more, so you told him bits
and pieces ofyour beliefs.
Barnie always had more
“questions and his interest in
God kept growing. Then one
Friday on your trip out to your
car with the groceries, Barnie
asked you about the Holy
Spirit. Inside, you're doing
handsprings because the doors
. have been opened for you to
share with Barnie the gospel
~about God’s character and
love.

But ifyou're like me when
you try to explain the Holy
Spirit, you encounter a few di-
lemmas. | canjust barely com-

eprehend a minute partof
what that "being” is and what

*he does. It never fails to bog-
gle my mind that the presence
of something physically un-
seen, unfelt and unheard can
soften hearts, open mouths to

t speak unfamiliar languages,

by Sandra Beyer

break fevers, reconcile en-
emies, save lives, and give com-
fort. How does he do all this?

Is this being some sort of

force that does something to
our brainwaves? I don't un-
derstand what happens any
more than a child can under-
stand why oatmeal, despite its
terrible taste, helps him grow
strong and tall. Today, while |
may understand a few
elementary principles of body
metabolism, the working of
the Holy Spirit still remains a
mystery to me.

And perhaps it is fortunate
that the mystery remains.
That way we don’t become so
preoccupied with the "how”
of the Spirit that we lose sight
ofthe "why.” You don’t have
to know how a piano works to
be moved by its music.

Jesus ascended to heaven so
the Comforter could come to
guide us to truth. He wants us
to bask in the fullness of his
gift and to be partakers of his
power. In aworld of depres-
sion, psychosis, child-abuse,
starvation, war, exploitation
and repression, there is great
need for a counselor, a guide,
a transformer of hearts, a
bringer oflove. For the
Barnies in our world and for
ourselves, we need to know
the Holy Spirit touches our
lives and brings beauty to a
sinful world.

,» Sandra Beyer is a senior social work and religion major at Union

College.
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LOGOS

1. William Barclay, New
Testament Words
(Philadelphia: Westmin-
ster Press, 1964), pp.
215-222.

2. Seethe New Ameri-
can Standard Bible ren-
dering of John 14:16.

The Helper

Marvelous as the truths about God revealed in nature, scripture:
and in the person of Jesus Christ are, a problem remains. Our in-
nate bent away from God makes it impossible for us to discern fully*
the saving truth from these sources on our own power (see 1 Cor.
2:14). Thus, the activity of the Holy Spirit is essential, for it is
through him that knowledge of God, clear perception of spiritual
truth, and power to live the Christian life is mediated.

Jesus assured his followers that after he left, they would still en-
joy the divine presence. “And | will ask the Father, and he will give
you another Counselor to be with you forever—the Spirit of truth”
(John 14:16, 17, N1V). The word rendered "Counselor” by the NIV*
("Comforter” in KJV) literally means "one who is called in to help
or render service.” 1So perhaps the best comprehensive term for the
Holy Spirit is simply, "The Helper.”2

One way the Holy Spirit helps is that he gives us the spiritual in-
sight to see the ultimate issues of life in their true light. “When he
comes, he will convict the world of guilt in regard to sin and righ-
teousness and judgment: in regard to sin, because men do not be-,
lieve in me; in regard to righteousness, because | am going to the
Father, where you can see me no longer: and in regard to judg-
ment, because the prince of this world stands condemned” (John
16:8-11, NI1V). It is the Spirit's help that enables us to progress in
our understanding of the truth. “But when he, the Spirit of truth,
comes, he will guide you into all truth” (John 16:13, N1V).

In our human frailty, we cannot even adequately express our
needs to God, but “the Spirit helps us in our weakness. We do not'
know what we ought to pray, but the Spirit himself intercedes with
groans that words cannot express” (Rom. 8:26, NI1V).

The Holy Spirit's help also has a transforming impact on our
lives—he brings the power that enables us to become more and
more like Christ. “And we, who with unveiled faces all reflect the
Lord’s glory, are being transformed into his likeness with ever-in-
creasing glory, which comes from the Lord, who is the Spirit”
(2 Cor. 3:18, NI1V).

Through the Spirit's help we are incorporated into the body of,
Christ, the community of believers, and enabled to play a role that
contributes to the success of a caring, unified community. “Now to
each one the manifestation of the Spirit is given for the common
good. . ..

For we were all baptized by one Spirit into one body—whether
Jews or Greeks, slave or free—and we were all given one Spirit to'
drink” (1 Cor. 12:7,12,13, NIV).

Finally, the presence of the Spirit helps us have full confidence*
that we do belong to God and that we will receive the glorious in-
heritance he has promised. “Now it is God who makes both us and
you stand firm in Christ. He annointed us, set his seal of ownership
on us, and put his Spirit in our hearts as a deposit, guaranteeing
what is to come” (2 Cor. 1:21, 22, N1V). D. F. M.
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A Glft With by William G. Roberts
Boundless Resources

As a recent convert to the Christian faith, |1 can well remember
the quandary | experienced as | stood at the point of decision. In-
tangible was the word | often used to describe what | felt happen-
ing in my life. | was experiencing something I could not eloquently
explain, convicted of the presence of an invisible Spirit whose exis-
tence | could not fully authenticate.

But I discovered that this invisible Spirit affects our lives in very
tangible ways. Ellen White gives the following summary of the
Spirit’s activity.

"Before offering Himself as the sacrificial victim, Christ sought
for the most essential and complete gift to bestow upon His follow-
ers, a gift that would bring within their reach the boundless re-
sources of grace.

"The Holy Spirit is Christ's representative, but divested of the
personality of humanity, and independent thereof. Cumbered with
humanity, Christ could not be in every place personally. Therefore
it was for their interest that He should go to the Father, and send
*the Spirit to be His successor on earth. No one could then have any
advantage because of his location or his personal contact with
Christ. By the Spirit the Saviour would be accessible to all. In this
sense He would be nearer to them than if He had not ascended on

"At all times and in all places, in all sorrows and in all afflic-
tions, when the outlook seems dark and the future perplexing, and
we feel helpless and alone, the Comforter will be sent in answer to
Khe prayer of faith. Circumstances may separate us from every
earthly friend; but no circumstance, no distance, can separate us
from the heavenly Comforter. Wherever we are, wherever we may
go, He is always at our right hand to support, sustain, uphold, and
cheer....

"In describing to His disciples the office work of the Holy Spirit,
Jesus sought to inspire them with the joy and hope that inspired
,His own heart. He rejoiced because of the abundant help He had
provided for His church. The Holy Spirit was the highest of all gifts
».that He could solicit from His Father for the exaltation of His peo-
ple. The Spirit was to be given as a regenerating agent, and without
this the sacrifice of Christ would have been of no avail. The power
of evil had been strengthening for centuries, and the submission of
men to this satanic captivity was amazing. Sin could be resisted
and overcome only through the mighty agency of the Third Person
' of the Godhead, who would come with no modified energy, but in
the fullness of divine power. It is the Spirit that makes effectual
4what has been wrought out by the World’'s Redeemer. It is by the
Spirit that the heart is made pure. Through the Spirit the believer
becomes a partaker of the divine nature. Christ has given His Spirit
as a divine power to overcome all hereditary and cultivated tenden-
cies to evil, and to impress His own character upon His church.”

* William Roberts is a journalism student at Union College.
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Life L. by F. F. Bruce
In the Spirit

EVIDENCE In the gospel narrative Jesus receives the Holy Spirit at his bap-

Part 1 tism as the necessary endowment for his messianic ministry which
involved baptizing others with the same Spirit. There are hints iril
the Synoptic tradition that Jesus knew that he was operating under
limitations during his Palestinian ministry, and these become
more explicit in the upper-room discourses of the Fourth Gospel,
where Jesus’ departure means the coming of the Spirit and the em-
powering of his followers to accomplish greater works than he him-
self had done. We are thus prepared for something like Luke’s ac-
count of the descent of the Spirit at the first Christian Pentecost,
accompanied by the signs of the new age on a greater scale than
had been seen during Jesus’ ministry.

This general understanding of the presence and power of the
Spirit is presupposed in Paul. For him, the Spirit has come: his in-
dwelling presence is experienced by the people of Christ both cor-
porately and individually: the church and the individual believer
may equally be spoken of as a temple of the Holy Spirit. And this
concept is no mere theologoumenon; it is something which is experi-i
“The Spirit enced intensely and makes an immense difference to present exis-

pours the tence. The Spirit pours the love of God into the hearts of believers
love of God and brings them increasingly into conformity with the character of

into the Christ. "Where the Spirit of the Lord is”, says Paul, "there is free-
hearts of dom. And we all, with unveiled face, beholding the glory of the
believers.” Lord, are being changed into his image from one degree of glory to
another; for this comes from the Lord who is the Spirit” (2 Corin-
thians 3:17b, 18). What this "image” amounts to in practical expe-'<
rience is spelt out in the ninefold "fruit of the Spirit” in Galatians
5:22f.—"love, joy, peace, patience, kindness, goodness, faithful-
ness, gentleness, self-control.” These where the qualities which
marked the historical Jesus, and Paul desires to see them repro-
duced in his converts—and, of course, in himself. Some of those
qualities, he knew, did not come to him naturally. He was too fond
of portraying the Christian life as a strenuous exercise—a race to,
be run, a battle to be fought (especially against himself)—for us to
suppose that victory came to him "sudden, in a minute”

The tension could not be completely resolved so Iong as he I|ved
at once in the present age (temporally) and in the age to come
(spiritually)—that is, so long as he lived on earth in mortal body.
But he found the secret of victory in the liberating "law of the
Spirit of life in Christ Jesus” (Romans 8:2). The central principle of
this "law of the Spirit” is the love of God in Christ—first descend-'
ing vertically and implanted in the heart by the Spirit and then
flowing out into the lives of others. The canticle of love in 1 Corm-*
thians 13 is an eloquent celebration of this truth.

Key text:
Romans 8:2

Excerpted from F. F.
Bruce, Paul: Apostle of
the Heart Set Free
(Grand Rapids, MI: Wil-
liam B. Eerdmans Pub-
lishing Company,
1980), pp. 140-142.

F. F. Bruce is one of this country’s leading New Testament schol- *
ars.
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YOU Are . by Jirgen Moltmann
Charismaticl!

... As the power of resurrection, the Spirit is the reviving pres-
ence of the future of eternal life in the midst of the history of
»death; he is the presence of the future of the new creation in the
midst of the dying life of this world and its evil state. In the Spirit
and through the Spirit's powers the eschatological new thing—'Be-
hold | make all things new'—becomes the new thing in history,
reaching, at least in tendency, over the whole breadth of creation
in its present wretchedness. That is why the energies of new life in
the Spirit are as manifold and motley as creation itself. Nothing is
to be passed over, pushed aside or given up. On the contrary, every-
thing is to be made eternally alive. .. .

The charismata [spiritual gifts] are by no means to be seen
merely in the 'special ministries’ of the gathered community. Every
member of the messianic community is a charismatic, not only in
the community’s solemn assemblies but every day, when members
are scattered and isolated in the world. That is why in 1 Cor. 7:7
Paul also uses charisma for the historical place where a person is

~called, with his potentialities and powers. The call to the fellow-
ship of Christ and the gift of the Holy Spirit makes a charisma out
of bondage and freedom, marriage and celibacy, manhood and wo-
manhood, Jewish and Gentile existence. For the call puts the per-
son’s particular situation at the service of the new creation. The
Spirit makes the whole biological, cultural and religious life his-
tory of a person charismatically alive; 'Let every one lead the life
which the Lord has assigned to him'—'every one in the state in
“which he was called’ (1 Cor. 7:17, 20, 24). This expansion of the doc-
trine of the charismata is not merely of interest where it affects the
slaves and the free; it is even more so where it touches on the cir-
cumcised and the uncircumcised. Everyone is to bring into the
church and the process of new creation everything he has, what-
ever he brings with him and whatever he can do. The foundation
and goal of the charismatic enlivening make it clear that this does
not mean any justification of existing circumstances and conflicts:
'You were bought with a price; do not become slaves of men’ (1 Cor.
7:23). This is particularly important for the people who are called
as slaves. All are to 'deal with the world as though they had no
dealings with it—that is, use it as though they did not need it—and
not misuse it, ‘for the form of this world is passing away’ (1 Cor.
7:31). Our dealings with the particular social, biological and cul-
tural and religious conditions into which we are called are there-
fore to be free, determined by the eschatological freedom which
overcomes this world and makes the new creation obedient. In

* principle every human potentiality and capacity can become char-

ismatic through a person’s call, if only they are used in Christ. It is
not the facticity that decides what a charisma is; it is the modality.
And this modality is stamped by the congregation’s organization
and by new obedience in the lordship of Christ. It is not the gift

y itself that is important, but its use.

r Jurgen Moltmann is Professor of Systematic Theology at the

University of Tubingen in Germany.
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HOW TO

Key text:
Acts 2:38

1. Testimonies to Minis-
ters, p. 507.

HOW tO ReCEiVG the by Morris: L._Venden
Outpouring of the Holy Spirit

The baptism, or outpouring of the Holy Spirit is not for the pur-
pose of making us happy, nor is it for the purpose of making us
holy. It is given to make us useful. And even though many of us*
have experienced the convicting and converting work of the Spirit
in our lives, and at least a degree of his cleansing work, the church
as a whole has not received the baptism of the Holy Spirit in its
fullest sense, or we would not still be here.

Is it necessary to wait until some specified time for the baptism
of the Holy Spirit? No. Evangelism., page 701 says, "The descent of
the Holy Spirit upon the church is looked forward to as in the fu-,
ture; but it is the privilege of the church to have it now. Seek for it,
pray for it, believe for it. We must have it, and Heaven is waiting to
bestow it.”

Do you know how to seek for, pray for, and believe for this gift of
the Holy Spirit? Let's notice several specific, tangible ways by
which we can do so.

1. Accept Jesus as your only hope of salvation, and the only basis
of your acceptance with God (Galatians 3:1-5). This is the first pre-'i
requisite for receiving the gift of the Holy Spirit.

2. Know what it means to have a continuing relationship with
Jesus Christ, through His Word and through prayer. The promise
of the Holy Spirit in John 16:7-14, was given to disciples who had
already learned what it meant to abide in Christ (John 15).

3. Renounce all sin. This is a hard one, and there are some today
who would say that it is impossible. But look at Acts 2:38. What did
Peter instruct the people on the day of Pentecost to do, in order to”
receive the Holy Spirit? "Repent, and be baptized.” What does it
mean to repent? It means to sorrow for sin, and to turn away from
it. We are not talking here about the eradication of the sinful na-
ture, nor about unknown sins, for which God obviously must be re-
sponsible. But we must turn away from all known sin. "It was by
the confession and forsaking of sin, by earnest prayer, and conse-
cration to God that the early disciples prepared for the outpouring ,
of the Holy Spirit on the Day of Pentecost. The same work, only in
greater degree, must be done now.”1 *

4. Baptism is also included in Acts 2:38. Most of us have been
baptized. But it is evidently the rule (in spite of the exception in the
case of Cornelius) that a person receives the outpouring of the Holy
Spirit after baptism, after the public confession of faith in Jesus
Christ.

5. Obedience. "And we are his witness of these things; and so is '
also the Holy Ghost, whom God hath given to them that obey him”
(Acts 5:32). The context here is obedience in terms of service and *
witness and outreach.

6. Deliberately ask for it (see Luke 11:13). We are to ask, seek,
and knock; for God is more willing to give the Holy Spirit to those
who ask for it, than we are to give good gifts to our children.

7. Believe that you receive it (see Mark 11:24).

Morris Venden is the senior pastor of the College View Church in *
Lincoln, Neb.

56 Thursday, May 10



Flndlng the by H. Ward Hill
Right Spirit

J. B. Priestly once said that people grew tired of having the OPINION
"front of their minds tickled.” It is much more rewarding to be Key text:
»challenged at the depth of one’s being. This is apparently what the John 14:17
Spirit of God seeks to accomplish for all of us.

According to Scripture, God is in direct contact with us by his

Spirit. "He dwelleth with you and shall be in you” (John 14:17).
There can be no doubt about the critical importance of the Spirit in
the life. As John tells us, it is the Spirit that gives life (John 6:63).
This is the life exemplified in our Lord Jesus Christ.1 A Catholic
layman in Vermont suggested some time ago that we might more
‘readily appreciate the work of the Spirit in our lives if we reversed
the order in which we name the Trinity. Instead of speaking of the
Father, the Son and the Holy Spirit, which in some minds might
suggest a priority of importance, why not shock people a bit with
the Holy Spirit, the Son and the Father?

The contemporary charismatic movement has shaken the Chris-
tian world and raises afresh the question of Acts 19—"Have ye re-
ceived the Holy Ghost since ye believed?” (vs. 2). The implication
here is that those who had received the Spirit would indeed know
whether or not this was the case. If there had been minimal sensa-
tion associated with the reception of the Spirit, then the tempta- *“Many attribute
tion to doubt the arrival of the Spirit might be considerable. a bubbly, gushy

When Peter Cartwright, the 19th century Methodist circuit rider jocularity
was converted, a voice spoke to his heart saying, "thy sins are all to the presence
forgiven thee”.2 He reported divine light flashing all around him, ,fthe
making it seem as though he were already in heaven. Even the
leaves of the trees appeared to be praising God. The blaze of glory
which launched his Christian life carried over into the daily walk
along the path of sanctification. According to his testimony, from
that time on, he never doubted the Lord for one minute.

Many attribute a bubbly, gushy jocularity to the presence of the
Spirit in their life. Those of a shy nature and reticent personality
may be made uncomfortable by the ease with which their more exu-
berant companions can enter into a "celebration” of the Spirit.
, However, the degree of enthusiasm and emotional involvement
which is associated with our Christian experience may reveal more
about our personality type than about the depth of our religious
life.

For most Adventists the reception of the Spirit is a highly private
and individual experience. Perhaps we have not stressed suffi-
ciently the reception of the Spirit which may be associated with
group worship.

® |t is most difficult to conduct a worship service for an entire con-
gregation which will meet all needs. Some Adventists are only com-
fortable following a liturgy which is only a half-turn away from a
high Anglican service. Others find the public worship lacking in
life unless it features the pulsating rhythms and spontaneous ex-
pressions which pour forth in a Pentecostal rally.

Spirit
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1. See Gospel Workers,
p. 285.

2. Autobiography of Pe-
ter Cartright (Nashville:

Abingdon Press, 1956),

p. 38.

A wise use of small groups within the church may enhance the
value of worship for different personality types. These could be ar-
ranged so as to foster the degree of expressiveness desired by a par-<
ticular group. This is not advocating a wild abandon in which peo-
ple self-indulgently permit themselves to have an emotional out-
burst which they rationalize into innocence in the name of being
filled with the Spirit. It is simply that some seem to need to be more
voluble and physical in their experience of spiritual things and feel
unfulfilled when too much restraint and order prevails. Others find
services where there is a great deal of backslapping and
handshaking along with shouting and ecstatic expressions of joy'
shallow and irreverent. They long for quiet moments away from
the din of joyful noise where they can hear the still small voice of
the Spirit.

Let us not forget that the scriptures do indeed speak of clapping
our hands and shouting joyfully our praises to God. And Acts 2:13
suggests that there was a loosening of inhibitions at Pentecost
which led some who observed the early Christians to doubt their so-s,
briety. At the same time, some of us find great strength in the
words, "Be still and know that | am God” (Ps. 46:10).

The final corroboration of the presence of God’s Spirit appears to
be the evidence of the fruit of the Spirit in the life. This ultimately
translates down to how the recipient of the Spirit treats other peo-
ple. "By this shall all men know that ye are my disciples, ifye have
love one to another” (John 13:25).

H. Ward Hill is the Chairman of the Division of Humanities at Union
College.
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What impression does the term "Holy Spirit” create in your REACT
mind? How did this week’s lesson effect those impressions? Lesson 6

Is it possible to have the Spirit partially but not fully? Explain.
Would following the steps in the How To guarantee fully the
outpouring of the Spirit?

Are there criteria which can be applied to determine whether or
not a given event or state of mind is the work of the Holy Spirit?

. What do you think Jirgen Moltmann (Evidence, Part 2) means
in saying that it is not "facticity” but "modality” that deter-
mines a spiritual gift? Do you agree? Explain.

Does the Holy Spirit ever give us gifts that have little or no rela-
tionship to our natural abilities? Why or why not?

How would you react if a worship leader in your congregation
said, "In the name of the Holy Spirit, the Son and the Father”?

Is it possible for those who appreciate more structured, "digni-
fied” expressions of worship and those who prefer more sponta-
neous, enthusiastic manifestations of the Spirit to co-exist har-
moniously in one congregation? What is your reaction to Ward
Hill's suggestion (see Opinion) on how to deal with this prob-
lem?

Would the Holy Spirit’s influence ever lead us to change the pat-
tern of worship that is most comfortable to us?
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The Definition
of Love

If1tell you that the law re-
veals God’'s character, you
»can’'tbe blamed for not being
much wiser. We need some-
thing more. Perhaps we could
say that the law is a sort of
parable: a truth about God
written in human terms. If so,
then maybe we could put our
first statement like this: The
*law is a definition of Love,
that is heavenly, perfect love,
in terms ofhuman conduct.
So God tells Moses, say: | Am
Love. Moses wants to know
. what that means exactly, and
who can blame him? He asks
v God, and God replies, In your
terms Moses, it means this:
Thou shalt....

Ifwe could think of the
genesis of the law that way, we
would be safe from the legal-
istic idea that it is a set of
rules. God only wanted the

* Hebrews to love him. When
they in turn asked him what
on earth that meant exactly,
he said, In your terms it
means thou shalt.... So now
they could go about loving
God as he wanted them to.

Which raises an interesting
point. Why "as he wanted

* them to?” Surely love is
something different to differ-
ent people? I love you in my
way, you love me in your way.
We all say, That'sjust his
way of saying "I love you,”

- don't we? Well, that may be
alright for children, butin a

-* love relationship there are
two people, and one cannot
simply do his own thing. His
partner may not understand
or like it. Just because collect-
ing snakes is my hobby it

by J. B. Lethbridge

does not follow that my biggest
cobra makes the perfect anni-
versary gift to my wife.

The law tells us how to love
God. It is adefinition of love in
human terms; henceitis a
definition of God, for God is
love. It is a set of instructions
on love. Christ came to make
good a serious omission in
the law: it says nothing about
the spirit. God must have as-
sumed that we'd know that
there was a spiritual aspect
buried in the practical.

The law is a lot ofother
things too. For example, itis a
good test ofyour love for
God. That'swhat we mean
when we say "it shows us our
sinful condition.” You can
check your love (for anyone
actually) against the law. And
itis a"guide to Christian liv-
ing” because it shows us where
the weak points in our love
are and moreover shows us
how to make them good: Stop
stealing, stop lying, keep Sab-
bath properly and so on.

The one thing the law cannot
do is give us strength to keep
it. That comes from elsewhere.
In fact that strength must
come first. God wants you to
love him; the Holy Spirit
makes you want to love God.
Butthat's frightfully vague,
so here’s the law to show you
exactly what that means.
That's why it is so important to
understand the law through
Christ, because there is more
to love than merely going to
church, or not stealing; or
washing the dishes and doing
the vacuuming, carrying the
groceries....

% J. B. Lethbridge teaches English at Union College.
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A Libeled Law

LOGOS Imagine you're nine again and you have a hero you virtually wor-
ship, say a sports star like Reggie Jackson. Because of your bound-
less admiration, you try to emulate Reggie in every way—the walk, -
the talk, even down to the cap and the jersey with his number on it.
Would all this actually make you a miniature Reggie Jackson? No,
but many of us use the law in the same manner as a child uses his
perception of a hero. We seek to obtain the righteousness of God
simply by a superficial application to our lives of his qualities re-
vealed in the law. We try to use these external guidelines to change
our internal motivations, but it doesn’'t work. This cosmetic effort
cannot succeed in making us like God—just as wearing an Angels'
baseball cap won't make you Reggie Jackson. The law has been
misapplied—forced into a role it was never meant to fill.

The law does in fact represent the character of God. It is the em-
bodiment of righteousness. “Righteous are you, O Lord, and your
laws are right. The statutes you have laid down are righteous; they
are fully trustworthy” (Psalm 119:137, 138, NIV). The transfer of
God’s righteousness to us, however, is in no way the purpose of the,
law. As Paul declares, “Therefore no one will be declared righteous
in his [God’s] sight by observing the law; rather, through the law
we become conscious of sin” (Rom. 3:20, NIV). The law exists to
illustrate the huge contrast between God’s perfection and our deg-
radation.

Before the antinomians fill the air with "amens,” however, let me
hasten to add that the law possesses a further objective. It is meant
to be kept—for if that was not possible, Satan’s original charges in <
Eden would be substantiated. But this law-keeping cannot be an in-
tentional, mechanical action; instead the law can be truly kept only
as the outgrowth of a heart motivated by Jesus Christ.

Jesus stressed the necessity of commandment-keeping and deliv-
ered a stern rebuke to those who would minimize the importance of
a Christian’s actions when he declared, “1 tell you the truth, until
heaven and earth disappear, not the smallest letter, not the least
stroke of a pen, will by any means disappear from the Law until
everything is accomplished. Anyone who breaks one of the least of ~
these commandments and teaches others to do the same will be 4
called least in the kingdom of heaven, but whoever practices and
teaches these commands will be called great in the kingdom of
heaven” (Matt. 5:18, 19, N1V).

With this understanding, the function of the law becomes clear.
As a representation of God's character, the law can do nothing to
save us. But if we do have a saving relationship with Christ, we will
seek to become like him. Therefore, we will keep the law. So in- u
stead of being abolished at the cross, the law remains in force
through eternity. God’s character is static—which makes his law
equally permanent and changeless. For he emphatically maintains,
“1 the Lord do not change” (Mai. 3:6, NI1V). His law remains con-
stantly relevant and effective—as does his grace. L.R. C.
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Ten PrOmiseS by Peter Hammermueller

One important role God’s law plays in the Christian’s life is to TESTIMONY
show us our need of Christ’sjustifying righteousness. Key text:
1 "When the law was proclaimed from Sinai, God made known t0 pga|m 19:7-11
men the holiness of His character, that by contrast they might see
the sinfulness of their own. The law was given to convict them of
sin, and reveal their need of a Saviour. It would do this as its prin-
ciples were applied to the heart by the Holy Spirit. This work it is
still to do. In the life of Christ the principles of the law are made
plain; and as the Holy Spirit of God touches the heart, as the light
of Christ reveals to men their need of His cleansing blood and His
'justifying righteousness, the law is still an agent in bringing us to
Christ, that we may be justified by faith.”1
Frequently the law is seen in a negative light because of it's
seemingly impossible requirements. Ellen White points out that
the commandments should be seen as promises and a guide for our “In the life
life today. "The Ten Commandments, Thou shalt and Thou shalt of Christ
not, are ten promises, assured to us if we render obedience to the the principles
. law governing the universe. If ye love me, keep my command- of the law
ments. Here is the sum and substance of the law of God. The terms are made
of salvation for every son and daughter of Adam are here out- plain.”
lined.”2
"That law of ten precepts of the greatest love that can be pre-
sented to man is the voice of God from heaven speaking to the soul
in promise, this do, and you will not come under the domain and
control of Satan. There is not a negative in that law, although it
' might appear thus. It is DO, and Live.”3"The Law is an expression
of God’s idea. When we receive it in Christ, it becomes our idea. It
lifts us above the power of natural desires and tendencies, above
temptations that lead to sin.”4
"... How wonderful in its simplicity, its comprehensiveness and
perfection, is the law of Jehovah. It is so brief that we can easily
commit every precept to memory, and yet so far-reaching as to ex-
press the whole will of God, and to take cognizance, not only of the
outward actions, but of the thoughts and intents, the desires and
. emotions, of the heart. . .,”5

1. The Desire of Ages,
p. 380.

2. Seventh-day Ad-
ventistBible Commen-
tary, vol. 1, p. 1105.

3. Ibid.

4. Selected Messages,
Bk. 1, p. 235.

5. Ibid., p. 217.

r Peter Hammermueller is a junior history and theology major at
Union College.
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EVIDENCE
Key text:

Romans 10:1-4

“As a mirror
it reflects my
sinfulness.
As a window,
itopens upon
a new world.”

Ch riSt—the End by Ron Halvorsen
of the Law

In Romans 10:1-4, Paul is clarifying what he has discussed in
9:30, 31. He states emphatically that the Jew has no right to salva-
tion based upon his national identity. The way of salvation was
made clear to the Jews, but they refused to go that way. They stub-
bornly clung to Sinai, to their national heritage and to human
works as the means to salvation. The Jews were willing to embrace
Sinai, but not Calvary.

In verse 1 we discover Paul's burden for those deluded people—
his people: "Brothers, my heart’s desire and prayer to God for the
Israelites is that they may be saved” (NIV). Endeared to them by
his birth, he calls them "brothers” but he does not water down the
truth. He loves them and because he loves them he prays for their
salvation. These words were revolutionary, radical. In the cultural
context in which they were spoken they were devastating. It would
be like Ron Halvorsen telling the "brethren”—the church member,
the elder, the Sabbath-keeper, the tithe-payer—that they are un-
saved. Israel is lost and Paul gives two reasons for this:

1. Misdirected religious zeal. "For | can testify about them that
they are zealous for God, but their zeal is not based on knowledge”
(Romans 10:2, N1V).

Who was better able to talk right to the point on the subject of
misdirected religious zeal than Paul? He was a zealot, a defender of
the faith. He was a Jew among Jews, a Pharisee among Pharisees.
Paul had exhausted himself in religious activity. He was good at
holding coats and holding chains. His orthodoxy was unquestion-
able. He was sincere about his cause although he was unsaved. But
his religious assets were really his religious liabilities.

I have met many in the church who are religious activists, al-
ways on the go for God, working for the church and involved in the
program only later to discover it was for the wrong reasons. Motion
with the wrong motives. Working the treadmill of activity, but get-
ting nowhere. Israel was unsaved because of misdirected zeal.

2. Misdirected religious belief. Not only were the Jews zealots,
but they were also legalists. They were building an edifice of righ-

teousness based upon the edict of Sinai, which in itself is a futile .

task.

Paul says, "Christ is the end of the law unto righteousness to ev-
eryone that believeth” (vs. 4). The law acts as a mirror, but it also
acts as a window. As a mirror it reflects upon my image, reveals my
sinfulness. As a window, it opens upon a new world. The world of
Creator, Sustainer and Saviour.

The law was never given to justify the sinner, to make him righ-
teous. It was given to convince the sinner of the righteousness of
God and drive the sinner to Christ. It was given to establish a need,
to excite the craving for salvation. Righteousness is fully met by
the righteous Saviour. The aim is satisfied in that it has fully re-
vealed a perfect God, a perfect Saviour and a perfect plan of salva-
tion.

At the time of this writing Ron Halvorsen was the Ministerial Di-
rector for the Mid-America Union.
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BOL_lndarieS, by Kathy Bollinger
Perimetered By Love

There is no one | know who is more concerned about the welfare HOW TO
of my two sons than their grandfather. With all the spunk and busy- Key text:
>ness of their seven and four years of life, they pester and adore Proverbs 3:12
him. Determined to be just like Grandpa, they wear his "size L”
T-shirts to bed, change their favorite brand of pizza to his, and beg
for tool sets for Christmas so they may learn to be carpenters too.

This idolization (natural, of course) comes not only from the love
shared, but also from the consistency of knowing what Grandpa ex-
pects from them in everyday living.

If, while under Grandpa’s care, my sons engage in "sand lot” or
even "grassy lawn”—fist fighting, they will be assured of a little
"biff on the bottom” to remind them of alternative ways to settle
differences. There are certain rules which they need to abide by.
Because my sons are human, they need that little reminder. When
the reminder is administered in love it is well-taken and is ex-
changed with mutual respect.

Since we are sharing space with others in this world, there are
rules we have to abide by. God set up guidelines for us and Jesus
lived these basic rules while he was on earth. God’s law, while ex-
act and unchanging, reveals several things.

1. God’s law reveals God’s love and concern for us. To live in an
ordered society we need laws. As one man put it, "Your space ends
where my face begins.” God wanted us to live in harmony with
each other so he gave us boundaries, perimetered by love. God has
promised when a person confesses and turns from sin, he will for-
give.

2. God's law shows us our sinful condition. Often if there is no
standard set, one is oblivious to just how far he has strayed from
that which is acceptable. When we grasp the meaning of God’s law,
we are enabled to see how obedience to it is necessary. God's law
helps us to see the importance of honesty, faithfulness, uprightness
and respect. It not only defines our duties to God but also our du-
ties to each other.

3. God'’s law is a guide for Christian living. By studying the life
. of Christ, we see that love is the thread that led others to him. So

basic is love to each commandment in the law of God that possibly

the tablet of stone could have been forever left unwritten if people
would obey the one command, "Love one another as | have loved

you” (John 13:34).

-

t Kathy Bollinger isawomen’s dean at Union College.
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OPINION
Key text:

FrUit Tree by George Gibson
Religion?

| have often been told that justification is by faith alone. But one
~ay while reading James, | noticed that "a person is justified by

James 2:24 what he does and not by faith alone” (James 2:24, N1V). | started to

read on and then came awake mentally. Did | need to tear this page
out of the Bible?

For many years Adventists concentrated on the law. Our focus
was so narrow that we finally had to be told that we had become as
dry as the hills of Gilboa. Because of our reaction to that extreme,
it is possible that we have gone too far in the other direction. Our
salvation is a gift. However, God holds us responsible for our ac-
tions since he will judge "every work” (Eccl. 12:14). Satan is happy
if he can get us to concentrate on either extreme. If he can get us to
concentrate on the gift and forget the responsibilities, he is happy.
Or if he can get us to concentrate on works and forget the Giver, he
is happy. When God’s people will put the two together in the proper
combination, then our "light will so shine” so that the world can
see our "good works” and will "glorify God” (Matt. 5:16).

Some argue that we are to be like fruit trees thatjust let the fruit
grow. But God did not make people like fruit trees. He created men
and women in his image that have the power to think and act inde-
pendently (Gen. 1:26 and Education, p. 17). We need to work out
our own salvation (Phil. 2:12). Fruit trees were not given that privi-
lege. Daily decisions have to be made as to how to live. Why should
we be uncomfortable in using the power of choice that God has
given and requires that we use? The law gives a tremendous stan-
dard to help us evaluate our behavior. God is honored when his
children intelligently let their light shine. Daniel made a tremen-
dous impact for God because he carefully thought through what his
civil and religious behavior should be. Those who disliked him
could find nothing wrong in his behavior. If Daniel had been
slipshod, those around him would have held a much lower regard
for his God.

There is no question that salvation is a gift. And there should be
no question that the Giver of that gift asks that we return an intel-

ligent life. We have a Christian obligation to encourage each other .

in good works. God made quite clear that we are "our brother’s
keeper.” We are not to judge people, but we do have a responsibility
to take a look at behavior, for "by their fruits ye shall know them”
(Matt. 7:17, 20, 21). God is attempting to develop a people who will
intelligently join faith and works. That kind of a people are the
"light set on a hill” that he has asked us to become.

"What use is it, my brethren, if a man says he has faith, but he
has not works? Can that faith save him? If a brother or sister is
without clothing and in need of daily food and one of you says to
them, 'Go in peace, be warmed and be filled,” and yet you do not
give them what is necessary for their body, what use is that? Even
so faith, if it has not works, is dead . ..” (James 2:14-17, NASB).

George Gibson is an assistant professor of history at Union
College.
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What, specifically, do the Ten Commandments tell you about
God’s character?

Why do you think God expressed the Ten Commandments
largely in negative terms, i.e. "thou shalt not...”? Does this
tell us anything about his character?

Is it possible for sinful humans to keep the law?

If one were perfectly obedient to the Ten Commandments,
would he then be perfect?

With this week’s discussion of the purposes of the law in mind,
how do you react to the following passages from Paul?

a) "... We have been released from the law so that we serve
in the new way of the Spirit, and not in the old way of the
written code” (Rom. 7:6, N1V).

b) "But if you are led by the Spirit, you are not under law”
(Gal. 5:18, NIV).

Is all true law-keeping natural and spontaneous? Explain. If |
don’'t feel motivation from Christ to do something | think |
ought to, should I then not do it?

Do you agree with George Gibson’s view (Opinion) that we have
gone too far in stressing salvation as a gift, downplaying the ne-
cessity for responsible choices? Why or why not?

Are the following violations of the Ten Commandments? Ex-
plain why or why not.
a) an insincere compliment given to avoid hurting another’s
feelings
b) killing enemy soldiers in war
¢) lying to protect an innocent person from one who intends
to harm that individual
d) Kkilling another in defense of one’s own life or life of a fam-
ily member
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The Symbols
Speak Love

A young girl busily pre-
pared a recipe which most new
and enthusiastic little cooks
like to use: a pinch or two of
this and awhole bunch of
that!

When she had finished, she
proudly served her meal onto
her plate. Then she climbed
on top ofthe counter to get one
of the glasses stored in the
cupboard.

Intently, she viewed the
columns of finely cut glass and
fancy chinaware. Then, on
impulse, she took a spoon and
tapped out a melody on the
glass drums. Just at a cre-
scendo her younger brother
stormed in. Taking a sheriffs
stance he cried:

"Uh-ohh ... you're in trou-
ble now, Jenny. You know
you're not supposed to be up
there. Just wait 'til daddy
gets home— I'm telling on
you!” The little sheriff
grabbed a popsicle from the ice
box and then hastily de-
parted.

Jenny’s eyes began to tear.
All of her fun had been extin-
guished like a candle in the
wind. Slowly, she came down

. from her mountaintop feeling

like a 2 a.m. Cinderella.

She sat down to her meal
but her appetite was gone, ban-
ished by the trembling
thoughtofcomingjudgment.
Fearful thoughts entered her
mind.

"What's going to happen to
me? Maybe daddy won’t let me
play chefanymore. Since
daddy’s a mailman he might
send me away for good.”

Her tears could have eased a

by John Abbott

drought. Their unchecked
flow from her eyes landed on
her plate. This was the plate
her father had given her. He
had personally inscribed the
words, "To my daughter,
Jenny, whom I'll always love.”
She looked up and her gaze
drifted down the hall and
through the open door of her
bedroom. There, on her bed
were the stuffed animals her
father had brought home for
her. She remembered the
many dresses and winter coats
her father worked long hours
to provide her. Everything she
had, her father had given her
because he loved her. She re-
membered how much fun it
was to play with him and how
nice it was to be held by him.
The child’s storm abated and
sun was shining. Surrounding
her were signs and symbols of
a father’s love and sacrifice.
And because of these symbols
and her personal experience
with her father, she couldn’t
wait for him to return
home—"just for her.”

( John Abbott is a sophomore theology major at Union College.
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Christ—
the Meaning of the Sanctuary

One of the most fascinating ways God used to make himself
known was the ritual-drama of the Old Testament sanctuary ser-
vices. God instructed Moses to have the Israelites “make a sanctu-
ary for me, and | will dwell among them. Make this tabernacle and
all its furnishings exactly like the pattern | will show you” (Ex.
25:8, 9, N1Y). Exactitude was necessary, for every component was
to serve as a symbol of cosmic reality. TTie sanctuary was “a copy
and a shadow of what is in heaven” (Heb. 8:5, N1V).

The sanctuary symbols lend special clarity to our understanding
of Christ’s redemptive activity and what that activity teaches us
about God. Notice that Christ is at the center of the New Testament
interpretation of each of the following key sanctuary symbols.

1. The Lamb

The central function of the sanctuary was the removal of the
guilt that caused alienation between God and humanity. To accom-
plish this, lambs and other animals were offered as sacrifices. One
of the trespass offerings an individual could bring was a female
lamb, without defect. The priest would then prepare the sacrifice
and handle the blood according to the Lord’'s instruction. “In this
way the priest will make atonement for him for the sin he has com-
mitted, and he will be forgiven” (Lev. 4:35, N1Y). Thus atonement
could occur only through the death of the sacrifice.

The sacrifice of each lamb dealt with the sin of one day or one
act, but when Jesus appeared on the human scene, John the Baptist
identified him as “the Lamb of God who takes away the sin of the
world!” (John 1:29, N1V). John the Revelator later envisioned heav-
enly beings, in a song of acclamation, declaring to the now exalted
Lamb, “You are worthy . . . because you were slain and with your
blood you purchased men for God from every tribe and language
and people and nation” (Rev. 5:9, N1V).

2. The Altar of Incense

The golden altar of incense was located just before the curtain
veiling the holy of holies (see diagram in How To). Aaron, the high
priest, was to “ ‘burn fragrant incense on the altar every morning
when he tends the lamps’ ” (Ex. 30:7). Revelation suggests that the
incense symbolizes the intercession of Christ, through which the
prayers of sinful humans are brought to the throne of God.

“Another angel, who had a golden censer, came and stood at the
altar. He was given much incense to offer, with the prayers of the
saints, on the golden altar before the throne. The smoke of the in-
cense, together with the prayers of the saints, went up before God
from the angel’s hand” (Rev. 8:3, 4, NIV). What an awesome repre-
sentation of what happens in heaven when we offer prayer in hu-
mility and sincerity!

3. The Ark of the Covenant

In the innermost room, the sanctum sanctorum of the sanctuary,
stood the most crucial furnishing—the ark of the covenant (see
Exodus 25:10-22). The tables of stone on which were inscribed the
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Ten Commandments, or the Testimony, expressing the heart of the
covenant relationship between God and Israel, were placed within
the ark (cf. Deut. 10:1-5).

A vision of John in Revelation assures us that what is repre-
sented by the ark and its contents is still central to God’'s plan in
the Christian era. “Then God’s temple in heaven was opened, and
within his temple was seen the ark of his covenant” (Rev. 11:18, 19,
NI1V). The Ten Commandments are thus seen to be eternally sig-
nificant principles which form the moral foundation of the uni-
verse, and which guide us in a relationship of covenant faithfulness
with Christ.

4. The Mercy Seat

On top of the ark, overarched by two golden cherubim facing
each other, was the mercy seat. Here we find the heart of God’s so-
lution to the problem of sin. The moral order of the universe repre-
sented by the Ten Commandments in the ark is unchangeable, yet
every human being has broken the covenant, and therefore de-
serves death. But mercy is here combined with justice—sacrificial
blood is sprinkled on the mercy seat on the Day of Atonement (Lev.
16:15, 16), making a sinful people right with God again.

Paul writes that Christ Jesus was the one “whom God put for-
ward as an expiation by his blood, to be received by faith” (Rom.
3:25, RSV). The Greek word here translated "expiation” is
hilasterion, which the Greek-speaking Jews used for "mercy seat.”
Thus Paul seems to be saying that the cross of Christ is our mercy
seat. It is, in the words of Norman Perrin, "the place where the sin
of man meets the forgiveness of God.”1

With the ark of the covenant ever in view, we will be safeguarded
against compromising in any way the terms of the covenant rela-
tionship. With the mercy seat ever in view, we will be safeguarded
against trusting anything but the cross for our acceptance with
God.

5. The High Priest

The Jewish high priests carried out repeated sacrificial rituals
which, in themselves, could not deal decisively with the problem of
sin. But, “Christ has entered, not that sanctuary made by men’s
hands which is only a symbol of the reality, but heaven itself, to
appear now before God on our behalf. Nor is he there to offer him-
self again and again, as the high priest enters the sanctuary year by
year with blood not his own. . . . But as it is, he has appeared once
and for all at the climax of history to abolish sin by the sacrifice of
himself’ (Heb. 9:24, 25, 27, NEB).

What we see in the sanctuary symbolizes the reality of God’s
judgment against sin and the death sin inevitably must cause. But
we also find that we are invited to “enter boldly into the sanctuary
by the new, living way which he has opened through the curtain,
the way of his flesh” (Heb. 10:19, 20, NEB).

D. F. M.
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TESTIMONY

Key text:
Psalm 96:13

“The purity and
devotion of one
will not offset
these qualities
in another.”

1. Review and Herald,
Nov. 9,1905.

2. Selected Messages,
Book 1, p. 344.

Two Sides
of the Sanctuary Truth

Judgment

We are now living in the great day of atonement. In the typical
service while the high priest was making the atonement for Israel,
all were required to afflict their souls by repentance of sin, by hu-
miliation before the Lord, lest they be cut off from among the peo-
ple. In like manner, all who would have their names retained in the
book of life, should now, in the few remaining days of their proba-
tion, afflict their souls before God by sorrow for sin, and true re-
pentance. There must be deep, faithful searching of heart. The
light, frivolous spirit indulged in by so many professed Christians
must be put away. There is earnest warfare before all who would
subdue the evil tendencies that strive for the mastery. The work of
preparation is an individual work. We are not saved in groups. The
purity and devotion of one will not offset the want of these
qualities in another. Though all nations are to pass in judgment be-
fore God, yet he will examine the case of each individual with as
close and searching scrutiny as if there were not another being
upon the earth....

When the work of the investigative judgment closes, the destiny
of all will have been decided for life or death. . ..

"Watch ye therefore,. .. lest coming suddenly he find you sleep-
ing.” Perilous is the condition of those who growing weary of their
watch, turn to the attractions of the world. While the man of busi-
ness is absorbed in the pursuit of gain, while the pleasure-lover is
seeking indulgence, while the daughter of fashion is arranging her
adornments,—it may be in that hour the Judge of all the earth will
pronounce the sentence, "Thou art weighed in the balance, and art
found wanting.”1

Intercession

The religious services, the prayers, the praise, the penitent con-
fession of sin ascend from true believers as incense to the heavenly
sanctuary, but passing through the corrupt channels of humanity,
they are so defiled that unless purified by blood, they can never be
of value with God. They ascend not in spotless purity, and unless
the Intercessor, who is at God’s right hand, presents and purifies
all by His righteousness, it is not acceptable to God. All incense
from earthly tabernacles must be moist with the cleansing drops of
the blood of Christ. He holds before the Father the censer of His
own merits, in which there is no taint of earthly corruption. He
gathers into this censer the prayers, the praise, and the confessions
of His people, and with these He puts His own spotless righteous-
ness. Then, perfumed with the merits of Christ's propitiations, the
incense comes up before God wholly and entirely acceptable. . ..

Oh, that all may see that everything in obedience, in penitence,
in praise and thanksgiving, must be placed upon the glowing fire of
the righteousness of Christ. The fragrance of this righteousness as-
cends like a cloud around the mercy seat.2
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in m e by L. K. McDowell

Stream of Time

Any visitor to Israel is impressed with how much Christians ven-
erate holy places. We inherited this from the Romans. To them any
cave or grotto could be a "numen”—the palpable presence of a di-
vinity. Judaism is quite different. It commemorates, not places, but
times.

The Sabbath, the Jubilee years, and the great Annual Festivals
all celebrated times, times that find their fulfillment in the
unfolding plan of salvation. They are symbols of salvation—sign-
posts that signal the march of time to its inevitable close. Leviticus
23 lists seven of these. The first four will be mentioned briefly and
the last three autumn festivals will be studied in more detail.

1. The Passover (Leviticus 23:5). The Passover commemorated
redemption from slavery in Egypt and celebrated salvation to come
through "the Lamb of God.” Jesus, "our Passover,” was crucified
at about 3:00 p.m. on the 14th of Nisan, just as the Passover lamb
was being killed (Exodus 12:3-5; Heb. 11:28).

2. The Feast of Unleavened Bread (Leviticus 23:6). This began
the day after the Passover and all leaven, which represented sin,
was put away from every home. Christians are to be "unleavened.
For Christ, our paschal lamb, was sacrificed” (1 Cor. 5:7; see also
Ex. 12:17-20; Gal. 5:9).

3. The Feast of Firstfruits (Leviticus 23:10-12). Christ rose on
Sunday morning, the 16th of Nisan, the day of the first fruits. He
was "the first fruits of those who have fallen asleep,” (1 Cor. 15:20,
N1V).

4. The Feast of Pentecost (Leviticus 23:15-21). This summer fes-
tival came seven weeks after the Wave Sheaf. It celebrated the
wheat harvest. Christ, the Sower, saw the harvest of his work on
earth reaped when three thousand were converted on the day of
Pentecost (Acts 2:41). Pentecost empowered the disciples to pro-
claim the gospel, first to the Jews, and then to the Gentiles (Acts
1:8).

5. The Feast of Trumpets (Leviticus 23:23-25). Trumpets sounded
warning (Joel 2:1; Jeremiah 4:5; Zephaniah 1:14-17), and this festi-
val prepared the people for the judgment to come ten days later.
The Talmud taught that the trumpets signify "God’s loud call to re-
pentance,” and there were "litanies and petitions for forgiveness.” 1
The ten days were "days of serious meditation.”2 What parallel do
we find in modern times of this festival?

The Lisbon earthquake of 1755 ushered in a new era both in phi-
losophy and theology.3 Men began to think and write about the
judgments of God and the end of the world. This in turn gave rise to

1the great Advent Movement of the 19th century. We can list names
of many trumpeters: Johann Petri, Johann Bengal, Manuel
Lacunza, and J. A. Brown. Even a Scottish layman, William
Cunninghame, proclaimed the cleansing of God’s church at the
close of the 2,300 days. Joseph Wolff, Edward Irving, and illiterate
youth in Sweden, proclaimed the message of repentance.4
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1. Jewish Encyclopedia,
Art., “Day of Atone-
ment," p. 286.

2. Ibid.

3. See Thomas Kendrick,
The Lisbon Earthquake
fora complete discus-
sion of the significance
of this earthquake.

4. See R. W. Schwartz,
Light Bearers to the
Remnant, pp. 25-29.

5. C. Mervyn Maxwell,
The Sanctuary and
Atonement, p. 550.

6. The Midnight Cry,
October 31,1844.

7. Jewish Encyclopedia,
Op. Cit.

8. See E. G. White in Re-
view, June 22,1886:
"Here is the process, the
refining, purifying pro-
cess. ..."

9. Jewish Encyclope-
dia, Op. Cit. Also Ellen G.
White in The Great
Controversy, p. 484.

10. Foradiscussion of
the nuclear threat see
Jonathan Schell, The
Fate of the Earth.

11. Testimonies to the
Church, vol. 7, p. 141.
12. In The Desire of
Ages, chapter 49, Ellen
White captures the joy
experienced during the
Feast of Tabernacles.

In America the warning message attracted the attention of thou-
sands. As early as 1840 Josiah Litch began to write of a pre-advent
judgment,5 and William Miller spoke of the autumn festivals that
would see their fulfillment in 1843/44. Some advent people in Maine
"embraced the view that the judgment must precede the advent.”6

6. The Day of Atonement (Leviticus 23:26-32). Special services
marked this festival. It was the only day on which the High Priest
entered the Most Holy Place of the sanctuary. A final atonement
was made "for the tent of meeting . . ., for the priests, and for all
the people” (Lev. 16:33, RSV).

Jewish tradition makes it clear that Satan stood as the accuser
on this day. "The Divine Judge receives on that day the report of
Satan, arch-fiend and accuser”7 (see also Revelation 12:10, 11).

Just how God answers those accusations is seen in Zechariah 3:1-
5. In this judgment the books are opened, judgment is pronounced
in favor of God’s people, and Christ receives His kingdom. (See also
Daniel 7:9,10, 13,14, 22).

Besides justification by judicial verdict, there is also a process of
sanctification8 foretold by Malachi: "He will purify the sons of
Levi...” (Mai. 3:5, RSV). Thus the prayer recited on that day is
answered "on this day he will forgive you, to cleanse you from all
your sins before the Lord: ye shall be clean.”9 In the final act of
judgment, Azazel, representing Satan, was taken and cast over a
cliff and the people celebrated the event with dancing and singing.

Judgment is also declared against the world. The destruction of
Jerusalem is an example of what happens when men pass the limits
of divine forebearance. Just as the Roman armies surrounded Jeru-
salem in A.D. 66, so today 50,000 nuclear warheads, totalling
1,600,000 times the power of the Hiroshima bomb, surround a
doomed world.10 How true is the statement by Ellen White: "This
earth has almost reached the place where God will permit the de-
stroyer to work his will upon it.” 11

7. The Feast of Tabernacles (Leviticus 23:33-36). Fifteen days
after the Day of Atonement came the final harvest festival. "Ye
shall rejoice...”, God commanded (Deut. 16:14). This festival
kept before the minds of the people the completed work of the
Messiah. What a celebration ofjoy will be ours when this festival is
fulfilled when we meet on the sea of glass before God’s throne!
(Rev. 14:1-5; 15:1-4; Isa. 12:2, 3).12

These seven festivals mark the passage of time through the cen-
turies. They are symbols of salvation fulfilled at specific times in
history and which, like the chiming of the clock, tell us just where
we are in the stream of time.

L. K. McDowell is a pastor and lecturer in Chanute, Kansas.
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GOd In Human Skin by Beatrice S. Neall

The sanctuary is a symbol of God getting into human skin to be- HOW TO
come one with us. The gold and the glory covered over by bedouin Key text:
goatskins represented the divinity of Christ concealed in human ~ Cor. 6:19 20
skin. "The Word became flesh and tabernacled among us” (John
1:14). Every part of the sanctuary represented Jesus—the bread
(John 6:35), the light (8:12), the sacrificed animals (1:29), and the
priests who offered them. The altar was his cross, the laver his bap-
tistry, the incense his intercession, the ark his throne. The three
sections of the sanctuary tell of three phases of his ministry (see
chart).

The three divisions of the sanctuary also represent three phases
of our Christian experience. The court initiates us to life with God.
There we first encounter the altar where the blood was shed. Gaz-
ing at the Substitute suffering in our behalf, we experience repen-
tance and forgiveness. Next we encounter the laver where our sins
are washed away. Surrounding us on every side are the white linen
curtains of Christ's righteousness. The court, then, represents our
JUSTIFICATION.

We press further into the Holy Place where we find the symbols
of our new life with Christ. On the table to our right is the living
Bread on which we feed for the nourishment of our souls. Eagerly
we approach the altar of incense which stands before the Throne
(Rev. 8:3) and to our joy discover that the veil has been lifted so
that we stand boldly before the throne to find grace to help in time
of need (Heb. 6:19; 4:16). Our prayers rise like incense morning and
evening (Ps. 141:2; Rev. 8:4). Next we turn to the south wall where
the golden candlestick burns radiantly with the oil that is con-
stantly fed into it. We ask God to impart the oil and sacred fire to
our lives so that they may burn brilliantly in a world of dark de-
spair. In this sacred place we find the emblems of our spiritual life
of Bible study, prayer, and witnessing. The Holy Place represents
SANCTIFICATION. From there we await the Most Holy Place ex-
perience of GLORIFICATION when we shall see our God face to
face and sit with him on his throne (Rev. 22:4; 3:21).

What is the sanctuary? God coming to dwell in human skin. It
tells Jesus’ story. And ours.

JUDGMENT «* INTERCESSION «m SACRIFICE «- Jesfus‘
Life
5 da

2 3 G8 9

My
GLORIFICATION «- SANCTIFICATION + JUSTIFICATION «- Life

1 Holy of holies 3. Outercourt 5. Table of shewbread 7.Candlestick 9. Brazen altar
2. Holy place 4. Ark and mercy seat 6. Golden altar 8. Laver



OPINION

Key text:
Revelation
11:16-19

“God’s
commitment

to the covenant
relationship
and the future
it promises

is unfailing.”

1. J. Massyngberde
Ford, Revelation, The
Anchor Bible (Garden

City, NY: Doubleday

and Company Inc., 1975),
p. 182.
2. Robert H. Mounce,

The Book of Revela-

tion, New International

Commentary on the

New Testament (Grand
Rapids, MI: Wm. B.
Eerdmans Publishing
Co., 1977), pp. 232,

233.

3. See Desmond Ford,
Crisis, vol. 2 (Newcastle,
CA: Desmond Ford
Publications, 1982), pp.
498,499.

Present Truth
From the Sanctuary

Seventh-day Adventists have always seen "present truth” in the
symbols of the sanctuary’s Most Holy Place—truth that makes a
tremendous difference in one’'s outlook on life. Revelation 11:19
suggests to me an aspect of what the Most Holy Place symbolizes
which is indeed present truth for today’s world.

Verse 18 is part of a heavenly liturgy in which the "twenty-four
elders” affirm that God will execute justice. "The time has come
for judging the dead, and for rewarding your servants ...and for
destroying those who destroy the earth” (NI1V).

Immediately after this scene John declares, "Then God’'s temple
in heaven was opened, and within his temple was seen the ark of
his covenant. And there came flashes of lightning, rumblings, peals
of thunder, an earthquake and a great hailstorm” (vs. 19, NIV).

Several commentators have noted the relationship between
verses 18 and 19. J. Massyngberde Ford states that the "manifesta-
tion of the ark at this stage, implies that God has pledged himself
to fulfill all the great deeds celebrated in the heavenly song sung in
vss. 17-18; i.e. to win the victory and reign.”' And Robert H.
Mounce points out that from the "most holy place proceed both the
promise of covenant love and righteous anger (cf. 16:1). The open-
ing of the temple serves to reveal a heavenly ark, the symbol of
God'’s faithfulness to his covenant promises.”2

The spectacular vision of the Most Holy Place afforded us by
John thus is powerful assurance that despite the suffering and op-
pression of the present age, God's everlasting covenant will prevail.
Its reality surpasses the vicissitudes of our sin-ridden existence;
God’s commitment to the covenant relationship and the future it
promises is unfailing. And those who enter the covenant will soon
be vindicated.

Furthermore, God’s law, enshrined in the ark, remains the stan-
dard by which the world will be judged. Despite appearances to the
contrary, the integrity and love enjoined by the law are the princi-
ples that make the universe tick, and only the life loyal to those
principles can endure in the long view of God’s eternal plan.3

Here is present truth of overwhelming significance. It is a word
of divine judgment against those "who destroy the earth”—the
oppressors, the polluters, the perpetrators of mass nuclear horror.
But for those who remain faithful to the covenant, it is a cherished
word of hope and promise.

We who are called to proclaim this present truth must do so with
more than words that point to a future day. Our message will be
convincing when our deeds bear witness to peace and justice, when
we give a living demonstration in the present of what God has *
promised for the future.

D. F. M.
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1. Does the sanctuary symbolism tell us anything about God and REACT
his truth that hasn’t been revealed in other ways? If so, what? If Lesson 8
not, what is the value of the sanctuary for today?

2. What truth about God is of greatest significance to you in the

following sanctuary symbols:

a) the Lamb (and other animal sacrifices)?

b) the altar of incense?

¢) the ark of the covenant?

d) the mercy seat?

e) the structure of the sanctuary?
Do any of these symbols disturb you or leave you with ques-
tions? Explain.

3. What is your reaction to the Evidence author’s application of
the Jewish autumn festival to the Advent movement and the cur-
rent era? What evidence is there that we are now living in the
"Day of Atonement”?

4. Does the belief that we are now living in the time symbolized by
the Day of Atonement have any specific implications for the way
you live your life? Explain.

5. Does the judgment aspect of Adventist sanctuary theology (see
Testimony) destroy one’s assurance of salvation? Explain why
or why not. Is there any sense in which judgment itself is "good
news”?

7
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Except as
Little Children

As asmall girl  would run
to the kitchen each morning,
as the clock struck 6, to meet
my dad. Here we could begin
our time oftalking together
until the rest of the family
awoke for breakfast. Having
the energy ofa five-year-old, |
never tired of waking early to
talk with him. Each morning
would open up new worlds as
I would learn such things as ty-
ing my shoes, writing my
name, and other equally im-
portantachievements—all
the while listening to the
weather report. | soon ac-

4 quired the weatherman’s nick-
name, "Overshoes,” (a most
unique name for a little girl)
and because I didn't know

any better, it came to have a
special meaning to me—it
symbolized our time together
in the morning.

One particular morning
stands out in my mind as | re-
call firing my array of ques-
tions as usual.

"Daddy, who turns off the
street lights every day?” l in-
quired.

"Well, Overshoes, there’s
one man that goes around to
every light in the city and
turns it offevery day,” my
dad responded.

| had acquired so much
confidence in my dad that
nothing seemed out of per-
spective in his response,
though I've since learned to
5 detect his use of humor.

Now, when | look back on
that time, | am awed at both
the unlimited energy | must
have had to voluntarily rise at
six every day, and at the

by Jackie Ordelheide

unshakeable trust | had in my
father. But nonetheless,
maybe that’s the close kind of
relationship God intended for
his sons and daughters to
have with him—a relationship
with an eagerness to spend
time with him, irrespective of
surroundings or circum-
stances, and a willingness to
accept his counsel even ifit
seems out of perspective to us
at that moment.

This week’s lesson discusses
familial relationships in com-
parison to the God-man rela-
tionship and how we can
draw closer to him as his sons
and daughters.

INTRO-
DUCTION

Jackie Ordelheide recently graduated from Union College with an

1 office administration major.
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LOGOS

To Show a Point

How does an infinite God reveal himselfto finite man? How does
God, whose ways and thoughts are so above our own (lsaiah 55:8,
9), touch our consciousness? The most common method God uses to
communicate concepts and ideals to us is through the use of
similies and metaphors. Some of the most effective of those are de-
rived from family relationships. We call God "Father.” We refer to
Jesus Christ as "his Son.” And we also refer to ourselves as "his
children.” Now God didn’t conceive "his Son.” “In the beginning
was the Word, and the Word was with God, and the Word was God”
(John 1:1, NI1V). Nevertheless, to facilitate our understanding of
the Godhead, Christ is known as the "Son of God.”

Father, son, children, these are all familiar to us and perhaps
this is why God chose the family as a method of revelation. He
takes the family’s love to portray the relationship he desires and he
uses the pain and sorrow of broken vows and vanished love to illus-
trate the result of a severed relationship.

One of the most pointed and clear illustrations of this is found in
Ezekiel 16. “On the day you were born your navel string was not
cut, nor were you washed with water to cleanse you. No eye pitied
you . . . but you were cast out on the open field, for you were ab-
horred, on the day that you were born. And when | passed by you,
and saw you weltering in your blood, | said to you in your blood,
‘Live’ ” (Eze. 16:4-6, RSV). The girl was taken care of and she grew
up. After some time the man came back and saw her again. “When
| passed by you again and looked upon you, behold you were at the
age for love” (Eze. 16:8, RSV). He married her and they started a
home together. “1 swathed you in fine linen and covered you with
silk and | decked you with ornaments, and put bracelets on your
arms, and a chain on your neck. ... You grew exceedingly beauti-
ful, and came to regal estate. And your renown went forth among
the nations because of your beauty” (Eze. 16:10, 11,13, RSV).

So far the story has the making of a beautiful romance. Boy
saves girl, falls in love with her, marries her, and lives happily. But
that's not how it goes. “But you trusted in your beauty, and played
the harlot because of your renown and lavished your harlotries on
any passerby. . .. And you took your sons and your daughters,
whom you had borne to me, and these you sacrificed” (Eze. 16:15,
20, RSV). Suddenly the story’s not so nice anymore. But it gets
worse when you remember that this is an allegory; a story told to
make a point. Here, in terms we can understand, God is trying to
illustrate what a broken relationship with him really means. Can
you feel the pain?

The story doesn’'t end here. After all the pain and injury, “Yet {
will I remember my covenant with you in the days of your youth,
and | will establish with you an everlasting covenant” (Eze. 16:60,
RSV). Can you see the love?

Stories, parables, families and other object lessons, all to show a
point, all to tell of a Father’s love and pain. Can you see it? E. R. M.
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”lUStratlng selected by Ralph Schnell
Heaven

Like every other one of God’s good gifts entrusted to the keeping
of humanity, marriage has been perverted by sin; but it is the pur-
pose of the gospel to restore its purity and beauty. In both the Old
and the New Testament the marriage relation is employed to repre-
sent the tender and sacred union that exists between Christ and His
people, the redeemed ones whom He has purchased at the cost of
Calvary. "Fear not,” He says; "thy Maker is thine husband; the
Lord of hosts is His name; and thy Redeemer, the Holy One of Is-
rael.” "Turn, O backsliding children, saith the Lord; for I am mar-
ried unto you.” Isaiah 54:4, 5; Jer. 3:14. In the "Song of Songs” we
hear the bride’s voice saying, "My Beloved is mine, and | am His.”
And He who is to her "the chiefest among ten thousand,” speaks to
His chosen one, "Thou art all fair, My love; there is no spot in
thee.” Song of Solomon 2:16; 5:10; 4:7.

In later times Paul the apostle, writing to the Ephesian Chris-
tians, declares that the Lord has constituted the husband the head
of the wife, to be her protector, the house-band, binding the mem-
bers of the family together, even as Christ is the head of the church
and the Saviour of the mystical body. Therefore he says, "As the
church is subject unto Christ, so let the wives be to their own hus-
bands in everything. Husbands, love your wives, even as Christ also
loved the church, and gave Himself for it; that He might sanctify
and cleanse it with the washing of water by the word, that He
might present it to Himself a glorious church, not having spot or
wrinkle, or any such thing; but that it should be holy and without
blemish. So ought men to love their wives.” Ephesians 5:24-28.

The grace of Christ, and this alone, can make this institution
what God designed it should be—an agent for the blessing and up-
lifting of humanity. And thus the families of earth, in their unity
and peace and love, may represent the family of heaven.

Ralph Schnell is a junior youth ministries and business adminis-
tration major at Union College.
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Key text:
Jeremiah 3:14

“The marriage
relation is to
represent

the union
between Christ
and His
people.”

Excerpted from Thoughts
From the Mount of Bless-
ing, pp. 64, 65.



EVIDENCE

Part 1

Key text:
Psalm 103:13

“The only
vocabulary
we have for

speaking about

God is the
vocabulary

of poetry
and symbol.”

Ana|OgieS by Ralph E. Neall
for God

Every good teacher knows that he must present new ideas to his
students in terms of things they know already. In the early grades
the facts of addition and subtraction are taught in terms of apples,
crayons, and books. In college the ancient problems of Jews and
Gentiles are related to modern racial tensions. Back in his village
in Sarawak after visiting New York City, a General Conference
delegate described a skyscraper as a "longhouse standing on end,”
thus putting his memories in terms his villagers could understand.

God also uses analogies in describing himself to us. Eternal, om-
nipotent, holy, he is different from everything we know. In order to
reveal himself to us, he compares himselfwith people we are famil-
iar with. Indeed, it seems as though God always speaks of himself
in terms of analogies and illustrations. "Without a parable spake
he not unto them.” If we try to get behind the illustrations to lit-
eral language, we find ourselves using still other analogies. The
only vocabulary we have for speaking about God is the vocabulary
of poetry and symbol. In the Gospel of John we read of Christ as
light, a lamb, water, bread, wine, a temple, a shepherd, a serpent,!
and a grain of wheat. In Matthew we see God in terms of a Father
who loves his childen, and in Paul Christ is the husband who gives
himselffor his bride.

Our lesson this week emphasizes these family illustrations. They
are personal, not abstract and impersonal like "ground of all be-
ing,” "ultimate concern,” and "first cause.” These terms seem to
be literal language, but actually they are only new illustrations—
poorer than the ones we find in the Bible.

God is a Father who lovingly yearns for his son’s happiness,
weeps when he flees to the far country, and rejoices when he comes
home. He is a Father who knows what we need before we ask him,
and loves to answer our requests. He sometimes has to discipline
us, but always for our good. He is the origin of all true fatherhood.

He is also the heavenly Bridegroom who chose us for his bride,
gave himself for us, and is preparing us for an everlasting home
with him. We can get a divorce if we insist, but he rejoices when,
like Hosea, he can bring us to himself again. He is the origin of all
true married love. Furthermore, he is the Mother who never for-
gets her child, and the Brother who shares his inheritance with us.

These analogies, of course, don't say much to an orphan or an
abused wife. Perhaps that is why God has used so many of them, in
the hope that somewhere in each person’s life there will be some-
one who loves him and will thus show him the love of God.

This is the common thread that runs through all these family il-
lustrations, the thread of love. It is impossible to teach someone
about God unless he has known the love of another human being.
This places a heavy burden on Christian parents: they stand in the
place of God to their children. But it also opens a blessed opportu-
nity to every soul winner, for as he loves others he can draw them
to love his Father in heaven.

Ralph E. Neall is Associate Professor of theology at Union
College.
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M arriage by Sakae Kubo
as Sacrament

The Catholics consider marriage as one of the sacraments. How-
ever, in the technical sense of the word as that which mediates a
special divine grace, they have a hard time showing how marriage
does so even when both parties are Christian. Protestants consider
as sacraments only those institutions by which we share in the
redemptive grace of Christ, such as baptism and the Eucharist.
Technically, then, it is not proper to designate marriage as a sacra-
ment. But Phipps has accepted Augustine’'s broad definition of a
sacrament as a "visible symbol of something sacred.” Thus he con-
cludes, "Even as the physical elements of water, bread, and wine
are outward signs pointing to inward grace, so marital coitus is a
fleshly event symbolizing something invisible and hallowed.”

He goes on to show how we can especially compare the sexual act
to the Eucharist. In the latter, koinonia is a union between Christ
and the church. As the Christian partakes of the elements, he
comes into union with Christ.

Bailey makes the same analogy and quotes Dorns, who says,
"'In both [the marital and the Christ/Church relations] the myste-
rious unity of husband and wife is realized through their participa-
tion in an act of the body which somehow enables them to share
each other’s vital forces. Physical participation in the giving of the
whole Christ is the foundation of the life of the Church; the per-
sonal giving of husband and wife to each other, and the physical re-
alization of this giving in the marriage act, mark the highest point
of attainment in their participation in the life of each other.”

EVIDENCE
Part 2

Key text;
Ephesians 5:25

“Marriage
became the
means of
revealing the
covenant of

D. S. Bailey sees the Eucharist also in the following way: "Par§g|vation.”

of the importance of sexual intercourse is that it affords husband
and wife a medium for those mutual disclosures for which no words
can be found; the senses become the channel of communication for
all that lies too deep for utterance and yet must somehow be told.”
Elton Trueblood says, "Love needs language for its adequate ex-
pression and sex has its own syntax.”

Earlier we mentioned that marital oneness reflects also the one-
ness of the Trinity. Bailey sees the oneness of husband and wife as
exemplifying the union of God and man in the Incarnation.

Paul had seen the relationship of Christ and the Church as anal-
ogous to that between a husband and wife. The analogy emphasizes
love as the bond that binds them together in oneness, setting the
procreative element completely aside. The idea had already been
developed in the Old Testament that the covenant relationship be-
tween God and lIsrael was like that of a marriage. Thus "human
marriage became the means of revealing the covenant of salva-
tion.” The relationship of God to Israel was also a means of demon-
strating to them what marriage should be. "The consequences of
this was what we might call a 'reciprocal illumination.’ Revealing
his covenant through the medium of human marriage, God simul-
taneously revealed to men a meaning of marriage which they had
not hitherto suspected.”

Sakae Kubo is president of Newbold College in England.
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of Sex (Washington D.C.:
Review and Herald
Publishing Association,
1980), pp. 39,40.



HOWTO

Key text:
Ephesians
5:21-6:4

1. The Desire of Ages,
p. 327.

2. The Adventist
Home, p. 15.

3. Ibid., p. 18.

4. Child Guidance,
p. 146,147,
5. The Desire of Ages,
p. 69.

6. Christ's Object Les-
sons, p. 336.
7. Child Guidance,

p. 110.

Ch riSt by Marla Unterseher
inthe Home

Christ’s love for our sinful world is greater than the human mind
can comprehend. He longs to draw near to us with a love that we do
not know. "Closer than father, mother, brother, friend, or lover is
the Lord our Saviour.”1

This kind of love we are to manifest in our daily lives, including
our family lives (Eph. 5:21 to 6:4). But how do we reflect this love
in our home which is to be a "little heaven upon earth”2 and in-
volve the most tender, sacred, and closest tie upon earth?3

Here are some suggestions.

1. Make Christ first. Jesus did the will of his Father on earth and
leaned wholly on him for guidance (see John 5:30). Likewise, we
should develop a relationship with Christ by having daily Bible
study, prayer, and family worships.

2. Cultivate cheerfulness. Jesus is our example. He never pos-
sessed a doubtful spirit, exercising the greatest cheerfulness and
tact in his interaction with others. "Educate the soul for cheerful-
ness, thankfulness, and to the expression of gratitude to God for
the great love wherewith he hath loved us. ... Christian cheerful-
ness is the very beauty of holiness.”4

3. Practice courtesy and kindness. Jesus exercised the greatest
courtesy and kindness towards others. "In principle firm as a rock,
his life revealed the grace of unselfish courtesy.”5 As we exercise
courtesy and kindness towards those around us we will be blessed
and be an encouragement to those with whom we come in contact.
"Sweet, kind words are as dew and gentle showers to the soul.”6

4. Maintain cleanliness and neatness. Jesus practiced cleanli-
ness and neatness in all things. When He rose from the grave it was
he who carefully folded his graveclothes. And it was he who com-
manded the children of Israel to put away all impurity from their
encampment (see Ex. 19:10). There is no disorder or uncleanliness
in heaven, likewise, our homes should contain no disorder or
uncleanliness, which is the symbol of heaven. "Remember that in
doing faithfully from day to day the little things to be done in the
home, you are a laborer together with God, perfecting a Christian
character.”7

At the time of this writing, Marla Unterseher was a music educa-
tion major at Union College.
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Hurtlng Pare ntS by Becki Anderson

One day in the park, | overheard two little girls talking. "Come
on Katie, nobody will ever know.” "Yeah,” replied the little pig-
tailed girl, "But if my mom finds out she’ll be mad!”

I can remember feeling the same way. Actions were bad only if
someone caught me or if they upset my mother. Those feelings kept
me out of potentially painful situations. But, we know that as we
get older, we must develop a more mature attitude toward sin and
moral decisions.

Thus, | now base many decisions on whether my action would
hurt my parents. When | was young, | didn’t raise my voice at them
because | knew if I did | would be punished. Now, | don’t, not be-
cause | might get spanked or sent to my room, but because | know
it would hurt them.

It's similar with God. As Christian children we tend to say, "No,
| can’'t do that. God will find out and then I'll be in big trouble.”
But, as adult Christians, we know that God isn’t going to instantly
strike us with lightning if we sin. But, because God is so com-
pletely good, sin hurts him even more than dishonor hurts parents.

As we come to know God as a loving Father, our attitude toward
sin should change. The realization that sin causes suffering is
nothing in comparison to the knowledge of deeply hurting our
heavenly Parent.

Becki Anderson is a journalism major at Union College.

1. In what ways is a marriage relationship similar to the Chris-
tian’s relationship with Christ? In what ways are the two dis-
similar?

2. What does the relationship between Christ and the church teach
us about what should characterize a Christian marriage?

3. Is Paul’s counsel that husbands are the head of the household
and wives should submit relevant for twentieth-century Chris-
tians? Explain.

4. Do you think it's proper to see sex as a sacrament (see Evi-
dence, Part 2)? What are the implications of your answer for a
sexual ethic?

5. Is a desire to not hurt God a good motive for avoiding sin (see
Opinion)? Explain.
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Missile Silos

by Lilya Wagner

and the Total Man

On a vast expanse of farm-
land in eastern Nebraska lies a
large cement slab, almost
unnoticeable from the air and
certainly indistinguishable
when viewed from the dirt road
that passes the neglected area.
Neither the cement slab nor the
run-down brick guardhouse
gives any clue to the importance
this area once held.

Yet approximately two dec-
ades ago this cement slab, and
many others like it in eastern
Nebraska, camouflaged one of
the main bulwarks of the
United States defense system.
The mammoth, highly devel-
oped, underground silo housed
an Atlas Intercontinental
Ballistic Missile.

Technological experts in
defense systems planned, de-
signed and built a notable
marvel of concrete and steel.
The silo itselfwas surrounded
by platforms and intricate
mechanisms for servicing the
important missile. Another un-
derground area, connected to
the silo by tunnels, contained
the living and working quar-
ters of the experts assigned to
the missile.

Then after adecade ofactiv-
ity, defense experts declared
the Atlas ICBM obsolete. The
missiles were removed and
dismantled. The silos and the
remaining contents were sold
as surplus. By the late sixties a
once significant technologi-
cal marvel so important to the
nation’s defense system lay
abandoned.

To explore this fascinating
monument to advanced tech-
nology, a visitor must first

crawl through a hole knocked
into the concrete wall that
blocks the entrance. As he de-
scends the steep stairs and en-
ters through the massive steel
door that opens into the silo it-
self, a darkness so complete
and so close as to be tangible
surrounds him. A damp chilly
air lends to the sinister feeling.
The immensity of the cavern,
the appalling deterioration, the
frightening heights, the

water creeping toward the
lower platforms, the filth left
by previous visitors, all com-
plement that sinister feeling.

The missile silo no longer
represents a worthwhile en-
deavor. It represents obsoles-
cence, profligacy, neglect.

Yet it serves as a valuable
reminder, as an object lesson,
to the concerned Christian.
The human body was designed
by an expert. It is an intricate
system, amazing in its capabil-
ity. The potential of this mass
of material so marvelously put
together by the master tech-
nologist is awesome. There are
possibilities for worthwhile
activity, for pleasurable
recreation, for discriminative
thinking, for disciplined ac-
tion, for creative efforts. All
this is possible if the human
being takes responsibility for
this marvel of creation.

But ifthe human being be-
comes profligate with his po-
tential, is neglectful ofthe
possibilities he has, wastes his
body and mind in pursuits not
suitable for the Christian, and
abandons all effort to glorify
God, he will be no better than
the abandoned missile silo.

At the time of this writing Lilya Wagner was an Assistant Profes-
sor in the Division of Humanities at Union College.
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No Regrets

Groan ...! As | write this my body is aching! You see, yester-
day | told my boss that | couldn’t come to work, as | had an ap-
pointment in Omaha—an hour away from Lincoln. The appoint-
ment was to go boardsailing, or windsurfing as it is commonly
referred to. Having a fast approaching deadline, though, | had de-
bated whether to go have some fun or to stay and work. After a few
seconds of careful consideration, | opted for the fun. The water was
cold but the wind was great, and to a boardsurfer a good wind is
everything! However, because the few summer muscles | had so re-
cently acquired have all vanished with the onset of a new school
year, | now moan and groan with every movement. | have no re-
grets though, that is, unless tomorrow | find that I'm fired!

Exercise, occasionally enjoyable, like the above experience, is of-
ten painful. But its necessity to a healthful life is beyond conten-
tion. And though the Bible does not directly refer to exercise, the
call for living healthfully is there. “Do you not know that your
body is a temple of the Holy Spirit! . . . You are not your own; you
were bought at a price. Therefore honor God with your body” (Cor.
6:19, 20, N1V). But how does one honor God in such a way?

The list is undoubtedly endless but here are a few principles.
First, honoring God with your body involves constructive activity.
This is indicated by God'’s purpose for man. “The Lord God took the
man, and put him in the Garden of Eden to work and care for it”
(Gen. 2:15, N1V). In Proverbs Solomon observed that, “The way of
the sluggard is overgrown with thorns, but the path of the upright
is a level highway” (Prov. 15:19, RSV).

Second, to balance work, there is a need for recreation. After the
disciples had come back from their first evangelistic tour, Jesus
said, “Come with me by yourselves to a quiet place and get some
rest. So they went away by themselves in a boat” (Mark 6:31, 32,
NI1V).

Another important facet of good health is self-control. “Add to
your faith goodness; and to goodness, knowledge; and to knowl-
edge self-control” (2 Peter 1.5, 6, NIV). Why is this important?
Paul explains: “Do you not know that in a race all the runners
compete, but only one receives the prize? So run the race that you
may obtain it. Every athlete exercises self-control in all things.
They do it to receive a perishable wreath, but we an imperishable”
(1 Cor. 9:24, 25, RSV). Our goal is good health, but it is more than
that. A Christian’s goal is good health because good health en-
hances our ability to know God and this ability is the imperishable
wreath.

So “do not forget my teaching, but let your heart keep my com-
mands in your heart, for they will prolong your life many years and
bring you prosperity. . . . Trust in the Lord with all your heart,
and lean not on your own understanding; in all your ways acknowl-
edge him, and he will make your paths straight” (Prov. 3:1, 2, 5, 6,
N1V). And what's more, you will have no regrets. E. R. M.
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A Reasonable Service

To make natural law plain, and to urge obedience to it, is awork TESTIMONY
that accompanies the third angel’s message. Ignorance is no excuse Key text:
now for the transgression of law. The light shines clearly, and none Romans 12:1
need be ignorant; for the great God Himself is man’s instructor. All
are bound by the most sacred obligations to heed the sound philos-
ophy and genuine experience which God is now giving them in ref-
erence to health reform. He designs that the subject shall be agi-
tated, and the public mind deeply stirred to investigate it; for it is
impossible for men and women, while under the power of sinful,
health-destroying, brain-enervating habits, to appreciate sacred
truth.

Those who are willing to inform themselves concerning the effect
which sinful indulgence has upon the health, and who begin the
work of reform, even from selfish motives, may in so doing place “Itis
themselves where the truth of God can reach their hearts. And, on impossible,
the other hand, those who have been reached by the presentation of while under
Scripture truth, are in a position where the conscience may be health-
aroused upon the subject of health. They see and feel the necessity destroying
of breaking away from the tyrannizing habits and appetite which hapits,
have ruled them so long. There are many who would receive the o gppreciate
truths of God’s word, their judgment having been convinced by the
clearest evidence; but the carnal desires, clamoring for gratifica-
tion, control the intellect, and they reject truth because it conflicts
with their lustful desires. The minds of many take so low a level
that God can not work either for them or with them. The current of
their thoughts must be changed, their moral sensibilities must be
aroused, before they can feel the claims of God.

The apostle Paul exhorts the church, "I beseech you therefore,
brethren, by the mercies of God, that ye present your bodies a liv-
ing sacrifice, holy, acceptable unto God, which is your reasonable
service.” Rom. 12:1. Sinful indulgence defiles the body, and unfits
men for spiritual worship. He who cherishes the light which God
has given him upon health reform, has an important aid in the
work of becoming sanctified through the truth, and fitted for im-
mortality. But if he disregards that light, and lives in violation of
natural law, he must pay the penalty; his spiritual powers are be-
numbed, and how can he perfect holiness in the fear of God?

sacred truth.”

Excerpted from Coun-
sels on Health, pp. 21, 22.
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EVIDENCE

Key text:
Daniel 1

Daniel was
aware of

“the close
connection
between

plain living and
high thinking”

1. Joyce G. Baldwin,
Daniel: An Introduc-
tion and Commentary
(Downers Grove, HL.:
Intervarsity Press, 1978),
p. 79.

2. Ibid., p. 83.

3. Seventh-day Ad-
ventist Bible Commen-
tary, vol. 4, p. 760.

4. Baldwin, p. 83.

5. Desmond Ford,
Daniel (Nashville: South-
ern Publishing Associ-
ation, 1978), p. 81.

6. S.D.A. Bible Com-
mentary, p. 763.

7. lbid., p. 760.

ChOOSir_]g by Bruce Forbes
the Optimum

The story of Daniel is the story of a man’s decision to make his
body a "temple for God’s spirit.”

Arriving as a captive in Babylon, along with members of the
royal family and a group of outstanding young students from the
Judean court, Daniel was trained in the language, customs, and
sciences of the Babylonian kingdom. The choice of Daniel as one of
this select group indicates that he exhibited a combination of phys-
ical perfection and intellectual abilities. He had diplomatic train-
ing, and was "capable of benefitting from the specialized education
designed [for the captives] by the Babylonian king.”1 His captors
obviously recognized Daniel’s potential as a leader and a wise man.

Once in Babylon, Daniel accepted a heathen name and adjusted
to his new surroundings, but he made a firm decision concerning
his diet. His choice to decline the king's food seems logical enough.
Any pious Jew would have avoided the royal food for a number of
reasons. All Babylonian and Assyrian food was ritually unclean.2
The animals had not been killed according to Levitical law, and at
least a symbolic portion of the meat had been offered to Babylo-
nian gods. Daniel desired to avoid a flesh diet, as well as rich and
unhealthful food and drink.3

But beyond these purely dietary or ceremonial reasons for avoid-
ing the king's fare, there were larger issues involved. By eastern
standards sharing a meal was an act of "covenant significance. . ..
It would seem that Daniel rejected this symbol of dependence on
the king because he wished to be free to fulfill his primary obliga-
tion to the God he served.”4

He feared not so much the ritual defilement as a moral
defilement, a restriction of his will and freedom to serve his God
according to his convictions.

By tactful negotiations, Daniel was able to arrange for the diet
of the common people of Babylon. He and his friends were aware of
the "close connection between plain living and high thinking,” and
they knew that "their prospects of success would be enhanced or
lessened according to the nature of their physical habits.”5 At the
conclusion of a ten-day trial they were allowed to continue the diet
which they had chosen, and they excelled in their studies. When, at
the end of the three-year training period, Daniel and his friends
were verbally examined by the king of Babylon, he found them to
be ten times wiser than the wisest men in the kingdom.

This success was no mean achievement. The Hebrew youths "ex-
celled the men of their profession in matters of exact science, such
as astronomy and mathematics and in matters of linguistic stud-
ies.”6

Daniel and his friends recognized their source of wisdom, and
"attributed their success to the blessing of God. God works with
those who cooperate with Him.”7

Bruce Forbes is an English and Art Major at Union College.
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“COme Y e N . by Susan Spotts
and Rest Awhile”

In such a fast-paced society, it is almost impossible to heed the
advice, "Be still and know that I am God.” Our work, family and
friends play tug-of-war with our already-too-short 24 hours.

Paul’'s instruction to glorify God in our bodies means not only to
be temperate in our diet and life-style, but temperate in our work
as well. Consider this counsel: "I was shown that Sabbathkeepers
as a people labor too hard without allowing themselves change or
periods of rest. Recreation is needful to those who are engaged in
physical labor and is still more essential for those whose labor is
principally mental. It is not essential to our salvation or for the
glory of God to keep the mind laboring constantly and excessively
even upon religious themes.” 1

Just as we must commune daily with God (not just on Sabbath),
we must also daily seek rest and relaxation (notjust two weeks a
year!). Everyone must find his or her own special way to relax, but
here are some suggestions that may be helpful:

1. Organize your week and day before they begin. Set aside a cer-
tain amount of time for yourself—to do something YOU want.

2. Spend time outside. Fresh, clean air can invigorate your
mind, your body, and your soul. Try camping, gardening, biking,
or just plain walking.

3. Select a hobby. Choose something that you will enjoy and
look forward to. Be creative; don’t collect stamps just because ev-
eryone else does.

4. Before going to sleep, let yourself wind down. Read a book, sit
on the porch, listen to relaxing music, or watch an approaching
storm.

5. Most important is to keep up a daily communication with
God. No matter how hectic your day may be, never neglect to begin
or end each day with God.

"And He said unto them, come ye yourselves apart into a desert
place and rest awhile: for there were many coming and going and
they had no leisure so much as to eat” (Mark 6:31).

Susan Spotts was a senior office adminstration major at Union
College atthe time of this writing.
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Olympic Building by Dan Kiein
Contractor Sued

OPINION Dateline Los Angeles, May 11,1983 (CQP)—Rennis Nam and As-
Key text: sociates, general contractors for the '84 Olympics, included ir
3John 2 r'or materials for facilities to be used by international athletes.

though the schedule of building for all areas is right on time for
completion, it was discovered last week that Mr. Nam had allowed
and, in some cases ordered low quality materials to be used in fa- ,
cilities construction. Violations of code in almost all areas of con-
struction have been noted since last week’s discovery of inferior
quality materials having been used in the foundation. "Quicker,
less costly ... no one will ever know,” Rennis is reported to have
told his foreman some months back. Cracks and breaks were dis-
covered after tremors in California sent shock waves through the
west coast last week. Although all structures were designed to
withstand stresses far in excess of those measured in Los Angeles,
the circumstances of natural stressors revealed the substitution in
materials and results of the quality of workmanship.

"Some parts of the facilities are condemned for future use and
will need to be replaced,” indicated Y. M. Drol, international in-
spector and facilities judge. "Others will need to be remodeled and
upgraded by the carpenter and other workers so that all operations
are coordinated and smoothly running,” Drol continued. "If people
would only follow the Guide Book for Specifications and Operating
Codes | really wouldn’'t need to judge the safety and operations. All
areas would be running harmoniously.”

Initial estimates to correct deficiencies and repair all problems
run five to twenty times original costs. The main problem is now
time. Even with the infinitely larger cost, time is the critical fac-
tor. "I believe we've caught the problem in time and with
cooperation and right choices all will go off as scheduled for next
year's great event,” Drol concluded.

As the rest of the world looks on, major changes have begun.
Many are smugly saying, "It can't be done,” but then scoffers and
individuals like Rennis who are willing to compromise, remind us
of the final results of making poor choices.

Dan Klein teaches physical education at Union College.
He assures us that things now look good forthe Summer Games.
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1

Is conscious failure to live up to the health standards to be con-
sidered sin? How far does our "temple” responsibility extend?
Will anyone be lost simply because they failed to live health-
fully?

Is healthful living so crucial to knowing God that Adventists are
correct in making health standards a test of fellowship?

Consider Ellen White’s statement that Adventists largely work
too hard without taking enough time for recreation (see How
To). Do you think it still holds true today, or are we now in an
era when Adventists tend to take too much leisure time and need
to work harder?

What implications for healthful living do you see in the story
about the Olympic buildings (Opinion)?

What, in your opinion, comprises the "Guide Book for Specifi-
cations and Operating Codes” for health?

Is it possible to go too far in being concerned about health? Dis-
cuss specific extremes that need to be avoided.
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Distorted Im3QGS5,

by Judy Duncan

Cherished Myths

The black transistor radio
that sat on the breakfast table
among the orangejuice and
scrambled eggs was a source of
great stimulation for my
childish imagination. | would
sit there munching toast and
wondering what the little peo-
ple who lived in the radio
were having for breakfast. One
day | asked my father how
the little people got their food.
His laugh shattered my belief
in minute houses and furniture
and symphonies. But when he
started to explain radio waves |
became so confused that |
chose to maintain my beliefin
the little radio people as a
more feasible alternative. It
wasn't till sometime later
when the back of the old radio
fell off, exposing an ungainly
mess of wires, that | was con-
vinced there really weren't
any people in there after all.

If I were the first person to
have ever so willfully cherished
a misconception (albeit in my
childhood), I would feel more
chagrin than I do. But the
world is full of examples of
those who have done the
same. Jesus continually re-
minded his disciples that his
kingdom was not of this world,
but they cherished hopes that
he would overthrow the Ro-
mans. The rich young ruler
thought that keeping the ten
commandments was enough.
However, when Jesus sug-
gested sacrifice and benevo-
lence, he wrapped his wealth
and misconceptions oftruth
around him and slunk away.

Unfortunately, since the be-
ginning oftime God has had

to contend with people who do
not merely have mistaken

ideas about him, but who also
willfully cherish these notions
even when they are corrected.

Misconceptions about God
range from representing him
as another Stalin ready to
purge the world, to a mystic
Santa Claus who gives presents
but never disciplines. The
only way we can dispel mis-
taken concepts of God is to
get to know him well and be
ready to shed any precon-
ceived myths that we have
gleaned from society or our
own interpretation. Paul says,
"Beware lest any man spoil
you through philosophy and
vain deceit, after the tradi-
tion of men ... and not after
Christ” (Col. 2:8).

The Christian church is full
of people who hang onto erro-
neous concepts of God and his
will for man. It takes courage
and effort to discard comfort-
able ideologies and to dig for
a personal understanding of
God’s character, regardless of
where it may lead.

God wants us to search in-
dividually for his truth and not
wait around for handouts of
someone else’s philosophy. Je-
sus said, "Ye shall know the
truth and the truth shall make
you free” (John 8:32). The
real truth will set us free from
preconceived fallacies that
limit our relationship with
God. Ifwe are willing to bury
our misconceptions, instead of
cultivating them for our own
comfort, we will grow close to
him.

INTRO-
DUCTION

Judy Duncan is a music and English major at Union College.
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Everyone’s God

Perhaps the most durable and widespread misconception of God
is simply that he is impossible to know. Termed agnosticism, this
view emphasizes the futility of seeking divine direction, because
God is impossible to decipher. God has something to say about this,
however. He declares, “Let not the wise man boast of his wisdom or
the strong man boast of his strength or the rich man boast of his
riches, but let him who boasts boast about this: that he under-
stands and knows me, that | am the Lord (Jer. 9:23, 24, N1Y).

The view of an uninvolved God is also held by many, particularly
those embittered by grief. According to this concept, God exists,
but is detached from day-to-day human experience. But Paul gives
us a radically different view. “All this [a new creation] is from God,
who reconciled us to himself through Christ and gave us the minis-
try of reconciliation: that God was reconciling the world to himself
in Christ, not counting men’s sins against them” (2 Cor. 5:18, 19,
N1V). Hardly the picture of an uncaring God!

This faulty image is carried to a further extreme by those who
perceive God as a sort of vengeful, uncompromising resident police-
man. But this is totally inconsistent with the God that Christ de-
picted. When confronted by the Pharisees with the adulterous
woman he failed to deliver the expected denunciation, but rather
demonstrated quiet understanding and loving concern. “Go now
and leave your life of sin” (John 8:11, NI1V) was his only reproof.

Of course there is danger in taking this picture of God too exclu-
sively and viewing him strictly as a sort of celestial "Mr. Nice
Guy.” God is not "Santa Claus in the sky.” He doesn’t benignly
shower blessings and rewards upon mankind without consideration
of their actions. He is the universal standard of right and wrong,
and as such becomes the Judge who must administer ultimate jus-
tice. He cannot tolerate sin and its effects indefinitely. “ ‘Surely
the day is coming; it will burn like a furnace. All the arrogant and
every evildoer will be stubble, and that day that is coming will set
them on fire,” says the Lord Almighty. ‘Not a root or a branch will
be left to them’ ” (Mai. 4:1, N1V).

Perhaps the most insidious and currently dangerous mispercep-
tion of God, however, is that which creates a "God-in-a-box"—
exclusive property of a segment of society or religion. We com-
monly err in this fashion when we see God as being partial to those
who hold beliefs just like ours—the infallibly correct ones in our
opinion. But God is not an Adventist God. He's just God—of every-
thing and everyone who ever existed or ever will. We grossly limit
him—and his appeal—when we express this idea even subcon-
sciously. For this is the same God who queried, “Are not you
Israelites the same to me as the Cushites? . . . Did | not bring Is-
rael up from Egypt, the Philistines from Caphtor and the
Arameans from Kir?” (Amos 9:7, N1V). "Are not you Adventists the
same to me as the Catholics. .. ?”

L. R C.
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Removing the Dark Shadow

God made man perfectly holy and happy; and the fair earth, as it
came from the Creator’s hand, bore no blight of decay or shadow of
the curse. It is transgression of God’s law—the law of love—that
has brought woe and death. Yet even amid the suffering that re-
sults from sin, God’s love is revealed. It is written that God cursed
the ground for man’s sake (Gen. 3:17). The thorn and the thistle—
the difficulties and trials that make his life one of toil and care—
were appointed for his good, as a part of the training needful in
God’s plan for his uplifting from the ruin and degradation that sin
has wrought. The world, though fallen, is not all sorrow and mis-
ery. In nature itself are messages of hope and comfort. There are
flowers upon the thistles, and the thorns are covered with roses.

"God is love,” is written upon every opening bud, upon every
spire of springing grass. The lovely birds making the air vocal with
their happy songs, the delicately tinted flowers in their perfection
perfuming the air, the lofty trees of the forest with their rich fo-
liage of living green,—all testify to the tender, fatherly care of our
God, and to His desire to make His children happy.

The Word of God reveals His character. He Himself has declared
His infinite love and pity. When Moses prayed, "Show me Thy
glory,” the Lord answered, "I will make all My goodness pass be-
fore thee” (Ex. 33:18, 19). This is His glory. The Lord passed before
Moses, and proclaimed, “"The Lord, The Lord God, merciful and
gracious, longsuffering, and abundant in goodness and truth, keep-
ing mercy for thousands, forgiving iniquity and transgression and
sin” (Ex. 34:6, 7). He is "Slow to anger, and of great kindness,” (Jo-
nah 4:2) "because He delighteth in mercy” (Micah 7:18).

God has bound our hearts to Him by unnumbered tokens in
heaven and in earth. Through the things of nature, and the deepest
and tenderest earthly ties that human hearts can know, He has
sought to reveal Himself to us. Yet these but imperfectly represent
His love. Though all these evidences have been given, the enemy of
good blinded the minds of men, so that they looked upon God with
fear; they thought of Him as severe and unforgiving. Satan led men
to conceive of God as a being whose chief attribute is stern jus-
tice,—one who is a severe judge, a harsh, exacting creditor. He pic-
tured the Creator as a being who is watching with jealous eye to
discern the errors and mistakes of men, that He may visit judg-
ments upon them. It was to remove this dark shadow, by revealing
to the world the infinite love of God, that Jesus came to live among
men. ...

Such is the character of Christ as revealed in His life. This is the
character of God. It is from the Father’s heart that the streams of
divine compassion, manifest in Christ, flow out to the children of
men. Jesus, the tender pitying Saviour, was God "manifest in the
flesh” (1 Tim. 3:16).
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Key text:

2 Corinthians
5:18,19

“from the
Father’s heart
streams of
divine
compassion
flow out

to men ”

Excerpted from Steps
to Christ, pp. 9-13.



EVIDENCE
Key text:

1 Corinthians
13:12

“The God

that was hung
on the cross
two thousand
years ago

also went into
the torture ceils
of the

twentieth
century.”

We See _In a by Karl-Heinz Schroeder
Mirror Dimly

Recently my six-year-old daughter and | played ball in our
backyard. During the game we lost the ball in the shrubbery. We
knew exactly where it had vanished, but despite all our looking, we
were unable to find it. After a while, somewhat desperate, my
daughter said she would pray and ask God to help her find the ball.
It wasn't long until she found it. She was absolutely convinced that
Jesus had helped her find the ball.

A few days later my wife had a bad migraine. Our little girl saw
her suffering and felt quite concerned. Later in the afternoon she
walked over to my wife and almost shouted, "This no good God!”
Not knowing what had elicited this unusual and strong statement,
my wife asked her for an explanation. "Well, Mom, | had prayed to
God to help me find my ball and he did. | also prayed to God to help
you and he didn’t!” Here it was in a nutshell: Why would God help
to find an insignificant ball but not relieve Mom'’s suffering?

Our six-year-old girl had experienced what most of us and even
many of the great men of faith had to face—the shattering of a fa-
vorite concept of God. Many of the greatest minds from the past to
the present have tried to make sense of God. We find that each gen-
eration, indeed each individual, needs to find God for himself. The
attempts by various great writers to explain God have not proven to
be satisfactory for very long. The apostle Paul states appropriately
that our knowledge of divine things is inadequate and partial. "For
now we see in a mirror dimly ...now | know in part...” (1 Cor.
13:12, RSV).

Our knowledge of God will remain somewhat distorted until the
day when we will be allowed to see him face to face. Does this mean
we should give up talking about God? Not at all. The Bible is all
about God and Man. But it does not try to prove or explain the exis-
tence of God—God is; and the Bible’s people of faith encounter and
experience God. The Bible also shows that it is God who meets us
and not us God. It is God who initiates the encounter. God cannot
be conjured up; he meets us when we need him.

Intellectual definitions of God are just like a painting or photo-
graph of a person. However beautiful and well done it may be it al-
ways lacks life. John says so appropriately in 1 John 4:8, "God is
love.” Just as it is impossible to know—to understand— love intel-
lectually, so it is impossible to fathom God intellectually. God
must be experienced personally.

The God that was hung on the cross two thousand years ago also
went into the gas chambers and torture cells of the twentieth cen-
tury. "Even though | walk through the valley of the shadow of
death, | will fear no evil; for you are with me” (Ps. 23:4, NIV).
Even if my prayer may not be answered | can be sure that the God
of the cross is by my side and suffers with me. Beside this kind of
"God experience” all philosophical or theological defining will fade
into insignificance.

Karl-Heinz Schroeder is assistant professor of history at Union
College.

98 Wednesday, June 13



Setting the . by Linda M. Sprengel
Record Straight

Ifyou're like me, you've got your own private set of distorted im-
ages of God. I'd like to suggest ways to rid yourself of these damag-
ing pictures.

1. ldentify your misconceptions. Pretend someone who knows
nothing about God asks you to describe him. Almost undoubtedly,
pictures and analogies will come to mind. List them verbally, or
better yet, write them down. Be concrete.

Now analyze them. Certainly, many images will be accurate and
helpful. However, you will probably be surprised to recognize some
misconceptions. Don't worry too much. Once your conscious mind
sees these falsehoods for what they really are, you should have lit-
tle trouble rejecting them permanently. Finally, other phrases will
conjure up unpleasant or defective associations which you project
onto God. It is imperative that these deadly truth-and-error mix-
tures be cleared up. (My tally: three blatant lies and ten mixed as-
sociations out of 35 characteristics.) Now that you have pinpointed
your faulty ideas, you can begin to clarify or replace them.

2. Get the facts. Satan has a huge repertoire of subtle fallacies to
deceive us. Often we pick these up from second-hand sources:
preachers, books, films, etc. It is easy to get wrong impressions of
others if we don't know them for ourselves. How many times we
find that a teacher, boss or friend is not at all like we believed be-
fore becoming really well acquainted. Fortunately, God has given
us a powerful tool for understanding himself—the Bible. He in-
tends for us to use prayer and the guidance of his Spirit to ensure
our comprehension. However, many find the New Testament, with
its example of loving Jesus, much easier to swallow than the Old
Testament. I'd like to share a way of understanding even difficult
portions of the Scriptures.

Select a section of the Bible which has perhaps always puzzled
you or given you a warped image of God (i.e. the story of Uzzah).
Read it through prayerfully and carefully, being sure to include the
context. Now divide a sheet of paper in half vertically. In the left
column summarize the account in your own words. Then in the
right column record what it tells you about God. What characteris-
tics are revealed? Why do you think he behaved the way he did?
What other options did he have? Does he still relate to people in the
same manner? If you still have trouble, compare the story with
similar ones, with Christ’s methods, and look at it in the light of
the cosmic controversy.

Such honest and thoughtful study should provoke further ques-
tions and reveal exciting, practical implications for your daily liv-
ing. Be sure to reserve the back of your paper to write these down.
And finally, don't forget to share your findings about God with
someone else. That may prove the most rewarding part of all!

Linda M. Sprengel is a sophomore elementary education major at
Union College.
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“His people
were the
whores, thieves,
corrupt
politicians,

the
handicapped
the poverty
stricken
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The Death and by Kristin Heslop
Rebirth of God

The fact that babies are allowed to starve in the poor, underde-
veloped countries by my rich, so-called Christian nation used to
bother me a great deal. While we concern ourselves with the econ-
omy, the price of gasoline, and whether or not we can blow up the
world more times than the Russians, we let our brothers die from
hunger, malnutrition, and contaminated water. If living is a hu-
man right, what has happened to theirs?

After watching a gruesome documentary on world hunger, |
cynically said, "God is dead. If he were alive and were as loving as
we are told, why are all these innocents tortured by war, terrorism,
revolution, poverty, and famine? If God was really love, he would
not tolerate this pain; he would not permit such suffering!”

| was also angry with my pious, religious friend’s meaningless,
abstract, doctrinal discussions of "Christ.” Where was his practi-
ca”™l°ve? His people were not the beautiful people of his day, for
they did not need him. The whores, thieves, corrupt politicians, the
handicapped, the poverty stricken, the ugly and the unwanted were

ones w”° nee(te™ him. And he met their practical needs in prac-
tical ways-

* continued to revel in my negative, atheistic misconceptions,
taking great pride in shocking my Christian parents and friends.
Then it dawned on me that if God is alive, there must be a good
reason for his allowing pain and suffering. God, | reasoned, allows
painful hunger and malnutrition to afflict people, not because he
likes it, but because it gives us a chance to demonstrate his love, to
show our God in a practical way to those who need him. To me, ser-
vice is synonymous with Christianity.

Somewhere | read that a man’s true quality is demonstrated by
his behavior toward those who can do him absolutely no good. Per-
haps in doing good to those who cannot benefit us, we will come
closer to a true knowledge of God, and thus, ourselves.

Kristin Heslop is a junior music and English major at Union
College.



What, to you, is the most damaging misconception about God REACT
among those you come in contact with? What is the scriptural Lesson 11
perspective on this misconception?

Suppose a Vietnam veteran, who has had both legs amputated
and has seen all the horrors and agony caused by war first hand,
said to you, "After what I've been through, I can no longer be-
lieve in an all-powerful, loving God.” How would you respond?

Is there in fact no complete explanation for suffering in this
world—as Karl-Heinz Schroeder (Evidence) suggests? Do you
agree with his concept of suffering? Does this lead to a passive,
apathetic attitude toward suffering?

What role does faith in ajust God play in this discussion? Are we
to believe blindly? Or are we to attempt logical rationalizations?

Are Adventists guilty of the "God-in-a-box” misconception (see
Logos)? If we do not have God in a box, what makes us special?
Does God favor us over other groups or denominations?
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by Donald L. Vanterpool

Past, and Present

Omniscience has ever posed
a problem to the human mind.
Although there is some un-
derstanding of how actions of
the past are retained, much
less is understood about accu-
rately knowing the future.
This lack of understanding has
often been projected into the
realm ofthe unexplainable su-
pernatural. To many Chris-
tians God isomniscient simply
because he is God.

It is true that God knows us,
personally and individually.
As with Jeremiah, God says of
us, "Before | formed you in
the womb I knew you, and be-
fore you were born | conse-
crated you .. .” (Jer. 1:5,
RSV). After birth he contin-
ues to know us intimately, in
every detail—even to the mi-
nutiae ofthe number of hairs
on our head (Matthew 10:30).
This intimate knowledge,
which includes our comings
and goings, is not acquired by
him historically— after the
fact—but is known before it
happens (see Psalm 139:1-16).

Trying to understand the
"how” of God’s all-knowing
leads us to the conclusion that
he inhabits the present. To
him there is neither past nor
future.

After spending a few hours
at the stadium watching his
favorite ball team defeated by
the underdog opposition in a
crucial game, Dave returns
home to watch a tape-delayed
replay ofthe afternoon’s ac-
tion on TV. With the details
ofthe game, including the fi-
nal outcome, still vivid in his
memory, Dave watches, hoping

Donald L. Vanterpool

somehow things will be dif-
ferent.

His wishes are in vain, the
score remains the same, his
team remains the loser. His
knowledge is incapable of al-
tering the results of the tape-
delayed replay.

No one will contend that his
"foreknowledge” of the
events in any way has an effect
on the outcome. No one be-
lieves that his foreknowledge
interfered with the choices
made by the players as he
watches them on TV.

Bob did not attend the
game but he also watches it on
TV that evening. He, how-
ever, must wait for each event
to unfold. To him the final
outcome of the game is still fu-
ture. He must wait for it.
That which is future and un-
known to Bob is known to
Dave.

This helps us understand
the conceptof God’s all-
knowingness. That which is
future and unknown to us is al-
ready known by him. He
knows our future before it hap-
pens; it is ever before him.

We must wait for it to unfold.
It is in this sense that God in-
habits the present. With him
events, which are to both past
and future, exist in the
present.

Says the Psalmist, "Your
eyes saw my unformed sub-
stance, as in Your book all the
days of my life were written,
before ever they took shape,
when asyet there was none of
them” (Psalm 139:16,
Amplified Bible). Our future
is ever present before God.

is Assistant Professor of Religion and
Theology at Oakwood College.
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Predestination Revisited

Can God make a boulder so big he can't lift it? This enigmatic
question and others like it have baffled theologians, philosophers,
and common people alike for centuries. The limits of God—if there
are any—have always been a lively topic for discussion. The central
theme of this week’s lesson deals with such limits—specifically the
limits to God’s knowledge. How much does he know? What impli-
cations does the extent of his knowledge have upon us?

The search for answers to these questions takes us first to the
Old Testament, where Jeremiah is told, “Before | formed you in
the womb | knew you, before you were born | set you apart; | ap-
pointed you a prophet to the nations” (Jer. 1:5, NI1V). Apparently
God has the ability to reach forward and earmark persons whom he
has selected to do a special work for him. Other examples such as
Samson, Samuel, and Cyrus support this concept. But Samson’s ex-
perience clearly shows that this touch of God does not guarantee
success. The decision for right or wrong, and therefore the ulti-
mate choice of direction, remains the individual’s.

The concept of God’s election of individuals before birth is ex-
panded to include all of us by Paul in his letter to the Ephesians.
“For he [God] chose us in him before the creation of the world to be
holy and blameless in his sight” (Eph. 1:4, NI1V). Predestination? It
definitely seems like it—but of a different sort than that which
evokes horrified gasps from the throats of Christians in the Wes-
leyan tradition. This predestination, in contrast with the view that
our lives are preprogrammed, can be cancelled by a simple choice
not to abide by it. It becomes an equitable opportunity, not a help-
less resignation. We are all foreseen by God—predestined to be
saved. But we are still given the choice not to be saved.

God’s knowledge, however, is not limited to the theological intri-
cacies of salvation. If we are to believe David, God’s knowledge of
us extends far beyond a simple consciousness of our imminent pres-
ence before we exist. “O Lord, you have searched me and you know
me. You know when | sit and when 1 rise; you perceive my
thoughts from afar. You discern my going out and my lying down;
you are familiar with all my ways. Before a word is on my tongue
you know it completely, O Lord” (Psalm 139:1-4, NI1V). Just imag-
ine trying to keep up with the thoughts of four billion people!

Even though this knowledge provides God with full realization of
the extent of our faults, his knowledge of what his infinite power
can accomplish enables him to see through the rampant corrosion
of our lives and perceive what we can become. His aspirations for
us, like his knowledge, are without limit: “For those God foreknew
he also predestined to be conformed to the likeness of his Son, that
he might be the firstborn among many brothers” (Rom. 8:29, N1V).

Here is an incomparable offer. God promises to transform us
from limited, insignificant humans into creatures which transcend
time and space—and imagination. All for only a guarantee of
noninterference. Sounds like my kind of predestination! L. R. C.
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An Innerm OSt by Bernard and Ursula Benn
Knowledge

God is omniscient. He knows everything that happens in every
corner of the universe as well as every secret that lurks in the cor-
ner of every soul. It should be comforting, not disconcerting, to the
Christian that his life is open to an all-knowing God and that he
will eventually be judged by an omniscient God.

"Nothing can happen in any part of the universe without the
knowledge of Him who is omnipresent. Not a single event of human
life is unknown to our Maker.”1

"... Consider that the Lord knows every one of us by name, and
just where we live, and the spirit we possess, and every act of our
life.”2

"Every soul is as fully known to Jesus as if He were the only one
for whom the Saviour died. The distress of every one touches His
heart. The cry for aid reaches His ear. He came to draw all men
unto Himself.”3

"God knows the end from the beginning. He is acquainted with
the hearts of all men. He reads every secret of the soul. He knows
whether those for whom prayer is offered would or would not be
able to endure the trials that would come upon them should they
live. He knows whether their lives would be a blessing or a curse to
themselves and to the world. This is one reason why, while present-
ing our petitions with earnestness, we should say, 'Nevertheless not
my will, but Thine, be done’ Luke 22:42.74

"'Man looketh on the outward appearances, but the Lord
looketh on the heart,'—the human heart, with its conflicting emo-
tions of joy and sorrow,—the wondering, wayward heart, which is
the abode of so much impurity and deceit. He knows its motives, its
very intents and purposes. Go to Him with your soul all stained as
itis.”5

"God will be better glorified if we confess the secret, inbred cor-
ruption of the heart to Jesus alone than if we open its recesses to
finite, erring man, who cannotjudge righteously unless his heart is
constantly imbued with the spirit of God. God knows the heart,
even every secret of the soul; then do not pour into human ears the
story which God alone should hear.”6

Although God knows everything, even before it happens, and al-
though He knows us completely, even before we were born, He does
not coerce our will.

"The government of God is not, as Satan would make it appear,
founded upon a blind submission, and unreasoning control. It ap-
peals to the intellect and the conscience. '‘Come now, and let us
reason together, is the Creator’s invitation to the beings He has
made. God does not force the will of His creatures. He cannot ac-
cept an homage that is not willingly and intelligently given.”7

Bernard Benn is Chairman of the English Department of Oakwood
College and Ursula Benn is Assistant Professor of Spanish at
Oakwood College.
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with your soul
all stained

as itis.”

1. S.D.A. Bible Com-
mentary, vol. 3, p. 1141.
2. S.D.A. Bible Com-
mentary, vol. 6, pp. 1159,
1160.

3. The Desire of Ages,
p. 480.

4. The Ministry of Heal-
ing,

p. 230.

5. Testimonies, vol. 5, p.
333.

6. ibid., p. 645.

7. Steps to Christ, p.
43.



The EXiStentiaIiSt by Anthony Campolo
Challenge

EVIDENCE Does God's knowledge ofour futures mean that he has a predeter-
mined plan for each of our lives to which we must submit? For mod-

Key text:
Cologsians ern existentialists, this would mean that human beings are not truly
2:67 free. In the following excerpt, Tony Campolo discusses how God’s di-

rection for our lives relates to our freedom.

Atheistic existentialists (and there are other kinds) argue that if
there were a God who dictated the values and purposes of human
existence, then human beings would lack freedom. If there were a
God, they argue, then people would not be at liberty to decide for
themselves what is right and wrong, for such things would be di-
vinely ordained. Instead of choosing their own destinies, individ-
uals would be required to submit to the will of the One who de-
signed them. . ..

| suggest that the God who is revealed to me in the Scriptures,
rather than dictating my raison d’étre, invites me into a dialogical
relationship with him out of which the meaning of my life will be
created. | believe that Jesus makes me His brother and entreats me
to share my dreams and aspirations with Him while He reveals His
hopes for me. For me, prayer is a dialogue in which | interact with
God, and with Him evaluate the various choices and options which
confront me. In this mystical relationship, | gradually become

“God invites aware of the pros and cons of each alternative, and even have new

us to options opened to my consciousness. | believe that God tells me

collaborate that the decision is ultimately mine. Willing me to be free, He al-

with Him lows me to choose an option that might displease Him, while giving

in writing me the assurance that even when 1 fail, His grace affirms me and
the script.” invites me to choose again.

... To be a follower of Jesus Christ is to not have a grand plan
for the rest of one’s life, but to be totally committed to walking
with Jesus, daily seeking His will, hourly working out one’s salva-
tion with fear and trembling. It is to be open to the possibilities in-
herent in each existential moment and to believe that commitment
to Christ can be expressed today in ways that were totally
undreamed of yesterday. . ..

The Christian does not view life as the acting out of a play that
was written a long time ago. Instead, God invites us to collaborate
with Him in writing the script, and to lean on Him as the perfect
prompter when the time has come to act... .

To summarize my position, | believe that God calls us to make
the choices that determine our lives. Unlike Sartre, however, | do
not believe that these choices must be made alone. To live by faith
is to make life’'s decisions in the context of a fellowship with One
who loves me and gave Himself for me. The Christian is free from
the tyranny of predetermined identity and purpose, although he is

FrorSAARf;suneéble Failth not autonomous in the full sense, for he is committed to a relation-
Y riant 61963 uesd Ship in which God and he, as friends working together, create the

copyright ©1983; used

by permission of Word  meaning for his life.
Books, Publisher,

Waco, Texas 76796.

Anthony Campolo is chairman of the department of sociology at
Eastern College in St. Davids, Penn.
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ReSpondlng tO_ by Clarence J. Barnes
God’s Omniscience

When we speak of knowing a person we generally mean that we
are acquainted with him or her. We can distinguish that person
from someone else. We are able to call that person by name and
identify some character traits. But, do we really know that person?
It is doubtful that we really know much about ourselves, let alone
someone else.

But there is no question that God has complete knowledge of our
lives and entire beings. Scripture is very specific about this. It is
written of Jeremiah, "I knew you before you were formed within
your mother’s womb; before you were bom | sanctified you and ap-
pointed you as my spokesman to the world” (Jer. 1:5, Living Bible).
Note that God’'s knowledge of us involves our election to a destiny
of service, mission, and purpose in life.

How do we respond to his divine election? How do we choose our
career in harmony with his knowledge of us?

1. Our Response: God said of Israel, "You only have | chosen of
all the families of the earth” (Amos 3:2, NIV). The fact that you are
studying this lesson is evidence that you have been chosen for spe-
cific work in God’s great scheme of things. In light of God’s invest-
ment in us, he expects corresponding response to his offer of grace.
His love, mercy, longsuffering, and kindness draw from us ajoyful,
whole hearted, and positive response. His election involves predes-
tination to conform to the Divine plan laid from the foundation of
the world. However, his predestination is "consistent with human
freedom of action and personal responsibility.”1 He has created
each of us with particular faculties, powers, tendencies, and possi-
bilities but it rests with us whether or not these powers are devel-
oped, and whether or not his specific mission for us is achieved. We
are absolutely free to accept or to reject his plan. His admonition is
"choose life.”

2. Our Choice of Career: Nothing that concerns our good is left
to chance. "In the book of God’s providence, the volume of life, we
are each given a page. That page contains every particular of our
history; even the hairs of our head are numbered. God’s children
are never absent from His mind.”2 God’s selection of us involves
our work not only for time but for eternity.

Moreover, it must be noted that our work extends beyond this
world to the unfallen worlds. "The work of God’s dear Son in un-
dertaking to link the created with the uncreated, the finite with the
Infinite, in His divine person, is a subject that may well employ our
thoughts for a life-time. This work of Christ was to confirm the be-
ings of the other worlds in their innocency and loyalty, as well as
to save the lost and perishing of this world.”3 In selecting us, God
conferred on us the honor of uniting with Christ for the security of
the universe. Therefore, any career we choose must have Christ’s
approval. God’s knowledge of us should lead us to ask, "What will
you have me to do?” It should make us humble, submissive, dili-
gent, and obedient in whatever service to which he guides us.

Clarence Barnes is the Chairman of the Department of History
and Political Science at Oakwood College.
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OPINION
Key text:

Philippians4:13

“Nothing
can stand
in our way

without
his approval!”

The Science (or Art?) ly
of “Making It” Yo

Everybody in the world wants to be somebody special, an ex-
traordinary human being in some unique way that others can rec-
ognize and admire. "That's the way it should be,” say the popular
psychologists and motivators of the day; and they proceed to tell us
how we can make it happen.

The key is understanding and fully utilizing the power of the
mind. We are told that people have the inherent ability to: (1) dis-
card old ways of thinking and behaving that have been depriving
them of the joy, happiness and successes they may have been want-
ing out of life; (2) focus on new goals and objectives that will get
them what they want; (3) identify and operationalize the character-
istics associated with the desired lifestyle; (4) plan a course of ac-
tion that can successfully negotiate all the problems and pitfalls
that stand in the way of their getting what they want; (5) visualize
themselves continuously and consistently carrying out the plan
and enjoying its benefits; and (6) forge ahead with a will to win,
letting nothing deter the fulfillment of their aspirations.

Sounds good, doesn’t it? But is it really true for everybody? Does
everybody have the inherent ability to engage in such a process of
living and carry it out to a successful conclusion? Are there really
no barriers that are formidable enough to keep some people from
achieving ends that should rightfully be theirs by reason of their
intelligence, natural abilities and aptitudes, developed skills, and
commitment to work? Are there really no people who may not even
have a chance to begin this utopian journey to the stars?

| have problems with the assumptions addressed by these ques-
tions. Somehow they don’t possess the ring of truth. | refuse to be-
lieve that all of the poverty, decay, illness, hunger, pain and job-
lessness are the fault of those who may be victimized by these
realities. There are some things that people can’t do much about no
matter how hard they try nor how appropriately they may go about
it. The deck stacked against them is just too thick and the forces
determined to keep them in their "place” too powerful to overcome
in their own strength. Extraordinary help is needed that tran-
scends the natural, economic, social and political limitations and
restrictions imposed by life on this earth.

That's where the Word of God becomes a blessing to all who will
accept its message of love, hope and faith. There is a Power that
transcends all. There is a plan that encompasses all, with each of
us having a part to play that no one else can fill!l And there is a way
to go about attaching ourselves to this Power so that all of his
power and wisdom are available to us, whenever we need them, for
the goals and objectives which he has approved, provided we also
choose to accept his methods for accomplishing them.

And nothing can stand in our way without his approval! As a
matter of fact, the powers that stand behind all that would afflict
and restrict us must ask his permission to do so and he determines
how long they may continue their course of adversity.
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Once the availability and accessibility of our Champion is as-
sured, then we can apply the principles and utilize the methods
that have been shown to be characteristic of the high achievers in
our world. And whatever we achieve by his grace is a success and
bound to bring joy and happiness and total satisfaction to those
known by God.

Claude Thomas, Jr., is Director of Counseling at Oakwood
College.

1. Does the fact that God knows you intimately frighten or com-
fort you? Do you find it restrictive or liberating? Explain.

2. Does God have in mind a "master plan” for each individual that
we should seek to discover and follow? Do we have any role in
developing the plan?

3. For many, God’s perfect knowledge of the future means that our
lives are determined. What do you think? Do you find the illus-
tration used in the Introduction helpful?

4. 1f God knows our futures in detail, how does he relate to us on
personal, day-to-day basis? Can he feel sorrow and pain with us
if he knows things will turn out for the best? Can he share joy
with one whom he knows will forsake him one day?
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Dungeons,
Deat

"It is only on account of
this that | am experiencing
fresh hardships here now; but
I have not lost confidence, be-
cause | know who itis that |
have put my trustin, and |
have no doubt at all that he is
able to take care of all that |
have entrusted to him until
that Day” (2 Tim. 1:12, Jerusa-
lem Bible).

Moving words, stirring
words, words bubbling with
confidence, overflowing with
resolve. Words that trumpet a
testimony of triumph, words
that have a prayer meeting
ring.

Actually, these words
sprang forth from the harsh-
ness ofadungeon reality. In
the damp underground dark-
ness this man sat knowing
that life or death for him
hinged on the dissolute
whims ofthe degenerate Nero.
Paul knew that execution
would be the only door out of
the dungeon, a door that
would open on the valley of the
shadow of death.

Yet, incredibly, in the face
of an indisputably perilous
reality he testified, "l have not
lost confidence.” The reason
for this surprising confidence
obviously is unrelated to his
dungeon circumstances;
rather, the pillar of his confi-
dence seems to be set in the
concrete of the word

"know”—"1 know who it is
that | have put my trust
in....” lam convinced be-

yond the shadow or trace of
doubt.

But how did it all end? Did
his knowledge of God save

and God

by Benjamin F. Reaves

him? Ellen White in The Acts
ofthe Apostles describes the
rest of the story: "Not long
afterward Nero pronounced
the decision that condemned
Paul to a martyr’s death.
Inasmuch as a Roman citizen
could not be subjected to tor-
ture he was sentenced to be be-
headed.”1

Some insistent questions
force their way out ofthis
story.

What kind of knowledge
about God did Paul have? He
was trained in the best rab-
binical schools. Was this intel-
lectual knowledge? Is intel-
lectual knowledge of God
beneficial or undesirable?
And what about the fact that in
2 Timothy 1:12 the "I know”
speaks ofa relationship, a
trust in God that had begun
in years past and continued to
the present? Does this experi-
ential knowledge deny, comple-
ment or supersede intellec-
tual knowledge? Can
intellectual or experiential
knowledge stand alone as sav-
ing knowledge? Is saving
knowledge acquired or re-
ceived? Finally, did Paul have
asaving knowledge? Why
didn’t it save him? What does
a saving knowledge save us
from?

Benjamin Reaves is Chairman of the Department of Theology and

Religion at Oakwood College.
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The Climax

The final lesson of a quarterly is sometimes anticlimactic. It can
be a letdown, especially if it is a tepid summary of the quarter’s dis-
cussion—which serves more to bore the reader than to provoke any
productive thinking. This lesson, however, isn't that way. The pre-
ceding lessons have been extended prologue or background to the
simple but crucial thrust of this lesson. This is where all the com-
ponents are brought together—not as a weak, shallow summing up,
but as a vibrant, practical application of the principles discussed.
The climax is here.

Without a saving knowledge, all of the other facts in this quarter
are completely without merit. This saving knowledge must be ac-
quired in two ways. First, God must be known intellectually. Like
Paul, we must be able to say, “Yet I am not ashamed, because I
know whom | have believed, and am convinced that he is able to
guard what | have entrusted to him for that day” (2 Tim. 1:12,
N1V). Second, we must also know God experientially. “Taste and
see that the Lord is good; blessed is the man who takes refuge in
him” (Psalm 34:8, N1V). A personal relationship with God is the
only way we can trade our deserved punishment for his deserved re-
ward. Not only is our knowledge of God ineffectual without this re-
lationship, but it is also incomplete. Some facets of God can only be
discovered through experience.

We arrive at this holistic understanding of God via two equally
important channels. The study of scripture informs us of the uni-
versally expressed will of God. For “the holy Scriptures ... are
able to make you wise for salvation through faith in Christ Jesus.
All Scripture is God-breathed and is useful for teaching, rebuking,
correcting, and training in righteousness, so that the man of God
may be thoroughly equipped for every good work” (2 Tim. 3:15-17,
N1V). Prayer, on the other hand, enables us to communicate di-
rectly with God and allows him to provide specific direction for our
lives through his Spirit. This channel should be kept open at all
times. The succinct advice offered by Paul is “pray continually”
(1 Thes. 5:17, NI1V).

Throughout this process our focus must be constantly upon
Christ. Only in this way can we be assured of preserving the effec-
tiveness of our saving knowledge. For if we are always concentrat-
ing upon the central thing—Jesus Christ—everything else will fall
into place. We need only to follow Paul’'s example: “For | resolved
to know nothing while | was with you except Jesus Christ and him
crucified” (1 Cor. 2:2, N1V). Apparently we could use a little more
"selective ignorance.” Because knowing nothing except Jesus will
cause us to “grow in the grace and knowledge of our Lord and
Saviour Jesus Christ” (2 Pet. 3:18, NIV)—right through eternity.
Maybe salvation is simpler than we think!

L. R. C.
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TranSforming by Morris Iheanacho
Knowledge

Precisely stated, a true knowledge of God is the putting into
practice of the Christ-like character that has been revealed through
the study of the Holy Scriptures. Such knowledge must bring about
a change in character. The following quotations will help in under-
standing what it means to have a saving knowledge:

"The knowledge of God as revealed in Christ is the knowledge
that all who are saved must have. It is the knowledge that works
transformation of character. This knowledge received, will recre-
ate the soul in the image of God. It will impart to the whole being a
spiritual power that is divine.” 1

"In all human experience a theoretical knowledge of the truth
has been proved to be insufficient for the saving of the soul. It does
not bring forth the fruits of righteousness.”2

"Obtain an experimental knowledge of God by wearing the yoke
of Christ. ... The Holy Spirit teaches the student of the Scriptures
to judge all things by the standard of righteousness and truth and
justice. The divine revelation supplies him with the knowledge that
he needs.”3

"Every soul must have a personal experience in obtaining a
knowledge of the will and ways of God.... Through study of the
Scriptures, through earnest prayer, they may hear His message to
them.”4

"Thus through faith they will come to know God by an experi-
mental knowledge. They have proved for themselves the reality of
His word, the truth of His promises. They have tasted, and they
know that the Lord is good.”5

"In His prayer to the Father, Christ gave to the world a lesson
which should be graven on mind and soul. 'This is life eternal,” He
said, 'that they might know thee the only true God and Jesus
Christ, whom thou hast sent.” This is true education. It imparts
power. The experimental knowledge of God and of Jesus Christ
whom He has sent, transforms man into the image of God. It gives
to man the mastery of himself, bringing every impulse and passion
of the lower nature under control of the higher powers of the mind.
It makes its possessor a son of God and an heir of heaven. It brings
him into a communion with the mind of the Infinite, and opens to
him the rich treasures of the universe.

"This is the knowledge which is obtained by searching the word
of God. And this treasure may be found by every soul who will give
all to obtain it.

"'If thou criest after knowledge, and liftest up thy voice for un-
derstanding; if thou seekest her as silver, and searchest for her as
for hid treasures; then thou shalt understand the fear of the Lord
and find the knowledge of God’ ” (Prov. 2:3-5).6

Morris Iheanacho is the Cataloger of the Oakwood College
Library.
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EVIDENCE

Key text:
John 17:3
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much alive in
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Does Knowledge by Clifford S. Pitt
Save?

Knowledge of the truth is necessary for the well being of the
church, but it is not equally as necessary for individual salvation.

We decide who may become a member of the church on the basis
of what a candidate believes and how he lives. We would not make
a member of an atheist who attended church regularly just because
he liked the music; or extend that privilege to a criminal who came
every Sabbath because he was seeking a Christian wife. We use the
same yardsticks to decide who may remain in church fellowship.
What this means is that the church defines its boundaries on the
basis of the life of faith and the content of faith.

The church must therefore decide on a corpus of beliefs which it
holds to be fundamental and non-negotiable. Unless it does so, it
cannot with equity and precision decide who can be and who can-
not be a member. The church therefore needs a knowledge of God
and his relationships with man and his world, as expressed in doc-
trine.

The same cannot be said for individual salvation. Mere knowl-
edge cannot save. This becomes clear when we consider that while
the Old Testament was in use when Jesus lived in Palestine, no one
would be saved if he had decided to return to heaven before going to
the cross. We would have had a Bible with all of the knowledge
stored in it, but none of it would be profitable for salvation. Only a
crucified and risen Savior can save. It takes a person to save a per-
son and a soul to save a soul.This means that although there may
be doctrines of salvation, there is no saving doctrine—no saving
knowledge. It is this fact that distinguishes Christianity from east-
ern religions; it is what makes it unique. We are saved through our
relationship with a crucified person and not by what we know.

In any church group or body that puts a high premium on doc-
trine, there is the ever present danger that its members may in-
dulge the egoism and pride that goes with the knowledge that one
has "the message” and is "in the truth.” This may reflect itself in
the severity with which heresy is challenged and punished while
hypocrites may go virtually ignored. The irony of such a situation
is that the heretic is usually following the dictates of his con-
science—wrong though he may be—while the hypocrite is actively
violating his.

There is no virtue in possessing truth if it does not regulate our
lives. And there is the constant danger that while we call others out
of Babylon (false belief), Babel (confusion and sin) may be very
much alive in our hearts.

Although individual salvation is not contingent on how much we
know, it is impossible to have a saving relationship with Christ
without some knowledge of him. We come to know him in the sense
of experiencing him as a person, partly because of what we know of
him. Intellectual knowledge is both a precursor and concomitant of
our experience of him whom to know is life eternal.

Clifford Pitt is Assistant Professor of Theology at Oakwood
College.
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TO KnOW GOd by Jannith L. Lewis

To know God deeply and personally requires time and effort. We
can gain understanding of God by earnest prayer, diligent Bible
study, and by love and service to others. Daily communication with
God strengthens faith, belief, and hope in eternal truth. We must
ask, seek, and knock to receive, find, and have opened unto us
God’s great wisdom (Matthew 7:7, 8). Get to know God by:

1. Daily prayer. Establish an enlightened and warm relationship
with God by starting each day with a quiet, private, and unhurried
prayer period. Reach out and touch God with your first waking
thoughts. Listen and talk to God early in the morning confidently,
simply, sincerely, directly, and reverently. Call upon the Lord in
prayer, and he will hear, respond, and be found by those who seek
and search for him with all of their hearts (Jeremiah 29:12, 13).

God gives wisdom liberally to those who ask (James 1:5). He pro-
vides guidance and direction to solve problems and to make deci-
sions with wise insight and good judgment when we acknowledge
him (Proverbs 3:6). Ellen White has said that we are brought into
connection with the Infinite mind of God through sincere prayer.1
At the close of each day, we should give thanks to God for his bless-
ings.

2. Daily Bible study. When we let the Word of Christ dwell in us
richly, we receive wisdom (Colossians 3:16). Again, Ellen White
has said that nothing strengthens the intellect more than study of
the Scriptures. Nothing is more powerful than the Word of God to
elevate the thoughts and to invigorate the mind. The Bible gives
human beings a breadth of mind, a nobility of character, and a sta-
bility of purpose rarely seen today.2

The Bible describes the past, present, and future. It reveals the
unparalleled life, teachings, ministry, death, and resurrection of
Jesus Christ, our Savior. Matthew 5 teaches us how to obtain hap-
piness by being humble, compassionate, merciful, kind, pure, and
peaceful. 1 Corinthians 13 gives us an unmatched formula for a
successful life which contains love, patience, kindness, generosity,
unselfishness, and sincerity. The Bible teaches lessons for charac-
ter development by describing persons such as Moses, David, Dan-
iel, Peter, Paul, and John. However, the greatest knowledge we
find in God’s Word is how to be saved and receive eternal life.

3. Daily acts of love. We minister to Christ when we do good to
the poor, hungry, and needy (Matthew 25:40). We put into practice
our knowledge of God by personal ministry to the sick, blind, de-
pressed, addicted, abused, and handicapped. We can help others by
giving Bible, health, and temperance studies and by visiting hospi-
tals, nursing homes, and prisons. Love, joy, peace, kindness, and
gentleness are fruit we bear when we know God and seek to make
him known (Galatians 5:22, 23). Treasure this privilege of knowing
God in heart, mind, and soul.

Jannith Lewis is director of the library and chief librarian at
Oakwood College.
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OPINION

Key text:
1 Timothy 3:16

“That our
obedience,

at its best,

is imperfect,
should not
discourage
conscientious
effort.”

The.FOOI HaS Said by E. E. Cleveland
In His Heart...

An infidel boasted to a crowd, "If there is a God, let him strike
me dead in three minutes.” When nothing happened, he shouted in
triumph, "The time is past, and | am still alive! You see, there is no
God!” A little lady, having observed it all, said, "Sir, do you have
children?” "Why, yes,” was the reply. "If one of them asked you to
strike him dead in three minutes, would you do it?” she asked. "Of
course not. | love them too much,” he replied. "That, young man,
is why God has ignored your foolish request,” she answered.

"The fool hath said in his heart, there is no God” (Psalm 14:1).
That God has impacted on humanity and nature is repeatedly af-
firmed in history, both secular and religious. Heathen kings ac-
knowledged him (Daniel 4:34). Secular historians have dated time
by his presence in history (B.C. and A.D.). Pagan armies have felt
his wrath (2 Chron. 32:21). And there is order and complexity in na-
ture that defies human explanation.

But the supreme revelation of God is in his Son, Jesus Christ,
who was "manifest in the flesh, justified in the Spirit, seen of An-
gels, preached unto the Gentiles, believed on in the world, received
up into glory” (1 Tim. 3:16). He was "the mighty God” in human
flesh (Isa. 9:6). He was divinity incarnate. What greater proof of
God may we demand than that God tabernacled with man in hu-
man flesh for thirty-three years, and "we beheld his glory” (John
1:14).

At the end of his fruitful life, he experienced the supreme pur-
pose of his coming—he died for us (Isa. 53:4, 5). Yes, he provided
the atoning sacrifice by which millions would find reconciliation to
God. But we must come to "know him, and the power of his resur-
rection, and the fellowship of his sufferings” (Phil. 3:10). A mere
intellectual knowledge of him, though essential, is insufficient. We
must "follow on to know” the Lord experientially. To form a living
relationship with God based on faith, love, and respect is the su-
preme object of living.

There are certain essentials indispensable to this experience.

(1) Communication. There can be no relationship without it. God
has continually spoken to us in the Bible. Unless, however, we read
it, the Voice in the Book will go unheard. Communication is a two-
way experience. God invites us to talk to him. We call this prayer—
for it is the lesser speaking to the Greater. If prayer is the breath of
the soul, how often must one breathe to remain spiritually alive?

(2) And, of course, one's relationship to God is strengthened
through obedience. Grace saves, but obedience strengthens the re-
lationship. Obedience is therapeutic; hence it is essential to
growth. In Christianity, practice does not make perfect, but it does
improve the performance. That our obedience, at its best, is imper-
fect, should not discourage conscientious effort, for God’'s saving
grace requires no less. The nature and pace of behavioral change
are determined by the quality of our faith, the depth of our love,
and the height of our respect.

E. E. Cleveland is Director of the Department of Church Missions
at Oakwood College.
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What MatterS by James I. Packer
Supremely

To survey what... it means to 'know thee, the only true God,
and Jesus Christ, whom thou hast sent’, we may underline the fol-
lowing points.

First, knowing God is a matter ofpersonal dealing, as is all direct
acquaintance with personal beings. Knowing God is more than
knowing about Him; it is a matter of dealing with Him as He opens
up to you, and being dealt with by Him as He takes knowledge of
you. Knowing about Him is a necessary precondition of trusting in
Him (‘how could they have faith in one they had never heard of?’
[Rom. 10:14, NEB]), but the width of our knowledge about Him is
no gauge of the depth of our knowledge of Him ... ..

Second, knowing God is a matter of personal involvement, in
mind, will and feeling. It would not, indeed, be a fully personal re-
lationship otherwise. To get to know another person, you have to
commit yourself to his company and interests, and be ready to
identify yourself with his concerns. Without this, your relationship
with him can only be superficial and flavourless. 'O taste and see
that the Lord is good,’ says the psalmist (Psalm 34:8). To 'taste’ is,
as we say, to 'try’ a mouthful of something, with a view to appreci-
ating its flavour. A dish may look good, and be well recommended
by the cook, but we do not know its real quality till we have tasted
it. Similarly, we do not know another person’s real quality till we
have 'tasted’ the experience of friendship with him. Friends are, so
to speak, communicating flavours to each other all the time, by
sharing their attitudes both towards each other (think of people in
love) and towards everything else that is of common concern. As
they thus open their hearts to each other by what they say and do,
each 'tastes’ the quality of the other, for sorrow or for joy. They
have identified themselves with, and so are personally and emo-
tionally involved in, each other’s concerns. They feel for each
other, as well as thinking of each other. This is an essential aspect
of the knowledge which friends have of each other; and the same
applies to the Christian’s knowledge of God, which, as we have
seen, is itselfa relationship between friends.

The emotional side of knowing God is often played down these
days, for fear of encouraging a maudlin self-absorption. It is true
that there is nothing more irreligious than self-absorbed religion,
and that it is constantly needful to stress that God does not exist
for our ‘comfort’, or 'happiness’, or 'satisfaction’, or to provide us
with 'religious experiences’, as if these were the most interesting
and important things in life. It is also necessary to stress that any-
one who, on the basis of ‘religious experiences’, 'saith, | know him,
and keepeth not his commandments, is a liar, and the truth is not
in him’ (1 John 2:4; cf. verses 9, 11, 3:6, 11, 4:20). But, for all this,
we must not lose sight of the fact that knowing God is an emotional
relationship, as well as an intellectual and volitional one, and
could not indeed be a deep relation between persons were it not so.
The believer is, and must be, emotionally involved in the victories
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“All my
knowledge

of Him

depends on His
sustained
initiative

in knowing me.”

Excerpted from J. I
Packer, Knowing God
copyright© 1973 by J. I
Packer and used by
permission of
InterVarsity Press,
Downers Grove, IL 60515,
pp. 34-37.

and vicissitudes of God’s cause in the world, just as Sir Winston'’s
personal staff were emotionally involved in the ups and downs of
the war. The believer rejoices when his God is honoured and vindi-
cated, and feels the acutest distress when he sees God flouted. Bar-
nabas, when he came to Antioch, 'and had seen the grace of God
was glad’ (Acts 11:23); by contrast, the psalmist wrote: 'rivers of
waters run down my eyes, because they keep not thy law’ (Psalm
119:136). Equally, the Christian feels shame and grief when con-
victed of having failed his Lord (see, for instance, Psalm 51, and
Luke 22:61 f.), and from time to time knows transports of delight as
God brings home to him in one way or another the glory of the ev-
erlasting love with which he has been loved (‘transported with ajoy
too great for words’ [1 Pet. 1:8, NEB]). This is the emotional and
experiential side of friendship with God.. ..

Then, third, knowing God is a matter ofgrace. It is a relationship
in which the initiative throughout is with God—as it must be, since
God is so completely above us and we have so completely forfeited
all claim on His favour by our sins. We do not make friends with
God; God makes friends with us, bringing us to know Him by mak-
ing His love known to us. Paul expresses this thought of the prior-
ity of grace in our knowledge of God when he writes to the Gala-
tians, 'now that you have come to know God, or rather to be known
by God ...’ (Gal. 4:9).. ..

What matters supremely, therefore, is not, in the last analysis,
the fact that | know God, but the larger fact which underlies it—
the fact that He knows me. | am graven on the palms of His hands.
I am never out of His mind. All my knowledge of Him depends on
His sustained initiative in knowing me. | know Him, because He
first knew me, and continues to know me. He knows me as a friend,
one who loves me; and there is no moment when His eye is off me,
or His attention distracted from me, and no moment therefore,
when His care falters.

This is momentous knowledge. There is unspeakable comfort—
the sort of comfort that energises, be it said, not enervates—in
knowing that God is constantly taking knowledge of me in love,
and watching over me for my good. There is tremendous relief in
knowing that His love to me is utterly realistic, based at every
point of prior knowledge of the worst about me, so that no discov-
ery now can disillusion Him about me, in the way | am so often
disillusioned about myself, and quench His determination to bless
me. There is, certainly, great cause for humility in the thought
that He sees all the twisted things about me that my fellow-men do
not see (and am | glad!), and that He sees more corruption in me
than that which 1 see in myself (which, in all conscience, is
enough). There is, however, equally great incentive to worship and
love God in the thought that, for some infathomable reason, He
wants me as His friend, and desires to be my friend, and has given
His Son to die for me in order to realise this purpose.

James |. Packer is professor of historical and systematic theology
at Regent College, Vancouver.
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1. Is saving knowledge received or acquired? REACT
Lesson 13

2. What does saving knowledge save us from (keep in mind Paul’s
story as discussed in the Introduction)?

3. Discuss in as specific terms as possible what it means to have an
"experimental knowledge” of God? How may we be sure we are
experiencing such knowledge?

4. If we cannot be saved through mere intellectual knowledge of
God, is any intellectual knowledge necessary for salvation? If
intellectual knowledge isn't necessary for salvation, then is in-
tense, thorough theological study necessary for those not in-
clined to it?

5. The How To suggests daily acts of love as a means of developing
a saving knowledge of God. In what way do such acts help us
know God?

6. Would the following in any way mediate a true knowledge of
God? Why or why not?
a) reading awork of quality literature
b) listening to a Beethoven symphony
¢) spending leisure time with friends
d) snow skiing
e) other experiences ...

7. In your own final assessment, what is "saving knowledge” to
you? Shouldn’t your answer have a profound impact upon your
life? Ifit doesn’t, is it truly "saving knowledge”?
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