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Discovering the wonders of nature. . .  exploring the 
mysteries of life. We’ve all shared such special 
moments with our families.

At Hialeah Hospital, our family of professionals 
is eager to share the adventures of state-of-the-art 
health care careers with you, in an atmosphere of 
warmth and cooperation.

And of course, you’ll share in the sights, sounds 
and sensations of South Florida. . .  a unique blend 
of urban vitality, diverse cultures and natural beauty.

Whether your interest is 
Business, Finance, Environ
mental Management, Nursing 
or Medicine. . . your career 
adventure begins at Hialeah
Hospital. A D iv is io n  o f  A s s o c ia te d  M e d ic a l  I n s t i t u t io n s ,  In c .

A n o t - f o r -p ro f i t ,  h e a l t h  c a re  c o r p o r a t io n .

l | o u r  S a W l - c f c u j  ® |

Hialeah
Hospital

You could always count onfamily to share the adventure..

You still can.

Hialeah Hospital, 651 East 25th Street, Hialeah, Florida 33013. (305) 835-4737



Look What Your 
Mission Offering 
Helped Us Accomplish

Shown above are the projects you 29 as we plan an evangelistic center
helped make a reality first quarter, for Mizoram, a new hospital for
1981. They include construction at Bangalore, and relocation of
the Ruby Nelson Memorial Hospital, the Manipur Elementary Boarding
north India; staff housing at Lakpa- School, all of which are located in
hana Training Institute, Sri Lanka; India,
and a four-classroom building for 
E. D. Thomas Higher Secondary 
School, south India. Not only do we 
thank you for helping us with these
projects but we thank you for your G. J. Christo, President
prayers and support on September Southern Asia Division

Remember: Your mission offering 
helps perform miracles.



We know  w e’ve go t that saying w rong.
B ut it’s “ w ro n g ” on purpose. A t Walla 

Walla College, each student is a som ebody, 
and our prim ary com m itm ent is to provide 
everything for each som ebody.

Education at Walla Walla College responds 
to  the needs o f  the w hole person. Academi
cally, you m ay choose from  over 50 options 
ranging from  one-year program s to m ore tra
ditional four-year program s.

Solid, high quality instruction backs up 
these options. O u r teachers have the academic 
background and experience they need to pre
pare you for your career. O u r facilities — 
classrooms, labs and resources — provide the 
ideal environm ent for learning.

A nd our com m itm ent doesn’t stop in the 
classroom. Because you w ant to do m ore than 
study, we have a well-equipped gym  and an

active social calendar.
Finally, ou r com m itm ent acknowledges 

C h ris t’s im portance in everything we do. 
Christian precepts underlie life at Walla Walla 
College. Active spiritual groups on cam pus 
reach bo th  the cam pus and the w orld  around 
us. Religious and w orship experiences occur 
bo th  in large groups and where tw o or three 
are gathered together.

Providing everything to each som ebody on 
our campus is a tall order, but w e’ve m ain
tained that com m itm ent to our students for 
m ore than  90 years.

Be a som ebody .Jo in  us at Walla W alla C ol
lege for a com prehensive, practical education.

W rite C O M M IT M E N T , Inform ation O f
fice, Walla Walla College, College Place, WA 
99324. O r call toll free, 1-800-541-8900 (1- 
800-572-8964 in W ashington state).

WALLA WALLA COLLEGE. Spirit o f Excellence.



Quality Reading at Reduced Prices
from Collegiate Publications Book Service

A SEVERE MERCY by Sheldon V anauken

A SEVERE
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INCLUDES 18 PREVIOUSLY 
UNRBLISHHD LETTERS BT
CS.LEWIS

A bestselling, real-life love story, full o f wonder and hope. 
Winner o f numerous awards, including The Campus Life Merit 

of Excellence.

"Elegantly written. A gem of a book.”
— Christian Century

"Deep, uncompromising. An adventure story o f intellect, faith 
and theology."

— Los Angeles Times

Includes 18 previously unpublished letters by C.S. Lewis.

ORDER NOW AND SAVE UP TO 35%!
□  A SEVERE MERCY
Reg. price *3.50 CP Price *2.50
□  CHRONICLES OF NARNIA 
Reg. price *14.95 CP Price *11.95

(*19.05 Individually)
□  SIX BY LEWIS
Reg. Price *14.95 CP Price ‘11.95  

(»17.55 individually)
□  SPACE TRILOGY
Reg. price *8.95 CP Price *7.25
PAYMENT MUST ACCOMPANY ORDER. WE 
PAY SHIPPING. MAKE CHECKS PAYABLE TO: 
Collegiate Publications 
3800 So. 48th St.
Uncoln, NE 68506

Total Enclosed $_______________________
MC/V1SA Accepted (circle which)

Acct. # ----------------------------------- Exp_____

N am e ____ _________________________

Address----------------------------------------------------

C ity----------------------------State____Z ip---------

C S . LEWIS SETS

The Chronicles of Namla
This series of six charming and enchanted stories sparkles with 
insight on the great truths o f salvation history—from creation 
to the final redemption.

Six by Lewis
The best-loved Lewis classics: The Screwtape Letters, The 
Problem of Pain, Miracles, Mere Christianity, The Great 

Divorce, The Abolition of Man.

Space Trilogy
Fantasy, adventure and satire combine in this enlightening 
and entertaining series.
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A B O U T  T H I S  Q U A R T E R ' S  I L L U S T R A T O R S

A

James Lago did the photography for 
the illustrations. He is an independent 
businessman involved in international 
trade, but his first love is making pic
tures w ith a camera. A native of Brazil, 
James has lived in Los Angeles since 
1966. He is putting the polish on 14 
years of experience with photography at 
Art Center College of Design in Pasa
dena, California. James attends Eagle 
Rock Adventist Church with his wife, 
Rosie, son, Kenneth, and daughter, 
Stephanie.

Greg Thompson did the conceptual de
sign for the illustrations. He has been 
living and working in Los Angeles since 
1977, spent 4 years in the recording in
dustry as an engineer, and then studied 
industrial design at Art Center College 
of Design. This spring Greg and a part
ner, Franklin Po, designed the Sev
enth-day Adventist Church Pavilion at 
the World's Fair in New Orleans, Lou
isiana. He is also a member of Eagle 
Rock Adventist Church in Los Angeles, 
California.

THE ARTISTS' COMMENT

"O u r main goal was not to make pretty pictures (or ugly pictures). Rather, 
we wanted to communicate the ideas and concepts that each lesson ex
plores. We also struggled to make our illustrations universal in their ap
peal, so one doesn't have to be a Christian to understand the message. 
Pictures and graphics can have remarkable power, especially when the 
truths they illustrate are as vital as the Christian concepts of freedom and 
forgiveness. We were often reminded of this when the people we used for 
models, most of whom are not Adventists, became interested in the ideas 
behind the illustrations. We encourage you to look beneath the surface of 
these photographs and graphic designs and explore the layers of meaning 
there."
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HOW TO USE THE
COLLEGIATE
QUARTERLY

The C olleg ia te  Q uarte rly , a N orth  Am erican Youth  M in is tries  
P ublica tion , is designed fo r  the  co llege and un ivers ity  person, and 
anyone else w ho  m igh t happen to  en joy  it. It is p roduced  and 
w ritte n  by co llege and un ivers ity  students and facu lty , and by you th  
and young  adu lt Sabbath School groups th ro u g h o u t N orth  A m e r
ica. O ver 200 ind iv idua ls  co n tr ib u te  to  the  qua rte rly  each year, on a 
vo lu n te e r basis.

W hen s tudy ing  the  w eekly  lessons, one o f the  m ost im p o rta n t 
th ings fo r  you  to  no tice  is the  key texts tha t com e under the  Testi
m ony, Evidence, H ow  To, and O p in io n  pieces. Reading these pas
sages w ill enhance yo u r study because it w ill he lp  keep yo u r s tudy 
centered  in the  B ible and show  the  re la tionsh ip  o f each a rtic le  w ith  
Scrip ture .

The w eek ly  lessons, d iv ided  by days, are also d iv ided  by sec
tions . Each section serves a d iffe re n t purpose.

•  Introduction (Sunday) This p iece is designated to  get yo u r a tten tion  
and cente r y o u r m ind  on the  w eek's them e.
•  Logos (Monday) This section com bines the  Scrip ture  passages tha t 
fo rm  basis fo r  the  en tire  w eek's study.
•  Testimony (Tuesday) Here the  them e is approached th ro ug h  the  
w ritin gs  o f Ellen W h ite .
•  Evidence (Wednesday) This is usually the  m ost "s c h o la rly " a rtic le  
o f the  w eek as the  them e is discussed from  a h is to rica l, sc ien tific , 
p h ilosoph ica l, o r  theo log ica l perspective.
•  How  To (Thursday) Presented here are the  practical im p lica tions  
o f the  w eek's them e. It shows w ha t all the  theo ry , p rev ious ly  d is 
cussed, means in  day-to-day liv ing .
•  Opinion (Friday) This piece is a personal perspective  on the 
them e, m eant to  encourage fu rth e r th o u g h t and discussion on the  
to p ic .
•  React Here questions are presented fo r  personal re flec tion  and 
g roup  d iscussion.

Because one o f the  aims o f the  C olleg iate  Q u a rte rly  is to  en 
courage personal th o u g h t and investiga tion  rather than hand dow n 
o ffic ia l, readily-accepted and pre-d igested " t ru th , "  at some p o in t 
you w ill p robab ly  fin d  som eth ing  w ith  w h ich  you disagree. W hen 
th is  happens d o n 't get all flus te red  and start laying eggs, having 
pupp ies, o r w ha tever the case may be. Instead, study the  issues 
w ith  an open m ind  and discuss them  w ith  yo u r class. The results 
w ill no t o n ly  be in te res ting  b u t also rew ard ing.



In trod u ction  to th e  Q u a rte r

FINDING FREEDOM
From the beginning the Collegiate Quarterly has been a collaborative effort 

involving many minds and many hands. Creativity volunteered by hundreds of 
college students and teachers has been the key to making the quarterly a study 
resource appreciated by thousands.

It quickly became apparent, however, that the Collegiate Quarterly’s appeal 
reached far beyond the Adventist college campuses. Its widespread use in North 
American churches made it seem appropriate to invite these non-collegiate con
sumers to participate in the creative process. Though this issue of the quarterly 
doesn’t represent that segment's first contributions, it is the first quarter that has 
been written largely by church groups rather than collegiate ones.

We certainly don’t intend to seethe publication lose its collegiate flavor. But we 
thought the summer quarter would be an opportune time to present the work of the 
no-longer-collegians, and we're confident that it w ill be as enthusiastically re
ceived as that of the current inhabitants of academia.

Both editors and readers, then, are indebted to an impressive spectrum of peo
ple for this quarterly. People ranging from graduate students like Karin Dougan of 
the Georgetown University Law School, who coordinated week 1, to hospital ad
ministrators like Jane Ford-Harder of Hinsdale Hospital (week 3), and Scot 
Roskelly of Portland Adventist Medical Center (week 13), to pastors like Glenn 
Sackett of Shawnee Mission, KS (week 2), Robert Wilson of Kettering, OH (weeks 
7 and 8), and Robert Zamora of Mountain View, CA (week 4).

I particularly want to thank some special people who have been uncommonly 
generous with their talents in repeated and varied ways: Bonnie Casey for her 
constructive critiques as a member of the reading committee and for coordinat
ing weeks 5 and 6 in this quarter, and the "UP & Over” group— Casey Bahr, Jim 
Ponder, and especially Ray Tetz— for lots of great writing and generally making 
Collegiate Publications their project.

This quarter's study combines two disparate themes— forgiveness during the 
first half of the quarter and the law of God during the second. We feel, however, 
that they are linked by the concept of freedom. Forgiveness brings freedom from 
guilt; the law shows the way to a life-style of true freedom.

It’s our hope that these lessons will help readers handle the spiritual dilemma 
described so well by Tony Campolo.

I have found tha t the re  are tw o c o n d itio n s  that prevent m e from  e xp e rie n c in g  life  as 
my th e o lo g y  d ic ta te s . The firs t Is g u ilt  and the second  Is anxie ty. G u ilt keeps m e 
orien ted  to  the  past. It focuses m y a tten tion  on the th in g s  tha t I shou ld  have done, and 
the  th in g s  tha t I sh o u ld  not have done. G u ilt is a bu rden tha t saps m y energy, d is s i
pates my en thus iasm  fo r life, and destroys  m y a p p e tite  fo r savo ring  the fu lln e ss  of 
each mom ent. A nx ie ty , on the o the r hand, o rien ts  m e to the fu ture and keeps m e from  
en jo y ing  life  In the  present, because  of the d read tha t I have a b ou t the future, I have 
no th ing  left w ith  w h ich  to ad d ress  the present m om ent in w h ich  I find  m yse lf (A Rea
son ab le  Faith, p. 119).
As you study this quarter may you know the good news of freedom from gu ilt 

through forgiveness and freedom from anxiety through God's guidance and 
promise. With the past and the future thus resolved, you are free to experience 
fullness of life in the present.

Doug Morgan 
Editorial Director



Lesson 1, July 1-7

Forgiveness- 
the Divine Initiative
“God was in Christ reconciling the world to himself, no longer holding m en’s 
misdeeds against them . . . ” (2 Corinthians 5:19, NEB).

*
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Next to Mom by J. Henri Evard

Beauty was a black quarter 
horse m are. When I first met 
her she was ju s t a working

fice. INTRO
DUCTION

> enough to spend my first sum-

cow horse. Whenever I visited 
the ranch to help round up
the cattle, she was the horse I 
rode. By the tim e I was old

In this week’s lesson we will 
further discuss the basis of 
God’s forgiveness, the rela
tionship between th a t forgive
ness and our confession, and 
how the cross fits into the pic
ture.

m er on the ranch Beauty’s 
niche in life had been changed 
from being a cow pony to 

r  raising foals.
Beauty was now a t the  top 

of the  pecking order of all the 
horses on the ranch, and she

* guarded th is position fiercely. 
In  the w inter when the horses 
were kept in  the corrals and 
fed hay and grain, Beauty

*" would chase the other horses
away from the feed bunk 
where she was eating. Interest- 

^ ingly enough though, she 
would not chase her own foals 
away from the bin, even after 
they had grown up and other 
foals had taken  th e ir places. 
Beauty always knew which 

>. ones were her offspring and 
she would allow only these 
privileged few to eat grain a t 
her side. In so doing she pro- 

►, vided her foals protection so 
th a t they could eat in peace.

In Romans 5:8 we read th a t 
God loves us so much th a t 
"while we were still sinners 
C hrist died for us” (NIV). Be
cause we are his sons and 
daughters we receive his for-

* giving grace. But for his 
grace to do us any good we 
m ust accept it. If Beauty’s

* foals had chosen not to eat 
next to "Mom,” her protec- 

r tion would have been wasted.
So God’s grace is wasted 

t  when we reject Christ’s sacri-

J. Henri Evard is a senior veterinary medicine student at the Uni
versity of Minnesota.

Sunday, July 1 11



I

LOGOS

1. Herman Ridderbos, 
Paul (Grand Rapids: 

Wm. B. Eerdmans Pub
lishing Company, 

1975), pp. 60,61, empha
sis supplied.

The Pattern of Forgiveness
In  Romans 5 we discover the good news th a t forgiveness is a fact * 

grounded in w hat God has already done in  C hrist Jesus, not in our 
confession and repentance.

Before we had any inclination whatsoever toward God, says 
Paul, God provided the comprehensive solution to the problem of 
our guilt. “ . . . God dem onstrates his own love for us in this: While 
we were yet sinners, Christ died for us” (Rom. 5:8, NIV).

The cross signifies forgiveness because it  was through th a t deci- ^ 
sive deed th a t God extended a "not guilty” verdict (justification) to 
the entire hum an race. . . Ju st as the result of one trespass [Ad
am ’s] was condemnation for all men, so also the result of one act of 
righteousness [Christ’s] was justification  th a t brings life for all i 
men. For ju s t as through the disobedience of the one man the many 
were made sinners, so also through the obedience of the  one man 
the many will be made righteous” (Rom. 5:18, 19, NIV).

H erm an Ridderbos comments th a t "Adam and Christ here stand * 
against each other as the two great figures a t the entrance of two 
worlds, two aeons, two 'creations,’ the old and the new; and in their 
actions and fate lies the decision for all who belong to them .” 1

Thus forgiveness and justification are extended to everyone be
cause of w hat Christ has done as head of a "new creation” in  which 
sinners are accepted w ith God. A forgiven sta tus is already a reality  
for each of us, we need only to respond favorably in order to experi- 
ence its benefits.

In addition to justification, Paul develops another them e which 
shows th a t God has already forgiven us—reconciliation. “All this is 
from  God, who reconciled us to  him self through Christ and gave us 
the m inistry of reconciliation: th a t God was reconciling the world 
to  him self in Christ, not counting men’s sins against them . . . .  We 
implore you on C hrist’s behalf: Be reconciled to  God” (2 Cor. 5:18- 
20, NIV). Notice th a t Paul here says we are reconciled (vs. 18) and 
then  urges us to be reconciled (vs. 20). God has already reconciled 
him self to us, he doesn’t  need our confession for th a t but he does i* 
need us to say "yes” to th a t reconciliation. God has declared a gen
eral am nesty for everyone who has rebelled and deserted his king
dom. We only have to come home to the kingdom to experience it.

This response to God’s gift does involve confession. “ I f  we con- " 
fess our sins, he is faithful and ju s t and will forgive us our sins and 
purify us from all unrighteousness” (1 John 11:9, NIV).

Does the " if ’ in  th is passage m ake our confession the cause or 
basis of God’s forgiveness? No. Confession does not cause God to 
forgive us, bu t it  is necessary if we are to receive th a t forgiveness 
personally and enter the friendship God offers. If we are not com
pletely open with God in confession and repentance, then  we are * 
m aintain ing barriers th a t prevent fellowship with him.

In  Christ God has already spoken the word of forgiveness to us , 
all. I t is this incredibly abundant grace th a t “ leads you tow ard re
pentance” (Rom. 2:4, NIV). t

D. F. M.

12 Monday, July 2



God— 
The Initiator

selected by Bob Dahl

God—Initiator of Forgiveness and Reconciliation
God is waiting to bestow the blessing of forgiveness, of pardon 

for iniquity, of the  gifts of righteousness, upon all who will believe 
in His love and accept the salvation He offers. Christ is ready to say 
to the repenting sinner, "Behold, I have caused thine iniquity to 
pass from thee, and I will clothe thee w ith change of raim ent.” The 
blood of Jesus C hrist is the eloquent plea th a t speaks in behalf of 
sinners. This blood "cleanseth us from all sin .” 1

It is your privilege to tru s t in  the love of Jesus for salvation, in 
the  fullest, surest, noblest manner; to say, He loves me, He receives 
me; I will tru s t in Him, for He gave His life for me. Nothing so dis
pels doubt as coming in contact with the character of C hrist.2

Repentance—Entirely a Gift from God
We can no more repent w ithout the Spirit of C hrist to awaken 

the conscience th an  we can be pardoned w ithout C hrist.3
C hrist is the  source of every righ t impulse. He is the only one 

th a t can im plant in the heart enm ity against sin. Every desire for 
tru th  and purity, every conviction of our sinfulness, is an  evidence 
th a t His Spirit is moving upon our h ea rts .4

Satan—Dispenser of Discouragement
The one th ing essential for us in order th a t we may receive and 

im part the forgiving love of God is to know and believe the love 
th a t He has to us. 1 John 4:16. Satan is working by every deception 
he can command, in  order th a t we may not discern th a t love. He 
will lead us to th ink  th a t our m istakes and transgressions have 
been so grievous th a t the Lord will not have respect unto our 
prayers and will not bless and save us. . . . But we may tell the en
emy th a t "the blood of Jesus Christ His Son cleanseth us from all 
sin.” 1 John 1:7. When we feel th a t we have sinned and cannot 
pray, it  is then  the tim e to pray .5

Needed—Complete Trust in God for Saving and  Keeping.
Some who come to God by repentance and confession, and even 

believe th a t the ir sins are forgiven, still fail of claiming, as they 
should, the promises of God. They do not see th a t Jesus is an  ever
present Saviour, and they are not ready to commit the keeping of 
the ir souls to Him, relying upon Him to perfect the work of grace 
begun in  the ir hearts. While they th ink  they are committing them 
selves to God, there is a great deal of self-dependence. There are 
conscientious souls th a t tru st partly  to God, and partly  to them 
selves. They do not look to God, to be kept by His power, but de
pend upon watchfulness against tem ptation, and the performance 
of certain  duties for acceptance w ith Him. There are no victories in 
this kind of faith. Such persons toil to no purpose; the ir souls are in 
continual bondage, and they find no rest un til their burdens are 
laid a t the feet of Jesus.

Bob Dahl is a real estate salesman in Minneapolis.

TESTIMONY
Key text:
Psalm 103:8-14

“We can no 
more repent 
without the 
Spirit of Christ 
than we can 
be pardoned 
without Christ.”

1. Testimonies to M in
isters, p. 517.
2. Ibid., p. 105.
3. Steps to Christ, p. 
26.
4. Ibid., p. 24.
5. Thoughts From the 
M ount o f Blessing,
p. 115.
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EVIDENCE
Key text: 

2 Corinthians 
5:18,19

“Christianity is 
the word of 

reconciliation.”

Excerpted from  Essence 
of Christianity. Two Es
says by Anders Nygren, 

pp. 89-91.

The Christian View by Anders Nygren

of Atonement
The Cross of Christ is a plain confirmation of the fact th a t it  is 

not merely the result of a hum an delusion when the demand for 
atonem ent is continually raised afresh among men. There is a real 
necessity for atonem ent and reconciliation between God and man. 
No fellowship with God w ithout atonement, no atonem ent w ithout 
sacrifice—this fundam ental principle, which constantly recurs 
throughout the entire history of religion, has received here its final 
and complete recognition. In th is sense, therefore, the C hristian 
idea of atonem ent is in agreem ent with the pre-Christian and non- 
Christian idea, and is related to i t  as its fulfilment.

. . . We have traced the idea of atonem ent and sacrifice to its ex
trem e limit. Man offers to God something of his own; he goes far
th er and offers him self in  works of righteousness, mercy and love; 
and finally he offers even the claim he m ight make on the basis of 
these, offers it in hum ility. This is as far as it is possible to travel 
on th a t road. From the external sacrifice we have moved farther 
and farther in towards the centre of the religious life. Sacrifice has 
developed an inwardness, a spirituality  and an intensity. . . .

Even so, we have still not found real atonement. All these differ
ent kinds of sacrifice have something about them  which disquali
fies them  as means of reconciliation. Every attem pt on m an’s part 
to pu t him self righ t w ith God and m ake him self acceptable to God, 
conceals ultim ately a piece of hum an presumption. There is an  in 
ner contradiction in all hum an attem pts to make atonem ent and ef
fect reconciliation. For by the very fact th a t he seeks reconcili
ation, man acknowledges God’s righ t to make demands on him, 
acknowledges Him to be God. Yet a t the same tim e he denies the 
divinity of God, when he imagines th a t by means of something of 
his own—his gifts, his righteousness, or his hum ility—he can put 
him self righ t with God. He obliterates the distance between him 
self and God. Not least is this tru e  of the way of salvation by hum il
ity, even though it apparently gives God His due. Hum ility as a 
propitiatory act is the greatest conceivable self-contradiction. 
Atonement ought to m ean th a t God and God’s will are given un
qualified affirmation; but instead, w hat happens is th a t m an seeks 
to give affirmation to him self and his own qualifications in the 
sight of God.

Over against this the C hristian view of atonem ent stands for the 
complete abolition of the common idea of atonement. No fellow
ship with God w ithout atonem ent—th a t is true; only, atonem ent is 
not a work of man, but of God Himself. No atonem ent w ithout sac
rifice—this principle, too, retains its validity in  Christianity; only, 
it  is not m an who offers the sacrifice and not God who accepts it, 
but it is God who sacrifices Himself in  Christ. Christianity is not 
the  demand for an atonem ent and reconcilation which m an m ust 
effect so as to open the way for him self to fellowship w ith God. 
C hristianity  is the word o f reconciliation, the message of how God 
has made a way for Himself to us so as to bring us into fellowship 
w ith Himself.

Anders Nygren was a theologian at the University of Lund in Swe
den, and later Bishop of Lund.
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Realizing Forgiveness by Shirley Karls

* Does forgiveness work two ways in your life? Or do you find it H O W  T O  
much easier to accept God’s total forgiveness than  handling what ^  text- 
you feel when you are h u rt by another? Often we feel justified in He^ rews 
our anger, particularly  when we have been wronged. We hesitate to

* carry out our p a rt of the gospel, the part th a t says "Forgive and it 
shall be forgiven.”

Is it possible th a t we don’t  understand God’s forgiveness un til we 
allow him to change our h eart in forgiving others, or does his for
giveness create an  autom atic change in our a ttitude toward others?
W hat is the logical p a tte rn  in forgiveness?

1. Accept God’s free gift of total forgiveness at face value. "You
r  are kind and forgiving, O Lord, abounding in love to all who call to

you” (Psalm 86:5, NIV).
2. Search your heart for sin, rem em bering we serve a jealous 

God who desires a close relationship w ith his children. "You are
v not able to serve the Lord. He is a holy God; he is a jealous God. He

will not forgive your rebellion and your sins. If you forsake the 
Lord and serve foreign gods . .  .” (Joshua 24:19, 20, NIV). Obvi
ously God willingly forgives us and yearns for us to be willing to let 
him  change us, bu t he allows us to choose w hat we w ant to do.

3. Guard against harboring resentment. "Forgive us our debts, 
as we also have forgiven our debtors” (M att. 6:12, NIV). When 
tem ptation (harbored anger, hatred, resentm ent) raises its ugly

* head, be quick to pray for a loving attitude toward others. God will 
give you a h eart of love if  you ask for it. "Dear friends, since God so 
loved us, we also ought to love one another” (1 John 4:11, NIV).

4. Always remember that forgiveness is ongoing. We will often 
find ourselves seeking God’s forgiveness for our sins and seeking

^ God’s h eart toward those who have sinned against us. Christian 
growth takes a lifetime. "Therefore he is able to save completely 
those who come to God through him, because he always lives to in 
tercede for them ” (Heb. 7:25, NIV).

•i

Shirley Karls is a homemaker in Plymouth, Minn, and is an elder 
in the Minnetonka Church.
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OPINION
Key text: 

Luke 7:42-47

“To be a 
FORGIVING  
person you 
must know 

you are a 
FORGIVEN  

person.’’

1. Ellen White Com
ments, S .D A  Bible 

Commentary, vol. 6, p.
1070.

A Spirit by Ronald W. Hockridge

of Forgiveness
Forgiveness is th a t divine capacity which hum ans seek, and 

which many tim es they seem to find so difficult, if not impossible 
to acquire. What is there about the  spirit of forgiveness th a t keeps 
it  a t arm ’s reach from so many? The method by which God provides 
justification for sinners can help us gain an  understanding of for
giveness and its basis.

In G alatians and Romans Paul w rites extensively about justifica
tion, the action whereby sinners gain acceptance and righ t stand
ing w ith God and are thereby declared righteous. Paul makes a 
num ber of points showing th a t individuals are justified while they 
are yet sinners in themselves. In Romans 4:5 we are told, "But to 
him  th a t worketh not, bu t believeth on Him th a t justifieth  the u n 
godly, his faith is counted for righteousness.” God justifies the un
godly—the sinner. Paul then reminds us th a t Abraham was ju s ti
fied by faith  while he was uncircumcised, considered an  unclean 
sta te  by the Jews (Rom. 4:9-11). To illustrate  the  fact th a t God can 
call "those things which be not as though they were” (Rom. 4:17), 
Paul recalls once again A braham ’s experience of being declared by 
God a "father of many nations” long before he even had a son, and 
in fact a t a tim e when A braham  considered i t  hum anly impossible 
for him  and his wife to produce a child (Rom. 4:17-19). Thus it  can 
be seen th a t God is able to do things th a t are not possible in  hum an 
term s, and th a t he can and does pronounce sinful people righteous.

There is nothing th a t we can do to help recommend ourselves to 
God. Not even the greatest am ount of sanctification or holiness can 
help. Justification is provided unconditionally to all and it  is only 
through faith in  C hrist th a t one can appropriate everything th a t 
has been provided for him. It is the pure gospel—C hrist’s life, 
death, and resurrection—th a t makes justification available for all, 
and those who choose to believe in Christ are assured of salvation 
and eternal life (John 3:16; Rom. 1:16). C hrist’s victory stands in 
the place of hum anity’s failure and provides us with victory and life 
everlasting.

When a person confesses his sinfulness, accepts Jesus C hrist as 
his personal Saviour, and by faith is justified—declared righteous 
before God—it can be concluded th a t he is forgiven of all his sins. 
For Paul tells us, "There is therefore now no condemnation to 
them  which are in C hrist Jesus . . . ” (Rom. 8:1 ). Thus it  can be 
seen th a t justification and forgiveness are one and the same th in g .1

By applying the principles of justification we see th a t we are un 
conditionally forgiven of sin through faith  in the gospel. The 
awareness of being forgiven nourishes w ithin a person a spirit of 
acceptance, love, and forgiveness. He who is forgiven much, loves 
much (Luke 7:42-47). Herein lies the secret of the spirit of forgive
ness. In order to be a FORGIVING person you m ust know you are 
a FORGIVEN person. You can be assured of forgiveness because 
God gran ts it unconditionally to sinners, who receive it through 
faith in  Christ.

Ron Hockridge is a home designer and builder living in Plymouth, 
Minn.
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1 . What adjectives would you use to describe God’s forgiveness? 
Explain why each is true.

2. Do justification (Rom. 5), reconciliation (2 Cor. 5), and forgive
ness (1 John 1) describe the same reality? Explain.

3. Are there any preconditions to God’s forgiveness? Does your a t
titude toward God have any bearing on whether God will forgive 
you?

4. How would you describe the relationship between forgiveness 
and confession?

5. Can you be certain  th a t you are forgiven by God? On w hat basis?

6 . Did God need the cross in order to be able to forgive us, or do we 
need the cross in  order to understand his great love for us? Both? 
Neither?

7. What does Anders Nygren (Evidence) m ean by saying th a t "the 
Christian view of the atonem ent stands for the complete aboli
tion of the common idea of the atonem ent”? Do you agree with 
him?

REACT
Lesson 1

8 . Does God’s forgiveness discourage or encourage sin in your life?



Lesson 2, July 8-14

Forgiveness and 
Rebuilt Relationships
“ ‘I have loved you with an everlasting love; I have drawn you with loving
kindness’ ” (Jeremiah 31:3, NIV).



- It Isn’t Fair

w He was really mad a t his fa
ther. I t wasn’t  fair! In fact it 
was ridiculous. "I always 
seem to come out on the short 
end,” he thought. "I don’t  
know w hat’s going on in  th a t 
old m an’s head. He’s ju st 
gone too far this tim e.”

> I t was his brother again.
He got all the breaks. This 
tim e it  was a big party  a t the 
family’s expense, and the jerk  
hadn’t  even been around in

_. ages. He decided th a t it  was 
tim e to confront h is father 

y about this gross unfairness. 
When his brother had disap
peared, he had taken  half the 
family fortune with him  and 
had blown the whole th ing on 
big parties ju st like this. He 

- had to make sure th a t his fa
th er understood th a t it  wasn’t

► fair for his brother again to 
have access to family privi
leges. From his perspective, 
with his urgency for fairness,
everything was going wrong.* * *

The urgency for fairness. It 
seems to come natu rally  for 
hum ans. Consider some often 

^  heard cliches: "You get what 
you pay for.” "God helps only 
those who help them selves.” 
"You made your bed, now 

■, you’ll have to lie in  it.” Each 
one reflects in  some way our 
expectation th a t there should 
be a direct correlation between 

•V a person’s actions and the
consequences.* * *

The father had a slightly dif- 
ferent view of things. True, 
his younger son’s radical de- 

1  parture  had been th e ir most 
, expensive experiment. But all

by Glenn Sackett 
and Doug Ludwig

the tim e his son had been 
gone the father’s greatest con
cern was not th a t the young 
m an would come home empty 
handed, but th a t he wouldn’t 
come home a t all.

The kid had always needed 
enough space to figure things 
out his own way, and some
tim es his actions built bar
riers between them. This time 
was no exception. But the fa
th er had made a landm ark de
cision about his values. As a 
resu lt he was willing to take 
down the barriers. It would 
have been out of character now 
for him  not to forgive his son
and celebrate his return .* * *

Forgiveness is creative. Con
ventional wisdom demands a 
rigid one-to-one correlation be
tween behavior and conse
quence. Forgiveness in tro
duces flexibility into the 
equation of personal interac
tions. Without this flexibility 
the demand for justice would 
m ake broken relationships 
perm anent. * * *

Their relationship was not 
yet rebuilt. That would take 
time. And there were limits. 
Forgiveness could not restore 
the fortune, or provide access 
to the other brother’s share 
(what a relief to him!). But fa
th e r and son now had access 
to each other. They were fam
ily again, and in tim e they 
would work out the details.

This story, along with 
other biblical passages we’ll 
look a t th is week, give us in
sight on God’s way of dealing 
w ith broken relationships.

Doug Ludwig is a contractor in Shawnee Mission, Kansas. Glenn
Sackett is a chaplain at Shawnee Mission Medical Center.

INTRO
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An Expression of Pain

LOGOS “And the Lord said to Moses, ‘I have seen this people, and be- * 
hold, it is a stiff-necked people; now therefore let me alone, that 
my wrath may burn hot against them and I may consume them’ ” 
(Ex. 32:9, 10, RSV).

This is not a side of God th a t m any like to see or acknowledge. ‘
Even the Psalm ist also expressed difficulty with th is apparent 
"other side” of God’s character. “Will the Lord spurn for 
ever? . . . Has his steadfast love for ever ceased? . . . Has God for
gotten to be gracious? Has he in anger shut up his compassion?” 4 
(Psalm 77:1, 2, 7, 8, 9, RSV). But the Psalm ist’s dilemma is short
lived. To answer the questions he doesn’t  create elastic argum ents 
th a t can be stretched to suit any preconceived ideas. He simply re- ,
calls w hat God has already done for his people in history. “I will 1
call to mind the deeds of the Lord; yea, I will remember thy won
ders of old. . . . Thy way, O God, is holy” (Psalm 77:11-13, RSV).

As in  the above examples, Isaiah presents God’s anger in con- ^ 
juncture  w ith his compassion. “Hear, O heavens! Listen, O earth!
For the Lord has spoken: ‘I reared children and brought them up, 
but they have rebelled against me. . . . Ah, a sinful nation, a people 
loaded with guilt. . . .  I will hide my eyes from you. . . .  I will not 
listen.’ . . . ‘Come now, let us reason together,’ says the Lord. 
‘Though your sins are like scarlet, they shall be as white as snow’ ” 
(Isaiah 1:2, 4, 15, 18, NIV). Here the paradox between God’s anger 
and compassion diminishes and is better understood. It becomes + 
evident th a t God’s w rath is not so much an expression of anger as it 
is an  expression of pain—the pain of a broken relationship.

Fortunately God does not react to pain the same way we do. 
When God experiences the pain of rejection, he does not in tu rn  re
ject, but instead tries to reconcile. His attem pts are often dram atic, 
as in  the case of Hosea. “And the Lord said to me, ‘Go, show your 
love to your wife again, though she is loved by another and is an 
adulteress. Love her as the Lord loves the Israelites, though they 
turn to other gods’ ” (Hosea 3:1, NIV). A

Like the father of Luke 15:11-31 God is ever ready to accept the 
penitent. But more than  this, God is the one who in itiates recon
ciliation. In Isaiah 1 he is the one who gives the call to reason 
th ings out. In Hosea he seeks out the straying lover. This seeking , 
may actually sometimes take the form of punishm ent, not as a vin
dictive m easure but as medicinal. “O Lord our God, . . . you were 
to Israel a forgiving God, though you punished their misdeeds” 
(Psalm 99:8, NIV). In both forgiveness and discipline God’s eternal V 
purpose is to restore us to a loving relationship with himself.

E. R. M.
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Forgiveness—  by Glenn Sackett

A Statement of Trust
When my granddad was a little  boy he went to a camp meeting 

th a t was attended by Ellen White. She had been sitting  in her rock
ing chair ju s t outside the big tent. Noticing th a t she had stood up, 
apparently to stretch her legs, he eyed her chair, wondering what it 
would be like to s it in  it. Ju s t about the  tim e his m other began to 
look around to see where he was, he was settling comfortably into 
the chair. His comfort didn’t  last long when he saw his mother 
coming after him—looking em barrassed (for his benefit) and 
apologetic (for Mrs. White’s benefit) all a t the same time. She was 
about to pull him  out of the chair when Ellen White said calmly, 
"He’s alright; he’s not hurting  a th ing.”

In real life Ellen White was dem onstrating the same kind of un
derstanding of hum an nature  th a t she ascribes to the Father in re
lating  the story of the prodigal son. H er description of the story is 
found in C hrisfs Object Lessons, the chapter entitled "Lost, and Is 
Found.” I recommend th a t you read it. Imagine her sitting  in her 
rocking chair w ith a Bible in her lap, telling the story and filling in 
between the lines from her wealth of experience with the Father.

"In the parable there is no taunting , no casting up to the prodigal 
of his evil course. The son feels th a t the past is forgiven and forgot
ten, blotted out forever. And so God says to the sinner, 'I have blot
ted out, as a thick cloud, thy transgressions, and, as a cloud, thy 
sins’ (Isa. 44:22). . . .

"W hat assurance here, of God’s willingness to receive the repent
ing sinner! Have you, reader, chosen your own way? Have you wan
dered far from God? Have you sought to feast upon the fruits of 
transgression, only to find them  tu rn  to ashes upon your lips? And 
now, your substance spent, your life-plans thw arted, and your 
hopes dead, do you sit alone and desolate? . . . Return to your F a
th e r’s house. He invites you, saying, 'R eturn unto Me; for I have 
redeemed thee’ (Isa. 44:22).’

"Do not listen to the  enemy’s suggestion to stay away from 
C hrist un til you have made yourself better; un til you are  good 
enough to come to God. If you w ait until then, you will never come. 
When Satan points to your filthy garm ents, repeat the promise of 
Jesus, 'H im th a t cometh to me I will in  no wise cast out’ (John 
6:37). . . .

"Arise and go to your Father. He will meet you a great way off. 
If you take even one step toward Him in repentance, He will hasten 
to enfold you in His arm s of infinite love. His ear is open to the cry 
of the contrite soul. The very first reaching out of the h eart after 
God is known to Him. Never a prayer is offered, however faltering, 
never a tea r is shed, however secret, never a sincere desire after 
God is cherished, however feeble, but the  Spirit of God goes forth to 
m eet it. Even before the prayer is uttered, or the yearning of the 
h ea rt made known, grace from C hrist goes forth to meet the grace 
th a t is working upon the hum an soul.” 1

Glenn Sackett is a chaplain at Shawnee Mission Medical Center.
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TESTIMONY
Key text:
Luke 15:11-22

“Arise 
and go to 
your Father.”

1. Christ's Object Les
sons, pp. 204-206.



Sinship 
or Kinship?

by Doug Ludwig

EVIDENCE
Key text: 

Hosea 3:1-5

“A sacrifice 
is traded for 

forgiveness.”

In a sinful world "forgiveness” has never been popular, bu t we 
may be living in a time when it is conceptually impossible. In our 
society the ones who have the righ t to be proud are the ones who 
earn  the ir way by hard work, wise trading or both. "Pay your 
way,” has a solid conservative ring to it. I t is a little  wonder then 
th a t we see, "If we confess our sins, he is faithful and ju st to for
give . . . ” as an  invitation to trade.

In a gross misapplication of the biblical narrative sin is a com
modity. One could view the bringing of sin to the a lta r as a wise 
exchange for food, water and protection in a hostile desert. In a 
curious tw ist, sin somehow has value to a saving God. Sadly, sin as 
the focus of exchange has been parlayed into incredible corporate 
empires (i.e. organized religions) but one m ust question whether 
God has ever traded in sin.

The teachings of Jesus point to a God who doesn’t deal in sinship 
but kinship. The issue when the "prodigal” son returned wasn’t 
how much money had been lost or how to recover it, but th a t the 
son had returned. Scripture consistently presents a God whose pur
pose is to tell us who we are ra ther than  w hat we have done wrong. 
This is not to say th a t sin does not cost. One purpose of the sacrifi
cial system is to show the cost of sin. But there is a danger th a t as 
we view the sanctuary model of God’s dealing with people, we may 
see a God who is preoccupied with sin and settle comfortably, or 
uncomfortably, into a sin-centered religion.

In  this scheme God’s contact with m an is a t the balance scale; a 
sacrifice is traded for forgiveness, penitence for a clean slate. It 
may be th a t because the hum an mind cannot explain divine accep
tance, considering the weight of our sin, we view forgiveness as a 
bag of "holy rocks” to balance the scale of justice. But forgiveness 
is an  attitude of God toward his people which is expressed in a con
stan t effort to claim us as his children, sons and daughters of God.

Forgiveness is not inconsistent with justice, but neither is it con
tingent upon it. Justice could be described as the natu ral resu lt of 
one’s own choices, and forgiveness as God’s initiative th a t enables 
those choices.

Hum ans wrestle with forgiveness because we don’t  like w hat we 
can’t  explain or control. But the real value of forgiveness lies not in 
our understanding of its theology, bu t in its ability to carry this 
message: "You are someone worth caring for. I value you and our 
relationship, and I do not w ant m istakes to rem ain as barriers be
tween us. Therefore, I am putting  them  behind me and I invite you 
to do the same. We are family.” When we have experienced the 
freedom of th is relationship we are set free to forgive in our re la
tionships w ith others, not because we can explain it, bu t because 
we have experienced it.

Doug Ludwig is a contractor in Shawnee Mission, Kansas. 
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What’s in by Glenn Sackett and Doug Ludwig

It for You?
Here are some practical questions to consider when you have a 

relationship th a t has been damaged:
1. Are you living in the present or focusing your attention on the 

past or the future? Only living in the "now” gives you access to the 
present opportunities for relationship. Forgiveness allows this by 
putting  the past in the past. When one refuses to forgive or be for
given he insists on living in the past as if the wrong committed is 
still happening and is the only thing there is .1 When one is trying 
to enforce justice in a relationship he is living in the future. A deci
sion to live in the present enables forgiveness which leads to a re 
stored relationship.

2. Can you let justice take its own course or do you feel obligated 
to judge situations immediately? If you see justice as something 
th a t m ust be imposed and are not able to recognize any higher arb i
ter, you may judge yourself or another as undeserving of forgive
ness.2 By allowing God to be the Judge and by recognizing th a t ju s
tice has a way of working itself out over time, you are free to focus 
on restoring the relationship. You may find it  helpful, in process
ing this question, to ta lk  it  through w ith a trusted th ird  party, even 
as God did in Exodus 32:9-14.3

3. Will you be flexible or rigid in your approach? W hether you 
are in a position to give or receive forgiveness, grace is w hat en
ables you to make use of it. Grace is a characteristic th a t allows 
flexibility in the give and take of relationships. The lack of grace 
causes a rigidity which does not tolerate getting (or giving) some
thing for nothing. Including forgiveness.4

4. Why should you forgive? It takes effort to work your way 
through the previous questions. I t costs something to le t go of the 
h u rt, the losses incurred, the barriers built. W hat makes it  worth
while? If you see th a t the  relationship is valuable you will be moti
vated to do the work. You will then wish the barriers to recede 
from the foreground into a pool of background knowledge,5 or go, 
as Jesus said, "into the depths of the sea.”

But w hat if you decide th a t the relationship is not valuable, th a t 
it’s not going to be rebuilt? Is forgiveness then  appropriate, being a 
tool for rebuilding relationships? Or does forgiveness have some
th ing  to do w ith you regardless of the future of the relationship? 
W hat happens to the  barriers? Do you w ant to hang on to them? If 
you do they may become your barriers, interfering w ith other re la 
tionships in  the future. Unless you w ant to give them  th a t much 
control over your future you will find tha t, like Jesus on the cross, 
it is best to let go of them  by forgiving (see Luke 23:34).

Doug Ludwig is a contractor in Shawnee Mission, Kansas. Glenn
Sackett is a chaplain at Shawnee Mission Medical Center.

HOW TO
Key text: 
Matthew 6:12

1. Rollo May, Man's 
Search fo r Himself.
2. Paul Pruyser, The 
M inister as Diagnosti
cian, pp. 69-71.
3. See Friday's Opinion 
article.
4. Pruyser, pp. 69-71.
5. Erving and Miriam 
Polster, Gestalt Therapy 
Integrated. See chap
ter 2, “ The Lively Fig
ure.’’
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Can God Be by Glenn Sackett

Limited?
OPINION

Key text: 
Exodus 32:9-14

Maybe God is not w hat we have made him  out to be. We usually ^
th ink  of God in superlatives. W hether we use traditional term s 
such as omnipotent, omniscient and omnipresent, or plain English 
term s such as all-seeing, all-loving, and all-forgiving, the idea is 
the same. God is unlimited.

Of course God is w hat God is, whatever we th ink of him. We do 
not invent God out of our own needs and wishes. Yet it is likely 
th a t part of our conception of God is ju st th a t—our invention.

As hum an beings we often struggle with our lim itations. Take <- 
the w eather for instance. Kansas, where I live, is famous for wind.
So I joined a group of friends in buying an old sailboat. But w hat 
happened the next Sunday? We found ourselves floating on the pro- y
verbial "sea of glass.” Very frustrating! We can’t  control the 
weather, but in  our conception God can.

Then there are time and space lim itations. Our family likes to 
camp in the Rocky M ountains. Especially during the last week of ^
Ju ly  and the first week of August when i t ’s likely to be 100° in  K an
sas City. Three of the four birthdays in our family also come during 
th a t time. The problem is th a t one of them  belongs to a boy who 
would also like to be having a birthday party  w ith his friends at 
home. We can’t  be in two places a t one time, but in our conception 
God can.

Now le t’s consider something slightly more abstract: personality 
integration. We have difficulty being equally in touch w ith all as- ■*
pects of our personalities a t one moment. In our most rew arding 
relationships we depend on each other to help us draw out the best 
parts of ourselves. We assume th a t a self-sufficient God can m ain
ta in  balanced contact w ith all of his personality a t once.

But w hat about Exodus 32? If we take this passage seriously, 
ra th e r than  discount it by saying God is gaming w ith Moses or test
ing his loyalty, we are presented with the picture of a God who also 
struggles to be in touch with all aspects of himself. Yes, he is all- 
loving and all-forgiving but he is also jealous. Is it possible th a t M 
God could, in his first reaction, be so focused on his jealousy th a t 
he is m om entarily out of touch w ith the grace in his character th a t 
would express forgiveness? Is it possible th a t things happened ju st 
as the story says and th a t Moses was a trusted  friend to God? A ,
friend who God could depend on to help him get in touch w ith and 
draw on his grace?

Maybe God is not w hat we have made him  out to be—the individ
ual who is unlim ited in  all the ways we are limited. Perhaps as a V 
dynamic Person he actually needs us, not out of any lack, but in 
the in terest of his fullness.

Glenn Sackett is a chaplain at Shawnee Mission Medical Center. 
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1 . Compare the way God dealt w ith rebellious Israel (Ex. 32) w ith REACT 
the way the father dealt w ith the prodigal son in Jesus’ parable Lesso n  2 
(Luke 15). How would you explain the apparently differing
styles of relating to sinners found in these stories? Was God 
more ju s t in  the first instance and more loving in the latter?

2. Does God’s justice  work in  any way to restore those who are 
alienated from him? Does God execute justice for th a t purpose 
today? In w hat ways?

3. How does forgiveness rebuild relationships?

4. In view of God’s unm erited forgiveness, why do you th ink  it is so 
easy for us to center our religion on sin and behavior (see Evi
dence)? How can we avoid this? Can strong concern for stan
dards and obedience actually be detrim ental to one’s relation
ship w ith Christ?

5. W hat does the way God relates to those who have wronged him  
m ean for the way you trea t those who have wronged you, for ex
ample—

—a boyfriend or girlfriend who has h u rt you?
—a teacher who has unjustly given you a poor grade?
—a friend who has betrayed your confidence?
—someone who has cheated you out of money?

6 . Does forgiveness have any benefits for the forgiver?

7. Does God need friendships the same way we do (see Opinion)? If 
so, can we give him  such friendship? How?



Lesson 3, July 15-21

Forgiveness and 
Repentance
“Create in me a clean heart, 0  God, and put a new and right spirit within m e” 
(Psalm 51:10, RSV).



The Forgiveness 
Difference

by Pat Whitworth

They were born to good 
families. They had charism a 
and ability. They both had 
successes. They each were re
buked by God’s prophets and 
endured the consequences of 
th e ir m istakes. In the end,
Saul died a m iserable wreck. 
David died a friend of God— 
even though some believe his 
sins were more deplorable 
th an  Saul’s.

W hat made the difference?
* * *

They were both villains. 
Their crime cost them  their 
lives on Golgotha. One cried 
out to God but received no re
sponse while the  other was 
promised paradise.

Why? * * *
Both followed Jesus for 

over three years. Both were 
groomed for leadership. Both 
performed miracles in his 
name. Then on the same 
chilling night, they abandoned 
him. Both regretted it. Each 
felt his tender, compassionate 
gaze. One despised him self to 
death. One despised him self to 
life.

How? Why?* * *
Kings, thieves, and preach

ers, you, and I—every soul 
who has ever lived—is either 
draw n close to God or drifts 
away into darkness. W hat 
m akes the difference?

W hat did David acknowledge 
th a t Saul didn’t? W hat did 
each th ief see in Jesus? After 
the cock crowed, who did Ju 
das feel sorry for? W hat did Pe
te r feel sorrow for?

Psalm  51 is a rew arding

source for answers to ques
tions about the saving differ
ence called repentance. Da
vid, the poet laureate of re
pentance, describes the 
elem ents th a t s tir repentance 
and the elements repentance 
stirs in tu rn . He pictures a 
circuit of concern th a t con
nects God, the sinner, and his 
neighbor. I t is a vertical expe
rience th a t affects the present 
as much as the future. Repen
tance is the  difference th a t 
m akes all the difference.

Pat Whitworth is the director of the patient relations program at 
Hinsdale Hospital.
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Classic Confession

No doubt it was one of the most inexcusable sins ever committed. 
The guilty party  was none other than  David, the pronounced man 
of God and divinely ordained king. His appointed position as the 
nation’s role model exacerbated his betrayal of his people and his 
God. His twofold transgression represented the worst of hum an ug
liness. In his all-consuming covetousness, culm inating in adultery 
with Bathsheba, David dem onstrated the crassness of blind selfish
ness. In the m urder of U riah, he committed the ultim ate violation 
of the  very personal rights th a t he, as king, was charged to protect. 
And worst of all, i t  was a slap in the face to God himself.

Fortunately, however, the enormity of David’s sin was surpassed 
only by the exemplary sincerity of his repentance. Recorded in 
Psalm  51, his prayer for forgiveness serves as a prototype for all 
convicted sinners. In this psalm David uses three term s in referring 
to his failures: "transgressions” (vs. 1 ), "iniquity” (vs. 2), and 
"sin” (vs. 2). The range of meaning in  these term s includes willful 
rebellion, hab itual sinning th a t is not really intentional so much as 
careless, and an  innate condition of the being, a flaw in a person’s 
character. These meanings are paralleled by three term s of forgive
ness: "blot out” (vs. 1), "wash” (vs. 2), and "cleanse” (vs. 2). David 
seems to realize th a t sin completely pervades his life and th a t only 
the most thorough kind of forgiveness and restoration can meet his 
needs. And in God he finds a mercy so vast th a t it covers any type of 
hum an failure.

The prayer opens with a plea for mercy. “Have mercy on me, O 
God, according to your unfailing love; according to your great 
compassion blot out my transgressions” (Psalm 51:1, NIV). Then 
David fully acknowledges his guilt, m aking no attem pt to lessen or 
transfer the  responsibility for his actions. He also recognizes the 
pain he has caused God. “For I know my transgressions, and my 
sin is always before me. Against you, you only, have I sinned and 
done what is evil in your sight, so that you are proved right when 
you speak and justified when you judge” (Psalm 51:3, 4, NIV).

David doesn’t  stop there. Knowing th a t simple repentance cannot 
guarantee continued obedience, he asks God for a more perm anent 
solution: “Create in me a pure heart, O God, and renew a steadfast 
spirit within me. Do not cast me from your presence or take your 
Holy Spirit from me. . . . Then I will teach transgressors your 
ways, and sinners will turn back to you” (Psalm 51:10,11,13, NIV). 
This regeneration was to have positive effects on others as well.

H erein lies the greatness of David: In heartfelt repentance he u l
tim ately did provide the stellar example expected of him—one th a t 
we, too, can emulate.

L. R. C.

28 Monday, July 16



Made Free! by Roberta J. Ross

r  Psalm  51 comes from the very depths of the heart of David. He 
*had ju s t been brought up short by the stark  realization of his sin 

(2 Sam. 12:7-9) and was overcome with sorrow and grief for what he 
had done. In Psalm  51 he seeks a cleansing—he needed freedom 
from guilt, he needed deliverance and restoration. Being truly 
sorry for w hat he had done, he pleads with God for a new heart—a 
pure heart; then he would have the joy of salvation restored and his 

„ sp irit set free.
God delights in  responding to such repentance and in  giving re- 

» lease from guilt. "As you see the enormity of sin, as you see your
self as you really are, do not give up to despair. I t was sinners th a t 

r C hrist came to save. We have not to reconcile God to us, but—O 
wondrous love!—God in C hrist is 'reconciling the world unto Him
self.’ 2 C orinthians 5:19.”’

"David’s repentance was sincere and deep. There was no effort to
* palliate his crime. No desire to escape the judgm ents threatened, 

inspired his prayer. But he saw the enormity of his transgression
*■ against God; he saw the defilement of his soul; he loathed his sin. 

I t  was not for pardon only th a t he prayed, but for purity of heart. 
David did not in  despair give over the struggle. In the promises of 
God to repentan t sinners he saw the evidence of his pardon and ac
ceptance. . . .

"Though David had fallen, the  Lord lifted him  up. He was now
* more fully in  harm ony with God and in sympathy with his fellow
* men than  before he fell. . . .

"This passage in  David’s history is full of significance to the re
penting sinner. I t  is one of the most forcible illustrations given us 
of the struggles and tem ptations of hum anity, and of genuine re- 

- pentance toward God and faith in our Lord Jesus Christ. Through 
all the ages it  has proved a source of encouragement to souls that, 
having fallen into sin, were struggling under the burden of their 
guilt. Thousands of the  children of God, who have been betrayed 

► into sin, when ready to give up to despair have remembered how 
David’s sincere repentance and confession were accepted by God, 

A notw ithstanding he suffered for his transgression; and they also 
have taken courage to repent and try  again to walk in  the way of 

’ God’s commandments.
"Whoever under the reproof of God will hum ble the soul with 

confession and repentance, as did David, may be sure th a t there is 
hope for him. Whoever will in faith  accept God’s promises, will find

* pardon. The Lord will never cast away one tru ly  repentan t soul. He 
has given th is promise: 'Let him  take  hold of My strength, th a t he 
m ay m ake peace w ith Me; and he shall make peace w ith Me.’ Isaiah 
27:5. 'Let the  wicked forsake his way, and the unrighteous m an his 
thoughts: and le t him  re tu rn  unto the Lord, and He will have mercy 
upon him; and to our God, for He will abundantly  pardon.’ Isaiah 
55:7.” 2

* As with David, the freedom of forgiveness is ours for the asking.

*  Roberta J. Ross is an executive secretary for the senior Vice- 
President of Hinsdale Hospital.

TESTIMONY
Key text: 
2Sam uel12:1-10

1. Steps to Christ, 
p. 35.
2. Patriarchs and 
Prophets, pp. 725, 726. 
Additional reading: 
Steps to Christ, chapter 
on Repentance, p. 23.
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EVIDENCE
Key text: 

Ezekiel 36:25-27

“ David’s act 
was one of 

transgression 
rather than sin.”

Re-Creation of a by John Porter A

Transgressor
David’s penitential prayer in Psalm 51 can offer to its readers an 

im portant clue into the m eaning of separation from God and th e^  
restoration of a righ t relationship.

David’s act with Bathsheba was one of transgression ra th e r than  
sin. In contemporary usage, we have collapsed these term s, believ
ing th a t by definition we are referring to the same experience. 
However, in  Jewish tradition, there are distinctions between tran s
gression, which is rebellion; sin, which is wandering or missing the < 
m ark; and iniquity, which is distortion or perversion in reality.

The act of transgression caused David great torm ent, agony, „ 
guilt and despair. By his own choice and action, David alienated 
him self from God. We know from Psalm 6 , another penitential 
psalm, th a t separation from God can cause physical (vs. 2) and 
m ental (vs. 3) illness. Verse 6 is a clear description of this agony: "I 
am worn out with groaning, every night I drench my pillow and 
soak my bed with tears . . .” (Psalm 6:6 , Jerusalem  Bible). *

Ju s t as in  the specific, concrete and tangible experiences of life 
we receive a glimpse or taste  of the eternal, so David, in his alien- ”* 
ation from God, caused by the act of adultery, was led to ask the 
u ltim ate question of hum an existence. Although his transgression ' 
was specific, the general questions of existence are lurking in his 
torm ent. Thus he says, "Behold, I was brought forth in  iniquity, 
and in  sin did my m other conceive me” (Psalm 51:5, RSV).

In the m idst of his suffering, David cries to the Lord a prayer of ’* 
deliverance: "God, create a clean heart in me, put into me a new ^ 
and constant spirit, do not banish me from your presence, do not 
deprive me of your holy sp irit” (Psalm 51:10, 11, Jerusalem  Bible).

The full impact of David’s prayer is not totally apparent to the 
casual reader. In the Old Testam ent, the subject of the verb "ere- , 
a te” always refers to the Lord. To create is to bring something new 
and wonderful into existence (Gen. 1:1; Isa. 48:7; 65:17; Jer. 31:21, 
22). God’s act of creating is analogous to forgiveness of sinners 
(Eze. 36:25ff; Jer. 31:33; 32:39, 40). By the power of the Holy Spirit -<i 
in  forgiveness m an’s inner being is changed into new life.

Thus David is seeking re-creation of himself as he seeks a "new and <*- 
constant spirit.” There is more to deliverance th an  God’s forgiveness. 
Although God heals brokenness and estrangem ent, one m ust align ' 
the self w ith God’s will and purpose. In the pattern  of penitential la 
ments, a vow is made to God as an  offering in evidence of the person’s 
desire for deliverance and as a statem ent of confidence in God’s love 
and mercy. These offerings were not seen as a bribe for divine favor, * 
bu t were a  response to God’s gracious forgiveness.

In sum m ary, David has learned from experience th a t the auton- '  
omy of transgression in rebellion against God causes physical and 
emotional upheaval. Forgiveness is the prerogative of the grace of 
God which creates new life and gives meaning to existence. Due to 
the blessings of God, David responds in conformity to the Word by 
living in righ t relationships. ^

The Rev. Dr. John Porter is a pastor specialist for the Chicago “ 
Metropolitan Associates of the United Church of Christ.
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by Ted Lunde Resources 
for Renewal

How m any tim es today or any day this week have you or I felt HOW TO 
^ real sorrow for our sins and  wanted to tu rn  from them? If not too Key text: 

often, don’t  be surprised. It m ight ju st be th a t we’re normal Galatians 1 :3-5 
 ̂ Laodiceans. As Revelation 3:17 says, we th ink  we’re rich and in 

creased with goods and have need of nothing when really we’re 
poor, blind, and naked.

The real problem isn’t  being poor, blind, and naked bu t th a t we 
„ don’t  own up to our condition. The problem isn’t  ju s t saying, "I’m a 

sinner,” bu t "owning” who and w hat we really are. David didn’t  
► seem to have th a t problem. He painted an honest picture of him 

self—warts, sins and all. 
r  It was th is ability to be honest with him self and to be completely 

open with God th a t made David an  even g reater penitent than  he 
was a sinner. Here are some suggestions for cultivating such hon
esty and openness:

* 1. Picture the crucifixion. Who are you standing with? The sol
diers, C hrist’s mother, the crowd, the disciples? If our sins killed

'  Jesus, maybe we are closer to the soldiers and the crowd. Remem
ber, we chose those sins; they didn’t  come by default.

2. Talk to Christ. Tell him  w hat you have and haven’t  liked 
about his ways. Tell him  about the  times you felt his way was too 
hard  or too stuffy. Tell him  how you felt when you prayed the 
hardest and all th a t seemed to follow was silence. Be specific! This 
is the hard  part, bu t it’s the p a rt where the most honesty is needed.

t  When we are open in  th is way, God’s love doesn’t  have as many b ar
riers to cut through in order to reach us.

3. Listen and look. Listen to C hrist’s words as "we” nail his 
hands to the cross. Listen as he says, "That’s all right, my child.

»- You don’t  understand yet. I forgive you.” Look a t his face as he 
looks into ours and sees the rebellion in us th a t we’re afraid to 
see . . . and loves us anyway. Look and see th a t no trace of anger 
or reproach fills h is eyes, 

v  4. Meditate. Think of how great a love it takes to look past our 
rebellion. Think of the love th a t washes past our sins, our acts of

* separation and engulfs them  all in forgiveness and peace. Then re
pentance will be ours and tu rn ing  from our sins will be inevitable.

►

¥

>

Ted Lunde is an inpatient supervisor and counselor in an alcohol 
and drug rehabilitation program at Hinsdale Hospital.
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Why Do I Have to by Cherry B. Habenicht

Say I’m Sorry?
OPINION

Key text: 
2 Peter 3:9

“We are forced 
to acknowledge 

our innate 
capacity to 

hurt others.”

In the la te  sixties Eric Segal’s Love Story told us, "Love means 
never having to say you’re sorry.” One who loves usually will not 
purposely wrong another; his confession is unnecessary, because 
the loved one already understands th a t the h u rt was unintended. 
Paul Tournier writes, "It is quite clear th a t between love and un
derstanding there is a very close link. I t  is so close th a t we never 
know where the one ends and the other begins, nor which of the 
two is the  cause or the effect. He who loves understands, and he 
who understands loves.” 1

Why, then, does God w ant us to tell him we’re sorry about our 
wrongs? He knows our motivations as well as our actions and does 
not need our repentance to clarify the issues. It is not smug sa tis
faction th a t makes him  ask for a broken spirit and contrite heart. 
R ather, he requires repentance so we are forced to acknowledge 
our innate capacity to h u rt others—often in spite of our best ef
forts.

We are hum an. Our motivations are flawed, and our understand
ing is limited. We cannot claim to lead perfect lives on our own. 
Repentance asks God for mercy, cleansing and restoration.

Saul offered rationalizations. The robber on Calvary heaped in 
sults. Judas clung to his theories. Each tried to defend him self to 
the end.

Peter "realized with b itter grief how well his Lord knew him, 
and how accurately He had read his heart, the falseness of which 
was unknown even to him self.”2 The penitent th ief accepted his 
fate bu t cast him self on the m erits of the dying Jesus. David was 
"broken in spirit by the consciousness of his sin and its far- 
reaching resu lts .” 3

The difference, then, is th a t love makes us want to say "I’m 
sorry”—with no ifs, ands or buts.

1. Paul Tournier, To Un
derstand Each Other,

p. 28.
2. The Desire o f Ages, 

p. 713.
3. Patriarchs and 
Prophets, p. 723.

Cherry Habenicht is a teacher and writer living in Downers *  
Grove, Illinois.
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1 . After reading Psalm  51 for yourself, identify the characteristics REACT 
of true  repentance th a t you find there. Lesson 3

2. Few of us are guilty of m urder and adultery, so do you find it 
difficult to identify with David? Why or why not?

3. Someone has said, "I love to sin, God loves to forgive. It’s a 
splendid arrangem ent.” How would you respond, keeping Da
vid’s story in mind?

4. Ellen W hite comments th a t after David’s sin with Bathsheba 
and his repentance, he "was now more fully in harm ony with 
God and in sym pathy with his fellow men than  before” (see Tes
timony). Why do you th ink  this was true? Was David’s leader
ship and spiritual influence thus actually strengthened or weak
ened as a resu lt of the whole affair?

5. Do you find it  difficult to be as open with God as the How To 
author recommends? Does such openness relate in  any way to 
repentance? Explain.

6 . Since we know th a t God forgives our sins, why do we need to tell 
him  we’re sorry?



Lesson 4, July 22-28

before

Forgiveness and 
Self-Concept
“He planned, in his love, that we should be adopted as his own children 
through Jesus C hris t. . .  that we might praise that glorious generosity of his 
which he granted to us in his Beloved” (Ephesians 1 :5, 6, Phillips).



• God’s Way 
in the World

by Robert M. Zamora

► When God decided to quell 
the rebellion of th is world he 

'‘came with forgiveness and a 
promise. In th is way the God of 
the Bible stood in bold con
tra s t to the gods of the  ancient 
world who were presented as 

^ cruel, hard  and unforgiving. 
With Jehovah it  was differ-

* ent, with him  there  was for
giveness.

r The Bible declares th a t for
giveness is the  very basis of 
God’s relationship with rebel
lious m ankind. It is only when 

y  individuals reject th is forgive
ness th a t God acts in  other

* ways. A t the  first instance of 
rebellion in  the garden of Eden

" God came with a promise of de
liverance and a word of forgive
ness, f ie  would reconcile them  
to himself. God the great rec- 

*■ onciler, who meets his creation 
^ w ith forgiveness, would do the 

work of reconciliation.
For Jesus this forgiveness 

was not only an  attribu te  of 
_ God but was to characterize 

those who claimed him  as 
Lord. They were to demon
stra te  th a t in the new king- 

y. dom Jesus had come to estab
lish, forgiveness was

* available in  every relationship.
C hrist’s church, then,

‘ would become the agency 
through which his saving ac
tion would be made known, not 
ju s t through words but

* through deeds, forever demon
strating  th a t people are

* changed by forgiveness, not 
judgm ent or condemnation.
As D. Leslie W eatherhead has 
said: "The forgiveness of 
God, in my opinion is the most

^ powerful therapeutic in  the

*  Robert M. Zamora is pastor of 
Church.

world .” 1 A new society would 
be created around the cross, a 
forgiven society extending 
th a t forgiveness through their 
forgiving.

This is the essence of the 
gospel message—th a t God 
who could have responded to 
our rebellion with judgm ent 
exercised through his moral 
power chose to meet us with a 
cross on which a dying figure 
cried for forgiveness for those 
who pu t him there. In th a t one 
act God set the pattern  for all 
hum an behavior, a standard of 
behavior so incongruous with 
our nature  th a t with our peti
tion for daily bread m ust also 
come our petition for grace to 
forgive as God forgives (Matt. 
6:12). The petition is not ju st 
th a t we may be forgiven but 
th a t God may work his miracle 
in  us th a t we may be forgiv
ing as well.

I t is when we experience 
th is th a t we come closest to re
flecting the image of Jesus. It 
is then  th a t the world gets a vi
sion of God. I t  is then  th a t 
sinful man is willing to tru st 
him self to w hat we have to 
say and to tu rn  to the Christ 
whose very nature  is th a t of 
forgiveness. I t is then th a t our 
anger and feelings of rejec
tion shall subside and we will 
be free to be God’s people— 
the instrum ents of his grace in 
a world th a t is in pain.

In the rem ainder of this 
week’s lesson, our purpose is 
to explore further the "ther
apy” of forgiveness—how it 
transform s our attitude toward 
ourselves and toward the 
world.

the Mountain View, Calif. Central
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ogy, Relig ion and Heal
ing, p .328.



The Proposition

LOGOS The preface is a whispered proposition interm ingled w ith the jin- * 
gle of coins. Then follow quick, nervous movements down a dark, 
back street, a muffled knock, a soft welcome, and then  the deroga- * 
tion begins. This sequence had been repeated m any tim es before.
A t first it took effort but now only the clink of silver was heard. 
The surrender a t first had its price but now everything had been 
paid. There was nothing left. The initial pain  of self-reproach had 
been replaced by a num bing void. The nagging guilt had been re 
pressed into the subconscious and held there by a hair-trigger * 
latch. „

This tim e was different, however. There was no rew ard for the 
act of self-betrayal. I t was a trap  and it  had sprung. And now, cast , 
by an angry mob before a judge, the trigger snapped. All the guilt 
and self-loathing came lashing out. In fear she trem bled before the 
mob th a t called for her blood. Terrified she waited for the judg
m ent th a t would precipitate the rocks. Finally the dreaded words « 
were spoken: “If any one of you is without sin, let him be the first 
to throw a stone at her” (John 8:7, NIV). She cringed. The seconds* 
paused and seemed to stop. Risking an upward glance she saw only 
the judge. “ ‘Where are they? Has no one condemned you?’ ” he 
said. “ ‘No one, sir,’ she said. ‘Then neither do I condemn you,’ 
Jesus declared. ‘Go now and leave your life of sin’ ” (John 8:10, 11, 
NIV).

Here is one of the clearest examples of the way Jesus treats sin- * 
ners. Instead of condemning he offers an  alternate  life-style. To 
the woman it was "leave your life of sin.” To Levi it  was, "Follow 
me.” “After this, Jesus went out and saw a tax collector by the 
name of Levi sitting at his tax booth. ‘Follow me,’ Jesus said to 
him, and Levi got up, left everything and followed him” (Luke 5:27,
28, NIV).

Instead of condemnation Jesus offers peace of mind. To the para
lytic, burdened with guilt and hoping for relief, both from his men
ta l anguish and his physical infirmity, Jesus said, “ ‘Son, your sins ,  
are forgiven.’ ” “ ‘I tell you, get up, take your mat and go home’ ” 
(Mark 2:5, 11, NIV). *

Instead of condemnation C hrist offers friendship. “Now the tax 
collectors and sinners were all drawing near to hear him. And the 
Pharisees and the scribes murmured, saying, ‘This man receives 
sinners and eats with them’ ” (Luke 15:1, 2, RSV).

All th a t C hrist offers invokes a change—to repent, to leave a life 
of sin, to follow. And with the change comes a mission; something * 
new to center a life around. To Simon Peter, repentan t after 
denying his Lord only days earlier, Jesus said, “ ‘Simon son of* 
John, do you truly love me more than these?’ ‘Yes, Lord,’ he said, 
‘you know that I love you.’ Jesus said, ‘Feed my lambs’ ” (John 
21:15, NIV).

The wording may differ slightly, bu t C hrist’s proposition is the 
same for all. There is no condemnation, leave your past and follow. . 
____________________________________________  E. R. M. #
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- Restoration Plus by E. Irvin Lehman

► A positive self-concept can never be based upon denial of sin. 
"Jesus died, not to save m an in his sins, bu t from  his sins. Man is to

* leave the error of his ways, to follow the example of C hrist.” 1 Only 
commitment m akes penitence meaningful or relevant. Only com
m itm ent opens the h ea rt to receive the assurance and release of 
forgiveness.

Note the dual process in the  case of the paralytic of Capernaum: 
"The burden of despair rolls from the sick m an’s soul; the peace of 
forgiveness rests upon his spirit, and shines out upon his

* countenance. His physical pain is gone, and his whole being is 
transformed. The helpless paralytic is healed! the guilty sinner is

. pardoned !”2
Our Lord forgives and sets us up next to himself. "The souls th a t 

tu rn  to Him for refuge, Jesus lifts above the accusing and the strife 
of to n g u es.. . . C hrist unites them  to His own divine-human na- 

v ture. They stand beside the great Sin Bearer, in  the light proceed
ing from the throne of God.” 3

* Who has started  lower, and been lifted higher th an  the prodigal 
son? "The father will perm it no contemptuous eye to mock a t his 
son’s m isery and ta tters. He takes from his own shoulders the 
broad, rich m antle, and wraps it  around the son’s wasted form .”4 
He’s in  the  family again! He’s got the  robe.

Think of M ary Magdalene. "When to hum an eyes her case ap-
* peared hopeless, C hrist saw in M ary capabilities for good.. . . 
^ Through His grace she became a partaker of the divine nature. The

one who had fallen, and whose mind had been a habitation of de
mons, was brought very near to the  Saviour in  fellowship and m in
istry. I t was Mary who sa t a t His feet and learned of Him. It was 

_ M ary who poured upon His head the precious anointing oil, and 
bathed His feet with her tears. M ary stood beside the cross, and fol
lowed Him to the sepulcher. Mary was first a t the tomb after His 
resurrection. It was M ary who first proclaimed a risen Saviour.” 5 

r  Peter, outstanding for the ignominy of triple denial, when for
given became just as outstanding as a compassionate under- 

*> shepherd. "Before the assembled disciples Jesus revealed the depth 
of Peter’s repentance, and showed how thoroughly humbled was 
the once boasting disciple.

". . . And because of his hum iliation and repentance, Peter was 
better prepared than  ever before to act as shepherd to the flock.” 6 
Amid the storms of tem ptation he had come to understand th a t

* m an can walk safely only as in  u tte r self-distrust he relies upon the 
Saviour.7

4

■*»

*  E. Irvin Lehman is associate pastor of the Mountain View, Calif. 
Central Church.

TESTIMONY
Key text:
Luke 15:2

“The one who 
had fallen was 
brought very 
near the 
Saviour”

1. Testimonies, vol. 4, 
p. 251.
2. The Desire o f Ages,
p. 268.
3. Ibid., p. 568.
4. Christ's Object Les
sons, pp. 203, 204.
5. The Desire o f Ages, p. 
568.
6. Ibid., p. 812.
7. see ib id., p. 382.

Tuesday, July 24 37



EVIDENCE
Key text: 

1 Peter 2:24

“Forgiveness 
is a creative 

force”

1. Henry Barclay Swete, 
The Forgiveness of 

Sins, pp. 80,81. 
2. Emil Brunner, The 

Mediator, p. 142. 
3. Swete, p. 153. 

4. Reinhold Niebuhr, Hu
man Destiny, p. 20. 

5. A lecV id ler, Christian 
Belief, p. 97.

Forgiveness as by Scott Britz-Cunningham

Restoration
The word most frequently employed in  the New Testam ent to de- * 

note forgiveness is aphesis, which could also be translated  as "can- 
cellation” or "letting-go.” The emphasis, as Henry Barclay Swete 
points out, is not so much on the mercy which forgives, as the  re
lease which sets the forgiven sinner a t liberty . 1 "Liberty,” one may 
ask, "for w hat purpose?”

"That we m ight live unto righteousness,” answers Peter (see 
1 Peter 2:24). In sin the relationship between God and hum anity  A 
has been severed, and the deep-rooted egoism of our hearts  leaves 
us spiritually  dead. By our own efforts we can do nothing to restore « 
the relationship, for sin has entangled us, and the consciousness of 
guilt drives us ever farther from the throne of God. God, however, 
supervenes; he cancels the debt of guilt; he calls the sinner to 
"come boldly unto the throne of grace, th a t [he] may obtain mercy, 
and find grace to help in  the tim e of need” (Heb. 4:16). With this 
assurance, the sinner is indeed enabled to live the life of God. v

Forgiveness is, however, impossible w ithout repentance—th a t is, 
w ithout some experience of the bitterness of sin. This may be a * 
stumbling-block, especially to those whose outward conduct is 
blameless by society’s demands—to those, th a t is, who have never 
been jolted by guilt into a face-to-face encounter with the repug
nance of sin. These people may be diligent in conforming to their 
obligations as citizens or as members of a church, but th e ir obedi
ence is hollow, for it  cloaks the very egoism which is a t the root of '* 
all sin. They fail to see th a t a sinner, as Emil Brunner suggests, "is f  
not a hum an being who has sinned a certain num ber of times; he is 
a hum an being who sins whatever he is doing.” 2 There is no remedy 
for such blindness except the conviction which is forced upon the 
sinner by the  word and Spirit of God.3

Numerous passages in  the New Testam ent (cf. M att. 6:14, 15; 
18:32-35) stress th a t God’s forgiveness of us requires us to be forgiv
ing of others. This, again, is not so much a condition of God’s 
mercy, as of our capacity to receive it. Our forgiveness of others is •. 
inseparably linked to our repentance; it is, in a direct sense, the re
flection of repentance on the plane of our relationships. For in re- * 
penting, we renounce the idol of Self; and in renouncing the claims 
of Self against our fellow hum ans, we forgive. As Reinhold Nie
buhr puts it, "the final proof of the genuine spirit of hum ility  in  the 
'elect’, of the ir 'brokenness of sp irit’, is the ir capacity for mercy 
and forgiveness. W ithout consciousness of the ir own need of for
giveness, 'good’ people never show mercy towards 'bad’ people.” 4 '

Forgiveness—both God’s forgiveness of us, and our forgiveness 
of others—is a creative force, a restorative of broken relationships. r 
Alec Vidler states it well: "God forgives th is man and th a t man, so 
th a t in  the  power of the  Holy Spirit they may become agents of 
C hrist’s reconciling w o rk .. . . Where a church is alive and not 
dead, it is moved by gratitude for forgiveness and reconciliation re
ceived to go out and extend those blessings universally .” 5 t

Scott Britz-Cunningham is editor of the Mountain View Mirror, pub- u 
lished quarterly by the Mountain View Central Church.
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Guarantee by God

*  During a recent nostalgic look a t one of my academy yearbooks, 
^ I noted w ith some am usem ent th a t a fellow student had signed

across her picture the words, "Gross! It’s me.” Though few would 
express th e ir low self-esteem in quite so public and b la tan t a m an
ner, most of us experience tim es when a look in  the m irror elicits a 
response not unlike, "Gross! I t’s me.”

And if we have even slightly felt the im pact of the heavy conse- 
quences of our sin, we know th a t such a self-analysis is all too ac
curate. T hat’s why God’s forgiveness is such good news. Though in 

» some ways we are undeniably and u tterly  "gross,” he doesn’t  hold 
it  against us. R ather, he steadfastly affirms our value as his own 

r creatures, even though we have fallen far short of his design.
When you realize th a t God takes such a rem arkable attitude to

ward you, your own outlook is revolutionized so th a t you can:
1. Stop worrying about what God thinks of you. Jesus’ forgive-

* ness of the undeserving—like Peter, the woman caught in  adultery, 
and even those who nailed him  to the cross—forever settles any

* questions about God’s disposition toward you. No circumstance 
you may face, no sin you may commit, can a lter the "good news 
. . . th a t the  universe is a friendly place, th a t God wears a friendly 
face toward m an .” 1

2. Stop worrying about yourself. All insecurity, guilt and self- 
^ hatred  are refuted by the powerful argum ent of Calvary. With his

own blood, C hrist has confirmed beyond doubt your inestim able 
4, worth, your high sta tus as a favored child of the King of the uni

verse. Your self-worth, then, is guaranteed by God, and is not depen
dent on the approval of others, or even on your approval of yourself. 
M aking the dean’s list, getting into Loma Linda, winning the 

- championship, being asked out on Saturday night—these may all 
help you feel good about yourself. But for the  C hristian, these sorts 
of things are never the  basis for self-acceptance.

H elm ut Thielicke w rites th a t once we see C hrist’s attitude toward 
r  us, "then we no longer need to have our value constantly confirmed.

We need no longer be addicted to recognition. . .  . We can know 
k th a t we are accepted, although we are  weak. . . .  We no longer have 

to establish our own value or have it confirmed by other 
people. . . . [This] m eans an  indescribable freedom, for now we can 
know th a t no m atter w hat we have done, no m atter who we may 
be—no one and nothing can step between us and God; no one and 
nothing can change the fact th a t we are accepted by h im .. . ,” 2 

* 3. Start worrying about the needs of others. Again Thielicke: "In-
t stead of always having to put ourselves in the proper light, instead 

of spending our energies, our love, our im agination, and our objec
tiv ity  in constant pursu it of self-confirmation,- we are now free to 
help others w ith w hatever capabilities we have and to take responsi
b ility in  all areas of our life .”3 In liberating us from our doubts and 
fears about ourselves, God points us toward meeting the hurts, 

4 needs and insecurities of others. D. F. M.

4

HOWTO
Key text: 
Ephesians 1:7, 8

1. Jack W. Provonsha, 
G od Is With Us, p. 130.
2. Helmut Thielicke,
The Faith Letters, p. 147.
3. Ibid., p. 148.
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The Key to 
Self-Accepta nee

by Jim Brock

OPINION
Key text: 

Romans 3:23, 24

“ Forgiveness 
removes the 

barriers caused 
by sin.”

Fundam ental to New Testam ent anthropology is the fact of h u 
man inability to live a successful, fulfilling life outside of a re la 
tionship w ith Christ. Paul asserts th a t "all have sinned, and come 
short of the glory of God” (Rom. 3:23). History itself supports the 
Bible in this claim, and testifies to m an’s failure to order his life in 
a constructive fashion. The tru th  is th a t we all know w hat is righ t 
and moral and a t the same time we all know th a t we are not doing 
the right. H erein lies the dilemma and the great need of hum anity.

W hat happens to our self-worth and self-image in view of our 
moral failures? The New Testam ent and contemporary society are 
filled w ith numerous examples of people whose lives have been 
wrecked and crippled by guilt and self-blame. People get caught in 
the trap  (because of their shortcomings) of thinking th a t they are 
worthless. We often become burdened down when we sense our 
own inadequacy. Thus, the fullness of life, the glorious opportunity 
of living, means very little  to many people. They have become fed 
up w ith life; their hopes have been dashed, their dreams broken, 
and their visions short-circuited .1 How can we accept ourselves 
when, in  fact, we do fall short of moral rightness?

Before we can live happy, successful lives, we m ust first accept 
ourselves and m aintain a healthy self-image. The message of the 
gospel is th a t this self-acceptance comes through the experience of 
forgiveness. Forgiveness removes the barriers caused by sin and 
thus opens the way to recovery of wholeness of personality and the 
integrity  of the individual.- W ithin the concept of forgiveness, is 
the message th a t God loves us and values us enough to risk  him self 
and his well-being th a t we m ight become reconciled to him. For
giveness makes possible our adoption as sons and daughters of 
God, as well as giving us access to the renewing powers of the new 
age.

Once we understand th a t God loves us unconditionally and 
places the highest value on us, we will not only be able to discern 
and acknowledge our faults, but we will also find, in our gratitude 
toward a forgiving God, the motivation to reform our lives and be
come a blessing to the world .4

1. John Powell, Fully Hu
man Fully Alive, p. 32.

2. Interpreter's D ic tio 
nary o f the Bible, vol.

2, p. 318.
3. Ibid., p. 319.

4. Charles Scriven, Af
firm ing the Best in  

Yourself, p. 32.

Jim Brock is associate pastor for youth ministry at Mountain View  
Central Church.
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1 . How did Jesus affirm the self-worth of Mary Magdalene, Levi REACT 
+ and Peter (see Logos and Testimony)? How were the ir lives af- Lesson 4

fected by th is affirmation? W hat is the significance of each case 
for us?

2. W hat differences do you see between the self-esteem of the one 
who has not sought forgiveness and the self-esteem of the Chris- 
tian  who has experienced forgiveness?

* 3 . If, through God’s forgiveness, we come to accept ourselves as we 
are, do we then  lose motivation to develop and improve Chris
tian  character?

4. Do you have to like yourself if  you are to be saved?

* 5. Leslie W eatherhead has called the forgiveness of God "the most 
powerful therapeutic in the world” (see Introduction). Do you 
agree? Explain. In w hat tangible ways can Christians apply this 
therapeutic, both in the church and in  outreach?

6 . Are there instances when genuine forgiveness occurs but the 
public loss of confidence in  a person may m ean th a t he or she 

y cannot be trusted  w ith an  im portant responsibility any longer?
If so, how does this square w ith Jesus’ example of entrusting Pe- 

■*, te r w ith responsibility after his failure (John 21)?



Lesson 5, July 29-August 4

Freedom From Guilt

“Therefore, there is now no condemnation for those who are in Christ 
Jesus . . . ” (Romans 8:1, NIV).



• Guilt—Passport by Warren R. Zork

From License to Freedom
*  My motor vehicle driver’s 

license lies buried somewhere 
in the  inner recesses of my 
wallet. Except when needed for 
an  "ID,” I seldom th ink  
about th a t little  plastic card 
with the not-so-flattering

k photo th a t gives me the free
dom of the public roads, as 

*, long as I obey the rules under 
which I promised to use it.

On a recent Sabbath morn
ing I was p a rt of a pack of 
cars hurrying along an eight- 
mile stretch of 1-95 between 

>  home and church when we 
approached a favorite state 

v police speed trap . Accustomed 
to the trap, the motorists 
moving 5-10 miles per hour 
over the speed lim it cut back 
th e ir speed as they neared the 
radar unit. Rounding a slight

* curve we could see a h a lf dozen 
^ officers flagging down erring

motorists. Instinctively I felt 
for the wallet in my hip 
pocket. It wasn’t  there.

As I eased by the trap  (what 
a relief—they hadn’t  singled 
me out!), I felt guilty, ex
posed, uncomfortable, outside 

w the strong, protective arm  of 
the law. Had I been stopped,

*■ my bumbling excuses would 
have fallen on courteous, but 
deaf ears, my guilt undeni
able: driving w ithout a license 
in my possession and speed
ing. "Points” would be entered 

*“ against my license num ber 
into a g iant computer some-

* where indicating th a t I had 
abused the privilege of the 
freedom to drive, and there 
would probably be an increase 
in my next year’s insurance

^ premium.

The tru th? I had used my 
privilege of freedom to use the 
roads as a license to cheat, if 
ever so slightly, the system 
set up for my protection. The 
guilt was real and forced me 
to reassess my attitude toward 
the law.

G uilt is an  essential and nec
essary emotional response to 
understanding my broken rela
tionship to God and my fel- 
lowmen. "If it  had not been for 
the law, I should not have 
known sin” (Rom. 7:7, RSV). A 
sense of guilt signals my mo
m ent of tru th  in  relation to 
righ t and wrong, good and 
evil, tru th  and error.

The critical test centers 
around w hat I do w ith th a t 
guilt. Do I drive it under
ground into my subconscious? 
Do I rationalize it away with 
the mores and excuses of sur
rounding society? Or do I 
come clean and choose to say 
to God and those I’ve of
fended, "I blew it. I’m sorry I 
h u rt you. Help me out of 
th is.”

My response will depend 
largely on my view of God, his 
grace—the degree to which I 
really  believe th a t he tru sts  me 
personally, and I tru s t him.

This week’s lesson confronts 
the reality  of guilt in the 
healthy C hristian’s life. We 
shall explore how unresolved 
guilt can bankrupt our re la
tionship with God and those 
around us. We shall see how 
the gospel of our Lord can re
solve each guilt experience and 
restore the relationship of 
freedom to live the abundant 
life.

*  Warren R. Zork is associate pastor of the Sligo Seventh-day Ad
ventist Church in Takoma Park, Maryland.

INTRO
DUCTION
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Getting Past the by Merle J. Whitney

Guilt trips
LOGOS Often we attem pt to rid  ourselves of guilt in  ways th a t are bank- * 

rupt. Rebellion frequently is used to escape the presumed cause of ^ 
guilt. Paul recognizes th a t even parents may engender rebellious 
reaction in  their children: “Fathers, do not exasperate your chil
dren; instead, bring them up in the training and instruction of the 
Lord” (Eph. 6:4, NIV). Rebellion serves only to remove support, 
deepen hard feelings, fracture personal relationships, and generate 
more wrong for which to be guilty. <

Few hum an tra its  are more common than  casting the blame for 
our personal predicam ent on someone else. This is illustra ted  in  <* 
1 Kings 18:17, 19: “When he [Ahab] saw Elijah, he said to him, ‘Is 
that you, you troubler of Israel?’ ‘I have not made trouble for Is- ' 
rael,’ Elijah replied. ‘But you and your father’s family have. You 
have abandoned the Lord’s commands and have followed the 
Baals’ ” (NIV). Saying, "It’s not really my fau lt” is ju st one exam
ple of twisted thinking th a t retains guilt. v

I t’s also easy to give up and dissolve into depression and discour
agement. That a ttitude accuses others or even God of not caring. y 
Our blindness and refusal to allow God to be involved in  the situa
tion then tu rn  an u n tru th  into dire reality. “He answered me, ‘The 
sin of the house of Israel and Judah is exceedingly great; the land is 
full o f bloodshed and the city is full of injustice. They say, “The 
Lord has forsaken the land; the Lord does not see.” So I will not  ̂
look on them with pity or spare them, but I will bring down on 
their own heads what they have done’ ” (Eze. 9:9,10, NIV). ,*•

Sometimes removal of guilt is aborted because confession is su
perficial. “Then Pharoah summoned Moses and Aaron. ‘This time I 
have sinned,’ he said to them. ‘The Lord is in the right, and I and 
my people are in the wrong. Pray to the Lord, for we have had 
enough thunder and hail.’ . . . When Pharaoh saw that the rain 
and hail and thunder had stopped, he sinned again . . . and he 
would not let the Israelites go” (Ex. 9:27, 28, 34, 35, NIV).

We try  desperately to get out of the consequences of our wrong- + 
doing w ithout changing our behavior. As soon as the circumstances 
allow, we re tu rn  to sin and compound the guilt.

Behavior drastically changed for one of Jesus’ most devoted follow
ers—one whom he repeatedly freed from guilt. H er devotion led her 
to the tomb on E aster morning, where she had  the th rill of being the 
first to recognize and greet the risen Lord. “When Jesus rose early on 
the first day of the week, he appeared first to Mary Magdalene, out of 
whom he had driven seven demons” (Mark 16:9, NIV).

Resolution of guilt through the gospel is not complicated. Two ,  
passages of scripture m ake the process clear. “He who conceals his 
sins does not prosper, but whoever confesses and renounces them 
finds mercy” (Prov. 28:13, NIV). “Therefore, there is now no con
demnation for those who are in Christ Jesus, because through 
Christ Jesus the law of the Spirit of life set me free from the law of 
sin and death” (Rom. 8:1, 2, NIV). t-

Merle J. Whitney is an associate pastor at the Sligo Church.

44 Monday, July 30



V 2 I U I I I  by Warren R. Zork

Must Be Confronted
Ellen White uses Jacob’s "angel-wrestling” experience to high- TESTIMONY 

^ light the reality  of an  intense encounter of faith which often will Key text: 
come to one suffering from a sense of guilt. "God taugh t Jacob th a t Romans 8:1 2 
in his own strength  he could never gain the victory, th a t he m ust 
w restle w ith God for strength  from above.” 1 

"Jacob [after deceiving Esau] fled . . .  [and] was weighed down 
with a sense of guilt. . . . The one thought th a t above all others 

» pressed upon his soul, was the fear th a t his sin had cut him off 
from God. . . .  In sadness he lay down to rest. . . .  As he s le p t. . . 

ft vast shadowy stairs seemed to lead upward to the very gates of 
heaven; . . . angels of God were passing up and down, . . . the di- 

'  vine voice was heard in a message of comfort and hope. . . . The 
mystic ladder of his dream  represented Jesus, the only medium of 
communication between God and m an .”2 

According to Mrs. White, there  will be real conflict in every 
> genuine attem pt to seek release from guilt. Notice the words 

"struggle” and "subdue” in the following quote: "When sin 
v struggles for the m astery in  the heart, when guilt oppresses the 

soul and burdens the conscience, when unbelief clouds the mind, 
remember th a t C hrist’s grace is sufficient to subdue sin and banish 
darkness. E ntering  into communion w ith the Saviour, we enter the 
region of peace. . . .

^ "It is a law of na tu re  th a t our thoughts and feelings are encour
aged and strengthened as we give them  utterance. While words ex- 
press thoughts, it  is also true  th a t thoughts follow words. . .  .

"Let us educate our hearts and lips to speak the praise of God for 
His matchless love. . . .

" 'Let the peace of God rule in  your hearts; . . . and be ye than k 
ful’ (Col. 3:15). Forgetting our own difficulties and troubles, let us 
praise God for an opportunity to live for the glory of His nam e .” 3

►

ft

1. M anuscript 2,1903.
2. Steps to Christ, pp. 
19,20.
3. M inistry o f Healing,

t pp. 250-253, emphasis
supplied.

i
Warren R. Zork is associate pastor of the Sligo Church.
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Inescapable by Paul Tournier,
f t .  . ¡ I f  selected by George B. Gainer

EVIDENCE
Key text: 

Romans 7:19-8:2

“Those who 
think that 

conversion 
gives shelter 

from sin 
and guilt 

are grossly 
deceived.”

We all experience guilt feelings, and we also continually seek to 
escape from them, not by the pardon of God but by the mechanism 
of self-justification and the repression of conscience. Therefore we 
ourselves have need at one and the same tim e of both aspects of the 
biblical inversion. We need the assurance of grace to m eet our con
viction of guilt, and we need the severity of God to drive us back 
upon ourselves, to the recognition of our guilt and misery, and to 
m ake us en trust ourselves still more ardently to the divine grace.

This is the meaning of the  traditional C hristian felix culpa. I t is a 
happy fault, happy guilt, for it  has lead us and continually leads us, 
through begging for grace, to bow before God th a t we may receive 
it. The salu tary  saying of George Fox, the founder of the  Quakers, 
is well known, th a t the light which shows us our sins is the  light 
which heals.

I t  follows th a t w hat we have distinguished in  order to clarify the 
discussion, is in fact integrated into one experience; we have both 
a t the same time a sharp sense of guilt and a sharp aw areness of 
grace. The more acute, penetrating and refined our sense of guilt, 
so much the more acute, far-reaching and joyous is our awareness 
of grace.

In the Epistle to the Romans chapters seven and eight, St. Paul 
gives a most moving description of our hum an lot. . . . There seems 
to be a striking contrast between vii. 1-24 on the one hand, and the 
last verse of the chapter (vii. 25) together with the whole of the fol
lowing chapter, on the other. There appears to be a break in  the 
th read  of the argum ent which has worried translators.

In the first section the apostle depicts m an’s inescapable guilt 
and despair: 'I do not do the good I want, but the evil I do not w ant 
is w hat I do. . .  . Wretched man th a t I am!’ (Rom. vii. 19, 24). But 
in the  second p art this despair is swept away to give place to a 
paean of trium ph: 'Thanks be to God through Jesus C hrist our 
Lord! . . . There is therefore now no condemnation for those who 
are in C hrist Jesus’ (Rom. vii. 25; viii. 1).

The contrast is so sharp th a t the explanation has been sought by 
supposing th a t St. Paul may have been describing in succession 
m an’s condition in  two distinct phases of his life—in chapter seven, 
before his conversion, and in chapter eight, after it. This simple in 
terpretation  is entirely contradicted by experience. . . . Those who 
th ink  th a t conversion gives shelter from sin and guilt are grossly 
deceived, and they fall into a repression of conscience. I have seen 
m any instances of this, especially with various sects in which it is 
said th a t converts no longer commit sin and where scandals are 
rife.

The fact is th a t the C hristian is still accompanied by guilt after 
his conversion, and it  even becomes more acute, as we have seen. 
The condition described in Romans chapter seven is the state of ev- 
erym an, converted or not. There is no 'before’ or 'after’ in  it.

Some translators of the Bible have been deceived over this. They

Paul Tournier has written several major works on Christian psy
chology. George Gainer is an associate pastor of Sligo Church.
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** have carefully inserted three dots between verses twenty-four and
¥ twenty-five. Not all translations have this pious emendation, of

course; but the intention of the translators who have inserted them 
is clear. They assum e th a t St. Paul had snapped the thread of his 
argum ent, and after describing w hat m an is like before conversion, 
oppressed by the consciousness of guilt, he has then  taken  a leap 
into the  fu ture and described the same m an long afterwards, con- 

i  verted and sure of forgiveness, w ithout saying how he passed from 
one sta te  to the other. 

is Recently I m et a theologian friend of mine who said to me: 'I 
have long asked myself w hat was concealed by these three dots, 
and w hat happens between the condition of man in  chapter seven 
and his condition in chapter eight, and w hether i t  happens once for 
all or w hether it  recurs time and again throughout life. Then one
day I realized th a t the three dots m ean nothing a t all, and th a t a

v m an is a t the  same tim e such as is described in chapter seven and 
also in  chapter eight.’ T hat is correct; the dots represent nothing a t 

** all, because they have simply been invented by the translator, and 
they pervert St. Paul’s message.

We have the sharp consciousness of guilt of chapter seven and 
the vivid certainty of grace of chapter eight simultaneously! This 
can be seen in  history; for believers who are most desperate about 
themselves are  the  ones who express most forcefully the ir confi
dence in grace. There is a St. Paul, as I have ju st shown; and a St. 

4  Francis of Assisi, who affirmed th a t he was the greatest sinner of 
all men; and a Calvin, who asserted th a t man was incapable of do
ing good and of knowing God by his own power. The same thing 
can be seen in the  consulting-room. Those who are most pessimis
tic about men are the most optimistic about God; those who are the 
most severe w ith themselves are the  ones who have the most serene 
confidence in divine forgiveness.

To separate consciousness of guilt and consciousness of forgive- 
*- ness is to doom oneself to a m isunderstanding of man. To imagine

th a t after conversion one is sheltered from sin and guilt is to be- 
guile oneself with a dangerous illusion. It is even to prepare the 
way to profound despair on the day when it  is realized tha t, in  spite 
of an entirely sincere conversion, one has fallen back into sin, and 
guilt is experienced once again in  an  even more vivid form.

But perhaps it  is necessary to experience such disillusionment in 
order to discover the incredible scope of God’s grace. How many of 

’ us have not experienced successive phases in conversion? In the 
^ first flush, our soul is irradiated with light and purified, and obedi

ence seems easy and joyous; love is given to us from those whom we 
used not to love; we feel ourselves to be sheltered from temptations, 
which have lost all the ir attractions. A t the same tim e our faith is 
somewhat over-simple in  th a t the contrast between our old life and 
our new life is seen in  black-and-white, bu t we witness to the new 
life with power and sincerity.

“What grace 
removes is not 
guilt, but 
condemnation.”
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Then w ith time the grey colouring returns; the tones fuse; even 
crude tem ptations arise afresh; obedience becomes an effort; and 
we discover, even more sadly th an  before, the ineradicable nature 
of sin. But above all, slowly we apprehend better both ourselves 
and God—God’s holiness, and over against it, our misery. And we 
become aware of a guiltiness of which we had no conception pre
viously.

It is then th a t we understand more profoundly how vast the grace 
is which receives us ju st as we are, with all our despair, all our 
weaknesses and all our relapses. By degrees the awareness of our 
guilt and of God’s love increase side by side. I t is the sain ts who 
have a sense of sin, as Father Danielou says, 'the sense of sin is the 
m easure of a soul’s awareness of God.’

A patien t of great shrewdness, who had become very sensitive to 
hum an problems through his illness and the tria ls  of his own life, 
wrote: 'I know what it is. We are destined to rem ain suspended be
tween sin and grace, between heaven and the abyss.’

W hat grace removes is not guilt, bu t condemnation. St. Paul is 
quite clear: 'There is therefore now no condemnation.’ And para
doxical as it may appear, we have seen th a t the condition for such 
absolution is contrition and a conviction of guilt—the very opposite 
of an absence of guilt.

Quite recently I have had some wonderful conversations with a 
Roman Catholic priest, severely tested by inner conflicts, a rest
less, torm ented man, incredibly clear-sighted about him self and 
fully conscious of his doubts, his rebelliousness and hesitations, 
and of the profound gloom into which he has been plunged. 'Yet all 
of th a t,’ he says, 'nevertheless in no way shakes my calm certainty 
of faith  and of grace.’

I feel myself closely akin to th a t m an, in a deep community of 
spirit, I completely understand him. For though less tried by life, I 
also for my p art am both heavy and light-hearted, sad and joyous, 
u tterly  sad and utterly  joyous, weak and strong, torm ented by guilt 
for innum erable things and yet confident of the grace of God, not 
for la te r on bu t now in the present, in the m idst of my anguish and 
weakness, my guilt and my doubts, and even because of them . 'I 
came not to call the righteous, but sinners’, Jesus said (M att. 9:13).

Excerpted from  G uilt and  
Grace by Paul 

Tournier. Copyright ©  
1962 by Hodder & 

Stoughton. Used with 
perm ission from 

Harper & Row, Publish
ers, Ltd.



A Warning Light by Reginald N. Shires

In the opening chapter of his book, Whatever Became o f Sin'? Dr. 
K arl M enninger, the  psychiatrist, tells the story of a man who 
stood a t a busy corner of the Chicago Loop during the lunch hour, 
accusing people as they passed him. He was a stern-faced, plainly 
dressed m an, and as people approached him he lifted his righ t arm  
and pointed a t a person and intoned a single word: "GUILTY.” Re
sum ing his stiff stance for a few moments, he would w ait for an 
other person to approach him. Raising his arm  again, he pointed 
and pronounced the solemn legal term: "GUILTY.” The effect of 
th is  strange pantomime on passing strangers was eerie. "They 
would stare a t him ,” Dr. M enninger writes, "hesitate, look away, 
look a t each other, and then a t him  again; then hurriedly continue 
on the ir ways.” One m an even said: "But how did he know?” Com
m enting on th is experience, Dr. M enninger says:

No doubt many others had similar thoughts. How did he know, in
deed? ’Guilty!’ Everyone guilty? Guilty of what? Guilty of overparking? 
Guilty of lying? Guilty of arrogance and hubris toward the one God? 
Guilty of 'borrowing,’ not to say embezzling? Guilty of unfaithfulness 
to a faithful wife? Guilty only of evil thoughts—or evil plans?1 

The tru th  is th a t we do not need someone to point to us and say 
we are guilty. We somehow know it as a member of the  hum an 
race. We inherit guilt. We also create guilt for ourselves. Even the 
C hristian experiences this tension. As one w riter has said: "Thus 
the fight is carried out sim ultaneously on two fronts—between the 
person and his world and w ithin the person—and it is in some way 
the tension between these fronts th a t raises the  battle  to neurotic 
proportions.” 2

In his m inistry, Jesus worked to remove the burden of guilt th a t 
religion had placed upon people. In  the synagogue of N azareth, his 
hometown, he told the people th a t he would fulfill the  message of 
Isaiah about the Servant of the Lord’s mission "to proclaim release 
to the captives and recovering of sight to the blind, to set a t liberty 
those who are  oppressed, to proclaim the acceptable year of the 
Lord” (Luke 4:18, 19, RSV).

True C hristianity  should bring relief to the hum an mind as it 
frees us from guilt of sin. Yet it  is the minor guilt feelings th a t 
trouble us: the gu ilt feelings th a t our companions or parents work 
too hard for a living; th a t we are not caring enough for our parents, 
relatives or friends; th a t we spoke the wrong word; th a t we don’t  
work hard enough a t our jobs. The list stretches on.

Christians can come to grips with w hat is causing guilt and begin 
to make provision to deal with the source of gu ilt so th a t we can be 
"set a t liberty.” A sim pler lifestyle can help some deal with the 
gu ilt of debt. A caring spirit may keep us from riding roughshod 
over other people. Faithfulness a t our work may help us feel less 
gu ilt over our jobs. G uilt in  our life is like a w arning light in our 
car: when it  comes on in  our life we need to stop, examine ourselves 
and correct the problem if we are really to enjoy our lives.

Reginald N. Shires is associate pastor of the Sligo Church.
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1. Karl Menninger, 
Whatever Became of 
Sin? pp. 1, 2.
2. Joel Kovel, A Com
plete Guide to Therapy, 
p. 15.



“We can turn 
to a bustling 

religious 
practice as a 

major ally 
in maintaining 
the fiction of a 

together life”

Let the 
Healing Begin

by George B. Gainer

OPINION
Key text: 

Luke 23:34

G uilt feelings are deeply rooted in our lives. Way back, a lifetime 
ago, when our parents brought us up, they quite naturally  culti
vated w ithin us an  intense sense of guilt. We learned th a t there are 
some things you ju st don’t  do. You don’t  throw food. You don’t  
pick your nose. The most precocious among us even learned not to 
burp in public. And, if perchance, we instinctively lapsed back into 
the forbidden zone, we were stopped cold with those soul-piercing 
words, "You ought to be ashamed of yourself!” Our parents had 
succeeded. Civilization would continue for another generation, for 
we felt guilt.

Many of those early feelings grow into "false guilt,” while oth
ers, even now, were rooted in "true guilt.” I still rem em ber the 
"Paradise Lost” event in my th ird  year of life. All of life was a 
seamless whole, you know, "brother robin—sister sparrow.” A 
robin landed in our front yard a few feet from me and began to pull 
up a worm. Some bigger boys arrived on the scene, slingshots 
ready, and I was confronted with a decision. Let the bird be killed, 
or scare him  away and then be killed by the boys (or so I believed). 
I stood m ute, and the robin dropped dead. As I ran  to my mother, 
tears of terror were mixed with tears of guilt. I had let my brother 
die.

As we m ature, we struggle more or less successfully to handle the 
barriers false guilt imposes on our way. But w hat about our true  
guilt? All too often we expend our energy denying it, repressing it, 
or projecting it on to those closest to us. We th ink th a t if we can 
stash our beast beneath the basem ent steps and bolt and bar the 
door behind us, everything will be fine. The scary th ing is th a t we 
can then tu rn  to a bustling religious practice as a major ally in 
m aintaining the fiction of a together life before our neighbors 
(even while our la ten t self-hatred gathers force).

O wretched m an th a t I am! Can I ever be healed?
E nter Jesus. I t is Sebastian Moore who suggests th a t Jesus 

comes to me as the true hum an being, i.e. my "true self.” 1 Con
fronted by Jesus in  his wholeness, a man who is everything th a t 
down deep I know I was m eant to be, I am provoked. My self- 
hatred, until now directed toward myself, is gathered and fueled by 
my rage, and inflicted w ith all the force of violence on th is  Jesus. 
Suddenly the crucifixion isn’t  2,000 years ago, it’s today! And I’m 
driving the nails! For the  first time the diffused evil of my fearful, 
contingent existence is focused. I see m yself as I really  am. . . .  I t 
is a t  th is in stan t th a t the Word is heard, "I forgive you. I love you 
even n o w . . . especially now, I love you!” Thanks be to God 
through our Lord Jesus Christ! The festering power of sin has been 
lanced. Let the healing begin!

1. Sebastian Moore, The 
Crucified Jesus Is No 

Stranger, p. 19.

George B. Gainer is an associate pastor of Sligo Church. 
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1. Is gu ilt good or bad for us? Explain.

V 2 . How would you summarize the biblical way of resolving guilt? 
W hat inadequate ways of coping with guilt do you see in the Lo
gos section? Can you identify w ith them?

3. Is a guilty conscience the same th ing  as true guilt? Explain.

k 4. Has the Adventist community in  some ways im parted unhealthy 
guilt to its youth? If so, w hat can parents, pastors and teachers 

*  do to avoid this?

5. Paul Tournier (Evidence) says th a t the C hristian  never loses a 
sense of guilt. Do you agree? Doesn’t  God’s forgiveness do away 
with guilt? Does Tournier underestim ate the transform ing 
power of grace?

6 . Reginald Shires (How To) suggests th a t a new set of behaviors— 
simpler life-style, caring spirit, faithfulness a t work, etc.—helps 
free us from guilt. Do you agree? Why or why not?

►

*

I

*

REACT
Lesson 5
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Lesson 6, August 5-11

The Forgiving 
Community
“Accept one another, then, just as Christ accepted you . . . ” (Romans 
15:7, NIV).



Post-Mousse 
Musings

I t  was one of those typical 
Sabbath, after-dinner conver- 

r  sations. My husband and I, 
along with th ree friends, Sally, 
Bob, and K aren (the names 
have been changed to protect 
the intem perate) were en
gaged in an anim ated debate.

* One m ight speculate th a t the 
sugar in  the chocolate mousse

*  had set our metabolic systems 
on a collision course, but as I 
recall, we had some genuine 
differences of opinion.

The discussion heated when 
Bob told the story of an Ad- 

'  ventist church member who 
y had been disfellowshipped for 

shady business practices. K a
ren  suggested th a t no one who 
really  wanted to rem ain a 
member (and some said th a t 
person did) ought to have his 

► or her name removed from the 
church books. To th is  Sally

*  responded, "absolutely no 
one?”

Once it was established tha t 
we all would have attended a 
business meeting to vote Adolf 
H itler out of church mem ber
ship (one sleepy participant ac
tually  opened his eyes long 

” enough to ask w ith alarm  
B w hether H itler really was an 

Adventist), we moved on to 
more difficult cases like 
Richard Nixon.

At this level, a discussion 
of church membership is only 

k scintillating Sabbath after
noon banter. When it  gets 

% close to our home churches 
the process becomes painful 
and complex. Probably most 
local churches would have no 
trouble deciding w hat do to 
about the guy who m arried a

by Janice Eiseman Daffern

hundred women and took off 
with the ir life savings. How
ever, most Adventists are less 
spectacular sinners. While 
very few of our dilemmas ever 
h it the news, they call for our 
thoughtful care. These situa
tions are about real people 
and the communities th a t are 
responsible for th e ir spiritual 
nurture.

Our committee of five 
gradually moved from a discus
sion of celebrity sinners to 
some of the ways which we 
th ink  about the church. One 
in  our group saw the church as 
an  organization in which one 
kept the rules or lost member
ship. A more m aternal type 
among us liked the idea of the 
church as a family who wel
comed erring members with 
open arms. In a family, only 
the most extreme circum
stances w arran t disinheriting 
a child .1 Another person sug
gested th a t belonging to the 
church was like holding citi
zenship in  the Kingdom of 
God. Only treason was consid
ered a crime worthy o f  exile.

I t doesn’t  take a genius to 
see th a t we didn’t  settle the 
issue th a t afternoon. We dis
covered th a t we couldn’t 
come to clear-cut decisions.
Our little  group will probably 
get together again on a Sab
bath  to overeat and argue (or 
in  the case of one, in term it
ten tly  doze). Maybe one of 
these tim es we will ta lk  about 
how we would feel if one of us 
were to lose church member
ship. Should it  ever happen, I 
suspect there m ight be more 
crying than  conversation.

<+ Janice Eiseman Daffern is the associate for pastoral care at the 
Sligo Church.

INTRO
DUCTION
Key text: 
Galatians 6:21

1. For fu rther develop
m ent o f these ideas see 
James J. Londis ’ "A  
Pastor Looks at Church 
D iscipline,”  Spectrum, 
vol. 13, no. 3.
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v a e m i e  by Janice Eiseman Daffern

Restoration
LOGOS The members of the early church tru ly  needed each other. They *1 

belonged to a struggling, despised little  group and had given up 
friends and family for the privilege of being part of it. In spite of all 
the adversity and pressure, the group continued to grow. The most 
significant reason for th is seems to be the love and openness people 
found in the church.

Confession is a crucial element in this atmosphere of openness. 
Jam es admonished us to . . confess your sins to one another, and 
pray for one another, that you may be healed” (James 5:16, RSV). i 
Confession clears the  a ir  for communication. .

Equally essential is a sp irit of forgiveness. “If he [your brother] 
sins against you seven times in the day, and turns to you seven 
times, and says, ‘I repent,’ you must forgive him” (Luke 17:4, 
RSV).

When we read the story of Mary anointing Jesus’ feet (Luke 7:37) 
a t Simon’s house we get a picture of the results of super abundant ~r 
forgiveness. When Simon exposes his disdain for such a  sinner and 
such public display of love, Jesus tells him  a story and asks a ques- * 
tion: “ ‘A certain creditor had two debtors: one owed five hundred 
denarri, and the other fifty. When they could not pay, he forgave 
them both. Now which of them will love him more?’ Simon an
swered, ‘The one, I suppose, to whom he forgave more.’ And he said 
to him, ‘You have judged rightly’ ” (Luke 7:41-43, RSV). Think 
about it. Our deepest connections are w ith people who have pu t up ‘ 
w ith a lot from us and yet who we know love and forgive us.

The kind of relationships which are built on m utual acceptance 
and love also are healthy because they incorporate the "forgetting” 
factor. In Jerem iah 31:34 we learn th a t even God forgets our sin. Of 
course, when we are wronged by another person, particularly  the 
one we love, we do not banish the incident from our memory. Most 
of us have minds a little  too efficient for tha t. The forgetting comes 
in le tting  go of the burdens or barriers of th a t incident.

Not only should there be forgiveness between individual Chris- v 
tians, bu t the church is to be a forgiving community in the  corpo
ra te  sense. “Brothers, if  someone is caught in a sin,” w rites Paul, « 
“you who are spiritual should restore him gently. . . . Carry each 
other’s burdens, and in this way you will fulfill the law of Christ” 
(Gal. 6:1, 2, NIV).

Sometimes, as happened in the C orinthian church, an  individ
ual’s action causes such disruption and pain in the whole church 
body, th a t disciplinary action is necessary. But even in  such in- * 
stances, Paul urges an  attitude of reconciliation toward the one 
who has been disciplined. “The punishment inflicted on him by the 1 
majority is sufficient for him. Now instead, you ought to forgive 
and comfort him, so that he will not be overwhelmed by excessive 
sorrow. I urge you, therefore, to reaffirm your love for him”
(2 Cor. 2:6-8, NIV). The Bible is clear in its affirmation of love, for
giveness and a spirit of tenderness as we work with one another. ,

Janice Eiseman Daffern is the associate in pastoral care at the V 
Sligo Church.
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Sinner Lovers—  by Warren R. Zork

Sin Haters
Ellen White was a keen student of hum an behavior. Notice her 

pointed comments about those who would ra ther play "judge” than  
face the ir moment of tru th  in identifying with a forgiven sinner. 
These comments focus on the gospel story of the woman taken  in 
adultery.

"It is not C hrist’s follower tha t, with averted eyes, tu rns from 
the erring, leaving them  unhindered to pursue their downward 
course. Those who are forward in accusing others, and zealous in 
bringing them  to justice, are often in the ir own lives more guilty 
th an  they. Men hate  the sinner, while they love the sin. Christ 
hates the sin, bu t loves the sinner. This will be the spirit of all who 
follow Him. C hristian love is slow to censure, quick to discern 
penitence, ready to forgive, to encourage, to set the wanderer in 
the path  of holiness, and to stay his feet there in .” 1

"We ourselves owe everything to God’s free grace. . . . Let this 
grace be revealed to others.

"Give the erring one no occasion for discouragement. Suffer not 
a Pharisaical hardness to come in  and h u rt your brother. Let no 
b itte r sneer rise in  mind or heart. Let no tinge of scorn be manifest 
in the voice. If  you speak a word of your own, if  you take an a tti
tude of indifference, or show suspicion or d istrust, i t  may prove the 
ru in  of a soul. He needs a brother with the Elder Brother’s heart of 
sym pathy to touch his h eart of hum anity. Let him  feel the strong 
clasp of a sym pathizing hand, and hear the whisper, 'Let us pray.’ 
God will give a rich experience to you both .” 2

When it becomes necessary for the C hristian, individually or cor
porately, to confront a fellow C hristian about a m atter of public 
witness, a sensitivity to the  other’s feelings should take priority. 
"It is always hum iliating  to have one’s errors pointed out. None 
should m ake the experience more b itter by needless censure. No 
one was ever reclaim ed by reproach; bu t m any have thus been re
pelled and have been led to steel the ir hearts against conviction. A 
tender spirit, a gentle, w inning deportment, may save the erring 
and hide a m ultitude of sins .” 3

"We are not forgiven because we forgive, but as we forgive. The 
ground of all forgiveness is found in  the unm erited love of God; but 
by our a ttitude  toward others we show whether we have made th a t 
love our own. Wherefore C hrist says, 'W ith w hat judgm ent ye 
judge, ye shall be judged: and w ith w hat m easure ye mete, it  shall 
be m easured to you again’ ” (Matt. 7:2).4

Warren R. Zork is associate pastor of the Sligo Church.

TESTIMONY
Key text:
Luke 7:47

“ If you show 
suspicion or 
distrust, 
it may
prove the ruin 
of a soul.”

1. The Desire o f Ages, 
p. 462.
2. Christ's Object Les
sons, p. 250.
3. The M in istry o f 
Healing, p. 167.
4. Christ's Object Les
sons, p .251.
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The Need by Bonnie L. Casey

for Confession
EVIDENCE

Key text: 
James 5:16

1. SDA Bible Commen
tary on James 5:16. 

2. W illiam  Barclay’s 
orig ina l translation. 

3. W illiam Barclay, The 
Letters o f James and 

Peter, rev. e<±, p. 181.

In C hristian theology, the concept of forgiveness has always M 
been closely linked to th a t of confession. Adventist theologians, 
writing in the SD A Bible Commentary, stress th a t prayers for for-  ̂
giveness of our sins m ust be preceded by confession of our sins, for 
"the prime requirem ent for sincere faith in prayer is a clear con
science. Wrong deeds secretly done are to be confessed to God 
alone. Sins th a t involve others are to be confessed also to those who •» 
have suffered injury. A guilty conscience erects a barrier to un re
served reliance upon God and will defeat p rayer .” 1 <

In the New Testam ent, one of the strongest admonitions to con
fess our sins is found in Jam es 5:16. "Confess your sins to each * 
other and pray for each other, th a t you may be healed .” 2 I t is no 
accident th a t the three verses directly preceding the instruction to 
confess sins have to do with prayers and anointing for the sick, 
since, as Scottish theologian William Barclay points out in h i s % 
commentary on Jam es, one "great characteristic of the  early 
church was th a t it was a healing Church. . . . Few communities 1 
can have been so devotedly attentive to the ir sick as the  early 
church was.” 3

But the church is to be a healing community for the spirit as well 
as for the flesh, which explains why in the book of Jam es instruc
tion on prayers for healing is followed by instruction on confession « 
of sins. For the early Christians, the concepts of confession and 
healing were closely bound. F irst of all, writes Barclay, "there is , 
the  idea th a t all sickness is due to sin. I t was a deeply-rooted Jew 
ish belief th a t where there were sickness and suffering, there m ust -* 
have been sin. . . . The Jews always identified suffering and sin. 
Nowadays we cannot make th is mechanical identification; bu t this 
rem ains true—th a t no m an can know any health  of soul or mind or 
body until he is righ t with God.”

Commenting fu rther on the idea of confession in  Jam es 5:16, 
Barclay explains, "There is the idea tha t, to be effective, confes- ** 
sion of sin has to be made to men, and especially to the person 
wronged, as well as to God. In a very real sense it  is easier to con
fess sins to God than  to confess them  to man; and yet in  sin there 
are two barriers to be removed—the barrier it  sets up between us 
and God, and the barrier it sets up between us and our fellow-men.
If both these barriers are to be removed, both kinds of confession 
m ust be made. . . . This is clearly a principle which m ust be used * 
with wisdom. It is quite true th a t there may be cases where confes
sion of sin to each other may do infinitely more harm  th an  good; „ 
bu t where a barrier has been erected because of some wrong th a t 
has been done, a man m ust put him self right both with God and his t  
fellow-man.”

The church as a forgiving community m ust be one where people 
can look to the ir fellow church members for healing forgiveness 
when they do wrong, after first openly and honestly confessing *• 
the ir responsibility for the  wrongs they have done to each other.

Bonnie L. Casey is staff writer and editor for Sligo Church. ^
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Forgiveness for by Reginald N. Shires

the Whole Community
Recently, while studying Leviticus 4 I was impressed with fact HOW TO 

th a t provision was made for every type of person in the Israelite Key text: 
community who repented. 1 j 0 hn 4 :10

Leviticus 4 shows us th a t God even forgives the priest who sins:
. . If anyone sins unw ittingly in  any of the  things which the 

Lord has commanded not to be done, and does any one of them , if it 
is the anointed priest who sins, thus bringing guilt on the people, 
then  le t him  offer for the sin which he has committed a young bull 
w ithout blemish to the  Lord for a sin offering” (Leviticus 4:2, 3,
RSV). As a m inister th is  thought is a blessing. Forgiveness even for 
a priest when he sins! Congregations love their m inisters but they 
have a  hard  tim e forgiving them  when they sin.

Leviticus also shows us th a t there was forgiveness for the con
gregation as a whole if  th e ir elders confessed the sin as they placed 
the ir hands " . . .  upon the head of the bull before the Lord . . . ”
(Leviticus 4:15, RSV). There was forgiveness also for the  ru ler who 
sinned who brought " . . .  as his offering a goat, a male w ithout 
blemish” (vs. 23). Common people were asked to confess the ir sin 
upon a female goat or lamb (vs. 32).

W hat about those who could not afford these expensive offer
ings? The Bible tells us th a t there  was provision for every sinner in 
the community: "But if he cannot afford a lamb, then he shall 
bring, as his guilt offering to the Lord for the  sin which he has 
committed, two turtledoves or two young pigeons . . . ” (Lev. 5:7).
But there were some so poor they couldn’t  even afford two tu rtle 
doves. They were instructed to bring " . . .  a ten th  of an ephah of 
fine flour for a sin offering . . .” (vs. 11). Thus in this object lesson 
the forgiveness of confessed sin was taught to all of God’s people.
It’s a lesson worth remembering. The church today can learn many 
lessons, for even though we do not depend upon a lamb when we sin 
because Jesus gave him self for us, we need to learn how to forgive 
people in our church who sin. We well understand the fact th a t God 
forgives us, bu t in  the area of hum an forgiveness we need constant 
rem inders. We tend to hold grudges and keep from forgiving oth
ers, thus increasing the ir sense of guilt and m aking th e ir lives even 
more difficult.

In a church I once pastored there were a num ber of leading mem
bers who had once faced difficulties in the ir personal lives and had 
sinned, causing much sorrow to the church. One person told me of 
the day he came back to the  church after wandering away from the 
tru th  like the prodigal son. He didn’t  w ant to come to church be
cause he knew how he had h u rt the people who cared for him. F i
nally, one Sabbath he walked in. He tells of the joy in the hearts of 
the church people when they saw him  enter. They threw  their arm s 
around him  and kissed him, welcoming him  in love. When he told 
me the story, many years after it happened, tears still came to his 
eyes in  remembrance of th a t day of forgiveness. The church can in 
deed be part of God’s forgiving community.

Reginald N. Shires is the associate pastor of the Sligo Church.
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A Matter
of Sight

by Bonnie L. Casey

OPINION
Key text: 

Mark 10:21a

“ Forgiveness is 
more a matter of 

sight than of 
feeling.”

I didn’t  worry much about forgiveness until I met a very obnox
ious person in  graduate school. U ntil then I had assumed th a t for
giveness was a quality applied to specific acts or misdeeds directed 
a t myself. And since, in  a civilized society, I m ight go for days or 
even weeks w ithout anyone directly, consciously, hurting  or insult
ing me, I hadn’t  paid much attention to developing a forgiving n a 
ture.

Then I had to take a graduate course in the company of a real 
jerk. His obnoxiousness was not the result of any specific acts di
rected a t me or any other member of the class, it ju s t em anated 
from his very being. For one thing, he looked like a bully. His lips 
curled up a t the edges in a perpetual smirk. W henever he made a 
comment in  class, he would stick out his chin and ro tate his head 
from side to side, scanning the room for signs of approval. His a tt i
tude offended me as well. He was a grade school teacher who had to 
re tu rn  to school every summer to work on his m aster’s degree, an 
effort he found demeaning and wasteful. He was also visibly irr i
ta ted  when one of the women in the class outscored him in an  essay 
or test. Like I said, he was a jerk.

I th ink  I was most offended, though, by his ignorance. I rem em 
ber the day he walked into class and announced th a t he had made a 
momentous discovery in the library the n ight before. He had dis
covered th a t his three-year-old son, Darwin, bore the same name as 
the m an who had first proposed the theory of the evolution of spe
cies. W asn’t  th a t an  amazing coincidence? he asked, a century 
after Darwinism had become a household word to everyone but 
himself. T hat his little  boy, the son of an Adventist school teacher, 
should have the same name as the man who thought we all came 
from monkeys! He hoped the school board never saw th a t book he 
was reading last night; they m ight get the wrong idea about his 
orthodoxy. I remember being personally offended th a t such a man 
was being unleashed upon unsuspecting children.

I struggled w ith my feelings for th is person. I knew my faith did 
not call upon me to become friends w ith him, but to a t least rid  my
self of the animosity I felt for him—to be able to wish him  well. 
T hat is when I discovered th a t loving your neighbor is often a m at
ter of forgiving him  for being the way he is, for not being the kind 
of person you can take to readily. And I also discovered th a t this 
kind of forgiveness is more a m atter of sight th an  of feeling.

I was gazing out the library window some tim e la te r when I saw 
th is fellow strolling around the campus quadrangle. I had never 
seen him  outside of class before. He was w ith his wife and a little 
child who I immediately deduced was the unfortunately-nam ed 
Darwin. He and his wife were holding hands and every now and 
then  she would lean her head on his shoulder. L ittle Darwin was 
running  along beside them , excitedly trying to get his daddy’s a t
tention to show him  bugs and leaves he had picked up from the 
sidewalk. Suddenly my classmate underw ent a transform ation in

Bonnie L. Casey is staff writer and editor for the Sligo Church. 
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my eyes. He may still have been a jerk, but he was a jerk  th a t some
body loved. Somebody looked to him  for guidance; somebody drew 
comfort from his presence; somebody cared about his success and 
safety; somebody would miss him  terribly if he were gone. It was 
easier to forgive him  his ignorance and bad behavior after that.

If being converted to the  way of Christ means anything, it means 
seeing things differently. Most of all it  m eans seeing fellow hum an 
beings who, ju s t like ourselves, will occasionally be offensive or 
even cruel, as creatures who are of much value to Somebody right 
now and who may, when all things are made new, be creatures of 
dazzling glory.

1 . After studying the biblical passages for this week (see Logos) REACT 
and reading Ellen W hite’s comments in  the Testimony, how Lesson 6 
would you summarize the key principles for dealing with church 
members who openly sin?

2. If you don’t  have an  a ttitude of forgiveness toward a fellow 
church member, how do you go about changing your perspec
tive?

3. The Seventh-day A dventist Church M anual lists several reasons 
for which an individual may be disfellowshiped, ranging from 
"denial of faith  in  the fundam entals of the gospel,” to "adhering 
to or taking part in  a divisive or disloyal movement,” to "the 
use, m anufacture, or sale of alcoholic beverages” (see pp. 247,
248). The m anual goes on to sta te  th a t where deep repentance 
and confession is m anifest, the  church may censure ra ther than  
disfellowship. But, "in cases of flagrant violation of the law of 
God, which have brought public reproach upon the cause, the 
church may deem it necessary, even though a sincere confession 
has been made, to disfellowship the m ember to protect its fair 
nam e and its C hristian standards.” Later the disfellowshiped 
member may be re-baptized (p. 249). Read pp. 235-255 for the 
church’s full policy.
Do you th ink  the church’s policy, as you understand it, is in h a r
mony with the principles taugh t by the Bible and Ellen White?
Explain.

4. Should church leaders be held to a higher standard of behavior 
than  church members?

5. How m ight the church better help those who are struggling with 
sin in  th e ir lives? How can we become a more caring commu
nity?
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Two Kinds 
•of Cloaks

r  A first it  was only an  occa
sional, d istan t tw inkle, barely 

► visible through the howling 
storm, bu t D arth V andar knew 
th a t it  surely m ust be an  inn. 
Here he would be able to get

* some new patches for his 
coats. His steps quickened as

'  the  ligh t became brighter and 
^ took on the fam iliar triangu lar 

shape of the windows typical 
of the  dwellings in  the  region. 
As he passed through the en- 

^ try  dome, he was surprised to 
see so m any new coats hang- 

,  ing th e re , bu t the greatest 
shock came as he stepped into 

v the m ain dome. The sounds of 
laughing and festivities were 
jarrin g  to this m an who spent 
much tim e alone. One group

* was dancing around the cen
tra l table w ith joined hands,

r playing some sort of game. But 
the most amazing th ing  to 
V andar was th a t everyone was 
wearing extrem ely light 
clothing. In V andar’s home
land, such innocent clothing 
was only worn by the very

* young and inexperienced, but 
the faces of m any of these peo-

. pie appeared to be even older 
and more experienced than  

t  V andar’s.
M umbling something about 

how their frivolity would 
teach them  a lesson, V andar 

*♦ took a seat in  a dimly lit cor
ner of the  room. The dancers in 

» the center of the room be
came more and more excited as 
the music became more joy
ous. Suddenly, one of them  
bumped into one of the 

^ women and knocked her to the 
floor. V andar jum ped to his 

f feet and began chanting

by Tom Robbins

loudly, "Tear his cloak! Tear 
his cloak!” The group turned 
and stared as two people 
helped the woman to her feet. 
"Tear his cloak! Tear his 
cloak!” said Vandar, but his 
voice began to die away as he 
noticed th a t he was the only 
one chanting.

The group clustered around 
him  as a ta ll th in  m an asked 
Vandar, "Why do you say 
this? Why should we tear his 
cloak?”

"He m ust pay for his error,” 
replied Vandar. "It is the na t
u ra l code; errors have conse
quences!”

"But it  does not m atter,” 
said the woman who had 
fallen. "I have forgiven him .” 

"Errors have conse
quences,” Vandar repeated.
"In my land, when you err, 
you pay, and your cloak bears 
the record,” he insisted. "You 
youngsters do not understand. 
If you had my years behind, 
you would have m any cloaks, 
torn  and patched, ju s t as I. 
Your innocent clothes show 
th a t you know nothing of 
how one m ust carry the conse
quences of one’s errors.”

The ta ll m an spoke up. 
"There was a tim e when we 
all wore a heavy crust of cloaks 
bearing the accumulation of 
our past, as you do, bu t th is is 
not our way. Our clothing is 
light and innocent, not because 
we have little  life experience, 
bu t because we know forgive
ness. We do not carry all of 
our past w ith us.”

"B ut this is not the way of

(Continued on p. 67)

1 Tom Robbins is Assistant Professor of English at Kettering Col
lege of Medical Arts.
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November Freedom

LOGOS As I look out my office window this afternoon in la te  November, •< 
the view really isn’t  unusual. White snow and bare trees against a 
background of cloudless sky—common fare in N ebraska for this 
tim e of year. But there’s something special about the way the sun
light reflects off the sparkling crystals of newly-fallen snow, 
through the sparsely-clad trees and back to the azure sky. Yester
day’s storm, with its b itter wind and driving snow, is like a bad "* 
dream  and the splendor I’m viewing renders it easily forgotten. 
This scene acts as more than  an  agent of amnesia, however. I t  ' 
brings an aura  of peace and freedom th a t not even the swishing and 
splashing of passing cars can diminish. All blemishes have been 
covered by white purity—everything is fresh and clean—and free.

God’s forgiveness gives me much the same feeling. With his re
moval of our sins there comes a reversal in our lives. Paul counsels,,  
“Just as you received Christ Jesus the Lord, so go on living in 
him—in simple faith” (Col. 2:6, Phillips). Our motives for living , 
become singular. “For Christ’s love compels us, because we are 
convinced that one died for all, and therefore all died. And he died * 
for all, that those who live should no longer live for themselves but 
for him who died for them and was raised again” (2 Cor. 5:14, 15, 
NIV). Although th is new direction em anates from w ithin, evidence 
of it can be empirically observed. John delineates the proof: “The + 
man who says, ‘I know him,’ but does do not what he commands is 
a liar, and the truth is not in him. But if  anyone obeys his word, * 
God’s love is truly made complete in him. This is how we know we 
are in him: Whoever claims to live in him must walk as Jesus did.” 
“This is love for God: to obey his commands” (1 John 2:4-6; 5:3, 
NIY).

Here is where the freedom of God’s forgiveness is easily miscon
strued. C hrist’s gift removes the penalty of the law from sinners 
who accept it. It does not abolish the law. The gospel simply re- ^ 
moves the law as a motive or means of salvation. No longer a con
strictive force, the law has a positive role in the C hristian life. In „ 
fact, Jam es speaks of the law as a source of freedom. “But the man 
who looks intently into the perfect law that gives freedom, and con- * 
tinues to do this, not forgetting what he has heard, but doing it—he 
will be blessed in what he does” (James 1:25, NIV). In th is role the 
law  becomes internalized: “This is the covenant I will make with 
them after that time, says the Lord. I will put my laws in their t- 
hearts, and I will write them on their minds” (Heb. 10:16, NIV).

Instead of a burdensome requirem ent, the law for the forgiven ♦ 
person is an  essential guide to the quality of life he desires—the life 
of peace, joy, and freedom. “If only you had paid attention to my b 
commands, your peace would have been like a river . . .” (Isa. 
48:18, NIV). Or as David puts it: “Your statutes are my heritage 
forever; they are the joy of my heart” (Psalm 119:111, NIV). Kind  ̂
of reminds me of a sunny day in November.

L. R. C.
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If Ye Forgive

Jesus teaches th a t we can receive forgiveness from God only as 
we forgive others. It is the love of God th a t draws us unto Him, and 
th a t love can not touch our hearts w ithout creating love for our 
brethren.

A fter completing the Lord’s Prayer, Jesus added: "If ye forgive 
men their trespasses, your heavenly F ather will also forgive you: 
b u t if  ye forgive not men their trespasses, neither will your Father 
forgive your trespasses.” He who is unforgiving, cuts off the very 
channel through which alone he can receive mercy from God. We 
should not th ink  th a t unless those who have injured us confess the 
wrong we are justified in withholding from them  our forgiveness. 
It is th e ir part, no doubt, to humble the ir hearts  by repentance and 
confession; bu t we are to have a spirit of compassion toward those 
who have trespassed against us, whether or not they confess their 
faults. However sorely they may have wounded us, we are not to 
cherish our grievances, and sympathize w ith ourselves over our in
juries; bu t as we hope to be pardoned for our offenses against God, 
we are to pardon all who have done evil to us.

B ut forgiveness has a broader m eaning th an  m any suppose. 
When God gives the promise th a t He "will abundantly pardon,” He 
adds, as if the m eaning of th a t promise exceeded all th a t we could 
comprehend: "My thoughts are not your thoughts, neither are your 
ways My ways, saith  the Lord. For as the heavens are higher than  
the earth , so are My ways higher than  your ways, and My thoughts 
th an  your thoughts.” Isaiah 55:7-9. God’s forgiveness is not merely 
a judicial act by which He sets us free from condemnation. It is not 
only forgiveness for sin, but reclaim ing from  sin. It is the outflow 
of redeeming love th a t transform s the heart. David had the true 
conception of forgiveness when he prayed, "Create in me a clean 
heart, 0  God; and renew a righ t sp irit w ithin me.” Psalm  51:10. 
And again he says, "As far as the east is from the west, so far hath  
He removed our transgressions from us.” Psalm  103:12.

God in  C hrist gave Himself for our sins. He suffered the cruel 
death of the cross, bore for us the burden of guilt, "the just for the 
unjust,” th a t He m ight reveal to us His love, and draw us to Him
self. And He says, "Be ye kind one to another, tender-hearted, for
giving each other, even as God also in C hrist forgave you.” Ephe
sians 4:32, A.R.V. Let Christ, the divine Life, dwell in you, and 
through you reveal the heaven-born love th a t will inspire hope in 
the  hopeless, and bring heaven’s peace to the  sin-stricken heart. As 
we come to God, th is is the condition which meets us a t the th resh
old, tha t, receiving mercy from Him, we yield ourselves to reveal 
His grace to others .1

TESTIMONY
Key text:
Luke 11:4

“ It is not only 
forgiveness 
for sin, but 
reclaiming 
from sin.”

1. Excerpted from  
Thoughts From the 
M ount o f Blessing, 
pp. 125,126.
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Cancelling 
the Debt

by Robert G. Wilson

EVIDENCE
Key text: 
Matthew  
18:23-35

“Forgiveness 
provides the 

sole possibility 
of escaping 

the law of 
the echo.”

1. Helmut Thielicke, Our 
Heavenly Father, trans

lated by John W. 
Doberstein (New York: 

Harper and Row, 1960),
p. 100.

2. Ibid., p. 107.
3. Ibid., p. 113.

Last week I clearly blew it. I was painfully aware of my blunder 
and the inconvenience it  caused other persons. Oh, it  was not my 
calculated objective or my total disregard of responsibility—but 
ra th e r my unsuccessful a ttem pt to balance out various commit
m ents and responsibilities along with several miscalculations of 
my abilities. There were reasons—nevertheless, I blew it  and others 
were affected by my failure.

At th a t point I was hopelessly in debt. How could I ever find a 
sense of freedom, the release of my debt? I could and did take my 
debt to God and sensed his understanding. As Helm ut Thielicke re
flects, "The Saviour can take even our helpless groans, even the 
things we failed to say or do or even pray, and make something of 
them . . . . Out of His fullness He can give abundantly even to those 
who are far gone into debt. . . .” 1 

"Here is one who sees in me, not only a sinner, a hopeless case, a 
bundle of nerves, a burden to others, bu t ra th e r an erring child, but 
nevertheless a child and nothing less than  the child of the Father, 
whom he w ants to save by the sacrifice of his life and bring back 
home to the Father’s house. I ask you: where in  all the world has 
anybody ever devised a conception of hum an nobility or in his 
boldest moments ever dreamed of an ideal image th a t can equal the 
dignity which man acquires in the eyes of Jesus?” 2

So, I could feel acceptable to the Father. But I still had a debt to 
the others of his children. The duty of my debt was to apologize sin
cerely to those who bore my debt. They still held a dimension of my 
bondage or freedom in  the ir hands. On the one hand, they could re 
m ind me of my failure, chastise me (justly) for my error and thus 
hold my debt outstanding. The debt could be held out indefinitely 
and I could never pay it off, and peace would elude my soul.

B ut on the other hand, they could forgive me, let me know a debt 
I could never repay was cancelled in  their heart. As one of God’s 
dear children extended th a t blessed sense of forgiveness to me, my 
debt with them  was cancelled and I was free of it. With th a t a lte r
native comes a deep sense of release, freedom, and renewal. My 
debt with them  was cancelled and I was free to let go of the guilt 
th a t plagued my heart and which I could never erase by myself.

W ithin hum an hands, as w ithin God’s hands, is the power to set 
us free of our debt, or to hold it  over us like a Damocles sword en
slaving us to our guilt. With true  forgiveness comes a freedom th a t 
opens our burdened hearts to peace and hope and new opportuni
ties for becoming more than  we currently are. In profound g ra ti
tude we resolve anew never again to inflict the price of our debt on 
those who so generously offered us the freedom of forgiveness.

". . .  Forgiveness provides the sole possibility of the world’s ever 
escaping the law of the echo, th a t dreadful, chaotic law by which 
nations and individuals are constantly inflaming and provoking 
one another because of the 'other’s fault,’ and swelling the ava
lanche of guilt and retribution to ever more gigantic proportions.”3

Robert G. Wilson is Assistant Professor of Religion and Ethics at
Kettering College of Medical Arts.
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Dual Freedom by Peter Bath

The C hristian focus of freedom is more often than  not directed to HOW TO 
th a t which we are freed from as opposed to w hat we are freed to do. Key text:

* But the concept is not an  either/or proposition; instead, it involves 2 Corinthians 
both sensing our constant freedom from  sin and our freedom to live 5 .14 . 17
in a new, exciting way. Sounds good you say—but how do I do it?
Quite simply; you don’t. God does! And you can cooperate with God

* if you:
1. Relax. We sometimes seem to th ink  we are competing against 

each other for heaven. Relax in  the arm s of your Saviour; focus
, upon his unending love and promises given of eternal life (John 

10:26-30; 1 John 5:13; John 3:16).
2. Follow his timing, his agenda. The Holy Spirit has promised 

to guide us into all tru th , to bring all things to our remembrance,
t to correct and reprove (John 16:8, 9, 13). He knows w hat we must 

deal w ith and how—so why not allow him the privilege of being the 
Holy Spirit in your life!

3. Trust. God has promised to continue his work w ithin us and to 
r  bring it  to completion a t the day of Jesus C hrist (Philippians 2:12,

13; 1:6). Can you tru s t him  to lead you to th a t day?
4. Study. I t becomes a new adventure when you approach Scrip

ture knowing the Holy Spirit will speak through it to you. Studying
*■ should be done w ith a pen and paper. W rite down those things tha t 

apply to your life: promises, admonitions of comfort or direction.
Then let the  Holy Spirit tell you where change is needed or w hat 
special things he’d love you to do.

It is in living th is life of assurance th a t we commit ourselves to 
our Lord and Saviour. Thus, the freedom th a t he obtained for us 
can be used to his glory. I t’s freedom to be changed, to live as his 
teachings indicate, freedom to love.

t-

H

*

* Peter Bath is the associate pastor of the Kettering Seventh-day
Adventist Church and a religion instructor at the Kettering Col
lege of Medical Arts.
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Stepping Down by Robert G. Wilson

Off God’s Throne
OPINION

Key texts: 
Ephesians 4:32; 

Colossians 
3:12,13

1. C. S. Lewis, Christian 
Behavior, p. 103.

2. Ibid., p. 107.
3. Helmut Thielicke,

Our Heavenly Father, 
Translated by John W. 

Doberstein, p. 107.

C. S. Lewis put his finger on a sensitive spot when he said, "Ev- " 
eryone says forgiveness is a lovely idea, un til they have something 
to forgive. . . Why  do we find the practical application of th is * 
v irtue so difficult? It seems to me one reason is th a t it  autom ati
cally removes us from the judgm ent seat. My judgm ent of others 
puts me in  a position of superiority which, in fact, is a usurping of 
the divine prerogative. For me to forgive is to relinquish th a t power 
and to recognize myself upon the same level as those I would judge. 
The tem ptation has always been to set up hum an wisdom in the ' 
place of divine wisdom and to th ink  one’s own wisdom is a t least as A 
good if not superior to God’s. To withhold forgiveness is to m ain
ta in  judgm ent and to contend our evaluation is valid and th a t the 
one who has wronged us does not deserve our generosity. We thus 
m ain tain  our godlike position of pseudo-superiority. t-

Our heavenly Father would remind us of our inability to accu
rate ly  appraise each complex situation and know the motives of the j 
hum an heart. He would rem ind us th a t the loving options of for
giveness exceed the power prerogatives of judgm ent. God in Christ v 
continually underscored the value of each person and th a t the 
greatest godlikeness available to m ankind is in the loving restora
tion of a downtrodden, erring hum an heart. C. S. Lewis reminds 
us, "Perhaps, it  makes it  [forgiving] easier if we rem em ber th a t "* 
th a t is how he [Christ] loves us. Not for any nice, attractive 
qualities we th ink  we have, bu t ju st because we are the things 1 
called selves.” 2 H elm ut Thielicke continues the same theme. "One M 
cannot 'love’ someone simply a t command or forgive him  or have 
respect for the  life and property of another . .  . simply because one 
is commanded to do so. . . . Seeing them  as he [Christ] sees them  
m akes them  look totally different, and th is way of 'seeing’ also 
gives to m y conduct and my whole way of living a totally new 
stamp and an undreamed-of incentive .” 3 The forgiveness of God, * 
the recognition of his graciousness with our own sinfulness, and 
appreciation of our inability to judge, and the warming divine love 
and respect for persons in our own hearts can keep us from seeking 
God’s judgm ent seat for ourself. The forgiveness of God can free us 4 
from our unforgiving, judging inclinations.

W ith the recognition of our own liabilities and the graciousness 
of God with our indebtedness, we may become content to let him  be 
God and relinquish to him  our inadequate attem pts a t judgm ent. H 
We are free then to reflect his compassionate forgiveness. To p ar
don others is to move down off God’s elevated throne and take our 1 
place among the erring m ortals who desperately need his forgiving 
love.

»

Robert G. Wilson is Assistant Professor of Religion and Ethics at ^
Kettering College of Medical Arts.
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►

- 1. W hat is the  significance of the "light coats” in this week’s Intro
duction?

v
2. Paul describes C hrist’s love as a compelling force (2 Cor. 5:14). 

Is being compelled the same th ing as being coerced? W hat have 
you felt C hrist’s love compelling you to do? Try to name two or

** three specific things, and discuss why you feel it  is C hrist’s love
th a t is the m otivating force.

I
3. Is obedience to God natu ra l and spontaneous for the forgiven in

dividual? Is na tu ra l, spontaneous obedience the only kind th a t is 
acceptable to God?

T 4. The Logos section points out th a t those who are forgiven will, in 
response, tangibly dem onstrate their love for God and for oth-

, ers. Are such loving deeds then the ultim ate test of whether or
not one has tru ly  been forgiven? Explain why or why not.

▼
5. Do hum an beings, as well as God, have it  w ithin their power to

cancel another’s debt of guilt (see Evidence)? If  God has for
given you for a wrong bu t the person you wronged hasn’t, are 

* you still in  a sense indebted or bound to the guilt? W hat implica
tions m ight this have for how we trea t one another?

^  (Continued from p. 61)
the M aker,” claimed Vandar. 
"In the woods, if a m an tears 
his coat on a thorn, it  does not 
mend. He m ust cover it  w ith a 

*■ patch and bear it as the price 
for his error. These are the 

- na tu ra l consequences. If some
one wrongs another, he m ust 
pay a price as well. His coat 
m ust be torn.”

"We once thought ju s t as 
you,” replied the woman who 
had fallen. "But there was 
one who came among us who 

'  taugh t us a new way. He said 
th a t the M aker would be 

"* pleased if we would forgive 
ourselves and forgive others,

th a t we could have new 
clothes if we would forgive.”

V andar rose, confusion all 
over his face. He looked down 
a t his coats. "You m ean,” he 
said, "these many cloaks, all 
the ir to m  fibers, all their 
patches, th a t I have borne 
since my early days, can be 
replaced w ith a single new one 
like those in  the entry  dome? 
How?”

"It is tru ly  a mystery,” said 
the stranger. "But it seems 
th a t as we forgive, we are for
given. You, too, may wear the 
innocent clothing th a t we 
wear. Come, know our forgive
ness and give us yours.”

*

I

1

REACT
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Lesson 8, August 19-25

Freedom From 
Lesser Gods

“ ‘If Yahweh is God, follow him; if Baal, follow him’ ” (1 Kings 18:21, Jerusalem  
Bible).



No Other Gods by Jill Doster

►

r "Like, Tom Selleck has
gotta be the most awesome guy

* who ever lived!” Susan col
lapsed on the bed to stare 
dream ily a t the poster posi
tioned in the middle of the ceil-

* ing. Blue eyes and a 
mustached m outh smiled back

' a t her. "Sometimes I th ink  I 
k could ju st lie here and look a t 

th a t face all day long.”
"I’ve been m eaning to ask 

you, Suze,” re turned  her 
<r friend, applying fuschia to her 

toenails, "why did you put 
t th a t poster on the  ceiling of all 

places? I mean, like, most 
t  normal people pu t posters on 

walls, ya know?”
"Really, Cindy, how much of 

an airhead can you be? With
* the picture on the ceiling, his 

face is the first th ing  I see in
* the morning, and the last thing 

I see a t night.” She closed her 
eyes in peaceful ecstasy. "This 
way I always have pleasant 
dream s.” * * *

Andy hummed softly as he 
rubbed tu rtle  wax over the al
ready gleaming body of his ’72 

, Camaro. "Let’s get you nice 
and shiny, baby,” he cooed.

>■ "Yes sir, a in ’t  nobody around 
here has anything like you. 
You’re the best.”

"Andy!” his m other’s voice 
^ shattered his reverie. "You’ve 

been working on th a t car all 
A afternoon. Can’t  you find 

anything better to do?”
' Andy’s eyes widened in  hor

ror. "Something better to do?!”* * *
* "Trying to play catch by 

yourself is no fun,” Bobby
y thought as he looked longingly

toward the house. Taking a 
deep breath, he headed toward 
the front door and marched 
into the house. Through the 
kitchen, past the freshly baked 
chocolate chip cookies he 
went. He paused, but only 
briefly, a t the door of his fa
th e r’s study. Firm ly pushing 
the door open, he went in.

His father’s neat bald spot 
stared a t him, but he never 
hesitated. "Dad, ya wanna play 
some catch?”

His father’s head rose up. 
"Hey buddy,” he smiled, "I’d 
love to, but some things just 
can’t  w ait.”

Ju s t then Bobby’s m other ap
peared and steered him back 
toward the kitchen.

"Mom, why does Dad al
ways have to work?”

"Well, sw eetheart, you 
know your father has lots of 
responsibilities.”

"But he worked all last night 
and the night before that, 
why can’t  he stop for a little  
while now?”

"Honey,” her voice a little  
less patient, "the n ight before 
last he was working on the re
port for the finance commit
tee, Wednesday night was 
prayer meeting, and today he 
m ust work on his sermon. Be
ing a m inister is the most im 
portant job there is. You know 
tha t, don’t  you?” she coaxed. 

"Yeah, I guess so.”
The screen door slammed 

behind him as he trudged back 
out to the garage. He sighed 
again, "Yeah, playing catch by 
yourself sure is no fun.”

 ̂ Jill Doster is an instructor of English at Kettering College of 
Medical Arts.
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Free to Run

As a child I often took pride in  the fact th a t of all the Ten Com
m andm ents only the first two presented any major difficulties in 
breaking. It was quite w ithin my vocabulary to misuse the Lord’s 
name. With childish impatience, I often pushed the sun down on 
Sabbath. I knew all too well I didn’t  honor my parents as I should, 
and when reminded of th is I sometimes wondered ju st how long my 
days on earth  would be. A t a tender age I learned th a t I was a m ur
derer—I hated someone a t least once a day.

The problem was th a t I really did w ant to be good. Being bad ju st 
came so naturally . This is why the first two commandments were a 
source of delectation. To my childish mind, they were the ones I 
simply could not disobey.

I’ve grown a little  since then, a t least enough to realize th a t the 
first commandment is a concise summary of the other nine. “I am 
the Lord your God. . . .  You shall have no other gods before me” 
(Exodus 20:2, 3, NIV). This statem ent calls for commitment th a t 
demands everything. God m ust come first; nothing before or after 
him. B ut w hat does th is cliché mean? Christ answered the ques
tion, presented in different words by "an expert in  the law.” 
“Teacher, which is the greatest commandment in the Law?” Jesus 
replied: “ ‘Love the Lord your God with all your heart and with all 
your soul and with all your mind.’ This is the first and greatest 
commandment.” (Matthew 22:36-38, NIV).

Imbedded in  the first commandment is the foundation of all oth
ers. C hrist recognized th is but the rich young ru ler did not. Desir
ing to receive the benefits of God’s kingdom the ru ler asked, “Good 
teacher, . . . what must I do to inherit eternal life?” (Mark 10:17, 
NIV). C hrist first pointed to the obvious, perhaps to show the 
inadequacy of keeping the lesser commandments when the "great
est” is missing. Jesus said to him  “You know the commandments: 
‘Do not murder, do not commit adultery, do not steal, do not give 
false testimony, do not defraud, honor your father and mother’ ” 
(Mark 10:19, NIV). The young man thought he had kept these, but 
knowing th a t something was missing he had come to Christ. Jesus 
now pointed to the root of the problem. “ ‘Go, sell everything you 
have and give to the poor, and you will have treasure in heaven. 
Then come, follow me.’ At this the man’s face fell. He went away 
sad, because he had great wealth” (Mark 10:21, NIV). He chose a 
lesser god.

A choice m ust be made, a commitment confirmed; either a ll or 
nothing. When th is is done, the natu ra l th ing  may still be to dis
obey God. But we no longer have to disobey. When the choice is 
made we become free from lesser gods to serve the God. We become 
free from “everything that hinders,” free from “the sin that so 
easily entangles,” free to “run with perseverance the race marked 
out for us” (Heb. 12:1, NIV).

E. R. M.
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Prize Nothing selected by Barbara Tyson

Higher Than Christ
The first four commandments allow no separation of the affec

tions from God. Nor is anything allowed to divide, or share, our su 
preme delight in Him. W hatever divides the affections, and takes 
away from the soul supreme love to God, assumes the form of an 
idol. Our carnal hearts would cling to our idols and seek to carry 
them  along; but we cannot advance un til we pu t them  away, for 
they separate us from God.1

Mammon is the  idol of many. Its golden chain binds them  to Sa
tan . Reputation and worldly honor are worshiped by another class. 
The life of selfish ease and freedom from responsibility is the idol 
of others .2

My heart aches as I am  shown how m any there  are who make self 
th e ir idol. C hrist has paid the redemption price for them. To Him 
belongs the service of all their powers. But the ir hearts are filled 
with self-love, and the desire for self-adorning.3

Modern Israel are in  g reater danger of forgetting God and being 
led into idolatry th an  were His ancient people. Many idols are wor
shiped, even by professed Sabbathkeepers.4

The people have not erected graven images, yet their sin is no less 
in  the sight of God. They worship mammon. They love worldly 
gain. . . .  God’s professed people are selfish and self-caring.. . . 
They have not love toward God nor love for their neighbors. They 
are  idolaters, and are worse, far worse, in  the sight of God th an  the 
heathen, graven-image worshipers who have no knowledge of a bet
te r way .5

God will bring His work closer and closer to test and prove every 
one of His people. Some are willing to receive one point; bu t when 
God brings them  to another testing point, they shrink from it and 
stand back, because they find th a t it strikes directly a t some cher
ished idol. Here they have opportunity to see w hat is in  the ir hearts 
th a t shuts out Jesus. They prize something higher than  the tru th , 
and the ir hearts are not prepared to receive Jesus. . . .  If any will 
not be purified through obeying the tru th , and overcome their self
ishness, the ir pride, and evil passions, the angels of God have the 
charge: "They are joined to the ir idols, let them  alone .” 6

The position you m ust come into is to value salvation dearer than  
earth ly  gain, to count everything but loss th a t you may win Christ. 
The consecration on your part m ust be entire. God will adm it of no 
reserve, of no divided sacrifice; you can cherish no idol. You m ust 
die to self and to the world. Renew your consecration to God daily. 
Everlasting life is worth a lifelong, persevering, untiring effort.7

Barbara Tyson is a nursing instructor at Kettering College of Medi
cai Arts.

TESTIMONY
Key text: 
Philippians 3:7-9

1. Testimonies, vol. 1, 
p. 289.
2. Testimonies, vol. 5, 
p. 83.
3. Selected Messages, 
Book 1, p. 80.
4. Testimonies, vol. 1, 
p. 609.
5. Testimonies, vol. 2, 
pp. 440, 441.
6. Testimonies, vol. 1, 
p. 187.
7. Testimonies, vol. 2, 
p. 49.
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From Idols 
to the Ideal

by Ron Coffin

EVIDENCE
Key text: 

2 Corinthians 
2:4-6

“To be 
conformed with 

the Incarnate 
is to have the 

right to be 
the man 

one really is.”

W alter Bagehot, the  19th-century B ritish political pundit, called 
gold "the obvious and natu ra l idol of the Anglo-Saxon.” William 
Shakespeare has Ju lie t address her lover Romeo as "the god of my 
idolatry.”

It comes as no surprise to most of us th a t the word idolatry con
veys more than  stooping to kiss the stony toes of a heathen  idol. 
Idolatry literally  means the adoration of alien deities, generally in 
the form of clay, wood, or stone. A t several crucial points in the 
history of Israel there was the inclination to adopt the C anaanite 
fertility  cult in order to secure the m aterial prosperity of nature. 
The prophet Hosea’s severe censure of his contemporaries, for ex
ample, was aimed a t the Hebrew acceptance and tru s t in the gods 
of nature  ra th e r than  the only true God of history.

In the New Testam ent the apostle Paul links the dishonorable 
passions of the Gentiles with the preoccupation with the creation 
ra th e r th an  the Creator (Romans 1:25). The idolator is one whose 
god is his belly, whose glory is in his shame, whose mind is fixed on 
earth ly  things and whose end is destruction (Philippians 3:19). Cov
etousness is synonymous with idolatry and disqualifies a m an from 
God’s kingdom (Ephesians 5:5). For Paul, it  could be concluded, 
idolatry means putting  ultim ate value in  the  wrong place.

The reformer, M artin Luther, would agree: "The confidence and 
faith  of the h eart alone make both God and idol. . . . W hatever 
your h eart clings to and confides in, th a t is really your God.” 1

W hatever our idols, they will betray us. Even the ancient Per
sian, Omar Khayyam, expressed disillusionm ent with idols:

"Indeed the Idols I have loved so long,
Have done my credit in  the World much wrong;
Have drown’d my Glory in a shallow Cup,
And sold my Reputation for a Song.” 2
Dietrich Bonhoeffer in  his book, Ethics, has identified four m a

jor categories of "idolization” and suggested an  antidote for each.
The first category is the idolization of man. According to 

Bonhoeffer, contempt for man and idolization of m an have a com
mon root in an unrealistic self-concept. E ither m an’s baseness is 
glossed over and excused or m an’s hum anness is despised. God’s re
sponse to the twin evil of deifying or despising m an’s hum anity was 
the incarnation of God in  C hrist Jesus.

"The news th a t God has become m an strikes a t the very heart of 
an age in which both the good and the wicked regard either scorn 
for man or the idolization of m an as the  highest a tta inable  wis
dom .”3

Bonhoeffer’s second category, the idolization of death, seems a t 
first glance far-fetched. Who would make an idol of death? When 
death is the u ltim ate end of life, m an plays a deadly game of all or 
nothing. Fear of death combined with defiance results in  a compul
sive grasping for life or a frivolous playing with life. The resurrec
tion of C hrist contradicts the logic of death as a last thing.

Ron Coffin was a resident in administration at Kettering Medical 
Center at the time of this writing.
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►
Third, is the idolization of success. The successful man dazzles 

the crowd w ith his own brilliance and creates a cult of im itators 
^  who wish to share the lim elight. The eyes of the crowd see only suc

cess and are blinded to moral judgments. Success and goodness be
come one and the same.

In contrast, Jesus was not concerned with success or failure. His 
* goal was the acceptance of God’s judgm ent which alone would 

bring "reconciliation w ith God and among m en .” 4
Bonhoeffer’s fourth category is the idolization of the church. 

Why did Bonhoeffer identify the church as his last category in-
* stead of technology, mass movements, or nationalism?

The church has developed title  and authority  independent from 
the membership which compose the body of Christ. Religion is the 
business of churchmen who claim to be the guardians of ortho- 

Y doxy. Tradition draws exclusionary circles and sets boundaries to 
identify the "in group” from those who are outsiders.

Yet, w hat really m atters in  the church, declares Bonhoeffer, is 
not religion bu t the "form of C hrist,” incarnate and awakening to 

r  new life. "The church is nothing but a section of hum anity in 
which C hrist has really taken  form .” 5

Through C hrist m an becomes an  object of God’s love ra ther than 
A an object of contempt or deification. As C hrist’s life and love take 

form in his disciples, they are freed from false uniformity and 
stereotypical models of hum an personality. They are free to be
come the ir "C reator’s creatures.”

* "To be conformed w ith the Incarnate is to have the righ t to be 
the m an one really is. Now there is no more pretense, no more hy
pocrisy or self-violence, no more compulsion to be something 
other, better and more ideal than  w hat one is. God loves the real 
man. God became a real m an .” 6

Thus our atten tion  shifts from idols to the Ideal, from images to 
*■ the Image of God. The New Testam ent places the emphasis not on 

m an’s being in  the image of God, bu t w ith C hrist’s being the Image 
‘ of God. C hrist is the "likeness of God” perfectly corresponding to 

the divine prototype (2 Corinthians 4:4).
* It is Pau l’s conviction th a t only in  relation with Christ can man 

conform to the "likeness” of God which was m an’s in promise from 
the beginning. I t was Adam’s quest for th a t likeness to God th a t got

^ him  into idolatry in the first place.

A

1

1. M artin Luther,
Large Catechism, Part I, 
“ The First Command
m ent.”
2. Edward FitzGerald, 
Rub&iy&t o f Omar 
Khayyam, p. 108.
3. Dietrich Bonhoeffer, 
Ethics, p. 72.
4. Ibid., p. 77.
5. Ibid., p. 83.
6. Ibid., p. 81.
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Confessions of a TV Junkie

HOWTO I t was a great day, or so I thought, when our very first TV ar- 
Key text: rived a t the house. I was in  a sta te  of shock. I had never dared to 

Zechariah 4:6 dream  th a t my Dad would ever break down and buy a "boob tube.” j, 
But here it was, sitting  in the kitchen all shiny and new. It was in 
comprehensible.

From the s ta rt the "tube” was strictly governed. One hour per 
day maximum. This one hour, however, became the precursor of an m 
unsatisfiable appetite. So while, through the years th a t followed, 
the one hour edict remained steadfast, my devotion to it  did not. I 
would watch my "legal” tim e w ith my parents and when they 
weren’t  around I’d watch as much as I could. ‘

As tim e went on, the craving grew worse. I gave promises, made 
resolutions, and in the end told more lies. But all th is finally wore 
on my conscience to the point where I knew I had  to change. I will 
never forget the day I went to my Dad’s office and confessed all. I *
asked th a t he solve the problem by carrying out an often-made
th rea t—throw the TV out of the house. His reply shocked me as I 
expected him  to gladly comply. He said, "Son, you will be a far bet- 
te r  person if you learn to resist tem ptation when it  stares you in  the 
face than  if you resist by simply removing the tem ptation out of 
sight. This develops self-discipline. The TV stays.” The TV did 
stay, but, in  time, my devotion to it  did not. *

How does a change like this take place?
1. There must be a desire to change. Nothing is ever done w ith

out desire. An individual only does w hat he wants to do. But w hat 
an  individual wants to do is not always done. Action m ust be taken. -* 
This brings the second step.

2. Replace the “idol” with something else. Find a constructive 
hab it to replace the old habit. Smokers, w anting to quit, are told to 
chew gum, take walks, or do anything th a t will replace the ciga
rette . However, as far as "spiritual idols” (anything th a t comes be
fore God) are concerned, there is only one replacement. Substitu te * 
the old "worship” with worship for God. Replace the old adoration 
for a relationship w ith Christ.

3. Remember that more than grit and determination is required. 
"The Lord said to Gideon, 'The people with you are too m any 
. . . ,  lest Israel vaunt themselves against me, saying, "My own 
hand has delivered me” ’ ” (Judges 7:2, RSV). " 'Not by m ight nor 
by power, bu t by my Spirit,’ says the Lord Alm ighty” (Zech. 4:6, * 
NIV).

4. Finally, follow the advice of Luke 12:22-34. Seek first the  , 
kingdom of God and the wealth of his righteousness and all th a t 
you need will be given, especially if it  is a change of heart! )■

E. R. M.
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The Bomb 
- or the Cross?

by Jim Wallis

This special two-part Opinion section discusses whether nuclear 
weapons are idols for the modern age. In the first excerpt J im  Wallis 

r argues that all support for or acquiescence to the existence o f nuclear 
weapons constitutes idolatry-failure to trust in God and worship him  
supremely.

In  the second excerpt, Col. Don Martin takes the view that posses-
* sion o f nuclear weapons does not represent false worship or m is

placed trust, but is a necessary deterrent to aggression in a sinful 
world.

k The purpose o f this special section is not to promote debate over po
litical or military programs, but to help readers explore the spiritual 
question o f how the first commandment m ight relate to nuclear weap
ons.

v
The sign of the  nuclear age is the  Bomb. The sign of C hrist is the 

Cross. The Bomb is the countersign to the Cross; it  arrogantly 
th reatens to undo the work th a t the Cross has done. In the Cross, 

r all things are reconciled; in  the Bomb, all things are destroyed. In 
the Cross, violence is defeated; in the Bomb, evil has dominion. In 
the  Cross, death is swallowed up; in  the Bomb, death reigns su
preme. Which will hold sway in our times? Will we choose to live

* under the sign of the Cross or the  sign of the Bomb? Finally, which 
sign will the church choose for its own life? . . .

There is no theology or doctrine in  the traditions of the church 
th a t could ever justify  nuclear war. W hether one begins with paci
fism or with the ju st w ar theory, total destruction by nuclear weap
ons has to be judged morally unacceptable. By any traditional 
standard of church teaching on the subject of violence and war, nu 
clear w ar is outlawed.

If there is no real theological debate on the issue, what can ex- 
» plain the church’s dreadful silence and accommodation in the face 

of the  nuclear th reat?  Or, as K arl B arth asked in  1959: "How do 
you explain the fact th a t the large C hristian bodies cannot pro
nounce a definite yes or no on the m atter of atomic war?” It can 

► only be our lack of conversion; it  can only be th a t we are guilty of 
forgetting and of falling into idolatry. We have forgotten who we 
are and who our God is.

Our violence of the nations increases daily. More and more of the 
v resources of the world are being used to make preparation for war. 

The powers th a t be have placed the world in unprecedented danger. 
Nuclear holocaust is impending. A n d  the people o f God are quiet 
and acquiescent. The churches are immobilized, unable to name the 

 ̂ idolatry and see the heresy. Fighting for our own ideology, defend
ing our national self-interest, protecting our standard of living: 
these have become the justifications for m aking war on others; 

^ these have become our gods. In the churches, as in the political 
arena, most of the  current debate over nuclear policy is constricted 
to paying homage to these gods. If the churches continue to agree

N Jim Wallis is editor of Sojourners.

OPINION  
Part 1
Key text: 
Ephesians 
3:9 ,10

“A church that 
places its trust 
in the Bomb 
is a church 
that no longer 
trusts in the 
Lord.”
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“Everything 
we say or 

don’t say about 
the nuclear 

threat is a 
deeply spiritual 

matter.”

w ith the politicians about the acceptable boundaries of the  debate, 
the  cause of peace will forever be diminished.

A church th a t places its tru s t in  the Bomb is a church th a t no 
longer tru sts  in the Lord. We live in nations where we are told th a t 
to be secure we m ust place our faith in systems designed to inciner
ate the globe. Can we possibly agree w ith th a t and still say, "We 
are God’s people, we belong to the Lord, and we place our security 
only in him ”? The God of the Bible hungers for peace and reconcili
ation among all men and women. Are we willing to move into the 
m idst of the world’s violence as agents of th a t reconciliation? The 
question a t stake in  a nuclear age is whether the church will dem
onstrate to whom it ultim ately belongs. A church th a t is accommo
dated to a nation m aking preparations for nuclear w ar is m aking a 
statem ent about its own false worship. . . .

The willingness to produce, possess, and use nuclear weapons 
m ust be named for w hat it is: the chief m anifestation of hum an sin
fulness and rebellion against God in  our age. W hat is distressing in 
our present situation is th a t Christians are not talk ing about n u 
clear questions as Christians. We ta lk  about the arm s race as a n a 
tional security issue, or in term s of the Russian th rea t, or out of 
concern to protect our standard of living. Very seldom do we gather 
to ta lk  about the arm s race on the basis of our confession of C hrist 
as Lord. L ittle do we realize th a t everything we say or don’t  say 
about the nuclear th rea t is a deeply spiritual m atter. O ur public 
witness or lack of it is going to affect the credibility of the church’s 
life and proclamation on every level—our prayer, preaching, pas
toral m inistry, and worship. The idolatry inherent in the arm s race 
perm eates the life of the church. To bring the nuclear question into 
the center of the church’s life has become a pastoral obligation and 
not only a prophetic vocation. We in this generation who have been 
rendered deaf and dumb by the nuclear demon require a healing 
th a t only Jesus can bring.

Excerpted from  The Call 
to Conversion by Jim 

W allis, pp. 88-94. Copy
righ t © 198 3  by So

journers. Used w ith per
m ission from  Harper & 

Row, Publishers, Inc.
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The Biblical by Col. Don Martin, Jr.

Mandate for Deterrence
We face a real and serious th rea t to hum an freedoms and to the 

continuation of a W estern civilization erected in large part upon 
biblical values. Soviet ambitions and fears will continue to drive 
them  to expand th e ir empire. Unless we are willing to subm it to 
the ir will, we m ust m ain tain  effective m ilitary forces and alliances 
th a t hinder Soviet expansionism.

Some may object, "But our tru s t m ust be in God, not in m an’s 
arm am ents!” T hat is true. We m ust always remember th a t God is 
our hope. But th a t does not mean we either choose to tru st God or 
to tru s t in weapons. A nother option exists: to m aintain  strong m ili
ta ry  forces while trusting  in God to help us use them  wisely.

When Abram  learned th a t Lot had been captured by the four 
kings, ". . .  he led forth his tra ined  men, born in his h o use ,. . . 
and went in  pursu it as far as Dan. And he divided his forces against 
them  by n ig h t . . . and routed them  and pursued them. . . . Then 
he brought back all the  goods, and also brought back his kinsm an 
Lot with his goods, and the women and the people” (Gen. 14:14-16). 
A bram ’s actions were approved by God (Gen. 14:18-20).

God calls our nation to be prepared to defend itself against ag
gressors and evildoers. As we do so, however, we m ust recognize 
God as the one whom we tru s t w ith our hopes for peace.

The governm ent of the  United States has a biblical m andate to 
m aintain its "sword” (Rom. 13:4) in  condition to be terror to evil 
works. Thus we justify in ternal police forces to deter and punish 
evil. Sim ilarly we justify  the m aintenance of m ilitary forces to op
pose evil outside of our borders and to provide our citizens with a 
reasonable security from foreign domination. So long as our people 
and m ilitary forces are organized and employed by the state for 
those purposes, American C hristians are bound by God’s command 
to support them  (1 Pet. 2:13-17; Rom. 13:2, 3, 5, 6). Otherwise we 
invite the righteous punishm ent of the state.

These biblical principles are true  of any state and its citizens. 
The question is, are the  forces of our country being used for righ
teous ends, and in righteous ways?

Let’s apply these principles to America’s nuclear forces. America 
has the biblical obligation of protecting its own citizens from the 
th rea t of Soviet domination by blackm ail or by arm ed attack. 
Where possible, we should seek to defend other nations against 
such domination.

We cannot m atch Russia’s conventional forces in Europe, even 
through NATO. The Soviet strategic nuclear th rea t is most effec
tively deterred by a strong nuclear triad  (land-based missiles, stra
tegic bombers, sea-based missiles). Therefore, America has spent 
vast sums of money and of hum an energy since 1948 to develop and 
to keep a credible nuclear deterrent force.

American foreign policy has sought to fulfill our obligations of 
self-defense and to help other nations, especially those th a t are free 
from foreign domination. We are not a pure nation. Our means

Col. Don Martin, Jr., USAR, is editor of Command, the journal of the 
Officer’s Christian Fellowship.

OPINION 
Part 2
Key text: 
Romans 13:1-6

“America has 
the biblical 
obligation 
of protecting its 
own citizens.”
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“Our ultimate 
goal is peace 
and freedom  
for ourselves 

and all others.”

Excerpted from  “ It Pays 
to Increase Your Wore 
Power," HIS Magazine 

(November, 1982) 
which was o rig ina lly  pub 

lished in Commanc 
M agazine under the title  

“ On Nuclear 
Deterrence.”  Copyright 

1981 by the O fficers’ 
Christian Fellowship of 
the U.S.A. Used by per

mission.

from foreign domination. We are not a pure nation. Our means 
have not always been worthy of our ends. At times we have been 
insensitive to the true effects of our actions. We have acted as 
though we could control our destiny and the destiny of others. We 
could act in  such ways again.

But we m ust recognize a deep moral conviction th a t forms the 
h ea rt of our foreign policy. Our ultim ate goal is peace and freedom 
for ourselves and for all others. We do not act from an inheren t de
sire to expand our territory or to see innocent people harmed.

Because of this, and because our present nuclear forces offer an 
effective deterrent against Soviet nuclear aggression, I believe 
C hristians should support the m aintenance of such forces. The pur
pose and in ten t of our nation’s political and m ilitary leaders con
forms to the biblical demands regarding a nation’s responsibilities.

But this does not perm it us to be complacent about the  world a r
m am ent situation. The nuclear pacifists’ concerns should also be 
deep concerns for those who support our current nuclear arm am ent 
policies.

The nations of the world should  reduce the ir nuclear arm am ents, 
especially the USSR and the USA. We should seek ways to negoti
ate w ith Russia to th is  end. We m ust do so in  a way th a t offers rea
sonable guarantees th a t both nations will live up to th e ir  agree
ments.

Are such reductions possible? Is there, in fact, any hope th a t 
m ankind can control and lim it nuclear terror? We cannot see the 
future. N ational leaders around the world seem to be confused as to 
how to accomplish th is goal. Perhaps we are already experiencing 
th a t "distress of nations” th a t will characterize the tim es immedi
ately before our Lord’s re tu rn  (Lk. 21:25).

W hat we can see is th a t we, as Christians are responsible to God, 
to our country and to other peoples around the world. We can seek 
to be peacemakers by supporting m ilitary forces th a t will deter evil 
and aggression. We can also be peacemakers by supporting A m eri
can in itiatives to bring about a lessening of in ternational tensions 
and a m utually agreed upon cutback in the num bers of strategic 
nuclear weapons.

Even more im portant, from a biblical perspective, is th a t Chris
tians everywhere unite in asking the F ather to guide the ir national 
leaders in ways of peace. Because we are seated in C hrist a t the 
righ t hand of God the Father (Eph. 2:6), we have unique access to 
the one who directs hum an history. Intercession with him  is the 
most powerful means available to the C hristian  to fulfill the bibli
cal injunction to be peacemakers.
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1 . How would you define "idol”? Is there potential for idolatry in  REACT 
any of the following? How m ight one possess them  w ithout their Lesson 8 
being idols?

wealth religion personal achievements
career ambitions patriotism  devotion for another

2. Do you see idolatry reflected in  the vignettes in th is week’s In
troduction? In  w hat ways?

3. Why should God have our exclusive worship? Does Exodus 20:2-4 
offer any specific reasons? Does th is passage suggest anything 
about the relationship between forgiveness and exclusive alle
giance to God?

4. Notice Bonhoeffer’s four categories of idolization in Evidence.
Which do you find most th reaten ing  in your own life and in the 
life of our church? How can the idolization be avoided?

5. Does the problem of nuclear weapons in any sense involve the 
spiritual issue of idolatry (see Opinion)? How do you th ink 
C hristians can relate to nuclear weapons in  a way th a t is not 
idolatrous?



Lesson 9, August 26-September 1

Freedom 
to Celebrate

“ Remember that you were slaves in Egypt and that the Lord brought you out 
of there with a mighty hand and an outstretched arm. Therefore the Lord 
your God has commanded you to observe the Sabbath day” (Deuteronomy 
5:15, NIV).



Lord of the Sabbath by Jim Ponder

and the Law of the Lord
Around the vast and some

w hat fuzzy precincts of Ad
ventism  in the 1980’s, three 
major categories of thinking 
about the Sabbath clamor for 

^  attention.
1. I t is an  obsolete injunc

tion of the Old Covenant th a t 
was abolished a t the cross;

2. It is a symbolic commit
m ent to the relationship of 
rest from hum an efforts to 
earn  salvation enjoyed by 
Christians.

3. I t is the Fourth Com
m andm ent of the Decalogue 
whose strict observance is a

r m andate for those who wish to 
obey God.

I have seen scriptural evi
dence cited for all three 
views. Why such confusion on 
so fundam ental an  issue in a 
church whose very name pro- 
claims th a t the Sabbath is im
portant?

When Rachel Oakes Pres
ton introduced it to the 
founders of the church, they 
were skeptical. But hours of

► study convinced the forefa
thers (and mothers) of the  va
lidity of the seventh day as
the Sabbath. They immediately 

" began to preach the new light 
of the Fourth Commandment.

Their zeal knew no bounds. 
Everywhere they went they

> were noted for two major 
divergences from m ainstream  
theology—the day of judg-

, m ent and the day of rest. U n
fortunately, as years went by, 
they lost sight of the most 
im portant doctrine of all—

* salvation by faith. A t one point 
Ellen White noted the over
emphasis on law had left the

' Jim Ponder is associate pa 
Church.

church as dry as the hills of 
Gilboa.

In 1888, however, God sent 
a strong new emphasis to the 
teaching and preaching of the 
denomination through a se
ries of lectures on righteous
ness by faith in Jesus.

T hat new emphasis—so dif
ferent from the law-centered 
preaching of many earlier Ad
ventist sermons—really 
shook up the troops. Some re
fused to accept it and contin
ued proclaiming a legalistic set 
of doctrines. Others accepted 
it  and re-oriented their lives 
and m inistries around the 
central focus of the Atone
ment. Still others decided it 
gave them  license to toss out 
all evidence of God’s leading 
in  the past, including his indi
cation of the continuing im
portance of the Sabbath.

Today, almost a century 
later, the three viewpoints con
tinue their ongoing debate. 
Which one is right?

Personally, I hold to the 
second option. Like the first it 
centers in the cross. Like the 
th ird  it establishes the signifi
cance of divine law. But un
like the others, it avoids the 
opposite dangers of lawless
ness and legalism. It integrates 
grace and faith, gospel and law.

In context of the relation
ship with Jesus, the Sabbath 
reminds us of God’s com
pleted work in creation and 
celebrates his completed 
work a t Calvary. It reverber
ates with rest from "do-it- 
yourself religion” and all ef
forts to a behaviorally- 
attained salvation.

of the Newbury Park, Calif.
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God’s Holiday

LOGOS Congress recently established a new national holiday to com
m em orate the birthday of civil rights leader M artin Luther King, 
Jr. Most Americans hold Dr. King in high esteem as a powerful 
force for equality and justice. And if any public figure ventured to 
defame his name openly, there would undoubtedly be a g reat out
cry w ith severe implications.

God, too, has a holiday in  his honor—commemorating his act of 
creation. Unfortunately, millions of Americans who gladly take a 
day off for a national hero will seldom take a day off for God. They 
seem to th ink  nothing of dishonoring God’s name.

Two commandments a t the h eart of the Decalogue have appar
ently been largely forgotten in today’s society. “You shall not mis
use the name of the Lord your God, for the Lord will not hold any
one guiltless who misuses his name” (Exodus 20:7, NIY). Then 

. regarding his holiday: “Remember the Sabbath day by keeping it 
holy. Six days you shall labor and do all your work, but the seventh 
day is a Sabbath to the Lord your God. . . .” (Exodus 20:8-10, NIV).

Although we are dealing here with two separate commandments, 
they comprise a single concept—reverence for God. By not m is
using God’s name, either in conversation or in lifestyle, and by ob
serving his holiday, we show our acknowledgement of his infinite 
power and majesty. And, we thus dem onstrate our a ttitude of sub
mission, tru s t and respect toward him. So, a largely apathetic, 
nearly  deaf hum anity is called to “fear God and give him glory, be
cause the hour of his judgment has come. Worship him who made 
the heavens, the earth, the sea and the springs of water” (Revela
tion 14:7, NIV).

Sabbath observance is not only to show reverence for who God is, 
but to celebrate his liberating deeds on behalf of his people. The 
statem ent of the fourth commandment in Deuteronomy concludes, 
“Remember that you were slaves in Egypt and that the Lord your 
God brought you out of there with a mighty hand and an out
stretched arm. Therefore the Lord your God has commanded you to 
observe the Sabbath day” (Deuteronomy 5:15, NIV). How unfortu
nate th a t m any of God’s avowed people go through the weekly mo
tions as if  the Sabbath were some sort of empty ritual, ra th e r than  
a memorial of the liberation from sin.

Keeping the Sabbath does not aid in  our salvation—it is simply 
an  indication of our relationship w ith our Saviour. If we trea t 
lightly our responsibility to reverence God and worship him , how 
can it  be said th a t we are children of his? He gave us the Sabbath in  
p art to test our love for him. “Also I gave them my Sabbaths as a 
sign between us, so they would know that I the Lord made them 
holy” (Ezekiel 20:12, NIV). If we fail to reverence him  by keeping 
his Sabbath and avoiding the misuse of his name, we are actually 
denying the importance of our Saviour—and henceforth our salva
tion. T hat’s a m istake we can ill-afford to make.

L. R. C.
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An Invitation to Celebrate
*>

The Sabbath was hallowed a t the creation. As ordained for man, 
r it had its origin when "the m orning stars sang together, and all the 

sons of God shouted for joy.” Job 38:7. Peace brooded over the 
world; for earth  was in harm ony w ith heaven. "God saw everything 
th a t He had made, and, behold, it  was very good;” and He rested in 
the joy of His completed work. Genesis 1:31.

Because He had rested upon the Sabbath, "God blessed the sev
en th  day, and sanctified it,”—set it  apart to a holy use. He gave it 
to Adam as a day of rest. It was a memorial of the work of creation, 
and thus a sign of God’s power and His love. The Scripture says, 
"He h a th  made His wonderful works to be remembered.” "The 
things th a t are made” declare "the invisible things of Him since the 
creation of the world,” "even His everlasting power and divinity.” 

v  Genesis 2:3; Psalm s 111:4; Romans 1:20, R.V.
All things were created by the Son of God. "In the beginning was 

the Word, and the Word was w ith God. . . . All things were made 
by Him; and w ithout Him was not anything made th a t was made.” 

r John 1:1-3. And since the Sabbath is a memorial of the work of cre
ation, it  is a token of the love and power of Christ.

The Sabbath calls our thoughts to nature, and brings us into 
^ communion w ith the Creator. In the song of the bird, the sighing of

the trees, and the music of the sea, we still may hear His voice who 
talked w ith Adam in Eden in the cool of the day. And as we behold 
His power in  natu re  we find comfort, for the word th a t created all 

, things is th a t which speaks life to the soul. He "who commanded
the ligh t to shine out of darkness, h a th  shined in our hearts, to give 
the light of the knowledge of the glory of God in the face of Jesus 
C hrist.” 2 C orinthians 4:6.'

God gave to men the memorial of His creative power, th a t they 
m ight discern Him in the works of His hand. The Sabbath bids us 

► behold in His created works the glory of the  Creator. And it was 
because He desired us to do this th a t Jesus bound up His precious 
lessons w ith the beauty of na tu ra l things. On the holy rest day, 
above all other days, we Should study the messages th a t God has 
w ritten  for us in  nature. We should study the Saviour’s parables 
where He spoke them , in the fields and groves, under the open sky, 
among the grass and flowers. As we come close to the h eart of na
ture, C hrist makes His presence real to us, and speaks to our hearts 

* of His peace and love.2
To all who receive the Sabbath as a sign of C hrist’s creative and 

redeeming power, it  will be a delight. Seeing C hrist in it, they de- 
 ̂ light themselves in Him. The Sabbath points them  to the works of 

creation as an  evidence of His m ighty power in  redemption. While 
it  calls to mind the lost peace of Eden, it tells of peace restored 
through the Saviour. And every object in  na tu re  repeats His invita- 

M tion, "Come unto Me, all ye th a t labor and are heavy-laden, and I 
will give you rest.” M atthew 11:28.3

t

TESTIMONY
Key texts: 
Genesis 1 :31; 
Job 38:7

“The Sabbath 
bids us behold 
the glory of 
the Creator.”

1. The Desire o f Ages,
pp. 281,282.
2. Christ's Object Les
sons, pp. 25, 26.
3. The Desire o f Ages, p. 
289.
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A Creative Peak by R. David Trapero

EVIDENCE W hat did the Genesis Sabbath feel like to God? It m ust have been 
Key text: a tremendously exhilarating experience to have known th a t he had 

Genesis 2-2 3 Ju st finished composing a living, multi-dimensional symphony. The 
’ whole p lanet was a beautifully complex organism, perfectly in te 

grated and harmonious. "Oh, w hat a feeling!” to quote a well- 
known TV commercial. His Genesis Sabbath was th a t intensely 
satisfying "high” which comes from knowing and enjoying one’s 
own unique creative process. His experience of the Sabbath was a 
coming to a "peak” in his creative activity. A rtists, musicians, po
ets, and many others, are quite fam iliar with this kind of creative 
experiential "peak.” This creative process/experience has certain 
stages or characteristics which are not necessarily concrete.

1) A desire to create and/or be creative
2) Restless energy (a positive boredom or mild frustration)
3) A shaping of thoughts and energy toward a problem or idea
4) Intense energy with increasing desire to create
5) A "letting go” or relaxed detachm ent (otherwise known as 

"incubation”)
6) The created product bursts free with a reality  all its own
7) A blissful, exhausted feeling of holistically realizing th a t 

you’ve given birth  to something which previously did not ex
ist. An almost child-like wonder a t w hat you’ve created

It is th is w riter’s understanding th a t God experienced (albeit in  a 
cosmic, infinite way) a somewhat sim ilar process as he created this 
world. In fact, stage seven fits perfectly with day seven in  the Gen
esis account th a t states th a t he rested (had a creative peak experi
ence) on the seventh day from all his work which he had done. (See 
Genesis 2:2.)

A t the end of the sixth day and the dawn of the seventh, God said 
to himself, "It is finished, and I feel great. I would like to share 
th is  unique experience with someone else. There is only one basic 
requirem ent for someone to share th is  with me, they m ust also be a 
creator.” And so it is th a t God turned to us, the only creatures he 
designed to be "creators,” reflecting his infinite creativity. Only as 
we discover and express our inborn creativity can we share and 
celebrate the Sabbath rest w ith the Creator. As we experience our 
own creative peaks (Sabbaths), God experiences through us the 
joys of Sabbath rest anew.

Inherent in God’s creative peak experience (Sabbath), was a de
sire to share the experience. So we see th a t even in his "resting” he 
was creating. God created the Sabbath "day” to facilitate "creative 
peaks” of our own. A genuine Sabbath would be typified by people 
excited, energized, and anxious to facilitate the creative process in 
others. I t would be a tim e to share the insights and joys of being 
"creators,” w ith a world caught in  a web of self-destructiveness. 
U ntil we can somehow learn to experience and share the joys of 
creativity, the Sabbath rest experience will be a mysterious object 
th a t we peer a t  from afar off in emotionless curiosity.

R. David Trapero is the youth pastor at the Glendale City 
Church.
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A Space 
in Time

by Ottilie Stafford

We all th ink  of the Sabbath as a rem inder of God’s creative HOW TO 
power. His presence a t the  beginning of time when chaos and disor- Key text: 
der were shaped by His word and the formless seas given dimen- Psalm 90:17 
sions, when the moon and the stars were established, is told anew 
every seventh day. The m astery of tim e is implicit in all the Sab
bath  symbolism. God shapes a period of tim e as we shape a dim en
sion of space, constructing the great architecture of the Sabbath as 
we construct a dwelling place, filling it w ith evidences of His na
ture , as we fill our rooms and houses and spaces with objects th a t 
speak of our personalities. I t is His holy tim e, filled with quietness 
and sweetness and power, where we enter and worship. We prepare 
our own spaces for the  Sabbath, clean our houses, light the can
dles, lay the fire, prepare the special meal; bu t He prepares the 
time, and we enter th a t tim e not to fill i t  up with our concerns, our 
work or our wishes, for it  has already been filled by Him with holi
ness and the worship in  which the joyous creation sings. . . .

The ninetieth  psalm  intends the sorrow of the  world’s change and 
decay to conclude in  joyous recognition of w hat God’s creative 
power does in our lives and with the work of our hands [see Psalm 
90:17], Then, how carefully th a t work m ust be done by God’s crea
tures. How finely we m ust work, how thoughtfully, how thor
oughly. How can God establish in His glorious creation w hat has 
been done w ith carelessness, with shabbiness, with indifference, 
w ith contempt? We may not be able to escape the sense of incom
pletion, of fraying into the future; but we can, in our own fragile 
and fleeting work, m ake it  as honest, as beautiful and as good as it 
is hum anly possible to make it.

Each recurring Sabbath brings a rem inder of God’s power to ac
complish and to complete. Each Sabbath is a prayer, a turn ing  to 
the Creator. By our Sabbath worship, we say: Make us worthy to be 
a p a rt of your creation. Make our words poems, psalm s of hope and 
praise. M ake our acts a part of the order and brightness th a t your 
presence calls forth. Help us to enter into the holy tim e of your 
holiday w ith hope and w ith the joyous knowledge th a t w hat we 
cannot complete you will finish; th a t w hat we cannot comprehend 
you will illum inate. And out of all th a t seems to be failure and 
change and decay, teach us to pray: Oh, Thou th a t changest not, 
abide with me.

Excerpted from  “ These 
Bright Ends of Tim e” by 
O ttilie  Stafford in 
Spectrum, Volume 9, 
Number 1.

Ottilie Stafford is head of thè English Department at Atlantic Union 
College in South Lancaster, Mass.
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A Day by Jim Ponder

for Mankind
OPINION My daughter Anni often rem inds me of how im portant external 

Key text: differences can be in helping children form their own identities vis- 
Mark 2'27 a ' yis everyone else. Although our family has never made a big deal 

about the fact th a t we are vegetarians, Anni frequently chooses to 
do so. H er four-year-old mind sees great significance in  the fact 
th a t some of her friends ea t m eat, bu t she does not. She often prays 
like this:

"Dear Jesus, I love you and you love me. And we love each other. 
And I love Mommy and Papa and they love me. And we love each 
other. And we don’t  eat meat. But Georgie eats meat. And th a t’s 
OK for him, but we don’t. Amen.”

It makes me laugh every time. Not out loud, of course, bu t inside 
I crack up. Sometimes I imagine God is laughing, too.

The way we relate to the Sabbath seems a lot like Anni’s vegetar
ianism. Maybe we don’t  say it  in  so many words, bu t we often give 
the impression th a t we believe our Sabbath observance makes us 
b etter than  C hristians who worship on Sunday.

Nothing could be more off the track. If we th ink  ourselves holier 
th an  others we fall into the oldest ru t  in the religious world. The 
biggest problem with the idea th a t keeping the Sabbath makes us 
holy is th a t it takes the focus of our lives off Jesus and onto our 
own works. The subconscious reasoning goes something like this: 

“The biggest "We keep the Sabbath and all the other commandments. Therefore, 
burden of our we are holy.” In other words, our efforts a t keeping the Sabbath 

witness to the make us holy. We end up sanctifying ourselves, 
world becomes That is really quite ironic. Even before the New Covenant, the 

the Sabbath God of Abraham , Isaac, and Jacob made it very clear th a t he does 
instead of the the sanctifying, not we. "Moreover also I gave them  my sabbaths, 

Lord of to be a sign between me and them, th a t they m ight know th a t I am 
the Sabbath.” the Lord th a t sanctify them ” (Ezekiel 20:12).

When we th ink  God is going to love us more or give us heaven 
because we keep the Sabbath, then we also reason th a t people who 
keep Sunday can’t  make it  unless they change the ir ways. The big
gest burden of our witness to the world becomes the Sabbath in 
stead of the Lord of the Sabbath.

And th a t’s too bad because nowhere in Scripture does it say any
th ing about the Sabbath as the basis for our salvation. Sabbath- 
keeping is never the condition on which we receive e ternal life. 
"And this is life eternal, th a t they m ight know thee the only true 
God, and Jesus Christ, whom thou has sent” (John 17:3).

Jesus pressed the point even further in a discussion w ith the most 
zealous Sabbath-keepers in  the world. He told them  th a t all the ir 
efforts a t obedience amounted to nothing a t all unless they became 
acquainted with God through his Son. "I Am the Way, the Truth, 
and the Life: no m an cometh unto the Father, but by m e” (John 
14:6). The major theme of the New Testam ent is th a t people m ust 
believe in Jesus to be saved.

All in all, it  adds up to one more affirm ation of the tru th  th a t in

Jim Ponder is associate pastor of the Newbury Park, Calif. 
Church.
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the  plan of salvation there is not one thread of hum an devising. 
(See Christ’s Object Lessons, p. 311.) The Sabbath is the day in 
which we celebrate God’s continuing salvation in  our lives.

Seen in th a t context we look forward to the day when other 
C hristians who enjoy the wonders and benefits of a saving relation
ship with Jesus will be lead by the Shepherd to drink deeply of the 
Sabbath—the day th a t was made for all m ankind, and not man for 
the day.

1. How would you summarize the significance of the Sabbath for 
modern C hristians, using 50 words or less?

How does your view compare with the three suggested in the In
troduction?

2. W hat do each of the  following passages suggest about why cele
bration of the Sabbath is im portant? You should be able to find a 
different reason in  each passage.

Gen. 2:1-3 __________________________________
Ex. 2 0 :1 1 ___________________________________
Deut. 5:15 __________________________________
Eze. 20:12 __________________________________
Rev. 14:6, 7 _________________________________

3. Do we really  need to keep a day to recognize God as our creator 
and redeemer? A ren’t  those spiritual realities th a t we experience 
by faith  and which transcend specific tim e periods?

4. Suggest some practical ideas for m aking the Sabbath a joyful 
celebration of God’s greatness and goodness, ra th e r than  a legal
istic burden. Should we make it more a celebration of the cre
ative process (see Evidence)? If so, how?

5. W hat are the chief ways in which God’s name is wrongly used in 
today’s society? W hat about in the C hristian church and in our 
own lives?

6. How can we develop and m aintain the proper sense of awe and 
reverence for God’s nam e while a t the same tim e relating to him 
as an  in tim ate friend who is involved in every aspect of our lives?

REACT
Lesson 9
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Designer 
Commandments

by Ray Tetz

N inth and Los Angeles 
Street. The heart of LA’s gar
m ent district. Here to the

» dresses and suits which will be 
bought by millions is added

* th a t one last item: the label. 
Now the clothes may be 
shipped across the country for 
re ta il sales.

To th is busy place come con
sumers—like me—looking for

* a bargain. Before the label is 
attached m any of the  la test

* styles and products are avail
able, and often a t a fraction 
of the ir re ta il cost. The label, 
after all, somehow deter
mines the m arketable value.

^ In the rush of the crowd I
detect a strange transaction.

* Two men are  talking. One 
holds a single sheet of Alliga
tor Labels. The other holds a 
roll of bills. A price is dis
cussed. The merchandise is 
examined. A deal is made. For 
a few dollars the precious 
A lligator has been stolen and

v sold, and with it  the  prestige
of a m anufacturer’s good

* name. By attaching the sym
bol to a cheap shirt, the con
sum er can appear to be w ear
ing something much more 
valuable.

^ The scene changes. Here are 
desert people, w earing

t  clothes th a t never wear out.
They eat the bread of heaven 
and are participants in the 
g reat adventure called Exo
dus, God’s daring rescue of 
m an from slavery, stupidity,

* and homelessness. This nation 
of slaves is also his chosen

* people and having gathered 
wordlessly about the moun
ta in ’s base they hear him say:

"These commandments 
th a t I give you today are to be 
upon your hearts. . . . Tie 
them  as symbols on your 
hands and bind them  on your 
foreheads. Write them  on the 
doorframes of your houses and 
on your gates” (Deuteronomy 
6:6-9, NIV).

His commands are the  la
bel. The Symbol of quality.
The M ark of Salvation. For 
some it will be a true label, one 
carefully worn and rigorously 
protected. For them  the label 
is the m ark of ownership, the 
m ark of quality. I t is the ever 
present rem inder of who they 
are, and who their m aker is.

B ut others will wear the la
bel. O thers will clothe them 
selves in the words and sym
bols of Yahweh God. Others 
will claim to be true. For 
them  the label is only a facade, 
a fake. It means nothing a t
tached to an  unrepentant 
heart. It has no value except 
to deceive. Those who thus 
wear it will eventually find it 
a burden, an ever present re
minder th a t w hat they are is 
phony, false, untrue.

The commandments are the 
labels. For the  true follower of 
God they are the symbols of 
his goodness, grace, and char
acter. They are worn with 
pride and kept as treasures.

For the false however, they 
are a burden. They are a re
m inder of sin, of deceit, of 
slavery, stupidity, and 
homelessness. They bring no 
freedom. Only the tru th  will 
set you free.

Ray Tetz is the associate pastor of the Eagle Rock Adventist
Church in Los Angeles, and associate youth director of the
Southern California Conference.
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The Best 
for His Children

A t first glance, the last six commandments of the Decalogue 
seem to consist of clauses in some sort of u ltim atum  delivered to 
helpless subjects by a ty ran t wielding absolute power. A closer 
look, however, reveals th a t God’s apparent harshness w ith the 
Israelites in  th is  case was simply the best way to get his law of love 
across to them —much as a paren t’s positive desire to keep a two- 
year-old from harm  m ust be transla ted  into specific negative re 
strictions. In our study of the fifth through eighth commandments 
(we will save commandments nine and ten for subsequent weeks) 
we will explore the underlying, positive principles which reveal the 
care of a loving Father, not a tyrant.

The fifth commandment is the only one of th is group which is ex
pressed in positive terms. “Honor your father and your mother, so 
that you may live long in the land the Lord your God is giving you” 
(Ex. 20:12, NIV). Paul notes th a t th is principle is “the first com
mandment with a promise” and urges, “children, obey your parents 
in the Lord, for this is right” (Eph. 6:2, 1, NIV).

The positive principle upon which the sixth commandment, “you 
shall not murder” (Ex. 20:13, NIV) is based is a broad affirm ation 
of life. God seeks to impress upon his creation the sanctity of life— 
for he is the originator of it. R ather than  to destroy our enemies, 
Jesus’ command is to “love your enemies and pray for those who 
persecute you, that you may be sons of your Father in heaven” 
(Matt. 5:44, 45, NIV).

The seventh commandment is much like the sixth in  its specific 
abruptness: “You shall not commit adultery” (Ex. 20:14, NIV). God 
is the loving creator who established m arriage, so we can be confi
dent th a t deviation from his plan can bring nothing bu t harm . 
Scripture advises not only a diligent avoidance of adultery bu t a 
fostering of a m arital relationship th a t renders the  adultery tem p
tation  im potent (see Eph. 5:21-32).

The force of the eighth commandment, “You shall not steal” 
(Exodus 20:15, NIV), suggests the larger concept of integrity. In
tegrity  comprises principles such as faithfulness to commitments, 
devotion to justice, implicit truthfulness, and respect for the rights 
and property of others. Peter urges th a t C hristians live out th is in 
tegrity  in  secular society. “Live such good lives among pagans 
that, though they accuse you of doing wrong, they may see your 
good deeds and glorify God on the day he visits us” (1 Peter 2:12, 
NIV).

God gave these commands in specific, negative term s because his 
people a t th a t tim e were unable to grasp the universal principles of 
his character. He had to break it down for them. How is it  today? 
Are we any more m ature than  they? Can we comprehend the im pli
cations of the great commandments: “Love the Lord your God with 
all your heart and with all your soul and with all your mind” and 
“Love your neighbor as yourself’ (Matthew 22:37, 39, NIV)?

L. R. C.
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To Love . . .

. . . Parents
Children should be educated to love and care tenderly for father 

and mother. Care for them, children, yourselves; for no other hand 
can do the little  acts of kindness with the acceptance th a t you can 
do them.

Let children carefully rem em ber th a t a t the best the aged parents 
have bu t little  joy and comfort. W hat can bring greater sorrow to 
th e ir hearts  th an  m anifest neglect on the p art of the ir children? 
W hat sin can be worse in  children th an  to bring grief to an aged, 
helpless father or m other?1 
. . . Others

The spirit of hatred  and revenge originated with Satan, and it led 
him  to put to death the Son of God. Whoever cherishes malice or 
unkindness is cherishing the same spirit, and its fru it will be unto 
death. In the revengeful thought the evil deed lies enfolded, as the 
p lan t in  the  seed. "Whosoever h a te th  his brother is a murderer: and 
ye know th a t no m urderer ha th  eternal life abiding in  him .” 1 John 
3:15.

. . .  In the gift of His Son for our redemption, God has shown 
how high a value He places upon every hum an soul, and He gives to 
no m an liberty to speak contemptuously of another. We shall see 
faults and weaknesses in those about us, but God claims every soul 
as His property,—His by creation, and doubly His as purchased by 
the precious blood of Christ. All were created in  His image, and 
even the most degraded are to be treated  w ith respect and tender
ness. God will hold us accountable for even a word spoken in con
tem pt of one soul for whom C hrist laid down His life .2 
. . . Spouse

In the Sermon on the Mount Jesus declared plainly th a t there 
could be no dissolution of the m arriage tie, except for unfaithful
ness to the  m arriage vow. "Everyone,” He said, " tha t pu tte th  away 
his wife, saving for the  cause of fornication, m aketh her an 
adulteress: and whosoever shall m arry her when she is put away 
com m itteth adultery.” R.V.

When the Pharisees afterw ard questioned Him concerning the 
lawfulness of divorce, Jesus pointed His hearers back to the m ar
riage institu tion  as ordained a t creation. "Because of the hardness 
of your hearts,” He said, Moses "suffered you to put away your 
wives: bu t from the beginning it was not so.” M atthew 19:8. He re
ferred them  to the blessed days of Eden, when God pronounced all 
things "very good.” Then m arriage and the Sabbath had their ori
gin, tw in institutions for the glory of God in the benefit of hum an
ity. Then, as the Creator joined the hands of the holy pair in wed
lock, saying, A m an shall "leave his father and his mother, and shall 
cleave unto his wife: and they shall be one” (Genesis 2:24), He enun
ciated the law of m arriage for all the children of Adam to the close 
of time. T hat which the E ternal Father Himself had pronounced 
good was the law of highest blessing and development for m an .3

TESTIMONY
Key text:
Colossians
3:12-25

1. Adventist Home, 
p. 360.
2. The M ount o f Bless
ing, pp. 56, 57.
3. The M ount o f Bless
ing, pp. 63, 64.
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Four Commands—Situational
or Inflexible? by Casey Bahr

EVIDENCE When we deal w ith any moral code there are two extremes to- 
Key text: wards which we are prone to go. The first is the "situational only 

Exodus 20:12-15 extrem e.” In this view, the law gives absolutely no serviceable 
guidelines to help one choose the righ t in all situations. One makes 
a judgm ent based on the present circumstances in  which he finds 
himself. The second extreme m ight be labelled "inflexible Pharisa
ical.” This approach is typified by the Pharisees, who expanded the 
law into 613 rules, called "halakhah,” which mapped out practi
cally every detail of Jew ish daily life. The problem comes when one 
tries to bridge the gap between the principles contained in the sec
ond extreme with the changing situations to which the first ex
trem e is sensitive.

Are there  tim es when the loving response would be to kill some
one in  self-defense, defense of another nation or our own? Can we 
honor our paren ts by going against the ir orders sometimes? How 
much friendship can one cultivate outside of his or her m arriage 
w ithout being guilty of adultery? Are there higher values than  hon
esty?

The Ten Commandments, four of which we are dealing with this 
week, can be made to cover the whole of life. But if one of the  com
m andm ents is given unconditional priority over the others then  all 
of them  cease to be effective for the whole life. Each of the com
m andm ents defines and lim its each other’s territory. In order to 
carry them  all out with some balance we m ust allow them  to bal- 

“Are there times ance themselves.
when the Honoring one’s parents to the extent of breaking down the rela- 

loving response tionship w ith a husband or wife is giving more priority to the  fifth 
would be to commandment than  you give to the seventh one. In order for the 

kill som eone?” fifth through the eighth commandments to be guidelines which cre
ate loving relationships for C hristians, none should be applied so 
rigidly and extrem ely th a t it violates another.

Studying to know how each of these commandments is applied in  
the Bible is an  im portant step in discovering how each command
m ent is lim ited and how it can be expanded. There are examples of 
how Bible characters dealt w ith the problem of two principles be
ing in  conflict with each other due to changing tim es or situations 
(see M ark 2:23-28; Josh. 2:1-6).

One m ust also recognize th a t there is much more which is essen
tial to C hristian  relationships than  ju st these four commandments. 
There is expanded tru th  in  and outside of the Scriptures th a t will 
teach a C hristian how to carry out the broad principles underlying 
these commandments. And, there are additional broad principles 
left out of these four th a t ought to be included in  the life of a C hris
tian —lack of prejudice, women’s righ ts (and men’s), going the sec
ond mile, to name a few.

The commandments we’ve considered show direction for the 
Christian w ithout describing each step of the way in detail.

Casey Bahr is an associate pastor at the Glendale Adventist
Church in Southern California.

92 Wednesday, September 5



Keeping by Ray Tetz

the uommandments
It rem ains as one of the  earliest memories of my childhood Sab- HOW TO 

bath  Schools. In addition to picture rolls, Loma Linda labels, and a Key text: 
ceramic birthday cake th a t no one ever got to eat, bright in  my Psalm 119:9-16 
memory are the shining le tters of the first acronym I ever learned:
J-O-Y: Jesus—Others—You.

Joy was something I was very interested in. And Jesus—Others—
You made good sense.

I was taugh t other things as I grew up, not many of them  so help
ful. Some of them  came close—the ABC’s of prayer for instance.
ASK, BELIEVE, and CLAIM may sound a bit tr ite  but it started 
me praying. Once again I found a simple symbol moving me closer 
to w hat I wanted to be.

Jesus—Others—You was easy to understand. It started with 
Jesus—the one I already loved—and began to explain w hat it  was 
he wanted of me. The ABC’s were the same. By starting  with a 
need I already felt—the need to ta lk  to God and know his will— 
they moved me into a closer relationship with him.

Perhaps th a t’s w hat God had in mind with the commandments.
Symbols of the relationship. A Nation’s F irs t Ten Words About 
God. A rule for each finger to be w ritten  in  the  heart. Perhaps they 
were the pointers, the acronym, the ABC’s of his care.

We need to keep the commandments like we keep J-O-Y, or the  “ Let us do 
ABC’s of prayer. As treasures. As cherished early letters from a more than 
friend. As keepsakes. As Adam and Eve were instructed to dress and 0 bserve the 
keep the  garden (Genesis 2:15), le t us tend and preserve and main- rn m m an rimpnt<i 
ta in  the  commandments. . treasu re

As M ary observed the worship offered the Christ child by the {f,em ,, 
shepherds and the wise men, and heard the blessings and proph
ecies of Simeon and A nna spoken over her little  boy, and kept those 
things in  her h ea rt (Luke 2:19, 51), let us keep the commandments.

As rem inders of his love, as m arkers of his character, as cher
ished symbols of his expectations, let us keep the commandments.

This does not m ean neglecting the other aspects of keeping some
thing. But let us do more than  observe the commandments. Let’s 
treasure  them.

If my wife and I go on a trip  we look around for someone to keep 
our dog. I call my most trustw orthy friend—the one who best un
derstands how much I love my dog—and I ask him  a simple ques
tion: "Will you keep my puppy?” When I say keep I do not mean 
merely re ta in  her a t  his house. I mean feed her, and play with her, 
and m ake her feel comfortable. I mean watch out for her, and keep 
her well, and enjoy her. I mean love her. And if he says yes, I as
sume th a t he is also accepting all my expectations.

God didn’t  say observe these. He didn’t  say live up to these. He 
didn’t  say don’t  break these. He said keep these. And so like J-O-Y 
and the ABC’s we keep them  in our hearts. We are keeping them  in 
every sense of the word. Hoping th a t when he returns for us they 
will be found safely w ritten  in  our hearts.

Ray Tetz is the associate pastor of the Eagle Rock Adventist
Church in Los Angeles, and associate youth director for the
Southern California Conference.
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OPINION
Key text: 

1 Corinthians 
6:15-20

“Absolute 
freedom and 
significance 
are mutually 

exclusive.”

Prophylactic for by Gayland Richardson

the Heart
"Thou shalt not commit adultery.” This is a straightforw ard 

command regarding sexual conduct. No qualifications are made, 
no unique circumstances are allowed. Society today openly scoffs 
at such absolutes. Our culture tries to convince us th a t sexual pu
rity  is unim portant or even harm ful. Why all the pressure to for
sake the idea of fidelity? One reason is the concept of "tem poral
ity .” This is the idea th a t there is nothing beyond the present; 
nothing has lasting value or eternal meaning. Therefore—live fast, 
love hard, die young.

A nother reason is the emphasis on self-identity. A nything th a t is 
seen as standing in the way of my freedom to do as I please be
comes the enemy. "Free to be me” is the theme song of our society, 
and everything from pantyhose to Buicks promises to help the pro
cess. Unfortunately, identity, significance, purpose, and m eaning 
are not found in the discovery of some mystical self. These 
qualities are the result of commitment. Absolute freedom and sig
nificance are m utually exclusive. Significance in a relationship de
mands responsibility and accountability, and sexual fidelity is one 
im portant way to affirm commitment and give significance to a re 
lationship.

In looking a t the issue of fidelity we m ust first realize how pow
erful and universal the sexual urge is in hum ans. The desire is 
w ithin most people and urged on by every type of media. Of course, 
if we are honest we will adm it th a t the desire needs little  help in 
taking a large corner of our conscious thoughts. But is sexual mo
nogamy im portant?

I th ink  it is, for it  reflects our views of the value of people. If peo
ple, like dolls, are ju st for fun then we m ust view them  as objects to 
be used ra th e r than  persons to be treasured. E lton Trueblood notes, 
"The real sin in  fornication or adultery is not the act itself, which 
is purely biological, but in the degrading effect on hum an charac
te r.” The hum an personality is sacred, and anything th a t degrades 
hum an affections degrades the person. Therefore adultery is wrong 
for the same reason m urder is wrong—it violates the sacredness of 
the hum an character.

To recognize the philosophical and theological basis for fidelity 
is one thing; to live accordingly is something else. How is it  done? 
The same way you learn to jog a mile or play an instrum ent—you 
commit yourself to doing it. F irst and foremost, fidelity is a deci
sion of the mind, a decision: "I will act th is way.” Secondly, it re 
quires action parallel to the decision: "Don’t  build a fire you can’t  
afford to fan.”

As a pastor, I see many people who have chosen to ignore this 
commandment. They claim the pill makes it obsolete. Abortion or 
adoption cares for accidents. But as they ta lk  about the hurts and 
fears, the longing for significance, I see th a t God was right: "I will 
be tru e” is the only prophylactic for the heart.

Gayland Richardson is pastor of the Alhambra, Calif. Church. 

94 Friday, September 7



1 . W hat does it  m ean to "honor” one’s parents? Are honor and obe- REACT 
dience synonymous? Lesson 10

2. Discuss the implications of the sixth commandment for
** —participation in m ilitary forces

—the death penalty 
—abortion 
—euthanasia

3. Why do you th ink  the sexual fidelity called for by the seventh 
commandment is im portant? Does the concept of sexual fidelity

v (see Opinion) necessarily exclude all sex outside of marriage?

r 4. In  w hat practical ways can we cope with the challenge of keep
ing the seventh commandment in  a social environm ent th a t has 
continual and powerful allurem ents to disregard it?

5. Do you see a sense in which "keeping the commandments” is 
distinct from observing them, living up to them, or not breaking

* them  (see How To)? Explain.

6 . Can you th ink  of situations in which the commandments we’ve 
studied th is week m ight conflict with each other? For example, 
w hat about the m an who, having lost his job and exhausted all 
other sources of income, robs a drug store, taking only the ex
pensive drug needed to keep his wife alive? W hat principles 
m ight guide us in such potential conflicts?
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Lesson 11, September 9-15

Freedom 
for Truthfulness

. .  Speaking the truth in love, we will in all things grow up into him who is the 
Head, that is, Christ” (Ephesians 4:15, NIV).



Some Truths 
About Lying (Maybe)

The Lord detests lying lips, 
but he delights in men who are 
truthful.

—Proverbs 12:22, NIV

Falsehood is in  itself mean 
and culpable, and tru th  is no
ble and full of praise.

—Aristotle

When regard for tru th  has 
been broken down or even 
slightly weakened, all things 
will rem ain doubtful.

—St. Augustine, "On Lying”

By a lie a m an throws away 
and, as it  were, annihilates his 
dignity as a man.

—Im m anuel K ant

W hat harm  would it  do, if a 
m an told a good strong lie for 
the sake of the  good and for 
the C hristian church. . . .  A 
lie out of necessity, a useful 
lie, a helpful lie, such lies 
would not be against God, he 
would accept them.

—M artin  Luther, 
cited by his secretary

If any, in fact do this: ei
th er teach men to do evil th a t 
good may come or do so 
themselves, the ir dam nation is 
just. This is particularly  ap
plicable to those who tell lies 
in  order to do good thereby. It 
follows, th a t officious lies as 
well as all others, are an

abomination to the God of 
Truth. Therefore there is no 
absurdity, however strange it 
may sound, in th a t saying of 
the ancient Father "I would 
not tell a willful lie to save 
the souls of the whole world.”

—John Wesley, Sermon

Of every malice th a t gains 
hatred in Heaven the end is 
injustice; and every such end, 
either by force or by fraud, 
afflicts another. But because 
fraud is an  evil peculiar to 
man, it  more displeases God, 
and therefore the fraudulent 
are the lower, and more pain 
assails them.

—Dante, Inferno

The great masses of the 
people . . .  will more easily 
fall victims to a big lie than  to 
a small one.

—Adolf H itler, Mein K am pf

Certainly, it is heaven upon 
earth  to have m an’s mind 
move in charity, rest in provi
dence, and tu rn  upon the 
poles of tru th .

—Bacon, "Of T ru th”

"For this reason I was 
born, and for th is I came into 
the world, to testify to the 
tru th . Everyone on the side of 
tru th  listens to me.”

"W hat is tru th?” Pilate
o c lrp n

—John 18:37, 38, NIV

INTRO
DUCTION

All quotations, except 
fo r the Scripture pas
sages, are cited in Ly
ing : M oral Choice in 
Public and Private Life 
by Sissela Bok.
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Apples of Gold
in Settings of Silver

LOGOS

1. New International 
Commentary on the 

Old Testament— Deuter
onomy, by P. C. 
Craigie. p. 163.

“ You shall not give false testim ony against your neighbor” (Ex. 
20:16, NIV).

Though the specific in ten t of the n inth  commandment is to pro
h ib it perjury in court cases, P. C. Craigie points out th a t it  also em- „
bodies the larger principle of in tegrity  in all hum an interaction: 
"Though the immediate context of the commandment was in  the i
sphere of legal process, the implications applied to the activities of 
daily life. A God of faithfulness, who did not deal deceitfully with 
his people, required of his people the same transparency and hon
esty in personal relationships.” 1

This week we are particularly  concerned with w hat the n inth 
commandment means for the integrity  of our communication. Our V 
use of words, Jesus tells us, is of critical importance. “ For by your 
words you will be acquitted, and by your words you will be con- 1 
demned” (M att. 12:37, NIV).

Jam es also sees speech as a m atter of special concern because the 
tongue is so volatile, with vast potential for causing harm . “ Con
sider what a great forest is set on fire by a small spark. The tongue 
also is a fire, a world of evil among the parts of the body. . . .  ^

“All kinds of animals, birds, reptiles and creatures of the  sea are 
being tam ed and have been tam ed by man, but no man can tam e the ,,
tongue. It is a restless evil, full of deadly poison” (Jam es 3:5-8, NIV).

The tongue indeed a t times seems impossible to control. But in 
the presence of God’s grace and the community of believers, the 
"impossible” is known to happen. Thus Paul urges, “each of you 
must put off falsehood and speak tru thfu lly  to  his neighbor, for we 
are all members of one body. . . .

“ Do not let any unwholesome ta lk  come out of your m ouths, but 
only what is helpful for building others up according to the ir needs, -*
th a t it may benefit those who listen” (Eph. 4:25-29, NIV).

When our speech is thus under the control of Christ, we will 
avoid some types of communication, such as:

1 ) Slander. “ Do not go about spreading slander among your peo
ple” (Lev. 19:16, NIV).

2) Controversy over theological trivia. “ . . . Avoid foolish contro
versies and genealogies and argum ents and quarrels about the law, 
because these are unprofitable and useless” (Titus 3:9, NIV).

And, conversely, our communication will then have the positive j,
effects described by the wise man:

“An anxious heart weighs a man down,
but a kind word cheers him up.”
“A word aptly spoken is like apples of gold in settings of silver” 

(Prov. 12:25; 25:11, NIV).
Paul articulates the heart of the n in th  commandment this way: *

“ . . . Speaking the tru th  in love, we will in all things grow up into 
him who is the Head, th a t is, C hrist” (Eph. 4:15, NIV). D. F. M. *
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Without Deviation 
or Prevarication
Truth in Business

The Bible condemns in the strongest term s all falsehood, false 
dealing, and dishonesty. Right and wrong are plainly stated. But I 
was shown th a t God’s people have placed themselves on the en
emy’s ground; they have yielded to his tem ptations and followed 
his devices un til th e ir sensibilities have become fearfully blunted. 
A slight deviation from tru th , a little  variation from the require
m ents of God, is thought to be, after all, not so very sinful, when 
pecuniary gain or loss is involved. B ut sin is sin, w hether commit
ted by the possessor of millions or by the beggar in  the streets. 
Those who secure property by false representations are bringing 
condemnation on th e ir souls. All th a t is obtained by deceit and 
fraud will be only a curse to the receiver.

. . .  In the transaction of business, falsehoods are uttered  and 
acted by God’s professed people th a t bring His frown upon them  
and a reproach upon His cause. The least departure from tru th fu l
ness and rectitude is a transgression of the law of God. 1

Wise Use of Truth in Medical Work
. . . There are physicians who consider it  wise policy to conceal 

from the patien t the  natu re  and cause of the disease from which he 
is suffering. Many, fearing to excite or discourage a patien t by s ta t
ing the tru th , will hold out false hopes of recovery, and even allow 
a patien t to go down to the grave w ithout w arning him  of his dan
ger. All th is is unwise. I t may not always be safe or best to explain 
to the patien t the full extent of his danger. This m ight alarm  him 
and re tard  or even prevent recovery. Nor can the whole tru th  al
ways be told to those whose ailm ents are largely im aginary. Many 
of these persons are unreasonable, and have not accustomed them 
selves to exercise self-control. They have peculiar fancies, and 
im agine m any things th a t are false in regard to themselves and oth
ers. To them  these things are real, and those who care for them 
need to m anifest constant kindness and unwearied patience and 
tact. If these patients were told the tru th  in regard to themselves, 
some would be offended, others discouraged. C hrist said to His dis
ciples, "I have yet m any things to say unto you, bu t ye cannot bear 
them  now.” John 16:12. But though the tru th  may not all be spoken 
on all occasions, it  is never necessary or justifiable to deceive. 
Never should the physician or the nurse stoop to prevarication. He 
who does th is places him self where God cannot co-operate with 
him , and in  forfeiting the confidence of his patients he is casting 
away one of the most effective hum an aids to the ir restoration .2

TESTIMONY
Key text:
John 16:12

“Though the 
truth may not all 
be spoken on 
all occasions, 
it is never 
justifiable  
to deceive.”

1. Testimonies, vol. 4, 
pp. 311,312.
2. The M in istry of 
Healing, p. 245.
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In the Service by George W. Forell

of T ruth
EVIDENCE W hat does the eighth [ninth] commandment mean once it  is 

Key text: looked upon from the point of faith? W hat does it  say about the 
2 Corinthians C hristian life under the Gospel? It describes the C hristian life as a 

1 3 .3  life where language, understood in its widest sense, is used to the 
glory of God and in the service of the neighbor, th a t is, in  tru th . 
Luther, in  his Treatise on Good Works relates th is commandment 
very clearly to the C hristian responsibility for tru th . He says, 
"Where such faith and confidence (in Christ) are, there is also a 
bold, defiant, fearless heart, th a t ventures and stands by the tru th , 
though it cost life or cloak, though it  be against pope or kings; such 
as the action of the m artyrs. For such a heart is satisfied and rests 
easy because it has a gracious, loving G od.. . .

This commandment has all kinds of implications for the C hris
tian ’s responsibility in a rt and literature, in science and history, 
and for freedom in general. Frequently in history C hristian people 
have felt th a t such m atters were none of their business or th a t they 
had an obligation to suppress tru th  for the sake of some ecclesiasti
cal line of propaganda. W henever th is has happened the eighth 
[ninth] commandment has been transgressed. The C hristian  life 
under the Gospel m ust concern itself w ith the use of language for 
the sake of tru th . The realm  of lite ra tu re  has always been a place 
where C hristians have tried to serve the tru th . From the w ritings of 
the early church fathers to those of Dorothy Sayers and C. S. Lewis 
today, C hristian people have attem pted to bear witness to the tru th  
in prose and poetry. Sim ilarly and perhaps more indirectly through 
pictorial art, architecture and music, through scholarly research in 
the hum anities and the sciences, C hristians have fulfilled the 
eighth [ninth] commandment in faith. . . .

. . .  To live the eighth [ninth] commandment means also to de
fend m an’s integrity  and right to search for tru th  even though the ir 
search may lead them  far away from w hat we know to be the tru th . 
Not to bear false witness means also th a t we m ust not attem pt to 
tell people th a t tru th  can be found by accepting implicitly the opin
ions of people who have the tru th . You cannot inherit tru th ; you 
cannot learn the tru th  as you can learn the Gettysburg Address. U l
tim ate tru th  m ust be believed. Nobody can be forced to believe, and 
any effort to bring about faith in th is m anner is a tragic offense 
against the eighth [ninth] commandment. If God refused to force 
men into faith, who are we to dare to tam per with a hum an in teg
rity  which God him self respected? The C hristian faith has always 
made its impact when it was seen as clear alternative to other 
faiths. In the chaos of faiths in the M editerranean world of the first 
three centuries, Christianity emerged victorious. When accepted 
merely as part of our heritage the C hristian faith decays.

Excerpted from  Ethics o f Again, the C hristian life fulfills the eighth [ninth] command- 
Decision by George w. m ent when C hristians live as courageous witnesses to tru th .

Forell, pp. 142-145. Copy- 0
righ t ©  1955 by For

tress Press. Used by per
mission.

George W. Forell has authored several major works on Christian 
theology and ethics.
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' Truth and Consequences
►

When I first saw this article among the assignm ents I’d received 
for th is quarter, I was ra th e r pleased. I’ve always enjoyed the chal
lenge of a ttem pting to differentiate between gray tru th s  and white 
lies—situation ethics ju st intrigues me. I’ve whiled away many a 
delightful hour arguing the implications of hypothetical s itua
tions. So, I savored the chance to have a go a t it on paper. But then 
I realized th a t a fancy treatise  on the fine distinctions between 
tru th  and falsehood wasn’t  exactly what was desired. Instead, I 
was supposed to w rite a practical, step-by-step outline for develop
ing truthfulness. T hat dampened my anticipation considerably. 
After all, telling someone how to tell the tru th  is either very easy— 
hence, very trite—or very hard—depending on how you in terpret it. 
I t’s one th ing to define tru th  and to advocate its exclusive use; i t ’s 
quite another th ing  to inspire a desire to be absolutely truthful.

In attem pting to accomplish the la tter, I subm it three biblical ex
amples of tru thfulness in varying degrees. The degree of integrity  
exhibited by each produced vastly different effects.

1. A nanias exemplifies deficiency of integrity. Although it  may 
seem a t first th a t he hardly deserved such harsh punishm ent for a 
simple lie (see Acts 5:1-10), two characteristics of his prevarication 
distinguish it. F irst, i t  was directed against God’s appointed repre
sentative—which was equivalent to lying to God. Such action rep
resents the u ltim ate  in hum an arrogance and blasphemy. Second, 
his motive was purely selfish—it wasn’t  in  any way an  expression 
of love.

2. A braham  was a liar, too. The fib he told the Philistine king 
Abimelech about Sarah being his sister (see Gen. 20) certainly 
wasn’t  w hat you’d expect from a great patriarch—the "friend of 
God,” especially since he’d already told the same lie in Egypt years 
before (Gen. 12:10-20). But God didn’t  strike him  dead like A na
nias—in fact, the Scriptures don’t  even record the slightest divine 
reprim and. Why such distinctly different outcomes? One possible 
answ er is th a t A braham ’s deception was a "white” lie—Sarah was, 
in fact, his half-sister. Another could be th a t Abraham was m oti
vated by a desire to save life—albeit his own. At any rate  it  seems 
likely th a t God’s standards of tru thfulness may differ from the 
rigid ones some m oralists have set up.

3. The type of truthfulness th a t really impresses me, however, 
belongs to Micaiah. "Mike who?” you ask. Well, he’s the prophet 
who refused to tell king Ahab w hat he wanted to hear (1 Kings 22). 
His honest defiance made a powerful statem ent for integrity. Mica
iah refused to diverge from the tru th  even in the presence of royal 
intim idation. His reward? A prison cell with only bread and 
w ater—possibly un til his death. But his impeccable example re
mains.

Which will it  be for you? One, two, three? The choice may have 
perm anent effects.

L. R. C.

HOWTO
Key text: 
Proverbs 12:22
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Speaking the Truth in Love

OPINION Should Christians tell the tru th , the whole tru th  and nothing but 
Key text: the tru th , all the time? Some biblical incidents suggest th a t abso- 

Ephesians 4:15 lute tru th  is not always the very highest priority from God’s per
spective. Rahab lied through her teeth  about the presence of the 
Israelite spies in  her business establishm ent (see Josh. 2), and yet, 
because she sheltered the spies, the author of Hebrews gives her a 
place in his gallery of faith  heroes (Heb. 11:31). In another story, 
we find the Lord him self recommending to Samuel a certain  m a
nipulation of the facts to obscure the full tru th  (see 1 Sam. 16:1-3).

The Revelator is explicit about the fact th a t liars will face the 
second death (Rev. 21:8). Yet it does seem th a t tru th  in Scripture is 
subordinated to the principle of love. Paul tells us to speak the 
tru th  "in love” (Eph. 4:15). This suggests th a t we should not be so 
dedicated to full disclosure of the  tru th  th a t we unnecessarily h u rt 
or endanger others.

“How much Having argued th a t tru th  should be in the service of love, I would 
long-term pain hasten  to add th a t in  m any instances in which avoidance of the 

might be tru th  seems an  act of love, it is actually more like the easy way out 
avoided if we of a tough situation. In these instances, telling the tru th  may cause 

risk the short-term  pain, but in the long term  it’s really more loving, 
temporary hurt There may be the pain of m utual em barrassm ent if you tell a 

truth might classmate or colleague about his powerful body odor. But telling 
cause?” tru th  wih be for his good and certainly th a t of those

around him. A more difficult example is when you see a friend’s life 
going in the wrong direction. How easy it  is for m any of us to say 
nothing, rationalizing th a t we shouldn’t  set ourselves up as judges 
or be pious meddlers, and th a t our friend couldn’t  handle the  tru th  
very well anyway. How much long-term pain m ight be avoided if 
we were willing to risk  the tem porary h u rt and m isunderstanding 
telling the tru th  m ight cause?

Applying the principle to an entirely different setting, how much 
of the cynicism and loss of faith we see in  the church today m ight 
have been avoided if, throughout the denomination’s history, there 
had been a little  more confidence in  the members’ ability to handle 
the tru th  about the nature  of Ellen White’s inspiration and work?

Revealing more of the tru th  earlier on would no doubt have 
caused some pain, but m ight not th a t have been preferable to the 
disruption of having it forced out in an atmosphere of acrimonious 
dissent? And m ight m any today who are disillusioned instead have 
a strong faith in  Ellen White’s gift and a receptiveness to h er coun
sels, if there had been greater openness? Of course, hand-wringing 
about the past isn’t  the point. Nor is it  to cast scorn on 
consciencious church leaders who did w hat they thought best. The 
question is, will the church of today see a lesson in all of this?

We all face difficult decisions about when to tell the tru th , when 
to partially  disclose it, and when to withhold i t  altogether. T hank
fully, those decisions can be made in the fellowship of One who is 
him self the T ruth (John 14:6). D. F. M.
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1. Is it  ever righ t to lie? What about lying
—to avoid hurting  someone’s feelings?
—to protect a friend from embarrassment?
—to save a life?
—to comfort the sick and dying?
—for the sake of the C hristian church?

In more specific term s, w hat would you do if 
—you noticed some classmates cheating on a lab assignment. 

They convince you it’s justified this tim e and they won’t  do 
it again. So, you promise not to tell on them. Later, the 
teacher asks you if you know if any cheating has been going 
on.

—a friend of yours got pregnant and had an abortion. She’s 
trying to m ake a new s ta rt with God. The dean, however, 
has become suspicious and asks you w hat you know.

—you were a student missionary in Central America and te r
rorists accost you, asking if you know the whereabouts of a 
certain individual (and you do know).

Discuss the probable consequences of your choices.

2. What lessons do you derive from the biblical incidents cited in 
this week’s lesson about the following people?

A nanias Rahab
A braham  Samuel
Micaiah

3. Do church members have a righ t to know the full tru th  about 
every foible and misdeed of the ir leaders? Or could there be 
times when i t  would be more helpful to the cause of God if cer
ta in  facts are  not revealed?

4. If a teacher or m inister employed by the church holds views th a t 
are a t variance with the church’s official position, is it dishonest 
for him  or h er to keep silent about those convictions in order to 
retain  employment?

REACT
Lesson 11



Lesson 12, September 16-22

Freedom 
for Self-Giving
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“ ‘ . Whoever wants to be great among you must be your servant 
(Matthew 20:26, NIV).



What Does 
It Profit?

There once were three men 
who grew up together. They 
were of the same faith , and 
attended religious schools all 
the  way through college. One 
had studied to become a medi
cal doctor, so he w ent off to 
the great medical school in  the 
south land where m any of his 
faith  had gone before him. An
other decided he would be a 
m an of jurisprudence and he, 
too, headed for a school of 
g rea t prestige in  the south, not 
far from the seaside and the 
land of the beautiful people. 
The th ird  m an decided to 
m ake his fortune in  the world 
of business. So he packed his 
bags and headed to th a t lauded 
business school in the east.

As in  the ir youth, each of 
these men was diligent in  his 
studies and in  his work to earn 
money on the side. For you 
see, each of these men was 
driven by ambition, seeking 
his place of prominence and 
fortune.

The medical doctor soon 
completed his residency and 
was hailed as a great h eart spe
cialist with much ta len t and 
leadership ability. The one who 
had studied law was much 
sought after when his bar 
exam score was revealed. He 
joined a prestigious, well- 
known firm in the city by the 
bay in the north, the  land from 
whence he came.

The businessm an in the east 
settled in the land of sun
shine and tropical breezes to 
the south. He had grown ac
customed to the  sunny weather 
of his western homeland. He 
soon was busy buying and sell-

by Sam Vigil, Jr.

ing real estate and building 
his business in international 
trade.

Now through the years 
these men did come together 
and compare the ir successes. 
Each wanted to hear of the 
o thers’ accomplishments, 
comparing them  to his own. 
Each family had its three-car 
garage, big station wagon and 
sports car, catam aran in the 
th ird  garage stall and 42-foot 
sailboat tied safely in  its slip 
a t the marina.

Now these men worked 
long, hard hours to be success
ful. At times the children 
complained th a t daddy was not 
home enough to do the fun 
things a family should do. Of
ten  the wives complained to 
th e ir husbands and pleaded 
th a t they spend the time they 
should with th e ir families.

The years passed, the chil
dren grew, and the families 
moved to bigger houses with 
larger garages and deeper 
swimming pools.

Then one day the lawyer in 
the north clutched his chest 
as the pain surged through his 
chest and left shoulder. He 
died before the paramedics a r
rived.

A few days after the funeral, 
the  lawyer’s wife was briefly 
cheered when she received le t
ters from the wives of the 
medical doctor and the busi
nessman. Alas, she did cry as 
she read the newspaper 
clippings of the deaths of the 
h eart specialist and business
man.

W hat does it profit a 
man. . . .

Sam Vigil, Jr. was living in Modesto, California at the time of this 
writing.
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The Secret of Contentment

One of the most significant trends in our society seems to be an 
increasing preoccupation with m aterialism . People sue w ith little 
provocation for prohibitive damages. Workers strike to gain in 
creases in wages and benefits a t the risk  of their jobs. Pro athletes 
w ith salaries greater th an  th a t of the President of the U nited States 
hold out for more simply because a team m ate is m aking more. It 
seems th a t never have so many been so affluent yet so dissatisfied. 
The eighties m ight be more accurately described as the "age of 
greed.”

God, of course, has always known about this inclination in h u 
m an nature, and he gave the ten th  commandment to counteract it. 
“You shall not covet your neighbor’s house. You shall not covet 
your neighbor’s wife, or his manservant or maidservant, his ox or 
donkey, or anything that belongs to your neighbor” (Ex. 20:17, 
NIV). This commandment is the only one (with the possible excep
tion of the first) th a t deals prim arily with thoughts and motives 
ra th e r than  actions. The others all refer specifically to physical 
acts an  individual commits. But covetousness becomes sin long be
fore thoughts are translated  into actions. The underlying principle 
of love, however, rem ains the same. If we love God, our lives will be 
characterized by generosity ra ther than  greed.

Paul attributed  his contentm ent in  all situations to the realiza
tion th a t God would supply whatever was necessary for him. “ . . .1  
have learned to be content whatever the circumstances. I know 
what it is to be in need, and I know what it is to have plenty. I have 
learned the secret of being content in any and every situation, 
whether well fed or hungry, whether being in plenty or in want.” 
“My God will meet all your needs according to his glorious riches 
in Christ Jesus” (Phil. 4:11, 12, 19, NIY).

Love is by definition unselfish. Love expressed by God m ust 
therefore be the supreme example of unselfishness. C hrist’s mis
sion on earth  was characterized by constant, generous giving. As 
he put it, “The Spirit of the Lord is on me, because he has anointed 
me to preach good news to the poor. He has sent me to proclaim 
freedom for the prisoners and recovery of sight for the blind, to re
lease the oppressed, to proclaim the year of the Lord’s favor” (Luke 
4:18, 19, NIV). But Christ was not to be the only herald of th is mes
sage of unselfish love. His people are to follow his example of self
giving. All m ust grapple with the challenge given the rich young 
ruler: “Sell everything you have and give to the poor, and you will 
have treasure in heaven. Then come, follow me” (Luke 18:22, NIV). 
For if we do follow him, our love for him  will gradually transla te  
into an unselfishness like his. Otherwise, the consequences are in 
variably severe. Greed has the nasty habit of eventually devouring 
the person who indulges in it. Greed seems to be m utually  incom
patible with happy endings—lending credence to the haunting  
query of Christ: “For what shall it profit a man, if he shall gain the 
whole world, and lose his own soul?” (Mark 8:36). L. R. C.
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w a rn in g s  selected by Frederick J. Mantz

Against Avarice
A young m an came to Christ, and said, "Good M aster, what good 

th ing  shall I do, th a t I may have eternal life?” Jesus bade him keep 
the commandments. . . . Jesus looked with love upon the young 
m an, and faithfully pointed out to him  his deficiency in keeping 
the divine law. He did not love his neighbor as himself. His selfish 
love of riches was a defect, which, if not remedied, would debar 
him  from heaven.

C hrist would have the young m an understand th a t He required 
nothing of him  more than  to follow the example th a t He Himself, 
the  Lord of heaven, had set. He left His riches and glory, and be
came poor, th a t man, through His poverty, m ight be made rich; 
and for the sake of these riches, He requires man to yield earthly 
wealth, honor, and pleasure. He knows th a t while the affections 
are upon the world, they will be w ithdraw n from God. . . .

Here is the  danger of riches to the avaricious man; the more he 
gains the harder it is for him  to be generous. To diminish his wealth 
is like parting w ith his life; and he tu rns from the attractions of the 
im m ortal reward, in order to re ta in  and increase his earthly posses
sions. Had he kept the commandments, his worldly possessions 
would not have been so great. How could he, while plotting and 
striv ing for self, love God with all his heart, and with all his mind, 
and with all h is strength, and his neighbor as him self?1

The people of God, . . . are to pu t off the works of darkness, and 
put on the arm or of light. Let no m an set up his idols of gold, or 
silver, or lands, and give the service of his heart to this world, and 
to its interests. There is a m ania for speculating in land, pervading 
both city and country. The old safe, healthful paths to competence 
are losing the ir popularity. The idea of accum ulating substantial 
means by the moderate gains of industry and frugality, is an idea 
th a t is scorned by many, as no longer suited to this progressive age.

The desire to engage in  speculation, in buying up country and 
city lots, for anything th a t promises sudden and exorbitant gains, 
has reached a fever heat; and mind, and thought, and labor are all 
directed toward securing all th a t is possible of the treasures of 
earth  in the shortest possible time. Some of our youth bid fair to be 
hastened on to ruin, because of this feverish grasping for riches. 
This desire for gain opens the door of the h eart to the tem ptations 
of the enemy. And the tem ptations th a t come are of such an 
alluring nature, th a t there are some who cannot resist them. . . ,2

I saw th a t many souls will sink in darkness because of their cov
etousness. The plain, stra igh t testimony m ust live in the church, or 
the curse of God will rest upon His people as surely as it did upon 
ancient Israel because of the ir sins. God holds His people, as a 
body, responsible for the sins existing in individuals among them. 
If the  leaders of the church neglect to diligently search out the sins 
which bring the displeasure of God upon the body, they become re
sponsible for these sins .”3

Frederick J. Mantz, D.D.S., M.S., is an oral and maxillofacial sur
geon in Modesto, Calif.

TESTIMONY
Key texts:
Luke 12:15-21; 
Philippians 
4:11, 12

1. Counsels on Stew
ardship, pp. 210-212.
2. Ibid., p. 231.
3. Testimonies, vol. 3, p. 
269.
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Shaking the “Me-First” by
Syndrome Annette Pappas

EVIDENCE
Key text: 

Mark 8:35-37

“ He who shares 
what he values 
is rewarded by 

its increase.’’

1. TaylorG . Bunch, The 
Ten Commandments,

p. 163.
2. Taylor G. Bunch, Bi

ble Paradoxes, p. 28.

When we th ink  of the meaning of the ten th  commandment, we 
usually th ink  of the obvious—the inordinate desire or affection for 
the person or property of someone else. But there is an even deeper 
meaning. Indeed, this commandment strikes a t the root from 
which all other sins spring—selfishness or w hat we could call the 
"m e-first” syndrome. Unlike most of the other commandments, 
which are prim arily oriented toward deeds or objective actions, this 
command seeks to control our inward desires, "the motives th a t 
give b irth  to deeds.” 1 Those laws instituted by man go no fu rther 
th an  the deed, but this commandment teaches us th a t we are ju st as 
responsible to God for our thoughts as for our actions.

More th an  this, the ten th  commandment involves the basic ques
tion of our allegiance—supreme love and regard for God versus the 
idolatry of self. The law demands th a t we love and serve God w ith 
the best th a t is in us—all our affections, spiritual and intellectual 
powers, and strength. Where supreme love to God reigns, the n a tu 
ra l outgrowth is love and tender regard for the needs of others, and 
idolatry ceases to exist. In light of this commandment, we could 
never say th a t we are simply victims of fate, but having been 
granted the God-given gift of free moral agency, we are free to 
choose, through the power of the Spirit, to control every thought 
and motive.

The ten th  commandment is based on one of the most fundam en
ta l of all tru ths, a basic principle of life in this universe: to give is 
to live and to take w ithout thought of others is ultim ately to de
stroy life. Taylor Bunch, in  his book Bible Paradoxes, puts it  th is 
way: "It is the principle operating everywhere th a t he who shares 
w hat he values is rewarded by its increase, and he who hoards it for 
his own selfish use will eventually lose it. . . . Love bestowed 
brings love in return, and the person who does not love becomes 
both loveless and unloved .”2

Keeping the tenth  commandment thus involves giving up on our
selves, a factor so basic and essential to our salvation. Life can be 
sustained only as we are in connection w ith him who is the source 
of all life. Separated from him, we may exist, but we do not, in es
sence, possess life. "She th a t liveth in pleasure is dead while she 
liveth” (1 Tim. 5:6).

History teaches us the fearful result of cherishing the "me-first” 
syndrome, of allowing it to grow until it completely possesses the 
soul. We remember the doom of Achan, of Ananias and Sapphira, 
of Judas Iscariot, of Lucifer. Self-surrender is such a small price to 
pay, when the demands th a t m ight be made upon the entire un i
verse could not compare w ith the boundless gift of heaven for a sin
ful world.

"W hat shall it profit a man, if he shall gain the whole world, and 
lose his own soul?”

Annette Pappas is a registered nurse living in Modesto, California. 
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What? by Brad and Jeanie Benson

Me Give?
Perhaps the best way to deal with covetousness is to look on the HOW TO 

opposite, positive concept of self-giving ra th e r than  dwelling on the Key text: 
problem. W hether you are a college student short on funds, a Acts 20:35 
young couple ju st s ta rting  out, or a few years removed from your 
alm a m ater and established, it may seem difficult to find some
th ing  to give to others. But God has given each of us one or more 
gifts th a t we can share with someone else. Stop and look a t all the 
things you can give.

1. Time. This is a commodity th a t everyone has the same amount 
of, 24 hours each day. How can you share time? You can’t  give an 
hour to your busy friend so he has 25 hours and you have 23, but 
you can use some of your tim e to make your friend’s life easier.
W hat about the  student next to you struggling with the chem lab?
Give your tim e to help him  understand the concepts. Remember 
your neighbors who haven’t  been able to get out to do the ir grocery 
shopping? Give them  some of your tim e by combining the ir list 
w ith yours. If you try , you’ll be able to th ink  of many other ways 
you can give time.

2. Money. This one is obvious . . .  or is it? We can all contribute 
to the offering plate or to special appeals, bu t how can we make it 
more personal and helpful? Giving cash is not the only way of giv
ing money. Providing job train ing  or work opportunities may be 
much more helpful to the individual in  the long run. Think of the 
skills or hobbies you have th a t you could teach someone else. W hat 
about your stained glass know-how or your auto mechanics exper
tise?

3. Friendship. Giving friendship is related to giving time but in
volves much more. I t  involves giving a p a rt of yourself, sharing 
your life and values. Think of the people you know only superfi
cially and would like to know better. Then th ink  of the ones who 
would enjoy an  invitation to lunch, who would like a jogging p a rt
ner, or who would like to be involved in  a babysitting co-op.

4. God’s Love. You may be saying, "Yeah, yeah. This is an  obvi
ous one, too.” And yet when you have experienced God’s love and 
then  give of your tim e, money, and friendship, you are in  effect 
sharing the love, too. Your acts of self-giving convey to others 
God’s u ltim ate, self-giving love. And th a t, of course, is the greatest 
th ing  th a t can be given.

"Dear friends,” wrote John, "since God so loved us, we also 
ought to love one another” (1 John 4:11, NIV).

Brad is a podiatrist in private practice and Jeanie is a speech pa
thologist. They live in Modesto, California.
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I Don’t Like Me by Glenn Sayers

OPINION
Key text: 

Jeremiah 1 :5

“ Is it ‘coveting’ 
to try to 

improve the 
features we 

were given by 
God at birth?”

1. James C. Dobson, 
Hide or Seek, 

pp. 25, 26.
2. Ibid., p. 37.

3. Ibid.

Most Christians today would agree th a t "coveting” our neigh
bor’s things—w hether it is th e ir money, car, house, wife, w hat
ever—is wrong! We are to be satisfied with the things we have.

But what about us? W hat if we don’t  like ourselves? Is it wrong 
to try  to "improve” upon who we are? What if we don’t  like the way 
we look? Is it  "coveting” to try  to improve the features we were 
given (or allowed to have) by God a t birth? Does God expect us to be 
satisfied with our physical characteristics? Is it  wrong to w ant to 
look like our "neighbor,” or someone who we th ink  "has it to
gether”?

What views should a C hristian take in a world where physical 
beauty and outward attractiveness are coveted by the masses, and 
are assumed by many to be the equivalent to success?

"It’s a dull child who fails to notice th a t the ugly do not win Miss 
America contests; the ugly do not become cheerleaders; the ugly 
seldom star in movies, the ugly may not get m arried, the ugly have 
fewer friends; the ugly are less desirable !” 1

"Research shows th a t a t least half of the working women who 
get a face-lift can expect to receive salary increases in the m onths 
th a t follow. It is clear th a t beauty is a highly m arketable commod
ity in  the business world. Most bosses seek attractive secretaries 
and receptionists, whereas homely women often find it  difficult to 
obtain a job of any kind .”2

"Ugly salesmen are less successful than  their handsome competi
tors. Homely politicians are asked to kiss fewer babies, and we all 
know w hat th a t means on election day. But perhaps the most com
mon form of masculine discrim ination is directed against the  short 
man, who faces lifelong disadvantages. I t is interesting to note th a t 
the  ta lle r of the two American presidential candidates has won ev
ery election since 1900, with the exception of Calvin Coolidge in 
1924, and Richard Nixon in 1972. (Someone commented th a t both 
of these choices were m istakes, bu t I’ll leave th a t m atter to the 
reader .)” 3

Consider the case of an  Adventist young person today who is told 
not to wear jewelry, or "too much” makeup, because, "you look 
ju s t fine the way you are.” A t the same tim e mom is spending 
$25.00 every Friday m orning for her professional shampoo, cut, 
style, and "special effects” tin t—to look younger, naturally . Dad 
has long since lost his "golden locks,” but not w anting to look old 
before his time, he has acquired a custom-fitted, $400.00 toupee.

Where does the C hristian view of coveting begin and end? Most 
Christians would agree th a t it  is wrong to covet our neighbor’s 
things—but is it any better to "covet” our neighbor’s looks?

Glenn Sayers is the Associate Pastor of the Modesto Central 
Church in charge of youth education.
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1 . Do you th ink  the three men described in the Introduction are a t REACT 
all typical or true  to life? W hat were they missing out on? W hat Lesson 12 
could one do while still in college to avoid the plight of these in
dividuals?

2. How would you distinguish between legitim ate desire and sinful 
covetousness?

3. Which of the following best summarizes the point for us today 
in Jesus’ encounter w ith the rich young ruler?

—we should never let w ealth or anything else take C hrist’s 
place as the most im portant th ing in our lives.

—anyone wishing to follow Jesus m ust divest him self of all ac
cum ulated wealth, giving it to the poor and needy.

—though we are not all required to give away everything we 
have, followers of Jesus will live simply and make the needs 
of the poor a higher priority than  their own ease and luxury.

W hat is your reaction to Ellen W hite’s comment (see Testi
mony) th a t if the rich young ru ler had tru ly  "kept the command
ments, his worldly possessions would not have been so great.”
Does this m ean th a t financial success is a probable indication of 
commandment-breaking?

4. Should covetousness or greed ever be cause for church disci
pline? Why or why not?

5. The early C hristian  community in Jerusalem  "had everything in 
common” (Acts 2:44)—they shared all of their wealth and pos
sessions. Why don’t  we do th a t in the church today? Should we?

6 . Why do you th ink  Paul was able to be content in all circum
stances (see Logos)? Could such contentm ent weaken one’s re
solve to change things th a t need to be changed?



Lesson 13, September 23-29

Freedom to Walk

“ ‘ . . .  If the Son sets you free, you will be free indeed’ ” (John 8:36, NIV).



The Serenely by Jan Eastman

Sensible Shoemaker
Once upon a time, a t the 

end of a steep, narrow path, 
there was a quain t m ountain 
village, filled with friendly 
families, positive people, and

* a serenely sensible shoemaker. 
To understand how happy the 
villagers were in  those days, 
you have to understand how 
im portant the Shoemaker was 
to the villagers. You see, the

* Shoemaker was renowned for 
the high-quality, custom-

r designed shoes he styled for
the villagers. Whenever the 
Shoemaker made a pair of 
shoes they not only fit com
fortably, but were flawlessly 

u crafted from the highest qual
ity of durable m aterials.

No two pairs of shoes th a t 
the Shoemaker made were ex
actly the same. It seemed as 
though he understood ju st 
w hat each person needed and 
carefully created a pair most 
suitable for th a t person’s 
needs. The only criterion the 

► Shoemaker emphasized was 
th a t whenever the villagers ex-

* perienced problems w ith their 
shoes, they should bring them  
to him  to be restored.

At one point various villag
ers purchased ready-made 
shoes from a pushy peddler

* anxious to pawn his wares
 ̂ from the big city. But it only

took ju s t a few wearings of 
the  ready-made shoes to con
vince the villagers th a t these 
shoes would not endure the 
narrow  m ountain paths. The 

^ ready-made shoes were de
signed for the flat, open roads 

i of the big city. And the villag
ers really preferred the 
healthful, invigorating climate

of th e ir m ountain village to 
th a t of the polluted big city.

One day, a distraught vil
lager, who had unfortunately 
purchased a ready-made pair of 
shoes from the pushy peddler, 
limped into the Shoemaker’s 
shop. "These ready-made 
shoes are too tigh t and have 
horrible holes in  the soles 
after ju st two wearings,” he 
complained. "Shoemaker, 
would you please design a new 
pair of shoes like the ones I 
neglected to have you repair?”

The Shoemaker smiled 
thoughtfully a t the man, and 
quietly knelt down to m ea
sure his feet. Gently lifting 
each foot, and carefully not
ing the m an’s blisters and bun
ions, the Shoemaker set 
about designing a new pair of 
shoes, precisely suitable for 
the m an’s needs.

When the shoes were fin
ished, the villager was of 
course delighted with the re
sults. As he prepared to leave, 
the m an could not refrain 
from asking the Shoemaker a 
question which pressed upon 
his mind. "How is it,” he in 
quired, "that your shoes are 
so superior to those of the 
pushy peddler?”

The Shoemaker looked up 
from his workbench a t the 
man. With a tw inkle in his eye, 
and a sparkle in his voice, he 
kindly replied, "No one knows 
the shoes’ 'soul’ like I do.”
And with tha t, the serenely 
sensible Shoemaker turned to 
help another villager limping 
into the shop, obviously need
ing to be fitted for a durable 
pair of shoes.

Jan Eastman is a fourth grade teacher at Portland Adventist 
Elementary School in Portland, Oregon.
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Freedom in Following

This quarter we’ve noted the freedom from guilt th a t forgiveness 
brings, and how th a t freedom leads us to other freedoms—those 
which come from living in harm ony with the "Law of liberty.” The 
liberated lifestyle of the forgiven involves more than  compliance to 
a set of rules, however. Scripture often refers to this lifestyle as a 
"walk.” The idea of walking subsumes the observance of a particu
lar checklist of laws under the broader concept of experiencing the 
guidance and companionship of Christ, moment by moment, in ev
ery aspect of life.

Since we all have a na tu ra l bent away from God, the walk of free
dom begins by turning—redirecting one’s life. The Lord says, “ I 
take no pleasure in the death of the wicked, but rather that they 
turn from their ways and live. Turn! Turn from your evil ways! 
Why will you die, O house of Israel?” (Eze. 33:11, NIV).

W hat are the characteristics of th is walk th a t begins when one 
tu rns in the direction of life? F irst, it is a joyful walk. The psalm ist 
declares, “Thou dost show me the path of life; in thy presence there 
is fulness of joy, in thy right hand are pleasures forevermore” 
(Psalm 16:11, RSV).

Second, it is an enlightened walk. Jesus said, “I am the light of 
the world. Whoever follows me will never walk in darkness, but 
will have the light of life” (John 8:12, NIV). Though we may never 
have all the answers, and a t tim es may perceive the light only but 
dimly, if we have Jesus we have w hat is essential, and we will never 
be overwhelmed by darkness. In the well-known imagery of the 
psalm ist, C hrist’s word “is a lamp to my feet and a light for my 
path” (Psalm 119:105, NIV).

And as we continue the walk w ith Christ, the light seems to in 
crease in brilliance. Our perception gains greater clarity, our un 
derstanding grows, our commitment deepens. “The path of the 
righteous is like the first gleam of dawn, shining ever brighter till 
the full light of day” (Prov. 4:18, NIV). Thus the C hristian walk is, 
th ird , a progressive walk. “As ye have therefore received Christ 
Jesus the.Lord, so walk ye in him: rooted and built up in him, and 
stablished in the faith, as ye have been taught, abounding therein 
with thanksgiving” (Col. 2:6, 7). We cannot help but become firmly 
bonded with Christ and increasingly like him  if we open our lives to 
his presence each day.

Finally, the C hristian walk is a guided walk. When John saw in 
vision 144,000 on Mt. Zion who had been redeemed from the earth  
he described them  as those who “follow the Lamb wherever he 
goes” (Rev. 14:4, NIV). Such following subordinates comfort, expe
diency, short-term  pleasure, and even life itself, to the higher value 
of always staying with the Lamb’s guidance.

All the elements of our walk with Christ add up to one precious 
reality—freedom. “I will walk about in freedom, for I have sought 
out your precepts.” “I run in the path of your commands, for you 
have set my heart free” (Psalm 119:45, 32, NIV). D. F. M.
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Know That Your Hand by Linda 

Is Firmly Held PRippe''
The greatest freedom to reach a chosen destination is found in 

knowing the way and in having expert guidance in  following the 
path. In order to run  (not walk) on th is path w ithout falling, the 
C hristian  m ust know the route.

We have so often heard about the "s tra it gate” and "narrow, rug
ged way” the C hristian m ust travel th a t the way seems discourag
ing and impossible. W ithout knowledge of the path  this is true. 
W hat we m ust not forget is the guidance offered to all who want to 
reach the destination.

"Yet do not therefore conclude th a t the upward path  is the hard 
and the downward road the easy way. All along the road th a t leads 
to death there  are pains and penalties, there are sorrows and disap
pointm ents, there  are warnings not to go on. God’s love has made it 
hard  for the  heedless and headstrong to destroy them selves.” 1

God desires so strongly th a t we reach the heavenly destination 
th a t he has provided all we need for the trip. "If we take Christ for 
our guide, He will lead us safely. The veriest sinner need not miss 
his way. Not one trem bling seeker need fail of walking in pure and 
holy light. Though the path  is so narrow, so holy th a t sin cannot be 
tolerated therein, yet access has been secured for all, and not one 
doubting, trem bling soul need say, 'God cares nought for me.’

"The road may be rough and the ascent steep; . . . but with 
C hrist as our guide we shall not fail of reaching the desired haven 
a t last. C hrist Himself has trodden the rough way before us and has 
smoothed the path  for our feet.

"And all the way up the steep road leading to eternal life are 
wellsprings of joy to refresh the weary. Those who walk in wis
dom’s way are, even in  tribulation, exceeding joyful; for He whom 
th e ir soul loveth, walks, invisible, beside them . A t each upward 
step they discern more distinctly the touch of His h a n d ;. . .” 2

"No path  is safe, save th a t which grows clearer and firm er the 
farther it is pursued. The foot may sometimes slip upon the safest 
path. In order to walk w ithout fear, you m ust know th a t your hand 
is firmly held by the hand of C hrist.” 3 

"If you will seek the Lord and be converted every day; if you will 
of your own spiritual choice be free and joyous in  God; if with glad
some consent of heart to His gracious call you come wearing the 
yoke of Christ, the yoke of obedience and service, all your murmur- 
ings will be stilled, all your difficulties will be removed, all the per
plexing problems th a t now confront you will be solved.”4

TESTIMONY
Key text:
Psalm 119:32

“God’s love has 
made it hard 
for the
headstrong to
destroy
them selves.”

1. Thoughts From the 
M ount o f Blessing,
p. 139.
2. Ibid., p. 40.
3. Selected Messages, 
Book 2, p. 169.
4. Thoughts From the

M ount o f Blessinq
p .101.

Linda P. Rippey is a clinical nurse specialist in Portland, Oregon.
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Liberation by Tyrone L. Greene

Through the Lamb
EVIDENCE For years prior to the "Exodus,” God’s chosen people were 

Key text: enslaved in Egypt by cruel and exacting taskm asters, princes and 
1 Corinthians pharaohs. Finally, the Lord sent them  the message th a t salvation 

5.7  from Egypt was a t hand. As long as they were slaves in Egypt, they 
were not free to worship God as they should. To have freedom to 
walk with God, they had to leave Egypt.

In due time, the Lord would send the destroying angel to slay all 
first-born males w ithin the borders of Egypt. In preparation for 
this event, he directed the people to take a year-old male lamb or 
goat and slay it. Once slain, the blood was then applied to the 
doorposts. Thus, all who chose to were protected from the destroy
ing angel by th a t shed blood.1

The angel came. Where there was no covering blood there were 
screams of greatest anguish and horror, for the first-born sons sud
denly and mysteriously died. While in  the dwellings of the 
Israelites, all quietly and solemnly contemplated the m eaning of 
the preparations, the meal, and the commands from Moses. The 
Lord strongly impressed upon their minds, tha t, if it  wasn’t  for the 
shed blood covering them, they too would be suffering His judg
m ents .2 No dwelling was safe if it did not have the blood applied, 
not even Pharaoh’s palace.

After the angel had passed through, Pharaoh summoned Moses 
and Aaron. He pleaded with them  and the Israelites to go and take 
all the ir possessions with them , to take whatever they needed, and 
above all else make haste!

The call went out to all. Now was salvation from Egypt. Now was 
the hand of God bringing them  forth to walk in freedom. Now was 
he setting them  up as his redeemed, for all the nations to behold 
and ponder. So great did the Israelites now appear in the eyes of 
the Egyptians, th a t nothing the Israelites asked for was withheld.

In due time, the Lord brought the Israelites and the Egyptians 
who forsook the ir land to worship the living God, to the base of Mt. 
Sinai. There he proclaimed once again th a t it was he who redeemed 
them, it was he who provided them  with the only means of their 
protection and deliverance. All th a t had happened for them  was his 
work. As the people stood before God listening to these words, their 
minds returned to the Lord’s Passover—their hearts were pricked. 
In solemn awe and hum ility they stood before the Lord.3

With the people in this condition, the Lord of Hosts spoke his 
statu tes in awesome grandeur .4 Released from bondage they could 
now walk as God’s free people.

Because of the Passover and the blood, they were free of the 
claims of Egypt. The lamb paid with its life the only price of their 
redemption. As they began to realize this, the  Lord then spoke the 
foundation of his government, the law of love and showed them

1. Patriarchs and Proph- th a t he alone is to be the supreme object of the ir love, worship and 
ets,2p 'ib id. commitment. He points to the blood as the token of freedom and to 

a lbidA" PT'J306'™!' his laws as the way to walk.4. Ibid., p. 306. J

Tyrone L. Greene is a technical illustrator in Portland, Oregon. 
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How to Walk by Scot Roskelley

in Divine Company
Who would th ink  of climbing Mt. Everest w ithout a talented, ex

perienced guide? W ithout a guide, the dangers would drastically in 
crease and the odds for reaching the top would diminish consider
ably.

So it is with the C hristian walk. Without our acknowledgement 
th a t God is the only "certified” guide, we are destined to fall—and 
never reach our goal of happiness and eternal life.

Helen Wodehouse, a tw entieth-century th inker, once said, "We 
th ink  we m ust climb to a certain height of goodness before we can 
reach God. B ut he says not, 'At the end of the end of the end of the 
way, you may find me.’ He says, 'I am the Way; I am the road u n 
der your feet, the  road th a t begins ju s t as low down as you happen 
to be.’ If we are in a hole, the Way begins in  a hole. The moment we 
set our face in the same direction as His, we are walking with 
God.” 1

The walk w ith God as our guide demands two-way communica
tion. Brother Lawrence, a seventeenth-century Carm elite monk 
sets forth several excellent steps for communicating w ith God, and 
staying on track, as it  were.

1. "The most holy, common and necessary practice in  the  spiri
tu a l life is the  practice of the presence of God; th a t is, habitually  to 
take  pleasure in  His divine company, speaking hum bly and con
versing w ith Him lovingly a t all seasons, a t every m inute, w ithout 
ru le or m easure—above all in the tim e of tem ptations, sorrows, 
dryness, distaste, even of infidelities and sins.”

2. "One m ust try  continually so th a t all his actions w ithout dis
tinction may be a sort of little  conversation with God; however, not 
in  a studied way, bu t just as they happen with purity  and simplicity 
of heart.”

3. "During our work and other actions . . .  le t us stop a few m in
utes, as often as we can, to adore God in  the depths of our hearts, to 
enjoy Him, as it  were, in passing and in  s e c re t. . .  to adore Him 
interiorly.”

"W hat can there be more pleasing to God than  thus a thousand 
tim es a day to leave all creatures in order to re tire  and worship 
Him in one’s interior?”

4. "We m ust carefully examine which are the virtues most neces
sary for us, those most difficult to acquire, the sins into which we 
most frequently fall, and the most usual and unavoidable occasions 
of our falls. In the tim e of struggle, we should have recourse to God 
w ith entire confidence and rem ain in  the presence of His divine 
majesty. We ought to adore Him humbly and declare to Him our 
misery and weakness. . . .  By this m eans shall we find in  Him all 
virtues, even though we do not possess one.” 2

Scot Roskelley is a Public Relations specialist from Portland, Or
egon.
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HOW TO
Key text: 
C olossians2:6,7

1. Hallmark, Springs 
o f Devotion, p. 5.
2. Ibid., pp. 35-38. 
Suggested Reading: The 
Practice o f the Pres
ence o f God by Brother 
Lawrence, Spire 
Books: Old Tappan, N.J., 
1972.



An Exclusive 
Attachment

by Dietrich Bonhoeffer

OPINION
Key texts: 
Mark 2:14; 

Psalm 119:45

“ Beside Jesus 
nothing has any 
significance. He 
alone m atters.’’

Excerpted from  The Cost 
o f Discipleship  by 

D ietrich Bonhoeffer, pp.
62-64.

W hat does the text [M ark 2:14] inform us about the content of 
discipleship? Follow me, run  along behind me! That is all. To fol
low in his steps is something which is void of all content. It gives us 
no intelligible programme for a way of life, no goal or ideal to 
strive after. It is not a cause which hum an calculation m ight deem 
worthy of our devotion, even the devotion of ourselves. W hat hap
pens? At the call, Levi leaves all th a t he has—but not because he 
th inks th a t he might be doing something worth while, but simply 
for the sake of the call. Otherwise he cannot follow in the steps of 
Jesus. This act on Levi’s part has not the  slightest value in  itself, it 
is quite devoid of significance and unworthy of consideration. The 
disciple simply burns his boats and goes ahead. He is called out, 
and has to forsake his old life in order th a t he may "exist” in  the 
strictest sense of the word. The old life is left behind, and com
pletely surrendered. The disciple is dragged out of his relative secu
rity  into a life of absolute insecurity (that is, in tru th , into the ab
solute security and safety of the fellowship of Jesus), from a life 
which is observable and calculable (it is, in fact, quite incalculable) 
into a life where everything is unobservable and fortuitous (tha t is, 
into one which is necessary and calculable), out of the realm  of 
finite (which is in tru th  the infinite) into the realm  of infinite pos
sibilities (which is the one liberating reality). Again it is no univer
sal law. R ather it is the exact opposite of all legality. It is nothing 
else than  bondage to Jesus Christ alone, completely breaking 
through every programme, every ideal, every set of laws. No other 
significance is possible, since Jesus is the only significance. Beside 
Jesus nothing has any significance. He alone m atters.

When we are called to follow Christ, we are summoned to an  ex
clusive attachm ent to his person. The grace of his call bursts all the 
bonds of legalism. It is a gracious call, a gracious commandment. 
It transcends the difference between the law and the gospel. Christ 
calls, the disciple follows; th a t is grace and commandment in  one. 
"I will walk a t liberty, for I seek thy commandments” (Ps. 119:45).

Discipleship means adherence to Christ, and, because C hrist is 
the object' of th a t adherence, it  m ust take the form of discipleship. 
An abstract Christology, a doctrinal system, a general religious 
knowledge on the subject of grace or on the forgiveness of sins, ren 
der the discipleship superfluous, and in fact they positively exclude 
any idea of discipleship whatever, and are essentially inimical to 
the  whole conception of following Christ. With an abstract idea it 
is possible to enter into a relation of formal knowledge, to become 
enthusiastic about it, and perhaps even to put it  into practice; bu t it 
can never be followed in personal obedience. C hristianity  w ithout 
the living Christ is inevitably C hristianity  without discipleship, 
and C hristianity  without discipleship is always C hristianity  w ith
out Christ.

Dietrich Bonhoeffer was one of this century’s leading Protestant 
theologians.
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1 . John 8 :1 1  (see Logos) promises th a t if we follow Christ, who is REACT 
the light of life, we will never walk in  darkness. How m ight the Lesson 13 
metaphorical concepts of "following” and "light” be translated
into specific, practical terms? Through w hat means does C hrist 
provide "light” and how do we go about "following” someone we 
cannot see, hear or touch?

2. Ellen White comments th a t "God’s love has made it hard  for the 
heedless and the headstrong to destroy themselves” (see Testi
mony). Does th is mean it is easier to walk with Christ than  it  is 
to walk in  the  direction away from him? Explain.

3. What is the experiential significance of the Passover for us (see 
Evidence)? Does th is story suggest anything about the relation
ship between forgiveness and liberation?

4. W hat do you th ink  Bonhoeffer m eant by the following sta te
m ents in  the Opinion article?
—“To follow in  his steps is something which is devoid of all con
ten t”
—"The disciple is dragged out of his relative security into a life 
of absolute insecurity”
—"It [discipleship] is the  exact opposite of all legality”
Do you agree w ith his comments? Why or why not?

5. This week’s How To suggests th a t we practice the presence of 
God and habitually  take  pleasure in his company. Is it  really  
possible to do th a t in  the hectic routine of work and study th a t 
most of us are involved in? If so, how?
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Their decisions come quick. The purpose is the same —  to improve a life. 
And through the technology, the touch of Christianity is felt.

And healing begins.
Heads come together often at Florida Hospital.

And whether the setting is 
surgical or spiritual, physicians work together with a common goal in 
mind: to not only impart the best medical skills and know-how, but to 

provide the added impact of a spiritual medical ministry. And 
the patients take notice.

If you'd like to be part of this kind of caring, write:
601 E. Rollins, Orlando, FL 32803.

FLORIDA HOSPITAL
75 years of care.

75 years of caring.
A  Seventh-day Adventist hospital owned and operated by Adventist Health System Sunbelt.
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Vail Photo by Peter Runyon

For some people, a ski trip is a major undertaking: travel arrangements, reservations, 
time o ff from work. But when you live and work in Denver, you can hit the powder at a 
moment's notice.

Colorado offers almost limitless recreational choices . . . mountain climbing, four- 
wheeling, exploring abandoned mining towns, boating, sailing and water skiing, and of 
course snow skiing. You can also enjoy major league sports, and take advantage o f a wide 
variety o f educational and cultural resources in the Mile-High City. Recreational activities, 
sports, cultural and educational opportunities plus over 300 sunny days every year, all add 
up to a hard-to-beat combination.

Hundreds o f nurses, technologists, therapists and other health care specialists from all 
parts o f the country have come to Porter Memorial Hospital, to advance their professional 
careers. Situated in a quiet residential neighborhood in south Denver, Porter is a 352-bed 
hospital providing general acute-care services, w ith  specialities in cardiovascular surgery, 
pediatrics, ophthalmology, psychiatry, orthopedics and oncology. dfeA
Contact our personnel office about joining a leader in health carel »K,* ■* MAN mou

PORTER
MEMORIAL • 2525 S. Downing St. •  Denver, CO 80210* (303) 778-5611
HOSPITAL


