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ADRIEL D. CHILSON, a retired S.DA. minister who has pastored churches in Ore-
gon, Wisconsin and Nevada, has authored a number of articles in the Review and 
Herald as well as three books on Adventist history. 

RONALD D. GRAYBILL, Assistant Professor of History at Loma Linda University, is 
also Editor of ADVENTIST HERITAGE. A popular lecturer and writer on topics of 
Adventist history, Dr. Graybill has also served as Associate Secretary of the Ellen G. 
White Estate. 

DANIEL HEINZ is currently a doctoral student at Andrews University. He is co-
editor of a forthcoming book on the history of the Adventist Church in Europe and 
has written various articles on European Adventist History. 

MARVIN WALTER is a retired S.DA. minister whose special interest is early Adven-
tist history in the West. Elder Walter was the founder of the S.DA. Indian Mission 
School in Holbrook, AZ, the Monument Valley Mission in Utah and the Payabya In-
dian Mission in South Dakota.  

MIRIAM WOOD, prolific Adventist author, has written fifteen books and numerous 
articles on various topics in Adventist journals. From 1958-1981 she authored a 
weekly column in the Adventist Review entitled "The Art of Living." She is currently 
in the sixth year of authoring an advice column in the same journal entitled "Dear 
Miriam." 

NORMAN H. YOUNG is a member of the religion faculty at Avondale College in Au-
stralia. A New Testament scholar, Dr. Young has written several articles on aspects 
of New Testament theology. He is also the author of a book on the parables ni' 
Christ. 

All pictures and illustrations used in this issue are courtesy of Loma Linda Uni-
versity Heritage Rooms or the Adventist Heritage collection unless designated other-
wise. 

At the time of the publication of Volume 11, No. 2, 
no photograph of Sarah A. H Lindsey had been 
found to accompany Brian Strayer's biographical 
article on her Though no photograph has still been 
located, a book that once belonged to her and that 
contains her signature has been discovered. Tice fol-
lowing signature was found in the front of a copy of 
Spirit of Prophecy, Volume 3, written by Ellen G. 
White in 1878 
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History is old, history is new. That's what makes it in-
teresting the combination of the familiar with the start-
ling, the blend of nostalgia and innovation. This issue of 
ADVENTIST HERITAGE illustrates both aspects of Ad-
ventist history. 

Those of us familiar with Miriam Wood's cheerful, 
innovative point of view on many topics will not be sur-
prised to discover that her grandfather was a courage-
ous pioneer minister in Kentucky, one who risked life 
and limb to bring the Advent message to those moun-
taineers. 

To American Adventist ears, however, the name Con-
radi ranks right up there with Canright as a dangerOus 
apostate. We tend to forget that Conradi's departure 
from the church came very late in his life, after many 
years of staunch leadership to the cause in Europe. In 
his biographical sketch on Conrad', Daniel Heinz re-
views both the man's strengths and weaknesses. 

For many years, Marvin Walter has pursued the his-
tory of the church in Northern California. Now, with the 
aid of the diary of William Ross as well as other pri-
mary sources, Marvin lays out the history of the 
second church in California. The story is probably typi-
cal of many small churches in those early years and 
thus provides a glimpse of Adventist life which is usu- 

ally missing from histories focussed on church leaders 
and doctrinal issues. 

Adriel Chilson's piece on the first Adventist 
campmeeting also mixes the old with the new. The 
"new" in this case is simply the realization that Advent-
ist history teachers are going to have to revise those 
old quiz questions about Wright, Michigan, being our 
first campmeeting. The old is the quaint yet interesting 
story of how campmeetings began among us. 

My own article shows how a practice which at first 
seems very strange to modern Adventists can be under-
stood when placed in the context of the times. Illustrat-
ing the article was no easy task, however. Jim Nix, our 
enterprising managing editor, is enormously resourceful 
in finding visual illustrations for our journal even when 
the story does not readily suggest usable photographs. 

For the article on the Apocrypha, we wanted an old 
engraving of the three-headed eagle which provoked so 
much speculation among early Millerite Adventists. 
When a search at Loma Linda and Andrews Universities 
failed to locate an illustrated edition of the Bible con-
taining the Apocrypha, I made a trip to the Huntington 
Library in Pasadena. There I spent nearly an hour in the 
card catalogue, trying to choose copies of the Scrip-
tures which not only contained the Apocrypha, but 
were also illustrated. Even so, I could have no assur-
ance that the artist would have chosen to depict the 
triple-headed eagle! 

Finally, I settled on a dozen or more Bibles and 
turned in my request at the reading room. To my utter 
amazement, the first Bible brought to me contained just 
the engraving I wanted! 

Norman Young's article on the "Alpha" offers some 
compelling new perspectives on the John Harvey Kel-
logg case and shows how lessons gleaned from the ear-
liest days of Adventism can be linked with a sad 
episode in the church's middle years to provide a sober-
ing warning for our own times. 

— Ron Graybiii 
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DON'T BE WRONG 
ABOUT WRIG 

  

H T 
(It Wasn't Our 

First Campmeeting) 
Adriel D Chilson 

Although the Wright, Michigan, campmeet-
ing in 1868 was the first "general" 
campmeeting for Seventh-day Adventists, 
the 1867 convocation at Johnstown Center, 
Wisconsin, was actually the first 
campmeeting to be held 

here was the first Seventh-day Adventist 
campmeeting held? Most Adventist history 
buffs will answer "Wright," but they would 
be wrong. The first Seventh-day Adventist 
campmeeting was not the one held in 

Wright, Michigan, in 1868, but the one held in 
Johnstown Center, Wisconsin, the year before. 

Fifteen hundred persons attended that first Seventh-
day Adventist camp meeting, held in a Wisconsin cow 
pasture, September 19-22, 1867. A dozen church and 
family tents encircled the main pavilion. Four hundred 
campers, in tents or nearby farm homes, stayed through 
four full days of meetings. Church leaders from Battle 
Creek arrived at the campsite the day before the meet-
ings were to begin, and Elder James White wrote en-
thusiastically: "The large tent is up here, and the breth-
ren are pouring in from all directions. Already four 
small tents are here and others are expected." 



Why has this camp meeting been overlooked, and the 
Wright, Michigan, camp a year later labeled the "first"? 
It cannot be because the Johnstown meeting was too 
small. After all, the Moss, Norway, camp meeting, desig-
nated the "first" in Europe, was held with only eight 
dwelling tents and one thousand peak attendance. The 
Wisconsin camp, then, was certainly not lacking in tents 
or people. 

The Wright, Michigan, campmeeting has long been 
thought to be the first because it was the first "general" 
campmeeting for the whole denomination. Pleased with 
the success of the Wisconsin camp meeting, James 
White, during the summer of 1868, suggested others on 
a state level. He also promoted a "general" meeting for 
the benefit of churches as distant as the East Coast. 
Frequently using the terms "General Convocation" or 
"General Campmeeting," he urged that these meetings, 
"free from business sessions, where ministers and 
people could devote their entire time and energy to the 
spiritual interests of the assembly, would exactly meet 
the wants of the cause." He deplored the fact that an-
nual General Conference sessions were so packed with 
business matters that no time was left for` spiritual 
themes. 

Suggesting a central location, White continued, "A 
general campmeeting of this kind should be held annu- 

Elder Isaac Sanborn's shady pasture became the site of the 
first Seventh-day Adventist campmeeting held in Wisconsin 
in 1867. 

After the success of the Johnstown Center campmeeting in 
1867 and the even larger Wright campmeeting the following 
year, such meetings (as this one in 1875 in Minnesota) be-
came extremely popular among Seventh-day Adventists. 
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ally, probably somewhere in Michigan. This, however, 
should not take the place of convocations of this kind 
in other states." Distant churches responded. In atten-
dance at the Wright camp meeting were representatives 
from Ohio, New York, and Wisconsin. That White in-
tended the meetings to benefit the general cause is 
further reflected in Uriah Smith's disappointment that 
the representation at Wright from states other than 
Michigan was not large. 

But Michigan, which has so many Adventist "firsts" to 
claim, should not begrudge Wisconsin a "first." For it 
was in Wisconsin that the first Seventh-day Adventist 
campmeeting was held. 

The Wisconsin campmeeting had been well planned. 
After Elders Robert Andrews and Isaac Sanborn dis-
cussed the proposed camp at length, Sanborn offered 
the use of his shady cow pasture ten miles east of 
Janesville, quite unaware that the experiment would be-
come a successful "first." The men secured James and 
Ellen White's promise to be present, and sent notices to 
the Review: 

See to it that the enemy does not cheat you out of at-
tending this gathering of the saints. If you are discour-
aged, come and be encouraged and revived. If your love 
for the Lord and His truth is waning away, come and 
consecrate yourself anew to His service. If you feel 
strong in the Lord, come and grow stronger and help 
impart spiritual life and vitality to those that need. And 
if you think you cannot spare the time, you are the very 
one that needs to come. 

Come, then, praying that the Lord may meet with us, 
and that we may have a refreshing from His presence. 

Isaac Sanborn soon followed with directions to the 
camp, and for a do-it-yourself family tent: 

As Brethren R. F. Andrews and H. C. Blanchard have 
urgently called your attention to the importance of mak-
ing a proper preparation to attend the Convocation 
Meeting that is to be held at Johnstown Center, Rock 
Co., Wisconsin, ten miles east of Janesville and eight 
miles south of Milton Junction, I hope no pains will be 
spared in preparation to attend this feast of tabernacles. 
We expect to pitch the large tent in a beautiful grove 
within 15 rods of my house, and would like to see 40 
tents around it. Eight yards of factory will make a tent 
15 feet long and 9 feet wide, with a wall six feet high 
and a fly, that is, a double top which makes it perfectly 
dry in time of rain. Such a tent will not cost more than 
$16.00. 

Sanborn later added that he hoped all who possibly 
could, would "be upon the ground" by Wednesday, the 
18th of September, in time to pitch their tents and thus 

We would also call your attention to the fact that the 
time of our Convocation Meeting, to he held at. Johns-
town Centre, Rock Co., Wis., is drawing near. We 
hope you are all making calculations to attend that 
meeting. Make your calculations to come beforehand. 
and then see that no trivial excuse will thwart you 
from your purpose. it is important that every brother 
and stater come :hat can. We shnutti he glad to see 
forty tents on the ground. Brethren living near each 
other can join and get a tent, and in some places the 
whole church can club together and get a good large 
one, to be kept for such occasions. We say again. see 

,to it, that the enemy does not cheat you out of attending 
!hilts gathering of the saints. If you arc discouraged and 
on the hack-ground, come. and he encouraged and re-
vived. if your love for the Lord and his truth is wail-
ing away, come, and consecrate yourself anew to his 
service. It' you feel strong in the Lord, come, and 
grow stronger, and help impart spiritual life and vi-
tality to those that need. And if you think you can-
nct spare the time, you are the very one that needs to 
come. 

Came, then, praying that. the Lord may meet with 
us, and that we may have a refreshing from his presence. 

R. F. Asotticws. 
H. C. BLANCHARD. 

Monroe, July 25, 1867. 

According to the announcement in the June .30, 1867, Re-
view and Herald, Elders R. F. Andrews and H. C. Blanchard 
hoped to see at least forty tents on the grounds of the first 
campmeeting when it convened on September 19. 

To the Brethren of the Illinois and Wisconsin State 
Conference. 

As Ern. R. F. Andrews and. H. C. Blanchard have 
urgently called our attention to the importance of 
making proper preparation to attend the Convocation 
Meeting that, is to be held at Johnstown Center, Rock 
Co., Wis., ten miles east of Janesville, and eight miles 
south of Milton Junction, I hope no pains will be 
spared in preparing to attend this feast of Taberna-
cles. We expect to pitch the large tent in a beautiful 
grove within fifteen rods of my house ; and we would 
like to see forty tents around it. Eighty yards of fac-
tory will make a tent. fifteen feet long, and nine feet 
wide, with a wall six feet high, and a fly, that is a 
double top, which makes it perfectly dry in lime of 
rain. Such a tent will not cost more than 516,00, 
and they should be made and kept. to attend these 
large meetings. We hope to see the largest gather-
ing of Sabbath-keepers at this meeting that has ever 
met in this Conference. The Johnstown church es-
pecially invites the lonely and scattered ones to come 
and bring all their interested friends. Those who 
come by railroad should be at Janesville the day be-
fore the meeting, where teams will meet them. Should 
they reach there on Monday night., they will please go 
to the American Hotel. May the Lord grant a general 
interest in this meeting, is my prayer. 

ISAAC SANBORN. 

Elder Isaac Sanborn's announcement in the August 16, 
1867, issue of the Review and Herald gave prospective 
campmeeting attendants instructions on how to reach the 
site as well as directions on how to make tents. 
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be ready to "commence the worship of God the next 
morning." 

H. C. Miller of Monroe, Wisconsin, appendaged a 
dietary note to camp meeting preparation: "Our meet-
ings are not for the purpose of having a picnic, so let 
our preparations for the body be of the most simple 
kind." He warned against pies, cakes, and other rich 
food, saying: "Now I do believe that pies and preaching 
will not do well together." He suggested that campers 
bring good supplies of graham bread, crackers, and 
"with the addition of fruits of some kind, will be amply 
sufficient to sustain the body." 

The three who led out in planning the campmeet-
ing — Blanchard, Andrews, and Sanborn — had 
pioneered Adventist evangelism in Wisconsin beginning 
in the 1850s. Sanborn was convinced of the Sabbath 
truth after reading copies of the Review sent to his 
wife's parents. He was the first conference president 
(1863), and was followed by R F. Andrews, who took 
office the same year in which the first camp meeting 
was held. 

As the day approached, church leaders left Battle 

Elder Robert F. Andrews helped plan the first Seventh-don 
Adventist campmeeting, and he was also elected President of 
the Wisconsin Conference, both in 1867. 

Creek to be on hand for the novel occasion. Accom-
panying James and Ellen White by train from Battle 
Creek headquarters were Brethren Maynard and 
Olmstead with their wives, along with Urialt Smith and 
T. M. Steward. Smith especially welcomed the short re-
lief from editorial pressures, his first since his "sick 
trip" to Dr. Jackson's water cure in Dansville, New 
York, two years previous. He wrote from Chicago, the 
halfway point: 

The prospect is most agreeable, of a little change 
from the usual routine of office duties, with its manu-
scripts, books, papers, comments, proofs, and the cry of 
"copy" from the insatiate printer. It will be pleasant to 
look for awhile upon something besides piles of letters 
and communications upon all subjects from the good to 
the indifferent; some ready for the paper; some to be 
made available by a moderate amount of labor; and 
some positively beyond the reach of editorial doctoring. 

While waiting at the Janesville station for a commut-
ing wagon to the camp ground, Ellen White grew dizzy 
from the effects of tobacco smoke in the waiting room 
and had to be assisted into the open air by Maynard 

Elder 7'. M. Steward was among the party of workers who 
traveled together from Battle Creek, Michigan, to attend the 
first campmeeting at Johnstown Center. 



(Left) 
In spite of the trip's "disagreeable baptism of dust," Uriah 
Smith thoroughly enjoyed the break in editorial responsibili-
ties while he attended the first Adventist campm.eeting 

(Below) 
Standing in the center of the platform at the Eagle Lake, 
Minnesota, campmeeting in 1875 are Ellen and James White 
and Uriah Smith — the same ones that led out at the 
Johnstown Center, Wisconsin, campmeeting in 1867. 

Courtesy Elmer Martinson, M.R. 

and Olmstead. 
Although Uriah Smith had complained along the way 

of the "monotony of railroad travel, with its disagree-
able baptism of dust," he was delighted with the camp. 
"How goodly are thy tents, 0 Israeli" he exclaimed. 

The large Wisconsin evangelistic tent was pitched to 
accommodate the main meetings. Twelve church and 
family tents were already clustered around it. Ministe-
rial talent on hand included not only the Battle Creek 
party but Elders Sanborn, Steward, Andrews, Blanchard, 
and John Matteson of the Wisconsin and Illinois Confer-
ence. The main tent, Uriah Smith said, was "full of ear-
nest, substantial, commandment keepers." Smith judged 
it to be largest Adventist gathering ever assembled in 
Wisconsin. 

The campmeeting opened with a "social" or tes-
timony meeting. Then James White preached and Mrs. 
White gave her testimony "with freedom and power? 
The afternoon meetings that opening day followed the 
same sequence: social meeting, preaching services, and 
testimony from Mrs. White. 

The meeting in the evening was one of unusual 
solemnity and power. As "Sister White bore her tes-
timony with great freedom," many were in tears, and 
the pent-up emotions of the people found, as Uriah 
Smith put it, "audible utterance" in various parts of the 
congregation. 

Following Sister White's message, one brother stood 
to confess that he had been "almost overcome by the 
temptation of the enemy." His discouragements, he said, 
had arisen from doubts of his acceptance with God. He 
had even questioned whether he was converted, be-
cause he could not look back to any particular moment 
when he received a sudden and miraculous change. 
This gave Mrs. White an opportunity to encourage the 
man, speaking at length on the subject of conversion. 
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Danish immigrant John G. Matteson was ordained by James 
White on Sabbath afternoon at the Johnstown Center, Wis-
consin, campmeeting. 

It must have pleased Ellen White to see her husband James 
occupy the pulpit six times during the campmeeting, since 
he was still recovering from his 1865 stroke. 

Smith spoke of the early Sabbath morning service as 
"characterized by a tender, melting spirit," during which 
many wept with tears of joy and relief. 

With an ordination service, the first campmeeting set 
a precedent which is followed to this day in Adventist 
circles. At the close of the services Sabbath afternoon, 
John Matteson, the Danish immigrant who would do so 
much to open the vision of a world mission to Seventh-
day Adventists, was set apart to the work of the gospel 
ministry by prayer and the laying on of hands. James 
White charged him to faithfulness in his new office. 

The Sunday program began with an early morning 
baptism of 12 persons in a nearby lake. When the word 
was circulated in the community that Ellen White 
would speak that day, 1500 persons flocked to the camp 
ground to hear her. But the new day found Mrs. White 
in bed with dizziness and throat congestion. "Voices 
seemed to vibrate, and everything appeared to be 
swinging before me," she wrote. "I grew very sick and 
could not sit up." 

After the mid-morning service, James hurried to her 
room. "I have given appointment for you to speak at the 
two o'clock meeting," he announced. "What will your 
subject be?" "I could not gather or retain a sentence in 
my mind," she recalled, "but I thought, if God will have 
me speak, He will surely strengthen me; I will venture 
by faith; I can but fail." 

Mrs. White determined that since she had given her 
promise to the people, she would try even if she "broke 
down in the attempt." She made her way to the tent 
and tremblingly took her seat on the platform. To the 
ministers, she said, "If you will sustain me with your 
prayers, I will move forward, relying upon God to sus-
tain me." As she stood before that large crowd her 
headache suddenly disappeared, and she spoke for an 
hour "with freedom." 

The four-day campmeeting closed on Sunday evening 
with a sermon from the new "Eider," John Matteson. 
For James and Ellen White, the campmeeting had been 
a time of special victory. James, who had been slowly 
recovering from his 1865 stroke, was able to speak six 
times during which he seemed "smart, cheerful, and 
free.". 

Finally, the big tent came down, the stakes were 
pulled up, and the cows once again roamed their pleas-
ant pasture. Overshadowed by the "general" campmeet-
ing in Wright, Michigan, the next year, Johnstown Cen-
ter was all but forgotten. Now, however, it should take 
its rightful place as the first Seventh-day Adventist 
campmeeting. 
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Marvin Walter 

Green Valley 
Seventh-day Adventist 

Church 
An artist's conception of 
the Green Valley church 
pictures it as being 
similar to the Santa Rosa, 
California, church after 
which it was modeled. 
Courtesy or the 4tuthor 

THE SECOND S.DA. CHURCH ERECTED IN 
CALIFORNIA WITH ITS BRIEF HISTORY 1870-1878 

I f you leave San Francisco and travel north-
ward on the famous Redwood Highway (US 
101) across the Golden Gate Bridge, you will 
pass through Marin County and soon reach 
the pioneer cities of Petaluma, Santa Rosa 

and Healdsburg. 
As you approach Santa Rosa, California Highway 12 cuts 

across US 101. If you turn west, you soon find yourself in 
Sebastopol on the Gravenstein Apple Highway (116). The 
first seven miles of your route takes you along the eastern 
edge of Green Valley. These roads have been the food and 
supply line to San Francisco for nearly a century and a half. 

Green Valley Creek drains the rolling hills southwest of 
Sebastopol and meanders northward for ten miles through 
the very fertile valley. It grows larger as it passes Graton 
and Forestville and empties into the Russian River above 
Guerneville. A century ago willow and bay grew along its 
banks with clumps of redwoods, Ponderosa pine and 
Douglas fir. Oaks and madrona covered the gentle sloping 
hills that enclose the rectangular valley. Wild grapevines 
and blackberries draped themselves over the trees and 
shrubs beside the stream. In the open glades wild oats and 
burclover grew luxuriantly. 

Green Valley formed a large part of the Spanish land 
grant known as El Molino Rancho until it was divided up 
and sold to pioneer families in the middle of the nineteenth 
century. Many of these pioneers arrived in California to 
seek for gold and found it not in the mines, but in agricul-
ture and businesses supplying San Francisco's hungry 
markets. 

As they cleared the land and planted their crops, they 
discovered that the Ponderosa Pine in Green Valley made 
an excellent charcoal. Tons of it were burned in the kilns 
and hauled by team and wagon to Petaluma, the shipping 
center for products from Green Valley and nearby towns. 
Lumber mills west of Green Valley helped to cut and main-
tain the first roads through the area. The native growth 
demonstrated what would grow well in the valley, so 
grapes, berries, apples, peaches, pears, plums, and citrus 
fruits along with all of the grasses, wheat, barley, oats and 
rye, supplied the local markets and nearby cities. One of 
the first grist mills was water powered by Green Valley 
Creek near Sebastopol. Along the streams, hops were in-
troduced and became, for many years, a major industry in 
Sonoma County. 

As the population increased, schools and churches were 
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The opening page of the original Minute Book of the 
California Mission of Srvemth-day Adventists estab-
lished in 1868 is in the handwriting of Elder J. N. 
Loughborough. 

built in central locations to serve the needs of the rising 
generation. By 1870 Green Valley had three school dis-
tricts. The Redwood District School was built at the edge 
of Forestville at the north end of the valley. Green Valley 
and Oak Grove schools stood on the west and east sides 
of the valley near the present village of Graton. Near the 
Green Valley School, a Methodist Church was erected. 
Other religious groups often used the school buildings for 
services. 

The present city of Sebastopol was just beginning to be 
settled in 1867. Petaluma had grown from 2,500 to over 
4,000. Santa Rosa, the county seat, had its first settlement 
in 1852 and had grown to 700 in 1860 and 1,800 residents 
by 1867. Even Healdsburg, with its first trading post in 
1846, had grown to 1,500 by 1867. About 1866 the first busi-
ness houses were built in Forestville — a saloon, a chair 
factory and Bump's general store near the blacksmith's 
shop. 

This was the section of California into which God provi-
dentially led His pioneer workers to share the good news 
of salvation and the Advent message. The Merritt G. Kel-
logg family from Battle Creek, Michigan, arrived in San 
Francisco in the middle of September, 1859, and began to 
share their faith with their neighbors. Meanwhile, Kellogg 
worked as a carpenter to make a living. In response to a 
plea for ministerial help the General Conference of 
Seventh-day Adventists sent John N. Loughborough and D. 
T. Bourdeau with their families. The new workers arrived 
in San Francisco via the Panama Canal in 1868, bringing a 
new tent in which to hold evangelistic meetings. Not 
finding a suitable location in San Francisco, they accepted 
an urgent invitation from The Independent Church to erect 

Though no pictures are known of the Redwood District School building, the Seventh-day Adventists later built 
and operated their own church school, shoum here in 1890, on the sane site 	 C,ourtesy of the author 



their sixty-foot tent in Petaluma. Here they held their first 
meetingAugust 13, 1868. 

During the next sixteen months, seven efforts were con-
ducted in the towns of Petaluma, Windsor, Hall School, 
Piner School, Santa Rosa, Healdsburg and Sebastopol. 
While the meetings were being held in the tent in Sebas-
topol during the fall of 1869, willing hands were erecting 
the first Seventh-day Adventist Church building in Califor-
nia at the corner of 2nd and B Street in Santa Rosa. There 
Bourdeau preached the first sermon November 22, 1869. 

The company of believers in Healdsburg was organized 
as a church December 5, 1869, with a charter membership 
of 23. Santa Rosa was organized one week later, December 
12, with 29 members. The 'members in Healdsburg met for 
their services in the E. W. Rudolph home at 218 Center 
Street. 

Since the winter rainy season had already begun, the 
tent was stored until spring. On January 2, 1870, 
Loughborough and Bourdeau opened meetings in the new 
Redwood District schoolhouse at Forestville. During the 
day they kept up a very busy visitation and Bible study pro-
gram among the farmers in Green Valley. A month later, on 
February 5, four were baptized in the Green Valley Creek. 
One of the candidates, William Thomas Ross, wrote that 
night in his diary: 

We went up to church today. First Bourdeau and I went 
down and picked out a place for baptizing. Then after 
church there were four baptized, Mrs. Rambo, Mr. Minor, 
Sarepta (his wife) and I. There was a large crowd out. Dour-
deau stayed all night. Loughborough and wife were here 
today. We went up to the church at night. 

The next day, Sunday, W. T. Ross went with his team and 
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The original California Mission Minute Book shows that 
meetings were held in the Redwood Schoolhouse in Green 
Valley from January 2 through March 20, 1870. 

William Thomas Ross and his wife Sarepta Ann were among the charter 'members of the Green Valley 
Church, the second Seventh-day Adventist congregation to erect a building in California, counesy or the author 
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The Green Valley Seventh-day Adventist church was or-
ganized on Sunday, April 17, 1870, with a charter member- 
ship of twenty. 	 Courtesy of the author 

wagon to Oak Grove to bring the recently converted Mr. 
E. S. Brooks home with him to begin cutting. He also at-
tended meetings in the morning and evening at the Red-
wood Schoolhouse. At this time "Tommy" Ross, as every-
one called him, was almost 28 years old. His wife, Sarepta, 
was 22, and the couple had three children; Charles, 4 years 
old, Minnie, 2 1/2 years and Alice, just 7 months. The work 
of tending their 140 acre farm and finishing their home did 
not stop them from attending the meetings and entertain-
ing the ministers. Before the end of the month another 
group was ready for baptism. 

Friday, February 25, Tommy Ross wrote, "I made a gate-
for the yard fence and hung it. Then I went over to the store 
and came back and chopped wood. Br. Loughborough and 
wife came, and he and I went to look for a place to baptize. 
Br. Kellogg came by in the evening." 

They found a good place in Green Valley Creek which 
flowed along the west side of the Ross farm and along the 
east side of the Thomas property. Tommy Ross continues 
the story: "We got ready and went up to church today. Then 
out to the place of baptizing in Thomases field. There were 
seven baptized: 3 Ricketts, John Herrington and wife, and 
Wible and wife. Br. Kellogg was here tonight." 

A keen interest sustained meetings almost every night 
until late March. On some days two meetings were held. On 
Sabbath, March 19, E. S. Brooks, who was living and work-
ing at Tommy Ross' farm, was appointed to lead out in the 
meetings and to be the superintendent of the Bible Class. 

B. M. Minor's home, located about a mile and a half 
southeast of the Ross and Herrington farms, was chosen 
as a meeting place for the new believers until a piece of 
property could be secured and a church building erected. 
The young farmers went right to work to find a centrally 
located place where a church building could be built. 

M. G. Kellogg had moved from San Francisco to Santa 
Rosa during the Green Valley meetings so as to help 
Loughborough. Consequently, Bourdeau felt he could re-
turn to the east and work among his native French country-
men. 

Just before Bourdeau left, the second State Meeting of 
Seventh-day Adventists in California was called for April 
8-10 in the new Santa Rosa church building. More than one 
hundred believers came to this very special meeting. From 

After working for two years in California, Elder D. T. Baur-
d,eau and his wife returned to the East to work among the 
French. 
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The second state meeting of Seventh-day 
Adventists in California met in 1870 in 
the just-completed Santa Rosa church 
(shown here much later). 

Elder J. N. Loughborough's diary for April 17, 1870 records the fact that 
before organizing the Green Valley church, he spoke from Revelation 21:27. 

Courtesy Adventist Eferitnge Center, Andrews University 

Green Valley to Santa Rosa was only about eight miles over 
clay hills, but travelers had to make the bone-jarring cross-
ing of the Santa Rosa lagoon. In this large swamp the road 
was made of logs laid side by side that floated up and down 
in the muddy water, providing even more jolts to the wa.f 
ons. 

Tommy Ross recounts the weekend's events: 
Friday, April 8, 1870. We got ready and started out to 

Santa Rosa at two o'clock. We got out before night. Had 
preaching at night by Br. Kellogg. We stayed at Br. 
Loughborough's.... Saturday: We had a social meeting then 
preaching, then preaching again. Sarepta and I went home 
with Br. Denison for dinner, came hack to prayer meeting 
in the evening, then had preaching at night. We had a splen-
did meeting... Sunday: There was a baptizing this morn-
ing. There were three baptized. Harrison Rambo was one. 
. [The Santa Rosa Creek was only a few feet from the 

church where the candidates were probably baptized.] 
Then we had social meeting, then preaching by Br. Bour-
deau, his last sermon among us. Then a business session, 
then preaching by Br. Loughborough. Then we came home. 
At this Sunday business session the members arranged 

a schedule for the four congregations to have their regular 
quarterly services and business meetings. Petaluma was to 
meet the fourth Sabbath in April, Green Valley the second 
Sabbath in May, Healdsburg the first Sabbath in June, and 
Santa Rosa the last Sabbath in July. Then the meetings 
were to be repeated in each place every three months, dat-
ing from the time of the first meeting. 

The Sabbath following the State Meeting, Loughborough 
met at the Minor home with Green Valley's new believers. 
Sunday morning they met again at Minor's house and 
Loughborough organized the Green Valley Seventh-day 
Adventist Church with a charter membership of twenty. 
Their legal name was the Society of Seventh-day Advent- 

ists of Analy, Analy Township, Sonoma County, California. 
The trustees were J. W. Rickett, who would serve three 
years, B.M. Minor to serve two years and W.T. Ross to serve 
one year. 

During the next few days Loughborough helped the 
Bourdeaus pack, purchase their tickets and check their 
baggage. They boarded the train in Oakland on Tuesday 
morning, April 18, 1870. The transcontinental railroad had 
been completed just a year earlier, so Bourdeau, who had 
had to sail to California around the Isthmus of Panama was 
able to return to the East by train. 

The first of May, Kellogg and Loughborough pitched the 
tent in Bloomfield, another farming community about four-
teen miles southwest of Santa Rosa Tommy Ross went 
into the woods on Sunday, May 1st, and got a wagonload 
of stakes. The next day after sacking up his wool, he drove 
via Sebastopol to Santa Rosa and took dinner at the 
Loughborough's while they talked over their plans for the 
Green Valley Church and the tent meetings for Bloomfield. 
According to plan, on Thursday, May 5th, Tommy Ross 
drove his team over to Bloomfield to take enough stakes 
to peg down the tent. Again he took dinner with the 
Loughboroughs before returning to his ranch in Green Val-
ley. 

Sabbath, May 14th, was very cold and windy, but no one 
wanted to miss the special quarterly service. Sarepta Ross 
and the children rode up to Minor's place in the wagon, but 
Tommy Ross and Edward Brooks walked across the fields. 
Loughborough gave the sermon and conducted the ordi-
nances of the Lord's house. In the evening Tommy Ross 
went back to a very important business meeting of the 
church members. It was voted that night to accept Andrew 
Jackson Smith's offer of a piece of land nine rods square 
on the west side of what today is known as Gravenstein 
Apple Highway, where the Guerneville road from Santa 



Rosa intersects California Highway 116. As soon as it could 
be cleared, a new church building would be erected similar 
to the one recently built in Santa Rosa. 

On Monday, May 23rd, Loughborough and Smith re-
corded the deed in the court house in Santa Rosa. That 
same afternoon James Rickett, Tommy Ross and John 
Loughborough staked off the lot and laid more plans. It 
was very late when they got home that night. 

The lot was covered with a stand of pine and underbrush 
so thick it was almost impossible to walk through. James 
Rickett cleared the land, and since the pine wood made ex-
cellent charcoal, no doubt they took advantage of this as 
a means to help pay for the materials needed to erect the 
church building. It took six or seven weeks' work to cut the 
trees, blast out the stumps and burn up the slash so the 
ground could be leveled for the building. 

While this clearing work was in progress in Green Valley, 
Kellogg and Loughborough had unexpected trouble in 
Bloomfield. A smallpox epidemic swept through the town. 
The meetings had to be closed temporarily while the minis-
ters nursed the stricken families with natural remedies. As 
soon as the town was out of danger, they finished their fifty 
meetings in Bloomfield. Ten adults were baptized, among 
them J. B. Judson, who five years later was the first 
Seventh-day Adventist worker to venture south of the 
Tehachapi Pass into Southern California. 

The 16th of July, 1870, Loughborough met with the 
Green Valley Church at Minor's home, and the next morn-
ing held a business meeting and finalized plans for the new 
church building. On Monday, Tommy Ross went down to 
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Records of the Green Valley Church, record the amounts of 
money that were forwarded from time W time to the trea-
surer of the California Mission of Seventh-day Adventists. 

Courtesy of the author 

In 1859 Merritt Kellogg moved his family from Battle Creek, 
Michigan, to San Francisco, where he began to share his 
faith, 

the saw mill and bought 1,000 feet of lumber so the men 
could begin on the building. 

Kellogg and Loughborough moved the tent from Bloom-
field to the heart of Petaluma and began another series of 
meetings about the 20th of July. There the tent meetings 
continued while the Green Valley members were busy 
erecting their church. On the 8th of August, Tommy Ross 
bought the windows for the church and hauled them to the 
lot on his way home. 

Sabbath morning, August 13, 1870, the members 
gathered at the site of the new church building and 
Loughborough held the first meeting there, a quarterly ser-
vice probably in the comfortable shade of the grove for the 
building was not finished. By the 10th of September, Sab-
bath services were being held in the nearly finished build-
ing. Tommy Ross records that there were a good many out 
on Sabbath, September 24, to listen to Kellogg give the ser-
mon. 

The members were also giving of their means to help 
spread the gospel in the world. The records show that they 
accepted the plan of Systematic Benevolence used at that 
time, pledging a few cents each week for the general state 
funds. By the first of July, 1870, they had contributed over 
$30.00; by the first of November a total of $65.68 had been 
turned over to the State Treasurer. This was no small 
amount. At the time a pair of shoes cost only $2,00 and 
breakfast and dinner together cost $.75. Loughborough re-
ported to the General Conference in Michigan: "Petaluma 
closes its fiscal year all square on S.B. Healdsburg closes 
its first year overpaid. Green Valley closes its first quarter 
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Elder I. D. and 
Adetia Van Horn 
stayed in the home 
of Tommy Ross 
during the time 
they were conduct-
ing evangelistic 
meetings in Green 
Valley in early 
1874. 

Elder J. N. Loughborough first worked in California for ten 
years between 1868 and 1878. 

Valley closes its first quarter square. Santa Rosa closes 
its first year with all active members square." 

Friday afternoon, November 11, 1870, the Lough-
boroughs arrived at Tommy Ross' home in Green Valley 
and began a series of meetings in the new church. Tommy 
Ross had made a special trip that day to the mill to get 
planks for extra seating. Meetings were held once or twice 
a day until November 28. In all, seventeen evangelistic 
meetings and several other services were conducted. Two 
new members began keeping the Sabbath. 

From the time that M. G. Kellogg was named the first 
Sabbath School Superintendent in Battle Creek, Michigan, 
Sabbath Schools had been one of his specialties. During 
the meetings in Green Valley, special efforts were put forth 
to make the Sabbath School program more interesting. A 
library was secured for the use of Sabbath School mem-
bers. 

Evidently it was a model Sabbath School program, for 
at the 3rd State Meeting held in Santa Rosa May 5-7, 1871, 
delegates laid plans for the first State Sabbath School Con-
vention to be held July 4 near Green Valley Church. One 
member reported that night, "There wag a good turn out. 
Everything went off fine." In order to seat the crowd who 
came, Tommy Ross and Harrison Rambo went to the mill 
and brought over one thousand feet of lumber to build 
seats. After the convention the wood was taken to Santa 
Rosa and disposed of profitably. 

The Green Valley Church was well represented at the 
very first California campmeeting, held in Windsor, Oc-
tober 2-8, 1872. At this campmeeting James and Ellen 
White made their first appearance in California. Every year 
thereafter, campmeeting time found some of the Green 
Valley members attending the yearly services and taking 

Even though Elder J. H. Waggoner held a series of meetings 
in the Green Valley Church in 1876, the membership did not 
grow, so it was decided to close the church and meet in 
homes. 

an active part. They served on committees, did guard duty 
at night, helped to secure supplies, and gave of their means 
to establish the Pacific Press Publishing House and help to 
spread the gospel. 

During the winter of 1873-1874, James and Ellen White 
and I. D. and Mrs. Van Horn came to J. N. Loughborough's 
home in Santa Rosa. Tommy Ross drove to Santa Rosa and 
brought the Van Horns home with him to hold a series of 
meetings in the Green Valley Church and Redwood District 
School beginning January 24 until March 1. During this 
series Ellen White spoke to the audience twice, and two 
new members were baptized. 

These meetings stirred up a great deal of competition 
from Rev. Gober, a Campbellite minister, who also held 
meetings to give the community his views on the Sabbath. 

Social life in a small church is well illustrated by the ex-
periences of the members of Green Valley. Sabbath, De-
cember 16, 1871, the "Spirit of the Lord was present" and 
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Sister Gourley, who had been unbelieving on some doc-
trines, made her decision to become a member. Her hus-
band had earlier joined the church, and all of the members 
were happy to see a family united in their beliefs. 

The next day Tommy Ross, following the Bible plan for 
settling troubles between members, took Br. Gourley with 
him to visit Br. Moore "to settle a fuss between him and Br. 
Rickett." Evidently the visit was not fully successful, for six 

The members of the Green Valley Church met for a business 
session on June 11, 18715, at the home of Tommy Ross, • and 
there voted to sell their church building. 	Courtesy or the author 

By 1890 when the William T Ross family was photographed, 
the Green Valley church had already been. disbanded for 
twelve years. 	 Courtesy of the authi 

weeks later, while Kellogg and Denison were visiting 
Green Valley, the four men went to Br. Moore to make 
another attempt to iron out the trouble. But the spark kept 
smoldering. A year later when Wood was living in Green 
Valley, he and Ross visited Moore to try to settle the "fuss" 
between Moore and Rickett. Finally at a church business 
meeting in July, the Moores were dropped from the church 
membership. 

In the middle of 1874 E. S. Brooks, who had led out when 
Green Valley was organized as a church, had his name 
dropped by request. The Minors, Rambos, and Wybles 
moved to other areas and their names were transferred, 
leaving only fourteen on the record at the close of that 
year. So the little church grew smaller and smaller. 

After receiving a letter from E. G. White in November of 
1875, and conducting considerable correspondence with 
J.N. Loughborough, who was President of the California 
Conference, Green Valley members arranged for a series 
of meetings to be held by J. H. Waggoner in January 1876. 
Still the church membership did not grow any larger. 

On May 16,1876,J. N. Loughborough and J. H. Waggoner 
drove to Tommy Ross' home and held a long meeting last-
ing until after midnight. It was decided that it would be 
more practical to hold services in the homes rather than 
try to keep on holding meetings in the church building. 

About a month later, June 11, members met again at 
Tommy Ross' home for a business meeting. In his words, 
"We had a meeting here to dispose of the church. I bought 
it for 100 dollars. Br. Loughborough and Br. Morrison was 
[sic] here. Had a lot of company here today." The church 
also decided to meet at Mike Fallon's home for services 
since he lived in a central location. 

The church building was about a mile and a half from 
Tommy Ross' home, but just a little way from T. M. 
Ward's farm. It is little wonder then that six months 
later, on January 3, 1877, Tommy Ross noted in his 
diary: "Ward came down to trade me his horses for the 
church house." But for some reason, Tommy Ross did 
not make the trade with Ward. 

A little over a year passed. Saturday night March 23, 
1878, Tommy Ross attended a community meeting in 
the Redwood School in Forestville where the citizens 
were discussing the need to build a Community Church 
for the town. Ross was put on the committee of five 
men to see about what could be done. The committee 
looked at the Green Valley Church building and decided 
that it could be moved to Forestville and would meet 
their need. Tommy Ross sold it to the community July 
30, 1878, for $75.00 — $10.00 down and the balance as 
soon as they could raise the money. 

Then as the road to Santa Rosa was improved, members 
would travel there for services. It was only a short time 
until they had their church membership transferred to the 
Santa Rosa Church, but they still conducted their Sabbath 
School in their homes when the weather conditions prohi-
bited the long drive to town. 

So after less then ten years in existence, the Green Valley 
Church had been both the second to have its own building 
and the first to merge with another Adventist congregation. 



atriarch of European Adventism 

I 

L. R. Conradi 
Courtesy or General C:Onference Archives 

On one of his trips to Turkey, L. R. Conradi was expelled 
from the country. 	 Courtesy or the author 

LUDWIG  
RICITARD  
COARADI  

DANIEL HEINZ 

L udwig IL Conrail has been regarded by 
some as the "most successful missionary 
of the Adventist church." He was a legend 
among Seventh-day Adventists even before 
his death in 1939 and still lives on in their 

memories as a veteran pioneer of Adventism in Europe. 
For decades his tenacity and uncanny foresight served 
as the driving force behind the mission work of the 
church, and the fact that he left its fellowship in his old 
age should not prevent an appreciation of his positive 
accomplishments during his many years of service. Con-
radi was a pragmatist with an almost unstoppable drive 
for action. Under his leadership the Adventist churches 
in Europe witnessed a growth of membership never ex-
perienced before or after. In view of his missionary im-
pact Ellen G. White once said: "Brother Conradi has 
carried a very heavy burden of work in Europe. He has 
opened doors for the angels, and they have entered." 

His patriarchal mariner and aggressive temperament 
often brought him into conflict with Ellen G. White and 
the leadership of the General Conference, but the same 
characteristics made him a formidable champion for the 
Adventist cause in Europe. 

An untiring preacher and evangelist, Conradi could sur-
vive on three or four hours of sleep a night. His constant 
travels took him to four continents and all of the countries 
of Europe. He crossed the Atlantic over 70 times. People 
of 63 different languages listened to his persuasive ser-
mons, and thousands were led to the Adventist church 
through his ministry. An Adventist conference meeting in 
Europe without Conradi was not a conference, according 
to many Seventh-day Adventists at that time. S. D. Bondar, 
a Russian, and an official of the tsarist Ministry of the Inter-
ior in St. Petersburg, observed one of Conradi's evangelis-
tic meetings in the Baltic region and was deeply impressed. 
He remarked that Conradi's "powerful and fiery lectures 
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were received with a rare enthusiasm. Those present lis-
tened to his words with the greatest interest. Some were 
deeply moved and cried." His missionary experiences pro-
vided him ample illustrations for his thrilling sermons. 

Conradi had a passionate love for soul winning. The 
European Adventist theologian Alfred Vaucher, reported 
that as a young preacher he never liked to meet Conradi 
because his first question was always: "How many souls . 
• . ?" He could be quite severe at times, pushing his as-
sociates on to ever greater efforts, expecting them to or-
ganize a new church every year. Salaries were seldom 
raised. 

Although Conradi demanded hard work and commit-
ment from his subordinates, he himself provided their best 
example. At the General Conference session in Milwaukee 
in 1926 he could report: 

I have been in Europe a little more than forty years. I 
don't know how many more have been forty years out on 
the front.... My wife and I made up our minds we would 
stay (there) until the Lord comes or until we die. We pre-
fer to stay with the flock we raised up.... 

I was six times in the very heart of Africa. The first time 
I had malaria, and it nearly killed me. I have always stood 
shoulder to shoulder with the missionary. 

In 1909 I received a cable: "Brother Conradi, would you 
go to India or South America?" It didn't take my wife and 
me five minutes to decide. What is the difference to me, 
whether North Pole or South Pole, or Central Africa, or 
some other country? I go. I am seventy years old, but I go. 
I haven't used many sleepers in traveling. In the early days 
in Europe, we took the hard seats. And it was a good thing, 
for when we got into prison, we didn't have cushions, and 
we didn't need them. It is far better for a young man to 
accustom himself to a little privation, for when he gets 
into prison, he will think of that eternal weight of glory, 
as Paul and Silas did.... 

I have seen prisons. I have had the police after me more 
than once, yes, scores of times, not for wrongs I had done, 
but for the gospel's sake. The police have been in my 
house I do not know how many times in lands where there 
is no religious freedom. But why should we complain? 
Courage! Faith! Push on! The work will growl Souls will 
be gathered in by the thousands and the tens of 
thousands! 
Conradi's patriarchal nature also revealed many char-

acter weaknesses. He could be dogmatic and tyrannical, 
not tolerating any criticism or contradiction. These and 
other shortcomings show him in a less flattering light. 
In fact, many Adventists alternated between adiniration 
of and aversion to the man Conradi. This is not surpris-
ing, as his life still provides us with many puzzles. His 
character displayed unreconcilable contradictions and 
paradoxes, and even today we do not have a clear pic-
ture of his personality. 

We know very little about the background and child-
hood of Conradi. He was born on March 20, 1856, as an 
illegitimate child of Ulrika Elisabetha Conradi in 
Karlsruhe. His mother was 38 years old at the time of 

 

 

For decades an Adventist conference meeting in Europe was 
not really a conference 'without L. R. Conradi, shown here 
seated third from left. 	 Courtesy (A- General Conference Archives 

L. R. Conradi listed his book purchase expenses in 189.3. 
couiteby of the author 

 

   

  

EIN DOKUMENT 

 

18 

 

der Unions-Buchfuhrung 
aus den Jahre 1893. 

 

     



•••• 4 

`emua ,F1, Z•   

his birth and seems never to have married. She kept the 
birth of her illegitimate son secret from her family. His 
father's name is unknown to us. Conradi simply states 
that his father died early. 

A gifted and studious pupil, he was taught Latin, 
Greek, and French by local priests. Young Ludwig was 
especially interested in history, geography, and foreign 
languages. It was possibly the goal of his mother for 
her 'son to become a Catholic priest. 

After the early death of his father, he was forced to 
learn a trade to support himself. He became an appren-
tice to a cooper (barrel maker) in Oppenheina. His 
cooper master treated him harshly. One evening he was 
so exhausted that he dropped and spilled a wine barrel. 
He was so frightened that he fled that same night. 

As a way out of his difficulties, he immigrated to 
America in the summer of 1872, living the life of a drif-
ter for the next six years. In January 1878, his life 
changed suddenly. While staying with the family of 
James Burton, a farmer in Afton, Iowa, the family's 
Seventh-day Adventist faith made a deep impression 
upon him in spite of their poverty. Through them he 
could experience true Christian love and care. 

He was fascinated by the prophecies of Daniel and 
Revelation. When confronted with the Sabbath question, 
he wrote to a school friend who later became the 
Roman Catholic bishop of Providence, Rhode Island. 
This friend sent him the book Faith of Our Fathers, by 
James Cardinal Gibbons, to preserve his Catholic faith. 
This book, however, convinced Conradi of the non-Dibli-
cal origins of Sunday-keeping. When Ulrika E. Conradi 
learned of the conversion of her son, she disinherited 
him; but this only strengthened his faith in his newly 
found Savior. At the end of his life Conradi acknowl-
edged: "I can say today that while Germany is my na-
tive country, America is the country of my spiritual 
birth." 

After meeting the evangelist S. N. Haskell and being 
promised financial aid from the church in Afton, he de-
cided to attend Battle Creek College in the winter of 
1879. His most important teacher was Uriah Smith. He 
also attended lectures by J. H. Kellogg, G. H. Bell, S. 
Brownsberger, and A. Kunz. 

Conradi excelled in the Biblical languages. While 
studying he worked at the press, becoming a major 
force behind the publishing of the first German Advent-
ist periodical, Stimnte der Wahrheit and Prophetischer 
Erklarer. 

He finished his four-year "Special Course" program in 
a third of the usual time. James White, as General Con-
ference president, delivered the commencement speech. 
Both James and Ellen White were so impressed by this 
hardworking German student that they bought his 
graduation gown. James White invited him to stay in 
Battle Creek as his private secretary, but Conradi felt 
the burning desire to do missionary work. 

Both the Friedensau School (on the left) and Sanitarium in 
Germany were started while L. R. Conradi was leader of the 
work in that country. 

L R Conradi enrolled in Battle Creek College in 1879, where 
he excelled in Biblical languages. 	 Courtesy or the author 
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While a student at Battle Creek College, L. R. Conradi worked 
on the first German Adventist periodical, Stimme de Wah-
rheit and Prophetischer ErkLarer. 

Just before sailing to Europe in 1886, L. R. Conradi married 
20 	Elizabeth Wakeham, a former Baptist from England. 

Before sailing for Europe in 1886, he founded numer-
ous German-speaking churches throughout the midwest 
and Pennsylvania. Just before he left the U.S., he mar-
ried Elizabeth Wakeham, a former Baptist from Eng-
land. 

Conradi was sent to Europe to achieve the break-
through in Adventist mission work that M. B. 
Czechowski and J. N. Andrews had not accomplished. 
In the following years he opened the Adventist work in 
Germany, Holland, Russia, Austria-Hungary, in today's 
Poland and Yugoslavia, Bulgaria, Rumania, and the Bal-
tic region. While preaching in Russia, he barely escaped 
banishment to Siberia, but was kept in prison for 40 
days. Conradi also led out in the Adventist missionary 
work in North Africa, East Africa, and the Middle East, 
calling for increased training of native workers hi those 
countries. He was convinced that "the chief burden of 
spreading the truth must be carried by the natives 
themselves," arguing against what many today would 
call "cultural imperialism." 

The city of Hamburg, Germany, became not only the 
center of his activity, but also the place where the 
headquarters of the "European General Conference" 
was established in 1901. The organization of a separate 
General Conference in Europe in 1901 constituted a 
unique experiment in the history of the Adventist de-
nomination. The growing autonomy of this organization, 
however, led to its dissolution in 1907. Conradi, 
nevertheless, remained the president of the European 
Division, as it was now called. 

In 1886 while traveling in Russia, L. R Conradi was ar-
rested and served forty clays in prison at Perelcap. 
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H. mhorg. Grindeiberg, 

Dear brother 

A. A. CONAAAA Prtnelmf 
COO 	Sfere.y.  

e. A °A UK. Are-P.A. 
1. C. 813LEF, TYlrr. w. 

Rellirmwst 	45A 

o°~ambr r2, Gri,,deibetrs 1zc. 

Dec. 22, 1905. 

The enclosed may be of interest to you, as it gives some of the details 
experience the last few weeks. A-. now at home gett,,:i; ready for the 

five German conferences, to be held from Dec. 2P, on. The German Union 
Cemmittee meeting closes Pee. 5. Hope to have a meeting In the Latin Union 
during Raree, p-riale!, as well an to visit Great Britain. The latter part 
of Fell. plan to be in Denmark, Where we will have the anlui-~l meetin;; or the 
Skodshorg Sanitarium, and of the Latin Union Committee. Thus I will have 
April and Kay free, to leek after Ceiege in the Orient. Have postponed re-
visit there until that time, so I oan have ample time. 

Fro. illakeam has had a suceeveful leetleee ;e Asia Minor, and i' now 
visiting Paleeeine. He will be in Egypt after New-year. 

By the time you have yce4r union meetings over, we will be through with 
ours, you see, anti will probably be able to sere you our nnel audits. 

Hope you may have had a good week of prayer, And that your treaour;-
be greatly replenished. So fax as I have yet 146, the week of prayer peason 
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The work in Austria-Hungary Is onward. 
Wishing you much of the Lord's blessing In bearing your responsibilitiee, 

and ever glad to hear from you, I remain believe me, 
Yours In Christian love and fellowship, 

L.R.Conradi 

During the entire time of its existence, from 1901 to 1907, L R. Conradi 
served as President of the General European Conference (called the European 
General Conference from 1901-1903). 	courtesy of the General Conference Archives 

Hambum, the city L. R. Conradi moved to in 1889. 
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L. R. Conradi's book, Das 
Goldene Zeitalter, pub-
lished in 1923, influenced 
L. E. Froom to later pub-
lish his four volume set, 
Prophetic Faith of Our 
Fathers. 

One of Conradi's many interests was researching the Advent 
Movement to show that it was not an American phenome-
non, but actually had roots in the Reformation. Courtesy of the author 

In 1903 A. G. Daniells, then president of the General 
Conference, appointed Conradi first vice president of 
the world church. The two men had a good working re-
lationship. Daniells praised Conradi's missionary and or-
ganizational genius. L. H. Christian, who succeeded 
Conradi as president of the European Division in 1922, 
summarizes: "In Germany the Advent Movement began 
later, really not until Brother Conradi arrived in 1886, 
but there it has won its greatest triumphs, so that . . . 
our German conferences did most of all in supporting 
the cause." 

It is also impressive to realize that Conradi found 
enough time to publish numerous books, tracts, and ar-
ticles while engaged in strenuous evangelistic work. By 
pointing out that the Advent Movement is not a North 
American phenomenon, but goes back to Reformation 
times, Conradi succeeded in strengthening the Euro-
pean Adventist identity. This was emphasized in one of 
his books, Das Goldene Zeitalter (1923), which influ-
enced L. E. Froom to publish his four-volume set, The 
Prophetic Faith of Our Fathers (1946-1954). 

The magazine, Herold der Wahrheit, which in Con-
radi's day had the highest circulation of any Adventist 
missionary paper, was almost entirely Conradi's respon-
sibility. In 1895 he founded the Zions-Wachter (later 
called Adventecho) which is still in existence today. 
Many of his writings were translated into various Euro-
pean languages. Circulation of his books and tracts is 
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Vtuf ineiner Deintreefe non Varganbrien 
tad) Trieft batten lair ben alien lag net. 
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unb id) fomobi rile aae anberen 13affagie• 
te, feibft bet Gitiffebenge nuttier' bit bit,  
Etre Stfatmung macben, tab ea fd)ener 
bat, gegen bie Seetrantbeit ficinb • pe 
4celtett. 	u tuna 36 Gtunben 4 unb 
trend ith niditig, both nut fo heifer Wised,  
te e§ bit ndebften %rage, all bie Gee X4-
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ben gieirbroifteen in 3rag unb fp-rad) am 
9latbmittag bu iimen, bout dud) abenb§ 
einen gut befurfiten 93ortrag ffir gumbe. 
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2araf biebt beim Ratbauff, inntiften ber 
Stab!, hu 	raeIrbeg filer ungeftibr SO 
13erfonen 1114 bat. .a.etbein ;Sr. Simon 
bag anftdenbe Simmer bemobnt unb int 
SBerfammtunggiotal ein 93ett fteben bat, 
mar ell maglich, bie Srlaubnig far biefe 
23ortraige gu erbalten. V.fiage bet 4',) ,cr auch 
geben, bafe bead) bie atrbeit non %It 2o,  
ring nth q3r, Simon biefen Aintet eine 
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fig gu ftellen. %us§ bin 61) flab, 1)4 
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mitt& bat, et bat feint Stioxixage nun nub 
unferet Raprae nextegt unb mann biefelben 
an ben bane tetten Sontag Egbenban 
recht gut non Wremben btfudg. 4 Gee,  
fen enurben am 19. `}kg. bort getauft. 
Sahtenh meineg %ufentbatteg in t)cem• 
burg attar% Cl mir cunt einen Dtadetrag 
fax bag 83ud) „Settftebung unb aottfd)ritt• 
fertig du ftetIen, eneitber eine 6finbige tlebrar 

fiber bie Reorganifation unfeteg ger,  
tel in bet gangen Seit unb {ibex beffen 

orifibritt gibt &bon range beburften 
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L. R Conradi established the journal, Zions-Wachter 
in 1895, which continues to this day under the title 
Adventecho. 
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Herald der Wahreit, which was edited by L. R. Con-
radi in Basel, Switzerland, had the highest circular-
don of any German Adventist periodical at the 
time. 	 23 



estimated from 12 to 15 million. 
In the middle of his stunning success, however, there 

were signs of growing tension between Conradi and the 
leadership of the church. Conradi never fully accepted 
Ellen White as a prophetess. Both were strong charis-
matic personalities and could get along only with great 
effort. Another reason for his rejection of her seems to 
be her rebuke of his infidelity at one time. This unfortu-
nate incident mars his record as a church leader. 

World War I was the beginning of Conradi's final es-
trangement from the church leadership. When the war 
broke out, communications between the General Con-
ference in Washington, D.C., and the European church 
leaders were cut off almost entirely. With full responsi-
bility on his shoulders for the Adventists of continental 
Europe, and the knowledge that the Austro-Hungarian 
army had executed young Nazarenes for rejecting mili-
tary service, Conradi was faced with the specter of the 
possible destruction of his life's work. Therefore he felt 
compelled to compromise the traditional position of 
conscientious objection held by the church. Thus he al-
lowed Adventists in Europe to bear arms and serve in 

During World War 1, L. R. Conradi felt that rather than see 
German Adventist youth executed for failing to bear arms, it 
was necessary to compromise on the traditional non-combat- 
ant stance of the church. 	 courtesy of the author  

the army, even on Saturdays. This provoked a split 
within the Adventist church which exists up to this day. 

Daniells spoke warmly about Commas efforts during 
the war, saying among other things that he "has carried 
a tremendous load ... (facing) the gravest problems and 
difficulties that have ever come to any of us." But this 
did not prevent his replacement as president of the 
European Division in 1922. This was a deep personal af-
front to him. 

In addition, Conradi began criticizing the traditional 
Adventist doctrine of the heavenly sanctuary. It was in 
1932 when he finally left the Seventh-day Adventist 
church to join the Seventh Day Baptist denomination. 
Until his death hi 1939, Conradi worked as a Sabbath-
keeping Baptist minister in Europe. His lack of success 
as the leader of the Seventh Day Baptist church in Ger-
many contrasts with his role as veteran pioneer and 
long time patriarch of European Adventism. 

In spite of his many faults, Adventists may still ad-
mire Conradi's missionary genius and tireless activity 
for the Adventist cause in Europe and all over the 
world. 

After serving the Seventh-day Adventist church as a mission-
ary and administrator for nearly fifty years, L. R. Conradi 
left to become a Seventh Day Baptist in 1932. 
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In the 1840's Joesph Bates was in-
trigued with the prophetic imagery of 
2nd Esdras and quotes from it in sev-
eral of his early pamphlets. 

16 
At first I thought I saw two trees. 1 looked again and saw they 

were united at the top in one tree. So it was the tree of life, on either 
side of the river of life ; its branches bowed to the place where we stood.; 
and the fruit was glorious, which looked like gold mixed with silver. 
We all went under the tree, and sat down to look at the glory of the 
place, when brothers Fitch and Stockman, who had preached the gos-
pel of the kingdom, and whom God had laid in the grave to save them, 
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17 
And I saw another field full of all kinds of flowers, and as I plucked 

them, I cried out, well they will never fade. Next I saw a field of tall 
grass, most glorious to behold; it was living green, and had a reflect. 
ion of silver and gold, as it waved proudly to the glory of King Jesus. 
Then we entered a field full of all kinds of beasts—the lion, the lamb, 
the leopard and the wolf, altogether in perfect union; (ii) we passed 
through the midst of them, and they followed on peaceably after. Then 
we entered a wood, not like the dark woods we have here, no, no; but 
light, and all over glorious ; the branches of the trees waved to and fro, 
and we all cried out, ic we will dwell safely in the wilderness and sleep 
in this woods." (jj) We passed through the woods, for we were on our 
way to Mount Zion. As we were travelling along, we met a company 
who were also gazing at the glories of the place. I noticed red as a 
border on their garments ; their crowns were brilliant; their robes were 
pure white. As we greeted them, I asked Jesus who they were? He 
said they were martyrs that had been slain for him. With them was 
an innumerable company of little ones ; they had a hem of red on their 
garments also. (a.) Mount Zion was just before us, and on the Mount 
sat a glorious temple, and about it were seven other mountains, on 
which grew roses and iiilies, (11) and I saw the litlie ones climb, or if 
they chose, use their little wings and fly to the top of the mountains, 
and pluck the never fading flowers. 

ii Isa. 11 6,-9. jj Lee. 34: 25. Irk Jer. 31: 15-17. Mat. 2: 1S. 
2 Esdras, 2 : 19. mm Isa.60: 13. Isa. 41: 19. art Rev. 14: 3. 

eo Luke, 12: 37. 
2* 

Of interest to Seventh-day Adventists now are the references 
to the Apocrypha that James White included in 1847 when 
he printed Ellen White's early visions in A Word to the Little 
Flock. 

EARLY ADVENTIST USE 
OF THE APOCRYPHA  

Ron Graybill 

T he 2d book of Esdras, contains very impor-
tant truths," wrote Joseph Bates in 1849. He 
was not the only early Adventist who felt 
that way, even though he knew Esdras was 
part of the Apocrypha. 0. R. L. Crosier, 

whom Adventists look to as one of the original framers of 
the church's Sanctuary doctrine, believed that Esdras was 
an inspired book which elucidated the prophecies of 
Daniel. When James White published Ellen White's early 
visions in A Word to the Little Flock in 1847, he supplied 
scriptural footnotes for her visions. Tucked in among the 
references to the canonical books of the Bible are three ci-
tations of 2 Esdras and one of the Wisdom of Solomon. 

That early Adventists should use the Apocrypha may 
seem odd to modern Adventists until the historical back-
grounds of the practice are understood. 

The "apocrypha" is a title applied to a collection of four-
teen or fifteen books which once stood in English Bibles 
between the Old and New Testaments. These books in-
cluded 1 and 2 Esdras, Tobit, Judith, the Wisdom of Sol-
omon, Ecclesiasticus, Baruch, Bel and the Dragon, 1 and 
2 Maccabees, and a number of others. Most of them had 
been included in the Septuagint, or Greek translation of the 
Old Testament, but were not a part of the Hebrew scrip- 
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0. R. L. Crosier, author of the first published article on the 
Sanctuary doctrine, believed in the inspiration of Esdras. 

tures which were finally "canonized" in the councils of the 
early church. 

The term "apocrypha" literally means "hidden (books)," 
but over the centuries it came to mean "spurious" or 
"heretical." Martin Luther included them at the end of the 
Old Testament in his German translation of the Bible, but 
he noted that they were "not held equal to the sacred scrip-
tures." The Calvinist view, followed by most Protestant 
churches, including Seventh-day Adventists, is that these 
books should be rejected as of no authority in the church, 
and that they have no more value than any other human 
writings. 

Back in the 1830s and 40s, however, many Bibles con-
taining the Apocrypha were still in circulation. Up until 
1827, Bibles distributed by the American Bible Society 
often contained the Apocrypha. In fact, the huge Bible in 
the Harmon family home, which the youthful Ellen held 
aloft in vision, contained the Apocrypha printed in smaller 
type between the Testaments. So the first reason early Ad- 
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Though Martin Luther (shown here in an original woodcut 
from 1546) included the Apocryphal books at the end of his 
German Old Testament, he did not consider them equal to 
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ventists used the Apocrypha was because it was readily 
available to them. 

The second reason early Adventists used the Apocrypha 
was because they were intrigued by the book of 2 Esdras. 
Why? Because 2 Esdras is an apocalyptic book like Daniel 
and Revelation, full of symbols and prophecies, promises 
and warnings. Almost all of the references early Adventists 
make to the Apocrypha are references to 2 Esdras. 

This fascination seems to have dated back at least as 
early as 1842, when a Millerite lecturer, T. F. Barry, of 
Portsmith, New Hampshire, came upon a striking vision in 
2 Esdras 11. The vision depicted an eagle rising out of the 
sea, having three heads, twelve wings, eight other smaller 
wings, and various groups of feathers. At a Millerite confer-
ence in his home state, Barry expounded on the vision, 
especially 2 Esdras 12:20 where eight of the eagle's feath-
ers are said to represent eight kings. Barry said this was 
"a view of our own country, with her eight kings [presi-
dents], with 'time small and years swift."' 

The large Harmon 
family Bible that Ellen 
held aloft in vision 
contained the Apoc-
rypha that was printed 
in smallpr type than 
the rest of the Bible. It 
is shown here with her 
son, W. C. White. 
Courtesy Ellen G. White Estate 

The Eagle of 2nd Es-
dras 11 and 12 held a 
great deal of fascina-
tion for several early 
Adventist writers. 
Courtesy The Huntington Library 
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The topic was given further attention in Seneca Falls, 
New York, a town later made famous by the first women's 
rights convention in 1848. There, in 1844, lived E. R. Pinney 
and 0. R. Fassett. These two Millerite Adventists de-
veloped a more elaborate interpretation of the eagle and 
his feathers, and finally "obtained satisfactory evidence of 
the divine authenticity of the two books of Esdras." In the 
feathers of the triple-headed eagle, Pinney and Fassett also 
thought they saw a symbol of America 

Pinney and Fassett soon traveled to Rochester, New 
York, where they lectured on the vision of the eagle "to the 
satisfaction and joy of many." Joseph Marsh, editor of the 
local Millerite paper, The Voice of Truth, published these 
new views because he believed his readers ought to have 
the privilege of judging their merits for themselves. 

Reactions soon poured in, and Marsh discovered that 
some Adventists were ready to accept the inspiration of 2 
Esdras and the Pinney-Fassett interpretation of the vision 
of the eagle. A second group accepted the authenticity of 
2 Esdras, but doubted the interpretation offered, and a 
third group stuck to the orthodox Protestant view that 2 
Esdras was not even an authentic work, let alone an in-
spired one. 

The most vigorous opposition came from Boston, 
where Joshua V. Rimes was struggling to keep the dis-
appointed Millerites from being strewn to the four 
winds by deviant doctrines. The Advent Herald, which 
represented the leaders of the Millerite movement, de-
nounced Esdras, saying "it would seem hardly credible 
that any one who has carefully perused this fiction, 
should have for a moment seriously believed it to be 
either a record of facts, or the result of inspiration." 

As to Pinney and Fassett's intepretation, the editors of 
the Advent Herald found "so many objections, and so 
much fancy in the application, and such a lack of internal 
evidence in Esdras," that they had no confidence whatever 
that the triple-headed eagle had anything to offer Ad-
ventists. 

Pinney and Fassett had not only been fanciful in their in-
terpretation, they had made the fatal error of predicting the 
immediate future. It seems that the eagle had two feathers 
representing rulers. One of these feathers was set up to 
rule, "but shortly it appeared no more." Then the second 
"was sooner away than the first." To Pinney and Fassett, 
the first feather was President William Henry Harrison, 
who was "setup" as ruler when he was inaguarated in 1841. 
He "shortly appeared no more" because he died scarcely 
a month later. The second feather was James K. Polk who 
won the election of 1844 and was awaiting inauguration 
when Pinney and Fassett published their views in De-
cember. Essentially, the pair were predicting that Polk 
would be removed from office even sooner than Harrison 
had been. 

Polk took office on March 4, 1845, and by mid-April he 
was still firmly installed in the White House. The Morning 
Watch was thus able to taunt: "Is Esdras a prophet? An in-
spired writer?" 

 

D. 11 Fassett co-authored an article with E. 11 Pinney in 
The Voice of Truth that suggests an elaborate interpretation 
of the eagle and its feathers of 2nd Esdras 11 and 12. 

 

 

   

   

Joshua V. [limes was among the Millerite leaders who de- 
28 	noanced the idea that the book of 2nd Esdras was inspired. 
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According to K R. Pinney and 0. 1?. Fassett, the untimely 
death of President W. H. Harrison after serving only a 
month in office represented the first feather of the eagle of 
2nd Esdras that "shortly . . . appeared no more." 

ANOTHER MISTAKE. 
In our paper of the 3d inst., we noticed the fact, 

that the name Ezra was Esdras in Greek orthography. 
Thus, "the honk of Ezra and of Nehemiah" was, in 
the Vulgate, or Latin Translation, styled " the first 
and second book of Esdras." So it was always named 
in the time of the English Reformers. Now, we no- 
tice in the " Hope of Israel," of March Ddils, the fol-
lowing paragraph :— 

"Boost of ESDRAS.—In the year 1557, one of the 
martyrs (a preacher), whilst snaking his defence before 
Bishop Bonner, turns and thus addresses the people : 
U good people, now is fa/filled the saying of the 

prieat and prophet Esdras,' and then mietesfrom the 
second book of Esdras. Truly, if he had lived in 
these last days, some Of our modern expositors would 
have administered a rebuke to him for his confidence 
in that prophecy. He must be classed with the • fan-
ciful' ones!" 

Now, the writer must have been utterly ignorant of 

the fact to which we have alluded. Hence, finding a 
reference to " the 2d book of Esdras," he fancies that 
one of the martyrs sanctions the Apocryphal Book of 

Esdras I By the bye, if the martyr had actually quoted 
the Apocryphal honk, it would no more prove that he 
regarded it as an inspired writing, than it would were 
we simply to make a citation from the " Story of Bel 
and the Dragon." As the believers in the Second 
Book of Esdras have explained it as proving that 
President POLK must continue a shorter time than Pre- 
sident HARRISON, who did not live a full month from 

the time of his inauguration, what do they now think, 
when Mr. Pout has lived more than a month since he 
was inaugurated, on the 4th of March? Is Esdras a 
prophet 1 An inspired writer ? Are we to believe 
lecturers and writers, who have accused us for attack-
ing this forgery in a bad spirit? Remember, the word 
of God teaches us, that those who " sow the wind 
shall reap the whirlwind." 

The Morning Watch of April 17, 1845, took great pleasure in 
reporting the interpretation offered by E. R. Pinney and O. 
R. Fassett of the Eagle of 2nd Esdras. 

E. R. Pinney and 0. R. Fassett suggested that James K Polk, 
elected President in 1844, would serve an even shorter term 
than W. H. Harrison, based on their interpretation of 2nd 
Esdras. 
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D. B. Gibbs interpreted the one term Presidency of John 
Adams as contrasted to the two terms served by his predeces-
sor, George Washington, as being the second feather of the 
eagle of 2nd Esdras that was "sooner away." 

Though Joseph Bates, in The Opening Heavens, quoted from. 
the Apocrypha, he recognized that some of his readers did 
not accept it on the same level as Scripture. 
Courtesy cif F;lien 0'. White Estate 

PRESENT AND FUTURE LOC4TION OF THE 

NEW JERUSALEM, THE PARADISE OF GOD .  

NEW-BEDFORD; 
PRESS OF BENJAMIN LINDSEY, 

1848. 
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dras 2:19, which describes "seven mighty mountains, 
whereupon there grow roses and lilies." 

There is even one phrase from the Apocrypha that James 
White did not note. Ellen White describes Jesus as welcom-
ing the saints into the New Jerusalem with the words: "You 
have washed your robes in my blood, stood stiffly for my 
truth, enter in." 2 Esdras 2:47 says "Then I began greatly to 
commend them that stood so stiffly for the name of the 
Lord." The parallel phrase evidently became a common 
one among early Adventists, for as late as 1856, one be-
liever writes the Review and Herald to say "We mean to 
be of that company that Esdras saw who stood stiffly for 
the truth." 

In case Adventists did not have the Apocrypha in their 
Bibles, E. L. H. Chamberlain of Middletown, Connecticut, 
placed an ad in the Review in 1851 offering to sell copies 
of it for 15 cents. This practice of making the Apocrypha 

   

     

     

With this embarrassment, Pinney and Fassett seem to 
have quietly withdrawn from the fray. Fassett returned to 
more orthodox endeavors and became a recording secre-
tary at the Albany Conference in April, 1845, where the 
Millerite leaders tried to agree on their beliefs. 

More radical Adventists were not about to give up on Es-
dras, however. Into the gap leaped ❑. B. Gibbs of West Bec-
ket, Massachusetts. Not only did Gibbs defend the authen-
ticity and inspiration of 2 Esdras, he had a new interpreta-
tion, one which ranged over world history from the Roman 
Emperors to the founding of the United States. 

Gibbs played it safe on the two feathers, however. The 
first feather, he said, was George Washington who, unlike 
the kings of Europe who ruled for life, was in office only 
eight years. John Adams was even "sooner away" because 
he served only one term! Since Washington and Adams had 
both passed from the scene, Gibbs did not have to worry 
about Polk's tenure of office. 

Joseph Bates, a reader and financial supporter of the 
Voice of Truth, in which Pinney and Fassett's article had 
appeared, made use of the Apocrypha in several of his 
pamphlets. In The Opening Heavens, he quotes 2 Esdras 
7:26, then remarked: "But perhaps you do not believe that 
Esdras is a true prophet; well then, will you believe St. 
Paul?" Bates thus recognized that there were differences 
of opinion among his readers on the subject. Nevertheless, 
the next year he cited Esdras again, right along with Amos, 
Hosea, Isaiah, and Jeremiah. 

In 1849 he suggested that while 2 Esdras contains "very 
important truths for those that keep God's law and com-
mandments, they will probably benefit no others." Then he 
cited 2 Esdras 8:37, 38, in which the author of Esdras is in-
structed to "write all these things that thou has seen in a 
book, and hide them: And teach them to the wise of the 
people." 

This text, about a hidden book to be revealed only to the 
wise, appears again in a rare Ellen White comment on the 
Apocrypha, a comment which neatly summarizes the early 
Adventist position: "1 saw that the Apocrypha was the hid-
den book, and that the wise of these last days should un-
derstand it. I saw that the Bible was the standard book, that 
will judge us at the last day." She thus encouraged an un-
derstanding of the Apocrypha, while preserving the canon-
ical Scriptures as the standard. 

Given this attitude, it is not surprising that Ellen White 
would have been familiar enough with 2 Esdras as to have 
used its language in her early visions, nor that James White 
would provide footnote references to the passages from 
the Apocrypha which paralleled her account. 

For instance, Mrs. White describes heaven, where she 
saw Mount Zion, and noticed that "about it were seven 
other mountains, on which grew roses and lilies." At that 
point, James White's footnote pointed the reader to 2 Es- 
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E. L. H. Chamberlain offered copies of the Apocrypha for 
sale in the Review 'and Herald of June 2, 1851. 

   

available to Seventh-day Adventists was revived again as 
late as 1869 when James White announced that the 
church's publishing association would be issuing an edi-
tion of the Apocrypha. 

The topic cropped up in one article during the American 
Civil War, when J. H. Waggoner took it upon himself to re-
fute the idea then circulating, that the eagle of 2 Esdras rep-
resents the United States because after one of its three 
heads was destroyed, the remaining two symbolized the 
North and the South. No, said Waggoner, the eagle refers 

  

  

 

In J. N. Waggoner's article on 2nd Esdras 11 that appeared 
in The Review and Herald of November 5, 1861, it appears 
that he accepts the book as inspired. 31 



THE EAGLE or 2 ESDRA.13 

SOME have imbibed the idea that the eag of 2 Es- 
dras xi (Apocrypha), is a symbol of the Uni 	States, 
and especially since the Southern rebellion, 	'nking 
that the t wo heads that remained [verse 34] 	'cafe 
the dissolution of the Union. Having b 	several 
times asked for ray opinion on the subjee.4 I would re-
ply in this manner. 

There is no evidence in favor of such a view, but 
positive evidence against it. The lion [verse 87] that 
talked to the eagle said thus 

"Art not thou it that remainest of the4eur beasts, 
whom I made to reign in my world, that the end of 
their times might come through them ? And the fourth 
came, and overcame all the beasts tha 	e past, and 
bad power over the world with g 	mess, and 
over the whole compass of the e h with much wicked 
oppression ; and so long time dwelt he upon the earth 
with deceit. For the earth kest thou not judged with 
truth. For thou bast a 	the meek, thou hest 
hurt the peaceable, the 	st ]oved liars, and destroyed 
the-dwellings of the 	at brought forth fruit., and 
hest cast down the we of such as did thee no harm. 
Therefore is thy wro 	1 dealing come up unto the 
Highest, and thy p 	unto the Mighty." Verses 
39-43. 

This shows that 't refers to Rome, especially to Pa- 
pal Rome. If anoubt remains, it is removed in the 
explanation givjp in chap, xii, 11 : 

" The es 
sea, is th 
thy broth 

A corr 
portant a 
serves to stilfain another error, namely, that the dis-
solution of the Union will be the development of the 
horns of the two-horned beast. 

J. H. WAGGONZR. 
Burlington, Iowa. 
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During the American Civil War, and even after, Elder J. H. 
Wagoner appears to have still accepted the idea that the 
Apocrypha was inspired. 

By 1869 Elder D. M. Canright acknowledged that though the 
Apocryphal books were not inspied, they were still important 
for an understanding of Jewish beliefs at the time they were 
written. 
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to Rome, because 2 Esdras 12:11 says "The eagle whom 
thou sawest come up from the sea, is the kingdom which 
was seen in the vision of thy brother Daniel." 

By 1869, D. M. Canright noted in the Review that "al-
though the books of the Apocrypha are not commonly re-
garded as being inspired, yet their testimony is important 
as showing the belief of the Jews at the time they were 
written." 

Yet in 1873, when a questioner asked whether a remark 
in the Apocryphal book of Ecclesiasticus applied to him, 
J. H. Waggoner simply interepreted the text rather than 
saying, as an Adventist minister would today, that the pas-
sage was not considered inspired. 

As the years went by, however, references to the Apoc-
rypha became less frequent and finally, in 1888, the Review 
editors stated flatly that the Apocryphal books were "not 
inspired." R. S. Webber wrote at length on the topic in 1894, 
saying "It is often asked if these books are inspired. I an-
swer, No: they are no part of the Word of God." 

And so the Apocrypha, that had been looked upon by 
early Adventists as containing, at least in 2 Esdras, some 
worthwhile, if not inspired, information, passed out of Ad-
ventist consciousness almost entirely. In this, as in other 
ways, the church came more and more in harmony with 
standard Protestant belief as the years went by. 



By the turn of the century Dr. John, Harvey Kellogg, medical 
superintendent of the Battle Creek Sanitarium, was perhaps 
the most famous Adventist in America. 

Before its destruction by fire in 1902, the Battle 
Creek Sanitarium had grown to where it could 
house 450 patients. 

William C. White, son. of Ellen G. White, manied 
Mary Kelsey, a girl that John Harvey Kellogg was 
also interested in, thus possibly initiating a 
strained relationship between the two men that 
widened through the years. 

n October 28, 1903, Ellen White wrote 
John Harvey Kellogg about a vision of two 
armies locked in terrible battle.1  One army 
represented the forces of evil, under the 
command of Satan; the other, finally vic-

torious, was made up of the "soldiers of the cross," ral-
lying under the "blood-stained banner of Prince Em-
manuel." It is not coincidental that in this, like so many 
of her letters to Dr. Kellogg during the crisis that ulti-
mately led to his departure from Adventism, Ellen 
White stressed the centrality of the cross. For it was a 
misunderstanding of the Christian gospel that lay at the 
heart of Kellogg's errors. 

Kellogg was perhaps the most famous Adventist in 
turn-of-the-century America_ He was the founder of the 
Battle Creek Sanitarium, and through his numerous 
books and pamphlets he had a profound impact on 
popular views of health. The church lost a gifted writer 
and speaker, and an avid promoter of its health mes-
sage, when his formal connection with Adventism 
ended in 1907. 

Various explanations have been offered for the split 
between Dr. Kellogg and his church. Kellogg himself at-
tributed it to political differences with A. G. Daniells 
and W. C. White;' some modern historians have also 
stressed the role of politics.3  Others have reasserted the 
contemporary accusation that he was a pantheist —one 
who believes that, ultimately, God and nature are the 
same thing. But, according to Mervyn Maxwell, "Techni-
cally, Kellogg's idea is better described as immanent 
theism"4  that is, the belief that God literally dwells in 
everyone and everything. Thus, in the narrow sense of 
the word, Kellogg was not a pantheist. But his beliefs 
about God's presence in everything and everyone were 
the "alpha"— the beginning of fanatical holiness teach-
ings similar to those Ellen White had confronted im-
mediately after the Great Disappointment. These teach-
ings were the "omega," or conclusion, of Kellogg's be-
liefs, and were advanced in varying degrees by Kellogg, 
E. J. Waggoner, and others. They de-emphasized the ob- 
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THE 

Living Temple 

By J. H. KELLOGG 

"Know ye no! that your body is the temple of tue 
Holy Ghost?" E Car. 6: Iv 
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Of the more than fifty books and pamphlets authored by John 
Harvey Kellogg, the most a 	emembered because of the theologi- 
cal debate that it caused is his The Living Temple, published 
in 1903. 

t 
jective, historical nature of the atonement, and focused 
instead on the work in the believer's heart of the God 
who lived in everyone. 

Kellogg did not identify God with nature; he did, how-
ever, believe that God was present and personally ac-
tive in every part of nature, including human bodies. It 
was this emphasis on inner divine power that was at 
the root of his disagreements with Ellen White. She did 
not fault Kellogg for affirming God's omnipresence— a 
belief of all Christians. Rather, she believed that his 
stress on the work of God within would destroy the 
work of God without: that is, the foundation of Chris-
tian faith, the cross. 

Old Fanaticism in a New Disguise 
In Kellogg's famous book, The Living Temple, he 

boldly asserted that "God is a definite, real, personal 
being."5  A pantheist denies God's personality by iden-
tifying Him with the world; as this quote makes clear, 
Kellogg was not a pantheist in this sense. Clearly, then, 
Ellen White was not referring to this form of pantheism 
when she wrote in opposition to Kellogg. It has been ar-
gued that Kellogg's views conflicted with the Scriptural 
portrayal of God as "personally inhabiting a place, nota-
bly the heavenly sanctuary."6  But Kellogg explicitly 
stated that he had no objection to the idea that there 
was "a special expression of God in some particular 
form or place."?  Clearly, Ellen White had something else 
in mind when she asserted concerning The Living Tem-
pie. 

I recognized the very sentiments against which I had 
been bidden to speak in warning during the early days 
of my public labors. When I first left the State of Maine, 
it was to go through Vermont and Massachusetts, to 
bear a testimony against these sentiments. Living Tem-
ple contains the alpha of these theories.9  

Thus, it is not necessary to speculate about the nature 
of Kellogg's basic doctrinal problem. His beliefs echoed 
the fanatical ideas she had fought against in the early 
days of her work!' 

What was the substance of this fanaticism? Writing in 
1904, in the context of the Kellogg controversy, Ellen 
White described certain "seductive theories" that she 
confronted after the Disappointment as "theories teach-
ing that men and women could live above all sin.'" 
Life Sketches records her criticisms of the post-1844 
fanaticism, a perversion which she was later to warn 
would be revived by the ideas in the Living Temple." 
In New Hampshire, she tells us, she met two men who 
"claimed perfect sanctification, declaring that they were 
above the possibility of sin;"12  "that those who are 
sanctified cannot sin."13  This led to the belief that the 
"wholly sanctified could fulfill all the desires of their 
hearts without sin."" There were great claims of "entire 
consecration"'' and professions of "complete holi-
ness."16  Ellen White denounced all such religious ex-
tremes as "fanaticism" and "fallacies of human produc-
tion." 

"The Power Within" 
But did Kellogg and his associates hold views like 

these? And if they did, what is the relationship between 
their views and "pantheism"? Wherein and how was The 
Living Temple the alpha of extreme theories regarding 
sanctification? The answer to this question lies in dis-
cerning first what the book stressed about salvation, 
and second what it did not. 

Throughout The Living Temple, whenever he was 
confronted by some physical phenomenon that could 
not be explained by scientific principles, Kellogg saw 
the personal operation of divine power. For example, 
he explains digestion, the autonomic nervous system, 
the circulation, and the body's power to heal itself as 
evidence for the personal involvement in these physical 
process of a divine intelligent will.17  This is the book's 
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TuiRTY-FOIIETli SESSION (seventh bien-
nial sessiOn) of the General Conference 
of Seventh-day Adventists, convened at 
Battle Creek. Mich., April 2, 1901, at 
9:00 a. lc 

No. 104 of the Hymn Book was sung 
to open the meeting. Elder J. N. 
Loughborough read the 106th psalm for 
a scripture lesson, and Elder S. N. Has-
kell prayed, as follows:— 

" Heavenly Father, we present our-
selves before thee for thy blessing to rest 
Upon us. We thank thee, 0 Lord ! for  

thy sparing mercy that has been over 
us. and that we have this privilege of 
meeting once more in this General Con-
ference under circumstances so favor-
able; and we pray, in a special manner 
that thou wilt come into our midst, and 
that thou wilt preside over us. We ask 
❑ Lord! that thou wilt work for us as 
thou didst for the disciples in early days. 
We are convinced that we have reached 
a time when we need more of thy Holy 
Spirit. We need a baptism of thy 
Spirit as the disciples had on the day of 
Pentecost; and we pray that thou wilt 
help us individually so to relate our-
selves to thee that we can receive in large 
measure of thy Holy Spirit, that this 
Conference may be a success in the 
name of the Lord, 

"0 God! we pray thy blessing to rest 
in a special manner upon those that bear 
responsibilities during this Conference. 
Remember him. 
it. Remember 
thee, upon w 
laid, or may 11  
ask God to be a 
ness, our sari 
demption. 

"We thank t 
some part in tl  
hast inaugura 
brought out  a 
that thou wilt 
fore this people  
who have sass 
but remember 
of the world. 
light and thy s 
tain, and to gi:  
every portion of 
the time has' 
should be ente  
be laid . We a 
things, and m 
walls a heavei  
rounds us, and  
Encircle us, 
congregation,  

may there be angels that surround us, 
to keep back every influence that is not 
from thee, that Satan's power may be 
paralysed, and that God may be glori-
fied. 

We commit ourselves to thee. We 
thank thee that thou nearest the prayers 
of thy people, and that thou hast a care 
for thy people here upon the earth. Ac-
cept us in Christ this morning. We be-
lieve that thou dost do this, 0 Lord! 
Let angels stand by each individual, we 
pray thee, that has a part to act In this 
Conference each delegate, and those 
friends that have come in. 0 Holy 
Father! we pray that there may be a 
manifestation of thy power. And we 
ask thee to forgive us our sins—our 
neglect to move as we should in the past, 
to follow in thine opening providence, 
and understand the mind of thy Spirit. 
0 Lord ! forgive the past, and in the 1 

— .   

The sermons given at the 1901 General Conference session 
by various speakers were printed in the General Conference 
Bulletin. 

recurring theme. Because of the presence in man of this 
divine power, salvation is simply a matter of living in 
cooperative harmony with this universal, all-pervading 
will. The.  way of life is to walk "in tune with the In-
finite," "to be in harmony with all the laws of being—
physical and mental."18  Everyone who recognizes "the 
universal unity of being, the absolute and incessant de-
pendence upon the infinite indwelling presence, will no 
longer be able to call some things sacred, other things 
common. All things become sacred. Even eating and 
drinking is a sacrament, a partaking of God's substance 
sacrificed for our sustenance."19  

Ellen White represented Kellogg's views accurately, 
though without approval, when she wrote: "If God is an 
essence pervading all nature, then He dwells in all men; 
and in order to attain holiness, man has only to develop 
the power that is within him."2°  Likewise, she showed 
that she clearly understood the implications of Kellogg's 
premises when she warns: "The doctrine that all were 
holy had led to the belief that the affections of the 
sanctified would never stray."21  
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Elder A. G. Daniells was elected to lead the Seventh-day Ad-
ventist Church at the 1901 General Conference session. 

What About the Cross? 
What did Kellogg fail to say in The Living Temple? 

He failed to say anything about the saving work of 
Jesus Christ on the cross. Despite numerous biblical re-
ferences scattered throughout the book, not once are 
the central biblical passages about the cross quoted. 
The only sacrifice that appears to be important to him 
is the divine giving up of power to us when we eat the 
divine substance in our daily food,22  and the suffering 
with us of the inner divine being when we experience 
pain.23  He gives no place to God's redemptive act at 
Calvary; and in light of the system he develops in The 
Living Temple, this is not surprising; if redemption is 
cooperation with the pervading divine presence, what 
need is there of the cross? 

Nothing could be farther from the position of the 
New Testament, or of Ellen White. Christianity is a reli-
gion of redemption — redemption that comes from God, 
redemption that is accomplished outside man, on the 
cross of Calvary. God hi Christ has provided deliver-
ance from sin and wrath (Rom. 5:9; 6:6-8). He has ac-
quitted the world (Rom. 5:18-19); given His son for the 
world (Jn. 3:16; 1 Jn. 2:2; Mt. 26:28); and shown mercy 
to all (Horn. 11:32). And, according to Scripture, this re-
demptive act has already taken place, at the cross. 
Jesus has justified us by His death (Gal. 2:21); recon-
ciled us by His death (Rom. 5:10); ransomed us to God 
by His sacrifice (Rev. 5:9); redeemed us by dying a  

cursed death (Gal. 3:13); and expiated our sins by His 
sacrifice (1 Jn. 22; 4:10).24  

The resurrected Christ was recognized by His 
wounds (Jn. 2027-28); the exalted Christ is the 
Crucified One (Rom. 8:34); the enthroned Christ is as a 
slaughtered lamb (Rev. 5:6, 12); and the high-priestly 
Christ who intercedes in the heavenly sanctuary is the 
one who sacrificed Himself once for all (Heb. 9:24-28). 
The ascending Christ commissioned His disciples to 
proclaim forgiveness in His name, based on His pour-
ing-out of the blood of the new covenant (Jn. 20:20-23; 
Mt. 28:19; 26;28; 2 Cor. 3:6). Jesus' crucifixion, an objec-
tive, historical event, is the center of the New Testa-
ment gospel. By ignoring this vital emphasis on an aton-
ing sacrifice outside of man, and focusing instead on 
mystical salvation through inward divine power, Kellogg 
had lost sight of the overarching vision of Scripture.25  

Clearly recognizing the natural antagonism between 
Scripture and the theories advanced by Kellogg and his 
friends, Ellen White met the challenge. The following 
quotations,26  many of them from letters to Kellogg him-
self, represent a constant theme in her writing and 
speaking at the time of the Kellogg controversy: 

The atonement of Christ is the great central truth 
around which cluster all the truths which pertain to the 
great work of redemption... .27  

We have been bought with a price, and what a price! 
Christ volunteered to come to this earth, and stand at 
the head of fallen human beings, who were heirs of 
guilt, under sentence of eternal death. We must have 
perished had He not borne our guilt and the wrath of 
Goes  

He [Jesus] knows that the cross must occupy the cen-
tral place, because it is the means of man's atonement, 
and because of the influence it exerts on every part of 
the divine governmen09  

Those only who realize that the cross is the center of 
hope for the human family can understand the gospel 
that Christ taught. . 

"it is Christ that died" is an argument that can not be 
refuted. To it nothing can he added. To the repentant 
soul it is Yea arid Amen.' 

Mercy and forgiveness are the reward of all who 
come to Christ trusting in His merits to take away their 
sins. In the better covenant we are cleansed from sin by 
the blood of Christ.32  

Christ gave Himself, an atoning sacrifice, for the sav-
ing of a lost world. He was treated as we deserve, in 
order that we might be treated as He deserves. He was 
condemned for ours sins, in which He had no share, 
that we might be justified by His righteousness, in 
which we had no share. He suffered the death which 
was ours, that we might receive the life which was 
His:33  

Theories that do not recognize the atonement that 
has been made for sin, and the work that the Holy 
Spirit is to do in the hearts of human beings, are power-
less to save.34  

There are in it [i.e. Kellogg's position] the beginning 
of theories which, carried to their logical conclusion, 
would destroy faith in the sanctuary question and in the 
atonement.3' 

These theories, followed to their logical conclusion, 
sweep away the whole Christian economy. They do 
away with the necessity for the atonement and make 
man his own saviour.' 
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A review of Ellen White's letters from the years 1903 
and 190437  shows beyond doubt that she saw clearly 
what the central issue in the Kellogg crisis really was; 
no doubt an investigation of the following years would 
add force to the conclusion that she was well aware 
that she was fighting for the cross of Christ as God's 
central redemptive act when she combatted Kellogg's 
views. 

Pantheism and Holiness 

In contrast to Ellen White's stress on the cross was 
the emphasis on inner divine power espoused by Kel-
logg and his friends— an emphasis they shared with 
the holiness fanaticism Ellen White had opposed after 
the Disappointment. Kellogg urged that the power of 
God working inside believers could free them com-
pletely from sin in this life. Fanatical theories like those 
Ellen White refers to in Life Sketches and Selected Mes-
sages often make similar claims: their adherents claim 
that the reason for their freedom from sin is that God is 
dwelling in them not just that He dwells in their hearts 
by faith, but that He actually lives in their bodies. In 
language that sounds almost like that normally used to 
talk about demon possession, some of these people 
claim that God has replaced their personalities, that he 
has possessed them not in the sense that they have 
given their allegiance completely to Him, that they are 
completely loyal to Him —but that He literally manipu-
lates their minds and bodies. Thus, Kellogg himself as-
serted at the 1901 General Conference session, "God is 
in me, and everything I do is God's power; every single 
act is the creative act of God.' 	

t 

Throughout this period of crisis, Ellen. White constantly up-
lifted the centrality of the cross, both. in her written letters as 
well as her spoken sermons. 

Dr. John Harvey Kellogg's illustrated stereopticon lecture of 
April 18, 1901, was printed out in full in the 1901 General 
Conference Bulletin. 

IV'ILLUSTRATED STEREOPTICON 
LECTURE. 

Dr. J. H. Kellogg, April IS, 7 :30 P. hi. 

I RAVE been asked to talk to you to-
night on the question of the divine life 
in man. 

There are those who look upon man 
as simply a higher animal. While at- II.,  
ending the Centennial Exhibition in 
SM, I saw the skeleton of a large beast 
hich was found in South America, and 

was supposed to have lived in prehistoric 
times. It had fingers that looked very 
much like human fingers; it bad all the 
bones that are in the human body; it 
had a spinal column with about the 
same number of vertebrae as there are 
in the human spinal column; it had 
bones almost identical in form, as well 
as in number, with those of the human 
form. But it was a great beast some 
twenty feet high, called the megathe-
rium; and the Darwinist!' tell us that 
this great beast was the greatest, great 

grandfather of the human race. 

It seems to me that the time has come 
in the history of the world and the de-
velopment of science, and in the devel-
opment of truth, when we ought to 
understand that man is something 
better than simply a very wise, intel-
ligent, civilized beast. A divine 
writer said, " What is man, that thou 
art mindful of him? and the sun of 
man, that thou visitest him? For thou 
hast made him a little lower than the 
angels, and hast crowned him with glory 
and honor." We find in the very begin-
ning of the Bible, in the very first chap-
ter of the Bible, an answer to this 
question: "God said, Let ns make man 
in our image." 

Some years ago the old king William, 
while traveling through the country, 
stopped at a country sdroolhouse, and 
talked to the boys and girls, held up a 
piece of rock, and said., 'To what king- 
dom does this balmy?" "  To the min-
eral kingdom, sir," said the boys.  -He 
held up a flower, "To what kingdom 
does  this belong?" ' To the vegetable 

kingdom, sir," .they replied. Then 
pointing to himself, the -old king said, 
"Ind to wltatingdon7O-17e76171" • 
There was a great ailence, lq:a one 
wanted to say that their great and good 
king was simOy an animia7fild "6e-
longed to the animal kingdom; so there 
was silence for quite a little time, until 
a r=l-a-d7

. 
 and 	

, 
" vary 

deferential 

.wkliow the boy had the right thought. 
Man does not belong to the animal 
kingdom. When God made the world, 
and after all else had been created, he 
made his own image. He made man to 
be hia witness in the world,—to be god 
to the world,—and he gave him domin-
ion over everything which he had made, 
not only the animals, but everything he 
had made. This dominion meant a great 
deal more than most of us have been 
taught to believe. We must look away 
back to Adam, to the beginning of the 
race, and to Christ, to form a concep-
tion of a perfect man,—man standing in 

lir 
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Ellen White, shown here at the 1901 General Conference ses-
sion held in Battle Creek, was one of the principal speakers. 

Not surprisingly, with beliefs like this, Kellogg made 
impressive claims concerning the possibility of human 
sinlessness: "The same divinity that was in Christ is in 
us, and is ever seeking to lead us to the same perfec-
tion which we see in Christ, to the attainment of which 
there can be no hindrance except our individual 
wills."39  He made a powerful proclamation that the di-
vine presence was in everyone, and that, if cooperated 
with, this divine presence would change the transgres-
sor to obedience')  and produce the most "perfect con-
secration.' He believed "that those who meet the Lord 
when he comes will be above the power of disease as 
well as above the power of sin: i4' 

The "Omega" 
Carried to their logical conclusion, Ellen White wrote, 

Kellogg's theories would "sweep away the whole Chris-
tian economy,"" destroy the atonement," abolish the 
"sanctuary question,"" and lead to spiritism and free-
lovism." These "logical consequences" were the 
"omega" of which the views expressed in The Living 
Temple were the "alpha." As Mervyn Maxwell has writ-
ten: 

That Ellen White's "omega" was indeed to be the im-
mediate result of the then-present (1904) alpha is clear 
from her words, "We have now before us the alpha of 
this danger. The omega will be of the most startling na-
ture? 1SM 197. Plainly, the alpha of this danger was to 
be followed by the omega of the same danger. She 
knew, by experience, what this omega would be like, 
because in her early days she had seen a similar omega 
follow an alpha of the very same sentiments.47  
Perhaps better than any other, the example of Dr. E. 

J. Waggoner is evidence that Ellen White was correct in 
her belief about the results of adopting Kellogg's 
theories. By 1893 he had begun to advocate "panen-
theistic" views in his book, The Gospel in Creation. 
Waggoner claims to discern the gospel in the active 
power of God in sun, light, vegetation, the sea, and the 
like, and declares that "therefore the works of creation 
teach the gospel.""  

As early as 189,9, Dr. E. J. Waggoner began to advocate his 
"partentheistic" views in his book entitled, The Gospel in Cre-
ation. 

At the 1897 GC session, where Kellogg made his own 
pantheism public for the first time, Waggoner spoke 
with equally intemperate language. Throughout the ses-
sion, he urged his hearers to accept the nearness of the 
Spirit of God from such facts as that they all breathed; 
this, he said, was "the Spirit of God in our nostrils." The 
cross had become for Waggoner, not the historic saving 
act of God, but a symbol of a dying and rising Christ 
within. God, the force that is manifest in all matter, is 
the life in man and holiness is a matter of ceasing to 
suppress that life of God within." Interestingly, while 
Waggoner lectured on the letter to the Hebrews, he neg-
lected those portions of the book that were central to 
Adventism's sanctuary doctrine. There is evidence that 
by this time he did not believe in a real heavenly minis-
try of Christ.50  

By the time of the 1899 GC session, Waggoner seems 
to have lost all sense of theological balance; he claimed 
that by the inner divine power he was free of disease 
and expected to live forever.51  "The very bread we eat 



contains the life and body of God," he proclaimed. One 
member of the audience contended that this sounded 
very much like the Catholic mass. There was only one 
difference: Waggoner did not consider Christ's presence 
in the bread a miraculous occurrence resulting from the 
words of a priest; rather, Christ was naturally present in 
all healthful food. In the Lord's Supper, he said, we re-
ally partake of the body of Christ, but this is also true 
of every private mea1.52  Kellogg greeted all this a few 
days later with complete approval. 

Two important testimonies from Ellen White about 
the 1901 GC session guide our understanding of the di-
rection that Waggoner was going. The first was penned 
in 1903, and reads as follows: 

I have often been warned against overstrained ideas of 
sanctification:They lead to an objectionable feature of 
experience that will swamp us, unless we are wide 
awake. Extreme views of sanctification which lead men 
to criticize and condemn their brethren are to be feared 
and shunned. 

During the General Conference of 1901, the Lord 
warned me against sentiments that were then held by 
Brethren Prescott and Waggoner.... The ideas of some 
regarding a great experience supposed to be sanctifica-
tion have been the alpha of a train of deception. Be-
cause of some over-drawn expressions frequently used 
by Brother E. J. Waggoner at the Conference, I was led 
to speak words intended to counteract their influence .53  

The second dates from 1908, and refers to Waggoner 
and W. W. Prescott with the following words: 

You both came to the conference of 1901 [the text 
reads 1891] enthused with what you supposed to be 
precious spiritual light. . . I was shown that much of 
that which you supposed to be precious light was 
dangerous misleading fables. .54  

"Blotting the Sun from the Sky" 

Ellen White likened these fables, as she did the Kel-
logg doctrine, to the extremes she had opposed as a 
young girl. What exactly did Waggoner say in 1901? In 
his sermon of April 6, he moved quickly from his fre-
quent assertion that the sinless life of Christ lived out 
in sinful flesh is attainable by all through the power of 
Christ within, and went on to speak of the divine pres-
ence in all natureY5  Prescott, too, waxed eloquent about 
the life of Christ in pure air and water, but asserted 
that beyond this we can have the life of Christ himself 
filling every nerve, ruling the brain so that man supplies 
the body, but Christ speaks, acts, and reveals himself. 

Waggoner continued his study on April 11,57  denying 
that his speech about God's life pervading all life was 
pantheism. By a neat piece of exegetical foot-work, he 
slid from the blood of Christ cleansing from all sin —
which in context refers clearly to forgiveness through 
His sacrificial death— to the inner power of Christ 
keeping the believer from all sin. Approaching the ex-
tremes to which Ellen White later referred, Waggoner 
proclaimed: 

...this wonder must be worked out in sinful man, not 
simply in the person of Jesus Christ, but in Jesus Christ 
reproduced and multiplied in the thousands of his fol-
lowers. so that not simply in the few sporadic cases, but 
in the whole body of the church, the perfect life of 
Christ will be manifested to the world, and that will be 
the last crowning work which will either save or con-
demn man.....` 

Waggoner's zeal for the power of Christ in our sinful 
flesh knew no limits. In 1903 he wrote that the same di-
vine power that could restrain all sin would also elimi-
nate disease in the Christian: 

Dr. Ellet J. Waggoner 
stated at the 1899 

General Conference 
session that by inner 
divine power he was 

free of disease and 
expected to live forever. 

t 
Though initially W W Prescott seemed to agree with the pantheistic 
teachings of Drs. I H. Kellogg and E. J. Waggoner, in time he moved 
away from their view. 
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SERMON 

By E. J. Waggoner, April 6, 7 P. N. 

" As ye have therefore received Christ 

Jesus the Lord, so walk ye in him: 
rooted and built up in him, and stab-
fished in the faith, as ye hive been 
taught, abounding therein with thanks-
giving. Beware lest any man spoil you 
through philosophy and vain deceit, 
after the tradition of men, after the 
rudiments of the world, and not after 
Christ. For in him ciwelleth all the full-
ness of the Godhead bodily. And ye are 
complete in him, which is the head of 
all principality and power." 

The message is the same to-night 
that it was the other night. It is the 
gospel of the kingdom, that gospel 
which shall be preached in all the 
atorld for a witness to all nations, in or-
der that the end may come. It requires 
the power of the kingdom to prepare 
men for the kingdom; the power which 
will create new heavens and a new 
earth, and nothing less than that power 
is needed to create new men fitted to 
dwell upon that earth and in those 
heavens; and that is the power of the 
gospel of the kingdom, which is to-be a 
witness to the nations. 

Let ns read a few verses in the second 
of Hebrews: "Therefore we ought to 
give the more earnest heed to the things 
which we have heard, Iest at any time 
we should let them slip. For if the 
word spoken by angels was steadfast, 
and every transgression and disobedience 
received a just recompense of reward; 
how shall we escape, if we neglect so 
great salvation; which at the first began 
to be spoken by the Lord, and was con-
firmed unto us by them that heard him: 
God also bearing them witness, both 
with signs and wonders, and with divers 
miracles, and gifts of the Holy Ghost, 
according to his own will? For unto 
the angels hath he not put in subjection 
the torid to come, whereof we speak. 
But one in a certain place testified, say-
ing, What is man, that thou art mindful 
of him? or the son of man, that thou 
visitest him? Thou madest him a little 
lower than the angels; thou crownedst 
him with glory and honor, and didst set 
him over the works of thy hands; thou 
hast put all things in subjection under 
his feat. For in that he put all in sub-
jection under him, he left nothing that 
is not put under him. But now we see 
not yet all things put under him. But 
we see Jesus, who was made a little  

lower than the angels for the suffering 
of death, crowned with glory and honor." 

Look at the fourth and fifth verses: 
The word "spoken by the Lord," was 
"confirmed unto us by them that heard 
it." When the Lord says, " Come," 
"let him that heareth say, Come." It 
was confirmed "with signs and wonders, 
and with divers miracles, and gifts of 
the Holy Ghost," according to the will 
of God; " for unto the angels bath he 
not put in subjection the world to 
come." 

Why does the S 
gent about the an 
come, when he 
preaching of the 
the world to cot1  
anybody? — Yes. 
the world, then,;  
man. The world: 
that was, that wt 
ginning, the new 
earth—and that 
to man, and he w 
under 
him. 

Now 
stead of being abc. 
with the world u 
be done ? That v'  
won back; and sin .  
by man also co: 
from the dead; th 
mated the restore,' 
not to angels, beet; 
not given to the 
Lord doeth, it sh.  
ing given the ki" 
eternally man's, 
Here is our assur 
will hear people 
sinned, God coul 
blotted out the 
in afresh. No; 
Because he coul 
There are some It 
He can not lie. 
self. He is, and I 
not change. So 
man, and given 
could not take it 1 

Therefore, as t 
on, "It remainetl 
in "—some men 
kingdom; and so 
whom the gospel 
all others, shou 
nevertheless man. 
dominion even if 
men out of stones 

The work to be 
a new heaven and'  

that the kingdom may continue as God 
gave it to man. The restoring of it is 
given to man; and Christ is the man, 
and we are men in him, so that the 
power of the gospel, the power of the 
preaching of the gospel, is the power 
that will create the new heavens and 
the new earth. The power of the world 
to come, the power that will recreate 
this earth, is the power that is in the 
preaching of the gospel; and we can see 
that it is so, because it ore 	en, 
manes  new  creatures. 

The flesh is corrupt and sinful; but Christ has 'power 
over all flesh', so that His life can repress sin even in 
`sinful flesh,' and by the same power He can resist the 
encroachments of disease even in our mortal flesh.59  

Despite this high-sounding doctrine of sanctification, 
Waggoner became involved in a tragic scandal. The very 
free-lovism that Ellen White had seen as a possible re-
sult of his theology broke up what had been a happy 
marriage!' 0  

During the same period, wild claims about the power 
of God within led to excessive confidence in healings, 
the gift of tongues," holiness in sinful flesh, power over 
death, and the mystical power of healthful living.62  For 
many Adventist writers at this time, the sanctuary was 
viewed, not so much as the heavenly reality that em-
phasized and guaranteed that the benefits of Christ's 
atonement were objectively available to every believer 
who maintained his commitment to his interceding di-
vine Advocate, but simply as the human body and soul. 
The first apartment was, in some sense, the body, and 
the second corresponded to the soul. The "deeper 
work" symbolized by the Day of Atonement was the en-
thronement of God in the soul or inner man, in which 
sin was blotted out root and branch.63  

Gone was the historical atonement of Calvary; gone 
was the objective heavenly ministering of that atone-
ment; gone was a sanctification balanced by a continu-
ing availability of Calvary—to say nothing of sanity. 
"Our faith was to have nothing to rest upon. The 
sanctuary was gone, the atonement was gone"°4— as 
tragic for the Christian as "blotting the sun from the 
sky."65  

"Leaven Put into Meal" 

The Living Temple gave expression to a popular 
mood within early twentieth-century Adventism. Its 
powerful assertion of the doctrine of divine "inward-
ness" was the "alpha" the beginning of a premise that, 
once accepted, led logically and irresistibly to excessive 
and fanatical claims about holiness. The alpha and the 
omega, therefore, are not polar opposites, but the un-
ified parts of a cause and effect nexus. The inner work 
of God .became the all-absorbing understanding of the 
gosperb  and eclipsed the centrality of the cross. Con-
cerning these holiness claims, Ellen White wrote: 
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The doctrine of a wonderful experience of holiness and 
sanctification that has been taught in Battle Creek and 
other places has been as leaven put into meal, 1 fear 
greatly for the results of this fanaticism. The experi-
ences we passed through in the early days of the mes-
sage have always led me to feel, when I see men profes-
sing to occupy a high platform of righteousness, that 
something will follow of which we should be ashamed, 
something that will work harrn.67  

The holiness fanaticism of early twentieth-century 
Adventism was the "omega" of the religious teachings 
expressed by Kellogg in The Living Temple. His em-
phasis on God's presence within human beings led in-
evitably to views of salvation that concentrated exclu-
sively on the eradication of every frailty from the life 
and the flesh by the inner divine power. 

Ellen White anticipated the results of Kellogg's teach-
ings: perversions of Christian truth like she had witnes-
sed in the post-1844 period. Such fanaticism destroyed 
the central message of the New Testament and of Ad-
ventism: the cross. Thus, it was not so much the issues 
of ecclesiastical control, or of centralization in Battle 
Creek, that underlay the Kellogg controversy; rather, the 
key issue was Kellogg's doctrinal position. Ellen White 
feared the "alpha" because she was sure that Kellogg's 
views carried to their logical conclusions would have 
transformed Adventism into a fanatical, spiritualistic, 
holiness sect.68  

(Left page) 
In his sermon given on April 6, 1901, at the General Confer-
ence session, Dr. E. J. Waggoner denied that his position on 
God's life pervading all life was pantheism. 

(Above left) 
Tice scandal that involved E. J. Waggoner was front page 
news in the Chicago American newspaper in 1906. 

Courtesy Ellen G White Estate 

(Above right) 
The break that eventually came in 1907 between Dr. John 
Harvey Kellogg and the Seventh-day Adventist Church was 
more than just over administrative policy differences, but 
included also the key issue of Kellogg's doctrinal position. 
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Elder Bert Brown 
and wife Anna 
Dean raised 
three children, 
Lola, Lena, and 
Ferren, on a 
ministerial 
salary starting 
at $3 per week. 

My grandfather, Elder Bert Walter Brown, was a pioneer 
Adventist preacher, with emphasis on PREACH, and with 
every shading of meaning which the word 'Pioneer" implies. 
Born on the prairies of Kansas, he and his family accepted 
Adventism through meetings held in a little country 
schoolhouse in the last decade of the nineteenth century. 

He became convinced that the Lord had called him to 
preach, but there seemed no similar conviction in the minds 
of local denominational leaders. Not one whit deterred, he 
spent some time at Union College studying theology, re-
turned to the farm., married, and became an unceasingly ac-
tive lay preacher He would walk 20 miles or more to preach 
the gospel! in ,fact, he loved nothing better. This was done in 
addition to his farming, on which his small, growing family 
depended for their livelihood. 

He was a small, wiry man of boundless energy and con-
viction, and after he had raised up several companies of be-
lievers, the local conference leaders decided that he was, in-
deed, "called." They invited him into the formal gospel 
ministry; his salary was to be $3.00 per week, with abso-
lutely no 'Perks." His fiery, brown-eyed, indomitable little 
wife agreed to do the fanning and raise the three little chil-
dren while he fulfilled his destiny for the Lord. 

In those days it was customary for preachers to be away 
from home for as much as three months at a time. They 
might be only 25 miles away, but in his case, since he ar-
ranged for the weekly $3.00 to be sent to Anna Dean., he had 
no money with which to come home for visits. He truly went 
out "without purse or scrip," depending on the hospitality of 
the local people for his board and housing. Often he did not 
even have two cents to buy a stamp in order to write and let 
Anna Dean know that he was at least alive. 

The working force of the very small Adventist church was 
stretched thin in those days and in those areas. And when he 
accepted, an invitation to become president of the Kentucky 
conference in 19W, some of his most colorful encounters for 
God occurred He refused to sit in. an office in comfort. He 
continued to work as an evangelist, even, as he carried out 
his presidential duties. 

He lived to be 95. He built many churches, pastored sev-
eral large ones, and never lost fire, enthusiasm, or his con-
viction that to be an Adventist preacher was the highest call-
ing to which a person could aspire. Several years before he 
died, he painstakingly wrote out his memoirs: this document 
is a precious family treasure. In his own words, here is the 
story of his first meeting in the Cumberlands. 
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Elder Brown's Story 

he time had now come for me to answer 
requests for meetings to be held in the 
Cumberland Mountains. I decided to an-
swer the call of Mr. John R. in Elliott 
County. I wrote him that I would arrive at 

his place on January 10 and that I would be ready to 
preach the gospel of Christ and the seventh-day Sab-
bath as he had requested. 

On January 9 19??, I went to the railway station and 
bought 	 Morton's Gap, a station on the 

. This railroad went through 
ap 	 Mountains where Dan 

and 	.raham  l 	gran dfa 
President Lincoln, entered 
they came from Virginia to se 	in this hea -tim- 
bered state. These men named this pass the "Wilderness 
Road" but there really was no road, only a path through 
the opening in the mountains. Now the train took that 
same route, but it had changed and gotten easier. 

Leaving at two p.m. we traveled all afternoon and 
into the night; the train was slow and could hardly pull 
up the sides of the mountains. When we arrived at my 
destination at eleven p.m. I was asleep. The conductor 
awakened me and told me I better get off. I took my lit-
tle grip, went down the steps of the train, and found 
myself on the totally dark ground. There was no light 
anywhere except a lantern being carried by a man who 
was there to put mail on the train. I stumbled over and 
asked him where there was a hotel and he replied, 
"Stranger, we don't have no such thing here." I said that.  
I needed a place to stay the rest of the night. He 
pointed to a light down the hill and said he was sure 
old Jim would give me a bunk to sleep on. 

I slid down the hill in the dark. The underbrush skin-
ned my legs, but I finally found the cabin door. I called 
to Jim that I needed a bunk for the rest of the night. He 
shouted, "The latch string is out; come ins" He then told 
me to roll in the bunk near the door. I soon was in bed, 
and after fighting bugs for some time, I went to sleep. 

About five in the morning Jim called to me that the 
flapjacks were ready, so I rolled out and ate break-
fast — flapjacks and sorghum molasses. I inquired how I 
could get out to Carter Creek where Mr. R. lived. Jim 
said that he knew John and asked me if that was the 
fellow I had come to see. When I told him yes, he said, 
"Well, you go up to that open spot and you will find 
two paths. You take the right path and follow the trail 
ail the way to John's place. It is a right smart way, 
about 15 miles." 

I thanked him for the bed and breakfast and offered 
to pay him. "Stranger," he said, "you don't know us 
people out here, 'cause we don't charge for every little 
thing. You just stop and see me every time you come by 
here." I promised that I would and started on my way. 

Just as the sun was coming over the mountain-tops, I 
walked over a small mountain and came down to a 
creek where the trail led me by some cabins. At each 
place the entire family would come out to greet me. 
They would say, "Stranger, where are you from? Where 
are you going? What is your name? Are you married?  

How many children do you have? Why did you come 
way out here?" 

I answered all the questions and told them I was a 
preacher. Then they replied, "You better be careful, for 
they kill preachers out here." One family invited me to 
stop and have some corn pone and molasses, and I was 
glad to accept the invitation, for I didn't know when I 
would eat again. 

There was plenty of wild game as I traveled along, 
foxes, wolves, and possums ran across t 	ath. One 
deer came down to the creek to drink. 	d over 

.gh ridge to wade through anothe f 	et a 
"ding a horse and leading 

and asked e if my n 
d. 	a horse 

ride; 	 u were a pre her 
coming 	his place to hol s meetings. If I didn't see 
you, he to me to let the horse loose and he would go 
home. Oh, yes, the horse's name is Joe. Stranger, I am 
glad I found you and later I will see you over at Old 
John's. I must be on my way." 

Now my problem was how to get on Joe's back. 
There was no saddle, only a saddle blanket. I finally 
managed to get him to stop dancing around and to 
stand still by a large rock and I succeeded in getting on. 
I thought it was a good thing that I had been raised on 
a farm or I would never have been able to manage that 
lively horse, especially with no saddle. 

Away we went, through very heavy timber. The trees 
were so large they hid the sun and it was quite dark in 
the forest at times. We finally came to a place where 
there were two paths. Nobody had told me about this. I 
did not know which one to take, so I asked the Lord to 
guide the horse. I let loose of the reins and Joe took 
the path to the left, which proved to be the way to 
John's place. 

As Joe and I traveled along, we met people who lived 
on the side of the path. All of them were kind. I 
reached John's house about sundown, having walked 
and ridden Joe since about six that morning. The R 
family were ready to eat supper and they invited me to 
be seated at the table. I was very glad to accept their 
invitation for by then I was really hungry. 

After supper we sat around the fireplace and talked 
about the Adventist doctrine and the Bible prophecies. 
John told me that he had sent out word that I would 
preach tomorrow night over at the community hall. I 
said "Fine." We studied the Bible together most of the 
next day, and after supper John said, "We better get 
over to the hall early and see if we can arrange a place 
for you to stand and preach." I was curious, but I said 
nothing. 1 decided to wait and see what the situation 
was. 

We were on the way before it was completely dark. 
The distance to the hall was over two miles. I found an 
old log building with several windows on each side, but 
the glass had been broken out of them. The people had 
already begun to arrive. After some planning, a wire 
was extended from the roof to hang the lantern on at 
the back of the room. There were a number of benches 
with no backs scattered along the wall. We moved 
these and placed them across the room in front of the 
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lantern. 
Everything was now ready for the preaching to begin. 

We had only two old song books, but Brother John 
went to the door and told the people to come in and 
said we would sing some old songs that everybody 
knew. As he started back across the room, the heavens 
were streaked with fire from the guns of some of the 
mountaineers that I had been warned about. It really 
sounded like the Fourth of July was being celebrated 
with its explosions of firecrackers. Brother John ig-
nored the shooting, and put a tuning fork between his 
teeth to get the right pitch. He began to sing "What A 
Friend We Have In Jesus" in long meter time. 

It seemed that all the people wanted to be close to 
John or to me. I could tell that the gunfire had made 
them very nervous. They crowded around the two of us 
until we were wedged in so tight we could not move. 
All were singing at the top of their voices. Our next 
• was "Redeemed, How I Love To Proclaim It" and 

s 	eople kept coming, crowding the hall to ca- 
pacity. 

After se 	 had been sung, we had 
prayer. I Bowe 	 d God to be 
all that were present 	 a d 
Christ as Lord. I told them I w 	of the 
number and desired to tell them from the Bible about 
the love of God. A few of the men now moved back 
and began to shoot from out of the windows into the 
yard. I asked them to be quiet while the Bible was 
being read. 

I began to read John 	As I completed reading 
that text another volley of shots rang out on the night 
air. I was trying to preach, but it seemed almost impos-
sible for me to make them hear above the gunfire. I 
said, "Boys, if you desire to take over this meeting, I 
will listen to what you have to say. But if you want me 
to preach, you must be quiet and stop shooting until the 
meeting is over." For about 15 minutes they were quiet 
and I told them the story of how God loved them and 
desired to save every one of them. Alas, the shooting 
began again. I finally told them that I would be back the 
next night, and if they needed me on the baseball team 
the next day I could play. (I had heard them talking 
about a game they had planned for the next afternoon.) 

Brother John began to sing "Praise God, From Whom 
All Blessings Flow." I dismissed the meeting with a 
short prayer. Then there was a mad rush for the door 
with guns shooting until the heavens were all ablaze. 

There were about 15 women present and they 
apologized to me for all the disturbance. "This is the 
way of the hill country" they said. Then two old sisters 
came up close to where I was standing and whispered, 
"Preacher, please don't come back tomorrow night, for 
a group of those men out there plan to kill you. The 
last meeting we ever had in Elliott County, the preacher 
was stoned to death as he went down the canyon path 
out yonder. We would like to hear you preach, but we 
don't want another killing. Here in these mountains we 
have a lot of criminals. Jim S. has killed seven men and 
the law don't even touch him. Others have killed one or 
more. These men think you are a government whiskey 
revenue man searching for their moonshine stills." 

I told them that I had not known any of this when I 
agreed to come, but that I had promised the people that 
I would come back tomorrow night and I didn't feel 
right about breaking a promise. I felt sure that God 
would protect me. But I thanked them kindly and asked 
them to come back and pray during the meeting and 
afterward for God's protection over all of us. 

Some of of the kill people of Kentucky visited by Elder Brown 
were suspicious that rather than being a preacher; he was a 
"'revenuer" come to discover their stills. 	Credit The Fox-fire Runk 

As we walked home, I asked John if what the women 
had told me could possibly be true. He replied, "Well, 
there were some bad men there tonight and yes, they 
did kill the preacher that held the last meeting here." 

For a moment I wondered why he had not told me 
this when he contacted me about holding the meetings, 
but since I was here, I could see no course other than 
going forward. 

The next day some of the good men of the communi-
ty came to the house to meet me. They were sociable 
and said they were glad to have the meetings and that 
they planned to attend that night. Also during the day a 
number of the close neighbors came in to talk with me 
about the things I had preached and to ask more about 
Adventism. 

Brother John's wife had suddenly become sick, and 
that created a new problem, for as night drew on, he 
told me that he would have to change his plans and re-
main at home with her. I fully agreed that she should 
not be left alone, but I must confess that I missed his 
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strong, brave presence as I took the lantern, some 
matches, and my Bible, and started finding my way to 
the hall. I was careful to mark the path with broken 
twigs so as to be able to get home through the timber 
after the meeting and not get lost. 

When I reached the hall, there was already a crowd 
of people. I lit the lantern and hung it up. Then I went 
and talked with "the boys." It had started to rain, so ev-
eryone crowded into the little hall. They wanted to sing 
and began calling, "Where is Brother John? He always 
leads in the singing." I told them why he was not there, 
but I said that I would help them sing. They crowd 
around me and we sang several old hymns that t 
knew by heart. 

While we were singing, m 
sank when I heard scatte 
But 	inside the 

eart 
utside. 

a was their 
ser ound me in a kind of 

ective  r 	B as the outside shooting continued, 
some of the men inside couldn't resist shooting "re-
plies" out of the windows. I begged for quietness, then I 
offered prayer. They were quiet as mice during that 
time; several bowed their heads reverently. Then I 
began to read from the Bible, "Come unto me, all ye 
that labor and are heavy-laden and I will give you rest." 
I told them that Jesus was a loving Christ and that He 
would hear them if they prayed to Him. His ear was al-
ways open to those who needed and loved Him. I 
pleaded with them to confess their sins, and told them 
that God would gladly forgive them and help them 
make a new start. I asked them to listen and see if they 
could hear God's voice speaking to them. Then I asked 
for a show of hands if anyone wanted to be mentioned 
in the closing prayer, and several of the women raised 
their hands. Then I announced that we would have 
another meeting the next night. 

Now that the meeting was over, the shooting began 
in earnest and there was also a lot of yelling. I stayed 
and shook hands with those who remained in the build-
ing; then I took my lantern and started home through 
the rain. It was very dark and slippery. As I traveled 
along the path, stumbling and slipping, I came to a 
thick stand of trees. Lightning flashed across the sky 
every few minutes and gave me a dim view of the path, 
for which I was thankful. 

When I had gone about half a mile from the hall, the 
lightning flashed, and before me I saw several men 
lined up on either side of the path. I remembered what 
the good women had told me the night before about the 
last preacher being murdered, and I wondered if these 
were my last moments on earth. However, I breathed a 
quick prayer to God for His protection, and I had' faith 
to believe that this would come to pass. 

As I came up to where the men were standing, light-
ning flashed again. I spoke to them in a very friendly 
tone, saying that it was a very rainy night to be out. The 
only reply was several gunshots over my head. In spite 
of my faith, I was a little bit nervous as the bullets 
whizzed through the air. I did not stop to bid them 
"Good night" but hurried as fast as possible to reach 
the clearing beyond the woods. 

It kept raining harder and harder; the red Kentucky 
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Elder Brown doubtless had a great deal 
of interest in all aspects of the work of 
angels, especially in light of situations 

• of varying kinds that he faced in the 
mountains of Kentucky. Courtesy of the author 

 

mud seemed to have glue in it. I was so thankful to 
reach Brother John's house at last. The next day people 
came from morning until night to talk about the meet-
ings and about God. Some of these had not attended 
the meetings because they feared gunfire, so I had a 
chance to tell them also about Bible truth. 

Then it was time for the long walk through the 
woods to the hall where both men and women were 
waiting. I was able to talk with the leaders who had 
been "shooting up the meetings," as the Kentuckians 
would say. I did my best to reason with them and I 
think I convinced them that I was just what I said I 
was — a simple preacher who wanted to share a knowl-
edge of God and truth. They gave me their word that 
there would be no more shooting, at least from the in-
side of the hall. The ringleader, the man they all feared, 
had agreed to stay away, and they were relieved. From 
what they told me, they had good reason to fear him. 
From that time on the meeting was quiet and the 
people deeply interested. 

As the Spirit of God moved upon hearts to repent of 
sin, the first man to ask for prayer was one who was a 
criminal and had never been arrested by the sheriff for 
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hour- to 
The result was 	ma 
to the limit and I could 

spend th 
ti -, e cabins were 	ed 

hardly find space on the floor to 

fear that he would draw his gun first and murder the 
lawman. Now the power of Satan was broken and one 
after another asked God to forgive their sins. It was 
quiet in the hall, but as soon as the meeting was over 
the heavens were lighted up again with shots from sev-
eral guns. 

A Mr. F. asked me to go to his house and spend the 
next day. I had accepted, but by this time it had turned 
very cold and it was snowing. When I reached the F. 
1. • 	I saw several children playing barefooted in 

all ran timidly into the house as I, a 
er, en 

r. F. was 
burning logs w 
hold their feet near the fir 
outside again to play in th 
family, I asked how long 
plied, "I was born in this 
here. This house was built by my 
ago. I am sure that Elliott County is th 
the whole United States. I know, because 
old and have traveled quite a bit." I asked him  

find men who were making moonshine whiskey so they 
could take them off to jail. But I believe you are a true 
preacher, for you have not said anything about moon-
shine stills. So the boys have decided not to harm you. 
So long as you preach as you have been doing, you will 
be safe. I am glad you came out here all the way from 
Louisville to tell us about God and the Bible. You will 
always be welcome in our house whenever you can 
come." 

I thanked him sincerely, bade all the family good-bye 
and made my way to the meeting hall. Because the 
ground was covered with snow, I wondered if people 
could or would come to the meeting. But when it was 
time to begin, the hall was full, just as it had been on 
the other nights. 

As the days went by, I visited in the homes of all the 
interested people and shared their simple food. I often 

nt 	e e night, for it was the custo 
a home after dark 

a fine fire in the room. The 
long. The children would 
o warm them and then go 
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Among author Miriam Wood's prized possessions are a few 
quotations in the handwriting of her grandfather, Elder Bert 
W. Brown. 	 Courtesy of the author 

had been. 
"Well, I have been in Lawrence County, and also in 

Pike County, and I have come back here to live out the 
rest of my days." Dinner was now ready and all of us, 
including the children, crowded around the table. Mrs. 
F. asked me to say a blessing. This must have been 
something the children had never experienced before, 
because they giggled during the prayer. Mr. F. was very 
hospitable and urged me to help myself to the sweet 
potatoes and corn pone. I gladly accepted. The sorghum 
molasses was sitting in a big bowl in the middle of the 
table and the family poured it liberally over the sweet 
potatoes and corn pone and mixed it together. 

After dinner, in the early afternoon, he told me how 
the Indians used to overrun the settlers. Then when 
they were gone, the "moonshiners" had taken over, sell-
ing homemade whiskey without paying the required fed-
eral tax. "Now you can see why we have such bad men 
around here. Every stranger that comes through here is 
suspected of being a revenue man sent out by the gov-
ernment. Sad to say, we have had a number of men pro-
fessing to be preachers who were not preachers at all, 
but were government men. They were just out here to 

The Davisville, Kentucky, church was typical of many that 
Elder Bert Brown untiringly worked with. 	Courtesy of the author 
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The photograph of the Bert W. Brown family was taken about 
the time that the events depicted in the story occurred. 

Courtesy of the atIthlhr 

lie down. But everyone was happy and cheerful. And it 
ave me a chance to tell many people of Christ. and His 

and His death on the cross. 
breakfast was the same, and nearly all the 

meal 	s t 	ear consisted of sweet potatoes, 
corn p. 	 hum molasses. I knew this 
was not an a 	at• 	•  ecially for the children, 
but I had no money with 	help them, and even 
if I had had the money, their 	g pride would not 
have permitted them to accept 	The women 
raised the corn and the cane fo 	in: also the 
sweet potatoes and pumpkins. The 	apped 
hunted some and sold the furs to buy cof 
and a bit of white sugar. The balance of their 	e was 
spent at the neighborhood store telling stories and 
whittling sticks with their pocket knives. 

I preached in the hall for three weeks and every day I 
learned to love the mountain people more. Before leav-
ing, I organized the believers into a Sabbath School, and 
appointed leaders to carry on the work of the church. I 
had presented the basic truths of the Adventist mes-
sage, and about 25 precious souls had accepted them. I 
promised them that before long I would return and then 
we would have a baptism. I left this little company in 
the hands of God and went on to the next place which 
called me. 
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We who are entrusted with the preservation of Adventist history are facing a mammoth problem: tlw destruction of 
many of our early records as a result of the deterioration of the paper on which they are printed. Since public libraries 
are not generally preserving Adventist materials, unless we do so ourselves, we shall lose an irreplaceable part of our 
heritage. H.  we really are serious about preserving the story of God's leading in the history of the Seventh-day Advent ist 
church, something must he done before it is too late. 

The recent. discovery of hundreds of documents in the attic of William Miller's New York home illustrates this problem. 
The paper on which these materials were written or produced—although made from acid-free, rag-content paper has 
nonetheless become acidic due to being stored in a wooden barrel (a source of lignin) and subjected to rat urine (uric 
acid). In addition, all the writing was done with iron gall ink, which is a source of sulfuric acid. This acid accelerates 
paper deterioration by literally burning through it. Some documents are torn, curled and show signs of insect infestation 
and mold damage. 

Much can be done to stop the continued deterioration of our historic documents, but a proper facility is needed in 
which to conduct the work. 

With the exception of what. is being started at Loma Linda University, no church-related entity is addressing this need. 

'At Loma Linda University a room has been remodeled to serve as a conservation laboratory, and some preliminary pre-
servation work is being done, hut much more equipment is needed. It is planned that the completed laboratory will 
offer its services to all entities of the church as well as individuals. We are concerned about our Adventist. heritage, and 
we are determined to do all we can to preserve it. for the next generation. You can be a part of this endeavor. 

However, time is the key. We must act quickly to ensure the records from our past for the present. and the future. Look-
ing back reminds us that we have much to look forward to. We seek your help in undertaking this project to preserve 
our denominational history. 

For further information on how you can help assure the preservation of our Adventist history, please write to Randall 
Butler, Conservation Lab Project, Heritage Room, Loma Linda University Library, Loma Linda, CA 92350. 

Petre Cimpoeru, 
Library Assistant, 
cleans an 
advertisement found 
in the Miller papers. 

One of thefirst 
steps in paper 
conservation 
is testing 
for acidity. 

Dr. Randall Butler cleans a William Miller letter. 

To Friends 
of the Preservation 

of SDA History 
This court warrant signed by William Miller is being encapsulated 
for its preservation. 
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