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Foreword 

 
 

Roy K. Kline, Editor 
Michael F. Younker, Managing Editor 

 
 

Welcome to the fourth volume of the Journal of Adventist 
Archives!  It is our lengthiest issue so far, and we trust it includes 
articles our readers will find enriching in their study of Adventist 
history. 

In this 2024 issue, we’re pleased to share detailed articles by 
Michael Campbell about a too often neglected administrator, Irwin 
Henry Evans, who served as GC Treasurer and NAD President.  
Ashlee Chism passionately shares about remembering the 
importance of women in telling our Adventist story. Kevin Burton 
provides the most detailed account to date of the story of Israel 
Damman, an early Millerite believer who faced legal battles, while 
Benjamin Calmant brings to light several letters from the pioneer 
Swiss Adventist Albert Vuilleumier. 

This issue of JAA also includes updates from David Trim 
about several archival accreditations that took place throughout 
2023—2024, and Kevin Burton updates us on new acquisitions at 
Andrews University’s Center for Adventist Research.  Additionally, 
book reviews for recent publications by David Hollinger, Donald 
McAdams, and Michael Campbell conclude this issue. 
 We in the Office of Archives, Statistics, and Research at the 
General Conference wish you good reading this winter!  Also, 
again, as a friendly reminder, we invite our readers and their 
fellow Adventist historians and other scholars doing relevant 
research to submit articles for publication in JAA to our managing 
editor of JAA, Michael Younker, at younkerm@gc.adventist.org. 
We welcome your submissions for potential future publication! 
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“Give God the Best”1: The Life of Irwin 

Henry Evans as General Conference 
Treasurer and North American 

Division President 
 

by 
Michael W. Campbell 

 
 
 

This article provides a biographical overview about the 
contributions of Irwin Henry Evans (1862-1945), who was an 
influential administrator in the formation of the Seventh-day 
Adventist Church from the late 19th century onward, with his key 
ministry occurring in the first half of the twentieth century. His life 
serves as a case study in the development of church organization, 
and was the primary focus of the formation of the North American 
Division (1913-1918). In this key role his leadership, and the early 
first phase of a specifically North American Division territory and 
level of organization within the denomination, is the primary focus 
of this article, with the events leading up to his tenure, that 
provides some context to help better understand both Evans’ life 
as well as what he accomplished and the context for the North 
American Division. 
 It will be suggested in this article that Evans was, in effect, a 
victim of his own success, and yet in his many roles within the 
denomination he remained firmly committed to the worldwide 
mission of the denomination. Consequently, it was the need to 
sustain a worldwide mission and maintain a strong base of 
support in North America that would be a defining aspect of his 
administration, and a pivotal reason both for the creation and 
dissolution of the first iteration of the North American Division. 
Thus, while Evans’ life is not well-known in Adventist history, no 
                                                           
1 The title of a poem by Evans, see I. H. Evans, “Give God the Best,” The Advent 
Review and Sabbath Herald [ARH], February 8, 1917, 10. 
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biography exists, and his life is generally given only passing 
references in Adventist historiography, he deserves consideration 
as one of the most influential administrators in Adventist history. 
His background as a pastor, missionary, administrator, poet, 
author, and hymn writer show a complex individual who dedicated 
his life to the mission of the worldwide Seventh-day Adventist 
Church. He served as one of the key officers of the denomination, 
as treasurer (1903-1910), before he served in his role as the leader 
of the denomination in Asia and then as North American Division 
president. It is his leadership in these key positions that remains 
the primary focus of this article in an attempt to remedy this 
lacuna about his significant administrative and leadership 
contributions to the Seventh-day Adventist Church. 

 
Early Life & Ministry 

Irwin was born April 10, 1862, in North Plains, Ionia County, 
Michigan, to William (1840-1914) and Ruth Ann née Locke (1843-
1926) Evans. Irwin was converted and baptized at the age of 12. As 
a youth “he held the ministry in view as his goal.”2 He “used to go 
out and preach to the stumps on his father’s farm.” This early 
training, according to A. W. Spalding, prepared him for his 
“gracious, winning form of address which made his preaching so 
charming and so effective.”3 He began ministry as a licentiate in 
1882, teaching school in the winter. In 1884 he participated in 
evangelistic meetings in Michigan.4 He also received a ministerial 
license for the first time.5 The next year he was transferred to 
Kentucky. He arrived December 10, 1885, where he began to hold 
meetings at Leitchfield.6 He was successful at raising up several 
groups of believers.7 He became involved in the Kentucky Tract 
Society.8 He was ordained that summer at the 1886 Kentucky 

                                                           
2 A. W. Spalding, Captains of the Host: First Volume of a History of Seventh-day 
Adventists Covering the Years 1845-1900 (Washington, DC: Review and Herald, 
1949), 373, 374. 
3 Ibid. 
4 I. H. Evans & H. P. Holser, “Michigan,” ARH, June 24, 1884, 411; idem., 
“Gaines, Aug. 6,” ARH, August 19, 1884, 541; idem., “Michigan,” ARH, 
September 9, 1884, 588. 
5 See report on the Committee on Credentials and Licenses, ARH, October 21, 
1884, 668. 
6 I. H. Evans, “Kentucky,” ARH, February 23, 1886, 124. 
7 See the report for “Kentucky,” The Gospel Sickle, October 1, 1886, 135. 
8 “Kentucky Tract Society Proceedings,” ARH, October 26, 1886, 662. 
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Camp Meeting (October 7-12).9 He was afterward elected 
president of the Kentucky Sabbath School Association.10 By early 
1887 Irwin was serving back in Michigan.11 He worked actively in 
evangelism. He served as president of the Michigan Sabbath 
School Association12 and secretary of the Michigan Health and 
Temperance Association.13 He would increasingly work on 
regional meetings to rouse confidence in the work. “When our 
people understand the workings of our institutions,” he wrote after 
one such gathering, “and the different branches of the cause, they 
will have more confidence in the work of God.”14 

In 1887 he married Emma Ferry (1862-1903), who died in 
1903. They had four children: Arthur Henry (888-1956), Edith 
Evans (1890-1893), Jessie Ruth Corbett (1892-1981), and Jerome 
Fargo (1894-1971). His youngest child was named after the former 
president of the Michigan Conference, Jerome Fargo (1824-1899). 

 
Michigan Conference President 

In 1891 Irwin was elected president of the Michigan 
Conference.15 One of his first initiatives was to organize a special 
training institute for all church workers held from November 13 to 
December 15.16 Irwin traveled extensively holding regional 
meetings to encourage believers. He reported in 1892 that they 
had “not had a large attendance at any of the meetings, because of 
so much sickness [la grippe].” He added that these gatherings 
were “seasons of hard labor.” He added that such unbelief and 
doubt “do not exist so much in regard to the truthfulness of the 
great pillars of our faith, as they do to personal experience and a 
knowledge of acceptance with God. But when one is in doubt or 
uncertainty about his own standing with God, the great truths we 

                                                           
9 R. A. Underwood, “Kentucky Camp-Meeting,” ARH, October 26, 1886, 669; 
“Kentucky Conference Proceedings,” ARH, November 9, 1886, 700. 
10 “Kentucky Sabbath-School Association Proceedings,” ARH, November 16, 
1886, 717. 
11 “Recommendations for Tent Labor in Michigan,” ARH, May 17, 1887, 313, 314. 
12 See under “Appointments,” ARH, November 4, 1890, 687. 
13 “Michigan H. and T. Society Proceedings,” ARH, November 11, 1890, 701. 
14 I. H. Evans, “General Meetings in Michigan,” February 10, 1891, 92-93. 
15 O. A. Olsen, “A Good Camp-Meeting,” ARH, September 29, 1891, 601; 
“Michigan Conference Proceedings,” ARH, September 29, 1891, 604-605. 
16 I. H. Evans, “To Michigan Workers,” ARH, November 3, 1891, 686. 
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have held so long soon lose their luster and strength, and it is easy 
then to lose hold upon them.”17 

During the 1890s he became increasingly interested in the 
publishing work. From March 15 to April 23, 1893 he organized a 
six-week canvassers’ institute—the largest gathering of its kind up 
to that point with at least 200 in attendance, to more thoroughly 
train and equip people to disseminate Adventist literature.18 
Teachers, in addition to Evans, included J. O. Corliss, F. D. Starr, 
E. E. Miles and F. L. Mead. By the time the institute was over the 
participants had contributed $26.48 toward the Adventist mission 
in India.19 This strong sense of mission can be seen in an 
evangelistic initiative by Evans to plant a church by the Michigan 
Conference across the border in the Canadian province of Ontario. 
After holding evangelistic meetings, in 1893 they organized a 
church in Albuna, Ontario. A. T. Jones was the featured evangelist, 
and the Michigan Conference sponsored two full-time Bible 
workers to help establish an Adventist presence in the city of 
Toronto where there had recently been organized a Sabbath 
School. “We trust the work in Ontario will have the prayers and 
sympathy of all the brethren and sisters in Michigan.”20 

Evans was a frugal administrator. In 1893 he was trying to 
find ways to help reduce costs and sustain the city mission in 
Detroit. He came up with a plan to have churches from across the 
state send them canned food, one of their most expensive foods 
they had to buy, to help make the outreach work more 
sustainable.21 He was one of the earliest for developing the practice 
of holding workers’ meetings right before camp meeting each 
year.22 He urged for better planning when holding camp meetings, 
whether that was arranging for your tent ahead of time, or the 
practicality of making “a good sheet-iron stove” which was more 
cost effective than renting one.23 This “white city of the tents of 
                                                           
17 See under “Michigan,” ARH, March 8, 1892, 153. 
18 I. H. Evans, “Canvassers’ Institute for Michigan,” ARH, March 7, 1893, 160; F. 
L. Mead, “Notes from the Canvassing Field,” ARH, March 21, 1893, 188; see note 
ARH, April 25, 1893, 272. 
19 See note ARH, April 25, 1893, 272. 
20 I. H. Evans, “The Dedication at Albuna, Ontario,” ARH, June 13, 1893, 380-
381. 
21 I. H. Evans, “To the Brethren and Sisters in Michigan,” ARH, June 25, 1893, 
477. 
22 “NOTICE TO MICHIGAN!” ARH, August 8, 1893, 509. 
23 I. H. Evans, “Tens for the Lansing Camp-Meeting,” ARH, August 22, 1893, 541. 
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Israel” with an estimated “constant attendance” of from four to 
five thousand persons “was thus the largest camp-meeting ever 
held by our people.”24 

In 1893 Irwin was elected as a member of the executive 
committee of the International Tract Society.25 From April 4-16 
189426 he held another canvassing institute in which he worked to 
train more workers to sell Adventist literature, works such as Bible 
Readings, Two Republics, Volume 4 [Great Controversy], or 
Patriarchs and Prophets.27 He appealed for “men and women who 
love hard work” to “sacrifice for the truth’s sake” by working as 
canvassers.28 Later that year he developed a second camp meeting 
in Frankfort, on the shores of Lake Michigan.29 He happily 
reported that about the growth of the “mission work in Detroit” 
that resulted in most nights in a “nearly full” chapel.30 At the time 
the mission had 14 Bible workers.31 He added that there were now 
“four tent companies” doing evangelism in Ontario and enough 
interest from the Bible workers in Toronto that he believed it 
would soon be time to “have a house of worship in Toronto.”32 By 
1895 he was happy to announce that they dedicated a new church 
building with 41 members at Selton, Ontario.33 During that year 
they raised $5,000 toward a church building and added two more 
Bible workers to assist in building up a church in Toronto.34 Irwin 
was a passionate evangelist who loved to both share his faith and 
equip others to do the same. He loved to preach, for example, on 
the verse “Ye are my witnesses” showing how important it is to 
rightly represent God when sharing the truths we profess.35 

Through the 1890s his administrative responsibilities began 
to expand. In 1895 Irwin was elected as a member of the General 

                                                           
24 See editorial note, ARH, October 3, 1893, 628. 
25 See ST, March 20, 1893, 318. 
26 I. H. Evans, “Michigan Canvassers’ Institute,” ARH, March 27, 1894, 205. 
27 I. H. Evans, “Michigan Canvassers,” ARH, January 23, 1894, 62. 
28 I. H. Evans, “Michigan Canvassers’ Institute,” ARH, March 6, 1894, 158. 
29 I. H. Evans, “Northern Michigan Camp-Meeting,” ARH, August 7, 1894, 510. 
30 I. H. Evans, “The Work in Michigan and Ontario,” ARH, August 21, 1894, 539. 
31 See note under “Field Notes,” ST, March 26, 1894, 332. 
32 I. H. Evans, “The Work in Michigan and Ontario,” ARH, August 21, 1894, 539. 
33 “General Meeting in Ontario,” ARH, April 9, 1895, 239; A. O. Burrill, “Ontario,” 
ARH, June 18, 1895, 396. 
34 I. H. Evans, “Ontario,” May 21, 1895, 332. 
35 See description of his sermon in ARH, October 30, 1894, 688. 



Journal of Adventist Archives - 6 
 

Conference Association Executive Board.36 That year seven new 
churches were organized with a total of six new church buildings 
that were also dedicated in the Michigan Conference. 37 In 1896 
Irwin requested that the missionary work in Ontario be 
transferred to the General Conference.38 That same year he was 
also elected as a member of the Board of Trustees for the S.D.A. 
Educational Society.39 He again organized another canvassers’ 
institute (April 9-25, 1896), which became a vital part of his 
leadership training.40 

 
Growing Administrative Responsibilities 

In 1897 Irwin was chosen as “business agent” for the General 
Conference Association (the business arm of the General 
Conference) and relinquished his role as Michigan Conference 
president.41 He remained a member of the General Conference 
Committee until his death. He proposed a “self-denial week” for 
individuals to give additional funds for overseas church mission 
projects.42 With mounting debts, he pled with church members to 
loan the General Conference money without interest to provide 
more working capital.43 This ultimately led to “a special season of 
seeking God for the prosperity of the work” on July 2-3, 1898.44 
Also, in 1898, he became vice-president of the Seventh-day 
Adventist Publishing Association as well as continuing as a 
member of the S. D. A. Educational Society and GC Executive 
Committee.45 That summer he spoke at a series of camp meetings 

                                                           
36 G. C. T[enney], “The General Conference,” March 12, 1895, 171. 
37 J. S. Hall, “Proceedings of the Michigan Conference,” ARH, October 15, 1895, 
668. 
38 General Conference Committee Minutes, Spring Session, March 15, 1896, 2 
[126]. 
39 “S. D. A. Educational Society,” ARH, March 10, 1896, 158. 
40 I. H. Evans, “Michigan Canvassers’ Institute,” ARH, March 24, 1896, 191. 
41 See description in ARH, April 13, 1897, 240. The term “business agent” is used 
by church president Geo. A. Irwin in description his role. See G. A. Irwin, “The 
Special Season of Fasting and Prayer,” ARH, May 11, 1897, 297. The explanation 
of the role of the General Conference Association as the “business arm of the 
General Conference” appears in ST, December 16, 1897, 11. 
42 General Conference Committee Minutes, June 17, 1897, 5. 
43 I. H. Evans, “Read This,” ARH, February 22, 1898, 132. 
44 I. H. Evans, “The Coming Season of Prayer and Special Donation,” ARH, June 
21, 1898, 398. 
45 See minutes, “The Seventh Annual Meeting of the Seventh-day Adventist 
Publishing Association,” ARH, April 5, 1898, 222-223; “Twenty-First Annual 
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from Michigan to Maine. His message was “Receive ye the Holy 
Ghost.”46 He both appealed and opined that the General 
Conference had to borrow money, but continued to appeal to 
church members, if possible, to loan money to the church without 
interest. If he had to, the General Conference Association could 
pay up to 4 percent.47 When one person at the 1899 GC Session 
proposed making this year of Jubillee (50 years since the founding 
of the Review) as a way to forgive debts, such as the $47,000 the 
Review and Herald Publishing Association held against Battle 
Creek College, it was Evans who noted how one could not rejoice 
in such financial bondage, but “it was a fine thing to forgive, and 
also a fine thing to pay.”48 He proposed instead remitting the 
interest instead of the principal. Another idea he had was to close 
out the last full week of 1899 (Dec. 23-30) with a week of prayer: 

 
Why not let a real missionary spirit come in to our hearts to go 
to the disheartened ones and make them a visit? In many 
churches there are those who never, or at least seldom, attend 
services. Why not arrange to have all such visited? Invite them 
to the meetings, and show them your love. Get them to join in 
prayer and song, and invite them to speak a word for the Lord. . 
. . Pray for the work in other lands. Pray for our foreign 
missionaries. Pray that God will give success to the 
missionaries we have, and will raise up many more. Pray for 
money to carry on God’s work. Pray that his people may have 
liberal hearts, hearts of sacrifice, to give for perishing souls. 
And, lastly, pray him to tell you just what he wishes you to do.49 
 

In 1899, Irwin continued as a member of both the General 
Conference Committee, International Tract, Society, and then 
served as president of the Foreign Mission Board.50 He appealed 
for church members to become more aware of the 1.4 billion 
people on the planet. “The Gospel is due to the world . . . Christ’s 
representatives cannot confine their labors to one nation or 
tongue. It is not to be confined within state lines or national 

                                                                                                                                  
Meeting of the Seventh-day Adventist Educational Society,” ARH, April 5, 1898, 
223. 
46 Eugene Leland, “The Maine Camp-Meeting,” ARH, October 18, 1898, 672. 
47 I. H. Evans, “Help Needed,” ARH, November 29, 1898, 774. 
48 See quote under “Fourth Meeting,” ARH, March 21, 1899, 188. 
49 I. H. Evans, “The Week of Prayer,” ARH, December 19, 1899, 322. 
50 See “Officers of S. D. A. Societies and Boards,” ST, March 22, 1899, 10. 
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boundaries; but extended to the uttermost parts of the earth.”51 
The providential rise of the Adventist movement in New England 
has grown into strong conferences across most of the United 
States. “It is but natural, and we believe in the order of God, for 
the work to be firmly established in America that it may supply 
laborers and means for the entire world.”52 The cosmopolitan 
nature of the United States made it unique for sending out 
missionaries to the world. With a membership of 57,000 and a 
tithe of $350,000 they employed 842 workers, but only employed 
250 workers for overseas missionary work. He believed that the 
amount invested in missions should exceed that being used in the 
home field. He proposed that every church member raise 10 cents 
a week for missions that would expand the number of overseas 
workers by 300 workers. This was a bold proposal to expand the 
missionary presence of the denomination.53 

In 1900 church leaders sent him to resolve the bankrupted 
Christiana Publishing House. He discovered that the Skodsborg 
Sanitarium was in even worse financial shape. They came up with 
a plan to liquidate the property and repay creditors over three 
years.54 The funds needed were a staggering $65,986 
(approximately $2.4 million in 2023).55 He also proposed a special 
week of prayer focused on mission to take place from December 
22-29, 1900.56 By early 1901 the lawyers on behalf of the creditors 
of Skodsborg demanded a mortgage on the property. Evans would 
negotiate one of the largest early financial crises of the 
denomination.57 In order not to lose the property it required 
$22,000 paid semi-annually for three years. Evans believed that 
they could meet these demands and other requests for mission 
projects with this 10 cents a week plan. He urged: This can be 
done. Only let the whole denomination take hold and pull 
together.”58 

                                                           
51 I. H. Evans, “Our Work World-Wide,” The Missionary Magazine, August 1899, 
331. 
52 Ibid., 332. 
53 Ibid. 
54 See plan dated September 26, 1900, in General Conference Committee 
Minutes, October 14, 1900, 160-162. 
55 Ibid., 163. 
56 I. H. Evans, “Are We Planning for It?” ARH, November 27, 1900, 764. 
57 General Conference Committee Minutes, April 30, 1901, 29. 
58 I. H. Evans, “Systematic Giving,” ARH, March 26, 1901, 203. 
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Review and Herald Manager 

The 1901 General Conference session was a turning point in 
Irwin’s life as he took on many new responsibilities, not least of 
which were his growing responsibilities in the publishing arm of 
the denomination. At the 1901 General Conference session, in 
addition to previous committees mentioned, Irwin was added to 
the General Conference Finance Committee.59 He was also placed 
in charge of the publishing work for the Lake Union when the 
General Conference was re-organized in 1901 and the 
administrative level of unions was created between the General 
Conference and conferences (divisions would be created later).60 
Then on May 28, 1901, he was elected president and general 
manager of the Review and Herald.61 Later that year he 
participated in the organization of the Canadian Union 
Conference.62 He would facilitate giving the Toronto Branch of the 
Review as a gift to the Canadian field (with half the expenses 
shared by the Foreign Mission Board); and a gift of the Atlanta 
Branch in the South. 

Under the Evans administration he cast a new vision for the 
Review and Herald, which had grown from a “small scale” 
operation to a turnover with three million dollars in sales. He 
believed the “object” was the “advance the Third Angel’s 
Message.”63 And while there had been some “incidental” 
commercial work, this was “not the leading object of its existence.” 
Irwin shared how the new Review Board was “anxious” that the 
Review “should fulfill the mission upon which it started in the 
beginning.”64 Change, he admitted, had been “slow” which he 
believed was hampered by being unable “to secure competent 
help.” They opened a new dormitory and began to offer a special 

                                                           
59 He remained a member of the General Conference Committee, Mission Board, 
Publication Committee, General Conference Association, and as a Trustee of the 
Foreign Mission Board. See “Directory of General Conference and Union 
Conference Organizations,” ARH, May 14, 1901, 318. 
60 “Directory of Union Conference Organizations,” Supplement ARH, May 21, 
1901, 338. 
61 “Organization of R. & H. Board,” ARH, June 11, 1901, 386. 
62 “Organization of the Canadian Union Conference,” ARH, December 17, 1901, 
820. 
63 [I. H. Evans], “Remarks of Elder I. H. Evans,” ARH, February 18, 1902, 106. 
64 Ibid. 
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“night school for our apprentices” with free tuition.65 He believed 
that as a consequence this would “put us upon right lines, and 
bring this institution, as it ought to be, into perfect harmony with 
the different movements of the Third Angel’s Message.”66 He did 
believe you could find more “loyal” and dedicated workers “than 
the employees of the Review and Herald.” Despite “mistakes and 
failures” he believed “there are brighter days” ahead for the 
Review and Herald.67 

Irwin was at the church headquarters when the Battle Creek 
Sanitarium tragically burned to the ground on Feb. 18, 1902. 
Afterward Irwin appealed to Review employees to donate a 
portion of their wages to help the sanitarium rebuild and offered 
to create a special souvenir booklet on the history of the institution 
as a fund raiser to help their “sister institution in distress” toward 
their building fund.68 He facilitated a redesign of the Review and 
Herald periodical making it slightly smaller size would still 
contain the same amount of content.69 He also happily reported 
that thanks to the generosity of church members they were able to 
repay the debt on the Christiana Publishing House early. Although 
not legally obligated, he believed this was the right thing to do, 
even “unheard-of” to the creditors, giving increased confidence in 
the “integrity” of the denomination to back its institutions.70 

Tragically the Review and Herald building burned to the 
ground on December 30, 1902. Through this “disaster” the offices 
of the Daily Moon allowed them to set their type and the Review 
continued to be printed at the office of The Pilgrim.71 

 
Treasurer of the General Conference (1903-1910) 

On April 11, 1903, Irwin was elected as treasurer of the 
General Conference.72 The re-structuring of the denomination 

                                                           
65 Ibid. 
66 Ibid., 107. 
67 Ibid. 
68 See description in ARH, February 25, 1902, 128. 
69 I. H. Evans, “Announcement,” ARH, April 8, 1902, 24. 
70 I. H. Evans, “Why Not?” ARH, May 20, 1902, 24. 
71 “Sympathy and Help,” ARH, January 6, 1903, 16. 
72 “The General Conference: Summary of Daily Proceedings, April 6 to 11,” ARH, 
April 14, 1903, 24; “Report on Nominations,” ARH, May 5, 1903, 14. The General 
Conference Archives lists the date of his appointment as March 27, 1903, but this 
date does not correspond with primary sources. To compare see: 
https://www.adventistarchives.org/gc-treasurers [accessed 8/16/23]. 
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allowed for more financial stability. At the same time Irwin 
reminded church members of the critical need to raise funds to 
facilitate the expansion of the denomination into new territories 
around the globe.73 Tragically, hardly had he been elected as an 
officer of the General conference when his wife, Emma, died on 
May 13, 1903, from endocarditis. A memorial service was held in 
the home of Henry Nicola after which the body was taken back to 
the family cemetery in Ovid, Michigan, and another funeral held.74 
The dual loss of the Review through fire and that of the death of 
his wife meant this was a time of incredible personal loss. Yet even 
in the midst of that, Irwin remained ever the missionary-minded 
administrator, Irwin planned for a special offering on July 4, 1903, 
to help expand the work of the church in Australia.75 He also 
worked to dispel rumors about the demise of the Review noting 
that all financial obligations will be honored, and although it 
would take some time, he continued to serve as General Manager 
working on plans to relocate the Review to the east coast76 Irwin 
was part of a delegation that visited two sites: New York City and 
Washington, D.C. The relocation committee met first in New York 
City on May 18.77 The committee met again in Washington, D.C., 
in late July.78 Ultimately the committee opted to move to Takoma 
Park, on the border of Maryland and Washington, D.C. Once the 
new location was decided, Irwin went to work requesting 
stockholders of the previous corporation assign their stock to the 
new corporation.79 

Irwin spent the winter of 1903 through 1904 working on 
closing up any remaining business at Battle Creek, Michigan. He 
tied the knot with Adelaide Bee Cooper (1870-1958) on April 13, 

                                                           
73 I. H. Evans, “Important Resolutions,” ARH, May 12, 1903, 6-7. 
74 See announcement of her death, ARH, May 19, 1903, 24. 
75 I. H. Evans, “The Offering for July 4,” ARH, June 9, 1903, 24. 
76 I. H. Evans, “The Review and Herald Publishing Company,” ARH, June 23, 
1903, 24. 
77 A. G. Daniells, “The Removal to Washington,” ARH, August 11, 1903, 5-6. Other 
members of the committee included H. W. Cottrell, S. N. Haskell, J. E. Jayne, S. 
N. Curtiss, C. D. Rhodes, D. W. Reavis, and A. G. Daniells. 
78 A. G. Daniells, “The Removal to Washington (Concluded),” ARH, August 20, 
1903, 4-5. 
79 “Assignment of Stock,” ARH, November 19, 1903, 24; A. G. Daniells, “To the 
Stockholders of the Seventh-day Adventist Publishing Association,” ARH, 
December 10, 1903, 21; “Another Call,” ARH, February 4, 1904, 24; “An 
Important Matter,” ARH, April 21, 1904, 24. 
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1904, in Battle Creek. On May 18, 1904, Irwin participated in the 
closing of the Seventh-day Adventist Publishing Association which 
was replaced by a new corporation known as the Review and 
Herald Publishing Association.80 On July 12, 1904, the courts 
official dissolved the old publishing house “declaring its existence 
as having ceased.”81 All remaining assets in Battle Creek were 
auctioned off on January 10, 1905.82 With the new re-organization 
Irwin stepped aside as general manager of the Review and focused 
solely on his role as the General Conference Treasurer. Irwin 
remained supportive of continued outreach efforts in Canada. He 
participated in the June 16-26, 1904, Ontario Camp Meeting at 
which he facilitated finding a new conference president since the 
General Conference had recently called Elder George B. Thompson 
to church headquarters (they settled on A. O. Burrill in his 
place).83 Of special note was a new school, known as the Lornedale 
Academy, that had recently started by an Elder Leland on fifty 
acres of land about thirteen miles outside of Toronto.84 

The December 1, 1904, Review reported that Evans had now 
made Takoma Park, D.C., his permanent home.85 In the meantime 
he spent most of December 1904 through January 1905 assisting 
with the Guadalajara Sanitarium and Mexican Mission.86 Irwin 
began a fundraising campaign for $100,000 so that the 
denomination could establish a new General Conference building, 
a sanitarium, and a school.87 There were sufficient assets from 
which to rebuild the new publishing house. J. S. Washburn was 
appointed as a “soliciting agent” to receive these funds. Until the 
new headquarters building was constructed the temporary General 
Conference headquarters would be located at 222 North Capital 
Street in Washington, D.C.88 Irwin was placed in charge of plans 
for erecting the new General Conference building.89 A significant 

                                                           
80 “Review and Herald Publishing Association of Washington, D.C.,” ARH, June 
9, 1914, 19. 
81 I. H. Evans and W. W. Prescott, “The Seventh-day Adventist Publishing 
Association,” ARH, July 21, 1904, 19-20. 
82 See announcement, ARH, December 22, 1904, 24. 
83 I. H. Evans, “Ontario Camp-Meeting,” ARH, July 14, 1904, 16. 
84 Ibid. 
85 See ARH, December 1, 1904, 24. 
86 See ARH, December 22, 1904, 24. 
87 See announcement ST, March 23, 1904, 13. 
88 Ibid. 
89 General Conference Committee Minutes, June 8, 1905, 31. 



13 – Campbell: “Give God the Best”: I. H. Evans 
 
new development was the “purchase of the adding machine” to 
assist the accounting department. This was the first time such a 
machine was purchased by the denomination’s treasury to help 
secure great accuracy in keeping the church books.90 Irwin also 
worked with the District of Columbia to establish postal facilities 
in Takoma Park.91 

Irwin remained firmly committed to the missionary outreach 
of the denomination. He appealed to members that it wasn’t 
enough to sustain existing missions, but this was a critical time to 
give more so that the work of the church could expand.92 This 
included setting aside a parcel of land, for farmers, the proceeds of 
which could be used for missions. This plan was called the 
“Missionary Acre Fund.”93 In due course, Irwin was elected as a 
trustee of the new Washington Training College and Washington 
(D.C.) Sanitarium Association.94 In what has to be one of the more 
unusual surprises in Adventist history was a Washington “Surprise 
Party” that brought a report to General Conference leaders on May 
12, 1905. The impetus was a woman who felt called to serve as a 
missionary, and the response by Daniells that the church treasury 
was in such a deplorable state that there just wasn’t enough funds 
to send more missionaries. This was the catalyst for a lay-led 
fundraising campaign.95 

At the 1905 General Conference session Irwin was re-elected 
for a second term as General Conference treasurer. He also 
established more clearly principles, in light of several financial 
crises (Skodsburg Sanitarium, the destruction of the Review and 
Battle Creek Sanitarium, and the move to Takoma Park) that made 
it clear, along with church re-organization, that as the 
denomination grew larger that it had to institute clear financial 
principles. One such principle was that the General Conference 
could no longer assume financial responsibility except when 
“specifically assumed by action of the General Conference or its 
executive committee.” He added: 
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We want it understand that this General Conference declares 
before the world that, so far as this denomination is concerned, 
it will not be responsible for obligations that it has not assumed 
by its own action. It has been suggested that the whole 
denomination is responsible for anything done by any 
organization associated with the denomination. We ask the 
delegates to make it known to their local conferences that the 
responsibility rests upon those who are operating local 
enterprises to handle their business affairs in such a way as to 
take care of their obligations. This placing of local 
responsibility will develop local resourcefulness.96 
 

Among other resolutions at the 1905 GC session was that Irwin 
was included in an official church deputation of 40 individuals “to 
wait upon President [Theodore] Roosevelt.”97 The delegation 
presented greetings on behalf of the denomination in a formal 
greeting to the president on May 22, 1905.98 It also remained 
significant that at this session the executive committee was 
expanded to include 31 individuals.99 Another significant 
development in Adventist giving history was the innovation of a 
tithe envelope in which people could submit their tithes and 
offerings. This practice of using tithe envelopes would become 
ubiquitous in the twentieth century in Adventist churches.100 
While there were earlier examples of offering boxes, and even 
envelopes, for special sacrificial mission offerings, it was at the 
1905 GC session that church leaders realized the importance of 
distributing regular envelopes with “Tithe,” “Mission Offerings,” 
“Church Expenses,” “Home Literature,” “Donations for the Poor,” 
etc. to help encourage regular and systematic giving. Church 
leaders ordered one million such envelopes to be distributed to 
churches across North America to encourage and increase regular 
giving of its members.101 
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As an administrator, Irwin had a strong spiritual focus. He 
encouraged church members to remember the power of prayer 
and to pray for the church leaders as they strive in turn to serve 
God: 
 

The most of the battles that have ever been won for Christ have 
been gained by prayer. A genuine revival was never known till 
some one had a burden of prayer, and who ever heard of a great 
harvest of souls till there was all-night wrestling with the 
Angel? . . . There is no power on earth so strong as the power of 
prayer.102 
 

This strong spiritual focus as the denomination re-organized 
meant that mission was paramount for Evans in his view of church 
organization. An ever expanding global denomination meant, for 
Evans, that church leaders at headquarters could not, and should 
not, micromanage the decision making processes: 

The time was when the General Conference Committee could 
look after every branch of the work, and know all the plans set on 
foot for prosecuting the same; that day is past. Local autonomy 
must be given to all these different fields, and local responsibility 
for the success or failure of the enterprises started must be 
assumed.103 

As economic prosperity picked up in 1905 across the country, 
Evans appealed for church members to loan the General 
Conference funds so it “could pay off its interest-bearing notes, 
and thus save a large sum each year to the denomination.” This 
was especially important as a stopgap measure while “it is 
compelled to secure temporary loans, until it can sell some of its 
real estate in Battle Creek, Mich.”104 

The early part of 1906 found Evans traveling to a series of 
union conference constituency meetings.105 Increasingly, under his 
administration, there were calls for the offerings on specific 
Sabbaths to be designated for special purposes. For example, April 
7, 1906, was designated for the support of orphans and 
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orphanages.106 Evans next traveled with J. S. Washburn to attend 
the executive committee of the Southern Union Conference in 
Graysville, Tennessee.107 Upon his return he was part of a 
delegation, and asked to chair a meeting, between General 
Conference leaders (other GC representatives included A. G. 
Daniells and G. A. Iriwn) to meet with Lewis Sheafe and his 
church in Washington, D.C. Their first meeting occurred April 1, 
1906.108 When the 1906 earthquake hit San Francisco (April 18) 
Evans organized relief efforts including a special offering, again, to 
assist with rebuilding Adventist churches and damage done to the 
Pacific Press.109  

After these meetings Evans traveled to the West Indies 
(arriving in late June110) where he worked on organizing the West 
Indian Union Conference with three thousand believers.111 By late 
1906 Evans was attending the Lake Union Conference 
Committee.112 He also suggested that congregations hold a special 
Thanksgiving worship service focused on mission with an 
opportunity to raise more funds for mission. He believed this was 
an especially critical time where there was now more people 
willing to go serve than there were funds available.113 Next was a 
month-long campaign to raise an additional $150,000 if every 
church member could only contribute each day ten cents per 
capita for thirty days.114 The church was continuing to grow rapidly 
and need new resources to support a variety of burgeoning 
mission opportunities. At the same time, the church was also 
rapidly expanding in Takoma Park. By late 1906 Evans was calling 
for 10 carpenters and joiners to help with building the many new 
buildings the church had under construction (notably the new 
college and sanitarium). Wages were 40 cents per hour.115 

The year 1907 started off with some rather shaky beginnings. 
Not least of which was the final departure of Sheafe and his 
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congregation from the Seventh-day Adventist Church. Evans left 
with E. W. Farnsworth and Luther Warren in early January to 
participate in the new West Indian Union Conference to hold 
worker’s meetings (January 11-26).116 On January 14 a devastating 
6.2 earthquake shook Kingston and its surroundings.117 Tragically 
the mission treasurer, Norman Johnston, lost his life.118 On the 
day of the earthquake Evans was with a group of about 30 church 
leaders who were inspecting the Bog Walk school about 23 miles 
outside of Kingston. For some who remained behind, 
providentially he believed, the walls of the Kingston Chapel “did 
not fall to the ground.”119 Evans reported how the city laid in ruins. 

In the midst of this tragedy, Evans was happy to report that 
for the first time the denomination would convene its first meeting 
of the General Conference Executive Committee for Spring 
Council. 

 
Transition from Administration to Missionary 

In 1909 Evans attended the second biennial council of 
Adventist works across China. At this meeting the work in China 
was divided into ten great mission fields and they requested 
twenty more families to come over the next two years to support 
the aggressive missionary expansion. On this same trip, Evans 
participated in meetings in Korea that established Korea to be 
known as the Korean Mission field of Seventh-day Adventists. At 
this meeting the publishing and educational work was also 
organized and plans laid for raising funds to purchase a property 
in the country where students could work their way as they 
obtained an education.120 Similar plans for starting a school were 
laid while he visited Japan.121 As Evans traveled across Asia, he 
urged for the people met to go to school so they “quickly learn the 
whole truth, and lay hold of it by faith.” He felt a special burden 
that these converts were the best and most effective way to do 
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missionary work. These converts, instead of “foreigners,” were 
strategically the best way forward to spread the Adventist 
message.122 On February 10, 1909, Evans sailed from Japan to 
return to America.123 After traveling for six months, he was ready 
to return home. The first Sabbath back he gave an extensive report 
to the Takoma Park Church about the great needs for the support 
of missions in Asia.124 

Evans was not forgetful to raise funds for other important 
projects as one of the leading fundraisers in the denomination. He 
reminded church members about the need to contribute to the 
offering on April 3 for the annual offering to provide relief for 
orphans and those in need. He also raised funds to develop the 
Oakwood Sanitarium and Rock City (Nashville) Sanitarium 
reminding believers of Ellen White’s strong and emphatic support 
for such institutions.125 

Ever the mindful administrator and as treasurer of the 
General Conference he was looking at how to be good stewards of 
church finances. He reminded delegates traveling to the 1909 
General Conference session to secure the most economical means 
of travel, including working with agents and others to secure 
private cars whereby delegates could travel together from different 
sections of the country.126 During his treasurer’s report he noted 
that during the quadrennial period (1905-1908) the church had 
spent $1,655,137.53 and disbursed $1,641,199.55 leaving a balance 
in the treasury on Dec. 31, 1908, of $13, 937.98. During this time 
he had retired a debt of $47,965.50, and now resources exceeded 
liabilities by $6,770.71. This was all the while maintaining a 
posture of expansion and growth while seeking fiscal 
responsibility.127 

 That summer, at the 1909 General Conference session, the 
importance of expanding the presence of Adventism across Asia 
was vividly impressed upon the delegates. From China came a 
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delegation that requested 42 additional missionary families be 
sent over the next two years so that there could be at least two 
families of foreign workers across the 18 provinces of China proper 
and the 4 Chinese dependencies (Mancuria, Chinese Turkestan, 
Mongolia, and Tibet).128 In order to accomplish this herculean 
task, he believed the church needed to come back to the Great 
Commission of Christ and earnestly pray for the outpouring of the 
Holy Spirit.129 Evans was re-elected as treasurer of the General 
Conference, but then with the creation of a new position, was also 
elected to lead this new division and serve as vice-president of the 
General Conference. During the meeting, on Sabbath May 29, 
Evans gave a “stirring discourse . . . on the needs of the great 
mission fields, and the inability of the Mission Board to supply 
these needs, since its treasure is empty.” As a result, $11,000 was 
raised so that the work could move forward.130 With the significant 
leadership change, as he prepared to serve in Asia, through the 
end of 1909 he continued to serve as “acting treasurer” of the 
General Conference while they searched for a replacement.131 In 
this role he both continued legally as treasurer of the 
denomination while he trained in his replacement, prepared to go 
overseas, and began to undertake aggressive plans for missionary 
expansion. Ever the fundraiser, he made aggressive plans to raise 
money for missions in November 1909 by printing 350,000 copies 
of the Harvest Ingathering special “mission” edition.132 This was 
an unprecedented campaign to raise funds to support and send 
out missionaries as part of the worldwide missionary program of 
the denomination. 

The creation of this new division of the world church followed 
the model of having a similar vice-president for Europe and North 
America. This new world division now included the territories of 
China, Japan, Korea, Philippines, Singapore, Burma, and India.133 
At the time when the nominating committee approached Evans, he 
was at first hesitant to go, on account of the hurried sale of his 
home which he estimated would sustain a loss of $1,000, after an 
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earlier loss from the sale of his home in Battle Creek. Church 
leaders agreed to share half of the loss of $1,000 in light of the 
urgent need for his leadership in Asia.134 Evans continued to 
function in his capacity as treasurer of the General Conference 
until January 16, 1910, when he turned over the responsibility to 
W. T. Knox who had the previous summer accepted the position 
on a “provisional” acceptance.135 This included a final audit and 
power of attorney for bank accounts.136  

During the first part of 1910 Evans attended a number of 
constituency sessions. Of special note was the Pacific Union 
Conference meeting held January 25-30, 1910, at which church 
members voted to give an additional $10,000 to the General 
Conference for missionary work and also voted, under the 
advisement of Ellen White, to start a medical school at Loma 
Linda. Evans went with E. E. Andross and H. W. Cottrell to 
interview Ellen White137 asking for clarity about whether they 
should have doctors who qualify for State board examinations and 
become “registered, qualified physicians,” Ellen White replied: 
“The medical school at Loma Linda is to be of the highest 
order.”138 

He chaired the last General Conference Committee meeting in 
his capacity as an officer of the General Conference on May 26, 
1910.139 Evans left ton June 7, 1910, from San Francisco headed to 
Japan and then to the new headquarters in Shanghai, China.140 
His family would follow nearly a year later.141 He traveled with F. 
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H. DeVinney and his wife, Dr. Kawasaka and Brother Miyaka.142 
They stopped for a day of refreshment in Honolulu en route.143 
After seventeen days at sea, he finally reached the harbor of 
Yokohama, Japan, on June 24, 1910. The next morning was 
Sabbath and he preached at the Tokyo Church, which met in the 
spacious living room of Brother Burden.144 

 
Missionary to Asia (1910-1911) 

Now that Evans was in Asia he was a man of action. After 
landing in Tokyo he left July 6, 1910, with F. W. Field and F. H. 
DeVinney, for Kobe where upon arrival he spent five days in 
meetings. He was happy to report that despite most of the foreign 
workers dispersing across Japan, the attendance at the church had 
remained strong. He was especially impressed with the sanitarium 
run by Dr. Noma as all the rooms remained full.145 On July 13, 
Evans left Kobe for Hiroshima where there had recently been 
evangelistic meetings leading to seven baptisms. Evans laid plans 
for a ten month training school for workers to begin in November 
1910. F. W. Field would take charge of the school as they worked to 
train more workers.146 On July 28 Evans left Seoul for Pieng-yang 
and then onward to Soonan as he continued his tour. Here in a 
small Korean house was a dispensary run by Dr. Riley Russell and 
his wife, and assisted by Miss Mae Scott. Up to that point some 
nine thousand patients had been treated in the humble clinic.147 

From August 5-13, 1910, the “Korean General Meeting” was 
held to gather all the workers across Korea. At the conclusion, just 
after the Sabbath was closed, Dr. Riley Russell was ordained to the 
gospel ministry. Although a physician, he had proven himself “a 
real soul winner” leading “the brethren” to make a unanimous 
recommendation to be ordained. Also at this meeting it was voted 
to start a regular periodical to circulate among the believers in 
Korea with Mimi Scharffenberg was the first editor. The limited 
printing that had been done was on an old Washington Hand 
Press. As soon as they received a special mission appropriation, 
Evans wanted to remedy this situation with better equipment and 
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working conditions. Also at this meeting the Korean field was 
divided into four parts. With the fledgling school that was started 
under Dr. Russell’s supervision, they hoped to see a significant 
expansion happen in the near future.148 

Next Evans participated in a Council for the work in China 
(August 25 to September 4, 1910) at the mountain retreat in 
Mokanshan. Here there was a treatment room where missionaries 
could recuperate their health. At the nearby chapel, at the end was 
a modest dispensary for the Chinese. The chapel seated about fifty 
persons and the Seventh Day Baptists worshiped with them on the 
Sabbath. The Chinese had meetings in the mornings; and the 
foreigners had theirs in the afternoon. Here new plans were laid 
were the expansion of the work in China, especially the need for a 
better location and equipment for the press.149 Evans next made 
his way down to Singapore and the Straits Settlements.150 
Following that, he continued on another extensive trip to the north 
reaching Mukden, in Manchuria, traveling some 4,000 miles. As a 
result of these travels and assessments, Evans concluded that the 
church needed better facilities for the publishing work. In fact, he 
called for someone to urgently come and coordinate the work of 
publishing in China right away.151 Writing home to a relative, 
Evans described: “Never have I seen such wonderful opportunities 
for service as here [China]; never have I seen such possibilities for 
gathering in fruit [converts] as here. . . . It seems as if in the whole 
world there is no place that holds such promise of a mighty 
ingathering of souls as China.”152 

By early April 1911 Evans left next on a trip to the 
Philippines.153 On the way he spent two weeks in Korea where he 
organized the very first Seventh-day Adventist congregation in 
Seoul with 31 members. With the teachers and 70 students at the 
fledgling school, they also circulated the first special edition of the 
Korean paper. The expanding need for print meant the purchase 
of a cylinder press to keep up with the calls for literature.154 Once 
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Evans arrived in the Philippines after “one of the  stormy [sic] 
voyages I have ever experienced,”155 he witnessed the very first 
baptism of 12 souls and also organized the very first church of 22 
members in March 1911.156 His three weeks allowed him an 
opportunity to meet brethren and “learn of the progress of our 
work.” L. V. Finster was conducting nightly services utilizing an 
interpreter to hold evangelistic meetings. About 40 had begun to 
keep the Sabbath with many more who were interested. Finster 
had also started a training class for workers that included two 
hours of Bible study each day. “Out of this number he hopes,” 
wrote Evans, “to secure several workers in the native language.”157 
R. A. Caldwell was now sharing copies of a Tagalog translation of 
Thoughts on Daniel along with other literature in Spanish. They 
agreed to work on a small book on Bible readings in the Tagalog 
language.158 

As Evans traversed Asia, in 1911 he spent only three weeks at 
home in Shanghai traveling almost non-stop. He felt as if “it is like 
a great campaign in war” in which he needed another “company of 
fighting men” to spread the Adventist message. “Day by day,” he 
wrote with a sense of urgency, “you see the opportunities slipping, 
passing beyond all hope of return.” Now, as he traveled into the 
interior of China to Chang-sha, he described a revival that was 
taking place with over 70 Sabbath-keepers who gathered for three 
weeks of training. Although R. F. Cottrell could only speak in a 
whisper, and his wife was bedridden: “I never saw people more 
eager to hear the truth of God than this congregation.” Some have 
traveled a hundred li, some even farther, paying their own 
expenses to study the Bible. Evans and Dr. Selmon did their best 
to fill in until they had to leave, by which time Cottrell had 
regained his voice. Without any funds, needing to start two new 
chapels, Cottrell placed 200 squares to raise funds. The believers 
took 180 of the squares and Evans and Selmon took 10 each 
demonstrating the willingness of these new converts to sacrifice 
for the spread of the Adventist message.159 
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On June 16, 1911, Evans planned to leave Korea for the 
Friedensau Annual Council meeting traveling overland through 
the Siberian route.160 This first year of mission service was largely 
one of assessment and strategic planning. Evans invested heavily 
in education, publishing, and medical missionary work, allocating 
extremely limited funds and personnel, to attempt to expand an 
Adventist presence across Asia. 

 
Mature Administrative Missionary (1911-1913) 

Evans attended the second Biennial Session of the General 
Conference Executive Committee beginning July 4, 1911, in 
Friedensau, Germany.161 As the General Conference expanded 
rapidly and as it met every four years, instead of two, this larger 
gathering half way between General Conference sessions became 
more important. They also were held outside North America to 
help maintain a strong missional focus within the denomination as 
it was rapidly expanding. Especially notable was that Evans used 
stereopticon views to impress upon the delegates the great need 
for missionary resources in Asia.162 From here Evans returned 
with A. G. Daniells, G. B. Thompson, and H. R. Salisbury from 
England to New York expecting to arrive in Washington, D.C. on 
July 31st.163 He returned “to close up his personal affairs” and to 
bring his wife back with him. They would stop at several camp 
meetings as they traveled across the country.164 Evans also 
requested that A. G. Daniells spend the year 1912 traveling with 
him across Asia.165 Evans would spend time raising funds and 
awareness about missions at various camp meetings and other 
church gatherings until he attended the fall autumn council 
(starting Oct. 25).166 After this it was decided that both Elder and 
Mrs. Evans would return to China.167 Evans went from the Annual 
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Council to meet his wife and visit his family in Michigan, after 
which they would travel to San Francisco to cross the Pacific 
Ocean.168 They sailed November 22169 and arrived in Shanghai on 
December 16.170 As they parted with other traveling missionaries, 
and after having been gone from Asia for six months, he reflected 
about how they were engaged “in the great work” of sharing the 
gospel, and that “we meet and part continually.”171 

On his return to China, Evans discovered that in October 1911 
a successful revolution occurred in southern China that overthrew 
the Qing Dynasty and replaced it with the Republic of China. At 
the time of his arrival, “all our foreign workers gathered from the 
central and northern provinces of China.” During this “trying 
crisis” the city of Hankow was destroyed including the loss of two 
chapels, medical supplies and literature; also in Chang-sha 
missionaries had also fled. Missionaries believed “that not one of 
our Chinese church-members will give up the truth because of the 
present troubled condition of the country.” The question was how 
to get funds for “native workers in Honan.” As a result Liu Tien 
Bang and O. A. Hall would travel with two money belts and arrived 
home despite great obstacles. In light of having all the 
missionaries together, and after three years, Evans decided to 
utilize the time by holding a “general meeting for the foreign 
workers in China” that would last from January 25 to February 10, 
1912.172 Such uncertainty and war was merely a sign of the times 
showcasing what “thrilling times” they lived in on the verge of 
Christ’s soon return. Every Christian had “a plain duty—to make 
Christians.”173 

Ever the strategic planner, Evans utilized newly raised 
mission funds to build better and more healthful homes for 
missionaries. This included a new cottage in Korea, two homes in 
Weichow (for the families of J. P. Anderson and S. A. Nagel), and 
two more cottages in Chang-sha (although these efforts were 
hampered due to war). Evans was also working diligently to get a 
piece of property stamped so that they could proceed with building 
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a new publishing house. Between war and delays in building, the 
publishing work was coming to a standstill. Evans, however, was 
pleased at the new housing opportunities for missionaries. Despite 
the cost, such housing betokened “better days for our workers” 
and the extra funds invested “will soon be more than saved in the 
extra time the laborers can remain at their work each year.”174 He 
recommended that they hold another “general meeting” in Asia in 
three years and request the General Conference president to 
attend. Also, at the same meeting plans moved forward on 
building the publishing house and the potential purchase of 
property for a training school.175 Tragically, on February 22, 1912, 
Evans reported on the tragic death of Esta Miller (1885-1912), the 
younger brother of Dr. Harry Miller, who did not wake up after a 
surgery for appendicitis.176 The loss of just one worker, at a time of 
such great need, “casts a great shadow over the progress of the 
work we love,” wrote Evans.177 

Next Evans held a meeting for workers in south China held 
during March. He left Shanghai on March 17 and reached Amoy in 
three days arriving as the meeting was already in progress.178 He 
was joined by W. C. Hankins and B. L. Anderson, the two key 
leaders of the denomination’s work in the south, as they trained 
evangelists, Bible workers, and colporteurs. Evangelists Keh179 
(from Shgnhai) (1865-1937) and Ang Tau Kiet180 (from Swatow) 
(1864-1936) were also present. The latter was ordained to the 
gospel ministry, being only the second ordained evangelist from 
China. “He is a promising, consecrated man, with a well-trained 
family . . . who . . . are united in the worship of the true God.” He 
added that he was “a very pleasant, capable man, having been a 
mandarin.” Evans noted that in Amoy two schools were 
conducted, one for girls and the other for boys, with 2 teachers 
and 56 students. Three other schools enrolled 70 students (Chin 
Chow), 20 (Hui An) and 15 (Tang Chu). Evans reported that 
thanks to the work of a colporteur selling subscriptions there was 
the first Sabbath-keeper on the island of Formosa (Taiwan). From 
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here Evans sailed with Brother Keh to Hong Kong where he spent 
two days with Brother and Sister S. A. Nagel, and sisters Ida and 
Gertrude Thompson. The Nagels were waiting here until things 
calmed down to return to their home in Wai Chow.181 

From June 13-23 Evans was able to attend the first Adventist 
camp meeting held in Korea. This would be the very first Seventh-
day Adventist camp meeting held in Asia. The meeting was held 
about halfway between Chemulpho [Incheon, South Korea] and 
Pieng-yang [Pyongyang, North Korea], today located in North 
Korea, where on a small hill near several Korean villages a large 
tent (28 by 42 feet) was pitched with nine smaller family tents. 
Approximately 150 people gathered for this special occasion and 
$350 pledged toward building new school buildings. Evans, along 
with Fred Lee and F. H. DeVinney, led out in the preaching. Evans 
found this to be a deeply moving spiritual experience that led to a 
call for greater consecration. Over the previous over 100 people 
were baptized, several new companies begun, and one new church 
organized.182 

Evans was happy to learn that the progress on building a 
publishing house and new missionary homes in Shanghai was 
moving along rapidly. They expected to move in by November 
1912.183 Meanwhile, Evans went on to hold a “general meeting” for 
the work in Japan from July 11-21. Outreach among the Japanese 
was “a slow and laborious work,” not because they disliked their 
religion, but rather because they were “indifferent to it.” This 
required greater effort to develop an interest than it did back 
home, according to Evans. A large number of people were not able 
to come due to the high costs of travel. He did note how medical 
missionary work was especially important for breaking down 
prejudices and opening doors for further missionary work.184  

Evans took a five week trip through the Malaysian field in 
which he checked on missionaries and organized the work. Java 
[Indonesia] was divided into three divisions, with Borneo and 
another mission for the Straits settlements in the Federated Malay 
States. These groups would now be organized into a union 
mission. This represented seven missionary families for an 
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estimated fifty million people. He was especially pleased that there 
was an Adventist presence in Singapore, which was a modern city 
as important as New York or London, as cosmopolitan as any 
western city, and here was “gathered the nations of earth in 
miniature.” With such a cross-section of languages and ethnic 
groups: “Singapore is the world in a nutshell.”185 Evans also 
stopped for two weeks in the Philippines, his second visit, in which 
his heart rejoiced to see the growth of the work in Manila. He now 
witnessed “native evangelists holding a tent effort in the city, at 
which they do most of the preaching,” which encouraged him that 
the message was taking hold. He also reported on the publication 
of “a small monthly missionary paper in the Tagalog language.” 
They needed a large church building since most of the meetings 
were taking place in private homes, without sufficient funds to 
rent a hall. A school, he pleaded, was desperately needed to train 
workers. He also happily reported on the organization of the 
second church on the island of Luzon, in a place called Malolos, 
about two hours’ reside from Manila. While there they baptized 28 
with the expectation that a native worker would come and follow-
up the interest. Floyd Ashbaugh visited Evans and reported two 
young girls in Iloilo who had become believers. Evans pleaded for 
more missionary families to help build up the work.186 

Evans would leave Asia in time to attend the General 
Conference session (May 15-June 8, 1913) held in Takoma Park, 
Maryland. In his report he brought greetings from the 
missionaries and converts in Asia who were working, as he put it, 
to reach the estimated 625 million people that were part of the 
newly formed division.187 Evans preached an “impressive sermon” 
from John 2:17 titled “Zeal for God in Finishing His Work.”188 He 
challenged every church member in the denomination to win one 
soul that next year to Christ.189 In it he implored delegates with a 
sense of urgency for greater consecration.190 He stated: 
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If we had the zeal that God wants us to have we could 
accomplish a mighty work in the world in a very little while. 
The cause of God needs men who are wholly given to God, 
whose hearts are on fire with the message. When the church as 
a body has that experience, then God can use each individual 
member as a living instrumentality to carry on his great closing 
work. It is now the night of time; the Lord is coming soon; and 
yet many of our people are not willing to give themselves and 
their children to God for service. Every son and daughter ought 
to be on the altar ready to go where God calls.191 
 

In his report to the delegates he summarized and gave an 
assessment ultimately reminding delegates of “the vastness of the 
work before us.”192 To the surprise of those present, former church 
president G. A. Irwin passed away during the meeting (May 23). 
Irwin would participate with other church leaders in a funeral 
service in which he paid his own personal tribute.193 On May 30, 
1913, Elder I. H. Evans was nominated to be president of the 
North American Division Conference. Daniells stated his 
appreciation for someone of Evans’ “experience in that field” in 
which he devoted his time to “adjusting, reorganizing, and putting 
things in shape.” Now it was felt that Evans was needed in 
America to strengthen the work in the homeland. As Daniells 
added: “This new conference [the North American Division] has a 
big work to do.”194 From the vantage point of church 
administrators, including Evans, it was seen as absolutely 
imperative to organize and make sure that the support from North 
America, including both funds and personnel, was as strong as 
possible in order to sustain and grow the mission of the church 
around the world.195 R. C. Porter, a veteran missionary in Africa, 
was elected to take the place of Evans in Asia.196 
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NAD President, 1913-1914 

Between 1901 and 1913 there was some fluidity in the 
development of the idea of vice-presidents of the General 
Conference who were responsible for large regions of the world 
church and the development of divisions. The term “division of the 
General Conference” began to also be used, but the terms were 
often overlapping. What is clear is that the 1913 General 
Conference session helped to clarify these terms and roles so that 
now a “transformation” had taken place, but as church leaders 
were careful to also remind members, this was “not a 
revolution.”197 It was this subtle tweaking of church organization 
that allowed the three major regions of the world church—notably 
Europe, Asia, and North America—to be clearly identified as each 
being “organized into a great division conference.” 

With clarification on his administrative role, Evans began to 
travel across North America attending meetings, initially in the 
central west.198 One of his first tasks was to promote the 
“Midsummer Offering” (July 26) to provide funds for missions. If 
every member could raise 15 cents a week, they could sustain the 
present mission outreach, but at that moment, he estimated for 
the first half of 1913 they were $80,000 behind. “There is no 
investment,” he wrote, “in banks, stocks, or bonds that will pay so 
large eternal dividends as the investment we make in the souls of 
men.” In this great controversy conflict, the struggle was literally 
life or death without any neutral ground. The previous year the 
denomination had effectively reached its goal for mission funds, 
and now it was absolutely essential that the church not lose 
ground by supporting its missions.199 It was this impassioned 
appeal that would feature his new title for the first time as 
“President of the North American Division Conference.”200 By 
August Evans was attending camp meetings, notably in Iowa, 
Nebraska, and California.201 At each camp meeting he made strong 
appeals to raise funds for mission. His quick stop at the Nebraska 
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camp meeting resulted in $1,500.202 This last stop allowed him to 
meet his wife, who traveled from China, after the surprise news 
that they would be returning to America. On their return they 
stopped at the Northern Illinois Camp Meeting.203 An 
announcement in the Review celebrated their arrival back at 
church headquarters.204 For his part, Evans was able to participate 
in the opening exercises of the Foreign Mission Seminary on 
September 17, 1913.205 

Evans believed that the strength of the church was in its unity. 
Through collective efforts the denomination could do what 
individually they would never be able to accomplish. In the day of 
great capitalist business interests, the pooling of money allowed 
the possibility of “financing gigantic undertakings.”206 With 
shipping, steel, and similar trusts, what could happen when the 
church pools its resources? No one person could finance the 
missionary “campaign” of the church, but together, as individuals 
are organized into churches, churches into conferences, 
conferences into unions, and unions into divisions, and divisions 
into the General Conference. “Each organization is stronger than 
the preceding. Each gathers together a larger number of single 
units combined in the organizations, so that when we reach the 
General Conference, we have the strongest organized body in our 
work. The General Conference, therefore, is the one to carry on 
aggressive work which neither the division, union, nor local 
conferences are able to carry on as efficiently and as well.”207 
Evans challenged members to take note of the new pledge of 20 
cents per week per member challenge voted at the 1913 General 
Conference session.208 He also had the privilege, on October 26, 
1913, of offering the dedicatory prayer for the new Takoma Park 
Church at church headquarters.209 
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Although Evans started to write about the importance of the 
Holy Spirit and revival as the great need for the church in order for 
it to accomplish its mission, now as president of the North 
American Division the need for the indwelling of the Holy Spirit 
became a major focus of his ministry. “One thing more is 
needed,—a heart preparation on the part of God’s people. When 
his Holy Spirit fills these messengers, when every witness for 
Christ becomes a channel through which the Spirit of God may ass 
to other souls, the work can indeed be quickly finished.” He prayed 
for the “final baptism” of the Spirit that would cause a mighty 
revival. As the work of God is rapidly closing, he believed, it was 
vital that each person make sure they are ready for Christ’s return. 
“It is time for God’s people to be in a state of readiness, waiting for 
their Lord’s return.” Anything imperfect or unsanctified might 
prevent oneself from being ready.210 

Late 1913 through early 1914 brought a series of union 
meetings that required Evans’ attention. He first attended the 
ministerial institute and Union Conference session for the Atlantic 
Union. Evans spoke on the great need for the Holy Spirit.211 By late 
December 1913 Evans left with A. G. Daniells and G. B. Thompson 
to attend the Southern Union Conference (Jan. 2-11, 1914) in 
Graysville, Tennessee.212 Evans felt that it was vital to develop “a 
medium for communicating the plans, policies, and instruction of 
the North American Division Committee to the to the church 
officers” hence the reason why they began a new sixteen page 
“monthly journal” titled The Church Officers’ Gazette in early 
1914.213 Edith M. Graham and Matilda Erickson would become the 
two founding editors of the periodical. The new periodical would 
not be a “competitor of any other periodical or magazine published 
by our people” because it was “not for general circulation.” 
Instead, the Gazette had “a field of its own” to “benefit” church 
officers across the division.214 Evans, along with the two other 
General Conference vice-presidents (as division presidents), and 
George B. Thompson, as secretary of the North American Division, 
would serve as consulting editors of the Review and Herald.215 
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As Evans took the helm of leadership he conducted a survey of 

the effectiveness of church workers across the division. He 
reported to pastors during the Southern Union ministerial 
meetings “some very startling figures showing a lack of fruit from 
the labors of the workers in this cause.” Such a startling wake-up 
call “stirred all present” to be part of an “earnest call to prayer” to 
change.216 Since the “present time is the most momentous and 
solemn in human history,” it was imperative that as God works in 
a “marked manner” at “certain times” that it was time to finish the 
work. The opening of doors in “remote nations” to receive the 
gospel, along with rapid developments in transportation and 
communication, made it possible to share the gospel as never 
before.217 

Next Evans participated in ministerial meetings at College 
View, Nebraska (January 13-25, 1914) for the Central Union 
Conference.218 Once again Evans “in a forcible and impressive talk, 
set forth the weakness of our ministry as compared with what it 
ought to be in view of the tremendous work committed to our 
hands.” He implored them to see spiritual power from on High 
and “many heartfelt confessions were borne” that “brought liberty 
of soul.”219 Evans gave additional talks about “the calling and work 
of the gospel ministry, emphasizing the importance of a definite 
call, the sacredness of the calling, the object of the ministry, the 
spiritual life and high standard set before the ministry.”220 Evans 
did the same thing again for the Northern Union Conference 
(January 27 to February 7, 1914) held in Minneapolis, 
Minnesota.221 Then he attended the ministerial meetings at 
Lacombe, Alberta, from February 11-22, 1914.222 Similar meetings 
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were held for the North Pacific Union (Feb. 25-March 8, 1914) in 
College Place, Washington.223 

Evans took a special interest in the retention of young people. 
He supported the Missionary Volunteer Sabbath. He estimated 
that there was an estimated 13,000 Adventist young people 
between the ages of 10 and 25, but only 6,000 affiliated with the 
church meaning a 54% loss rate. “We are anxious to save our 
young people from the world.”224 He noted that those who 
participate in the Missionary Volunteer Reading Course tend to go 
on to get an education that results in greater retention rates. By 
simply retaining 1,500 young people this would save more than all 
the money expanded in evangelism to replace those who left. This 
was a worthwhile investment.225 He similarly urged conservative 
financial policies, especially avoiding debt both personally and for 
institutions.226 

Evans participated in the College of Medical Evangelists 
constituency meeting (March 25-29, 1914). Then from April 1-12, 
1914, he participated in the Southwestern Union Conference and 
Ministerial Institute.227 Once again he held some special workers’ 
meetings in which he read excerpts from the “plain and cutting 
Testimonies” (Ellen White’s writings) with his comments toward 
the ministry.228 Evans believed that in order to maintain a strong 
evangelistic focus, it was vital to train Adventist ministers. A new 
requirement was the minimum of twelve grades for all licentiate 
ministers. All clergy should participate in the Ministerial Reading 
Course.229 Final meetings included the session of the Columbia 
Union Conference and ministerial institute, held in Baltimore 
April 28 to May 10, 1914.230 

After completing ministerial meetings across the North 
American Division territory, Evans reported that they had entered 
into a new era of evangelism. “I must say that I had never taken 
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hold of any work,” he wrote, “that so enlisted my interest and 
stirred my heart as this. The people respond readily, and I am 
convinced that most of our people need only to be shown how to 
work, and to get just a little taste of the joy of service, and they will 
become firebrands for God.”231 He set a new goal for the upcoming 
Harvest Ingathering for that year for a record-breaking 
$100,000.232 By early July Evans finally returned to his office after 
a lengthy tour of meetings.233 

As World War I broke out, Evans reminded members that this 
was a fulfillment of end time events. “At this time,” he cautioned, 
“it is not known what nations of Europe will be involved, if the war 
continues. . . . Our people should not forget their brethren and 
sisters in these war-stricken zones. Many will be called upon to go 
to the front, and there enter into a life-and-death struggle with 
their fellow men, some of whom are Christians like themselves. . . . 
In these trying times our European brethren need our sympathy 
and prayers for wisdom and strength to do the right. . . . Our 
sympathies should reach the unfortunate and those whose lives 
are endangered.”234 Evans’ rhetoric took on a more militant tone.  

The kingdom of God is a conquering kingdom. It is aggressive. 
It invades the territory of Satan, and besieges the hearts of the 
children of men. The warfare wages by Heaven is a war of 
conquest. Christ himself came into an enemy’s land to establish 
his kingdom. . . . Every loyal citizen of this heavenly kingdom is 
subject to service to extend its domain. The enemy’s territory must 
be invaded; the standard of Prince Immanuel must be planted in 
the hearts of men; subjects of Satan must be won to love the Lord 
Jesus and to believe in him to the saving of their souls.235 

The primary weapon of warfare would be to distribute truth-
filled literature.236 As Evans tracked progress, he happily reported 
that attendance at camp meetings that summer was up and that 
the church was on track to reach its goal of 20 cents a member for 
mission that year. Further reports from various administrators 
also were encouraging that records for sales of Adventist literature 
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were taking place. This may have be in no small part due to 
Adventists pointing to the war as a sign of the end.237 This called 
for hard yet joyous work.238 

As the scale of war intensified, Evans both recognized that 
while on the one hand such “wars and rumors of wars” was a sign 
of the end, while also reminding members not “to venture beyond 
what is revealed, and to preach what the Word of God does not 
declare.”239 Evans also urged church members to support the call 
for a day of national prayer and supplication for the first Sabbath 
in October. He especially reminded believers to remember their 
fellow brothers and sisters in Europe who were suffering under the 
calamities of war and “find it difficult to prosecute the work of the 
third angel’s message as heretofore.”240 On this same Sabbath, he 
also reminded members to contribute liberally toward the work of 
“Negro believers.” Such help was needed due to the shortage in 
funds that had caused “great perplexity” and “necessitated 
reducing the active force of workers to the minimum. Our colored 
laborers bravely share the self-denial, and in some conferences 
they have been satisfied with reduced wages for some time, or else 
have taken up self-supporting work.” In order to prevent a 
hindering of this work, Evans pleaded for church members to 
contribute liberally to this work.241 

As Europe unfolded, Evans recognized that this would provide 
financial instability preventing believers in Europe from 
contributing their part to support the worldwide mission program 
of the denomination. He called upon church members to sacrifice 
more and to raise extra funds for mission. “If ever there was a time 
when funds for prosecuting the work were needed, it is now.”242 
He added: 

 
The people are ready and willing to help, if for no other reason, 
because of this war; for many believe it is a sign of the end. 
Never has the world witnessed such a scene as exists at the 
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present time. Never has there been a time like the one through 
which the nations are now passing. War! war! war! The 
literature we read, the conversations we hear, the sermons to 
which we listen, the very air we breathe, all seem to be 
surcharged with the spirit of war.243 
 

Evans returned in time for the opening of the Washington 
Missionary College on September 16, 1914. Up until then it was 
called the Foreign Mission Seminary, but the 1913 Annual Council 
voted for the school to “carry a regular college curriculum, giving 
special emphasis to the preparation of men and women for the 
ministry and the Bible work, and also continue those courses 
having special reference to preparation for foreign mission 
service.” Hence the school was renamed and Evans gave the 
opening address.244 

Evans advocated for a no-debt policy. Where problems exist, 
he urged leaders to “call a council, and let plans be laid either to 
place the institution or association on a substantial working basis 
or to close the enterprise.”245 Such warnings were none too soon as 
the war progressed, those institutions still in debt or losing money 
would close. A significant number of smaller Adventist 
sanitariums closed during the war. 

The war also caught A. G. Daniells in Australia and unable to 
return in time to attend the 1914 Annual Council. As a result, 
Evans would call the meeting to order and chair most of the 
sessions. The Annual Council meetings took place in the mornings, 
9 am to noon; and the Division committee meetings in the 
afternoons, 2:30 to 5:30 pm, with the evenings devoted to 
committee work as needed.246 As 1914 drew to a close, he reflected 
on some important statistics. In 1913 church membership 
increased to 122,386 (a net increase of 7%) and the denomination 
had a banner year sending out 157 missionaries.247 As the year 
drew to a close, he encouraged churches to celebrate Young 
People’s Day (December 18) so that every young person is given an 
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opportunity to consecrate themselves to God. The following day, 
December 19, was the Annual Offering to turn in receipts for the 
“Twenty-cent-a-week” mission fund.248 

 
Assessment & Church Health, 1915-1918 

The first quarter of 1915 witnessed a series of three medical 
conventions (Takoma Park, Maryland; Loma Linda, California; 
and, Boulder, Colorado). The strong focus on young people and 
training workers meant that the focus of 1915 was centered on 
educational and missionary volunteer councils and conventions.249 
For the new year (1915) Evans set a goal of increasing the church 
membership from 73,605 (as of April 1, 1915) and increasing the 
membership to 80,000. The 1,407 church workers the previous 
year had set a 15-year record by bringing in 4,700 new members or 
an average of 3.3 souls per person on the church payroll.250 

It can only be the sign of a much-needed reform and careful 
elimination, to be set in operation by union and local conference 
officers. Why should papers of recognition be given to 
nonproducers? If we cannot win souls to Christ, should we take 
papers from a conference and expect support?251 

Furthermore colporteurs had sold $1.3 million in literature in 
1914. All schools and sanitariums should be “centers for winning 
souls to Christ.”252 Evans, ever the pragmatist, suggested putting 
stoves in evangelistic tents to extend the evangelistic season for 
winning souls.253 

Evans spent the summer attending the Educational and 
Missionary Volunteer Conventions. The first was at Pacific Union 
College (June 4-14, 1915).254 From here there would be six other 
regional educational-missionary volunteer conventions.255 When 
Ellen White passed away (July 16, 1915), Evans wrote one of the 
main tributes in the commemorative issues of the Review and 

                                                           
248 I. H. Evans, “The Week of Prayer,” ARH, December 10, 1914, 24. 
249 I. H. Evans, “Educational and Missionary Volunteer Council and 
Conventions,” ARH, May 6, 1915, 9. 
250 I. H. Evans, “Our Goal for 1915,” ARH, May 27, 1915, 10-11. 
251 Ibid. 
252 Ibid. 
253 I. H . Evans, “Our Summer’s Campaign,” ARH, July 29, 1915, 9. 
254 See note ARH, June 3, 1915, 24. 
255 I. H. Evans, “The Educational and Missionary Volunteer Council,” ARH, July 
1, 1911, 11. 



39 – Campbell: “Give God the Best”: I. H. Evans 
 
Herald affirming her lifetime of contributions. She held a “deep 
personal piety” and was “liberal beyond her means.” He added: 

 
No one ever more firmly preached righteousness by faith than 
she. She exalted Christ as the sinner’s only hope. She loved this 
Saviour, and did what she could to bring others to a knowledge 
of him. . . . While we mourn the loss of one so strong and true 
as Sister White, still Christ lives, and in him we must unite in a 
renewed consecration of life and means to complete his work 
on earth.256 
 

Evans left with other church leaders to attend the funeral service 
of Ellen White in Battle Creek, Michigan.257 Evans served as one of 
the pallbearers in the procession from the church to the carriage 
that took her remains to the cemetery.258 At the graveside service, 
Evans read some Scriptural passages.259 

The next General Conference and North American Division 
Executive Committees meeting for Annual Council was held for 
the first time in Loma Linda, California, from November 5-27, 
1915. Due to limited space, only actual members of these bodies 
were invited to participate. One exception was the invitation for 
conference presidents to attend. They were urged to attend 
because their role was so vital in raising funds and supplying 
personnel, so it was felt best to invite all conference presidents to 
be present.260 At the opening session he preached a message on 
personal piety titled “Heart Religion.”261 Evans at this meeting 
promoted the week of prayer reminding believers that in “this 
maelstrom of confusion and international perplexity God’s people 
have to live and carry on the great work of preparing a people for 
the coming of Christ.”262 He believed that if “all rise to the high 
standard of efficiency called for by the Lord himself . . . we may 
soon see a hundred thousand Sabbath keepers in America 
alone.”263 Perhaps most crucial of the 1915 Annual Council was the 
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need to raise sufficient funds to build a hospital so that medical 
students can “secure satisfactory clinical work.” A group of women 
were empowered to raise $61,000.264 Evans made a clarion call, 
based on Ellen White’s admonition to have a school of the highest 
order, that when things seemed impossible to retain the College of 
Medical Evangelists’ accreditation that the denomination needed 
to step out in faith and raise the necessary funds to keep the 
fledgling medical institution going.265 At this critical juncture 
Evans believed “that we must set ourselves more resolutely than 
ever before to carry out the instruction of God [through Ellen 
White], and courageously meet this first great test since the 
passing away of the servant of the Lord.”266 In her memory the 
hospital would be named The Ellen G. White Memorial Hospital. 
This development, as they have sacrificed to reach each step, 
helped them to become “a real medical school.”267 

Evans joined other church leaders in urging participation in 
the Harvest Ingathering campaign. “The needs of the ever-
widening mission fields demand it,” as Evans along with other 
church leaders challenged them to join the battle “in a great soul-
winning campaign” that will contribute to the “speedy finishing” of 
the work.268 An important development was that Evans led the 
charge in establishing the first systematic requirements for 
ministers to be ordained. The North American Division executive 
committee voted that “all candidates for ordination to the gospel 
ministry shall be carefully examined in Bible doctrines, their 
ability correctly to expound the same, and their confidence in and 
loyalty to the denominational organization.” They required a 
minimum of 14 years of education, and then after sufficiently 
demonstrating practical experience, must be called before an 
ordination committee. Only after successfully examinations have 
been done can the prospective candidate be recommended by their 
local conference for ordination. Only afterward can arrangements 
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for the ordination ceremony be done at the hand of the General or 
Division Conference who with the union and local conference 
presidents. Ordination credentials were revocable if the 
conference granting them deem it unwise for the person to 
continue in the gospel ministry. When ministerial credentials are 
not renewed, the authority to administer church ordinances, 
perform marriage ceremonies, would not be recognized.269 

By late 1915, Evans rejoiced that his first major book, Ministry 
of Angels, was released and included in the Ministerial Reading 
Course.270 In late 1915, when the ship carrying Homer R. Salisbury 
sank, a memorial service officiated by Evans was held at 
Washington Missionary College.271 In early 1916 he attended union 
meetings for eastern Canada and the North Pacific Union. Evans 
was known, along with George B. Thompson, for speaking about 
the “privileges of a victorious Christian life and the duty of 
winning souls to Christ.”272 Evans would continue to expound 
upon the role of the Holy Spirit and victorious living as he 
participated in another round of union meetings. The first was for 
western Canada in a rented building in Calgary (February 24-29, 
1916).273 Then on to the Lake Union (March 7-14) where Evans 
gave a series of talks on the victorious Christian life274 followed by 
similar meetings for the Columbia Union Conference held in the 
Carnegie Library in Pittsburgh, Pennsylvania (March 13-20)275 and 
the Southeastern Union Conference (March 25-April 5) held in 
Atlanta, Georgia. Once again Evans was noted for his talks on the 
victorious life.276 Next was the Southern Union Conference held in 
the Southern Publishing Association chapel in Nashville, 
Tennessee.277 In the busy round of travels to attend union 
meetings, Evans reified the importance of working for young 
people, especially with the annual Missionary Volunteer Day (May 
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6) that included a program for each church so that they could 
participate. Evans wrote a talk to be read for the occasion titled 
“The Missionary Volunteer Work a Preparation for Service.”278 
Additional meetings were held for the Southwestern Union 
Conference (April 6-13) held in Oklahoma City, Oklahoma.279 He 
attended more meetings to offer counsel about the work at Loma 
Linda before returning to give the baccalaureate sermon as part of 
the graduation exercises at Union College.280 

During the war the future of Adventist sanitariums was on the 
brink even as the need for raising funds for missions was never 
greater. The high costs of running such medical institutions had 
caused many of them to go into significant debt, and not a few 
closed between 1910 and 1915. Evans recognized that something 
must be done so a major theme of his administration was to put 
institutions on a sound financial basis. A Medical Convention to 
discuss the many facets of medical missionary work was held at 
the Madison, Wisconsin, Sanitarium from June 5-10, 1916.281 
Evans spoke about how “Personal Sacrifice [is] Necessary to Win 
the Kingdom of God”282 and “Our Responsibility.”283 This visit 
coincided in part with the Wisconsin Camp Meeting allowing 
Evans an opportunity to preach.284 The war also strained global 
finances as Evans reminded members to give generously for the 
midsummer offering (July 29) for support. Of the estimated 
twenty-cents a member asked, 15 cents went for mission and 5 
cents to reduce the indebtedness of institutions. “God has given us 
in America great prosperity,” wrote Evans, adding “the prosperity 
in the North American Division Conference is beyond anything 
ever known before.”285 Such optimism led him to set a goal of 
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$100,000 for ingathering funds (the previous year $78,000 was 
raised and in 1914 $59,000).286  

The war continued to impact Adventism in America in many 
ways. The 1917 Annual Council of the General Conference and the 
North American Division met from October 10-14. Paramount was 
the impact of the war. The high costs of paper were causing the 
publishing houses to lose money, and new plans and higher prices 
were necessary.287 Adventist colporteurs had to be supplied with 
adequate ammunition. “The colporteurs,” he wrote, “are an army 
that knows no defeat.”288 Perhaps the most significant actions had 
to do with systematizing how the local church operated, especially 
with regard to records and finances. This would result in a list of 
published guidelines that was to be printed and kept available by 
church members for quick reference as a de facto Church Manual. 
This included the selection of church officers, church board, 
nominating committee, ordination of local church officers, 
transfer between churches, remission of offerings, expenditures 
and poor fund, and that local churches, not conferences, should be 
the means of disciplining unfaithful and troublesome members.289 
As America became militarized, it became imperative that the 
church operate as efficiently as possible, too. 

Despite war rations and travel restrictions, Evans maintained 
a busy schedule attending church meetings and raising funds. He 
encouraged people to contribute liberally for another annual 
offering (November 18) for the work for the colored people. He 
pledged $45,000 in the coming year (1917) so that the church 
could provide for facilities and specifically do outreach among 
Black Americans.290 In Evans’ week-of-prayer reading he 
reminded believers that: “The enemy is fighting hard for our souls. 
It is therefore necessary for every one of us to reconsecrate himself 
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anew to the service of God.”291 From January 3-11, 1917, he 
participated in a Ministerial Institute for Colored Workers at the 
Oakwood Manual Training School.292 As a result of the meetings, 
C. M. Kinney wrote a special poem and those present pledged to 
increase the Black membership of the denomination 400% over 
the next five years (to 10,000). The Oakwood school board voted 
to change the name to Oakwood Junior College Training School 
(as a 14 grade school) and to raise $50,000 over the next three 
years to expand its facilities. From January 12-21, 1917, he 
participated in the publishing and home missionary convention 
held in the chapel of the Southern Publishing Association in 
Nashville, Tennessee.293 

From April 12 to 19, 1917, Evans led out in the Spring Council 
of the North American Division Conference Committee held at 
Oakwood Manual Training School. This allowed church leaders to 
see up close the growth of Oakwood, which coincided with an 
affirmation to change its name to become a junior college. Among 
other resolutions, church leaders affirmed their position by 
passing “a carefully worded declaration applying only to our 
people in the United States . . . reaffirming the position taken at 
the time of the Civil War, that we are noncombatants, and 
petitioning the government to recognize our conscientious 
conviction on this question.”294 When President Taft passed a 
conscription law requiring all men between the ages of 21 and 30 
to register,295 Evans urged that all Seventh-day Adventists to 
comply with the provisions of the draft law.296 This led to a more 
formal pronouncement by church leaders.297 He also supported a 
special collection for the Red Cross.298 The North American 
Division Conference called for a day of fasting and prayer on July 
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14.299 The urgent need for relief prompted a special offering (June 
23) collected in churches across the division for the work of the 
Red Cross.300 Altogether, Evans reflected: “These are testing 
days.”301 

Church leaders gathered for a special Council, in light of the 
war, held at Takoma Park, from July 24-27, 1917.302 At this 
meeting they asked church members across the North American 
Division to meet for a season of fasting and prayer on Sabbath and 
Sunday, September 1-2, 1917, to seek “for a full baptism of the 
Holy Spirit.” They clearly were, they felt, on the cusp of 
Armageddon. “Our people are in sore trial because of world 
conditions, over which they have no control.” Increasing numbers 
in terms of membership, Evans wrote, was “not an indication of 
the all-important thing.” He felt instead the “supreme need” was 
“to get right with God.” Many who were “dear to us . . . have been 
drafted, and some will have been called to service, and some will 
have been called to service before the time appointed for fasting 
and prayer.” This new environment and call to endurance would 
surround them with temptations. “If ever we needed the help of 
the Holy Spirit, it is now,” he added.303 The Provost Marshal 
General made an exemption for ordained ministers under 
appointment as missionaries as an exemption to military 
service.304 It was imperative that those claiming noncombatant 
status be proactive and appear before their local draft board; 
failure to do so meant automatic entry without consideration of 
status to the United States Army.305 Evans requested anyone 
drafted and sent to the front lines to please notify him personally 
and to let him know what the conditions under which they were 
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working and “any suggestions” about how to be of help.306 Another 
exemption was for students enrolled in school. This contributed to 
a quick surge in enrollment in all Adventist colleges for the 1917-
1918 school year.307 

Evans continued to advocate for African Americans who were 
faithful members who paid their share of tithe and support of 
foreign missions, but yet often did not have access to the same 
resources. These people, he argued, had been forcefully taken 
here, and it was only fifty years since the emancipation 
proclamation, and now by the annual offering for Oakwood and 
the “colored people” this was an opportunity to do something. “We 
owe them a debt which we must try to pay,” he shared, “and the 
Division Committee feels anxious that our people rally to help 
provide them with church buildings, church schools, and with a 
suitable training school, equipped to train colored workers for 
efficient service.”308 From late August through early October 1917 
Evans spoke at a series of camp meetings through the southern 
United States.  

A significant turning point in the brief history of the North 
American Division occurred during the Autumn Council. Held 
from October 26 to November 6, 1917, in Minneapolis, Minnesota, 
the meetings would be held jointly with the General Conference 
and the North American Division committees. The war effort 
meant that A. G. Daniells and I. H. Evans issued a joint statement 
that in light of the need for “the greatest simplicity, economy, 
dispatch, and efficiency,” and the administrative duplication, “in 
actual experience it has been found that the North American 
Division administration duplicated in many points the General 
Conference administration, therefore it was decided to 
recommend that it be discontinued, and that the organization of 
the General Conference be so strengthened that it can hereafter 
administer the work at its base.”309 The war would also be a point 
of continued concern, especially the draft, as Evans posted regular 
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updates expressing appreciation to the United States government 
for giving them consideration and exemption for those who cannot 
“conscientiously perform [the bearing of arms] and not stultify 
their conscience.”310 Evans also organized a special offering for the 
“destitute Armenians and Syrians” who were facing extreme 
suffering and atrocities.311 

By 1918 Evans wrote for the first time about the dangers of 
higher criticism within Christianity. He warned that “we must not 
drift” by “conformity to the world.” Instead “our pattern” must 
always be Christ. He opined that “Our Puritan forefathers would 
have been staggered at the things done in these days by church 
members.”312 Instead of seeking deliverance from sin, plain pulpit 
preaching is no longer popular, and even the sermon has 
degenerated into a popular lecture with slang and vaudeville 
performances that amuse and gratify. Adventists were called to a 
higher standard of the Word of God that knows no compromise 
with sin: 

This advent movement stands for all that the Word of God 
teaches. It knows no compromise with sin; its standard of 
righteousness is the law of God as interpreted in the teaching and 
life of Christ. Its aim is to prepare a people clothed, through faith, 
with the righteousness of Christ, who will await their Lord’s 
second coming in glory and power. Such a people, both in their life 
and in their work, must live unmoved and uninfluenced by the 
conditions of sin about them. This people must not drift. They 
cannot drift and fulfill their mission to the world.313 

In order to help avoid this drift, and encourage spiritual 
growth, he recommended the daily study of Ellen White’s writings. 
By cherishing and study this gift, never replaces the Word of God, 
but “helps in the perfection of Christian character. A methodical 
study of these writings . . . will be a means of helping him to grow 
in grace and Christlikeness.”314 
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Wrapping up War and the 1918 General Conference 
As preparations continued for the 1918 General Conference 

session, in light of “the general war conditions,” it “seemed 
advisable” to shorten this important event. Travel limitations, 
especially from delegates in war-torn regions, would reduce 
attendance, or at best, make it much more difficult and expensive 
to participate. The conference would be reduced from 24 to 17 
days.315 The gap of five years since the previous General 
Conference session was “the longest interim between sessions” 
since the denomination was founded. Evans encouraged church 
members to make sure they read the Bulletin and for those coming 
to make arrangements with J. L. McElhany who was coordinating 
lodging for the upcoming gathering.316 

As the war progressed, Evans published a notice affirming 
that “Seventh-day Adventists are and always have been 
noncombatants.” All members “in good and [regular] standing [as 
of] May 18, 1917” are “entitled to a certificate exempting him from 
the bearing of arms.” Those enlisted should seek help from their 
conference president, or C. S. Longacre who was appointed 
secretary of the “War Commission.”317 

The joint session of the General Conference and North 
American Division Conferences was held in San Francisco from 
March 29, to April 14, 1918. Evans gave the opening message on 
Friday evening titled “God Revealed in Man.”318 Evans, in his 
subsequent report highlighted what he felt were the most 
significant accomplishments during the five years of the North 
American Division.319 Never since the days of William Miller was 
there such widespread interest in the Adventist message. Such 
success must be acknowledged as the divine providence of God. At 
the recommendation of the 1917 Autumn Council it was 
recommended “that the organization known as the North 
American Division Conference terminate” at the 1918 General 

                                                           
315 A. G. Daniells and I. H. Evans, “Shortening the Session of the General 
Conference,” ARH, February 7, 1918, 24. 
316 I. H. Evans, “Coming Sessions of General and Division Conferences,” ARH, 
February 28, 1919, 24. 
317 I. H. Evans, “Notice to Drafted Men of Our Faith,” ARH, March 28, 1918, 24. 
318 I. H. Evans, “God Revealed in Man,” ARH, May 9, 1918, 3-6. 
319 I. H. Evans, “North American Division President’s Address,” ARH, April 4, 
1918, 9-14. 
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Conference session and “its work and territory be absorbed the 
General Conference.” The official wording was as follows: 

 
In order that the unity of our worldwide work may be 
preserved; that economy of administration may best be served; 
that the largest possible amount of funds may be made 
available for the prosecution of our work, both at home and 
abroad; that the believers everywhere may be constant 
contributors of their means to the regions beyond; that the 
General Conference may have direct control and management 
of its chief base of supplies, both of men and of means; 

We recommend, That the General and North American 
Division Conferences, at their next session, arrange for 
eliminating the North American Division Conference, and that 
the territory comprised in the North American Division 
Conference be hereafter under the direct administration of the 
General Conference.320 
 

Under Evans’ administration notable developments included the 
creation of the Home Missionary department in the autumn of 
1914, which facilitated the Harvest Ingathering work raising 
hundreds of thousands of dollars for missions. During the 
previous quinquennium the denomination aggregated $4.8 
million, but during the past five years of the NAD, the tithe 
aggregated $7.6 million making a gain of $2.7 million (56.54%). 
The contributions for missions amounted to $3.6, which included 
$2.7 million for foreign missions and debt relief of $854,733 and a 
reduction of liabilities of $499,386 so that with creased assets 
should a net improvement of $1.6 million. Church membership 
had increased by 23,357 just shy of Evans’ goal of 100k members 
in North America. He pointed out that it had taken the previous 
eighteen years so win that many souls in the same territory. If 
anything Evans had been too successful as church leaders looked 
to harness these resources. He had some recommendations: (1) 
The NAD is the base of supplies for finances and personnel and 
there is no limit to the need; (2) the home base must be kept 
strong; (3) We must not increase our liabilities; and (4) we must 
become more efficient and continual in soul-winning; more young 
people should be enrolled in our schools; (6) local conferences 
need to be responsible for training their membership for service; 

                                                           
320 Ibid., 10. 
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(7) colleges should establish short summer institutes to train 
members for outreach; (8) we should eliminate nonproductive 
workers; (9) the Sustentation Fund needed “definite regulations”; 
and (10) every union needs to have a treasurer, not just a 
president, to build up the finances of the union and local 
institutions, raise mission offerings, and increase of tithe. 

Ultimately there was competition between Evans and A. G. 
Daniells for resources that led the General Conference president to 
recommend phasing out the North American Division. Daniells 
wrote in 1917 that “a strong, self-directing, practically independent 
organization thrown in between the GC and its resources. . . . It 
transfers the control of the base of supplies from [the] GC 
[General Conference] to the division.” Froom noted that the 
restriction of finances tied the hands of General Conference 
leaders. T. E. Bowen noted that at the Annual Council was 
recommended the that the North American Division be 
discontinued. “While this organization has done good work in 
stimulating our people in the home land and building up the work 
in other lines at the base, yet with the world-wide work in hand, 
and America being the base of supplies, it seemed that the General 
Conference Committee should have immediate direction of the 
work in the home land.”321 Leaders furthermore reflected how this 
was “an interesting experience” that resulted in “an unworkable 
arrangement.” William A. Spicer, for his part, described it as “an 
extra wheel . . . at home base.”322 In a way, Evans was a victim of 
his own success with his strong evangelistic focus and the need to 
develop workers with his strong emphasis upon training leaders, 
especially pastors, and raising funds to reduce debt, increasing 
tithe, and raising additional funds for projects.  

 
Continued Commitment 

On April 4, 1918 General Conference session Evans was 
elected for a second term as vice-president of the General 
Conference (effectively division president) for the Eastern Asia 
division. The one change was that India and Australasia were 
separated into a separate Division of the General Conference, and 

                                                           
321 T. E. Bowen to J. M. Johanson, February 26, 1917, General Conference 
Archives. 
322 W. A. Spicer to W. S. Hyatt, November 22, 1917 (GC AST Secretariat General 
Files #21, 1917—Hyatt, W. S.). 
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the Southern American Division was at the same time also 
created.323 Their daughter, Jessie (1892-1981), returned with them 
to Asia.324 Then on April 8, 1918, Evans made two motions 
discontinuing the North American Division, and the General 
Conference assuming all of its assets and liabilities.325 After the 
General Conference, the Executive Committee met for an 
additional four days to get some “detail work” done.326 Meanwhile, 
Mrs. Evans wrote a poem “The Old Packing Boxes” as they 
prepared to move.327 Before they left, Evans participated in the 
dedication of the new hospital building at Washington Sanitarium 
on May 19.328 His talk was titled: “How Christianity Leads in 
Helpful Service for the Sick.”329 Before he had even left, Evans 
rejoiced at the gift of $50,000 by Mr. and Mrs. Au to build a 
permanent sanitarium in Shanghai.330 Evans stayed by to attend 
the Midsummer Council of the General Conference Committee 
(July 9-15).331 By late July they left Takoma Park to visit family 
before sailing for China.332 They set sail from San Francisco on 
September 24, 1918.333 On the way they stopped briefly, as they 
had done a number of times before, in Hawaii where he spoke to 
the believers one evening while their boat was repaired.334 

                                                           
323 See “Report of Nominating Committee,” as part of the report titled “Eighth 
Meeting: April 4, 10:30 A.M.,” ARH, April 25, 1918, 14. 
324 See “Telegraphic News from the Conference,” under “Night Letter of April 14,” 
ARH, April 25, 1918, 24. 
325 “Seventh Meeting, April 9, 3 P.M.,” ARH, May 2, 1918, 22. 
326 I. H. Evans, “The General Conference Session,” ARH, May 16, 1918, 24. 
327 Mrs. I. H. [Adelaide Bee Cooper] Evans, “The Old Packing Boxes,” ARH, May 
30, 1918, 19. 
328 “New Hospital Building,” ARH, May 30, 1918, 24. 
329 As recorded: I. H. Evans, “How Christianity Leads in Helpful Service for the 
Sick,” ARH, July 4, 1918, 17-19. 
330 I. H. Evans, “The Shanghai Sanitarium,” ARH, July 18, 1918, 24. 
331 See report ARH, August 1, 1918, 3-6. 
332 See note ARH, August 8, 1918, 24. 
333 See note ARH, October 10, 1918, 16. 
334 I. H. Evans, “Honolulu, H.I.,” ARH, December 19, 1918, 11-12. Evans objected 
to the exploitation of the Hawaiian islands. “The visitor . . . cannot but feel a 
sense of sadness at the thought that these hills and valleys, which, a generation 
ago, were the property of the races who had held them so long, are now owned 
and exploited by others. Year by year the native Hawaiians are becoming fewer 
and fewer, while the foreigners are increasing in numbers and strength. In the 
land where their fathers lived and ruled they are now the toilers and the poorest 
of the poor, while the descendants of those who brought them the gospel own and 
govern their country.” 
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After his tenure in the North American Division Evans 
remained vice-president of the General Conference for the Far 
Eastern Division until 1930 when he was elected as a general vice-
president of the General Conference, a post held continued in until 
1936). From 1936 to 1941 he served as a field secretary of the 
General Conference, after which he retired from active service. 
Irwin was a “strong administrator” as well as “a forceful preacher 
and writer.” He loved to write poems, hymns and put some of his 
own hymns to music. He was a significant force behind the 
development of the 1941 Seventh-day Adventist Church Hymnal. 
Such efforts in his later years contributed to “undue strain” on his 
health. He was also a major player in the development of the 
Seventh-day Adventist Theological Seminary and a member of the 
board of trustees until his health forced him to step aside. He had 
a lifelong passion for the education and the development of 
pastors. Evans was especially known for his extensive writings. 
One obituary observed that “Throughout his lifetime he wrote a 
great deal for Adventist publications.”335 A major focus of Evans’ 
life was bookended by both World War I, as North American 
Division president, and then in his final years, with World War II. 
The war impacted his own family. His son Arthur was held as a 
prisoner by the Japanese in a Philippine internment camp during 
World War II. His grandson, Lieut. Irwin Evans, was killed on 
Christmas Day, 1944. His son Jerome worked in government 
service in Panama. And his daughter, Jessie, married Lieut. Col. L. 
P. Corbett.336 Irwin died November 24, 1945, at Takoma Park, 
D.C., at the age of 83. He was remembered as a “man of iron will 
but gracious spirit” who did much to mentor young ministers and 
build up and establish “the pillars of the cause in finance, 
administration, and literature.”337 

 
 

                                                           
335 “Elder Irwin Evans, Leader in SDA, Dies,” Battle Creek Enquirer, November 
26, 1945, 2. 
336 “Elder Irwin Evans, Leader in SDA, Dies,” Battle Creek Enquirer, November 
26, 1945, 2. 
337 A. W. Spalding, Captains of the Host: First Volume of a History of Seventh-
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When people nowadays quote the phrase “Well-behaved women 
rarely make history”, they’re misquoting a historian, Laurel 
Thatcher Ulrich, retired professor of early American history at 
Harvard. In her 1976 article, “Vertuous Women Found”, Ulrich 
wrote: “Well-behaved women seldom make history; against 
Antinomians and witches, these pious matrons have had little 
chance at all.”1 In context, Ulrich’s contention is that well-behaved 
women are equally deserving of historical attention, even if, as she 
said, “they never preached or sat in a deacon’s bench” and were 
not outliers in their society the way that the “Antinomians and 
witches” were. Unfortunately, very few of either the well-behaved 
or the ill-behaved women of Seventh-day Adventism’s past have 
made it into its history books, even though these women were and 
remain crucial to that history. 
 As of 2022, the Seventh-day Adventist Church comprised 
52.87% women compared to 41.26% men. Another 5.87% of the 
membership did not provide their gender, and several areas of the 
world church did not collect gender demographics,2 but even with 
those caveats, the official numbers are fairly clear: there are more 
women in the Seventh-day Adventist Church than there are men. 
Even someone with a cursory knowledge of Adventist 

                                                           
1 Laurel Thatcher Ulrich, “Vertuous women found: New England ministerial 
literature, 1668-1735”, American Quarterly 28:1 (Spring 1976), 20. 
2 Seventh-day Adventist Church, 2023 Annual Statistical Report, 14. Accessed 7 
March 2024, 
https://documents.adventistarchives.org/Statistics/ASR/ASR2023.pdf. There 
may be other or better ways to adjust and visualize these statistics, but at present 
this is what is available. 
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historiography knows that the historiography does not correlate 
with the demographics of the Seventh-day Adventist Church. This 
has been the case for as long as Adventists have been writing on 
Adventist history. In 1940, Ava Covington, introducing her book 
on pioneer Adventist women, wrote, “Much has been written and 
said about the men of the Seventh-day Adventist 
denomination…but, with the exception of Mrs. E. G. White, little 
has been written about the women…”3. As we will see, this is still 
the case. 
 This article identifies the categories of what works exist in the 
historiography related to Adventist women, highlight areas of 
concern when researching and writing about women in Adventist 
history, and explore how scholars may better represent the 
entirety of the Church when creating its history. This exploration 
will be exemplified by looking more closely at a group of Adventist 
women who have not yet been studied in any sort of depth. This 
article addresses Adventist historiography in a broad sense, as to 
exclude certain works would be to possibly exclude avenues for 
future research; this is due to the scarcity of proper historical 
scholarship on women. While many works in the identified 
categories are not scholarly in and of themselves, they still capture 
emotions, events, and experiences that other sources may not. 
Therefore, these sources are worthy of historical examination.  
  
Categories. What exists broadly falls into six categories: 
 

 Categories of Adventist historiography on women 

1 Articles 
2 General works, including textbooks 
3 Mission narratives 
4 Biographies (popular and scholarly) 
5 Works on or about Ellen White 
6 Works about the ordination of women 

 

                                                           
3 Ava Covington, They also served: stories of pioneer women of the Advent 
movement, (Washington, D.C.: Review and Herald Publishing Association, 
1940), 1. 
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Articles. This first category is comprised of both popular and 
scholarly articles, published in Adventist magazines, academic and 
scholarly journals (such as Adventist Heritage, which ran from 
1974 to 1998), and the new Encyclopedia of Seventh-day 
Adventists, which began publishing articles online in 2020.  

Articles about women in general Adventist periodicals or in 
Adventist Heritage are largely about specific incidents in a 
subject’s life, especially if it pertains to ordination. Though such 
articles presumably went through an editorial process, it is not 
evident that they went through an official peer review process. 
Typically, the articles in this category do not provide in-depth 
analysis, though analysis is not generally the purpose of the 
articles. 
 The nine articles marked as “History” or “History of 
Christianity” in the Digital Commons website4 for the refereed 
Journal of the Adventist Theological Society (resulting from a 
keyword search for women) merely mention women and are not 
about them. The same is true of the twelve articles resulting from 
the keyword search for woman (and some of those results overlap 
with the first results). Since this article is focused on 
historiography, it is logical to consider only those results strictly 
related to history. While there are more results for both keywords, 
those results are typically tagged with “Biblical Studies”, 
“Religious Thought, Theology and Philosophy of Religion”, and 
“Social and Behavioral Sciences”. Besides those in that last 
category, all of the results are tagged with a big-bucket label of 
“Arts and Humanities” and “Religion”. The peer-reviewed Journal 
of Adventist Mission Studies does have articles that touch on 
Adventist history, but, in line with the focus of the journal, are 
often focused more on missiology; none of the 
historical/historical-theological articles appear to feature women.5 
The Adventist Society for Religious Studies does not appear to 
have a journal, but a skim of their 2024 conference schedule and a 
glance at their previous conference themes would indicate an 
understandable preference for theologically-oriented research.6  
                                                           
4 The Digital Commons page for the Journal of the Adventist Theological Society 
is available at https://digitalcommons.andrews.edu/jats/.  
5 The Digital Commons repository for the Journal of Adventist Mission Studies is 
https://digitalcommons.andrews.edu/jams/.  
6 The schedule for the 2024 conference of the Adventist Society for Religious 
Studies can be found on their website at 
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The articles in the Encyclopedia of Seventh-day Adventists are 
double-blind peer-reviewed.7 The articles on women are generally 
in the Biographies subsection of the website, though women do 
appear in other articles when appropriate. The authors of 
biographical articles work to succinctly cover a subject’s entire life, 
and not just one or two specific incidents. In the cases where 
couples whose work was so intertwined that separate articles 
would have been warranted but ultimately duplicative, the 
Encyclopedia of Seventh-day Adventists has opted to have joint 
articles ideally covering both people equally. Additionally, the 
website has also implemented a way to highlight articles about 
women through filters available in its advanced search. The 
Encyclopedia of Seventh-day Adventists represents great 
improvement on the historiography on women in Adventist 
history, but more research and publication about Adventist 
women in needed beyond the scope of the Encyclopedia of 
Seventh-day Adventists. 
 
General works, including textbooks. Most general works of 
collective Adventist history are chiefly concerned with the broad 
scope of Adventist history and are written in the Loughboroughian 
mode,8 tracing the creation of institutions and the development of 
Adventist doctrines within a ‘rise and progress’ framework. These 
works are not typically interested in individuals, but exceptions 
were made for leaders of Church entities and institutions and in 
cases where someone was the only, the first, the most prominent. 
As many of the Church’s leaders were men, they appear in these 
general works with greater frequency. This includes but is not 
limited to figures such as William Miller, Joseph Bates, James 
White, John N. Andrews, Stephen Haskell, and John 
Loughborough. Still, a handful of women, including but not 
limited to Ellen White, Annie Smith, Kate Lindsay, and Anna 
Knight, repeatedly appear in these works.  

                                                                                                                                  
https://www.adventistsocietyforreligiousstudies.com/2024-schedule. Accessed 7 
October 2024. 
7 The URL for the Encyclopedia of Seventh-day Adventists is 
https://encyclopedia.adventist.org. 
8 For a discussion of this mode, see Ashlee Chism, ““…except as we shall 
forget…”: An Archivist’s Reflection”, unpublished paper given at the 2018 Society 
of Adventist Philosophers conference, Denver, Colorado. 
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It is glaringly obvious that the attention of historians of Seventh-
day Adventism as well as others (scholars or otherwise) studying 
and writing about Adventist history has been on subjects other 
than women. Only one general work focuses solely on women in 
the Adventist Church. Ava Covington’s They Also Served: Stories 
of Pioneer Women of the Advent Movement (1940) is a fairly solid 
book, containing a set of short biographies of Adventist women 
from the first nearly 80 years of Adventist history. Unlike later 
authors’ use of short biographies, Covington appears to be actually 
interested in her subjects’ lives and not merely in their utility in an 
argument. She treats her subjects as having agency and autonomy. 
She also does not treat her subjects as extensions of their male 
relatives or of Church leaders with whom they worked. Indeed, 
Covington covered a variety of work women did in connection with 
the Seventh-day Adventist Church and tried to make her coverage 
as broad as she could. Her book is limited in scope, however: it 
provides short biographies of mostly white women, despite the 
existence of equally deserving Black and brown women in the 
Church at that time.9 Furthermore, Covington provided a 
statement at the beginning of the text that she drew upon a variety 
of sources in writing the biographies, but beyond that statement, 
there are no citations of any kind. If any historian of Adventism 
had chosen to publish a volume similar to Covington’s, covering 
the same amount of time that Covington covered (approximately 
77 years), that book should have been published in 2017. 
Presently, there are no other books like Covington’s in the 
historiography. 

Even scholarly works are lacking in both focus and details 
when it comes to women. For example, Gary Land’s entry on 
women in the Historical Dictionary of Seventh-day Adventists 
jumps from Ellen White’s death in 1915 to 1960 and then focuses 
largely on ordination and the Merikay Silver case.10 First, it is 

                                                           
9 Initial research indicated that Covington only provided biographies for white 
women; however, Sabrina Riley’s research on Worthie Holden complicates this, 
as Holden had a mixed racial heritage and eventually assimilated into white 
society. See Sabrina Riley, “Holden, Worthie Dennis (Harris) (1871-1921)”, 
Encyclopedia of Seventh-day Adventists, 
https://encyclopedia.adventist.org/article?id=6JK6. More on this complex 
subject is beyond the scope of this article. 
10 Gary Land, “Women”, Historical Dictionary of Seventh-day Adventists 
(Lanham, MD: The Scarecrow Press, 2009), 329-334. 
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doubtful (and untrue) that nothing in the Adventist Church was 
done with, for, or by women between 1915 and the late 1960s, as 
well as between the 1960s and the present.  Additionally, while 
ordination and equal pay are highly contested subjects which 
deserve their fair amount of coverage in the history of Adventist 
women, those are not the only subjects which concern women (or 
about which women are concerned). There is no corresponding 
entry for “men” in the Historical Dictionary. 

More recently, works written for a general audience, including 
David Trim’s A Living Sacrifice: Unsung Heroes of Adventist 
Missions (2019) and Michael Campbell’s We Stand On Their 
Shoulders: A Historical Legacy of Adventist Pastors (2023), 
feature both men and women from Adventist history. Perhaps this 
is indicative of a turn happening in the field. 
 
Mission narratives. These works, covering genres such as 
mission writing, travelogues, autobiography, and children’s 
stories, were written for the public’s (Adventist or otherwise) 
consumption, mostly during the 1940s through the 1970s. This 
category includes works such as Barbara Osborne Westphal’s A 
Bride on the Amazon (1948), which is comprised of Westphal’s 
letters (presumably edited for publication) which she sent from 
the mission field to her mother, and Anna Knight’s autobiography, 
Mississippi Girl (1952), which captures a version of Knight’s 
childhood and young girlhood. The writers of these works—usually 
women—would, while keeping true to the emotional and 
experiential core of the events, obscure details which would 
directly identify them to their Adventist audience members, 
whether they wrote in a first-person or third-person point of view.  
Some of these writers almost completely obscured their actual 
presence in the story they wrote, despite being present and 
oftentimes involved. For example, in Norma Youngberg’s Jungle 
Thorn (1966), Youngberg tells the story of Kondima, a young girl 
in a Christian family from the mountains in Borneo. Kondima, 
who lost an eye to the jungle thorn of the book’s title, spends a 
short time in the unnamed missionary family’s home before 
traveling to Singapore for surgery at the Adventist hospital there. 
In the text, Youngberg describes her children and her husband in 
great detail, calling her children by their middle names or 
nicknames, and Gus Youngberg not by his name but by a title 
given him by the people they worked among. She barely appears in 
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the text itself. Youngberg made herself more observer than 
participant in the story, although, based on details from the book 
correlated with the historical record, she was deeply involved with 
the family’s day-to-day life in Jesselton (now Kota Kinabalu), 
Borneo, in the late 1930s.11 

When one considers the population size of the Adventist 
Church in the 1940s through 1970s and the intimacy caused in 
part by the size of the Adventist population, it is not surprising 
that these writers would undertake the work to make some of the 
names and details more nebulous. This work included using 
middle and maiden names for themselves and their families, (even 
if they did not obscure the names of their mission stations and co-
workers) and setting the narrative in the recent past, usually 
choosing to avoid placing a story in any particular year or years. In 
a way, this semi-fictionalizes the story to make it more broadly 
appealing and applicable than the story of just one person or 
family in one place. This process can be seen in Alta Hilliard 
Christensen’s 1949 Up from the Godowns, which recounts the 
arrival of the Christensens, accompanied by Alta’s parents, the 
Hilliards, to India in the vague idea of the 1920s,12 as well as some 
of their early experiences in India. Christensen’s book, as well as 
several others in this category, capture aspects of mission service 
which would have been lost otherwise from the era prior to 1930, 
when overseas workers files began to be kept by the General 
Conference Secretariat (and which are now housed in the General 
Conference Archives). This means that these mission narratives, 

                                                           
11 Jungle Thorn refers to a “Dusun hut” on its very first page. According to the 
Encyclopedia of Seventh-day Adventists article on Gus Youngberg, the 
Youngbergs worked among the Dusun people between 1935 and 1940. See 
https://encyclopedia.adventist.org/article?id=AD3N. In some ways this means 
that Jungle Thorn’s joyous depiction of the Youngberg family as “The House of 
Children” (the chapter’s title) in the mission field is Norma Youngberg capturing 
what it was like less than a decade before Gus Youngberg’s untimely and tragic 
death in a Japanese detention camp during World War II. Where the Youngbergs 
lived in Borneo in 1936 was established by consulting the 1937 Seventh-day 
Adventist Yearbook (Washington, D.C.: Review and Herald Publishing 
Association), 128. 
12 The Hilliards and the Christensens arrived in India in 1928, but this is not a 
detail one finds in Up from the Godowns. See Shirley Tarburton, “Hilliard, 
Edward (1851-1936) and Ida Louisa (Fleming) (1857-1945)”, Encyclopedia of 
Seventh-day Adventists, https://encyclopedia.adventist.org/article?id=A7XE.  
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even having been semi-fictionalized, are important to Adventist 
history.  

Semi-fictionalization was not an irrevocable process. For 
many of these books, the author is the subject, but written in a 
close third person point of view. Historians and other scholars 
willing to put in the archival work of looking at original and 
additional sources can at least partially lift the veil on the people 
and events captured in these texts. For example, Jeanie Goes to 
The Mission Field (1966), a story about a woman named Jeanie 
becoming a missionary written by Wilma Ross Westphal, was 
classified by a non-Adventist source as “Fiction”. Since the book’s 
publication date and narrative style indicated that it might not be 
fictional, but semi-fictional; it took digging into obituaries, 
checking files in the General Conference Archives, and building a 
family tree to ascertain the facts, but the Jeanie of the text was its 
author, Wilma Ross Westphal. While semi-fictionalized due to it 
being a recreation of the events in a story form, it is fueled by an 
autobiographical impulse and provides readers with insight into 
Wilma’s thinking during the events that she recounts. Would a 
more unmediated source like a diary be better? Absolutely! But 
something is better than nothing, and the work it takes to uncover 
what historical facts lay beneath the semi-fictional narrative is 
worth it. 

The mission narratives are not rigorous histories; no one has 
ever treated them as such, and they should not be. These mission 
narratives are storybooks meant for education and inspiration, not 
as historical accounts. Yet they capture a facet of Adventist history 
that has not often (if ever) appeared in its historiography. Many of 
the narratives are less about the experience of individual women 
in the mission field and more about their families, whether that 
meant their husbands and their family back in the homeland, or 
their husbands and their children, or about the work that they 
were engaged in with their husbands while also raising and 
educating their children in the mission field. Most general 
histories of Adventism capture public-facing institutions and 
individuals, so these peeks into the private lives of Adventists can 
provide us with insights into how Adventists applied their 
theological beliefs in their day-to-day lives in the mission field. 

 
Biographies. The first subcategory of this section consists of 
narrative-driven popular biographies, mostly published between 
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the 1980s and 2010s, with a few earlier outliers. These narratives 
are far more often based on archival sources, such as 
correspondence and interviews, and many times include 
photographs rather than illustrations. Some even include 
footnotes or endnotes (even if such citations are incomplete) but 
were still written as stories for popular consumption and 
inspiration. The women in these works often take the central role 
in the narrative in ways that they do not in the earlier mission 
narratives. While still meant to inspire, these works often balance 
between capturing “how it was” and explicating some moral lesson 
from the experiences. Examples of this sub-category include Mary 
Ogle’s China Nurse (1974), about the life of Elisabeth Redelstein;13 
DeWitt Williams’ She Fulfilled the Impossible Dream (1985), 
about Eva Dykes;14 Max Hammond’s The Indomitable Gertrude 
Green (2010);15 and two books on Anna Knight, Patricia Maxwell’s 
Journey to Freedom (1987) and Dorothy Knight Marsh’s From 
Cotton Fields to Mission Fields: The Anna Knight Story (2016).16 

The second subcategory consists of the truly scholarly 
biographies. These are, as far as can be determined, all about Ellen 
White. No other Adventist woman comes close to having as much 
written about her.17 This was true in 1940 when Covington 
produced her book, and it is still (so far) true today in 2024. 

                                                           
13 A narrative which is very different in tone and scope than the article on 
Redelstein written by Ruth Crocombe for the Encyclopedia of Seventh-day 
Adventists, https://encyclopedia.adventist.org/article?id=58LL. 
14 Williams also wrote the Encyclopedia of Seventh-day Adventists article on 
Dykes, https://encyclopedia.adventist.org/article?id=ACG5. A new archival 
collection of material related to Dykes at Oakwood University has been processed 
and is being digitized by the Adventist Digital Library. Perhaps an in-depth 
scholarly biography on Dykes will be forthcoming from Williams or another 
scholar. 
15 Gilbert Valentine wrote on Green for the ESDA. See Gilbert M. Valentine, 
“Green, Gertrude Mary (1907-2002)”, Encyclopedia of Seventh-day Adventists, 
https://encyclopedia.adventist.org/article?id=28DP. Hammond’s book describes 
a wealth of archival material that was in his possession as he drafted and wrote 
the book. One hopes that the material finds its way into an Adventist archives so 
that it is made available to other researchers. 
16 Dorothy Knight Marsh also provided the article on Knight for the ESDA: 
“Knight, Rachel “Anna” (1874-1972)”, 
https://encyclopedia.adventist.org/article?id=7CF2. 
17 The closest is Anna Knight, who appears to be the most written-about Adventist 
woman after Ellen White. Even there, however, the works are the narrative-
driven biographies, not scholarly works. 
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However, these works are archivally based, decently footnoted and 
endnoted, and constitute proper scholarship. This category 
includes, for example, Arthur L. White’s six-volume biography of 
his grandmother, published between 1981 and 1986. This 
biography makes excellent use of the manuscripts held by the 
White Estate. Each book uses inline citations and provides a 
bibliography at the end. While Arthur White could not be 
presumed to have anything approximating emotional distance on 
the subject—after all, she was his grandmother, and he managed 
her estate—his work is thorough, though often lacking in broader 
context. Arthur White theoretically had access to more than just 
the materials held by the White Estate; the General Conference 
Archives did exist, being in its first decade, and his volumes could 
have been enriched with references to documents held by the 
General Conference. Arthur White also treats Ellen White as a 
singular person—which in many ways she was—but no one exists 
in a vacuum, including Ellen White. The titles of the volumes alone 
indicate that. 

Of the fourteen scholarly biographies in the Adventist 
Biography Series presently for sale18, none are about women. If the 
series reflected the current rough demographics of the Seventh-
day Adventist Church, seven of them would be. At least one 
forthcoming book in the series is planned to be about a woman—
the book’s main figure, unsurprisingly, is Ellen White, the subject 
of the next category. 

 
Works on or about Ellen White. Works in this category 
include scholarship done over the last fifty years by Ronald 
Numbers, Ronald Graybill, Terrie Aamodt, Gary Land, and Gilbert 
Valentine, among others. These works are highly visible within 
Adventist historiography and Adventist history. It stands to reason 
that Ellen White, her life, and her works have been and will 
continue to be subjects of scholarship. Much of what exists, 
however, analyzes Ellen White’s writings in consideration of 
doctrinal, organizational, or institutional dilemmas. Such analyses 

                                                           
18 These biographies are on John N. Andrews, Joseph Bates, G. I. Butler, John 
Byington, A. G. Daniells, S. N. Haskell, A. T. Jones, John Harvey Kellogg, J. N. 
Loughborough, W. W. Prescott, Lewis C. Sheafe, Uriah Smith, E. J. Waggoner, 
and James White. The titles and covers can be seen on the Adventist Book Center 
website at https://bit.ly/3Pn3v2X. 
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are important because, even though her works were written in 
English, what she (and the people around her) understood a word 
or a concept to mean might not be what those words or concepts 
mean to people today, and such must be evaluated. Additional 
context does not lessen her writings, but rather allows church 
members to understand them better. This is deeply important and 
crucial to Adventist historiography. 

However, not all scholarly works on Ellen White are seen as 
immediately accessible to Adventists who are neither theologians 
nor historians (even when the works are brilliantly written for and 
aimed at a general audience). Indeed, scholars steeped in 
knowledge of the pertinent theological and cultural contexts 
typically (and understandably) do not interact with Ellen White 
and her works in the same ways that non-scholars do. This is 
where George Knight’s works from the late 1990s—Meeting Ellen 
White; Walking with Ellen White; and Ellen White’s World—find 
their niche. They situate Ellen White’s writings in their original 
contexts and depict them as having been done by an actual person 
in the real world. It would be well for scholars to continue 
situating Ellen White in her context, especially as the temporal 
distance between her time and the present lengthens.  

 
Works on ordination. This is the last, and by far the largest, 
category of works having to do with women in Adventist history. 
However, the theological questions around ordination frame the 
space in which the history is done and used. This leads to much of 
this scholarship being theological in nature and straying into being 
purely theological and doctrinal far more often than not. When a 
historical argument is included in a work of theology or historical 
theology on ordination, that argument solely focuses on Adventist 
women who did pastoral and ministerial labor, whatever form that 
labor took, and only glancingly touches on other forms of labor 
(including the fields of medicine, education, administration, and 
publishing, all of which Adventist women worked in). Examples in 
this category include Josephine Benton’s Called by God: Stories of 
Seventh-day Adventist Women Ministers (1992) and the book 
edited by Rosa Banks, A Woman’s Place: Seventh-day Adventist 
Women in Church and Society (1992). This is obviously due to the 
wider theological questions regarding ordination in Seventh-day 
Adventism, but it has the effect of obscuring other activities and 
roles undertaken by women in the same places and times, 
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activities and roles that are equally deserving to be examined by 
the Church’s historians.  

Regardless of one’s stance on women’s ordination, it is 
important to note that each “side” has used historical facts to 
strengthen their arguments in advancement of their position. 
None of the works seem all that interested in the women 
themselves, but on whether the facts of those women’s lives will 
score points for their “side”. The same brief biographies, with little 
depth regarding the women themselves, and however sincerely 
researched and employed, are used repeatedly. The Adventist 
women in these works are typically more used as hard proof texts 
than as people whose real lives might lead to a better 
understanding of the past. When their lives and experiences are 
used purely in this manner, the produced works cease to be history 
and simply become polemic.  
 
Areas of Concern 
 
Theological lens. The default timeline of Adventist history is 
landmarked with theology and theological controversy. On one 
hand, this makes sense—the Adventist Church is a church and 
naturally, therefore, has theology, which has been developed over 
time. Besides, many of the excellent historians of Adventism have 
come through the Church’s theological seminaries and these 
historians have often asked theologically-oriented questions. 
There is nothing wrong with asking and seeking to answer said 
questions. There is nothing wrong with teaching that history. It is 
needed and important. 

However, this approach has left gaps in the historical record. 
The theological lens is not the only such framework through which 
to view the denomination’s past. There is no need to jump in the 
timeline from 1844 to 1863 to the 1888 General Conference 
Session to Ellen White’s death in 1915 to Questions on Doctrine in 
1955 and Andreasen in 1961 to Desmond Ford in the late 1970s 
and early 1980s to women’s ordination from the 1970s to now. If 
the questions that scholars who work in Adventist history and 
Adventist studies ask continue to be chiefly about theology and the 
effect of theology, then the scholarly community may lose sight of 
other aspects of the denomination’s past, aspects which may be 
more engaging to lay people than the development of doctrine and 
the finer points of theological discourse, aspects which may also be 
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crucial to answering pressing questions in the Church of the 
present. For an example of such aspects, look at the research that 
Benjamin Baker has been doing with regards to the receptiveness 
of both free and enslaved Black people to the apocalyptic message 
of the Millerites and others19 or at the research Kevin Burton has 
done on the abolitionist beliefs and practices of the founding 
generation of Seventh-day Adventists.20 Their work has been both 
fascinating and deeply needed in the modern church. What would 
a timeline of Adventist history which did not privilege theology 
and theologically-oriented questions above all else look like? What 
would an economic or a cultural timeline of the Adventist Church 
look like? Or, indeed, what would a timeline of Adventist history 
whose landmarks are focused on Seventh-day Adventist women 
look like? 

These are questions which we must answer if we want to 
expand the field’s historiography on women because presently 
Adventist historical education reflects the current state of the 
historiography. This article is not a study of pedagogy and 
acknowledges that personal experiences vary. Some teachers and 
professors may excel at teaching Adventist history where others 
may not. However, it may behoove the scholarly community to 
build on the very preliminary results presented by Dr. Lisa Clark 
Diller at the joint conference of the Association of Seventh-day 
Adventists and the General Conference Office of Archives, 
Statistics, and Research in 2014. Dr. Diller’s presentation, 
“Adventist history and theological heritage: Teaching our Church’s 
past in our universities and colleges”, indicates that the teaching of 
Adventist history appears to vary widely by institution and by 
whether it is being taught by a theologian or a historian.21 More in-
depth research on the teaching of Adventist history in Adventist 
                                                           
19 One of Baker’s recent pieces is ““There’s A Day Coming”: The Origin, 
Reception, and Conception of the Catastrophic Apocalypse among Black 
Captives”, Journal of Africana Religions 11:2 (2023), 153-197. 
https://doi.org/10.5325/jafrireli.11.2.0153 
20 For an example of Burton’s work, see “Joseph Bates and Adventism’s Radical 
Roots”, ARH (March 4, 2020), https://adventistreview.org/magazine-
article/joseph-bates-and-adventisms-radical-roots/. Burton’s recently defended 
doctoral dissertation, "The Anti-Slavery War on Evangelicalism: A Critical 
Interrogation of Abolitionism, Evangelicalism, and Apocalypticism”, is sure to 
add to Adventist history in whatever form it is published. 
21 Her presentation can be viewed in this video on ASTR’s YouTube channel: 
https://youtu.be/QGPsvxhGLvg?si=wJZ1H918l4fz3g7q&t=1774.  
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educational institutions should be conducted so that the Church’s 
scholars (be they theologians, historians, educators, or all three) 
can continue to engage in deep thinking and conversations about 
how they present Adventist history to its publics, whether that’s 
first grade students or first-year graduate students or somewhere 
in between. 

Being a Seventh-day Adventist means more than merely the 
theological doctrines listed in the fundamental beliefs. It always 
has. But where are the historical examinations of those other 
facets of Adventism and of Adventist life? What did it mean to be 
an Adventist intellectually? Socially? Artistically? Economically? 
How did those change over time? Where are the studies of how 
Adventism was expressed over time in different places? After all, 
Seventh-day Adventists are not a monolith; there’s a plurality of 
Adventist cultures. How has Adventist culture been spread? What 
products of Adventist culture exist? Are there distinct recipes, 
works of art, literature, music? Who created these? Why did they 
create such things? How were these things used in Adventist 
culture(s)? Is there a Seventh-day Adventist food culture or 
cultures? How were these created and perpetuated? How are 
Adventist values passed on to new generations? Who were 
involved with these tasks? Who performed this labor? 

Class, race, cultural background, and gender are just some of 
the things that shape a person’s understanding of Adventism as 
well as their lived experiences as Adventists. For example, an 
Australian’s experience as an Adventist is different from an 
American’s, or an Austrian’s? What about a Kenyan’s experience 
versus a Filipino’s, or a Brazilian’s? A man’s experience versus a 
woman’s experience? All are Seventh-day Adventists, but 
Adventism is individually experienced. Where are the cultural and 
social histories of Adventism? If we persist in only using the 
theological lens to make Adventist history, we will be missing out 
on huge swathes of it. 

 
Importance not determined by proximity. When 
researching and writing about Adventist women, historians should 
not evaluate those women’s ‘value’ to the field of Adventist history 
by their proximity to Ellen White, nor by their proximity to male 
Adventists or to their male relatives. An individual woman from 
Adventist history is worthy of proper historical scholarship, 
whether or not she crossed paths with Ellen White or with one of 
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the other founders of the Adventist Church. Historians must be 
careful not to treat Ellen White as the Great Woman of Adventist 
history and to instead incorporate history about all sorts of 
Adventists, not just the “great” ones. Adventist scholars should be 
aware of what a disservice it is when denominational history is 
only great men and one great woman. Ordinary people from the 
past are not merely instruments for insight into those people 
deemed extraordinary; ordinary people can offer scholars avenues 
into subjects that have been previously unknown, or, at least, 
unexplored. Scholars should question their underlying 
assumptions when they only describe a woman using her relation 
to other people and their positions (“sister of”, “mother of”, 
“secretary of”, etc.) rather than her own positions or actions 
(“magazine editor”, “Bible worker”, etc.). If scholars are writing 
about a woman, they should write about that woman and not use 
her merely as a ramp to other subjects. 

But this idea of importance due to proximity to greatness is an 
easy trap to fall into and it even seeps into modern works of 
scholarship, such as when a recent article in the Journal of 
Adventist Archives emphasized that the diaries of Persis Sibley 
Andrews Black (1813-1891) could best be utilized for scholarship 
in providing insight into the life of Ellen White, or into the 
church’s struggle to understand Ellen White’s charismatic gift, or 
into James White’s life.22 There is nothing wrong with those lines 
of inquiry, of course, but what about Persis’s lived experience? 
Should she not be the protagonist of her own life and be someone’s 
subject of historical research rather than merely being seen as a 
window into someone else’s life?  

 
Need for lateral thinking. The nature of archival records and 
other historical records is that they often reflect the values, 
deliberate or unconscious, of those who created the records and of 
those who kept the records. What that means in practice is that 
people—in this case, Adventist women—are not always 
immediately visible in the archival record. This has led some to 

                                                           
22 Gilbert M. Valentine, “Personal Diaries and the study of Adventist history: 
filling out the context of Adventist events and communities”, Journal of 
Adventist Archives, Vol. 1 (2021): 55-59, accessed 14 March 2024 at 
https://documents.adventistarchives.org/ArchivesPublications. 
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assume that there are no Adventist women in the archival record. 
This is not true.  

As with the women who semi-fictionalized themselves in the 
mission narratives, the women in Adventism’s archival record are 
often obscured. It may be more difficult to find them, and the 
amount of material may be less, but any scholar willing to think 
around the edges and to do the work of finding them will in fact be 
successful at it more often than not. This means that scholars 
cannot rely on the Review alone for their research but must 
expand their searches farther afield into the archival record. A 
search for a woman might not bring up files under her name, but a 
search for her husband might yield records that include her (or 
even are largely about her). A woman might not have disappeared 
from the records—she may have simply gotten married! 
Additionally, one must be careful to make sure that the first Mrs. 
His Initials Last Name is the same Mrs. His Initials Last Name in 
later years. For example, there are two women who went by Mrs. 
E. L. Longway—Inez (Miles) Longway (1899-1973), who married 
Ezra Longway in 1918, and Florence (Nagel) Longway (1910-
2008), who married Ezra Longway in 1973.23 Checking for 
multiple marriages is key when looking for an obituary or other 
death record.24  
 What can Adventist scholars do to address these concerns and 
better represent the entirety of the Adventist Church when 
creating its history? Although tracing the development of 
doctrines and their impact on Adventism is a worthy and 
necessary scholarly pursuit, Adventist history should not just be a 
history of doctrines; Adventist history should also be a history of 

                                                           
23 See Milton Hook, “Longway, Ezra Leon (1895–1987) and Inez Ruth (Miles) 
(1899–1973); later Florence Ione (Nagel) (1910–2008)”, Encyclopedia of 
Seventh-day Adventists, https://encyclopedia.adventist.org/article?id=98IV. 
Florence had already been married once, and, after Ezra’s death, married twice 
more, which leads the long subtitle of Florence’s book, Lotus Blossom Returns: 
The Remarkable Life of Florence Nagel-Longway-Howlett (2005). Even with 
her leaving off two of the surnames she gained through marriage, her use of all of 
them is a testament to her always being Florence, even when she was Florence 
Nagel, or Florence Longway, or Florence Howlett. 
24 It also helps fill in the historical record and can assist in photo identification. 
Three decades of Adventist mission work in the early twentieth century have very 
few accompanying records; checking for multiple marriages can reveal a 
missionary heretofore forgotten due to how quickly she died upon entering the 
work and then how quickly her role was filled by another. 
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the people—including women—who developed and debated and 
lived those doctrines. Scholars should continue to ask different 
questions of denominational history and to look at additional 
archival sources. Adventist scholars should look beyond their 
(probably unexamined) assumptions about women in Adventist 
history and what they think Adventist women’s lives were like and 
what records exist about, by, and because of them. Historians of 
Seventh-day Adventism should strive to create history which 
centers Adventist women’s lived experiences, making their labor—
all sorts of labor, not just ministerial or prophetic labor—more 
visible. 
 What follows is an example of why Adventist historians 
should do this work and why it is crucial to Adventist history. The 
stenographers and secretaries who worked at the General 
Conference of Seventh-day Adventists headquarters were largely 
women. Some were married, but many were single, and some 
remained single their entire lives, which meant that after their 
deaths and after the obituaries were written (if they were written), 
their stories fell out of Adventist memory. This example looks at 
the lives and contributions of three women from that group of 
secretaries and stenographers. Like with Ulrich’s “vertuous” 
women, the “best documented activity” of these women’s lives are 
most often their deaths, but archival work can provide a broader 
image of these women who were vitally important to the 
development of the Seventh-day Adventist Church—and to the 
study of its history. 
 Elizabeth Zeidler was born in Pennsylvania on December 8, 
1875. A graduate of Mount Vernon Academy in Ohio, Zeidler 
began working in Battle Creek, Michigan, as a secretary for the 
General Conference of Seventh-day Adventists (GC) on October 1, 
1900. She was twenty-five years old. Her first wage was seven 
dollars fifty cents a week25 (roughly $271 dollars a week in 2022 
dollars). She initially worked with GC Secretary Lewis A. Hoopes, 
then with his successor H. E. Osborne, and finally with William A. 
Spicer. 

In 1903, Zeidler was one of the few office staff who made the 
move from Battle Creek to Takoma Park, working at both the early 
North Capitol Street location and then at the main premises on 
Eastern Avenue. She continued to work as the personal secretary 
                                                           
25 Mary Paul, Untitled editorial note, The Keynote, August 1, 1952, 2. 
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to GC Secretary William A. Spicer, whose tenure in that office 
lasted until 1922. Like other secretaries and stenographers at the 
headquarters, Zeidler regularly worked behind-the-scenes at 
Annual Councils (called Fall or Autumn Councils during her 
career) and at Spring Meetings, and with at least one General 
Conference Session (even if she, along with fellow assistant Carrie 
Bailey, did not make it into the photograph of the reporting staff 
from the 37th GC Session in 1909).26 

When Spicer became GC President in 1922, Zeidler became 
Arthur G. Daniells’ secretary (1922-1926) and then Cecil K. 
Meyers’ secretary in 1926. In 1929, Zeidler became the recording 
secretary of the General Conference Committee (now the General 
Conference Executive Committee), beginning her work with the 
August 1, 1929, meeting. She served in this position throughout 
the remaining tenure of GC Secretary Meyers (1926-1933) and 
during the tenures of the next two people in the position, M. E. 
Kern (1933-1936) and E. D. Dick (1936-1952).  

The last Executive Committee meeting Zeidler took minutes 
for was Thursday, July 10, 1952,27 as Zeidler retired five days later 
on July 15. She was 76 years old and had served as a secretary at 
the General Conference for 51 years and 9.5 months. Two years 
later, in 1954, the Sustentation Committee voted to grant her “the 
family rate of sustentation” rather than the single worker’s rate, 
based on her “long and faithful service in the General Conference 
office.”28 Zeidler’s response might surprise some after having 
heard of her career. She wrote, “I cannot tell you how surprised I 
am. I did not know that single workers were ever eligible for more 
than the three-fourths of the family rate, except per chance one 
might have held some responsible official position. I therefore 
could hardly believe what I was reading.”29 In that same letter, 
Zeidler described her years of service as having “yielded large 
returns in the enjoyment I had in my work, and in the wonderful 

                                                           
26 Unsigned note, ARH, May 20, 1909, 18. She is listed as part of the reporting 
staff, but is not in the photograph of the recording staff from that Session (all of 
whom are identified). The photograph is held by the General Conference 
Archives. 
27 General Conference Committee minutes, July 10, 1952, 840 
28 W. H. Williams to Elizabeth Zeidler, 16 Aug. 1954, RG 33, Box 9817, Fld. 
“Zeidler, Elizabeth,” General Conference Archives 
29 Elizabeth Zeidler to W. H. Williams, 18 Aug. 1954, RG 33, Box 9817, Fld. 
“Zeidler, Elizabeth,” General Conference Archives 
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privilege I had of association with the men and women with whom 
I worked.”30   
 When Zeidler died in 1960, one of those colleagues, former 
GC Secretary E. D. Dick, eulogized her in a life sketch, from which 
her obituary was drawn. In it, Dick wrote: 
 

She possessed the unique ability of being able to summarize 
committee discussions and conclusions lucidly and concisely, 
and to recall these actions with marked accuracy. As the work 
grew, she became the “Information Bureau” of the General 
Conference office. As the result of her long and intimate 
acquaintance with the records, she was often able to guide the 
committees away from actions that would duplicate or conflict 
with those previously taken. To have stood so near the 
administration for more than half a century made her an 
exceedingly valuable worker in the cause she loved and 
served.31 

 
Other colleagues, too, spoke of her high regard for the work she 
had done, and how Zeidler had not viewed it as “routine”32 or as a 
“monotonous grind,” but as “a continual, stimulating challenge.”33  
 When Zeidler retired in 1952, Mary Paul became the 
recording secretary for the General Conference Committee. Paul 
had been born in Battle Creek, Michigan, on April 20, 1902. After 
her father’s death in May 1919, Mary and her mother Jennie 
moved to Takoma Park so that Mary could attend Washington 
Missionary College.34 Paul’s career at the GC headquarters 
seemingly began in the mid-to-late 1920s. By 1930, at any rate, 
Mary Paul and her mother were living in Takoma Park. After her 
mother’s death in 1936, Paul roomed first with Emma E. Howell, 
and they were soon joined by another colleague, T. Rose Curtis. 
The 1940 US Census saw all three living together in Takoma Park 

                                                           
30 Elizabeth Zeidler to W. H. Williams, 18 Aug. 1954, RG 33, Box 9817, Fld. 
“Zeidler, Elizabeth,” General Conference Archives 
31 E. D. Dick, “Life Sketch of Elizabeth Zeidler,” 2, RG 33, Box 9817, Fld. “Zeidler, 
Elizabeth,” General Conference Archives 
32 Katie Farney, “Elizabeth Zeidler—Long-Time Secretary,” The Keynote, 
February 1, 1960, 2 
33 E. D. Dick, “Life Sketch of Elizabeth Zeidler,” 2, RG 33, Box 9817, Fld. “Zeidler, 
Elizabeth,” General Conference Archives. 
34 T. G. Bunch, “Paul, Jennie Eliza Glover”, Lake Union Herald September 8, 
1936, 12. 
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in the time before Howell left to work as the secretary to H. M. S. 
Richards at the Voice of Prophecy in 1942.35 Then Paul lived with 
Curtis until Mary’s marriage to E. J. Lorntz in late July 1955, a 
year after the sudden loss of Lorntz’s first wife, Edith, after their 
return from the mission field.  

Soon after her marriage and the announcement of her 
husband’s retirement, Mary Lorntz transferred out of secretarial 
labor and into domestic labor in her new home in California, 
where she lived until her death on June 20, 1985.36 Indeed, the 
announcement of Mary Paul’s wedding in The Key Note, the 
periodical made by and for the members of the Keepers of the 
Keys, the organization of stenographers and secretaries at the GC 
headquarters and the Review and Herald Publishing Association, 
provides a glimpse into the work that Paul did as recording 
secretary (and which Zeidler had done before her). Her work 
included: 
 

…writing for the Review of the missionary sailings. With the 
two indices to the General Conference minutes she can readily 
turn to actions of the Committee from the beginnings of our 
denominational organization. [She] also writes the minutes for 
the North American Division Committee on Administration, 
and has the index to these actions.37 

 
After Mary Paul’s marriage, Katie Farney became the recording 
secretary of the General Conference Committee on a pro tem basis 
in August 1955 and held that position until December 1956, when 
it became her permanent position. She likely did similar things to 
what Paul and Zeidler had done.  

Born September 6, 1902, in Ohio, Farney had started her 
career at the General Conference at age twenty in 1922, after short 
part-time stints at her alma mater, Mount Vernon Academy, and 
at the Ohio Conference office. One of her first jobs was as a 
secretary to A. G. Daniells. Farney was part of the “battery of 
faithful, prompt, skilled, precise stenographers, working in relays, 

                                                           
35 1940 Census via ancestry.com; “Cooper, Emma Howell”, ARH September 9, 
1976, 23. 
36 “Mary Paul Lorntz, Loma Linda”, The San Bernardino County Sun (San 
Bernardino, CA), June 22, 1985, 48. 
37 Katie Farney, “Guidance to Secretarial Office Information”, The Key Note, 
August 1, 1955, 5.  
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and capturing every spoken word” of the 1930 GC Session.38 These 
captured words, of course, became the minutes that were 
published for the official record in the Review. In 1940, Farney 
lived with three of her colleagues from the General Conference: 
the widowed Grace D. Mace, assistant secretary of the Home 
Missionary Department; Grace’s sister, Lottie Quinn, who worked 
in the Sabbath School Department; and Edna Edeburn, secretary 
to Carlyle B. Haynes. When the 1950 US Census rolled around, 
Farney was enumerated as living on the second floor of 102 Park 
Avenue, Takoma Park. On that same floor lived Louise C. Kleuser, 
who was teaching at the Theological Seminary, and Marion V. 
Nyman, a long-time secretary for L. E. Froom. On the floor below 
them lived Charles and Florence Longacre, and their lodger, Mary 
Stella Fleisher, who worked as a secretary in GC Treasury. When 
Katie Farney retired in 1972, she had served fifty years in GC 
Secretariat, sixteen years of which she spent as recording secretary 
of the General Conference Committee.39  Farney died five years 
later, in May 1977.40 

The work that Zeidler, Paul, and Farney did endures to the 
present. Which researchers on Adventist mission and Adventist 
history have not referred to the pages of the Review for sailing 
dates, or to the minutes of the General Conference Committee for 
some action voted by that body? The tangible product of their 
labor forms the stuff from which Adventist history has been and 
continues to be made. Indeed, their labor, and the labor of others 
like them, whether fellow Keepers of the Keys at the headquarters 
or their counterparts at Divisions, Unions, Conferences, and 
institutions, provided a stable foundation for the Church to be 
built on.  
 At the 1954 GC Session, outgoing GC Secretary Denton E. 
Rebok made “The Secretaries’ Report”. While in previous (and 
later) years the report had been labeled as the report of just the GC 
Secretary, in 1954, Rebok presented the report on behalf of 
Secretariat. He introduced the associate secretaries and the 
secretary to the GC President, and then said: 

This group of men, together with the secretary, is elected for a 
four-year period, and therefore subject to change. It has been said 

                                                           
38 Unsigned note, ARH June 4, 1930, 96. 
39 F. C. Webster, “Dateline Washington: Retiring”, ARH July 13, 1972, 23. 
40 “Farney, Catherine (Katie) A.”, ARH  June 16, 1977, 22. 



Journal of Adventist Archives - 74 
 

 

that men may come and we may go, but we have a faithful group 
of women who go on, not forever, but for many years, and they 
give that much-needed continuity of service that makes for success 
in any great organization.41 

Rebok then introduced that group of women. At the top of his 
list were Katie Farney and Mary Paul. At that precise moment in 
1954, the group of women had a combined total of 185 years of 
service at the headquarters. Rebok clearly knew from his brief 
experience as GC Secretary42 that the secretaries and 
stenographers were crucial to the work of the Church, even if it 
was seldomly pointed out and seldomly mentioned in the Church’s 
history books. Those holding the fort, so to speak, at the GC 
headquarters were indeed in “responsible official positions”, even 
if, like Zeidler, they did not necessarily realize that. While further 
research is needed, anecdotal oral evidence indicates that 
secretaries and stenographers, who today would be called office 
assistants or office managers or administrative assistants, would 
sometimes need to make decisions and judgment calls on behalf of 
their traveling bosses, especially in the days long before instant 
communication via cell phone, email, and text. 
 Yet the labor of these women has largely, though not entirely, 
been obscured and forgotten over time even as that labor has had 
a deep impact on the Church and on its history. As far as is known 
at present, none of these vitally important women left behind 
much archival evidence which indicates what they thought or felt 
about their careers, their lives, or the world around them. While 
there is a Zeidler Collection at the General Conference Archives, it 
is material Zeidler produced on how to be a good secretary. This is, 
of course, useful historical evidence for how secretaries at the GC 
were expected to function, but in some ways it lacks that sense for 
who Zeidler was as a person. From what evidence that does exist—
largely the pages of the periodical of the Keepers of the Keys—
scholars can glean small details like Zeidler grew roses, that 
Farney was an avid walker, that sometimes most of the secretarial 
staff were laid up in the Washington Sanitarium with the flu, or 
that they cheered each other on through welcome parties and 

                                                           
41 Denton E. Rebok, “The Secretaries’ Report”, ARH May, 26, 1954, 13. 
42 Rebok was GC Secretary during 1952-1954. For more on him, see Dennis 
Pettibone, “Rebok, Denton Edward (1897-1983)”, Encyclopedia of Seventh-day 
Adventists, https://encyclopedia.adventist.org/article?id=8JEX. 
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farewell parties and social get-togethers in between. The sort of 
histories that are waiting to be written depend upon an archival 
record which makes them hard to find, even though they are 
crucial to the records’ existence. 
 After all, much of what is in the archives was produced and 
preserved by them. Without people like Elizabeth Zeidler, Mary 
Paul, and Katie Farney (as well as their sister workers), there were 
no minutes kept, no correspondence typed, copied, or filed, no 
articles and books fact-checked and proofread, no envelopes 
labeled and stuffed and sorted and sent. The creation of the 
General Conference Archives in 1973 would have still happened, 
but without the previous work done by the secretaries, 
stenographers, and office assistants, it would have been more 
difficult to make sense of the records that had built up over the 
decades. This is not to say that men cannot organize records—they 
can and do all the time—but in Adventist history (and, one 
suspects, in broader fields of history), secretarial labor in the 
twentieth and twenty-first centuries has often been the province of 
women and thus less studied. 

Women’s work—all sorts of women’s work—underpins the 
making of Adventist history. These women seldom made history in 
part because they were, in another sense, making history. Their 
labor tilled the field in which Adventist history grew. And the 
women of Seventh-day Adventist history should be studied. Yes, 
its metaphorical Antinomians and witches, its outliers and its 
firsts and its onlys, as well as its quote-unquote well-behaved 
women, should be studied. Historians should look at the history 
they are doing and ask themselves where the women are and 
remember that Adventist history is women’s history—they just 
have not been seeing it that way, or treating it that way, or writing 
it that way. The historiography on Adventist women has been 
lacking. That is something which should change. 
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Albert Vuilleumier, Pioneer of European Adventism 
The Historical Archives of French-speaking Adventism 

(HAFA) is a documentation center dedicated to the history of 
Adventism in France, Switzerland, Belgium, and Luxembourg. They 
are located on the Campus Adventiste du Salève, which also houses 
the Adventist Faculty of Theology that trains pastors and future 
leaders of the French-speaking Adventist world. The HAFA holds a 
number of manuscripts dating back to the early days of the 
Adventist work in Europe. Among these manuscripts are eight 
letters addressed to Albert Vuilleumier. 

Albert Vuilleumier was a significant figure for both Swiss and 
global Adventist history. Originally from Tramelan, Switzerland, he 
is considered one of the three founding members of the Sabbath-
keeping Adventist community in Switzerland, predating the arrival 
of John N. Andrews. In 1865, the independent Polish missionary 
Michael B. Czechowski settled in Switzerland after a fourteen-
month stay in the Italian Piedmont.1 In the summer of 1866, 

                                                           
1 For an in-depth study on the journey of Michael B. Czechowski, refer to the works 
available in French : Alfred Vaucher, M.-B. Czechowski (Collonges sous Salève: 
Fides, 1976) and in English: Rajmund L. Dabrowski, Bert B. Beach (éd.), Michael 
Belina Czechowski 1818-1876, Results of the Historical Symposium about his life 
and work held in Warsaw, Poland, May 17-23, 1976, commemorating the 
hundredth anniversary of his death (Warsaw: Znaki Czasu, 1979). The primary 
sources used to establish the journey of Michael B. Czechowski are his own 
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Czechowski evangelized the commune of Tramelan, in the canton 
of Bern.2 He met with great success there, and three families quickly 
decided to form a group and observe the Sabbath. These families 
were the Dietschy, the Guenin, and the Vuilleumier.3 But in 1868, 
as tensions arose between the community and the missionary4, and 
during his absence, Vuilleumier discovered a copy of the Review 
and Herald in the vacant room of Czechowski. The people of 
Tramelan then realized they were not alone in observing the 
Sabbath and awaiting the return of Jesus. Correspondence began, 
ultimately completing the separation of the young community from 

                                                           
periodical, L'Évangile Éternel, which regularly features brief missionary reports, 
as well as the American Adventist periodicals Voice of the West and World Crisis, 
to which he frequently sent letters that were published along with his missionary 
accounts. 
2 The missionary himself reports his arrival in Tramelan: Michael B. Czechowski, 
“Notre journée, n° 5”, L’Evangile Eternel, September 5, 1866, 19. 
3 On New Year's Eve in 1866, eight individuals decided to observe the Sabbath and 
gather together to celebrate this day. According to Jean Vuilleumier (son of Albert 
Vuilleumier), those present at this meeting included Jules-Henri Guenin, Edouard 
Vuilleumier (Albert's brother-in-law and co-owner of the house), Lina Vuilleumier 
(Albert's sister and Edouard's wife), Alcide Vuilleumier (an unknown individual, 
possibly Edouard's brother), Luc and Abel Vuilleumier (Albert and Lina's first 
cousins), Albert Vuilleumier, and "Mina," his wife. See: Jean Vuilleumier, 
“Souvenirs intéressants sur l’origine du message adventiste en Suisse”, Le 
Messager, June, 1905, 63‑64. Jean Vuilleumier reaffirms this narrative about New 
Year's Eve in an unpublished manuscript that traces the life of his father, Jean 
Vuilleumier, “Albert Vuilleumier, 1835 - 1923”, s.d., HAFA, boîte 1CP1, chemise n° 
4, foure n° 1, doc. 05. 
4 Several issues appear to have caused turmoil within the community, including 
matters related to money and morals. The Polish missionary incurred debts 
totaling several thousand francs owed to various residents of Tramelan. The HAFA 
holds five certificates of indebtedness as well as a telegram from Michael B. 
Czechowski addressed to the residents of Tramelan. See: “Dette MBC envers AV de 
500.- CHF”, 16 août 1867, HAFA, DP08 , “Dette MBC envers AV de 500.- CHF”, 
20 juin 1867, HAFA, DP09 ; “Dette MBC envers AV de 80.- CHF”, 05 août 1867, 
HAFA, DP11, “Dette MBC envers AV de 20.- CHF”, 28 octobre 1867, HAFA, 
DP13  and “Télégramme MBC à AV”, 06 février 1867, HAFA, DP03. In addition, he 
met Wilhelmine Schirmer, a German speaker who became his secretary and with 
whom he departed for Hungary, leaving his family in Switzerland. Jean-David 
Geymet, his first collaborator who came to Switzerland from Italy with Michael B. 
Czechowski, commented on this woman, without naming her, stating that she 
would cause great harm to the work. For further details, refer to Jean-David 
Geymet, “Petits commencements : 2e partie”, Revue Adventiste, May 15, 1922, 118. 
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the missionary who departed for Hungary the following year, 
leaving his new converts behind in Tramelan.5  

Albert Vuilleumier's house served as a meeting place and 
center for evangelism in Tramelan. After he sold it to his brother-
in-law, the latter subsequently sold it to Jean-Georges Roth, who 
built the first Adventist chapel in Europe on the site. This chapel 
was dedicated by Ellen G. White.6   

That is to say, Vuilleumier should be recognized as one of the 
figures through whom Seventh-day Adventism became a global 
movement. In 1872, the names of Albert Vuilleumier, Jules-Etienne 
Dietschy, and Jules-Henri Guenin are jointly signed on a letter 
preserved in the General Conference Archives, where a formal and 
explicit request to send a missionary is made on behalf of their 
Swiss community. This request signifies their desire to fully 
integrate into the Seventh-day Adventist family and move beyond 
mere correspondence.7 The response came on August 15, 1874, 
during the 13th Annual Session of the General Conference, where a 
vote decided:  

 
                                                           
5 Jean Vuilleumier, “Premiers jours de l’oeuvre en Europe [partie 4]”, Revue 
Adventiste, June 15, 1939, 7, Jean Vuilleumier, “Albert Vuilleumier, 1835 - 1923”, 
1CP1, ch. 4, f. 1, doc. 05. As early as 1883, this story is recounted in Historical 
sketches of the foreign missions of the Seventh-day adventists, with reports of the 
European missionary councils of 1883, 1884, and 1885, and a narrative by Mrs 
E. G. White of her visit and labors in these missions (Bâle: Imprimerie polyglotte, 
1886), 11. 
6 We have the sermon of Ellen G. White's dedication dated December 25, 1886, see 
Ms 49, 1886. Regarding the house, we consulted the State Archives of Bern, which 
preserves the archives of the Courtelary district, including the land registry records 
relevant to our period of interest. The original house is currently located at Grand-
rue 160. The land was acquired by Frédéric-Henri Vuilleumier, Albert's father, in 
1838, and the house was built in 1842. Part of the land associated with this house 
was transferred to Albert and Edouard Vuilleumier for them to build their own 
house, a bakery, and a watchmaking workshop. The original house, located just 
across the street, was occupied by the father and his daughter Sophie, who was 
married to Jules-Etienne Dietschy. In 1872, Albert and his family moved and 
settled in the vicinity of Neuchâtel. There is a record of an advertisement for the 
sale of the house in the National Suisse. It appears that Edouard Vuilleumier 
eventually bought the house entirely from his brother-in-law. It was in 1876 that 
Jean-Georges Roth acquired it. He subsequently established his business there. 
7 Albert Vuilleumier, Jules-Etienne Dietschy, Jules-Henri Guenin, “Bien aimés 
frères en notre Seigneur Jésus !”, 29 novembre 1872, General Conference Archives, 
box 13721D. 
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RESOLVED, That the General Conference, feeling the same 
interest in the Swiss Mission that has been expressed in former 
sessions, instruct the Executive Committee to send Elder J. N. 
Andrews to Switzerland as soon as practicable8 

 
That same year, Andrews departed for Switzerland and stayed 

with Vuilleumier in La Coudre, near Neuchâtel.9 Vuilleumier also 
left a legacy to global Adventism through his son, Jean Vuilleumier, 
who significantly influenced the history of the Church. He served as 
an assistant to Andrews and was a pioneer in Argentina and 
Uruguay, where he advanced the publication work in Spanish. Upon 
returning to Europe, he worked as an evangelist and, notably, as the 
editor-in-chief of Le Messager and later La Revue adventiste. He 
also served as the director of the Adventist Bible School before it 
relocated to Collonges-sous-Salève.10 Thus, the name of Albert 
Vuilleumier is intrinsically linked with the inception and expansion 
of Adventism in Switzerland, Europe, and worldwide. 

 
Brief Biography of Albert Vuilleumier 

The HAFA in Collonges-sous-Salève holds the Vuilleumier 
collection (catalog number 1CP1), which primarily consists of 
documents concerning Jean Vuilleumier, Albert's son. Jean 
Vuilleumier took care to preserve documents about his father, 
including producing a typescript based on his father's notes, which 

                                                           
8 “Transcription of minutes of GC sessions from 1863 to 1888”, Office of Archives, 
Statistics and Research, accessed april 29, 2024,  
https://documents.adventistarchives.org/Periodicals/GCSessionBulletins/GCB1
863-88.pdf. 
9 For more details on John N. Andrews' arrival in Switzerland and his reception by 
the Vuilleumier family, refer to the chapter “A Rookie Missionary in Neuchatel: 
1874-1876” in Gilbert M. Valentine, J. N. Andrews, Mission Pioneer, Evangelist 
and Thought Leader (Nampa: Pacific Press, 2019), 535‑567. The chapter begins 
with the arrival of the American missionary in Swiss territory. Gilbert M. Valentine 
makes a slight error regarding the composition of the Vuilleumier family. Luc 
(“Lukas”) is the brother of Adémar, not his father. Both are second cousins of 
Albert. This means that Albert's father (Frédéric Henri Vuilleumier) and Luc and 
Adémar's father (Benoit Vuilleumier) share the same grandfather (Abraham 
Vuilleumier). We reconstructed the Vuilleumier family tree through marriage and 
birth records provided by the ExpoActes database, made available by the Cercle 
généalogique de l'ancien Evêché de Bâle for its members. 
10 Robert Gerber, “Jean Vuilleumier”, Revue Adventiste, January 15, 1957, 9, and 
14‑15. 
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recounts his life. The following biographical elements are primarily 
derived from this typescript.11  

Albert Vuilleumier was born on May 8, 1835, in Tramelan, to 
Frédéric-Henri Vuilleumier and Elisabeth Joly. In 1848 and 1849, 
at the age of 13, he went to the German-speaking part of Switzerland 
to perfect his knowledge of Goethe's language, a customary practice 
in the region. He traveled to the countryside around Basel. During 
his childhood, he was bitten by a spider, causing him to suffer from 
intermittent fevers. He also participated in the local brass band as 
a trumpeter. Later, he performed his military service and attained 
the rank of sergeant major. Albert became a watchmaker and 
worked with his father.12 
On October 4, 1862, he married a woman named Wilhemine, 
affectionately known as Mina. According to his son, he met his 
future wife on a day when he visited the farmer with whom he had 
stayed during his youth to improve his German. She opened a 
bakery in the house that Vuilleumier and his brother-in-law 
Edouard built, opposite his father's house. Their first son, Jean, was 
born on September 5, 1864. 

Albert was a parishioner of the Reformed Church of the Canton 
of Bern, also known as the National Church. However, he is said to 
have participated in meetings at the Swiss Young Men's Christian 
Association (YMCA) in London. According to Anna De Prato and 
Jean Vuilleumier, Albert had just returned from a trip to England 
immediately before the Polish missionary arrived in Tramelan. 
According to Anna De Prato, he was "troubled by the discussions 
between the National Church and the Free Church13”. His son 
recounts that, following this trip, Albert decided to abandon 
dancing and dedicate himself to reading the Bible. Albert was thus 
                                                           
11 Jean Vuilleumier, “Albert Vuilleumier, 1835 - 1923”, 1CP1, ch. 4, f. 1, doc. 05. 
12 The Davoine directory is a periodical listing various trades, including the 
watchmaking sector, in Switzerland. The mention of Vuilleumier-Joly appears as 
early as 1851, and Albert Vuilleumier is listed starting in 1865, alongside Edouard 
Vuilleumier, his brother-in-law and business partner. 
13 The early 19th century was a tumultuous period for religion in Switzerland. The 
first Revival in Geneva began in 1815, and in 1845, the Free Church of the Canton 
of Vaud was established, separating from the National Church. Historians refer to 
the religious movements within Swiss Protestantism during this period as 
"fractures." For further reading, see Jean-Pierre Bastian, Christian Grosse, Sarah 
Scholl (éd.), Les fractures protestantes en Suisse romande au XIXe siècle 
(Genève: Labor et Fides, 2021). 
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on a spiritual journey and was questioning his faith at that time.14 
All of this occurred shortly before the summer of 1866, when a 
stranger arrived in Tramelan. 

Albert meets Michael Czechowski in the summer of 1866 
through his other brother-in-law, Jules-Etienne Dietschy. He 
participates in and hosts several study and prayer meetings with the 
Polish missionary in his house and watchmaking workshop, and 
attends debates. Along with other families in Tramelan, he decides 
to form a Sabbath-keeping group by New Year's Day 1866. He was 
baptized on Saturday, August 3, 1867, in Lake Neuchâtel. On 
September 15, 1867, Vuilleumier was ordained to the ministry.15 

Vuilleumier also became a generous supporter of the Polish 
missionary's ministry. The HAFA holds certificate of indebtedness, 
five of which are addressed to Vuilleumier totaling 1,500 CHF. This 
was a significant amount considering that a worker in the 
watchmaking sector earned about 1.30 CHF per day of work during 
that time in that region.16 This financial support likely played a role 
in the dynamics of distrust between the young community and the 
missionary when he was unable to pay back. 

                                                           
14 Anna De Prato, “Origine du ‘sabbatisme’ ou plutôt de l’Adventisme du septième 
jour en Europe”, Revue Adventiste, December 1, 1922, 304, and Jean Vuilleumier, 
“Premiers jours de l’oeuvre en Europe [partie 2]”, Revue Adventiste, May 15, 
1939, 2. Albert returned from England "a few months before September" 1866, 
according to Jean Vuilleumier. 
15 Michael B. Czechowski, “Mission, n° 50”, L’Evangile Eternel, September 20, 
1867, 50 and Michael B. Czechowski, “Mission Letters from Switzerland : Number 
Nineteen”, World Crisis, October 23, 1867, 22. 
16 According to an article in the Revue syndicale suisse citing “Dr. Schuler's” 1905 
factory inspection report, which includes a table listing wages for 10 to 11-hour 
workdays in Eastern Switzerland in 1893-94, 60% of workers in the watchmaking 
sector earned up to 2.- CHF per day, while 27% earned between 2.- and 4.- CHF. 
Refer to “Les salaires en Suisse avant 1900”, Revue syndicale suisse : organe de 
l’Union syndicale suisse 1 (1909): 103. Additionally, according to the table “Indices 
des salaires par secteur (agriculture, industrie), branches (industrie) et canton 
(Zurich, Glaris, Bâle-Ville), de 1815 à 1890: estimations de Bernegger et de H. 
Ritzmann” provided by Statistique historique de la Suisse, in 1867 were 
approximately 60% of those in 1890. See “Tab. G.2 : Indices des salaires par 
secteur (agriculture, industrie), branches (industrie) et canton (Zurich, Glaris, 
Bâle-Ville), de 1815 à 1890: estimations de Bernegger et de H. Ritzmann”, 
Statistique historique de la suisse hsso, 2012, accessed April 29, 2024, 
hsso.ch/2012/g/2. Therefore, it is estimated that the average daily wage was 
around 1.30 CHF during that period. 
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Between January and July 1868, Vuilleumier discovered a copy 
of the Review and Herald in the vacant room of Czechowski, who 
had been absent for some time. Albert decides to write to the 
American brethren, initiating a correspondence much to the dismay 
of the independent missionary who now has to explain himself. In 
1869, he was invited to come to the United States to attend a general 
conference. With his wife pregnant at the time, he decides to yield 
his place to a young recently converted missionary whom he had 
baptized, Jakob Erzberger.  

Between 1868 and 1874, Vuilleumier's life experienced several 
upheavals. Jacques Frei mentions the bankruptcy of the bank 
Vuilleumier was associated with, resulting in significant financial 
losses for him. According to Jacques Frei, this explains Albert's 
desire to seek reimbursement and the end of his support for the 
Polish missionary.17 Vuilleumier also faced the bankruptcy of his 
bakery, which he had closed on Saturdays due to his new religious 
conviction.18 Alongside the bank's bankruptcy, which caused 
substantial financial setbacks, this likely contributed to his decision 
to leave Tramelan and settle in Neuchâtel.  

Beyond financial concerns, Albert's personal life was also 
challenging. On August 4, 1869, he lost his fourth child, Myrte, at 
the age of two. Another child, Jacques, was born two weeks later, 
but he too passed away at the age of two in 1871. The following year, 
another son named Jacques was born, but he also died before 
reaching the age of one in 1873. So between 1869 and 1873, Albert 
experienced the deaths of three young children.19 In 1872, he moved 
to the canton of Neuchâtel, where he would host and accommodate 
Andrews two years later. 

                                                           
17 Rajmund L. Dabrowski, Bert B. Beach (éd.), Michael Belina Czechowski 1818-
1876, 226. Cependant, Jacques Frei does not provide any sources to substantiate 
this claim regarding the bank's bankruptcy. 
18 An article in the Bulletin de la Société Neuchâteloise de Généalogie asserts that 
the business did not survive this decision. See Jean-Philippe Vuilleumier, “Trois 
parcours Vuilleumier”, Bulletin de la Société Neuchâteloise de Généalogie 22 
(2024): 37. 
19 See below, letter dated April 15, 1879 (DP 31), John N. Andrews addresses Albert 
Vuilleumier shortly after he buried his daughter. He mentions that he knows Albert 
understands what he is going through at this moment, most likely referring to the 
children Albert himself had to bury. 
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On September 23, 1885, Vuilleumier was officially ordained as 
a pastor of the church. Ellen White was present at this ceremony. In 
a letter from 1885 addressed to George Butler, she states, “I believe 
him to be an excellent man”.20 In 1886, he was listed in the 
Yearbook as a member of the Executive Committee of the Foreign 
Mission Board in Switzerland. 

He then worked for four years in Geneva. On September 29, 
1896, he departed for the United States and remained there for 
eight years. In October 1904, he returned to Europe and settled in 
Gland in April 1905. His wife passed away in December 1906. In 
1907, he moved to Geneva to live with Elise, his eldest daughter. In 
April 1910, he returned to Gland and passed away in 1923.21  

 
The Correspondence of Albert Vuilleumier 

The HAFA therefore possesses eight letters addressed to Albert 
Vuilleumier. Here is the list of manuscripts:22  

● Michael B. Czechowski (MBC) to Albert Vuilleumier (AV), 
February 6, 1867, DP06 

● MBC to AV, March 31, 1867, DP04 
● Wilhemine Schirmer (WS) to AV, December 13, 1867, DP14 
● MBC to AV, July 5, 1868, DP02 
● MBC to AV, December 15, 1868, DP07 
● John N. Andrews (JNA) to AV, January 15, 1878, DP32 
● JNA to AV, April 15, 1879, DP31 
● Uriah Smith (US) to AV, February  28, 1895, 1CP7, Ch. 1, f. 

4 
 

                                                           
20 Ellen G. White, Lt 23, 1885. For Ellen G. White's presence at Albert's ordination, 
refer to Ms 24, 1885. Jacques Frei errs in his chapter on Michael B. Czechowski in 
Europe when he mentions Ellen White criticizing the character of Albert 
Vuilleumier. He confuses Albert with Adémar, as the letter refers to "brother A. 
Vuilleumier." However, this actually pertains to Adémar, as indicated by the 
context of the individual who spent several weeks with the Whites. See Rajmund 
L. Dabrowski, Bert B. BEACH (éd.), Michael Belina Czechowski 1818-1876, 262. 
21 All these details are sourced from the notes of Jean Vuilleumier, “Albert 
Vuilleumier, 1835 - 1923”, boîte 1CP1, ch. 4, f. 1, doc 05 and Albert Vuilleumier, 
“Diverses datations en notes manuscrites”, 1910, HAFA, boîte 1CP1, chemise n° 4, 
foure n° 2, doc 07. 
22 The last bibliographic element corresponds to the document reference number 
at the HAFA. 
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The last twelve months have seen several institutions had their 
archives and records centers accredited by the General Conference 
Office of Archives, Statistics, and Research (ASTR). First, in 
November, the South Pacific Division Heritage and Archives 
Department, located at Avondale University, in Cooranbong, New 
South Wales, Australia, was accredited at the second-highest level, 
of “Approved”. The present author chaired a team that, at the 
South Pacific Division officers’ request, carried out an evaluation 
of the division’s archives, heritage collections, and museums in 
2018; the difference in the way materials are treated, conserved, 
and made accessible in the intervening five years was prodigious. 
The archives will be building on its success to seek “Center of 
Excellence” accreditation this coming September. At the time of 
publication, there is only one Center of Excellence (the Center for 
Adventist Research at Andrews University) so it would be good to 
see another added to the list of accredited institutions. 

In March, a team made up of the author and the executive 
secretary and assistant secretary of the Southern Asia-Pacific 
Division carried out two accreditations, of the East Indonesia 
Union Conference, in Mindanao, and the West Indonesia Union 
Conference, in Jakarta. Both passed their accreditations at the 
level of “Recognized”: the EIUC unconditionally, the WIUM 
conditionally, but the condition was subsequently met and so both 
are now “Recognized” by GC ASTR. A tremendous amount of work 
had clearly gone into preparing for the accreditations and the 
EIUC’s level of documentation in particular was a model for any 
archives or records center seeking accreditation. 

Later in March, the author inspected the archives and records 
centre of the East-Central Africa Division, near Nairobi, Kenya. 
These had been informally evaluated by two ASTR staff in 2023 
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and recommendations made to ensure the division could 
successfully move forward with accreditation in 2024. In the end, 
there were some minor issues, but accreditation was awarded for 
the archives at “Emerging” level and for the records centre as 
“Recognized”. 

In August, the author visited the West-Central Africa Division 
for a reaccreditation inspection. The division had originally been 
accredited as “Recognized” in 2019 by an ASTR team consisting of 
Roy Kline and Kenrie Hylton. Further improvement in the 
archives and records center had taken place since 2019, and both 
were reaccredited as “Recognized”. 

In September, the author visited the South Pacific Division 
Adventist Heritage Centre, which acts as both the archives and 
records center for the division and also has a large collection of 
historic manuscripts and photos. Located at Avondale University, 
the Centre had been accredited last November as “Approved” but 
sought upgrading to “Center of Excellence.” This was achieved, 
making the Adventist Heritage Centre only the second accredited 
“Center of Excellence,” after the Center for Adventist Research at 
Andrews University. 
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by 
Kevin M. Burton 

 
 
 

Introduction 
The Center for Adventist Research (CAR) at Andrews 

University strives to collect everything by, about, against, and 
related to Seventh-day Adventism from around the globe. Though 
this is a virtually impossible task, CAR aspires to this goal so that 
undergraduate and graduate students on campus and researchers 
from around the world can access to this rare and unique material. 
Collectively, all Adventist archives make the writing of history 
possible and serve as the foundation for Adventist identity and our 
mission. 

CAR possess more than four hundred manuscript collections, 
most of which are available for research. This article briefly 
highlights some of the collections that have recently been 
processed and are now accessible as well as some of CAR’s most 
recent acquisitions. 
 
Recently Processed Collections 

Several notable collections have recently been processed and 
are now available for research. Among these are the Jasper Wayne 
Papers (Collection 377), which CAR acquired in 2021. Wayne 
(1850–1920) was a lay entrepreneur and is best known as the 
“Father of Ingathering.” This small collection (.075 linear feet) 
contains Wayne’s correspondence from 1904 to 1914 and some 
letters sent to his wife after his death (thirty-six letters) as well as 
one of Wayne’s unfinished manuscripts, titled, “Start of the 
Harvest Ingathering Work.” 

The Eric A. Beavon Papers (Collection 384) is of interest as 
well. Beavon (1898–1987) was an Adventist educator, missionary, 
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pastor, and administrator for more than 65 years who worked in 
the United States, Canada, England, and Kenya. In addition to his 
service for the church, Beavon was also imprisoned at Dartmoor 
during World War I as a conscientious objector. Beavon’s 
collection (1.25 linear feet) contains his poetry, his correspondence 
between 1919 and 1926 (187 letters), photographs, and his 
seventeen diaries from 1915 to 1920 that relate his experiences as a 
“Conchie” during the war. 

The Dudley U. Hale and Family Papers (Collection 318) are 
now available for research. Hale (1865–1949) was an early 
missionary to Ghana and helped establish the first Adventist 
mission in West Africa. Hale also served in British Guyana and 
was president of the Missouri, Southern Missouri, Wyoming, 
Nebraska, and Northern New England conferences. This collection 
(1.67 linear feet) contains various biographical documents relating 
to Hale as well as his personal papers, correspondence, 
photographs, and diaries for 1897 and 1903. It also contains the 
papers of his wife, Ida, and their daughters, Lila and Worthy. 

The Anti-Saloon League Records (Collection 208) have been 
at the Center for Adventist Research for many years but are now 
accessible. This rich collection (2 linear feet) contains extensive 
correspondence and publications from 1893 to 1912 that James L. 
Ewin preserved. The national Anti-Saloon League was founded in 
Oberlin, Ohio, and had significant influence within United States 
politics between 1893 and 1933. Though it was not an Adventist 
organization, it is significant for contextualizing the Adventists’ 
support for temperance and vital for understanding the national 
history of this cause during the Progressive Era. 

CAR has recently processed the Louis Bernard Reynolds 
Papers (Collection 323). Reynolds (1917–1983) was a leading black 
Adventist minister, editor, and administrator. He edited Message 
magazine from 1945 to 1959 and from 1978 to 1980 and was 
author of the path-breaking book, We Have Tomorrow: The Story 
of American Seventh-day Adventists with an African Heritage 
(Review and Herald, 1984). Reynolds’ collection (2 records center 
boxes) contains personal items, correspondence, writings, 
photographs, and topical files from the 1940s to the 1980s. 

The Ellen G. White Compilation Collection (Collection 140) 
has been stored in the vault at CAR for many decades but is now 
available for research. This collection (3.3 linear feet) was 
preserved and collected by several people, the most notable of 
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whom was Minnie Violet Hawkins, one of Ellen White’s 
secretaries. It contains Ellen G. White’s letters and manuscripts 
(including some holographs) as well as the correspondence of 
William C. White and Herbert White. This unique collection 
documents and illustrates many things about Ellen White’s life 
and work not available elsewhere, most notably revealing how 
Ellen White’s office produced her publications in the 1890s and 
1900s. 

The Branch Davidians of Waco, Texas, Documents (Collection 
399) will interest many scholars. In 1993, the Federal Bureau of 
Alcohol, Tobacco, and Firearms (BATF) and Federal Bureau of 
Investigation (FBI) laid siege to David Koresh’s followers at Mount 
Carmel. After fifty-one days, the FBI stormed the compound with 
tanks and tear gas, resulting in a fire that killed eighty-two 
Davidians (including children). The Davidian documents at CAR 
date from the late 1980s and early 1990s and came from one of the 
buildings on the Davidian compound not selected for document 
retrieval after the raid. One of the demolition workers grabbed 
these papers out of the dumpster and kept them in storage until 
his death. In 2023, his children sold these documents to a rare 
book dealer, who then sold them to CAR. This collection (.21 linear 
feet) contains diary fragments, sermon drafts, prophetic timelines, 
drawings, and a fragment with Koresh’s signature. Much of this 
collection is devoted to the seven seals of Revelation 6, a document 
possibly written by Koresh himself. There is also one homily that 
was written on March 21, 1993, during the siege. 

Ronald L. Numbers, a distinguished historian of medicine and 
science as well as Seventh-day Adventism, donated his papers to 
CAR in 2022. The Ronald L. Numbers Papers (Collection 379) 
contains forty-eight records center boxes of material totaling 
about 60 linear feet. This collection is broad in scope and includes 
materials from Numbers’ personal and professional life. The 
finding aid, which is 175 pages in length, details the rich material 
available in this collection, the most notable being Numbers’ 
extensive correspondence from 1965 to 2023. 

In 2022, CAR acquired the largest known collection of Joseph 
Wolff materials. Wolff was a contemporary of William Miller 
known for his extensive missionary journeys and prediction that 
Jesus Christ would return in 1847. He is prominently featured in 
Ellen G. White’s Great Controversy. The Joseph Wolff Papers 
(Collection 381) contains about one thousand pages of 
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handwritten material, including over 150 letters and Wolff’s Bible 
with extensive handwritten notes. Now that this material is 
available, it is possible to write a scholarly biography of Wolff. 
 
Recently Acquired Collections 

The Center for Adventist Research has also recently acquired 
many substantial manuscript collections that are not yet available 
for research. Once these collections are organized, they will be 
accessible. Interested parties can contact CAR for updates 
regarding the availability of these materials. The following are the 
most notable recently acquired collections: 
 
English Professors 

 Dorothy Minchin-Comm (1929–2017), former Professor of 
English at La Sierra University (23.75 linear feet). 

 
Nurses, Doctors, and Scientists 

 Ella D. Dorsey (1881–1902), a former nurse at the Battle 
Creek Sanitarium who died tragically in a boating accident 
on Lake Goguac in 1902 (approximately 300 pages of 
correspondence) 

 George B. Replogle (1966–1955), a medical doctor and 
missionary who served nearly twenty-eight years at the 
River Plate Sanitarium in Argentina (0.67 linear feet) 

 Ariel A. Roth (1927–), an Adventist zoologist, former 
professor at Andrews University and Loma Linda 
University, and past director of the Geoscience Research 
Institute (85 linear feet). 

 
Theologians and Missiologists 

 Edward W. H. Vick (1929–2024), an Adventist teacher, 
preacher, and author of about thirty books (1 linear foot). 

 Gottfried Oosterwal (1930–2015), former professor at the 
Seventh-day Adventist Theological Seminary and founder 
of the Institute of World Mission (6.88 linear feet). 

 Edwin H. Zackrison, Sr. (1941–2022), former Professor of 
Theology at La Sierra University (8.75 linear feet) 

 Norman R. Gulley (1933–2022), a systematic theologian, 
author, and professor at Southern Adventist University 
(31.25 linear feet). 
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 Russell L. Staples (1924–), Professor of World Mission, 
Emeritus, at the Seventh-day Adventist Theological 
Seminary (45 linear feet). 

 Peter M. van Bemmelen (1934–), Professor of Theology, 
Emeritus, at the Seventh-day Adventist Theological 
Seminary (73 linear feet). 

 
Historians 

 Floyd Greenleaf (1931–2022), an Adventist historian, 
administrator, and author who taught at Southern 
Adventist University from 1966 to 1997 (1.42 linear feet) 

 Benjamin McArthur (1951–2017), an Adventist historian, 
administrator, and author who worked at Southern 
Adventist University from 1979 to 2017 (4.5 linear feet). 

 Mark Peach (1957–2022), an Adventist historian who 
taught at Southern Adventist University for thirty-five 
years (5 linear feet) 

 Bert Haloviak (1937–2022), former director of the General 
Conference Office of Archives and Statistics (13.75 linear 
feet). 

 Gary Land (1944–2014), an Adventist historian and author 
who worked at Andrews University from 1988 to 2010 (15 
linear feet of additions to the papers CAR had previously 
received) 

 George R. Knight (1941–), leading Seventh-day Adventist 
historian and Professor of Church History, Emeritus, at the 
Seventh-day Adventist Theological Seminary (63.75 linear 
feet). 

 Dennis Pettibone (1941–2023), an Adventist historian and 
author who spent most of his career working at Southern 
Adventist University (73 linear feet). 

 
Conclusion 

In conclusion, I will end with a personal anecdote that 
illustrates the rare danger that can accompany archival 
management work. In January 2024, Jim Ford and I completed a 
long archival collecting trip in which we picked up materials in 
Oregon, California, Arizona, and New Mexico. On January 11, we 
stopped in Elfrida, Arizona, about 30 minutes from the U.S.-
Mexico border, to retrieve the papers of the late Dennis Pettibone. 
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Upon our arrival, his widow, Rebecca, told us that we had a 
problem—there were snakes in her garage! Our hearts started to 
race because, like Indiana Jones, neither Jim nor I like snakes. 
Though we never knew exactly how many snakes surrounded us, 
we did find two large specimens coiled up underneath Pettibone’s 
dissertation files. One of these snakes was non-venomous, but the 
other was a Mojave Green Rattlesnake, renowned for its 
debilitating and potentially deadly neurotoxic and hemotoxic 
venom. Considering this real danger (the nearest hospital was over 
an hour away), Jim jokingly asked if Pettibone’s dissertation files 
were worth saving. When I replied that his research dealt with 
Seventh-day Adventists who faced legal oppression for violating 
blue law, we both realized that we had to face the reptiles. 

We waited as long as possible. After loading all the boxes from 
the house (during a mild, but obnoxious, dust storm) we began to 
formulate our plan of “attack.” Fortunately, the weather was on 
our side; it was in the 40s and too cold for the snakes to move 
quickly. Therefore, we decided to push, with a shovel, some 
folded-up camp chairs in front of the snakes to box them in, to 
some degree. Then, with a careful eye on our “friends” below, I 
grabbed the roughly six boxes that were on the shelf (easily within 
the snakes’ striking zone) as quickly as I could and passed them to 
Jim. To our relief, the snakes never moved, and we completed our 
mission unscathed. However, our cautious paranoia compelled us 
to open and inspect every box before we loaded them onto the 
truck to ensure that no scaly stowaways infiltrated CAR, took up 
residence, and produced offspring. We found none and are 
comforted by the fact that whatever might have been there would 
have died in the newsworthy winter storm that we battled as we 
drove a truck-full of paper back to Berrien Springs. So, my dear 
friends, you are cordially invited to come to the Center for 
Adventist Research to study Adventist history—and we can 
guarantee that you can do so without risk to life and limb! 
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David A. Hollinger, Christianity’s American Fate: 
How Religion Became More Conservative and 
Society More Secular. Princeton, NJ & Oxford: 
Princeton University Press, 2022. xvi + 200 pp. 
ISBN 978-0-691-23388-8. 

 
 
 

This is the latest book by the distinguished historian David 
Hollinger, whose previous book, Protestants Abroad: How 
Missionaries Tried to Change the World but Changed America 
(Princeton, NJ: Princeton University Press, 2017), was a major 
contribution to missionary history and general American religious 
history. This new work purports to tell the story of how evangelical 
Protestantism became the dominant form of Protestantism in the 
twenty-first-century United States, replacing what in the U.S. are 
often called mainline Protestant churches, though Hollinger 
(following the historian Gene Zubovich) prefers to call them 
“ecumenical Protestants.” But Hollinger’s real concern is more 
pointed—how and why a majority of American Protestants came to 
support the Republican Party in general and former President 
Donald Trump in particular. This is a small book, but incisive and 
provocative. It is superbly written—though not constructed as a 
narrative as such, its analysis is pushed forward so lucidly and 
attractively that it is a page turner. Some of its arguments are 
compelling. Unfortunately, however, it is significantly flawed. I see 
three issues with the book. 

First, there is a lack of terminological clarity. It is clear 
enough how Hollinger defines ecumenical Protestants: they are 
(and were) members of a number of specified Protestant American 
denominations (though in practice, Hollinger is really interested 
in the elite of those denominations, rather than the majority of 
members, who only appear in the book sporadically, often when 
Hollinger concedes that members did not share the views of the 
ecclesiastical and academic elite). However, there is never an 
attempt to clearly define evangelical in the same way, though 
certain hints emerge. For example, Hollinger comes perilously 
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close to defining evangelicals as those who wanted to remain 
Christian but also to remain racist (see p. 5: “Evangelicalism 
created a safe harbor for white people who wanted to be counted 
as Christians without having to accept what ecumenical leaders 
said were the social obligations demanded by the gospel, especially 
the imperative to extend civil equality to nonwhites”). Elsewhere, 
Hollinger is more or less categorical that evangelicals are just 
fundamentalists by another name. But this is a problem, and so is 
defining an evangelical as someone who voted for President 
Trump or applauded the insurgency at the Capitol on January 6, 
2021.  

There is, firstly, a whole historiography devoted to defining 
evangelicals. Hollinger recognizes David Bebbington’s celebrated 
“quadrilateral” definition, but more or less dismisses its 
significance for twentieth- and twenty-first-century American 
Protestantism, as only being significant for “the doctrinal history” 
of evangelicals (p. 114). This disdain for the scholarship of 
Bebbington and others is on the tendentious grounds that 
Bebbington’s definition “elides the entire history of 
fundamentalist and evangelical connections with business-friendly 
individualism” (which again underscores Hollinger’s tendency to 
conflate fundamentalist and evangelical) and ignores “the vibrant 
tradition of premillennial dispensationalism” which, Hollinger 
questionably suggests, makes “QAnon’s theories seem less strange 
than they otherwise would be” (pp. 114–15). Here by effectively 
defining evangelicals as those inclined to accept the bizarre 
conspiracy theories of QAnon (or InfoWars) Hollinger ignores the 
many evangelicals who find those conspiracy theories rightly 
absurd or bizarre (and the evangelicals who are not 
dispensationalist). Hollinger has defined evangelicals so that he 
can disregard the “doctrinal history,” even though, for a 
denomination, doctrines are rather important. By defining 
evangelicals as he does, as people who support right-wing (and 
often extreme right-wing) politics, Hollinger discounts the longer-
term history of evangelicals that most scholars believe goes back to 
the nineteenth if not the late-eighteenth century. Hollinger 
undoubtedly knows that there were Protestants who were called 
evangelicals in the nineteenth century, but effectively discounts 
the lineage and regards modern American evangelicalism as a 
simple rebranding of fundamentalism, even though scholars have 
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highlighted that in post-War America, there were clear lines of 
division between fundamentalists and evangelicals.   

Hollinger himself, secondly, sends out mixed messages over 
whether there is a long history of evangelicalism or not. On p. 120 
he writes of how “Evangelical support for the unabashedly 
‘immoral’ Trump … fits with the culture of American evangelical 
Protestantism, the long-term history of which has been cogently 
summarized by the historian John Fea.” So Hollinger here is in no 
doubt that there is a long-term history of evangelicalism. The 
lengthy quotation from Fea that follows is to the effect that a series 
of evangelical fears about progressive causes in the late twentieth 
and early twenty-first centuries were essentially similar to those of 
evangelicals in the late eighteenth and nineteenth centuries (with 
an implication that all were equally unnecessary). This conversion 
to belief in a long-term history allows Hollinger to make a 
polemical point about how evangelicals have always been opposed 
to progressive causes. 

There is, thirdly, no doubt that there are evangelical 
denominations in North America that include substantial African 
American or Latinx memberships and which are therefore 
skeptical about Trumpism or radical Republicanism. Seventh-day 
Adventists are one such denomination; some might question 
whether Adventists are evangelicals, but elsewhere in the book 
Hollinger accepts this (and as to whether he is right, it would 
depend on how one defines evangelical—something, as already 
noted, he does not do). There are also African American churches 
which are theologically evangelical. Hollinger minimizes the 
significance of this in his assertion that “[e]ven those African 
Americans whose theological opinions could be credibly classified 
as evangelical according to the ‘quadrilateral’ are not typically 
allied with white evangelicals in public affairs” (p. 154). But is this 
the most important point? Surely theological opinions cannot be 
so easily discounted, when one is dealing with Christian 
denominations. But again, what Hollinger is really concerned with 
is American Protestants who support President Trump, the 
Republican Party, and anti-Progressive forces. This is a legitimate 
subject of discussion—but whether such Protestants are best 
conceived of as “evangelicals” is a good question. Hollinger has 
decided that they are, and thus there is a circularity to his analysis.  

The second significant issue with the book is that this is in 
some ways not much of a religious history at all; rather, it is really 
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an intellectual history—a history of ideas. Of course, it is a history 
of religious ideas and so one would not want to deny it its place in 
religious historiography. But Hollinger is primarily and 
overwhelmingly interested in certain ideas. And he is not really 
interested even in doctrines, or not what we might call first-order 
doctrines, but rather in religious ethics, what might be called 
second-order doctrines, or (often more accurately) the workings-
out of first-order doctrines. Certainly, he has no place for 
spirituality in his analysis. Yet this is a critical weakness.  

An important part of the story Hollinger tells is of the rise of 
“post-Protestants”—those who answer “none of the above” when 
in surveys they are asked to identify a religion, but who have often 
emerged out of Protestant churches. This relates to the part of his 
title about society becoming more secular. He suggests that most 
post-Protestants emerged from ecumenical Protestantism. He also 
suggests (perhaps unsurprisingly for one who, as he acknowledges 
at the start, is a post-Protestant himself) that “ecumenical 
Protestantism” could rightly “take some pride in facilitating post-
Protestantism” (pp. 130–31). It never seems to occur to him to 
enquire why millions of Americans still cling to their ecumenical 
version of Protestantism and do not wish to become post-
Protestants. There is no enquiry about what it means to be 
ecumenical (other than the ideas of a few top-level theologians and 
church leaders), much less an evangelical, of the kind 
demonstrated so well in, for example, Alec Ryrie’s Being 
Protestant in Reformation Britain (Oxford & New York: Oxford 
University Press, 2013). If Hollinger were to treat spirituality, as 
opposed to elite ideas, he might see, for example, why a Lutheran 
or Episcopalian, despite the liberal theology they hear from their 
respective pews, might find incredible meaning in the celebration 
of the sacraments that is so important in their respective faith 
traditions. When it comes to evangelicals, he does not give (or 
even attempt to give) anything like a coherent account of what 
they believe, much less of what their spiritual-life practices are 
like. Although he never says so explicitly, it seems pretty clear that, 
for him, among the chief characteristics of an evangelical are 
racism and misogyny. This also leaves open as to why so many 
people (including, as he acknowledges, many evangelicals who 
reject extreme-right politics, racism, etc.) find meaning in the 
ranks of the evangelical denominations. In sum, this is hollowed 
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out religious history, with the spirituality (and even much of the 
theology) removed. In consequence, it lacks explanatory force. 

The third significant issue is that, although this book wants to 
tell a story about how evangelicals supplanted ecumenicals, it 
really does not tell that story. It is instead a history of ecumenical 
Protestantism, with very little to say about evangelicals. Hollinger 
analyses the development of ecumenical Protestant thought 
himself, and does so very capably and persuasively. But he almost 
never actually examines evangelical Protestant thought. He has a 
few quotations in passing (e.g., quoting Billy Graham espousing 
racist views, part of a general attempt to discredit evangelicals), 
but there is no proper analysis of the kind he provides for 
ecumenical Protestants. He periodically cites and summarizes the 
scholarship of others on evangelicals, but not only is there not 
even very much of this, in contrast to the space given to the 
ecumenicals, but also the contrast between his careful analysis of 
ecumenical Protestants and his summative treatment of 
evangelicals is striking. There is an important part of the story 
missing here; and this is a major reason why, in the end, Hollinger 
does not do justice to the evangelical side of his equation. 
 A final question that readers of this journal will ask: How do 
Adventists appear in its pages? First, it is welcome to note that 
they appear at all (at pp. 13, 65, 83, 102 and 142). But there is not 
much about Seventh-day Adventism. In all but one of the cited 
instances, Adventists are mentioned in passing, as indicative of a 
trend true of several denominations, with Adventism listed as one 
of the examples. Still, it is nice to be part of the American religious 
story, as opposed to being left out, as often happens in general 
histories of American religion. There is a more substantial 
treatment (p. 142, which is not included in the index reference for 
Seventh-day Adventists) when Adventists are singled out for 
highlighting as an evangelical denomination that split between its 
Global North and Global South wings, over the question of 
women’s ordination. Hollinger gets some details wrong, but the 
essentials are right. 
 In sum, this book is well worth reading by the scholar of 
American religious history, but for historians of evangelicalism 
there is a lot that will lead to tut-tutting and headshaking. The 
book’s small size and sparkling style may make it appealing to use 
for college courses on American religious history, but the students 
will need to be forewarned about the kinds of pitfalls identified 
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above—and perhaps ultimately this book is best left for graduate 
students or professional scholars, who will be able to take the good 
points but recognize the flaws. 
 

D. J. B. Trim 
Office of Archives, Statistics, and Research 

Seventh-day Adventist Theological Seminary  
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Donald R. McAdams, Ellen White & the Historians: 
A Neglected Problem and a Forgotten Answer. 
264pp. Westlake Village, CA: Oak & Acorn 
Publishing, 2022. 979-884-1-679-677. 

 
 
 

In 1980, Donald McAdams wrote a piece for Spectrum Magazine 
called “Shifting Views of Inspiration: Ellen G. White Studies in the 
1970s”, which he reprinted as this volume’s chapter two. In it, 
McAdams outlined three generations of people which he saw at 
that time in Seventh-day Adventism: the first generation whose 
movement had founded the denomination; the second generation 
who had established the denomination as an institution; and the 
third generation who were able to “commence the critical 
examination of the movement’s origins” through historical inquiry 
(170).  

That third generation, of course, was his, and this book is in 
some ways an account of one of those critical examinations. While 
the volume is less of a monograph and more of a compilation of 
old and new materials on the same subject, the overarching (albeit 
barely articulated) argument of the conglomerated whole is that 
the results of these examiners’ inquiries were deliberately 
neglected and forgotten in the decades since 1980. Indeed, the 
thesis of the volume can be glimpsed in the main title McAdams 
chose for the volume: Ellen G. White and the historians. Set up as 
an all-or-nothing battle between the second generation and the 
third generation, the volume contains three chapters of material 
(two of which were written by Donald McAdams in the 1970s and 
1980s and one which was penned by the late Benjamin McArthur 
in the early 2000s), and three chapters of new material, only one 
of which is authored by McAdams. The other two chapters are 
penned by historians Eric Anderson and Ronald Graybill. 
Additional explanatory notes (pages IV, 45-49) have been added to 
the older material. Such a construction warrants a response by 
chapter. 
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The first section (pages 1-168), called chapter 1 in the table of 
contents, is the longest portion of the volume, containing the text 
of both versions of McAdams’s study from the 1970s of Ellen G. 
White’s Huss manuscript and its equivalence to the history by 
James Wylie, then titled “Ellen G. White and the Protestant 
Historians”. McAdams notes in his preface and his new 
explanatory material that, while the text of his paper and its 
content and argumentation have not changed, he did make “minor 
changes” to it, including “alter[ing] some confusing phrases, 
correct[ing] a few misspelled words, remov[ing] a few unnecessary 
commas, and add[ing] a few paragraph breaks”, including 
standardizing Wylie’s spelling (3, 46). Additionally, McAdams 
substituted the earlier version of The Great Controversy (1888) 
for the 1911 edition, which was used in his original 1974 study 
(45); this feels more than a “minor” change as the edition of The 
Great Controversy contributes to his overall arguments. 
Unfortunately, these edits do not include full citations for the 
archival materials referred to; while most, if not all, of the material 
can be presumed to be held by the White Estate, there is more 
than one archival repository within Seventh-day Adventism and 
citations that clearly identify location and repository are crucial for 
historians and other scholars.  

McAdams has helpfully combined both his original 1974 
paper and the resulting 1977 version, stemming from edits and 
suggestions made by Arthur White and agreed to with consent by 
McAdams, into one text, using formatting to indicate which text 
comes from which version (3). The use of bold text to indicate 
1974 material deleted from the 1977 edition, and square bracketed 
and underlined text to indicate edited or new material in the final 
text from 1977, is of immense help to a reader. It makes for easier 
reading of the dense content rather than having to flip back and 
forth between different sections of the volume and is much 
appreciated by the reader.  

This interlining also makes it easy to see that Arthur White’s 
edits to McAdams’ original text were to “soften the blow” (as 
McAdams says on page 3) of the text. This was achieved by 
reducing language with strong negative connotations. For 
example, in one place White suggested (and McAdams agreed) 
swapping “fraud” for “dishonest” (159); this edit does not change 
McAdams’ overall argument, though it may metaphorically reduce 
a punch to a slap. Arthur White’s changes also reduced some likely 
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unintentional sexism in the piece, suggesting that “Ellen” be 
referred to as “Ellen White” or “Sister White” or “Mrs. White” as 
the flow of piece allowed (see page 14 for an example). While this 
may be seen as a minor quibble, if W. C. White would not be 
referred to only as “Willie” in a scholarly text, then neither should 
his mother be referred to only as “Ellen”. This is true even today. 

The second section of the volume begins with Chapter 2. 
However, as Chapters 2 and 4 are better discussed together, we 
will briefly look at Chapter 3 before moving onto Chapters 2 and 4. 
Chapter 3 (pages 191-208) is the reprint of an article written by 
Benjamin McArthur and published by Spectrum in 2008. In it, 
titled “Point of the Spear: Adventist Liberalism and the Study of 
Ellen White in the 1970s”, McArthur provided clearly stated and 
fully footnoted context for the scholarship of the 1970s. He 
achieved the tricky balance between acknowledgement of the 
perceived and known emotions around the events he covers with 
an evenhanded discussion of the process. Additionally, McArthur 
used archival sources to anchor his presentation of the facts, 
relying on the McAdams Papers held at the Center for Adventist 
Research (199). One hopes that the relevant records which 
McAdams still holds (207) will someday be deposited in that 
collection at the Center for Adventist Research. 

Chapter 2 (pages 169-190) is McAdams’s piece from 1980. In 
it, he provides his retrospective on the ten previous years (1970 to 
1980) of struggle and scholarship, touching on the debates held 
throughout the 1970s in the pages of Spectrum (focusing in on 
those about inspiration and on Ellen White); the publication of 
Ron Numbers’ Prophetess of Health in 1976 and the reactions to 
that book; the responses in 1977 and 1978 to the studies done by 
Walter Rea; and the publicization of the transcripts of the 1919 
Bible Conference in 1979. Most of all, it is about the approach 
McAdams took regarding his own research comparing the text of 
The Great Controversy with the text of James Wylie’s history on 
Huss. McAdams asserted that the results of the then-recent 
scholarship had not yet been “widely accepted by Adventists” 
(188). While it was not overtly stated, it is clear that McAdams 
wanted the scholarship’s impact to widen and deepen within the 
Adventist community, both inside and outside of its scholarly 
circles. How this was to be achieved, he did not say, but was 
obviously expecting it to occur sooner rather than later. 
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Chapter 4 (pages 209-230) is McAdams’s contemporary 
follow-up to his 1980 piece and is titled “Toward a Factual 
Concept of Inspiration: The Brethren of Experience Respond”. In 
this chapter, one finds perhaps the strongest statement of the 
conclusions McAdams drew from his 1974 study. His argument is 
essentially that Ellen White’s use of sources other than visions 
means that she cannot have had visions (229). This, to a degree, 
aligns with the text of both the 1974 and 1977 versions of his 
paper. He laments that the “re-education of the church on Ellen 
White as a historian” that he had expected did not take place, and 
that the response of the Adventist Church’s leadership was in fact 
“inadequate” and “even misleading” and that “no second steps” 
were taken after his work with the White Estate (209). Although 
doing so without additional archival research, McAdams then 
detailed the production of Arthur White’s “Toward A Factual 
Concept of Inspiration II” and the publication of three articles in 
the Review in 1979. These articles, McAdams claims, did “nothing 
new” to move the Adventist Church’s official teachings regarding 
Ellen White’s inspiration (226). However, one must remember 
that something which does “nothing new” for the scholar who did 
the studying may be rather a lot to the lay member with little 
previous knowledge of the subject. Has there ever been a study of 
how the average lay member in the 1970s reacted to these debates 
as they played out in the pages of Adventist periodicals, including 
the Review and Spectrum?  

Seemingly disappointed by the perceived overall lack of 
response, and the fact that many of his critics addressed his 
footnotes rather than the content of his text, McAdams stated, “My 
critics still refuse to acknowledge errors” in this text from the 
2020s; yet he immediately followed that with a 1979 statement 
from Arthur White (who died in 1991) affirming that it was 
possible for Ellen White to have allowed errors into her texts (227-
228). In chapter 5, Ron Graybill provides a quotation from Arthur 
White’s successor at the White Estate, Robert Olson (who died in 
2013), which also positively affirmed (in 1975) that “Mrs. White 
made several erroneous historical statements about Huss” (239). 
Perhaps McAdams is not referring to Arthur White or Robert 
Olson but instead to critics operating today; however, this is not 
made clear in the text. 

McAdams states that he “had hoped for more” in the Church’s 
corporate response but does not describe what that “more” would 
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have looked like (228). Perhaps “more” would have included his 
study being singled out for mention in Arthur White’s response, 
which it was not (227). Perhaps it would mean the Adventist 
Church coming to “a consensus on a factual concept of 
inspiration”, even if “it might take some time to arrive” (228). Yet 
McAdams is adamant that those of the second generation “could 
not accept obvious facts” (228) when provided to them by those of 
the third generation. Yet if the Adventist Church still needs to 
come to a consensus on the subject, as McAdams reiterated, then 
perhaps the facts are not as obvious as McAdams believes. 

McAdams also complains that relevant articles and papers are 
difficult to obtain, but this is blatantly inaccurate, as said articles 
and papers are, as of this writing in 2024, still freely and publicly 
available on the White Estate website (https://ellenwhite.org) or 
in the online archives of the General Conference Archives 
(https://documents.adventistarchives.org) (212). Certain 
documents from both sites even have links provided in McAdams’s 
text, though presumably the actual URLs were run through a link 
shortener by McAdams or an editor, as they are not explicitly 
listed in the text or in the footnotes (211). Effectively, the use of 
both websites is obscured in McAdams’s text. He also stated that 
he “encountered difficulties in [his] attempt to reprint” articles 
from the Review (211), articles which are freely and publicly 
available on the General Conference Archives’ online archives. 
Since McAdams goes on to exhort his readers to “read the entire 
documents online” (212), it is obvious that he knows that the 
materials are freely and publicly available (and, therefore, not 
difficult to obtain whatsoever to someone in possession of Wi-Fi 
and an Internet browser).  

Chapter 5 (pages 231-246) was penned by Ronald D. Graybill 
and is titled “Of Visions, Dreams, and Errors: Another Look at 
McAdams’ Ellen G. White and the Protestant Historians”. Graybill 
does exactly that in this chapter, building upon McAdams’ original 
paper(s), incorporating some of the previously covered context, 
and discussing the research he did on the subject. He raises 
questions that some have asked about the nature of inspiration 
and how Ellen G. White experienced, asking if she saw “a 
succession of quick cuts, like a Hollywood movie?” and digging 
into W. C. White’s description of his mother having experienced “ 
‘flash-light views’ views—meaning perhaps what would be seen in 
the flash of the explosive powder early photographers used or a 



209 – Chism: Ellen White & the Historians 
 
scene illuminated by a flash of lightning” (233). Graybill also 
examined the distinction between visions and dreams and which 
of what variety Ellen White reported as having had during the 
creation of The Great Controversy (233-235). He concludes, in 
accordance with McAdams, that “Ellen White used historian’s 
words not merely because they afforded ‘a ready and forcible 
presentation of the subject’ but because those words were the sole 
basis for all the history she was writing” (235). To bolster this, he 
expanded upon the work of Marian Davis, one of Ellen White’s 
literary assistants (235-236). Graybill then writes on the reaction 
to McAdams’s paper(s), briefly delineating the clash between 
Church administrators and what Graybill calls the “ultra-orthodox 
neo-fundamentalist Adventists” (239), with the historians caught 
in between. Graybill also engages with the scholarship that 
criticizes McAdams’ work, including the work of Pastor Jan 
Voerman and Pastor Kevin Morgan (240-241), something that 
McAdams does not do in his more recently written sections of the 
volume. 

Chapter 6 (pages 247-256) was written by Eric Anderson and 
is titled “The Strange Death of the ‘New Orthodoxy’”. Anderson is 
insistent that McAdams’s work was “quickly shunted aside and 
ignored for decades” (248), despite McAdams’s own 
acknowledgement in the preface that more recent works from 
scholar George Knight and historian Gilbert Valentine “renewed 
interest in [his] paper” (xi). Of course, this may partially be due to 
the fact that one’s present is not distant enough in time for proper 
historical study; the 1970s and 1980s, while being of interest since 
they happened, are only now becoming ripe for re-examination. 
Anderson’s chapter most clearly expresses the felt rift between the 
Church’s leadership and its historians. The administrators, 
Anderson said, “found it easy to look beyond a handful of 
historians with their persistent questions and fussy standards of 
evidence” (252) and “with few exceptions, did not even try” to 
“craft an honest, affirmative response to the historians’ 
discoveries” (249). To Anderson, this was a betrayal of the “tacit 
obligation” church leaders had “to endorse and teach McAdams’ 
insights as their own” (252-253). Yet if an obligation was never 
stated, did that obligation exist?  

In the chapter, Anderson also sketches a picture of what 
Seventh-day Adventism could look like if the Church had 
implemented “the compromise adumbrated in the discussions of 
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the late 1970s” and conveyed scholars’ findings to “the people in 
the pews” (253). This is despite the fact that nothing in the volume 
by any of the authors describes any sort of “compromise” on the 
subject, especially from McAdams and his insistence that the 
Church accept “obvious facts”. In Anderson’s imagined Adventism, 
which has implemented McAdams’s findings, “Adventist writers 
and preachers could drop any attempt to defend the indefensible—
that is, the outrageously misleading claims about history borrowed 
from the Protestant historians of Ellen White’s day” (253), which 
would likely lead to a reduction of anti-Catholicism on the part of 
regular Adventists (254). Both “clergy and laity” could “approach 
the history of Christianity with greater nuance”, aware of flaws in 
Reformation “heroes” while “still affirming Protestant principles” 
(254). Reformation tours could include more than just what is in 
the pages of The Great Controversy (254), and Adventists could 
examine how the principles in Ellen White’s writings are relevant 
to the modern world and its issues rather being stuck in “the 
formulas of 19th century Protestants” (254). Imagining this, 
Anderson said, is “easy if you try” (254). For Anderson, 
McAdams’s work was not “primarily negative or destructive” 
(255), but instructive. Those who “take seriously [McAdams’s] 
approach to a forgotten problem need not back away in 
embarrassment from the distinctive message of the denomination” 
and may even reinforce the importance of Ellen White’s work in 
the modern Adventist Church. To not take it seriously would have 
the opposite effect (256). 

Three of the authors (McAdams, Graybill, and Anderson) 
raise the question of whether Ellen White should be regarded as a 
historian. All three, along with Arthur White as well as this 
reviewer, all agree that Ellen White was not a historian. In 
“Toward a Factual Concept of Inspiration II”, Arthur White (as 
quoted by McAdams) wrote, “It is evident that Mrs. White had 
spiritual more than mere historical objectives in mind when she 
wrote The Great Controversy.” McAdams immediately followed 
this with “Indeed, my point exactly” (213). He also concluded that 
Ellen White’s statement from the introduction of The Great 
Controversy aligns with the results of his research and with 
Graybill’s research, meaning that Ellen White was “presenting 
history that is well known and universally acknowledged and that 
she [was] using the words of historians because they are doing 
what good historians do, grouping together events to afford a 
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comprehensive view and summarizing details in a convenient 
manner” (229). What, then, is the dilemma here? What is this 
fight between Ellen White and the historians? Who today is 
claiming that Ellen White was a historian and that her works were 
histories?  

In some ways, that stance feels like a strawman argument set 
up to be knocked down by the results of McAdams’s (and others’) 
research. This reviewer, growing up in the conservative American 
Midwest during the 1990s, was never taught that Ellen G. White 
was a historian or that her works were works of history. While it is 
certainly possible that some around her believed (and perhaps still 
believe) that about Ellen White’s writings, it was not conveyed to 
the reviewer during her attendance at an Adventist academy or 
during her attendance at an Adventist university. What was taught 
was that Ellen White’s Conflict of the Ages series was inspired for 
the purposes of devotional uplift. Although anecdotal, if that 
represents a shift of views, then is it not possible that the 
scholarship of the 1970s has had more impact than McAdams and 
the others of his generation of examiners have perceived?  

There is also a disconnect between how historians in Ellen 
White’s day did history and how modern historians do history, a 
disconnect which is not mentioned by any of the authors. In 
Michael Bentley’s Modern historiography: An introduction 
(Routledge, 1999), Bentley briefly explained the historiographical 
thinking during the late eighteenth and early nineteenth centuries. 
The romantic mode of history, which was in vogue between 1830 
and 1850, the time during which Ellen White (as well as the others 
of the founding generation) were growing up and as the Adventist 
movement began, borrowed literary conventions in order to meet 
“the need to hold attention and keep a reader reading” (Bentley, 
26). In fact, “[t]he vehicle of romantic history was narrative; but it 
asked for imagination beyond the putting of events in 
chronological order along the lines that the eighteenth century had 
so frequently thought adequate” (Bentley, 28). Ellen White’s 
historical writings are more in line with this older 
historiographical mode rather than the modern mode (with its 
“fussy standards of evidence”, as described by Anderson in this 
volume), which McAdams reads into James Wylie’s handling of 
history in the late 1870s and early 1880s (47), although Wylie’s 
own training as a historian took place during this era of romantic 
emphasis. Additionally, Leopold van Ranke and his concept of wie 
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es eigentlich gewesen and his emphasis on archival primary 
sources was still new (and in German) in the 1830s and 1840s 
(Bentley 39, 41). What we see as the historical profession today 
was still very much in development throughout Ellen White’s 
lifetime. Even if Ellen White had been a historian (and she was 
not), she would not have been a modern historian. 

The core question under discussion throughout the volume, as 
articulated by McAdams in 1974, is, “If she was inspired, why was 
[using sources] necessary?” (20). The simple historical answer is 
that Ellen White only had three grades of education and was 
writing about subjects upon which she had not received formal or 
advanced education. Yet this is somehow not a satisfactory 
answer, and the question has churned within Adventist history, 
Adventist studies, and Ellen White studies ever since. Why? 
Adventist scholars have been using history to ask theological 
questions and to debate theological concepts rather than letting 
history be history.  

On one level, this makes sense. Many Adventist historians and 
Ellen White scholars of old have often come to their profession 
through attendance at the Seventh-day Adventist Theological 
Seminary, and it stands to reason that those who are studying 
theology would be asking theological questions about the 
denomination’s past. It is intriguing, as someone born after all of 
the events covered in this volume, to note that many of the people 
involved in these fraught situations simply were not historians and 
had differing levels of education regarding historical labor; they 
were professors of English (171, 172), pastors (183, 205, 240), 
Master of Divinity students (174), book editors (185), and 
theologians (171, 172, 185, 204, 205, 252). Non-historians far 
outnumbered the historians involved, which is perhaps still the 
case.  

The issue appears to be one of conflation. Theology and 
history are different areas of scholarship, and while their 
terminology, skillsets, and questions can and do overlap, they have 
different standards of evidence.  For theologians, “faith is the 
substance of things hoped for, the evidence of things not seen” 
(Heb. 11:1, NKJV), but for modern historians, seeing is believing. 
As Graybill footnotes in his chapter, “[T]he activities of 
supernatural beings are not historical facts for they cannot be 
documented by any of the accepted canons of historical evidence” 
(237). This, of course, does not keep any individual historian from 
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personally believing in “the activities of supernatural beings”. 
What historians have is the physical process by which the book 
was made; that process may or may not provide insight into the 
spiritual process. Historians can critically examine the former, but 
the latter is a matter of theological interpretation. Yet Adventist 
historians have been trying for decades to answer a theological 
question because, for Adventist theologians, the answer is an 
obvious fact. Both the historians and the theologians have 
seemingly been talking past each other, with one side cast as being 
unable to face the “obvious facts” of Adventist history and the 
other side cast as refusing to believe in the “obvious facts” of 
Adventist theology. Both sides continually revisit the same 
question over and over again as the Adventist scholarly 
community tries to work toward a consensus on the theological 
question of the nature of inspiration.  

But this continual focus of historians on this question may be 
a hindrance to the overall development of the Adventist subfield of 
history. The Latter-day Saint historian, Benjamin E. Park, said 
something relevant to this on a recent 2024 episode of the 
Drafting the Past podcast. After recounting the traditional story of 
Joseph Smith’s golden tablets, Park said, “Now, those outside the 
Latter-day Saint tradition are going to notice the fanciful nature of 
that story, and will expect the historian to at one point, at some 
point take off the mask and say, all right, what really happened 
here? Was he refashioning a thing of tin? Was it all just made up 
in his mind? Did he encounter printing plates that he’s now 
passing off as some antiquitous [sic] records? And I think that’s 
not outside the boundaries for a historian to cover, but I also think 
it can get distracting.”1 Park’s solution is to grant “epistemic 
sympathy” to the people he’s studying and discussing the subject 
from their perspective, providing context for those engaging with 
the history to understand the broader questions. Similarly, 
historians of Adventism could—regardless of their personal beliefs 
about Ellen White’s inspiration—grant similar epistemic sympathy 
to her and other Adventists in Adventist history. This would mean 
setting aside the question of whether Ellen White “really” had 

                                                           
1 Taken from the transcript of the Drafting the Past podcast, 
https://draftingthepast.com/podcast-episodes/episode-39-benjamin-
park-stays-rooted/. Drafting the Past is a podcast on the craft of history; 
its host interviews historians about their research and writing process. 
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visions and acknowledging that she and many of the people 
around her believed that she had visions and acted accordingly. It 
is not disingenuous for historians to acknowledge the beliefs of the 
people they study, even if those same historians cannot document 
whether those beliefs are based in “reality”. Those beliefs affected 
how the people who held them acted in, interacted with, and 
reacted to the world around them; those actions, interactions, and 
reactions can all be studied and documented by historians even if 
the source of the beliefs cannot be. 

Anderson’s chapter also raises but does not ask the following 
question: who is best equipped to communicate historians’ 
insights to the Adventist community? Is the ecclesiastical 
leadership of the Seventh-day Adventist Church, focused on 
teaching theology and conducting evangelism, best suited to 
communicate the Church’s history? Shouldn’t the actual work of 
communicating the facts, interpretations, and meanings of the 
Church’s past be part of the tasks that fall to those who actually 
examine and study the Church’s past? Why must, as Anderson 
seems to imply, historical knowledge be mediated to that 
Adventist public solely through its theologians and its educators? 
Historians, having produced their research, cannot wash their 
hands of the responsibility for sharing it. The Adventist public is 
one that must and can be reached by the historians of Adventism. 
Ideally, of course, this would be done in conjunction and 
coordination with its theologians and educators and be neither 
apologism nor antagonism but be thoroughly sourced (and 
footnoted) history placed in its broad historical context. Park’s 
epistemic sympathy can allow for such history to be undertaken. It 
does not lessen the importance of the questions of the 1970s and 
1980s, but it would allow space for other questions to be asked. 

After all, there are now more than the three generations 
McAdams outlined in 1980. The new historians of Seventh-day 
Adventism and of Seventh-day Adventists can build upon the 
foundations laid down by McAdams and others to move beyond 
asking only theologically oriented questions of the denomination’s 
past and to expand the parameters of the subjects they tackle. Just 
as McAdams and Anderson (and others) imagined, Adventists and 
Adventism could be set within their broader Christian history and 
within broader American and world history. Cultural, economic, 
and social history could blossom in the field of Adventist history. 
Those who study Adventist history would be free to critically 
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grapple with not only the movement’s origins, but also its 
progress. 
 

Ashlee L. Chism 
Office of Archives, Statistics, and Research 
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Following his research on the landmark 1919 Bible Conference 
held by the Seventh-day Adventist Church, Michael Campbell’s 
recent book, 1922: The Rise of Adventist Fundamentalism, seeks 
to expound upon the long-term impact of the decisions Church 
leaders made during this critical period—from 1919 through to the 
important 1922 General Conference Session and the years 
following.  A fairly concise book (133 pages), Campbell does bring 
together many historical trends and anecdotes to produce a 
fascinating window into an important time—which could be 
defined in no other way, given it was the immediate decade 
following Mrs. Ellen G. White’s passing.  That is to say, for the first 
time, our Church was forced to make decisions without the 
presence of our most influential founding pioneer whom we 
believe had special guidance from the Lord, and thus naturally the 
decisions we made at that time were impactful for years to come.  
And for this reason alone, it is worth taking the time to read this 
book. Campbell included a timeline of key events, some helpful 
Appendixes, as well as some artwork and photographs, all of which 
add value to his book. 
 To more fully grasp where Campbell is coming from, it would 
be helpful to have read his prior work, 1919: The Untold Story of 
Adventism's Struggle with Fundamentalism (2019). That said, 
Campbell’s present thesis can stand alone and is a provocative 
one, as he himself acknowledges (19).  Did Adventists become too 
fundamentalist following after 1922?  Campbell seeks to navigate 
his way through the many complexities surrounding such a 
question to answer in the affirmative (116), and to call for 
Adventists to engage ‘modernism’ in a more productive way.  This 
is because he believes “Adventist fundamentalism, not 
modernism, has reliably been the key temptation that Adventism 
has struggled with” (116).  Depending on how, precisely, one 
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understands his use of the terms (which he is forced to repeatedly 
explain throughout the book for different issues, as the definitions 
themselves are a difficult problem), it’s easy to find some 
agreement with him.  Campbell himself acknowledges repeatedly 
that some aspects of fundamentalism were good, and some aspects 
of modernism are bad, and that, ironically, “both sides would 
utilize the same kinds of outlooks about how to approach the 
world,” and oftentimes “both sides were closer to one another than 
either would have ever admitted” (21). That said, there are some 
difficulties with how he proceeds to make his bold and challenging 
case. 
 First, a book like this is, in many ways, difficult to review, as 
its argumentation depends so much on the broader context—
‘fundamentalism’ and ‘modernism’ are themselves moving targets 
not only inside but outside the Church, especially in the past few 
decades, making the contemporary relevance of his thesis perhaps 
questionable because it’s next to impossible to accommodate all 
the varying meanings (e.g., what was “liberal” and what was 
“conservative” in 1930 is not the same as today).  Furthermore and 
relatedly, whatever may be said of a certain string of thought 
leaders or intellectuals that may support or challenge Campbell’s 
argument, this is separable from what the average Adventist may 
have believed, but it is next to impossible to get reliable statistics 
about that dimension of the history.  

Secondly, and perhaps more importantly, one must step back 
and ask the question, so what?  What I mean by this is, what if 
during this general time period the Church growth rate was 
greater, and its global missionary focus stronger, than later 
periods or locations when more modernism held sway? (Both of 
these are true, per “We aim at nothing less than the whole world”: 
The Seventh-day Adventist Church's Missionary Enterprise and 
the General Conference Secretariat, 1863-2019, Trim, Chism, and 
Younker (2021)). Would such “end-results” data challenge the 
significance of his argument, and in what ways?  But these 
questions go unaddressed, although the threat of fundamentalism 
upon missions was touched upon (e.g., 32-34). 
 Proceeding with a brief evaluation of his book, after his 
Introduction, which helpfully delineated aspects of his project, 
such as the fact his book couldn’t adequately address issues related 
to gender and race (25) and how they were affected by the divide, 
Campbell opens chapter 1, “Adventism Under Siege”, by sharing 
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about why Adventism initially slid into fundamentalism.  This is 
because Adventists felt they were under siege, so to speak, by the 
rising tide of critical thinking at the time, especially what we may 
call the influence of secular modernism, including such influence 
upon religious groups.  Higher criticism and evolutionary theory 
were beginning to go mainstream, and influence even religious 
thought leaders in the Western world.  All this served to elevate 
Reason over the Scriptures, and thus fundamentally challenge 
Adventism’s worldview.  Within broader Christianity, the so-called 
and self-labeled “Fundamentalists” stood tall to resist this tide, 
and Adventists felt obliged to take ‘shelter’ under their cultural 
wings.  Serving as an explanation of what followed, Campbell is 
succinctly correct, I believe.  And it is within this context that the 
most favorable use of fundamentalism may be appropriately 
applied to Adventists. 
 Chapter 2, “Muscular Adventism”, is where Campbell suggests 
cultural norms associated with a much older conservatism began 
to make inroads into Adventism that damaged the healthy aspects 
of our progressive faith.  Limiting the roles and presence of 
women in the Church, and idolizing secular political leaders like 
Theodore Roosevelt (39-43), created a masculinizing effect on the 
Church that retarded our movement’s vitality.  Although it is not 
clear how or why these developments are necessarily connected 
with the previous chapter, it is nevertheless true that these trends 
are evident in some manner. 
 In Chapter 3, “Defending Adventist Fundamentalism”, 
Campbell proceeds to provide a brief synopsis of the key events 
that led to and surrounded the 1919 Bible Conference, both inside 
and outside the Church.  Within the rapidly changing world 
context (WW1, rising secularism, etc.), Adventists felt obliged to 
more thoroughly define their faith, and thus the desire to create 
our own ‘fundamentals’ was strong.  Evidence of the influence of 
non-SDA fundamentalists can be seen (52-53). 
 Chapter 4, “Baconian Adventism: The Price is Right”, focuses 
on the important role that Adventists had in participating in the 
broader fundamentalist movement.  This happened because of our 
important role in helping lead conservative Christian scientists to 
find ‘scientific’ ways to support our view of a recent Creation (57).  
This chapter touches on what is a very complex period of Adventist 
intellectual thought, as it is now known that some of the science 
our Creationist pioneers promoted was faulty.  The interactions 
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between George McCready Price and other non-SDA 
fundamentalists, including the leading intellectual figure, William 
Jennings Bryan of the Scopes Trial, are illuminative and 
illustrative of a time when Adventists finally became a part of the 
public’s eye.  Much could be said of the philosophical issues 
related to science that were held at this time by many of the 
thinkers then, but suffice it to say that, from a contemporary 
perspective, we had much to learn.  As it pertains to Campbell’s 
book, he is correct to point out that we did not handle the issues as 
well as we could have (58-59), but, on the other hand, hindsight is 
20:20.  But in support of Campbell’s argument, it was often the 
case that a connection was made between verbal inerrancy and 
recent Creationism that was unnecessary, and created a 
philosophical or hermeneutical problem beyond our desire to 
rightly defend a recent, literal, Creation (64-65).  But the 
predisposition to entertain verbal inerrancy was not new to this 
time. 
 “Weaponing Ellen White” is the title of Chapter 5, in which 
Campbell describes how certain unscrupulous individuals, such as 
Claude Holmes and Judson Washburn, among others, attempted 
to usurp influence over the Church’s members by upholding Ellen 
White’s writings as essentially superior to Scripture.  Engaging in 
attacks against A. G. Daniells and others, these individuals do 
illustrate a sad side story of what has sometimes happened, and 
well beyond this decade. Verbal inerrancy is a temptation that 
every individual will face, in every generation.  At the same time, 
overly liberal views of White’s writings  that dismiss her too much 
is an equal temptation, and one that is now on the rise, given how 
seldom the younger generations read her!  The point is, one must 
take care to suggest this episode is what created fundamentalist 
Adventism, when, in fact, the Church leadership actually held a 
more balanced view (74). 
 Chapter 6, “Canonizing Ellen White”, describes the process by 
which Ellen White’s writings were indexed, and the first post-
White compilations were made.  This is an important chapter in 
that most people do not realize the impact that the ‘searchability’ 
of her writings did provide to laypeople and pastors alike, which 
did much to promote the use of her writings, perhaps even in ways 
White would not have intended.  Of course, as might be expected, 
this led to both increased criticism of her writings, as well as an 
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excessive use of her writings in ways that supported a 
‘fundamentalist’ use of her as a virtual equal to Scripture. 
 Chapter 7, “Adventist Fundamentalism”, is Campbell’s key 
chapter. While highlighting the dangers of understanding 
inspiration simply as verbal inerrancy, a key point for many 
fundamentalists concerning Scripture, the other three points 
Campbell highlights underscore a different picture: the historical 
and literal fulfillment of prophecy, a literal Creation, and the 
defense of the historicity of the Bible through responsible 
geological and archaeological work, are fundamentalism of a 
different sort, and none of which require the problematic aspects 
of verbal inerrancy (96).  I consider it perhaps unwise to equate 
the four points together, as if they necessarily rise and fall 
together. 
 The concluding chapter 8, “Trading Places”, discusses the 
complex situation surrounding the 1922 General Conference 
Session.  While the details are entertaining, and I enjoyed reading 
it, including the humility of William Spicer and his reluctance to 
accept the presidency, the role of fundamentalism here is unclear.  
Spicer is difficult to classify as a fundamentalist, if the label is 
being used a criticism.  Campbell acknowledges that that a “far 
gentler, and less militant, variety of Adventist fundamentalism 
had arrived” (108) alongside Spicer, but doesn’t this work against 
his thesis if not more fully fleshed out? What exactly does he mean 
here? I don’t think many other historians would consider Spicer a 
“fundamentalist” in any real sense beyond him genuinely 
supporting our fundamental beliefs. 
 In the epilogue, Campbell thoughtfully tries to walk through 
the complexity of the situation, acknowledging many aspects of 
fundamentalism were not bad.  But then we ask, what does he 
mean by fundamentalism?  This may be the weakness of his 
argument, if fundamentalism can’t really be rigidly defined in a 
way that is easily understandable today, then why single it out for 
criticism?  There seems to be only one real aspect of 
fundamentalism that is the actual target of Campbell’s critique, 
and that would be verbal inerrancy and the philosophical 
presuppositions that come with it (111).  Here, I agree, that he has 
identified a problem that needs to be given thoughtful attention 
for every new generation of Ellen White’s readers. 
 In summary, Campbell’s opening anecdote, that of students 
maliciously (through the encouragement of another 
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administrator!) placing a Jesuit piece of mail in a professor’s 
mailbox, which led to him being fired, is not so much the story of 
fundamentalism vs. modernism, but one of simple maliciousness, 
a pernicious problem that invades all ideological camps. Thus,  
Campbell is on the right path, although he doesn’t say it as such, to 
see that the real problem was not simply one of modernism versus 
fundamentalism, but one of legalism and incorrect philosophy that 
presupposed truth could be found through the rigidity of a specific 
methodology (e.g., the two sharp edges of verbal inerrancy and 
deterministic mathematical natural science).  In his words, “both 
the modernists and fundamentalists shared similar assumptions 
and approaches to truth” (22).  I believe he is incisively correct 
about this, and it is this problem which endures throughout the 
various ‘evolutions’ and revolutions of what is considered 
modernist or fundamentalist thought.  In fact, it may have 
behooved him to reframe the entire discussion within a ‘history of 
philosophy’s influence upon theology’ rather than the much more 
tenuous ground of fundamentalism versus modernism. 
 If one were to step back and look at the situation from a more 
missiological, rather than historical or theological, perspective, 
one can see a potential application of Campbell’s thesis that may 
not have been expressly intended, but is actually valuable, and that 
is that the various contexts of the people we’re trying to evangelize 
may need to experience either the more fundamentalist or more 
modernism side of Adventism to find our faith attractive.  Time 
and place are always present and impact how our message is 
received. 
 Overall, I do recommend Campbell’s book as an interesting 
contribution to an important era of our denomination’s history.  
The details are subtle, however, and sometimes escape the 
limitations of the narrative he presents, but it is a window into a 
time gone by that we should still look through. 
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