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A Land of Hope is the most comprehensive and authoritative
history of the Seventh-day Adventist Church in the territory of the
South American Division. With a strong emphasis on elements of
comparison and contrast, the work has an unmatchable amount

of information about places, people, and institutions that marked
the Adventist expansion in this part of the world. No doubt, this
book will continue for many years as the main source for the

historiography of the Adventism in South America.

Alberto R. Timm, rector of the Latin American
Adventist Theological Seminary



FLOYD GREENLEAF

ALand of Hape

THE GROWTH OF THE SEVENTH-DAY
ADVENTIST CHURCH IN SOUTH AMERICA

Casa Publicadora Brasileira
Tatui, SP

--
P
=
=
-5
(=
-

23780 LAND OF HOPE

Ms
Prog. Visual

O
°
>
=3
@




All rights reserved to

CASA PUBLICADORA BRASILEIRA

Rodovia SP 127 — km 106

P. O. Box 34 — ZIP Code 18270-970 — Tatui, SP — Brazil
Phone: 55 15 3205-8800 — Fax: 55 15 3205-8900
Customer Service: 55 15 3205-8888
http://www.cpb.com.br

PROVA PDF

Ist edition: 1,000 copies
2011

Editing: Marcos De Benedicto
Inside design: Marcos S. Santos
Album of photos: Enio Scheffel

Cover art: Enio Scheffel

Cover images: Shutterstock

PRINTED IN BRAZIL / Impresso no Brasil

Dados Internacionais de Catalogac¢do na Publicag¢io (CIP)
(Camara Brasileira do Livro, SP, Brasil)

Greenleaf, Floyd

A land of hope : the growth of the Seventh-day
Adventist Church in South America / Floyd Greenleaf. —
Tatui, SP : Casa Publicadora Brasileira, 2011.

Bibliografia

1. Adventistas do Sétimo Dia — América Latina —
Histéria 2. América Latina — Histéria da Igreja

1. Titulo.
LLl
o
o
T
w 10-11738 CDD-286.78
(@]
% indices para catdlogo sistematico:
<
- 1. América Latina : Adventistas do Sétimo Dia :
3 Histéria 286.78
~
[se]
[aV)
Ms
Prog. Visual
Redator
B3
§ A QQE All rights reserved. No portion of this book may be reproduced, stored in a retrieval
ZasEe 8 P Y P
T %\?@"‘“‘m system, or transmitted in any form or by any means, except for brief quotations in
erroraamuana  critical reviews or articles, without the prior written permission of the publisher.
Typeset: Palatino Lt Std Light, 10,3/16,4 — 12365/23780 — ISBN 978-85-345-1388-3
C. Quaidade




CONTENTS

1.
2.
3.
4.
5.
6.
7.
8.
9.
10.
11.
12.
13.
14.
15.
16.
17.
18.
19.
20.
21.
22,
23.
24.
25.
26.
27.
28.

Foreword 7
The Land and the People 13
The Cutting Edge of Adventism 21
The First Institutions 51
The First South American Unions 73
From Unions to South American Division, 1906-1916 93
Through Earthquake, Fire, and Blood 135
Growth Despite Difficulties, 1916-1926 151
To the Andes and Beyond 180
Institutions of Growth, 1916-1926 207
Education, 1916-1926 229
Era of Self-Support 256
Trial by Ordeal: The Great Depression 276
South America’s Heart Attack 311
Forward Steps in Education, 1926-1941 340
Widening Services and Programs 364
Growth During a Troubled Decade 395
Institutions Begin the Postwar Era 422
Upgrading Educational Institutions 443
Membership Explosion 476
Greater Than These 508
A Program of Penetration 543
Toward a New Humanitarianism 577
Coming of Age 591
The Throb of Soul-Winning 607
Integrated Evangelism 627
Health and Public Well-Being 646
Communication, Publishing, and Education 664
A Moment of Reflection 694
Album of Photos 719
Bibliography 753
Index 761

--
-
=
=
O
9
Ly |

23780 LAND OF HOPE

Ms
Prog. Visual

Redator

Cliente

C. Qualidade




PROVA PDF

23780 LAND OF HOPE

Ms
Prog. Visual

Redator

Cliente

C. Qualidade

AN EXPLANATION ABOUT
 ABBREVIATIONS AND ENDNOTES

ANN  Adventist News Network

AR
AW
EM

GCA

RDS

RT
SAD

Adventist Review
Adventist World

En Marcha, the official publication of the Austral Union appearing as an
insert in Revista Adventista.

General Conference Archives. File categories are:

IL Incoming Letters

OL Outgoing Letters

GF General Files

AM  General Conference Association Minutes

RFMB Records of the Foreign Mission Board

Example: GCA/21, IL/1909

GCA/Record Group number, File category (IL, OL, etc.)/date
Revista Adventista

The (A) which follows designates the Spanish language edition, and
the (B) designates the Portuguese language edition.

Records of the United States Department of State
Review and Herald

This form applies to all variations in the name of the Review before it
changed to the Adventist Review.

Revista Mensal, forerunner of Revista Adventista in Brazil
Revista Trimensal, forerunner of Revista Adventista in Brazil
South American Division
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also appear. Such passages in the text represent a digest or a summary of
information in which the individual facts are combined from many sources.



FOREWORD

AS FAR AS the airline was concerned, our flight from Santiago, Chile, to Buenos
Aires, Argentina, on May 30, 1977, was uneventful. But for my wife and me the
jump over the Andes provided the most spectacular view we had yet seen of this
mountain chain. We were well into a month-long tour of South America. Already
we had visited Lima, Peru, and spent a day on the campus of Inca Union College,
its name at that time. We had walked the streets of Cuzco, tramped around Machu
Picchu, visited La Paz, Bolivia, and spent a long weekend in Santiago with a side
trip to Valparaiso.

On May 30 we began a leg of the trip that would take us to the heart of the
region where formal Adventism began on this exotic continent. After a few days in
Buenos Aires, our itinerary called for a weekend at Colegio Adventista del Plata as
it was then known, and we hoped to see some of the places that Frank Westphal
had immortalized in his memoir, Pioneering in the Neglected Continent. From there
it would be on to Iguazt and Brazil.

We did not know who would meet us at the airport in Buenos Aires, but we
saw a smiling man holding a paper with our name on it. He introduced himself as
Hector Peverini. We had never met, but his name was not new to me. I had read
many of his articles in the Review. His news stories had taught me much about the
South American Division. I also knew he was literally a part of the heritage of South
American Adventism. While driving to the hotel, he promised to be our guide for
the next day. He took us to Belgrano Clinic, the Austral Union office building, and
then with demonstrable pride, to Casa Editora, a new facility that had just arisen
on the ashes of its predecessor, which had burned three years earlier. In the lobby
we gazed at a huge mural that linked the development of Christian faith to printed
materials. Jesus Himself stood at the forefront of the painting and an open book
proclaimed “Cristo viene.” The impact was forceful. No visitor could misunderstand
the mission of this publishing house.

Before our tour ended that day our guide told us he was retired and that he had
a new title, “historian of the division,” he said. He chuckled about his new task. He
seemed to like it. We chatted a bit, and finally, at one of our stops while standing

by his tiny, economy-sized car, I asked him what the theme of his book would be.
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Immediately he turned, tilted his head to one side, lifted his right arm up, and with
a smile that nearly split his face in half, he swung his clenched fist down, slapping
an uplifted leg. “The providence of God,” he said.

I was also interested in the history of Seventh-day Adventists, not just in South
America, but in all of Latin America, and had begun to collect information with the
hope of writing at least a brief account of how the church had fared in that part of
the world. One of the reasons for our trip was to experience the ambience of South
America—to breathe its air, eat its food, and experience its sights, sounds, and
beauty, which, I believed, would help if and when I eventually began writing. Hector
Peverini and I shared a few thoughts, and he promised to give me a copy of the first
pages of his manuscript. The next day he handed me a sheaf of typewritten material.

A few years later I set out on my writing venture that produced the two-volume
History of the Seventh-day Adventist Church in Latin America and the Caribbean,
published by Andrews University Press in 1992. It turned out to be a much longer
and more penetrating story than I anticipated. Hector Peverini’s gift to me was a
treasure on which I relied, and his obvious conviction and enthusiasm were part of
the inspiration that kept me going to complete my task.

In August 2007, thirty years after our visit to Buenos Aires, Alberto Timm, rector
of the Latin-American Adventist Theological Seminary and an avid researcher, called
me one evening to broach the idea of updating and revising those portions of my
books that pertained to South America for a volume limited to the South American
Division. Not until I began to work on this new project did I discover that those
pages that the retired Hector Peverini had given me in Buenos Aires had actually
blossomed into a book. Somewhere in the materials that Dr. Timm sent me I saw
a reference to En las huellas de la Providencia written by none other than our guide
during our first day in Argentina in 1977. The title brought back memories of that
moment when he unequivocally announced to me his belief that the providence of
God had played a part in the development of the South American Division. The title
of his book said it all. After reading En las huellas de la Providencia, I could vouch
that Hector Peverini had kept his word. Page after page left no doubt that his theme
was God'’s providential leading.

The purpose of my book is not to prove divine intervention in specific incidents
but to review the story of Adventism in South America in light of biblical instruction
to take the gospel to the world. But after studying the story of the South American

Division again, I may safely conclude that, while acknowledging the difficulty in
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proving divine intervention by the standard tools of the historian’s profession, it is
very difficult, if even possible, to describe Adventism in South America as a product
of natural causes alone.

One does not have to argue this point with South Americans. They not only be-
lieve it, they express their conviction freely, even to the public. Such a belief lends a
sense of destiny and gives purpose and energy to those who lead the South American
Division. When participating in the ceremony to lay the cornerstone of the new
office building for the Central Brazil Union in the municipality of Artur Nogueira
in 1987, Division President Joao Wolff recounted the advancement of Adventism
throughout the continent, concluding that “We have to agree that something beyond
human strength is working in our land.”' Standing on the platform with Wolff was
Claudio Menezes, prefect of Artur Nogueira, who immediately followed Wolff to
the microphone and helped to put the cornerstone in place.

There are many reasons for this book. Probably the first that comes to mind is
the simple reality that we forget our past very quickly. A reminder of this common
human weakness came to me emphatically when the name of Leo Halliwell came
up in a conversation with a friend while I was working on this book. My friend
had never heard of Halliwell. As a young person I had read Leo Halliwell’s books
about the river launch ministry in Brazil, and years later when preparing the two-
volume history, The Seventh-day Adventist Church in Latin America and the Caribbean,
I read his books again and added Olga Streithorst’s Leo Halliwell na Amazonia to
my repertoire. I was stunned to think that someone had not simply forgotten but
had never even known about a person who was an icon of Adventist mission work.

Probably I should not have been so surprised. The golden age of Seventh-day
Adventist missions has long since passed and mission stories are no longer a major
genre on the Adventist reading list. But there are exceptions, such as Desafio nas
dguas, a well written inspirational book by Ana Paula Ramos who reminds Adventists
that once upon a time the Seventh-day Adventist church conducted a river launch
ministry, which was one of its most inspiring missionary activities in one of the most
exotic regions of the world. Yet she recalled that when she was invited by a group
of university students to participate in Project Lancha Luzeiro 2000, a replicated
version of a voyage by one of those old boats, she had to admit that she had never
heard of the river launch ministry.

The urgency and the momentum of today often encourage us to neglect the

meaning of what happened yesterday. In our post-modern era the prevailing
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intellectual mood places an overwhelming emphasis on what is personal and
present. Some regard the past with a kind of disdain. It is easier than we think
to overlook how we have arrived at our juncture in history. But we cannot blame
our forgetfulness and our neglect of the past on a post-modern generation that
does not care. It is my conviction that the present generation really does care. Ana
Paula Ramos demonstrates that fact. She did something about her lack of infor-
mation and discovered new commitment to the mission of the church, leaving a
book that imparts inspiration to a new generation by reminding readers about the
integrity of the past. Her example tells all of us that it rests with those who know
the past and the values it brings to the present to communicate more effectively
with those who will continue long after we have gone.

In the Foreword to The Seventh-day Adventist Church in Latin America and the
Caribbean, I penned that my two volumes formed only a framework on which much
more investigation and writing should hang. “If prospective authors will derive from
these two volumes an inspiration to pursue additional study,” I said, “I will have
achieved at least one of my objectives.” At that time I had no inkling that I would
have the opportunity to pursue additional study and rewrite what I had published.
One of the most gratifying results of this revision has been to discover that many
South Americans have felt the burden to understand the experience of Adventism
in their corner of the earth better and have written with insight and perspective for
the benefit of another generation of Adventists.

The majority of this book is the chapters of my original study pertaining to South
America. Most of the chapters have retained their original titles or something close
to them, but each has undergone change, both editorially and substantively, some
chapters much more than others. I have added several new chapters to describe
events and trends during the years since 1980, which was the approximate cutoff
date for the earlier two-volume set. This revised work depends far more on South
American sources than did my first books, not only because South Americans
have written much more about themselves but because I have had better access to
those materials. In this revision they figure more prominently than in the original
study, which represents one of the major distinctions between this book and my
previous ones.

We cannot overlook the dominant North American presence in the South
American Division during its origins and developmental years. No clear date marks

the break between the time when the South American church was more or less a
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“foreign mission field” and when it became a partner in the global organization
of Adventism. This change becomes quite visible during the 1940s when South
American names begin to appear more prominently in church records. The weight
of North America remains after 1940, but South American influence progressively
assumes more importance and becomes the prevailing story in the later chapters.
From my study I conclude that by 1980 the transition was complete.

With that change the notion of a “foreign mission field” as opposed to the
“homeland” also fell into disuse. The idea of a world church became the norm, al-
though the realities of mission service continued, but in a somewhat modified form.
Parenthetically, we might add that these alterations in thought and terminology
applied to the entire world church, not just South America. However significant
this change may be, the most important single theme in the book is the manner
in which South America represents how Seventh-day Adventists are fulfilling the
biblical injunction known as the gospel commission.

This book is the result of the efforts of many people, some of whom helped
quietly and anonymously. First is Alberto Timm who planted the idea. He remained
my contact person and the one to whom I directed questions. Besides sending
e-mails and making phone calls to monitor my progress, he sent me numerous
packages of research materials. His secretary, Cristina Moran, arranged a steady
supply of additional information for me and communicated suggestions to me.
I received packets from Casa Publicadora, Casa Editora, the Ellen White research
centers in both Brazil and Argentina, and from other sources, all of which I found
indispensable. I do not know the names of the persons who responded to his re-
quests, but without their contributions this book would have suffered.

Those who read all or portions of the manuscript and offered suggestions were
Fernando Canale, Aecio Cairus, Rubens Lessa, Radl Quiroga, Daniel Oscar Plenc,
Mario Riveros, Susana Schulz, Renato Stencel, and Alberto Timm. Others who
provided additional information were Merling Alomia, Wilson Borba, Jolivé Chaves,
Edison Choque, Daniel Heinz, Guenji Imayuki, Cristina Moran, Roberto Pereyra,
Magdiel Pérez Schulz, Ubirajara Prestes, Jobson Dornelles Santos, Renato Stencel,
Antonio Tiszavari, and Angela Brown. Andrews University Press permitted us to
use the original two books as the basis of this new edition. The South American
Division, led by its president, Erton Kohler, financed the project. To anyone whom
I may have overlooked in the complicated events connected with this book, I offer

my apologies as well as my thanks.
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My wife, Betty, substantially reduced my work by scanning the specified chap-
ters from the original study and doing preliminary editing to furnish me a working
copy to begin my work. I was able to conduct much of my search through pertinent
denominational sources online because of the abundance of materials the General
Conference Office of Archives and Statistics has made available. I also frequented
the archives of the General Conference Communication Department.

Readers of this book will sense that its purpose is more than just to encourage
them to appreciate the past. Underlying every chapter is the hope that from the
events of this narrative all may draw understanding, inspiration, and a strengthen-
ing of faith. From the beginning of its presence in South America, Adventism has
claimed millions of followers. Their confidence in the anticipated Second Advent
brought them a new vision for their future, and their lives took on new meaning
because they found assurance in the gospel of redemption. They have discovered
for themselves the intimacy of the “blessed hope,” a phrase that pioneer Adventists
often employed to describe the experience that faith and belief in divine inspiration
brought to them. South America, once a land the world regarded as neglected and

hostile to change, has truly become a Land of Hope.

Floyd Greenleaf

! “UCB Langa Pedra Fundamental de Sua Nova Sede,” RA (B), July, 1987.
% Ana Paula Ramos, Desafio nas dguas (Tatui, ST, 2009), 7.



THE LAND AND
THE PEOPLE

IT WAS DURING the 1890s that Seventh-day Adventists en-
tered South America in earnest. In many ways this final decade of
the nineteenth century was a watershed. Stirred with social and
economic uncertainties, many South American countries stood
trembling on the threshold of the twentieth century, their political
structures shaken and their futures unclear.’

On the eve of the decade Brazilians, bent on change, stripped
Dom Pedro II of his imperial crown and exiled him to France. The
date was November 1889. For more than eighty years the Portuguese
House of Braganza had ruled Brazil; Pedro’s departure was the
beginning of a new era as much as it was the end of an old one.
Those who forced the white-haired monarch from his palace did
so bloodlessly, but they were not as lucky with their experiments
in republican government.

In spite of a new national motto proclaiming “Order and
Progress,” the last decade of the nineteenth century was a tumul-
tuous time for the fledgling republican government. It survived
frequent threats by the military, put down a revolt in the Bahia

uplands after rebels repeatedly embarrassed the army in several
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encounters, and squandered much energy debating the nature and function of
political authority. By the turn of the century three Brazilian presidents had already
spent themselves trying to make the new government run.

Prospects were not bright as the fourth chief executive took over. While generous
profits from rubber and coffee encouraged industrialization, the country suffered
acutely from wild speculation. Attempts to replace gold reserves with government
bonds and bank notes played havoc with inflation. Political changes were more suc-
cessful, but not dramatically so. In keeping with the expulsion of the royal family,
the republicans abolished titles of nobility and further experimented with liberalism
by separating church and state and secularizing cemeteries and marriages.

These mixed conditions did not discourage a heavy flow of immigrants. During
the latter half of the nineteenth century, Brazil welcomed hundreds of thousands
to its shores. Italians, Portuguese, and Spaniards formed the three largest groups,
but a sizable number of Germans and Russians also came. From the mid-1880s
to the outbreak of World War I the stream of newcomers continued voluminously,
resulting in large settlements of Germans in southern Brazil.

In earlier times the slave traders had also contributed to the cosmopolitan qual-
ity of Brazilian society by importing thousands of Africans to work the fazendas,
those vast ranches that landowners carved out of a seemingly endless horizon.
Long before 1888, when the slaves finally acquired their freedom, they had exerted
a vital social and racial influence. After their emancipation, their future also became
a central political question used by the republicans to topple Dom Pedro’s imperial
government the next year.

During the 1890s Argentina, South America’s second largest country, also found
itself tormented by upheaval. For this republic, independence in 1816 had brought
neither peace nor true nationhood. Until 1862 Argentineans were united on paper
only. Their struggle for national consciousness pitted Buenos Aires against the
rest of the provinces, a rivalry stemming from the top-heavy effect the port had
on Argentine demography. Tyranny often overrode ideals of liberty and individual
freedom as the unitarians in Buenos Aires and the provincial federalists fought each
other to a standoff.

With the nation nearly split, the unitarians finally became masters and Argentina
settled down in 1862 to a sequence of five presidents with six-year terms. Only
the last one did not complete his time in office. These twenty-eight years saw

Argentina subdue the provincial chieftains, dispossess the southern Indians, devise
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a promising educational system, and vie with the United States as a major food
supplier for the world.

But all was not well. Juarez Celman’s administration that began in 1886 was
honeycombed with corruption and threatened by inflation. When the newly formed
Civic Union Party pressured him, he abandoned his office to the vice president.
He was the first Argentine chief executive to suffer such humiliation since the
nation had genuinely united in 1862. Beginning with the change that Celman’s
abrupt departure precipitated in 1890, called the Noventa, through several decades,
Argentina experienced an oligarchical government representing middle-class aims.
Immigrants and their Argentine-born first generation children produced much of
the spirit of this movement. Most numerous among these were Italians, Spaniards,
French, English, Germans, and Swiss.

The major accomplishment of the Civic Union was to modernize politics, some-
thing that became possible only after national leadership stabilized. The new party
barely hung on to its power while a quick succession of presidents committed
suicide, resigned, or completed the unexpired terms of their vacating predecessors.
Untempted by this chaos, the military remained aloof while civilians dedicated
themselves to economic betterment, increasing their wheat production to develop
a money crop. By the turn of the century conditions settled enough to allow the
government to get on with reform.

In 1891 Chile passed through a crisis that left its president, José Manuel
Balmaceda, dead by suicide and the government reorganized into a parliamentary
republic. Extended political debates about national evolution had occurred since
Chile gained independence in 1818. One of the principal issues was presidential
authority. After a stormy beginning that lasted about a dozen years, the country
achieved political equilibrium in 1831, but by the 1860s the liberalizing movement
had clipped the wings of presidential power. Change was brewing.

A new constitution in 1871 recognized secular marriage, abolished church
courts, and declared freedom of worship. Presidents, accustomed to two, five-year
terms before leaving their office, were limited to a single stint. An assortment
of other changes made the Chilean system a near-model of nineteenth century
liberalism, but the promoters of change were not satisfied. For that matter, neither
were the conservatives.

Balmaceda’s presidential term, which began in 1886, followed on the heels of

two military conflicts. First, the War of the Pacific expanded Chile’s northern frontier
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at the expense of Peru and Bolivia; secondly, the country came to terms with the
Indians in the south. Conservatives opportunistically eyed the nitrate mines in the
newly won territory in the north, hoping for a free hand to exploit them.

When Balmaceda, speaking for the liberals, proposed additional reforms, some
of them economic, the conservative congress blocked him, intending to purge the
economy of presidential interference. The upshot was the president’s suicide and
the organization of a parliamentary republic. Conservatives had defeated their op-
ponents, but they virtually paralyzed executive authority to gain their edge.

The new state of affairs beginning in 1891 fostered urbanization and the forma-
tion of a definable working class. Immigrants and foreign investors, no strangers
to Chile, found the new climate even more congenial. Among them were Germans
who had swarmed into southern farmlands and many Englishmen whose invest-
ment capital was already a commonplace in the Chilean economy.

Chile’s economy and national sense of well-being received a shot of adrenalin
from the victory in the War of the Pacific, 1879-1883, but the conflict was a disaster
for both Peru and Bolivia. Already enduring decades of civil disorder and economic
mismanagement, Peru not only lost land to its southern neighbor but saw its economy
degenerate into a more wretched condition which left it virtually at the mercy of
its creditors. Virtually unaffected by the liberal alterations in its South American
neighbors, Peru was supremely concerned in 1890 in how to reconstruct itself.

After losing its seacoast to Chile as a booty of the War of the Pacific, the seriously
damaged Bolivia turned inward to capitalize on its rich silver deposits as a means
to recover. The war appeared to purge Bolivia somewhat, whose political activities
became more orderly, although marked by brisk debate between conservative and
liberal elements. Although far from a declared democracy in 1890, Bolivia was be-
ginning to open its doors to positive change.

Uruguay, a small republic created in 1828 as a buffer between Brazil and
Argentina, experienced a tumultuous political history during most of the nineteenth
century. Its immigration policies allowed tens of thousands of European settlers to
locate on its productive lands, but by 1890 the country had still not found internal
peace. Paraguay, a landlocked country that also separated Argentina from Brazil,
found small advantage in its independence which it declared in 1811. A succession
of dictators governed the country in the nineteenth century, one of whom led it into
a hopeless war against the combined strength of Brazil, Argentina, and Uruguay.

When the conflict ended in 1870, Paraguay found itself prostrate with its strength
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depleted and a population reduced by half. Too weakened to plan effectively for
its own welfare, the country became a prey for more autocratic government, but
by 1890 Paraguayans were at least at peace, though it was more a rest from fatigue
than of positive change.

Ecuador was also touched by liberal change. In 1885 after years of what historians
have called “theocratic rule,” Eloy Alfaro took his turn as president, discarding legal
protection for the state church and liberalizing the political system.

Of all countries in South America, Peru probably most resembled its colonial
past. Lima had been the original seat of power from which Spain exercised an
overpowering influence on the vice-royalty that included large portions of western
South America. Culturally, Peru remained more conservative and resistant to change
than its neighbors.

Even the unobservant spectator of world events could see that across South
America change was in the air. Into the tapestry of change were woven several
strands: liberalism, anti-clericalism, nationalism, commercialism, and industrialism.
The ensuing pattern was not a carbon copy of foreign models, but both European
and American ideals were unmistakably present. Particularly influential was France.
Latin Americans in general, not just South Americans, often pointed with pride
to their intellectual and spiritual connections with this European country where
liberalism and anti-clericalism were the stuff from which the contemporary Third
French Republic was made. It would take many more years for South Americans
to reach a similar achievement, but by 1890 much of the territory once known as
the old Spanish vice royalties and the home of the Portuguese House of Braganza
were on the path to that end.

Nationalism thrived among South Americans, but their impoverished economies
could not generate sufficient capital for a flourishing commercial and industrial
establishment, hence the need for alien investors. Not all immigrants were economi-
cally motivated, but many formed entrepreneurial enclaves in their host countries.

Never subtle, North American interest in its southern neighbors intensified as the
end of the nineteenth century neared. Although military interventions by the United
States occurred in northern Latin America and the Caribbean, South American coun-
tries were largely spared from these humiliations. Nevertheless, the powerful influ-
ence emanating from the “colossus” to the north was always a factor in political life.

Much more might be said, but briefly, this was the South America that Seventh-
day Adventists discovered in the 1890s. Official change may have been the order
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of the day, but practically speaking, some portions of the continent were scarcely
moved socially, politically, or economically from the spot where independence had
found them decades before.

Sprinkled about were pockets of racially differing peoples. The original Indian
population was relegated to the periphery; in some places this meant the jungle,
in others the highlands. The early European settlers had generally appropriated
the best lands and economic opportunities for themselves and in many instances
brought Africans to work while they managed.

After independence, this situation changed in most cases. European immigrants
concentrated in more moderate climates, expecting either to do the work themselves
or to hire cheap labor. Many immigrants gravitated to the cities. Extending northward
from the Brazilian coast into the Caribbean, the population included hundreds of
thousands of former slaves.

Geographically, South America was a land whose identifying marks were a
superlative vastness and beauty with legendary contrasts between mountains and
plains, jungles and deserts, tropical rivers and subarctic glaciers. In a generation or
two after the millions who emigrated from the Old World to this new and challeng-
ing place, a new strain in the hemispheric personality evolved. By the 1890s these
people were beginning to stir. Epoch-making events were in the offing.

Change was not unique to South America. The United States, home of most
Adventist missionaries, was also undergoing alteration. Just a scant generation
before they entered South America, the country nearly destroyed itself in a hard-
fought civil war, 1861-1865. After the smoke cleared, the nation set about, somewhat
awkwardly, to heal itself. By 1890 its economic establishment was burgeoning at an
incredible rate while its political system gestured supportively from the sidelines. It
was a relationship that had emerged from the northern victory in the Civil War. Many
were satisfied with this show of economic strength, but unhappiness was spreading,
especially among the agricultural and urban working classes, both convinced that
they deserved more of the new wealth than they were getting.

All of this only compounded the social wounds left festering from the war.
Old hatreds were as bitter as ever. When the last decade of the nineteenth cen-
tury arrived, the hopes of a large population of former slaves, once brightened
by the prospects of freedom, had been dashed on the rocks of segregation.
Some southern leaders, still nursing their wartime wounds, believed they had

won what they wanted after all—local control of their own people. For their
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part, northerners congratulated themselves for freeing the slaves and saving the
country from splitting, but otherwise they seemed to care little about the social
implications left in the war’s aftermath.

The Seventh-day Adventist church, born in the United States during an era of
reform and economic growth before the Civil War, reflected in 1890 the torture which
the country had endured. From its beginnings in the Northeast, it had spread to
the Midwest and on to the Pacific coast, but it continued to be a church dominated
by northern ideas and people. The Civil War had divided some denominations into
northern and southern factions, but Adventists had avoided a schism because they
had no southern membership. During the quarter century after the war, they entered
the South, but in 1890 members in only small numbers were scattered about the
former southern confederacy. Denominational headquarters and major institutions
as well as principal congregations were all outside the traditional South.

During the near half century of their existence, Adventists had also been fighting
some battles of their own. As a rule they were not wealthy, but they were frugal,
hardworking, and very determined. Besides praying and studying their way to a
basic body of doctrines, they had overcome their earlier aversion to formal church
organization and formed a denomination with amazing proclivity to create even
more organizational structures. They also had pinched and squeezed their pennies
to establish a growing chain of diversified institutions, and with some trepidation,
begun a foreign mission program. In 1888 they came face to face with a crisis strik-
ing the heart of their message, the reality of the teaching of righteousness by faith.

This was the church that turned its eyes toward South America as the century
neared its end. Adventists had learned to balance their compelling sense of mission
with disciplined administrative techniques. The mix was not flawless, sometimes even
clumsy, but it worked. Eventually in South America they organized themselves into
the South American Division, including all of the continent except those countries
along the upper shore that faced north: the three Guianas, as they were known at
the time, and Colombia and Venezuela.

Not long after their arrival in South America, Adventists discovered the enormous
effect the character of the land and the people would have on their work. These
newcomers were not immigrants as ordinarily defined, or activists, or materialists.
Yet they planned to stay, to make themselves heard, and to put the resources they
found to good use. From Quito and Belém to Tierra del Fuego we now recall them,

for this is where they went, thinly at first. To mark their way they left churches,
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schools, hospitals, food factories, printing establishments, and medical launches. By
2008, more than a century and a decade after their small beginning, their spiritual
progeny numbered more than 2,600,000.

Theirs is an intriguing story.

! For the general survey of South American history in this chapter, I have relied on general histories
of the region.

2 146" Annual Statistical Report—2008. This is the official statistical report which the General Conference
of Seventh-day Adventists publishes annually. Since its nineteenth century beginning, it has appeared
under various titles. In this book it will be cited as Statistical Report followed by the year.



THE CUTTING EDGE
OF ADVENTISM

“WE LANDED AT the city of La Plata,” F. H. Westphal wrote,
“on a dreary day, after a month of continuous travel. The clouds
hung heavy and low, and the wind drove the drizzling rain to and
fro. Brother R. B. Craig . . . a colporteur who had come the year
before helped us to get our baggage through the customs and
then accompanied us on the train to Buenos Aires, where we were
warmly welcomed to his home.”

For the 36-year-old Westphal, the voyage to South America
had begun on July 18, 1894, when he and his wife, Mary, and their
two children sailed on the Paris from New York to England before
transferring to another steamer bound for Argentina.? Westphal
was not the first Seventh-day Adventist to go to the continent of
South America, but his name stands out because he was the first
ordained minister to take up permanent assignment in the terri-
tory which would later become the South American Division of
the General Conference.?

The starting point for Seventh-day Adventists in South America
is not easy to find. Much depends on how the existence of Adventism

is defined. Book salesmen preceded ordained ministers, but even
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before these colporteurs arrived, Adventism filtered into a few homes. Some
believers also found their way from Europe to South America. The first known
Adventists in Chile, Claude Dessignet and his wife, Antoinette, arrived in 1885
from France where they had joined the church through the preaching of Daniel T.
Bourdeau, a French-speaking North American who was serving in Europe. Little
is known about the Dessignet couple.*

Among the better known cases is the story of Julio Dupertuis and his wife, Ida
Arn, a French-speaking Swiss couple, who began probing Scripture for answers about
which day of the week was the biblical Sabbath. The story of a Seventh-day Adventist
baptism in Neuchatel, Switzerland, sparked their curiosity, and as devout members
of a Baptist congregation in Felicia, Santa Fe Province, they pressed their pastor to
find out more about this event. Most likely against his better judgment he helped
them acquire copies of the Adventist Les Signes des Temps from Basel, Switzerland.
Examination of this literature and further study led Julio and Ida to adopt Adventism
and separate from their Baptist congregation in 1885. The Dupertuises became the
nucleus of a group of French-speaking Sabbath-keepers in their community.

News of the Neuchatel baptism made its rounds in Argentina. Also in 1885, but
perhaps later than the Dupertuises, Pedro and Cecilia Peverini read the story in a
Waldensian paper that their friends, the Daniel Rostan family, had given them. The
writer ridiculed the event, but that did not discourage Pedro, an Italian Catholic,
and Cecilia, a Bible-reading Waldensian, from wanting more information. Like Julio
Dupertuis and his wife, Pedro and Cecilia noticed that the paper, which originated
in Torre Pellice, Italy, a Waldensian stronghold, mentioned the name of the Adventist
French paper, Les Signes des Temps and its Swiss-based publisher in Basel. Contacts
with Basel by the Rostan family resulted in literature sent to the Peverinis who
studied the contents of the papers and began to observe the seventh-day Sabbath.
After the arrival of credentialed Adventist workers, Pedro and Cecelia Peverini were
baptized as Seventh-day Adventists. Their conversion began a long line of Adventist
stalwarts in Latin American Adventism.

Perhaps the most celebrated case is the pocket of Adventism that developed
among German colonists in Entre Rios Province, Argentina. Godofredo Block, one
of their first-generation descendants, recalls that many Russian-German settlers
immigrated to Argentina from the Volga region of the Crimea in the 1870s where
they had well organized churches. For them religion was a serious matter, and for

that reason they had gone to South America. Among them were Jorge Riffel and his
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wife, Maria, who were ever searching for a suitable place to reestablish themselves.
First, the Riffels moved from the Black Sea region to Brazil, and then to Entre Rios.
Still not satisfied, they moved again to the state of Kansas in the United States,
where they were baptized as Seventh-day Adventists in 1888 after attending an
evangelistic series led by L. R. Conradi.

Convinced that they should share their new faith with friends in Argentina, the
Riffels convinced three other German families to move with them to Entre Rios in
1890, thus becoming the first known baptized members in that country. Riffel, whom
Argentine researcher Daniel Plenc calls the “first self-supporting missionary,” imme-
diately met Reinhardt and Marfa Hetze who had learned about Adventism while still
in Russia but had not adopted the new faith. But by now Reinhardt and Maria were
questioning the validity of Sunday observance, and they welcomed the Riffels and the
other newcomers who studied with them. Together, the five families became a new
center of Adventism in Argentina. Block remembers that these new believers worshiped
with stereotypical German vigor and fervor. When they sang their hymns, he says,
they nearly raised the roof off their houses. The Riffel and Hetze families continued
as pillars among Argentine Adventists with many descendants becoming workers in
other parts of South America, the Inter-American Division, and the United States.’

Research regarding Brazil indicates that Adventists also migrated from lower
Russia to Rio dos Cedros, Santa Catarina, in the 1880s. Immigrants also arrived from
Germany. Among them was the Friedrich Wilhelm Kiimpel family who came as
Adventists in 1892 and established themselves in a community later known as Boa
Vista do Guilherme. One of the immigrants, a Helena Kiimpel, had been baptized
as a Sabbatarian in Germany in 1866, and later became a Seventh-day Adventist.
It is likely that her baptism as a seventh-day Sabbath-keeper occurred earlier than
any of the Adventist immigrants to Brazil or perhaps all of South America.

It is generally accepted that Adventism in Brazil began when Carlos Dreefke,
a German settler in Brusque, Santa Catarina, unexpectedly received ten copies of
Stimme der Wahrheit (Voice of Truth), a periodical published by Louis Conradi in
Battle Creek, Michigan. Prodded on by Davi Hort, the owner of the local store and
tavern where the mail carriers delivered their mail for the community, Dreefke ac-
cepted this unsolicited gift, but only reluctantly. The papers kept coming, and fearful
of being asked to pay for them, Dreefke passed the responsibility of receiving them
to a fellow townsman who soon lost interest. Eventually a village drunk agreed to

take the papers so he could sell them to pay for his alcohol. In the meantime, Hort
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also used some of the papers to wrap merchandise. In one way or another, often
more by accident than design, Stimme der Wahrheit made its way into the homes of
the German colonists in Brusque and nearby Gaspar Alto.

How Dreefke’s name appeared on the mailing list remains somewhat of a
mystery. The story has it that his stepson, a young man by the name of Borchard,
ran afoul of the law in Brusque and fled back to Europe as a stowaway. Somewhere
in that journey the story says he gave Dreefke’s name to Adventist missionaries
who distributed literature. Unfortunately for the record, no one has conclusively
documented this part of the story, and through the years its frequent repetition
has given rise to many unlikely embellishments, among them the supposition that
Adventist missionaries were on board the ship that took Borchard from Brazil across
the Atlantic. The date that researchers believe the first packet of Stimme der Wahrheit
arrived has varied from 1879 to 1884, but the best evidence supports the conclusion
that Dreefke received the papers no later than 1880.

However blurred the facts may be, it is true that some who read Dreetke’s papers
took them seriously. One such reader was Guilherme Belz, a German immigrant who
discovered that his brother owned Gedanken iiber das Buch Daniel, a German transla-
tion of Uriah Smith’s book, Thoughts on Daniel, which presumably had arrived in Brazil
as part of the literature shipments to the drunkard. Belz was drawn to the chapter
about the seventh-day Sabbath. Recognizing the similarity between the book and
what he had read in Stimme der Wahrheit, he took the book home and studied even
more diligently. Shortly he and his wife, Johanna, accepted Seventh-day Adventist
teachings. Adventists regard them as the first converts to Sabbath-keeping in Brazil.®

News about German believers in both Argentina and Brazil reached denomi-
national leaders before official church workers went to South America. Adventists
in Germany were also aware of what was happening in Brazil. Several of the early
workers who later labored among the colonists in southern Brazil and went to South
America as part of the Adventist missionary movement were from Germany.” When
Frank Westphal arrived in 1895, followed soon after by other representatives of the
church, they found several nuclei of Adventists made up of families, some of whom
may have been baptized, others who were Sabbath-keepers. It was the beginning
of the pioneering phase of the Adventist movement in South America.

Seventh-day Adventists were not the first in Latin America to proclaim the second
coming of Christ or to observe the Saturday Sabbath. Raymond F. Cottrell has shown
that the first Sabbath-keepers in the New World were a colony of Crypto-Jews who
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fled Portugal in 1502 after facing the Inquisition. Through the seventeenth century
other Jewish immigrants settled in Mexico, Argentina, and the Caribbean.

Driven by theological curiosity, students of Scripture in Chile, Argentina, and
Mexico reached conclusions about prophetic interpretations that were remarkably
similar to the teachings of William Miller, the primary spokesman of the Second
Advent in the United States. Manuel Lacunza, José Maria Gutiérrez de Rozas,
Francisco Ramos Mexia, and Manuel Belgrano are four examples.?

Of the four, Lacunza is the most well-known. His experience antedates the
Adventist penetration of South America by about a century. Writing under the
pseudonym Juan Josafat Ben-Ezra, this Chilean-born Jesuit prepared a wide-ranging
study of prophecies in Daniel and Revelation entitled La venida del mesias en gloria y
magestad, predicting a pre-millennial return of Christ to earth. Although the manu-
script assumed anonymity, the identity of the author was no secret.

With all Jesuit clergy, Lacunza was exiled from Spain’s colonies in 1767. In Italy
he spent his remaining years studying and writing. In 1801 he died at age seventy,
not having allowed his treatise to be printed, but copies and translations soon began
to appear on both sides of the Atlantic. Within three decades after his death, printed
editions in Spanish, Italian, French, and English were arousing extensive interest in
Europe as well as several countries in the Americas.

Among Lacunza’s readers was José Maria Gutiérrez de Rozas, 1769-1848, a dis-
tinguished Mexican lawyer and a magistrate in Mexico City. From Toluca in 1835 he
published Consulta a los sabios sobre la aprocsimacion de la sequnda venida de nuestro
Sefior Jesucristo. Like Lacunza, he veiled his identity by crediting the 235-page book
to a “Mexican Magistrate,” but the foreword revealed his name.

De Rozas focused much attention on prophecies in Daniel 8 and 9, asserting
that the 2,300-day passage in Daniel 8:14 would be fulfilled sometime between 1843
and 1849. One of the thrilling events of his life occurred on November 13, 1833,
when he witnessed the star showers which he understood to be a sign of Christ’s
coming. In the year of his death, 1848, he linked his sympathies with Lacunza by
publishing a defense of his spiritual forebear, Disertaciones critico-teoldgicas sobre las
doctrinas de Juan Josafat Ben-Ezra.

Another of Lacunza’s followers was Manuel Belgrano, an Argentine lawyer
educated in Spain, whose career was interrupted by the wars for independence. At
44 years of age in 1814, he openly declared his interest in Lacunza’s teachings. Two

differing translations of La venida raised questions about their accuracy, leading him
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eventually to London where he paid for a new printing to distribute in Argentina.
Belgrano died in 1820. He wrote no theological work, but added impetus to the
spreading belief in Christ’s advent.

Francisco Ramos Mexia, 1773-1825, a contemporary of Belgrano, also promoted
the doctrine of the Second Advent. Ramos Mexia was a member of the Argentine
generation that wrested power from Spain. He sat in the Buenos Aires local govern-
ment of 1810 and later in the Provisional Assembly. A copy of Lacunza’s La venida
fell into his hands, which he copied and then studied, jotting notes in the margins.
Historian Juan Carlos Priora calls Ramos Mexia “an unorthodox Argentinean,” and
he argues that while he accepted the Second Advent, it was more the result of
personal study than an adoption of Lacunza’s belief.

According to Priora, Ramos Mexia was a maverick ranch owner and an avid
student of Scripture who rejected the belief in purgatory and the sacrament of
the Eucharist with its corollary teaching of transubstantiation, and he believed in
conditional immortality and the intercessory ministry of Jesus. He spelled out some
of his beliefs in a short work, Evangelio de que responde ante la nacion el ciudadano
Francisco Ramos Mexia, in which he declared that Saturday rather than Sunday was
the true Sabbath. On his several estates he fostered the observance of the Saturday
Sabbath and instituted a program of social reform for aborigines. Priora states that
he observed the Saturday Sabbath before 1821, and “therefore, without any doubt,
was the first Seventh-day Adventist of modern times.”

The doctrine of the advent as known in the Latin American world also con-
tributed to a corresponding movement in the Anglo community. English editions
of Lacunza’s book had an obvious influence on preachers of the advent when they
discussed their beliefs at the Albury Conferences in Britain, 1826-30. By the time
Seventh-day Adventist colporteurs and ministers began penetrating South America,
belief in Christ’s coming and the seventh-day Sabbath had long preceded them.
Whatever their origins and however few and scattered these early believers and their
sympathizers were, they attracted the attention of Seventh-day Adventist leaders.
To expedite church work outside the United States, the General Conference on
November 3 and 6, 1889, formed a new body, the Foreign Mission Board. On January
3, 1890, this group discussed South America for the first time, recommending that
self-supporting workers with a trade or profession should emigrate to that conti-
nent and furnish information to the General Conference about the best methods

of establishing Adventist work.”
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Later in the same year W. C. White, secretary of foreign missions at the church
headquarters in Battle Creek, Michigan, told Adventists that the needs of South
America had been presented to the last General Conference session. Financial help
was also on the way to carry the Adventist message to that part of the world. The
Sabbath School Association offered to donate its collections during the last half of
1890 to start the project, and the Central European Missionary Committee agreed
to send Albert Vuilleumier, an ordained Adventist minister from Switzerland, to the
immigrant French, German, and Italian communities in Argentina. White noted that
some men were already studying Spanish in anticipation of service in Latin America."

With an awareness that South America offered unique challenges, Percy T.
Magan, a member of the Foreign Mission Board, counseled Adventists who went
to South America to work in three basic languages, French, Spanish, and German,
because these nationalities “form the great part of the white population.” Probably
by oversight he failed to mention Italian and Portuguese, but advised that “we must
commence with those whose manners, customs and habits are most nearly akin to
our own, and then by degrees as the providence of God shall open, work our way
to those who are separated from us by all their habits and customs of life, to say
nothing of their languages and forms of government.”"!

In 1891 L. C. Chadwick, a relatively new Adventist who was also recently or-
dained to the ministry, began a tour of the Caribbean islands, Central America,
and Mexico, before proceeding to South America and on to Adventist missions in
Europe and Africa.” As a representative of the General Conference and the Foreign
Mission Board, he was on a fact-finding tour to investigate prospective missions
rather than on an evangelistic tour.

The effect of Chadwick’s journey is difficult to measure. It was clearly the most
significant gesture the General Conference had yet made toward Latin America. In
Spanish-speaking regions next to the United States, he was quick to make recon-
naissance excursions, but his fervor appears to have waned as the distance from
North America increased. In Central America h