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CHAPTER 1

TENT AND CAMP MEETINGS

HE holding of evangelistic meetings in tents was an

early Seventh-day Adventist enterprise. They had the

example of Miller and Himes in the 1844 movement, and
of other Adventist lecturers since. Indeed, the first such tent
used by Seventh-day Adventists was purchased from the first-
day Adventists, who found it difficult to support and meager
in results.

In May of 1854, James and Ellen White, Loughborough,
Cornell, Frisbie, and Cranson were holding meetings in Wash-
tenaw, Ingham, and Jackson counties in Michigan. At Locke,
Ingham County, the schoolhouse they used would not hold half
the audience, so the speaker stood in the open window and
spoke both to those in the house and to a larger crowd on the
grass and in their carriages. The next day the ministerial com-
pany, en route to Sylvan, in Washtenaw, were discussing the
large crowd and what they would do if the weather were bad.
James White suggested that by another year they might venture
the use of a tent.

“Why not now?” This from the eager, brisk young Cornell,
but two years a convert.

“We-e-ell——" They debated it pro and con, until they
arrived in Sylvan, at the house of C. S. Glover, an early con-
vert and one of the two first deacons in Michigan. As they put
the idea before him, Glover asked, ‘““What would it cost?”

“About $200,” they said.

“Here’s what I think of it,” said Glover, handing out $35;
“I'll venture that much on it.”

Before night they were in Jackson, and saw Cyrenius Smith,
Dan Palmer, and J. P. Kellogg. These brethren likewise began
to contribute, until, seeing the goal yet some distance ahead,
Kellogg declared that he would lend the remainder and wait
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The first Seventh-day Adventist camp meeting, 1868, at Wright,
Michigan, on the farm of E. H. Root. The primitive bookstand
shown here was the beginning of a worldwide distribution of
literature, grossing tens of millions of dollars annually.
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until Michigan brethren should make it up.! Near sunset of
that day White, Loughborough, and Cornell retired to a grove
near Cyrenius Smith’s and on their knees decided to purchase
the tent. The next day Cornell took the train for Rochester,
New York, where he made the deal.

As narrated in chapter 15, this tent was first used in Battle
Creek, Michigan, in June, 1854, by J. N. Loughborough and
M. E. Cornell. In accordance with the practice of short visits,
the example of which was set by Joseph Bates, Battle Creek saw
this tent for only two days, when Grand Rapids had the same
privilege, and so on around the State. A year or so of these
brief stands, however, convinced the workers that permanent
results could be secured only by a longer series of meetings,
and the tents were then pitched a week, two weeks, and as
long as six weeks in a place.

The success of Michigan induced Vermont to purchase a
tent in July of that year. The next year five tents were in
the field, and from this tlme the number grew, the ‘‘tent
companies” proving the first nucleus of organization, the initial
magnet in “systematic benevolence.” They were so much of a
novelty, especially in the Western country, and they proved so
profitable a venture in evangelization, that they became a great
feature of Seventh-day Adventist work for sixty years, until the
emphasis on the great city campaigns induced the hiring of
halls and theaters for evangelistic efforts, though the tent is
still used in small and more rural efforts.?

Likewise, the tent company became the first school for
ministers. As in the medical profession in early times a pro-
spectlve doctor took his course in study and practice under an
older physician, so now in Adventist ranks the budding evan-
gelist associated himself with a minister, acting as his “tent
master,” and like Elisha, “which poured water on the hands
of Elijah,” he found his succession through the service of his
hands. And when in 1872 the second European representative
of Seventh-day Adventists, Ademar Vuilleumier, arrived in the
United States to receive training, he was, in the lack of any
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Seventh-day Adventist school, attached for a time to a tent
company in charge of E. B. Lane and David H. Lamson, where
he learned English, theology, and evangelistic scierice together.®

Fourteen years of this use of the tent passed before the
idea obtained to use tents as the housing for general meetings
of the constituency. At first, all the believers who were likely
to attend could be contained in the meetinghouses, or, as at
Battle Creek in the first General Conferences, could be accom-
modated in gatherings, by the pitching of one great tent.
Later, district meetings of a few churches each were held in
different sections. The time came, however, when, sensing the
need for a deepening of the spiritual life and instruction in
the faith, the leaders were desirous of gathering each whole
conference together, or several conferences. Should they resort
to the camp meeting, such as in the 1840’s had been so promi-
nent a feature of the first angel’s message?

At first they took counsel of their fears. First-day Adventist
camp meetings had not encouraged them, for there was much
of disorder and confusion; nor were the Methodist camp
meetings wholly reassuring. It was felt that to hold a camp
meeting might be risking much from the public, and possibly
from irresponsible campers, and might gain less than the ef-
fort should warrant. However, in 1868 they ventured upon the
experiment.

At a meeting held in the Wright, Michigan, church in July
of 1868, attended by James and Ellen White and Uriah Smith,
the subject of camp meetings was introduced. At first Elder
White’s idea seemed to be a camp meeting for the whole field,
at least of the lake States—Michigan, Wisconsin, Illinois, In-
diana, and Ohio, perhaps New York and Lower Canada. How-
ever, he thought the season was too far along to make this
effective, and so the general camp meeting must be postponed
to another year. However, he suggested regional camp meet-
ings: one for western Michigan, Wisconsin, and Illinois; one
for eastern Michigan, New York, and Canada; and one for
southern Michigan, Indiana, and Ohio.
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It was decided to hold the first-named regional meeting at
Wright, because it was near Lake Michigan, and Wisconsin
and Illinois brethren could easily reach it by water. Of course,
the fact that they were sitting in council at Wright, in the
church which was on E. H. Root’s farm, and that Elder Root
offered right there a site for the camp, was rather conclusive.
As it turned out, this camp meeting was the only one in Michi-
gan that year; but immediately after, camp meetings were held
in Illinois and Iowa. The plan of regional meetings was so
successful that the idea of a general meeting, such as the
General Conference, for the whole field, was dropped, and
conference camp meetings became the rule.*

This first camp meeting was held in a maple grove, a “sugar
bush,”® on the farm of Elder Root, at Wright, Michigan,
northwest of Grand Rapids. Patterned in ground plan after
the Millerite prototype, this camp had as its center an outdoor
meeting place, with a canopied speakers’ stand, and seats con-
sisting of planks laid on logs; and logs being cheaper than
planks, some of these were used for seats also. The Michigan
and Ohio tents, each sixty feet in diameter, were brought to the
camp, one of them being filled with straw for the use of the
campers, the other as a meeting place, in case it rained. Un-
known then for lighting was electricity, or even the gasoline

Adventist church at Wright, Michigan, behind which was the
farm of E. H. Root (inset), on which was held the first camp
meeting in 1868.
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flares which for several decades afterward were popular. The
camp was lighted by wood fires built on earth-filled boxes
elevated on posts; and there were also log fires on the outskirts
to warm the chilly.

Our imaginations may busy themselves with the brethren
who in that week of preparation were engaged in the maple
grove: cutting the logs and arranging them in the clearing for
an auditorium, piling the brush and limbs convenient for later
fires, fixing the upright beacon posts, hammering up the
rostrum and nailing the canopy, erecting the big tents, hauling
the straw from the stacks, getting everything shipshape for the
great new adventure, the first camp meeting.

The primitive bookstand, not under cover, was situated by
the driveway just outside the assembly place. It consisted of
three foot-wide boards twelve feet long, making a triangle; and
inside the enclosure stood the bookseller, a young man named
John O. Corliss, later to become a distinguished preacher and
missionary. He sold—no small achievement for that time—over
$600 worth of books and tracts.®

Uncertain of the permanency of the camp meeting idea,
James White had advised the people to provide for themselves
transient tenting of cotton drilling, which afterward might
be cut up into overalls or stack covers. So all but one of the
tents were of this description. They were arranged in a circle,’
nineteen of them from Michigan, two from Wisconsin, and
one—the only duck canvas tent in the lot—from the church at
Olcott, New York, then Elder Andrews’ home. These were not
single family tents but church or community tents, each making
sleeping quarters for twelve to twenty people.

Down the center ran. parallel boards set on edge, to make
an aisle, with a curtain on either side. Between each board and
the outer wall straw was piled thick, and this made the founda-
tion of the bed, completed with the quilts and sheets which the
campers brought. The men slept on one side, the women on
the other, and children were distributed around. Above their
heads in the aisle ran a board for a shelf.
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The canvas tent from New York proved its value when, on
Sunday, next to the last day of the meeting, a severe rainstorm
drove through all the flimsy cotton tents, but failed to pene-
trate the duck. Amid the bedding, clothing, and personal ef-
fects drying on branches, stumps, and tent ropes, Monday
morning, the campers all vowed to have canvas tents the next
year—and the next year’s camp meeting was already assured.

Cooking was done outdoors, on campfires, each family or
group providing for itself. Most of them brought bread and
other baked goods; but fresh vegetables, milk, eggs, and other
things were obtainable from the farmers around them. A kettle
of hot gruel was provided by the camp, especially for the chilly
hours-of morning and evening.

The sponsors of this first camp meeting made definite plans
to establish and maintain order. A program was posted, and
the good will of the people helped to make it work. The meet-
ing opened on Tuesday, September 1, with a prayer season at
the speakers’ stand, the rest of the day being occupied in
camp work. At five o’clock Mrs. White addressed the assembly,
dealing with the special needs of the church and the special
objects of instruction and Christian character building for
which the camp meeting had been planned.

Thereafter, the day went according to program, with
regular times for worship, meals, and public meetings. Those
who had kerosene lights or candles must put them out at ten
o’clock, and no word must be spoken until morning call. The
“Good-night” so familiar in song in our present Junior camps,
was represented at this first camp meeting by the voice of J. N.
Andrews, who made the round of the tents at the final signal,
and his pleasant voice inquiring, “Are you all comfortable for
the night?” left behind him the silence of the blest. The camp-
fires were kept burning through the night, and watchmen
patrolled the grounds.

One interesting fact is that the children were not forgotten
at this first camp meeting. James White gathered them to-
gether, taught them, talked with them, and gave each one a
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small book of stories.® Although the carefully graded and edu-
cation-marked meetings for the younger ones, from babes to
young people, which have marked the later meetings con-
ducted by specialists in childhood and youth leadership, were
not yet in evidence, it is pleasing to note that at least the germ
of the idea was present in this first camp meeting and in its
prime leader.

This first camp meeting proved most satisfying to leaders
and people. About three hundred people were camped on the
ground, but the attendance at its height was over two thou-
sand. The speakers were James and Ellen White, Joseph Bates,
J. N. Andrews, J. H. Waggoner, 1. D. Van Horn, R. J. Law-
rence, R. F. Andrews, C. O. Taylor, N. Fuller, and John Mat-
teson. The strong spiritual leadership thus furnished was
blessed in the response of the people. Parents and children,
friends and neighbors, pressed in to the ranks of those who
sought their Saviour for the first time, or who were recovered
from backsliding, or who found a deeper consecration. A
thorough work of spiritual uplift was done, and everyone was
convinced that not only could the camp meeting be conducted
in an orderly and reverent manner, but that it was a great
asset to the spirituality of the church.

Following this first Michigan camp meeting, in the same
year another was held in Illinois, and still another in Iowa.
The following year camp meetings were announced for Ohio,
Michigan, New Hampshire, New York, Wisconsin, Minnesota,
and Iowa; and in 1870 Elder and Mrs. White attended fifteen
camp meetings. The constituency of the West in that time
grew more rapidly than that of the East, and therefore the
Western camp meetings had a larger attendance of believers,
but proximity of the camps to large citics in the East called
out a large number of citizens. At the Groveland camp
meeting, near Boston, in 1876, as many as twenty thousand
people were present, and thousands more were unable to get
transportation. Mrs. White's lectures on temperance were a
great attraction there; and her resonant voice, which she had
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developed by sedulous care from its girlhood feebleness, was
sufficient to carry to that great audience. The camp meeting
continues to the present day, the great annual gathering in
every conference.

The social and spiritual benefits of camp meeting in
Seventh-day Adventist history are incalculable. It has had a
unifying effect on the people of the faith, for without it most
of the members would know but few outside their own church.
Now, year by year they come from every part of the conference;
and these annual reunions of friends there made are as the
reunions of families. The young people, who in the smaller
churches are often deprived of adequate friendships with youth
of their own faith—and this may be poignantly tragic in view
of the wide disparity between their religious and social stand-
ards and those of society about them—here have the privilege
of meeting, socially and spiritually, other youth whose ideals
and aims are similar. The children likewise receive the benefits
of juvenile companionship and experienced guardianship and
teaching. And in the later development of an integrated
system of social, recreational, and religious exercises for chil-
dren, junior youth, and senior youth, the camp meeting in-
cludes activities which are broadly cultural.

The presence of church workers, not only of the local and
union conferences, but of the continental and world organiza-
tions, and of missionaries on furlough, besides departmental
workers in the many fields of activity to which the church
devotes its efforts, makes a composite picture of the cause
which is exceeled only by the quadrennial General Confer-
ence. The information and instruction given in religion,
health, education, missionary enterprise, church finance, and
other features of the complicated but well-directed world move-
ment, are an inspiration which no man can measure.

In the early days the gathering to the camp meeting bore
much resemblance to the ancient pilgrimages of the chosen
people in the Holy Land. Before the day of the automobile, the
family was likely to go to camp meeting in their carriages and
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After the initial camp-meeting experiment at Wright, Michigan,
the idea spread to other areas. The dining facilities at Eagle
Lake, Minnesota, shown here were typical.

P

wagons. Many, it is true, went by train, but every farmer and
every small townsman (and these were the majority) who
owned a horse or team, loaded up the wagon with bedding,
light furniture, prepared foods, and children, and started for
the camp meeting. In those days the camp meetings were
usually held in the late summer and early fall, to accommodate
the farmer; and teams and wagons were comparable in number
to the cars of today.

It was a joyous time for the boys and girls. The young
people, one or two to the family or, if in a caravan, a larger
company, were both a little more constrained and a little more
elated. Father and mother, after their careful, often sacrificial
preparation, entered into the holy holiday spirit of their
children, and the ride to the camp was illustrative of the best
tradition of happy religion, with songs, stories, Bible catechiz-
ing, and adventures of the way. If the distance required more
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than one day on the road, the family or the several families
would camp, by permission, in some farmer’s grove or field, and
the anticipatory joys of camp meeting were sampled in the
night’s encampment, with campfire, song, and evening devo-
tions, sometimes with explanatory conversation with the host’s
family.

Arrived at camp, they speedily attended to the business of
erecting or renting a tent, and within a few hours the routine
of the day’s program was established. The exhilarating ex-
perience of sleeping under canvas, the difficulty of subsiding
at the silence signal, the charm of the awakening and the
early morning meeting (for all but the little children), the
order of the day, the meals cooked in the rear of the tent (for
by then family tents were established, and a cookstove was a
necessary part of the furniture), the renewal of old acquaint-
ances and the establishment of new—the camp meeting was to
the Seventh-day Adventist an annual event that more than
vied with Christmas and the Fourth of July.

As the years passed, the camp meeting changed externally
with the times. The crowds grew larger; the facilities were im-
proved; the feeding of the multitudes became more scientif-
ically organized; departments and age-periods received in-
creased attention; but still in essentials the camp meeting re-
mained the same. The automobile made travel quicker,' and,
together with the spirit of rush and curtailment in the general
public, established the not-too-commendable habit of week-end
cohgestions. The whole-conference meeting proved persistent,
though in the larger conferences this meant very great crowds.
Now some conferences are trying successive camp meetings on
the same grounds; and in several of the larger conferences
permanent campgrounds have been founded, with substantial
buildings for main auditorium and various services.

The earlier camp meetings were planned not alone for the
spiritual blessing of believers but as evangelistic efforts for
the general public; therefore, it was the policy to change the
place of meeting each year; and much of the preaching, espe-

2

The speakers’ rostrum at the Eagle Lake, Minnesota, camp meet-
ing, 1875. Among the group under the canopy may be seen
James and Ellen White and Uriah Smith.
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cially in the evening and on Sunday, was with this purpose in
mind. This plan was advocated by Mrs. White as late as 1900.°

But though the design is still retained of setting forth the
key positions of our faith, and though usually the audiences
contain many non-Adventists, the increasing necessity of en-
suring an adequate campground in a country no longer so
liberal of land, has introduced the policy of permanently
owned campsites, with main buildings, and with tents and
equipment stored on the grounds for the winter. A larger
initial investment is incurred, but less expense in wear and
tear and in moving from place to place. Evangelistic com-
panies working in hired halls or in tents provide the missionary
enterprise for which the earlier camp meetings were in part
designed. As a school of the church, as an inspirer of missionary
zeal, and as a social cohesive force, the camp meeting has justi-
fied the enterprise that first set it to going in the sugar bush on
the farm of Elder Root in Wright, Michigan.

195. N. Loughborough, Rise and Progress of the Seventh-day Aduventists,
pp. 199, 200, Spicer says it was Dan Palmer who gave the loan; and that Cornell,
crying, ‘“Here, give me the money, quick!” seized it and dashed for the train.
(Pioneer Days a% the Aduvent Movement,f{). 240.) The different accounts may be
harmonized if Palmer’s (or Kellogg’s) offer was made on the day following the
decision to purchase, for it is certain that the spirited Cornell would not wait
for a second train. . .

2 For reports of early tent meetms see Review and Herald, Aug. 15, 1854,
p. 4; Aug. 29, p. 24; Sept. 26, p. 53; Oct. 31, p. 96. =~

3 Review and Herald, Aug. 6, 1872, p. 61; Historical Sketches of the
Foreign Missions of Seventh-day Adventists, p. 11.

56 5; Uriah Smith and James White in Review and Herald, July 14, 1868, pp.
5 See Appendix.

8 Review and Herald, Aug. 10, 1922, p. 24,

7 Later, as the camps grew in size, the street plan was substituted for the
circle. Likewise, the short session of four or five days has been extended to
include two week ends.

8 Related by an elderly lady, Mrs. Ella Foxe, of Coopersville, Michigan, in
an interview July 7, 1946. She was four years old at the time, and remembers
that the little book was called by the title of its first story, “Fittle Will.” Her
younger sister, Miss Clara Hastings, said that she herself was present at the
camp meeting as an infant in arms, but made her mark as the only baby who
disturbed the meetings. The ‘‘only”” may be disputed by other infants of the

time.
? Ellen G. White, Testimonies for the Church, vol, 6, pp. 31 ff.

The camp meeting has become such a functional part of the
church program that permanent camps like this one at Grand
Ledge, Michigan, accommodate many thousands of worshipers
each year.
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CHAPTER 2

SUCCESSORS TO THE PIONEERS

foresaw the need of successors. And though they knew that

the hand of God must be laid upon any man who should
be a prophet, yet they observed also that unless some should be
fitted by training in the things of God, there would be lessened
likelihood of any being called to the prophetic office. There-
fore, they established “schools of the prophets,” attended by
young men whose minds inclined to God's service, and these
were called the “sons of the prophets.”

Samuel was the first to establish such schools, one at least
of which—and the original—he presided over at Ramah, on a
campus called Naioth, or “dwelling”—or, we may say, the
home.* The results of his teaching and leadership of the young
men who gathered there we may partially see in the prophets
of David’s time, Gad and Nathan. Whether the schools of the
prophets were continued during the reigns of David and Solo-
mon is only conjectural. The religious influence of King David,
who himself had spent some time at Naioth, obviated the
necessity of the type of prophet who under Elijah and Elisha
stood alone for jehovah against the kings and false priests of
the kingdom of Israel. The views and attitudes of the prophets
and of David and his successors were generally in agreement
until toward the last; but the kings of the seceded tribes of
Israel, following their first ruler, Jeroboam, were so recreant
as to be forever challenged by the prophets, especially those
who came up under Elijah.*

The sons of the prophets were the pupils, and some of
them the companions, of their teachers the prophets. Elijah
took Elisha from the plow, and this late entrant into the
school, by service and close companionship and teachableness,
‘became his master’s successor and the father of all the sons of

21

IT CAME to pass in old time that the prophets in Israel

As the Advent Movement grew in numbers and influence the
need for leaders was met in such young stalwarts as these Gen-
eral Conference presidents: Top—G. 1. Butler, G. A. Irwin;
Center—O. A. Olsen; Bottom—A. G. Daniells, W. A. Spicer.
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the prophets. No educational scheme yet invented has im-
proved upon the original plan of God, that the teacher should
be a parent and the pupil a member of the family, so that by
personal instruction and example and discipline the younger
should be made fit to succeed the elder.

Seventh-day Adventist evangelistic training started that
way. The elder ministers took the younger to be their com-
panions and helpers, and so provided a succession. We have
before listed the pioneers® whose feet first sought out the trail
of truth and whose hands hewed the rock and leveled the
rough ground to make a highway for the chariot of God. None
of these pioneers are living today, but a generation who fol-
lowed them and learned of them and took up their responsi-
bilities and duties as they fell from stricken hands, made a
great company, a very few of whom continue still. Some of
these younger workers did not survive their fathers; others con-
tinued longer and built grandly; and the white-haired veterans
of the lingering young guard are honored in our midst, still
valiantly fighting in the thick of the battle or counseling the
younger. “Old men for counsel; young men for war.”

Less even than the list of the pioneers can this list include
all the worthies who took the torch from other hands to
carry on, for they are many more. Out of the hundreds we
select a tithe. These are representative of the brotherhood who,
beginning in the second half of the nineteenth century, went
on over the line and continue in dwindling numbers to the
present day. There has been occasion to mention some of them
already, and some will figure in future chapters; but all to-
gether they belong among the sons of the prophets who them-
selves came to maturity and trained other sons. Call the roll!

First are five young men who became presidents of the
General Conference: G. [. Butler, O. A. Olsen, G. 1. Irwin,
A. G. Daniells, and W. A. Spicer.

George Ide Butler, Vermont born of pioneer parents, at
the age of ten years went through the disappointment. His
child mind was turned against religion, and he grieved his
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devoted father by his increasing skepticism until his twenty-
second year. He read his Bible through several times, and be-
lieved it contained many good things, but that it also had
many contradictions and could not be understood. The family
had removed to Iowa; and George, roving and unsettled, en-
gaged in various ventures. One day in 1856, on a steamboat
trip to Kansas City, the boat being laid up at Rock Island,
he went ashore, and walked about the town in meditative
mood. The scripture, “Whatsoever things are pure,” pressed
upon his memory, and the thought came to him, “There are
many good things in the Bible. Why not believe them, and
leave the rest to God?” “I will, Lord,” he responded, and im-
mediately returned to the boat, went to his knees in his cabin,
and gave his heart to God.

After a few months in Kansas City he returned to his
father’s home in Waukon, made his confession to that recently
renovated church, and was instructed and baptized by Elder
J. N. Andrews, one of the first acts of that recovered worker.
From this time young Butler became an example of the man
who has sold all that he has to buy the pearl of great price.
Waukon needed the vim and vigor of youthful leadership; it
welcomed the enthusiasm of George Butler, and shortly he was
the deacon, then the church elder. He engaged in farming, and
in 1859 married Lentha Lockwood, of that company at Round
Grove where the “dash to Waukon” began. His spiritual vision
and his practical wisdom put him in the forefront of the loyal
men who stemmed the schism of 1865. At the Pilot Grove meet-
ing the young church elder was licensed to preach, and was
elected president of the conference. Under the tutelage of
Loughborough, Bourdeau, and Cornell he developed rapidly.
Ordination soon followed, and service in Iowa was extended
to the crucial field of Missouri, where he brought order out of
confusion and faith out of discouragement.

He became a young man upon whom James White strongly
depended, a member of the General Conference Committee,
and in 1871-74 president of the General Conference. Again in
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1880 he was elected president, a position he held until 1888.
In each event he succeeded James White, a Joshua to a Moses.
During his first presidency he labored hard and effectively to
found Battle Creek College and to establish the publishing
work on the Pacific Coast. In his second presidency he visited
Europe, where he spent several months, and in all the coun-
tries where the faith had been introduced he helped to organize
and energize the infant cause.

At last his health broke, and he was unable to attend the
General Conference of 1888, at Minneapolis, when he laid the
burden down and retired to Florida, seeking restoration on
the land, farming and planting an orange grove. But the next
year his wife was stricken with paralysis; and for twelve years,
until her death, he devoted himself to her care. Almost im-
mediately, in 1902, he was called from his retirement to the
presidency of the Southern Union Conference, a responsibility
he carried for six years. There an elder statesman, he gave to
young men the leadership he had been given in his youthful
days. His last years were devoted to preaching, writing, and
counseling, unti} his death in 1918

Ole Andres Olsen was born in Norway, but at an early age
removed to America with his parents, those Norwegian farmer
folk in Wisconsin who were the first of the Scandinavian con-
verts. Four sons of this family became ministers of prominence,
but Ole excelled. The outstanding characteristic of the Scandi-
navian temperament is gravity, sometimes a cheerful gravity,
but never levity—unless in abandon it become carousal. When
such men are converted they hold the things of the Spirit as
a sacred mystery and trust, and they devote themselves to re-
ligion with the daring pertinacity of a Leif Ericson and the con-
secrated zeal of an Olavus Petri. Such a character was shown by
John Matteson, the Danish preacher who started the literature
work among the Scandinavians and pioneered in Denmark and
Norway. Such, too, was the character of Ole Olsen—earnest, en-
thusiastic, balanced, persistent, who planned largely and made
his plans effective by his labors. His immediate mentor was
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John Matteson, slightly his elder; but his great inspiration
was James White, who fostered the foreign-language work as
a promising new field, and welcomed every young recruit.

Olsen began preaching among his people in 1869, and in
labor among both Danish-speaking and English-speaking
Americans did a notable work. In 1873 he was ordained, and
the next year he was elected president of Wisconsin. However,
he returned to the Scandinavian work, but later was twice
elected president of Wisconsin, also of South Dakota, Min-
nesota, and Iowa. In 1886 he was sent to Scandinavia, where
he Tabored for two years, until elected president of the General
Conference, which necessitated his return to America. His calm
and gracious spirit was most effective in unifying the church
during the crucial years of his presidency, to 1897.

Thereafter he saw world service in England, Australia,
South Africa, Europe; and finally as vice-president for North
America and head of the Bureau of Home Missions, in which
service, working strenuously to the last, his notable career was
ended in 1915. Both his sons, one in the medical, the other
in the educational service of the denomination, have been
worthy exemplars of the home education given by him and
his wife. “In all the positions of trust he filled, he never made
or knew an enemy.” ®

George A. Irwin came home to Ohio from the war, twenty-
two years old, married, farmed, and joined the Congrega-
tional Church, shortly changing to the Methodist. Not until
1883-84 did he learn of the Seventh-day Adventist faith,
through lectures at different times by Elders Mann, Lindsay,
and Saxby. Now a solid, conservative man of forty, he was
from the beginning a stabilizing influence on the cause, and
was shortly made treasurer of the Ohio Conference. Four years
after his conversion he was elected conference president. Ohio
was now emerging from its early vacillation into one of the
strongest conferences.

In 1895 George Irwin was taken from his Ohio leadership
to follow Robert Kilgore as director of the work in the South-
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ern States, a position he held for two years, when he was
elected president of the General Conference. His four years
as head of the work did not, however, end his experience.
Like his predecessor, he enlarged his field of labor in foreign
service, being sent to Australia as the president of that union
conference, where he helped greatly in the expansion of the
work, not only in the continental mass but in the island field.
In 1905 he was returned to his native land as vice-president
for North America, and after a four-year term took the presi-
dency of the Pacific Union for two years.

He was an earnest, solid, devoted man, who gave all his
powers to the cause without thought of preferment or prestige.
Always solicitous of the youth, he encouraged and gave liber-
ally to the education of many young men. His only son became
one of the foremost educators in the denomination. In 1913,
at the General Conference in Washington, D.C., he yielded
back to God the life he had kept in trust fcr Him.*

Arthur Grosvenor Daniells, most dynamic of leaders since
James White, was born in Iowa in 1858, son of a physician
and surgeon, a Union officer who died in the Civil War. The
- widowed mother, with three children, accepted the Adventist
faith; and Arthur, converted at ten years of age, went in his
eighteenth year to Battle Creek College, but on account of ill-
health remained only one year.

In 1876 he married Mary Ellen Hoyt, who loyally stood
by his side and helped him to the last. They taught in the
public schools for one year; then Arthur Daniells’ spirit urged
him to the ministry; but, like Moses, hesitant of speech, he
felt himself unworthy. His wife encouraged him, however; and
one day on a country road he feit the pressure so strongly that
he climbed a fence, knelt in a cave the cattle had eaten out of
a haystack, and there found his burning bush.

For two years he was under the tutelage of George 1. Butler
in Yowa; then in 1878 he was called to be tent master for
Robert M. Kilgore in Texas. Then James and Ellen White
called for him, and he acted as their secretary for a year. There
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followed a period of evangelistic work in Iowa, and the head-
ship of a training mission for workers in Des Moines.

In 1886 S. N. Haskell returned from a year’s sojourn in
Australia and New Zealand, where he had left at work a
vigorous company headed by J. O. Corliss. His report of con-
ditions, openings, and solid if only initial success of the mis-
sion led to the enlisting of new recruits. For the furtherance
of the work in New Zealand, Arthur G. Daniells and his wife
were selected and commissioned. They spent fourteen years in
the antipodes, the first two in New Zealand, and the remainder
in Australia; and first of conferences, finally of a union con-
ference of all Australasia, Daniells was made president. The
coming to Australia of Mrs. E. G. White with a company in
1891 drew him into close association with her, and under her
counsel and guidance he was unconsciously trained for the
great work of organizational expansion he was afterward to
lead throughout the world.

In 1900 he returned to America for attendance at the
coming General Conference in 1901, expecting to go back to
Australia. Mrs. White also returned at the same time. Great
reforms, reorganization, and impetus stemmed from this con-
ference, at which Elder Daniells was elected president. The
next twenty-one years, during which he filled the presidential
chair, were a time of unprecedented advance in the Advent
cause. Under God, and with the counsel of Mrs. White, Elder
Daniells was the head and front of this expansive and forward
movement. The organization was revamped to distribute re-
sponsibility and vest it in local fields, yet with strong central
ties; the great cities were entered with new methods and power
and with teiling results; the mission field, the world field, was
envisaged, pioneered, developed, as scarcely dreamed of before.

Elder Daniells, often accompanied by his wife, became an
almost constant world traveler, spending months at a time in
lands outside America. The strong organization which had
been effected, with competent vice-presidents and secretaries,
permitted his living largely in the field, and his firm hand
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and wise counsel initiated and consolidated the work, and his
contact with all classes had its influence upon his policies.
From a membership of 75,000 in 1900, to 200,000 in 1922, from
a mere foothold in Europe, Australia, the Orient, and South
Africa in the beginning of the century, to a strong occupation
of every country in the world at the quarter century mark, the
record speaks for the wise, vigorous, and sometimes patri-
archal leadership of Arthur G. Daniells.

His last thirteen years of life were spent in earmest work,
partly in travel, partly in writing, partly in evangelization.
Deeply solicitous for the spiritual upbuilding of the ministry
and the people, he fathered the organization of the Ministerial
Association and its spokesman, The Ministry. His last book,
finished on his deathbed in 1935, was a tracing of the history of
the prophetic office, The Abiding Gift of Prophecy. So he
sealed with his last breath his faith in that beacon light which
had guided him from childhood through the mighty con-
structive efforts of his prime, to the gates of eternity.”

William Ambrose Spicer was the son of a Seventh Day
Baptist minister and educator who accepted the Adventist
faith in Minnesota in 1874. His parents were called to Battle
Creek, where he grew into youth, stenography, and employ-
ment in the Battle Creek Sanitarium. His first work with the
General Conference was as secretary to S. N. Haskell, then de-
veloping the General Tract and Missionary Society. In 1887 he
was with the party accompanying Elder Haskell to England.
That year the British mission headquarters was moved from
Great Grimsby, in Lincolnshire, to London. The publishing
work was established in Holloway Road, London. There young
Spicer followed M. C. Wilcox in editorial work on the British
paper Present Truth, while joining others in the first evan-

~ gelistic work of Adventists in the city.

The General Conference of 1891 called him to return to
Battle Creek as secretary of the Foreign Mission Board® In
1894 he again went to London for editorial work, and in 1898
was called to India, again as editor, this time of the Oriental

The missionary fervor of these area leaders gave impetus to a
rapidly developing worldwide work in Australia, Africa, India,
Asia, and Europe. Top—]. N. Loughborough, D. A. Robinson;
Center—I. H. Evans; Bottom—S. N. Haskell, W. C. White.
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Watchman, Calcutta. The head of the work in India, D. A.
Robinson, died at his post in 1900, and the leadership for a
short time devolved upon Spicer, then the only Adventist
ordained minister living on the continent of Asia. In 1901 he
was called back to America to be the secretary of the Mission
Board. As secretary of the General Conference during the
tenure of Daniells’ presidency, he was active on the whole
world field, counseling and building in the tremendous growth
of the work. For two years of this time, 1909-11, he was also
editor of the Review and Herald.

At the General Conference of 1922 he was elected president,
a position he held until 1930, during continued great ex-
pansion of the work. Since that time he has been an elder
statesman, an active field secretary, writer, and editor. The
travel record of those times shows that in forty years, from
1901 on, he had been out of the States on some trip every year
except three. So, to use an old phrase of early believers, workers
had to travel to “keep pace with the work.”

At this writing he alone of the five mentioned in this group
is still living. [Died, 1952.—Eb.]

Three valiant veterans of the younger generation led widely
different careers, but were all in the van of the host: Kilgore,
Evans, and White.

When Captain Robert M. Kilgore, with his brother David,
came out of Macon War Prison in the spring of 1866, it was
to enter into another army and upon another warfare. Their
parents and the younger children they found had accepted a
new, strange faith, and the third angel’s message was dinned
into their ears with a loving but undiplomatic solicitude.
David flung himself off, only to die four years later under con-
viction, repentance, and acceptance of the faith. But Robert
was induced to drive up to Mount Pleasant, where he heard a
series of lectures by Ingraham and Snook on the present truth,
which seemed to him so clear and beautiful as to compel his
adherence.® The faith he then accepted became his mission for
the next half century. Under Cornell and Butler he took his
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apprenticeship, and upon ordination progressed rapidly in his
mission. His articles and reports in the church paper were in-
spiring. Of a genial and hearty nature, he was known every-
where to his converts and constituents as “Uncle Robert.” In
1867, as one of the fruits of a short service in the East, he
married Asenath Smith, daughter of that Jackson pioneer,
Cyrenius.

When in 1878 Texas began calling for a laborer to develop
the work started by two or three lay pioneers, Robert Kilgore
went there with his family; and in the wild Texas atmosphere,
through floods and mobs and threats on his life, but with
strong support from worthy citizens, he established the work at
Dallas, Cleburne, and many other points. For eight years he
labored there, organized a conference of eight hundred mem-
bers, and became its first president.

A period of labor in the North, as president of the Il-
linois Conference, was followed in 1888 by appointment to the
Southern States east of the Mississippi, “District No. 2,” now
Southern Union Conference, where he started the educational
and medical work while strongly developing the literature
work. He was here till 1895; thereafter for six years he headed
the work in the Midwest.

In the great conference of 1901, when the Southern field
was stepping to the front in reorganization, Mrs. White called
to him, “Elder Kilgore, will you go and work in the South?”
He responded in tears, and was the first president of the
Southern Union Conference. In the following year he stepped
down to the vice-presidency under his friend G. 1. Butler, con-
tinuing in the Southern work as long as strength permitted,
until near his death in 1912.%°

Irwin Henry Evans, born in Michigan of Seventh-day Ad-
ventist parents in 1862, was converted and baptized at twelve
years of age, and educated in Battle Creek College. Through all
his childhood and youth he held the ministry in view as his
goal. Emulating Henry Clay, he used to go out and preach to
the stumps on his father’s farm; and perhaps in his bucolic
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mission he learned that gracious, winning form of address
which made his preaching so charming and so effective. He
entered the ministry as a licentiate at the age of twenty; and
in 1885 he was sent to Kentucky; but the next year he was
ordained and returned to Michigan, of which conference he
became president in 1891. He held this office for six years,
when he was made a member of the General Conference Com-
mittee, and president of the General Conference Association,
the legal agency of the General Conference. His executive and
business ability, so manifest throughout his later career, were
thus early recognized. He held successively, and sometimes
simultaneously, the offices of president of the Mission Board,
president and manager of the Review and Herald, and treas-
urer of the General Conference.

In 1887 he married Miss Emma Ferry, who died in 1903. In
1904 he was united in marriage with Miss Adelaide B. Cooper,
then editor of the Youth’s Instructor, who was an effectual
helper to him especially in the mission fields of the Orient.
From his treasurership he was in 1909 sent as president of the
Asiatic Division, in the fields of that then extensive mission—
China, Japan, the Philippines, the East Indies, and India.
Here he labored and built strongly and solidly for four years,
when he was returned to the homeland as president of the
North American Division. In 1918 he was elected president
of the Far Eastern Division, which, excluding China and India
(by that time erected into separate divisions) otherwise con-
tained his former charge. Here he continued until 1930, when
he was again returned to America as vice-president of the
General Conference, filling the roles of counselor, preacher,
and writer until his illness a year before his death in 1945.

A man of iron will but gracious spirit, he was the friend
and father of young men, many of whom in the ministry and
other connections look back to his encouragement and counsel
as high waymarks in their careers. Moreover, he built with
competent hand the pillars of the cause in finance, adminis-
tration, and literature.”

3

Standard bearers in evangelism: Top—B. L. Whitney, Switzer-
land; H. A. §t. John, Pacific Coast; Center—F. L. Mead, South
Africa; Bottom—Frank H. Westphal, South America; J. W.
Westphal, South America.
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William Clarence White, the third son of James and Ellen
White, was born in Rochester, New York, in 1854. A Jacob in
filial devotion and spiritual perception, but free from the
cunning of that patriarch, “Willie,” as he always remained to
his mother, was from early manhood a potent force in the
cause of God. Even in childhood and youth he was at the
right hand of his father; and from the time of James White’s
death he was the comfort and support of his mother, while
taking a vigorous part in the counsels and the activities of the
denomination. He was indeed, in 1888, made acting president
of the General Conference for five months, while O. A. Olsen,
who had been elected president, was closing up his work in
Europe.

His first connection with the work of the church was in
1875, when he carried back and forth in a wheelbarrow the
mail of the newly established Pacific Press in Oakland, Cali-
fornia. The next year he married the proofreader, Mary
Kelsey, and was promoted from porter to president of the
board. But feeling the need of further education, he cut loose
in 1877 and went to Battle Creek College. He was not allowed
to continue his studies long, however; in a few months he was
elected to the college board of trustees and also as a director
and vice-president of the Health Institute. In 1880 he returned
to California, where he was a leader in the publishing work and
a founder of Healdsburg College.

When James White died, in 1881, Mrs. White removed her
residence to California, and there William C. White was led to
give more and more attention to her work, traveling with her
as she attended meetings, and assisting in the publication of
her writings. Ordained at the age of thirty, he was made a
member of the General Conference Committee, a position he
retained to his death. From 1882 to 1887, except for an interim
by G. H. Bell, he was president of the General Sabbath School
Association.

In 1885 he accompanied his mother to Europe, where they
spent two active years, he giving great aid especially in the
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publishing work which had sprung up in Norway and Switzer-
land. Returning to America, he was, after his interim service
as General Conference president, made secretary of the Mission
Board, in which capacity he conducted a wide correspondence
all over the world, and gained a knowledge of the embryonic
mission service which had great influence in shaping the
policies after 1901.

In 1891 he went with his mother and a company of workers
to Australia, which six years before had been opened by
Haskell, Corliss, and Israel. Nine fruitful years here saw the
sound establishment of the Echo Publishing Association, the
Wahroonga Sanitarium, and the Avondale School. His wife
having died several years before, he married Miss May Lacey
in Australia in 1895.

After return to America in 1900, and establishment at
Elmshaven, Saint Helena, California, where Mrs. Ellen G.
White passed her remaining years, W. C. White took charge of
his mother’s voluminous literary business, and with an ef-
ficient corps of secretaries saw to the cataloging, filing, and ar-
rangement of the immense source material gathered through
the years, now housed in the vaults of the White Publications,
at the General Conference in Washington. At the same time
he was a valued counselor and helper in all the affairs of the
denomination, traveling throughout the United States and
assisting especially in the work in the Southern field, in which
Mrs. White took a special interest.

After the death of his mother in 1915, he remained as
administrator of the Ellen G. White Estate, chiefly a literary
legacy. He passed his remaining twenty-two years in this work;
and as a director of various institutions, until, two days after
his eighty-third birthday, he yielded his fruitful life to the
Giver. His three daughters and his four sons carry on the tradi-
tion of the family, one of them, Elder Arthur L. White, being
the secretary of the White Publications; and one of the daugh-
ters, Ella, the wife of the assistant secretary D. E. Robinson,
son of the pioneer A. T. Robinson.”
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How shall even our curtailed register of worthies be con-
tained within the compass of a chapter? The memories of
great men, of humble men, of men given to prayer and to
smitings with the sword of the Spirit, men astonished at the
opening vista of wider and wider service, ranging the farthest
reaches of eager America, and then the continents and the
islands of the sea the world round—memories throng us, paint
pictures for us, urge us to pause and listen, and to heed the
counsels of our fathers and the voice of God in them. But alas!
the blinking traffic lights of space and time confine us, marshal
us, count our steps, and force our utterance into the punctu-
ated limits of a list. And these men, though we classify them,
will not be classified, for most of them served not in one
capacity only but in many. '

The Evangelists, Pastors, Counselors.—James H. Morrison:
early convert and worker in Iowa, of which conference he was
long president; then business adviser on the Pacific Coast,
superintendent of that field, “District No. 6,” member of the
General Conference, a founder of Union College in Nebraska,
a counselor and director whose sound business sense and broad
vision made him an invaluable leader® W. H. Littlejohn:
powerful writer and preacher, once president of Battle Creek
College, whose eyes were dimmed to blindness in his latter
days, but not his intellect or his spirit.** J. O. Corliss: groomed
under the Whites and Bates, from “hired man” to preacher,
early worker in the South, pioneer to Australia, counselor and
patriarch.® George B. Starr: he of the keen blue eyes and
golden beard, enthusiastic, vibrant-voiced helper of Mrs. White
in the Australian mission, living long and reminiscently.’
Eugene W. Farnsworth: the eloquent, ruddy of head but de-
liberate of speech, caught from the New Hampshire cornfield
by Andrews, and transformed into a warrior for Christ.”
Elbert B. Lane: brief of life but mighty in deed, revivalist,
youth worker, pioneer to the South both west and east of the
mountains; and his wife Ellen, who in an early illness of her
husband took his place. and thenceforth became an independ-

Workers in various fields: Top—E. R. Palmer, publishing work;
J. L. Shaw, General Conference treasurer. Center—F. M. Wil-
cox, editor, The Review and Herald. Bottom—F. C. Gilbert,
organizer, Jewish work; N. Z. Town, literature evangelism.
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ent preacher’® His younger brother also, Sands H. Lane:
wide-ranging preacher and sound administrator, beloved of the
youth, his round moon face beaming and his ready tongue
spilling stories or vivid images as, propped by his cane, he
stood in the pulpit and held his audience spellbound.” Robert
F. Andrews: an early convert of Loughborough’s in Illinois,
began preaching the message in the 1850’s. With S. H. Lane he
was sent in 1885 as a missionary to Ireland. Several times
president of Illinois and other conferences, he died in 1922 at
the advanced age of eighty-eight* Hiram A. St. John, first
ministering in Ohio and Michigan, went to California in 1883,
and filled many positions of responsibility as evangelist, pastor,
teacher in Hedldsburg College, author, and counselor, until
his death in 1917.*

Who shall forget jerome Fargo, president in Michigan,
tall, grave, judicious, right hand of the early pioneers? Who
will not remember Allen Moon, of Quaker stock, his features
chiseled into likeness of Daniel Webster, weighty in counsel,
leader in the fight for religious liberty at Washington and
throughout the land? * Younger far was that tall, austere, but
gracious and eloquent preacher, Luther Warren, a modern Ed-
ward Irving, organizer of the first youth movement and in-
spirer of the first church schools.® A son of Abraham in the
flesh and in the spirit was Frederick C. Gilbert, English-born
of Jewish stock, converted to Christianity and the Second
Advent message by boarding with a Boston Adventist family
after his immigration to America. Consecrated, eloquent, a
cogent writer, founder of the Jewish Department, author of il-
luminating books on the esoteric Christian meanings of jewish
rites and symbols.* Remember Frank D. Starr and Dan T.
Jones, who to their pulpit powers added the solid abilities of
businessmen; Jones was secretary of the General Conference
and a pioneer in Mexico. And there were H. W. Decker,
Willard H. Saxby, William Covert, R. A. Underwood, J. M.
Rees, A. J. Breed, and Lewis Johnson—men who knew what
Israel ought to do, and did it.
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Men Who Functioned Not Only in the Homeland but
Abroad.—R. C. Porter, who, after serving in many key posi-
tions in America, was president of the South African Union
Conference for the last years of his life.* B. L. Whitney, suc-
cessor to Andrews and Waggoner in Switzerland,” and H. P.
Holser, who followed him. W. S. Hyatt, A. T. Robinson, Ira J.
Hankins, Charles L. Boyd, veteran workers in South Africa.
D. A. Robinson, preacher, educator, worker in South Africa
and pioneer in India.

Henry Shultz, a United Brethren class leader, in attempting
to refute the Sabbath truth, studied himself into the message.
President of the Nebraska Conference, he resigned in 1882 to
devote himself wholly to the German work in America. In this
he was joined by the Shrock brothers, J. S. and H. S, and by
Louis R. Conradi. A young German immigrant, Conradi ac-
cepted the faith and received training in Battle Creek College.
He then began work among Germans and Russians in the
Dakotas, in 1886 was sent to Europe to assist Elder Erzberger,
and his afterlife was spent mostly in Germany. He was also
the first Adventist minister to enter Russia, where, with a
native worker, Gerhardt Perk, he was imprisoned for his faith.

In South America were the brothers, Frank H. and Joseph
W. Westphal, pioneers and long-term workers and adminis-
trators there. Other early South American workers were W. H.
Thurston and F. W. Spies, in Brazil; Jean Vuilleumier, from
Switzerland; E. W. Snyder and N. Z. Town, in Argentina.

In the Orient Abram La Rue was the pioneer. A layman,
he was the embodiment of zeal, persistence, and love. The in-
fluence of his ship missionary work was felt the world around.
From California he went to Hawaii, from Hawaii to Hong-
kong in 1888, where he held his fort till the arrival of the
first commissioned Seventh-day Adventist workers to China,
in 1902. John I. Tay, another layman, ship carpenter con-
verted in San Francisco, made the historic initial mission to
the island of Pitcairn, from which stemmed the enterprise of
building the first missionary ship for the South Seas and the
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beginning of the great Pacific Island work. E. H. Gates was
leader of the missionary band that sailed on the Pitcairn in
1890, and was thereafter a leading worker in the South Seas
and Australia. John E. Fulton, tall, suave, fatherly pioneer to
the Pacific Islands, long head of the work in Australia and
Oceania, beloved of his people. Clarence C. Crisler, for many
years chief secretary to Mrs. White, upon her death entered
the foreign mission work, was secretary of the China Division,
and died in 1936 while on tour in interior China.”

Oliver Montgomery was taken from the presidency of the
Southeastern Union Conference to head the work in South
America, where seven years of strenuous campaigning from
pampas to Andes and Amazon Valley laid him low. Recovering
in North America, he became successively vice-president for
North America and vice-president of the General Conference,
in which capacity he traveled and labored in Africa, Europe,
India, Australia, and the island field. A man of faultless in-
tegrity, unbending principle, and thorough competence, he was
yet gracious and benevolent toward the young and less gifted,
and he bore heavy responsibilities until almost the day of his
death, in 1944.*

Elmer E. Andross, son of an Advent Christian preacher, was
studying for the Methodist ministry when the Seventh-day Ad-
ventist faith found him in the Pacific Northwest. He taught
in Healdsburg College, then in 1899 was called to evangelistic
work in England, and later to the presidency of the British
Union. Returning to the United States, he served as president
of various conferences, until his election to a vice-presidency of
the General Conference, and for fourteen years as president
of the Inter-American Division, since which time he has acted
as a field secretary of the General Conference, in world-wide
travel, and as counselor to the cause at headquarters.

Lewis Harrison Christian was born into one of the earliest
Danish Seventh-day Adventist families in Minnesota, inducted
into one of the earliest colporteur companies, and became a
member of one of the earliest classes in Union College. From

Top—C. C. Crisler, long-time secretary to Ellen G. White; F. D.
Starr, evangelist in Midwest States. Center—Abram La Rue,
pioneer in the Orient. Bottom—R. C. Porter, president, South
African Union; J. E. Fulton, leader of work in Australasia.
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a first ministry on the wild northern frontier, he was thrust
into the city work of Chicago, where he built up a good con-
stituency; but he felt called of God to enter the foreign-
language work. Before he could enter it, however, he was sent
for a year and a half to Scandinavia. Upon returning, he was
made secretary of the Danish-Norwegian work in America. Out
of this he was called to the presidency of the Lake Union,
from which he was released to take charge of the Bureau of
Home Missions, the complete foreign-language field. Immedi-
ately after the first world war, he was sent to head the Euro-
pean Division. In eight years the membership there doubled to
eighty thousand, and the field was divided into three divisions,
of which he took the Northern. Elected a vice-president of the
General Conference in 1936, he has spent the intervening
years in world-wide supervisory work and in counsel at head-
quarters. He passed away in March, 1949.

Not to be forgotten are the early sons of the faith in Europe
and Australia: James Erzberger (spelled variantly Erzenberger
and Ertzenberger), first of the pilgrims from Switzerland seek-
ing training in America, sheltered and helped in their home by
James and Ellen White; and the even earlier convert, Albert
Vuilleumier, and his brother Ademar, who later came to the
United States and, returning, became a pillar of the church in
Europe.® In Australia there was J. H. Stockton, first to accept
the message, and W. H. B. Miller; in New Zealand, Joseph
Hare and various of his twenty-four children, one of whom,
Robert, immediately sailed for America and education in
Healdsburg College.

Women in the Work.—Angeline Lyon Cornell, daughter of
that Henry Lyon who was one of four to finance the beginning
of the publishing house in Battle Creek, and wife of M. E.
Cornell, fiery evangelist. Gifted with a command of language
and with an easy social grace, she often assisted her husband
in his ministry, sometimes remaining in a community after his
departure, to visit and study the Bible with interested persons.
In this service she was the forerunner and in a sense the
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founder of the order of “Bible workers,” now termed ‘“Bible
instructors.” Adelia Patten Van Horn, a young woman baptized
by James White, first assisting Mrs. White with her work, then
clerical worker in the college and the sanitarium, then editor
of the Youtk’s Instructor, then accountant and efficient secre-
tary of the Review and Herald, straightening out a tangle
formed in the association during Elder White’s illness; treas-
urer of the General Conference from 1871 to 1873. As wife of
I. D. Van Horn, she helped him pioneer in the Pacific North-
west, and afterward in the East.® Maud Sisley Boyd, wife of
Charles L. Boyd, was through her mature life a strong Bible
instructor. She accompanied her husband and Elder and Mrs.
D. A. Robinson to South Africa in 1887, having before her
marriage served as a Bible worker in England. Her sister,
Nellie Sisley, married G. B. Starr, and both in America and in
Australia proved one of the most gracious and successful Bible
instructors. Another capable worker was Eva Perkins, who was
the first corresponding secretary of the General Sabbath School
Association, 1874. She married Prof. E. B. Miller, and went with
him to South Africa. After his death and the death of Mrs.
Hankins in the same field, she was married to Elder I. J.
Hankins, and they continued work together both in South
Africa and in the United States. Maria L. Huntley, daughter of
pioneers in New Hampshire, and herself secretary of the first
Tract and Missionary Society and of the international organiza-
tion, a tireless personal Christian worker, and instructor of
others; * with her, Jennie Thayer, paragon of secretaries and
missionary worker. Eliza H. Morton, child of believing parents
in Maine, teacher, educational reformer, author, constant con-
tributor to our leading periodicals, and for seventeen years
secretary and treasurer of the Maine Conference® Lydia D.
Avery Stuttle, editorial worker and poet, some of whose hymns
will long live in the Advent cause. Mary Kelsey White, first wife
of W. C. White, entered work in the Review and Herald at
thirteen years of age. Apt, energetic, and persevering, she car-
ried on her education while advancing through bindery and
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typeroom to the proofreaders’ office. When seventeen years old,
she went to California to help on the Signs of the Times, where
she soon became assistant editor. In 1876 she married W. C.
White, and took part with him in the work in the United States
and in Europe. In Switzerland she contracted tuberculosis, and
the three years remaining to her were spent in America, in as
active work as her condition permitted. She died at the age
of thirty-three in 1890, leaving two children. She was lamented
for the loss of her talents in the cause no less than for her
wifehood and motherhood.®

“The Rankin girls,” nearly a dozen of them, red-headed
scions of a Wisconsin Adventist family which moved to Ne-
braska, flamed through the 1870’s and 1880’s and, in dimin-
ished numbers, on into the twentieth century. Almost all of
them were teachers, and certain of them made history in the
Second Advent Movement. Ida Rankin was the first precep-
tress, or dean of women, in Battle Creek College, and long was
prominent in teaching circles. Effic was first matron at Battle
Creek and later for many years at Union College. Melissa was
the mother of the present (1949) editor of the Youth’s Instruc-
tor, Lora E. Clement. Mary was the mother of Dr. E. A. Suther-
land, prominent educator and physician in the Advent cause.
Helen (who became “Aunt Nell” and “Mother D” to thou-
sands), a graduate of an unusual normal school of that period,
was a teacher, a county superintendent, secretary-treasurer of
the Nebraska Conference; and after marriage to A. (Alma)
Druillard, a keen businessman of the Midwest, was prominent
in financial and administrative positions. Together they were
sent to England and then to South Africa in 1890, where he
was a “favorite missionary” of Cecil Rhodes and Dr. Jameson,
and she was secretary-treasurer of our South African Confer-
ence. After returning to America in 1901, they became con-
nected with Emmanuel Missionary College, where he died.
“Mother D,” as she was henceforth known, was commissioned
by Mrs. White, at an age when she expected retirement, to
oversee “the boys” in the establishment of the Nashville Agri-

Top—Adelia P. Van Horn, Instructor editor; Maud S. Boyd,
Bible instructor. Center—Mary K. White, assistant editor, Signs
of the Times. Bottom—Eva Perkins Miller Hankins, GC Sabbath
school worker; Eliza H. Morton, treasurer, Maine Conference.
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cultural and Normal Institute, later Madison College; and she
was told that if she would do this, God would renew her
youth. Here she wrought for twenty years. After this she
established, with her own funds and personal labor, the River-
side Sanitarium, near Nashville, for the Negro people, an in-
stitution now owned by the General Conference, and flourish-
ing with increased facilities and buildings. “Mother D” died at
Madison College in 1937, at the age of ninety-four.* Associated
with Mrs. Druillard for many years was Mrs. Lida F. Scott,
daughter of Dr. 1. K. Funk. She accepted the views of Seventh-
day Adventists in 1915, and soon connected with the self-sup-
porting missionary work in the South. She devoted her personal
fortune to the upbuilding of that work, both at Madison Col-
lege and, through the Layman Foundation which she estab-
lished, in many schools and small sanitariums which developed
in that connection. Besides, she gave her personal attention
and her high spiritual energies to the work, until her death in
1945.

Mrs. S. M. 1. Henry came late into the faith of Seventh-day
Adventists, and lived but three years thereafter; but her life-
time of loving and efficient service, and her connection with
the Women’s Christian Temperance Union as national evan-
gelist endeared her to thousands of noble women and men
throughout the nation; and her brief but dynamic service in
this church gave an impetus to the movements she set in mo-
tion which has never been lost. She came to the Battle Creek
Sanitarium in 1896, a bedridden invalid with a greatly damaged
heart, a condition held to be incurable. Of this malady she was
healed there by the prayer of faith, and for the remainder of
her life she was able to give vigorous and untiring devotion to
the cause of God. She remained with the W.C.T.U. in her
official position, and championed with vigor the cause of re-
ligious liberty and liberality. Meanwhile, in addition to her
evangelistic service in the church, she instituted a work for
and by women and for the upbuilding of the home which oc-
cupied the most of her time and energy, in correspondence and
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in personal ministry. While in attendance at a convention in
Graysville, Tennessee, she contracted pneumonia, and died
January 16, 1900, lamented and beloved.®

Miss Edith M. Graham was converted to the faith on board
ship from England to New Zealand in 1895, and being an ac
complished accountant was promptly engaged as treasurer for
the Australian Conference. She filled that office in various or-
ganizations, including the Australasian Union Conference,
until 1913, when, coming to the General Conference in Amer-
ica, she was retained there to build up the Home Missionary
Department, a work which she performed not only with com-
petence but with missionary ardor. She died in 1918 Her
helpers, Miss Lizzie M. Gregg and Miss Thyra Sandberg, have
performed notably in the organized missionary work, in Amer-
ica and abroad.

Sarah E. Peck, daughter of early Seventh-day Adventist
parents, was a Wisconsin girl, converted at a camp meeting in
1886. A public schoolteacher at the time, she decided to go to
Battle Creek College for training in Bible work. Ida Rankin,
the preceptress, said to her, “You ought to prepare for teaching
in our schools.”

“We have no schools but these three [Battle Creek, South
Lancaster, and Healdsburg],” answered Miss Peck, “and they
are well supplied with teachers.”

“Ah, but the time is coming,” said Miss Rankin, “when
every church with small children will have a school, and we
must train teachers for these schools.” Ten years later that
prophecy began to be fulfilled.

After two years’ training Miss Peck joined a group of
teachers, with Prof. C. C. Lewis at the head, who started the
Minnesota Conference School at Minneapolis. She returned to
college, and after finishing, was called to South Africa, in 1892,
and with Prof. and Mrs. E. B. Miller and Harmon Lindsay
founded the first Seventh-day Adventist college outside North
America. She also taught a church school up in the diamond
country. Five years later she was called to Australia as an
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assistant to Mrs. White. She spent ten years with her in
Australia and America in secretarial work and in inaugurating
an extensive cataloging and filing system. During that period
she began the preparation of textbooks for the church school
work, which got under way in 1897. She has been a major
factor in this work, preparing and revising readers and Bible
textbooks. She also engaged in active teaching and in de-
partmental work with the General Conference.

Mrs. L. Flora Plummer, after accepting the faith in Iowa
in 1886, soon became connected with the Sabbath school work,
with which she continued for thirty-six years. In 1905 she and
her husband moved to Washington, new headquarters of the
work, that she might pursue her work as secretary of the
General Conference Sabbath School Department. Her com-
petent, inspirational leadership was continued until 1936, nine
years before her death® Mrs. Flora H. Williams, an early
graduate of Battle Creek College, connected with Keene Acad-
emy, now Southwestern Junior College, Texas, in 1894, and
opened the teacher-training work there three years later. For
eleven years she was an educational secretary in the Lake
Union; in 1921 was called to be an assistant secretary in the
General Conference Department of Education, where she
edited the magazine Home and School, joint organ of the
Educational Department and the Home Commission, for
fifteen years. At the same time she acted as assistant secretary
to the Home Commission, and thousands of mothers who re-
ceived her ministrations called her blessed. She retired in 1941,
and died three years later.®

Businessmen in Finance and Literature Work. Charles H.
Jones, State printer of New Hampshire requisitioned for the
Review and Herald, and sent to assist the Pacific Press plant
in 1879, remaining as its manager for fifty years, establishing
branches in many sections and countries.® W. T. Knox, promi-
nent preacher, conference and union conference president,
treasurer of the General Conference during two thirds of
Daniells’ tenure of office, a sound and resourceful financier.*

4

Top—Edith M. Graham, Home Missionary Department; S. M. I.
Henry, temperance worker. Center—L. Flora Plummer, GC
Sabbath school secretary. Bottom—Sarah Peck, educator and
textbook writer; Lydia D. Avery Stuttle, poet and hymn writer.
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William C. Sisley, architect, builder, and business manager;
born in England, immigrated to America at fourteen; designed
and built Battle Creek Sanitarium, Battle Creek College, Union
College, Walla Walla College, and many other structures in
America, South Africa, Australia, England, and the Continent;
manager of the Review and Herald from 1894 to 1899.¢

George A. King was the father of the colporteur work.
A native of Canada, he first sought the ministry, but dis-
covering greater talent in selling literature, especially health
literature, he advocated combining and illustrating Smith’s
Thoughts on Daniel and Thoughts on Revelation, to sell by
subscription. To most of the leaders this seemed radical and
dubious advice, but he persevered till the deed was done, and
then he went into action as our first colporteur and a teacher
and leader of colporteurs. He traincd other notahle canvassers,
and saw the beginnings of the mighty literature distribution
since accomplished. His last nineteen years were spent in what
he called the hardest field, New York City. Two of his dis-
ciples were William Arnold, who pioneered the bookwork in
Australia, England, West Indies, and the Caribbean coast; and
Walter Harper, who, it is estimated, sowed the United States
with more than a hundred thousand dollars’ worth of books.
Fred L. Mead, son of a pioneer in the Washington, New
Hampshire, church, gathered the colporteurs in the 1890’s into
a well-knit organization, with definite training, and was one
of the first field missionary secretaries, or, as then termed, “the
general canvassing agent.” Entering the ministry and the for-
eign missionary work, he died in service in South Africa in
1901.¢

Edwin R. Palmer, a pioneer in the colporteur work, was
called to Australia in 1895, where he had charge of both the
field and the house bookwork, and was for a time principal and
manager of the Avondale School. Returning to the United
States in 1901, he was placed at the head of the literature work,
as secretary of the Publishing Department of the General Con-
ference, which post, except for an interim of recovering from
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severe illness, he occupied for eleven years. Thereafter, for
nineteen years, until his death, he was manager of the Review
and Herald Publishing Association where he built solidly with
progressive yet soundly conservative policies.* Harry H. Hall
was for twenty-six years a pillar in the Pacific Press in various
departments and as vice-president under C. H. Jones. In 1920
he was called to the General Conference, and first as assistant,
then as secretary of the Publishing Department, he traveled
throughout North America, Central and South America,
Europe, Africa, India, Australia, China, and Japan, counseling,
strengthening, and building the publishing work. He finished
his service with his life in 1934.

Nelson Z. Town, born in South Russell, New York, devoted
a long life of service, with his wife, to the bookwork, first in
his native country, then in England, then in South America. In
1908 he connected with the Publishing Department of the
General Conference, and for eighteen years was head of that
department. Once again, when sixty-seven years of age, he and
his wife returned to South America, where he served for three
years as president of the Austral Union. He died in Washing-
ton, D.C,, in 1936.*

John L. Shaw, educator, missionary to South Africa and
India (in which last field he succeeded Spicer), secretary of the
Educational Department, and treasurer of the General Con-
ference, succeeding Knox. Hiram Edson Rogers, son of a
pioneer, expert reporter in the Battle Creek days, first statistical
secretary of the denomination, a service he inaugurated, and of
which he was the perfect administrator until near his death in
1941.

Educators—The outstanding figure of the early days in
Seventh-day Adventist education was Goodloe H. Bell, a teacher
who from being a patient at the Battle Creek Sanitarium in
1869, and showing a friendly interest in the school problems of
lads about him, was readily encouraged to start a school. After
initial private work he was sponsored by the General Con-
ference; and his school was held in the first frame building
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which had housed the initial printing plant of the Review and
Herald. By 1874 the influence of Professor Bell and the urgent
need of training the youth of the denomination created the
first educational institution of the denomination, Battle Creek
College, with which he was connected for several years. He was
also the first head of South Lancaster Academy, now Atlantic
Union College. A diligent student of the educational prin-
ciples of Mrs. White, he had a vision of Christian education far
beyond his generation, a concept which may well be studied
today. He was author of a series of English textbooks, also of a
set of little books for Sabbath school instruction, upon which
the second and third generations of young Adventists were
nurtured in the knowledge of Bible history. A venerable
figure, privately teaching to the last, his life was ended in a
runaway accident in Battle Creek in 1899.

William W. Prescott came out of Dartmouth College to
teach and to edit newspapers in New Hampshire, until in 1885
he was called to the presidency of Battle Creek College. He
was likewise the first president of Union College in Nebraska
and of Walla Walla College in Washington State, for a time
holding the three positions simultaneously, with deputy prin-
cipals in each. So far as there was at that time oversight of
our general educational work, he also filled this position. His
clear and progressive views of Christian education were of
great value in building the educational work. In Australia he
cooperated in starting the work of the Avondale School, and
then took charge of the work in England. In 1901, on re-
turning to America, he became editor of the Review and
Herald and of the Protestant Magazine, until in 1915 he was
appointed a field secretary of the General Conference, and
traveled the world. In active service till 1937, he died in 1944.%®

Sidney Brownsberger, first president of Battle Creek Col-
lege, also of Healdsburg College, later taught in the South, and
ended his service with his life at Madison College. Eli B. Miller
and his wife, Eva Perkins Miller, educators in the United
States and founders of Claremont Union College, South Africa.
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Professor Miller’s health failing, they returned to America,
where he died in 1900. Joseph H. Haughey, teacher at Battle
Creek College, principal of South Lancaster Academy, and
veteran counselor and instructor in ancient languages and
mathematics at Emmanuel Missionary College. W. C. Grainger,
teacher and president of Healdsburg College, our first school
established in California, was also our first missionary to Ja-
pan* George W. Colcord, founder of Milton Academy in
Oregon, which eventuated in Walla Walla College; founder of
our first school in the South, Graysville Academy, now South-
ern Missionary College. Charles C. Lewis, early principal of the
Minnesota conference school in Minneapolis, out of which
grew Union College; principal of Keene Academy, now South-
western Junior College, and president of Walla Walla College
and Union College, then founder of the Adventist correspond-
ence school, now known as the Home Study Institute.* His wife
Elizabeth was a teacher and a pioneer in parent education.
George W. Caviness, an early principal of South Lancaster
Academy, and president of Battle Creek College, then served
in Mexico, where he established the work upon a solid founda-
tion.” Cassius B. Hughes, Bible teacher and dean of men in
Walla Walla College, first principal of Keene Academy, to
which he was recalled the second and third times, after educa-
tional service in Australia and the West Indies, altogether giv-
ing fourteen years to the Keene school. He spent six years in
Australia, as the first head of the Avondale School. Later he
served in Pacific Union College and Battleford Academy in
Saskatchewan.*

W. T. Bland was principal of Battle Creek College, under
the presidency of W. W. Prescott, in 1892; then principal of
Mount Vernon Academy; and in 1896 principal of the South-
ern Training School at Graysville, Tennessee. From 1898 to
1901 he was president of Union College. In 1903 he was ap-
pointed acting treasurer of the General Conference, and per-
formed important duties in the immense business of trans-
ferring headquarters to Washington. His wife, Flora H. Bland,
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after many years of teaching, was in 1903 appointed secretary
of the Sabbath School Department during the year of transi-
tion. She was long an active and inspiring leader in the educa-
tional and religious work of the denomination.

Homer R. Salisbury, with his wife Lenna, daughter of B. L.
Whitney, made notable contributions to both educition and
evangelism. On duty in India, he was returning from a mission
to America during the first world war, when he perished in
the sinking of the Persia by submarine action in the Mediter-
ranean. His widow bravely continued in the Indian work until
her health was undermined; then she gave service in America
and France, last as dean of women at the college in Collonges,
where she died in 1923.* Warren E. Howell, teacher in Healds-
burg College, missionary teacher to Hawaii, missionary to
Greece, first president of the board of trustees of the College of
Medical Evangelists, and for twelve years secretary of the De-
partment of Education of the General Conference, in which
office he stood stanchly by the revealed principles of Christian
education.* Percy T. Magan, an immigrant younger son of an
Irish lord, ranch hand in Nebraska, converted by L. A. Hoopes
and befriended by Nell Rankin Druillard, who sent him to
Battle Creek College; secretary to Haskell on a world-girdling
missionary trip; dean of Battle Creek College and Emmanuel
Missionary College, co-founder of Madison College, long presi-
dent of the College of Medical Evangelists. Marion E. Cady,
son of that P. H. Cady who brought the faith to John G. Mat-
teson; teacher and author; president of Healdsburg, Walla
Walla, and Washington Missionary colleges; educational secre-
tary of the General Conference Department of Education;
author of first Church School Manual and numerous textbooks,
Principles of True Science, The Education That Educates, and
* others. His brother, B. J. Cady, was a missionary to the South
Sea Islands; and his sister, Vesta Cady Farnsworth, wife of
E. W. Farnsworth, was a notable author and Christian worker.
All these have passed to their rest, and we continue with their
contemporaries who at this writing are alive and active.
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Edward A. Sutherland, president of Walla Walla College
and of Battle Creek College, which under his administration
was moved into the country at Berrien Springs and renamed
Emmanuel Missionary College; originator and builder of the
elementary and secondary church school system, founder of
Madison College and coordinate institutions, secretary of the
General Conference Commission for Country Living. Frederick
Griggs, buoyant and tuneful leader, strongly seconding the
church school initiation while head of the normal department
of Battle Creek College, principal of South Lancaster Academy
(now Atlantic Union College), for years secretary of the Gen-
era] Conference Department of Education, president of Union
College and Emmanuel Missionary College, president of the
Far Eastern Division (Japan to Malaysia) and of the China
Division, president of the boards of the College of Medical
Evangelists and the Pacific Press. Herbert Camden Lacey, born
in England but removing at an early age with his father’s
family to Hobart, Tasmania, there with the entire family re-
ceiving the Advent message, completed his education in
America, and was in the start of the schoolwork at Avondale,
Cooranbong, now Australasian Missionary College. His later
labors were in school and evangelistic service in England and
America. H. A. Morrison, fourteen years department head
and president for eight years at Union College, president of
Washington Missionary College (now Columbia Union Col-
lege), and ten years secretary of the General Conference De-
partment of Education, then general manager of the Review
and Herald. Charles S. Longacre, after years of successful evan-
gelistic work, was called to South Lancaster Academy (Atlantic
Union College) as Bible teacher, and then as head of the school.
After five years of service here he was called to head the Reli-
gious Liberty Department of the General Conference, in which
field he distinguished himself as teacher, lecturer, editor, and
representative of Seventh-day Adventists before legislatures,
the National Congress, and the League of Nations in matters
pertaining to religious liberty.
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Physicians and Surgeons.—John Harvey Kellogg, protégé of
James White, dynamic leader of medical and hygienic reforms,
superintendent and builder of Battle Creek Sanitarium,
founder of the American Medical Missionary College, inventor
of health foods and of various forms of hydrotherapy and
physiotherapy, author of several medical works, long-lived
apostle of healthful living. Among the young men he gathered
around him and sent into the world: David Paulson, a man of
supreme faith and consecration, conductor of the Life Boat
Mission in Chicago, founder of the Hinsdale¢ Sanitarium, a
teacher and exemplar of truth and right living; Alfred B.
Olsen, son of O. A., medical leader in England and one of the
foremost psychiatrists in America; Newton Evans, long a presi-
dent of the College of Medical Evangelists, a pathologist of
note, and a man whose rock-ribbed principles made him an
anchor of faith to his students; Perry A. de Forrest, founder of
the Gland Sanitarium, Switzerland.

Two notable physicians, husband and wife, are Daniel H.
Kress and Lauretta Kress. He was a Baptist minister who ac-
cepted the Adventist faith in 1887. Joining the first medical
missionary class at Ann Arbor, they graduated in 1894, and
served in Battle Creek Sanitarium, in England, and in Aus-
tralia. Returning to America, they opened the Washington
Sanitarium, where they worked for thirty-two years. Dr. D. H.
Kress has been noted in the temperance work, and for a score
of years was president of the national Anti-Cigarette League.
[Dr. Daniel Kress died in 1956, and Dr. Lauretta Kress died
in 1955.]

Among medical men of note are two who turned to medi-
cine after impressive careers in academic education: P. T.
Magan, who followeu Evans as president of the medical school;
and E. A. Sutherland, long-time president of Madison College
and Madison Rural Sanitarium near Nashville, Tennessee.

Editors—Some of the prominent men of the denomination
mentioned in other connections were among the great editors
of the denomination. Such were James White, Uriah Smith,

Top—Dr. D. H. Kress, Washington Sanitarium; Dr. J. H.
Kellogg, Battle Creek Sanitarium. Center—Dr. David Paulson,
Hinsdale Sanitarium. Bottom—Dr. A. E. Sutheriand, Madison
College; Dr. P. T. Magan, College of Medical Evangelists.
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J. H. Waggoner, W. W. Prescott, and W. A. Spicer. Besides
these were men who ministered indeed in other connections,
but whose outstanding service was as editors: Milton C. Wilcox,
who took his apprenticeship under Uriah Smith, started the
English Present Truth, and for a quartet century was editor in
chief of the Signs of the Times at the Pacific Press in California,
and book editor for fifteen years more.” His brother, Francis
M. Wilcox, author, preacher, health reformer, secretary of the
Mission Board, president of the Review and Herald Publish-
ing Association, and editor of the Review and Herald for a
tenure second, only to Smith’s, from 1909 to 1944, thirty-six
years. Asa Oscar Tait as a young man in Illinois attracted the
notice of James White, who set him to preaching, in which he
was trained chiefly under R. M. Kilgore. Versed in history and
government, he was a foremost advocate of religious liberty, an
early secretary of the Religious Liberty Association, also of the
International Tract Society. Called to the Pacific Press at the
turn of the century, he took up editorial duties; and from
1913 to near his death in 1941, he was editor in chief of the
Signs of the Times. A genial and companionable man, he was
very successful in enlisting and training young men in the
various lines in which he engaged, especially editorial work.”

Alonzo T. Jones and E. J. Waggoner, son of J. H. Wag-
goner, were united as preachers and reformers, especially in
the great revival of the doctrine of justification by faith in the
movement begun at the Minneapolis Conference in 1888; and
both were not only authors of note but editors, the former of
the Review and Herald for several years, and of the American
Sentinel, advocate of religious liberty; the latter of the Signs of
the Times and of the English Present Truth.

We salute these children of the pioneers, themselves men
and women of power and grace. They followed in the path
hewed out by their fathers, and they did much to enlarge and
energize the message. Their ranks are thinned; there are only
a few of them left to us. But the message they bore in a hun-
dred hands is today carried by thousands. May their spirit at
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its best, their diligence at its highest, their consecration at its
utmost peak, be also their children’s.
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CHAPTER 3

INSTRUCTING THE YOUTH

E go back to the summer of 1852, six years after the

beginning of the third angel’s message. The head-

quarters, if headquarters they could be called, were
in a hired house in Rochester, New York; the number of field
workers was three. Cholera was raging in the city, and through
the night the rumbling of the death carriages ominously spoke
the doom of the living. Fear sat upon the people.

James and Ellen White had appointments out from Roches-
ter to Bangor, Maine, traveling by horse and buggy. But their
younger child, Edson, three years old, was stricken with the
cholera. How could they leave? With brethren and sisters, they
took him to the Lord, and the disease was stayed; but he re-
mained weak and unresponsive. They could not abandon him;
yet they must go. Placing him upon a pillow, one afternoon at
four o’clock, his mother rode for twenty miles, his father driv-
ing, before they halted for the night.

“If you go on,” said their hosts, “you’ll bury that child by
the roadside.” Yet they went on, a hundred miles in two days,
the mother exhausted and sleeping much of the way with her
child tied to her waist by a cord, lest he fall. Little Edson re-
vived, and continually improved as the parents filled their ap-
pointments, beginning in Vermont.!

Was it the sight of his sick child that stirred James White’s
mind to a need in the infant cause? Was it the voice of the
Master that called to him as he drove, silently praying while
he looked upon his sleeping wife and babe, “Suffer little chil-
dren, and forbid them not, to come unto me: for of such is the
kingdom of heaven”? There were other babes and other chil-
dren of the believers, few hundreds though they were, who were
languishing, not from disease, but from spiritual neglect. The
child—what was he? Simply a little man, and as a little man
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James White saw the tremendous importance of Bible instruc-
tion for the children of the church. The story of his writing
the first Sabbath school lessons on his lunch box by the road-
side is a treasured memory.
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he should take a little of what greater men took. He should
listen to the sermon, dangling his feet from the high bench and
sagging his weary body against his mother; if he did not know
all the big words, he knew the little ones: sin, fall, angel, Jesus,
end of the world. Time was short; the Lord would come before
the child would be grown; why bother to educate him? James
White wrote, “Some have thought that because' Christ was so
soon coming they need not bestow much labor on their chil-
dren. This is a grievous error, sufficient to call down the frown
of Heaven.” *

This man who loved children, who had been a teacher of
children, who early in his ministry had taken pleasure in con-
futing adults who opposed the conversion and baptism of chil-
dren,® was now, in the midst of his cares and burdens in start-
ing this final gospel message, stirred to the depths of his soul
by the needs of the children; and he was made the instrument
in the hands of God to plant the seed of a mighty movement
in the church for the education of children and youth.

This purpose was immediately announced in their only
existing paper, the Review and Herald: “We design publishing
a small monthly paper, containing matter for the benefit of the
youth. And wé are satisfied that our brethren and sisters will
agree with us, that something of the kind is very much needed.
The children should have a paper of their own, one that will
interest and instruct them.

“God is at work among the children who have believing
parents, or guardians, and many of them are being converted,
and they need to be instructed in the present truth. And there
are a portion of the children who have believing parents, or
guardians, who are neglected, and do not have right instruc-
tion, consequently, they do not manifest much interest for
their own salvation. We trust that such a paper as we design
publishing will interest such children, and also be the means of
waking up their parents, or guardians to a sense of their im-
portant duty. On them rests the awful responsibility of training
souls for the kingdom of God. But it is a lamentable fact that
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many of their children are left without suitable instruction.—
We feel more on this subject than we can express. May God
wake up His people to a sense of their duty to those young
minds, intrusted to their care, to guide in the channel of virtue
and holiness.

“We intend to give four or five lessons, in the form of
questions and answers, in each number, one for each week for
Sabbath School lessons. These Schools can be held where there
are but two or three children as well as where there are more.” ¢

The first number of the Youth’s Instructor was published at
Rochester, N. Y., in August, 1852, a monthly, with subscription
price twenty-ffive cents a year, but free to children who
themselves or whose sponsors could not pay. The editorship
was not declared but it was under the care of James White, who
was greatly assisted at this time by Annie Smith. A year later
the editor was Anna White, the sister of James White, who
with her brother Nathanael had come to live with them, in
the autumn of 1852. But Nathanael was already marked for
the grave by tuberculosis, and Anna lived only into 1855, just
before the removal of the office to Michigan.

The Sabbath school, which was in large part the cause of
the Youth’s Instructor, was strongly advocated; and in places
it was established, though we have definite record at first of
only two, Rochester, and Buck’s Bridge, New York, in which
latter place John Byington fathered it among other interests
of the cause. James White had prepared an initial series of
nineteen Bible lessons on the main points of the faith. While
these were designed for the children and youth—an omnibus
assignment—they served also, in the absence of other Sabbath
school material, as the lesson studies for adults. These first
lessons were followed by seventeen others selected from a non-
Adventist paper. Eight lessons on the sanctuary followed, and
then the momentum was exhausted. While the mother of the
Sabbath school, the Youth’s Instructor, continued to be pub-
lished as a monthly, its child was left forlornly crying for at-
tention. Bowed under many cares, and ill, James White could
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barely keep the Advent ship pointed on her true course, and
the interests of the Sabbath school languished for eight months.

Then the soul of Roswell F. Cottrell was roused to action,
and he prepared a year’s course of weekly lessons, which in
1854 appeared in the Youth’s Instructor, and the next year
were published in book form, The Bible Class. This little book
served as the Sabbath school guide for two or three years, until
the edition of two thousand was exhausted. Like the first les-
sons, they were designed as food for children and youth; and,
again like them, they became meat as well for the old. But
if the science of feeding the child was not greatly developed
in that day, at least the will to nourish was there, and the
children’s teeth were strong.

The memorizing of Bible verses was a main feature of these
early Sabbath schools. It was a ready instrument at the hand
of the teacher, and it had an appeal to the child from his
natural piety, tinged not a little by his pride of accomplish-
ment. One little girl was reported to have memorized 892
verses in six months, an average of thirty-four verses a week;
and another triumph was the memorizing of 7,555 verses by a
Sabbath school of thirty-eight members.” There was no organ-
ization, no science of teaching, almost no direction from head-
quarters. Each school improvised its own program, and the
variety was eloquently suggestive of the need for system and
organization which was just then beginning to be agitated. In
one school each child selected his own Bible verse for memoriz-
ing and repeating to his teacher; in another the children were
given six verses a week in the sermon on the mount; another
took the book of Genesis, with three or four chapters a week;
still another went to the other end of Holy Writ and took the
book of Revelation for its study, reporting that little boys from
eight to twelve years of age “‘were pleasurably entertained by
this wonderful book!” ¢ This may cause a gasp from our modern
teachers, who will offer the child nothing more difficult than
prepared breakfast foods and desiccated vegetables; but the
memories of some children of near that period can still testify

5

Initiated as a periodical containing the Bible lessons for the
Sabbath school, The Youth’s Instructor expanded and grew in
interest and influence to be the inspirational weekly for young
people it is today.
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to “pleasurable entertainment” over the pictured symbols of
the prophetic chart and the rolling periods of the last chapters
of the Bible.

When the headquarters of the work were moved to Battle
Creek in 1855, that church very soon assumed a leadership in
Sabbath school work as well as in other phases of the cause.
What Battle Creek thought and planned and did became the
rudder for the ship, and set the course of the denomination.
There were ten families in the Battle Creek church when the
Review and Herald came with fourteen persons more; and
these half hundred at once erected, on Cass Street near Van
Buren, a meetinghouse (church was a name reprehended or
used gingerly in that antiorganization atmosphere), the
cramped space of whose 18 by 24 feet contained the germ of
the organization and teaching of our present world-wide church
schools.’

Merritt G. Kellogg, oldest son of J. P. Kellogg, was the
leader in the Battle Creek Sabbath school, its first superintend-
ent and the trainer or forerunner of other superintendents,
who included his father, his brother J. H. Kellogg, and others
of note in the denomination later, such as Amadon, Gage,
Nicola, Griggs, Belden, Hibbard, and Saxby. M. G. Kellogg
himself was a pioneer of the highest order, who, after taking
the medical course, was the first in our ranks to publish a
scientific work on health and hygiene, a key man in the early
work in California, the founder-of the Saint Helena Sanitarium
—oldest on the Pacific Coast and second of our sanitariums—
and finally a medical missionary to the islands of the South
Seas. But no work and no effort gives him more credit than
this sponsoring of the infant Sabbath school in Battle Creek,
of which he afterward said, * ‘For months the life of this poor
weakling of a Sabbath school hung by such a brittle thread
that it was a question whether the succeeding Sabbath would
find it alive; but by patient perseverance and much strong cry-
ing unto God for help, it not only lived, but gradually became
a stronger factor for good than I had expected.””®
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In 1861 and 1862 there appeared in the Youth’s. Instructor
the earliest glimmer of recognition of the pedagogical law,
“first the blade.” This was a department called “Questions for
Little Bible Students,” which indeed demanded a rather ex-
tensive knowledge of Biblical curiosities, and doubtless stimu-
lated some Sabbath afternoon research by children of acute and
pious nature or with parents of rectitude. They were asked, for
instance:

“Who tied brands of fire to the foxes’ tails?”—with no
direction to Judges 15.

“Will there be animals in the new earth?’—and every lad
and lassie with a favorite dog or cat would eagerly question
and pry the secret out of Isaiah.

“What two prophets were commanded to eat books?”—a
question which would stump many an adult professor without
a concordance, especially if followed by the child’s stock-in-
trade question, “Why?”

This desultory and unorganized type of Bible study came
to an end in 1863, with the advent of a talented and gracious
young woman, Adelia Patten, later the wife of I. D. Van Horn
and treasurer of the General Conference. She was the most
versatile of the woman pioneers, her talents ranging from the
teaching of little children to the straightening out of financial
tangles and the secretarial duties of ordering and expressing
thought. In September of 1863 she furnished a two-year series
of lessons for children to the staff of the Youth’s Instructor, of
which paper she was soon to become the editor. These lessons
were simply and graphically presented, dealing first with the
basic concepts of Christianity—God, Jesus, heaven, angels—
followed by a course in Bible history, chronologically arranged
from Adam to Paul. With these lessons Adelia Patten ushered
in the specialization of Bible teaching for children and youth.

To this beginning were soon added the genius and labors of
Prof. G. H. Bell, who, more than any other, molded the Sab-
bath school as well as the day-school work and higher education
of Seventh-day Adventists. In 1869 he furnished to the Youth’s
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Instructor two series of lessons, one dealing with the Old Testa-
ment history, the other being studies for the youth in the book
of Daniel. The Instructor also, with the first of the year 1870,
gave added impetus by advancing from a monthly to a biweekly
publication, which greatly stimulated the Sabbath school in-
terests. The battle for church organization had by this time
been won, and the Sabbath school benefited from it through
the increased respect and desire for order and system. Within
the next few years graded classes were established in the Sab-
bath schools, and regularly elected officers and appointed
teachers made an increasingly efficient organization.

Professor Bell soon improved on his early Sabbath school
products by preparing a complete series of Bible Lessons for
the Sabbath School, eight little books covering the history of
the Bible and its lessons from creation to the acts of the
apostles. These books for a quarter of a century formed the
basis of a systematic and progressive education in Bible knowl-
edge, by which thousands of Adventist children have been
benefited, and to which hundreds of workers look back with
happy memories.

Song is an important part of worship and of education,
and the history of appropriate songs is woven into the warp
and woof of the Sabbath school. At first Sabbath school song
was of a kind with the Sabbath school Bible teaching—hap-
hazard and ill-fitting. Yet not wholly so; for who, even of little
children, could sing the remembered hymns of the fathers
without receiving grace? But in the early days of the message
the only distinctively Advent hymnbook was a small collection
by James White, words without music, the tunes generically
indicated by those cabalistic signs: “C.M.,” “L.M.” “SM.”
“8.7.8.7.8.8.7.,” “11.8.11.8.D.,” and so forth. This, with chance
Sunday school songbooks, some of them with “shaped notes,”
was the recourse of the Sabbath schools.

The musical talent of the young denomination, however,
began to show in the second generation. The first songbook
with Sabbath school needs in mind was published in 1878, The

In 1885 the Sabbath School Association established its own
quarterly publication, The Sabbath School Worker, to foster
the developing interests of the work. Later it became a monthly.
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Song Anchor, a name at least as significant as most titles of
hymn collections; it was indeed an anchor to the drifting music
program of the Sabbath school. After this, J. Edson White, with
the aid of his cousin, Frank E. Belden, brought out in 1886
Joyful Greeting for the Sabbath School. This was departmen-
talized in a degree, “Primary” having songs for the littlest chil-
dren, and the rest being grouped under “Historical,” “Mis-
cellaneous,” and so forth. There still remain some gray-haired
men and women to whom come poignant memories of proudly
sharing the book with Miss Effie or Miss Mary, and lifting their
piping voices in “I'm a Little Pilgrim,” or even joining in
Edson White’s crashing chorus to Perronet’s “Coronation”;
“And crown Him, yea, crown Him, yea-a, CROWN Him Lord
of alll”

Joyful Greeting was succeeded in 1895 by Frank E. Belden’s
Gospel Song Sheaf, which further recognized Sabbath school
sections by being divided into departments of primary, inter-
mediate, special, and standard—the last being the hymns our
fathers sang. The Song Sheaf held the field to the close of the
century, when all things, or nearly all things, in Adventist
circles became new. The development of the Sabbath school
beyond that point, with all its songs, all its devices, and all its
leaders, is left to a succeeding volume.

As the precious plant of the Sabbath school, its seed
dropped at Rochester, its frail shoot nurtured at Battle Creek,
took deeper root and spread throughout the field, men began
to see in it promise of fruit, and more and more attention was
devoted to it. Professor Bell not only furnished admirable les-
son books but created a systematic organization, for which he
designed record and report forms which implemented the
secretary’s and the teacher’s roles. Leaders of marked ability
began to appear, among them Professor Bell’s daughter, Eva
Bell Giles; J. Edson White; William C. White; Frank E.
Belden; Lillian Affolter.

Miss Affolter, taking Professor Bell’s “Bird Nest,” a class
for the smallest children, which met in a circular upper
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chamber of the Battle Creek Tabernacle; developed a kinder-
garten department, which shortly took over the whole south
vestry below; and became the mecca of all visitors and of all
who could conscientiously detach themselves from other duties.
It was a training ground too for youthful teachers, many of
whom passed through its courts, as their years advanced, into
upper classwork and officers of the Sabbath school. A joint
product of Lillian Affolter and Frank Belden was the book
Bible Object Lessons and Songs for Little Ones, an admirable
guide and lesson book for the kindergarten department, which
Miss Affolter organized and incorporated into the Sabbath
school during the years 1886-92.

At the General Conference of March, 1878, held in Battle
Creek, approximately 200 Sabbath schools were reported to be
in the United States, and there were about nine thousand
young people of Adventist parents. Organization of churches
and conferences had now for fifteen years been an established
fact in Seventh-day Adventist ranks, and it was here recognized
that the Sabbath schools, which embodied the educational
phase of the church work, ought also to be organized. Indeed,
during the year 1877 two State or conference Sabbath school
associations had been formed, the first in California in August,
the second in Michigan in October. At the March General
Conference of 1878 there was formed the General Sabbath
School Association, with D. M. Canright president, G. H. Bell
recording secretary, and Eva Perkins (later Mrs. 1. J. Hankins)
corresponding secretary. G. H. Bell became president in 1880.
Vigorous efforts were put forth in organization of State or con-
ference associations, and it was reported at the next General
Conference, held only seven months later, that such conference
Sabbath school associations had been formed in twelve States,
stretching from the Atlantic to the Pacific.® Erelong the Gen-
eral Association listed on its roster every organized conference.

The camp meetings offered an excellent opportunity for
demonstrating the Sabbath school. The Michigan Conference
began this practice in 1878, and soon the Sabbath school was
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an accepted part of the camp meeting program. It was always
well advertised beforehand in the Review and Herald: “There
will be a grand Sabbath school exercise in the big tent on the
Ohio camp ground at 9 o’clock Sabbath morning. Every person
on the camp-ground will be invited to take part.” ** Michigan:
“Sabbath morning, at 8:45, a model Sabbath-school will be
held, in which all present will be expected to take part.”*
Indiana: ‘“‘Sabbath morning, Aug. 9, there will be a general
Sabbath-school on the Noblesville camp-ground. All S. S. schol-
ars and Bible students at the meeting will be expected to take
an active part in this school.” ** Vermont: “At the Essex Junc-
tion camp-ground, a general Sabbath-school will be held on
Sabbath morning, Sept. 13. Come furnished with Instructors,
Lesson Sheets, and question books, and with the lessons well
learned.” ** “The lessons for Divisions Two, Three, and Four,
will be those in the Instructor and Lesson Sheet. . . . The First
or Infant Division will recite Lesson 31, ‘Jacob Leaves Home,’
in Bible Lessons for Little Ones.”* Such education at the
camp meetings (it was reported at the General Conference of
1879 that every camp meeting had it) told strongly for exten-
sion of the work in the churches.

The Youth’s Instructor was advanced to weekly publication
in 1878, and thus it has remained ever since, a beacon, a rally-
ing point, a forum for the youth of the denomination. Its early
use as a medium for the lessons of the Sabbath school has con-
tinued, though relieved in great part by other publications,
and overshadowed by wider interests. The Sabbath School Asso-
ciation in 1885 established its own organ, the Sabbath School
Worker, first a quarterly, afterward, as now, a monthly. Its first
editorial staff consisted of W. C. White, G. H. Bell, and J. E.
White. Another specialization appeared in 1890 in the form of
a children’s paper, Our Little Friend, published by the Pacific
Press. This, besides stories and general matter fitting the little
child, carried the primary and kindergarten Sabbath school
lessons; and thus the Youth’s Instructor was released to a role
wholly befitting its name.

In 1890, the primary and kindergarten Sabbath school lessons
were published in a new periodical, Our Little Friend. Besides
the lessons, it contained stories and matters of interest graded
to the little folks.
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W. C. White became the president of the General Sabbath
School Association in 1882 and following G. H. Bell, again in
1884, a responsibility he carried for three more years, though
during most of this time he was abroad. In 1886, when he re-
turned from Europe, he recommended a change of name of
the Sabbath School Association, from “General”’ to “Interna-
tional,” because the Sabbath school had reached beyond na-
tional borders, to Europe and Australia. The change in name
was made, and remained until the reorganization in 1901.

In 1887 Charles H. Jones, the manager of the Pacific Press,
was elected president of the International Sabbath School
Association, and this position he held, with the exception of a
few months, until 1898. He was a builder and organizer and an
able administrator, and the Sabbath schools flourished. Associ-
ated with him as secretary, successively, were his wife, and Mrs.
Vesta J. Farnsworth, and from 1893 to 1901 M. H. Brown, a
capable, painstaking, earnest promoter of the Sabbath school.

The Sabbath school today is known not only as an educa-
tional force but as a great agency in the raising of mission
funds. It began simply enough (at a time when echoes of the
antiorganization sentiment decried the jingle of coins on Sab-
bath), with the “penny box,” a tin receptacle, modestly
painted and labeled, which the association provided, and
which, attached to the wall near the door of the meetinghouse,
invited all to cast unobtrusively into it the mites both of the
little child and of the opulent merchant or farmer. The dona-
tions were primarily for Sabbath school supplies, such as
records and postage; but Elder Loughborough in his diary ex-
plained that this first instruction advocated an unlimited
“thank offering, showing our thankfulness for the mercies of
the week.” Later the penny boxes were replaced by class en-
velopes, and the sights were tremendously lifted on incentives
and goals.

To the Upper Columbia Conference, the States of Oregon
and Washington, where Elder and Mrs. I. D. Van Horn la-
bored, belongs the honor of first devoting all Sabbath school



The first Sabbath school offerings were for expenses only and
were put into “penny boxes” attached to a wall.

offerings to missions, the local expense being cared for by
occasional special collections. This was in 1885. The next year
California followed this example in principle, by urging in-
creased donations, minimizing local expenses, and giving the
surplus to missions. As a result, California gave that year to
missions $700. In this same year, 1886, when the constitution
of the General Association was revised, and the name changed
to International, it was provided in the basic law that all the
Sabbath schools should give a tithe of their offerings to the
State association, and all the State associations a tithe to the
International association. In 1887 the first mission goal was
presented, Africa; and the schools that year gave $10,615 to-
ward opening the first mission among the natives there. Thus
began the current toward the more than $4,000,000 in annual
Sabbath school revenue for missions today, representing nearly
800,000 believers in 80 per cent of the 281 countries on the
globe.
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But the project which roused to fervent heat the missionary
enterprise of the Sabbath schools was the building of the first
missionary ship, the Pitcairn. The romantic story of the island
of that name, and its acceptance of the Second Advent message,
is told elsewhere. When John I. Tay returned from his visit to
Pitcairn in 1887, and gave his report, great enthusiasm was
aroused in the whole South Pacific island field, and efforts were
begun to institute a work there.

It was two years, however, before these crystallized into the
building of a missionary ship. Action to this effect was taken
in the General Conference of 1887, but it lapsed, and not until
its renewal in 1889 did it become effective, and that when the
International Sabbath School Association voted to take over
the work of raising the necessary funds. “We raised ten thou-
sand for Africa; let us double it for Pitcairn and the South
Seas.” The Sabbath schools went at it with a will; the smallest

The Pitcairn, first missionary ship to the South Seas, was built
by the offerings of enthusiastic Sabbath school members.
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boy and girl, denying many a selfish desire and originating
many a money-making scheme, joyfully clinked their pennies
and dimes into the mission saving bank on the home shelf,
while older ones redoubled their efforts at sacrificing and
giving. .

The Sabbath schools were accorded the privilege of naming
the boat, and they responded with an overwhelming commis-
sion to call it Pitcairn. If many a small boy’s yearning ambition
to be another Joseph Bates and sail with the Pitcairn as cabin
boy must be frustrated, if indeed not a few romanticminded
of their elders regretfully relinquished the privilege of tossing,
seasick, on a tiny hundred-ton boat, to carry the message to
the storied South Seas, yet the swelling heart of the church
gave loyal acclaim to the trim little vessel that sailed through
the Golden Gate on October 20, 1890, carrying six missionaries
and a crew of eight, the gift of the Sabbath schools to the
stubborn but finally fruitful isles of the South Seas. The flowers
which the well-wishers of the missionaries brought to the Pit-
cairn that day in abundance as a “bon voyage” to the departing
ship would fade before the thirty-five-day journey was done, but
the love and devotion of its promoters still lives as a happy
memory of early evangelistic endeavor in the Pacific.

1 Ellen G. White, Life Sketches, pp. 144, 145.

2 The Youth’s Instructor, vol. 1, no. 1 (August, 1852).
3 Lames White, Life Sketches,lpp. 84-86.

4 Review and Herald, July 8, 1852, p. 37.

5 A corrective for this spirit of rivalry and abuse of memory appeared years
later, while the trend was still apparent, in Mrs. White’s counsel: ‘Scholars
should not try to see how many verses they can learn and repeat; for this brings
too great a strain upon the ambitious child, while the rest become discouraged.’’
—Review and Herald, Oct. 21, 1884, p. 657.

8 L. Flora Plummer, From Acorn to Oak, p. 24.

7 Review and Herald, Nov. 26, 1901, p. 7Gg.

8 Plummer, op. cit., p. 22.

. ® These conferences were New England, Vermont, Ohio, Michigan, Indiana,
Illinois, Wisconsin, Minnesota, Iowa issouri, Kansas, and California.

10 Review and Herald, July 31, 1879, p. 48.

11 Jbid., fuly 24, 1879, p. 40.

12 Ibid., July 31, 1879, p. 48.

18 Ibid., Aug. 28, 1879, p. 80.

14 1bid., July 24, 1879, p. 40. This was Bell’s book no. 1.






CHAPTER 4

TRACT AND COLPORTEUR WORK

S the pioneer settler started his work with an ax and an

A ox team, so the pioneer Seventh-day Adventist started

his work with a tract and a doctrinal address. The ax

and the tract were simple instruments, and inexpensive. They

were fitted to the conditions of the time; and even yet, with

tractors and combines in the one case and rotary presses and
radio in the other, use for the primitive tools is found.

“I cannot go everywhere,” said Joseph Bates, as he began
his mission in behalf of the seventh-day Sabbath in 1845 and
1846; “I cannot go everywhere, but a book can.” And he forth-
with sat down to write his “book.” It contained forty-eight
pages, a little small for a book, a little large for a tract, but
on the tract side; and it was titled The Seventh Day Sabbath,
A Perpetual Sign, From the Beginning to the Entering Into the
Gates of the Holy City, According to the Commandment.?

It was the study of this pamphlet by James and Ellen
White, added to Bates’s personal teaching, that convicted them
of the claims of the Sabbath, and brought them over to the side
of the Lord. The last of the bill for this printing was paid by
H. S. Gurney, the singing blacksmith and co-worker of Bates.
And it was Gurney who had helped pay for an even earlier
publication, which was as much on the other side of a tract,
being a “broadside,” that is, a single sheet, in this case printed
on one side only, and titled To the Remnant Scattered
Abroad. This was the account of Ellen Harmon’s first vision,
which Gurney, visiting the Harmons in April, 1846, proposed
to James White to publish.?

So began the publications of Seventh-day Adventists. The
next three years saw four or five such small pieces emanating
from Bates and White. Then, beginning in 1849, the energies
of James White became largely employed in the publication
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With a conviction born of God, Joseph Bates wrote a 48-page
tract on the Sabbath, the reading of which was an important
factor in convincing James and Ellen White of the obligation
of keeping the Bible Sabbath.
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of periodicals: The Present Truth, The Advent Review, and
the Review and Herald. Reprints of articles from these period-
icals started again the procession of tracts. New writers ap-
peared in J. N. Andrews, J. N. Loughborough, R. F. Cottrell,
J. H. Waggoner, and others, whose articles, reprinted as tracts
and pamphlets, furnished more missionary ammunition for the
cause.

At first these were given away, but in 1853 it was decided
to place a price upon them. Ministers holding tent meetings
discovered that it was easier to sell these little publications, at
prices from two cents to thirty-five cents, than to find willing
readers of free copies. A report from Loughborough of the sale
of fifty dollars’ worth of literature at a tent meeting in Michi-
gan brought forth the jubilant remark from James White:
“This shows that our books can be sold.” ®

Subscription prices had also, in 1854, been placed upon
the Review and Herald and the Youth’s Instructor, and a
pioneer of that time remarks that one could get both these
papers and a complete set of all the pamphlets, tracts, and a
hymnbook—twenty-six of them all told—for just three dollars.*
A complete library of current Seventh-day Adventist publica-
tions today would cost nearly a thousand times that figure.

In the little and ancient town of South Lancaster, Mas-
sachusetts, in the middle 1860’s a group of earnest Christian
women, led by Mary L. Priest, devoted themselves to good
works, visiting and praying with the sick, ministering with
their hands to the needy, telling of the blessed hope, and dis-
tributing tracts. Young Stephen N. Haskell, director of the
Southern New England Mission field, beheld this service of
the diligent sisters, and envisioned a church-wide work of the
same character. He therefore encouraged the group, and led
them to extend their work, by correspondence and the mailing
of literature, to a much wider field. In 1869 the group organ-
ized itself as the Vigilant Missionary Society, with Mrs. Roxie
Rice, president; Mrs. Mary H. Haskell, vice-president; Mrs.
Mary L. Priest, secretary; and Rhoda Wheeler, treasurer.
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Every Wednesday afternoon at three o’clock these women
met to pray and talk over plans for Christian work, and not
merely to lay plans but to execute them. Their practical min-
istry never ceased, but their emphasis came more and more to
rest on the wider distribution of literature. They soon increased
in membership to forty-six. With an ingenuity and persistence
a modern list supply company might envy, they gathered
names throughout the United States and many foreign lands,
sent literature to them, and corresponded with many. In 1870
Miss Maria L. Huntley, with her mother, moved down from
Washington, New Hampshire, and joined the group, of which
she soon was made secretary.

Haskell soon extended the organization to the whole con-
ference,’ changing the name to the Tract and Missionary So-
ciety,® forming the conference into districts, providing each
district with a director, and arranging for regular inspection
and reporting. It became a typically Haskell organization,
close-knit and efficient. This attracted the attention of James

The first tract society office was established at South Lancaster,
Massachusetts, in the 1860’s by S. N. Haskell.
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and Ellen White, who visited Massachusetts to study the plan.
Elder White immediately published his findings, and urged
other conferences to follow the lead. This was widely done,
and opened the way for the General Conference of 1874 to
form the General Tract Society, and to invite Elder Haskell to
travel in all the conferences, promoting and organizing.

‘This first general organization of the tract work (which,
however, extended far beyond tracts, and embraced all publi-
cations of the denomination, including small bound books) was
thus officered: James White, president; Maria L. Huntley,
secretary; and S. N. Haskell, business agent—a very inadequate
term for a man who was apostle, promoter, organizer, writer, as
well as business manager. The work spread and grew, until
every conference had its tract society, reaching from head-
quarters down to the last individual church, setting men and
women at work in the home field and with correspondence
reaching to the ends of the earth. In 1882, the work of the
General Tract Society having reached beyond national borders,
the name was changed to The International Tract Society.

Thus began the distribution of small literature, the only
literature available at the time. The organization, hqwever,
was to develop into a widespread agency for the handling of
all our publications, including a list of large and more ex-
pensive books. The Tract Societies, proving themselves con-
venient depots and business agencies for the handling of all
the printed output, were in effect made branch offices of the
publishing houses. And in time, the inadequacy of their title
becoming apparent, it was changed (1924) from Tract So-
cieties to Book and Bible Houses, by which name they are now
known.

When we speak of the sale of larger books, our attention is
drawn to another episode and the train of developments fol-
lowing. Mrs. White, ever alert to possibilities unexploited,
wrote in 1879:

“By judicious calculation they [the publishing men] can
extend the light in the sale of books and pamphlets. They can
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send them into thousands of families that now sit in the dark-
ness of error. Other publishers have regular systems of introduc-
ing into the market books of no vital interest. “The children of
this world are in their generation wiser than the children of
light” Golden opportunities occur almost daily where the silent
messengers of truth might be introduced into families and to
individuals. . . . Hundreds of men should be engaged in carry-
ing the light all through our cities, villages, and towns. . . .
Missionaries are wanted everywhere. In all parts of the field
canvassers should be selected, not from the floating element in
society, not from among men and women who are good for
nothing else and have made a success of nothing, but from
among those who have good address, tact, keen foresight, and
ability. Such are needed to make a success as colporteurs, can-
vassers, and agents. . . . The efficient colporteur, as well as the
minister, should have a sufficient remuneration for his services
if his work is faithfully done.””

Very good, Sister White! But who is to remunerate them?
Who is to select them, and interest them, and train them, and
supply them with attractive books? O sleeping men! How
bound with the bands of use and habit! “Men suited to this
work undertake it; but some injudicious minister will flatter
them that their gift should be employed in the desk instead of
simply in the work of the colporteur. Thus this work is be-
littled. They are influenced into getting a license to preach;
and the very ones who might have been trained to make good
missionaries, to visit families at their homes and talk and pray
with them, are caught up to make poor ministers.”

God put an impediment in the speech of one of these
promising young men, that injudicious flatterers might not
steal him away; and by his agency God created the great work
of colportage in the Seventh-day Adventist ranks.

George King, a young Canadian, came down to Michigan
in the late 1870’s, and soon expressed a desire to enter the
ministry. He did not appear to James White, however, a very
promising candidate, and so the elder got “Uncle Richard”
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Godsmark (father of Otho Godsmark and stepfather to Elbert
and Sands Lane) to take him out on his farm, nine miles from
Battle Creek. Still young King wanted to preach. Said Uncle
Richard to him, “Now, George, we’ll test this out. I'll call a
meeting of the church, and you try preaching. But if you fail,
my boy, you must give up this idea of preaching.” Perhaps
overconscious of this ominous sentence, George dismally failed.

But then Uncle Richard said to him, “George, if you can’t
preach, you can spread the message in another way. Take this
supply of literature from my stock, and go out and sell it.”
The literature consisted of tracts and pampbhlets, about all the
list of publications they then had. The next morning the
family pityingly watched George trudge away on the road with
his pack of literature. But when he came back, before the next
Sabbath, pity would have been wasted, for his face was radiant;
he had sold all his stock. The second week he did likewise,
and he joyfully said to himself, “Well, if I can’t preach, I can
sell papers and tracts.” ®

Soon he added the little health literature then available,
mainly the Health Reformer magazine. He had good success
with this, and no hesitation in his speech showed with his single
auditors.- This, however, was not enough for him. He thought,
“With this health literature I am swinging only the ‘right arm’
of the message. Let me get the main body to work! Give me
good, large size, well-illustrated, well-bound books on the heart
of the message, and I am sure I can sell them.”

In that time about the only books of respectable size were
Mrs. White’s three volumes of The Spirit of Prophecy, the fore-
runners of the first part of the later Conflict of the Ages Series,
tracing the history of God’s dealings with men from the Crea-
tion to the close of the work of the apostles; and Uriah Smith’s
two books, Thoughts on Daniel and Thoughts on Revelation,
which showed the fulfillment in history of the prophecies and
confidently accepted their predictions for the future.

At the General Conference of 1880, in Battle Creek, George
King appeared with Uriah Smith’s Thoughts under his arm,

Uriah Smith’s two books, Thoughts on Daniel and Thoughts
on Revelation, bound separately at first and then in one volume,
were the first subscription books sold by George King, beginning
a worldwide work in literature evangelism.
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buttonholing every man he could make to stand for a minute;
and presenting these two books, 5 by 8 inches, firmly pressed
together in one hand, he talked eagerly and convincingly of
what the Lord would do through a colporteur if these books
were brought out as one, enlarged, illustrated, and attractively
bound in cloth or leather. George King would not be hushed,
shushed, or inveigled into other lines. No one was going to
make him into a preacher, or a doctor, or a printer, or any-
thing but a colporteur. If only he had a book! A book that he
could sell! A book that he could be righteously proud to take
to the public! “Make me a book!”

In the end he prevailed. The spirit of adventure was
aroused in George Butler and the men of the Review and
Herald. They put the two books together; they enlarged the
page; they employed the artistry of the time to make the pic-
tures of great Babylon, and hard-riding Saracens and Turks,
and the horrific beasts of the prophets’ visions; and they bound
them in blue and green and fine-twined linen, and sheepskin,
and morocco, with marbled or gilt edges. Oh, it was a revolu-
tion in the art and press and bindery departments of the pub-
lishing house. And then they said to George King, “Here you
are! Now go out and make good your promise to sell these
books.”

George King took the first copy that came from the press,
and without ever leaving the building he cornered a young
man named Webb Reavis, “gave him a canvass”—and sold the
book. That by way of demonstration. Then he went out to
the public, and the first edition speedily disappeared.

This, in the year 1881, was the beginning of the subscrip-
tion book business, which now reaches annually into the mil-
lions. The books were priced so much higher—$1.50, $2.50,
$4.00, $5.00—that some feared they could not be sold: But
they were sold, and such prices permitted the colporteur to
have 50 per cent commission, which provided the “sufficient
remuneration” for which Mrs. White called. This book was
followed by Mrs. White’s The Great Controversy Between



Uriahv vSmith‘, author; George King, salesman; and Drury W.
Reavis, purchaser, of the first subscription book, “D&R.”

Christ and Satan, one of her volumes of The Spirit of Prophecy,
likewise enlarged, illustrated, and bound in linen and vellum.
Later Bible Readings for the Home Circle became a great
seller, and various others.

George King, once having demonstrated the feasibility of
selling our books by subscription, called for other colporteurs,
and he trained those who responded, and sent them into the
field. The subscription-book business increased by leaps and
bounds. Some great missionary salesmen were developed be-
sides King, who remained at his chosen work until death,
twenty years later. William Arnold was one of these, pioneer-
ing in the West Indies and Australia. Walter Harper was an-
other, working mostly in the United States. William Lenker
was still another, starting the colporteur work in India. But
these were individual salesmen more than leaders of others,
wildcatting wherever the territory seemed richest, though
William Arnold did train colporteurs in Australia, where he
put the work on a sound basis.

At first the colporteur work was directed by the heads of the
Review and Herald in the East and the Pacific Press in the
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West; in each local conference “State agents” were employed
to direct the canvassers. The International Tract Society, which
had inherited and developed the work of distribution of small
literature, at first fostered the greater work, and it rendered
invaluable service. In 1886 the society adopted business regula-
tions which put it on a sound basis, the foundation of later
and more exacting plans. They supervised the State agents,
who were required to allot definite territory to every col-
porteur, or, as the term used more in the early years was, the
canvasser. Thus the roving supersalesman of the early days was
displaced by the colporteur with assigned territory.

The General Conference at length took the work under
its direct care. The first general canvassing agent or, as he
is now called, field publishing secretary, was C. Eldridge; the
second, Fred L. Mead, a son of Newell Mead, one of the first
Sabbathkeeping Adventists in the original church at Washing-
ton, New Hampshire. Mead planned the work, taught his
canvassers, worked with them, and developed a very large and
fine array of missionary colporteurs. His canvassing career
ended in the ministry and missionary service in South Africa,
where he died in 1898.

The colporteur work of Seventh-day Adventists is not a
mere commercial business. It is true that it affords a living to
thousands of men and women, that it is one of the opportuni-
ties which the denomination offers to the students of our
schools for the making of scholarships, that in the aggregate
its sales mount into the millions of dollars. But its great aim
is the propagation of the gospel of Jesus Christ.

Moreover, the colporteurs are selected only from among
proved or promising men and women, filled with faith and
courage, trained in the church’s faith. Their object is not
primarily to make money but to win souls. Thousands upon
thousands of converts to the Advent faith have received their
initial knowledge, and some of them their complete educa-
tion, through the books they bought from colporteurs. It is, of
course, an individual matter between the colporteur and his
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God, how much he shall be filled with the Spirit; but the
records are replete with stories of these missionaries going
beyond their prescribed duty of presenting their books, praying
for the sick and the discouraged and the unfortunate, reading
to them the precious promises of the Bible, often ministering
to them in their physical needs, and reaping glorious rewards
in this personal service.

It is this consecrated evangelistic service, rather than finan-
cial success, that has proved the strength of the colporteur
work. The lot of the colporteur is essentially hard, exhausting,
and self-sacrificing. Under a thousand conditions of privation
and hardship, in every land and to every people, the Christian
literature missionary goes, under the burning sun of the
tropics, in the ice-bound fields of the north, through moun-
tains, jungles, arid plains, in country lanes, on city streets,
carrying the words of God. He is often away from home for
weeks at a time, in some cases for months and years. In many
places and many lands he endures scorn, abuse, .persecution.
The murderous hate of opponents of the truth, especially in
church-bound countries, has often thrown the messengers into
prison, beaten them with stripes, stripped them of all pos-
sessions, forbidden them to work. Some have given their lives,
under torture or on bandit-infested trails. But still they reach
out their hands of blessing to the world, and, armed with the
grace and love of God, they go forth, the messengers of the
good news and the blessed hope. They are the vanguard of the
last legion of Christ.

1 See chapter 7 of the present work.
2 See chapter 11, note 3 of the present work.
8 Review and Herald, Aug. 22, 1854,6}). 13.
“g' N. Loughborough, The Great Second Advent Movement, p. 287.
5 See Appendix. .

¢ The name underwent some mutations, the conference organization gen-
erally carrying the title, Tract and Missionary Society, later just Tract Society;
while_the term, Vigilant Missionary Society, was for many years maintained, at
least in some places, as the name of the local church organization.

7 Ellen G. White, Testimonies for the Church, vol. 4, pp. 389, 390.

8 Ibid.,& 390.

8 S, E. Wight in Youth’s Instructor, July 5, 1938, p. 3.






CHAPTER 5

CHRISTIAN EDUCATION

EVENTH-DAY Adventists have become education-minded,
S but they were not born that way. They began, indeed,
with very little idea that any education was necessary
other than instruction in the cardinal tenets of their faith. The
Lord was coming immediately; no child would grow on this
earth to maturity, no herald of the Advent needed training if
he knew his Bible. Schools, with all the other works of man,
would perish, and the redeemed would enter upon a higher
course, the beginning of which in this world was “the truth.”
Let none mock at their simple faith or scorn their cramped
conclusions. If they had seen too well, they might have wrought
less well. God must communicate with men through their poor
medium of speech, which, it has been remarked, was invented
to conceal thought. Christ said that He would come in the end
of time, and He gave His signals in the earth and sky. Man,
thinking in the terms of his brief existence, made the events
follow one another as the clock ticks the seconds. If God, with
whom “one day is . . . as a thousand years, and a thousand years
as one day,” sets the chronometer at a slower pace, He “is not
slack concerning his promise, as some men count slackness; but
is longsuffering to us-ward, not willing that any should per-
ish.” * Perhaps it is only in the concept of an immediate com-
ing, such as the first apostles and their converts held, that
hope in most men can live. What mortal would snap to at-
tention if it were said to him, “In a millennium or two Christ
will come”? Yet constant watchfulness is enjoined. “Let your
loins be girded about, and your lights burning,” commanded
Jesus; “and ye yourselves like unto men that wait for their
Lord.” 2 The hope of the second coming of Christ has fired the
hearts of believers in every age, from the first century to the
twentieth. He will come! “For the vision is yet for an appointed
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The advance of the Advent Movement into all the world has
been augmented by the thousands of educated, consecrated
youth of the church, who have been trained for service in its
hundreds of Christian schools and colleges.
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time, but at the end it shall speak, and not lie: though it tarry,
wait for it; because it will surely come, it will not tarry.”®

Patiently, with due regard for His children’s blocked intelli-
gence, God lifts the veil, and step by step conducts them on
their way. The signs that thark His coming grow ever stronger
and tremendous, thundering now with a volume that would
have deafened our fathers. The safeguards that protect and
fortify His people through these times, God gives line upon
line, precept upon precept. We walk a yard by sight; we en-
visage the miles by faith. It is well for us if on the narrow road
we do not step aside and bog down in the philosophy of men
or mistake the luminosity of fool’s fire for the light of God.

“And he called his ten servants, and delivered them ten
pounds, and said unto them, Occupy till I come.”* Talents
are to be improved; education is occupation. The Spirit of
prophecy in Ellen G. White very early presented principles of
education which, expanded, illustrated, and implemented since
then, constitute the grandest system of education ever known-——
true education, Christian education. This people, like Israel
of old, has been slow to receive it, and uncertainty and at times
retrogression have therefore been the record; yet on the whole
we have progressed in its light until, imperfect though it stands
today, and due to mount to greater and clearer heights, it yet
is a marvel and a model to all who inspect it

What, then, is Christian education, as seen in the light of
this revelation?

Christian education is not business training merely, not the
subduing of minds to fit the harness of a profession, not the
hammering out of careers that end with the grave. “Our ideas
of education take too narrow and too low a range. There is
need of a broader scope, a higher aim. True education means
more than the pursual of a certain course of study. It means
more than a preparation for the life that now is. It has to do
with the whole being, and with the whole period of existence
possible to man. It is the harmonious development of the
physical, the mental, and the spiritual powers. It prepares the



Christian Education 93

student for the joy of service in this world, and for the higher
joy of wider service in the world to come.” ®

Who is the limited in vision, who the restricted in concept,
who the one unfitted to run life’s race—the man who strips
himself of useless ornaments and gewgaws, and fixes his eye
upon the distant goal; or the man who plays with the shining
pebbles of his course, gauds himself with the fluttering stream-
ers of erudition, and hopes not beyond the early barrier of
death? Men seize upon iron and gold, and treasure up pearls
and diamonds; they put forth their hands upon the rocks, and
overturn mountains by the roots; they search musty tomes, and
peer through lenses for mysteries; they match the elements for
cataclysms; and they eat of the fruit of the tree of knowledge
of good and evil. But where shall wisdom be found? Where is
the tree of life? “Behold, the fear of the Lord, that is wisdom;
and to depart from evil is understanding.” *

What is the motivation in Christian education?

The aim of Christian education is not to win fame, to be
victor in futile contests, to make life a tourney field of com-
petitive strife, to prove oneself or one’s people the greatest, to
trample the weak, to glory in lustful power, to reduce earth to
a trodden field of blood. It is to receive and to exercise the
love of God, which heals, soothes, builds, gives life and service
to men. “Much of the education given is a perversion of the
name. In true education the selfish ambition, the greed for
power, the disregard for the rights and needs of humanity, that
are the curse of our world, find a counter-influence. God’s plan
of life has a place for every human being. Each is to improve
his talents to the utmost; and faithfulness in doing this, be
the gifts few or many, entitles one to honor. In God’s plan
there is no place for selfish rivalry. Those who ‘measure them-
selves by themselves, and compare themselves among them-
selves, are not wise.” Whatever we do is to be done ‘as of the
ability ‘which God giveth.” It is to be done ‘heartily, as to the
Lord, and not unto men; knowing that of the Lord ye shall
receive the reward of the inheritance; for ye serve the Lord
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Christ.” Precious the service done and the education gained
in carrying out these principles.” ®

What have the ambitious conquerors in history to show
for their victories now? Six feet of earth, or seven, and monu-
ments of fame that drip blood. What reward have blasphemous
philosophers who measured God by themselves and the uni-
verse by the span of their fists? The withered laurels of fading
fame and the distorted mentalities and tortured egos of genera-
tions who, taught by them, have forgotten God. What gain to
men today, and youth, who strive for the wispy victories of mart
and forum and theater? The rivalries, the animosities, the
hatreds, that breed class wars and national wars and race wars;
gold coins in their eyes, and arms twisted behind their backs.
And yonder, oblivion.

The schools of God are schools of love. The aim of the
Christian teacher is to displace jealousy and strife with un-
selfish service, to teach cooperation instead of competition, to
save the unfermented wine of innocent emulation from the
souring germs of rivalry, to make a community of ministering
spirits in the place of a mob of snarling fighters. The purpose
of Christian education is to make men and women who will
serve humanity in the spirit of Christ, who “came not to be
ministered unto, but to minister, and to give his life a ransom
for many.” ® :

It is an ideal that is not easily attained. The world has
chiefly had charge of the education of teachers, and teachers
will teach what they have been taught. A reconstruction of the
ideologies and personalities of teachers, of their attitudes and
methods, through sitting at the feet of Jesus and learning of
Him, is a prerequisite to the establishment of a Christian
school.

“Christ alone had experience in all the sorrows and tempta-
tions that befall human beings. Never another of woman
born was so fiercely beset by temptation; never another bore so
heavy a burden of the world’s sin and pain. Never was there
another whose sympathies were so broad or so tender. A sharer
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in all the experiences of humanity, He could feel not only for,
but with, every burdened and tempted and struggling one.

“What He taught, He lived. ‘I have given you an example,’
He said to His disciples; ‘that ye should do as I have done.’ ‘1
have kept My Father’s commandments.” Thus in His life,
Christ’s words had perfect illustration and support. And more
than this; what He taught, He was. His words were the ex-
pression, not only of His own life-experience, but of His own
character. Not only did He teach the truth, but He was the
truth. It was this that gave His teaching power.” *°

But after you have teachers molded in the image of Christ,
you have the still difficult if easier problem of remaking the
ideals and the mentalities of the children and youth who come,
most of them, from environments and teachings that are of the
warring world. They have been taught to fight, to strive for
earthly honors, to expect prizes of money or grades or privilege
or position for accomplishments that should come forth as the
natural fruit of character. They believe in primacy and class
rather than in brotherhood. They work or they cheat to wangle
honors. They can be roused to action only by an injection of
a stimulating shot of rivalry. They love display and the praise
of men. All these are but corruptions of good and valuable
elements of character; but so is cancer only a misdirection and
exaggeration of healthy growth. These must be eradicated if
Christian life is to be attained, eradicated by the abundant
flowing of the lifeblood of Christian education.

What is the structure of Christian education?

Christian education is not an aimless labyrinth of divergent
sciences that point to nihilism, not a pack rat’s collection of
scintillating objects which glint the reflection of any chance
ray of truth, not sciences impregnated with godless philoso-
phies that deny the Maker of man and the universe, or put
Him afar off as a primal cause. It is not built of clashing
theories of origins and histories and aims and destinies or of
doctrines of fatalism and objectives of despair, such as are
currently rife in many a university classroom.
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“In the highest sense, the work of education and the work
of redemption are one; for in education, as in redemption,
‘other foundation can no man lay than that is laid, which is
Jesus Christ.” . . . The great principles of education are un-
changed. ‘They stand fast forever and ever;’ for they are the
principles of the character of God. To aid the student in com-
prehending these principles, and in entering into that relation
with Christ which will make them a controlling power in the
life, should be the teacher’s first effort and his constant aim.”

The structure of Christian education is an integrated system
which has God as its center. Every science that man has dis-
covered has its origin in God and is but a statement of a por-
tion of His ways. God is love, and every science rightly taught
leads to an understanding and an employment of love. Three
books of God there are: the book of nature, the book of human
history, and the book of God’s revelation. By diligent and co-
ordinated study of these sources, truth is made known. The
Bible, the essence of God'’s revelation to man, takes the place
of His visible presence, veiled since sin entered the world.

All the natural sciences are to be studied in the light of
God; all the social sciences are to be illumined with the pur-
pose of God; all the mathematical sciences are to be seen as an
expression of God’s mind. “The Bible” is to be “made the
foundation and the life of all study.” ** “The Bible contains all
the principles that men need to understand in order to be
fitted either for this life or for the life to come. And these
principles may be understood by all. No one with a spirit to
appreciate its teaching can read a single passage from the Bible
without gaining from it some helpful thought. But the most
valuable teaching of the Bible is not to be gained by occasional
or disconnected study. Its great system of truth is not so pre-
sented as to be discerned by the hasty or careless reader. Many
of its treasures lie far beneath the surface, and can be obtained
only by diligent research and continuous effort. The truths that
go to make up the great whole must be searched out and
gathered up, ‘here a little, and there a little.” " **
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With Bible study the foundation of all true education, Seventh-
day Adventist children and youth find its emphasis in the home
and through every year of their elementary school instruction,
secondary school study, and college training.
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The Bible declares the authorship of God in the making of
the world and of man. The Bible lifts the curtain on the in-
visible world, and relates the history of earth to the history of
heaven. It reveals the hand of God in human affairs, and
elevates history from an unrelated jumble of events into a con-
sidered plan, God’s plan, obstructed by evil, but triumphant
through all meanderings. The Bible penetrates the mysteries of
man’s mind and soul, his design, his failure, his weaknesses,
his aspirations, his redemption. It makes every man’s struggle
with the forces of evil the concern of God, who succors with
an almighty power that no evil can withstand. It teaches the
final triumph of good, the salvation of worthy men, the cleans-
ing of the universe, and the restoration of peace and glory in
the presence of the universal God and Father.

Is there room for the study of science? Yes, most emphat-
ically. But not for the study of science apart from the Maker of
science. Not for a science that knows no God but man, a
science that starts with doubt and ends with conjecture. That
is pseudoscience. Science is knowledge, and knowledge is based
on faith, with corroborating evidence of observation and ex-
perimentation. Science must start with the pronouncements of
God, and prove its findings by His Word.

“The heavens declare the glory of God;
And the firmament sheweth His handywork.
Day unto day uttereth speech,

And night unto night sheweth knowledge.” *

“Upon all created things is seen the impress of the Deity.
Nature testifies of God. The susceptible mind, brought in con-
tact with the miracle and mystery of the universe, can not but
recognize the working of infinite power. Not by its own in-
herent energy does the earth produce its bounties, and year
by year continue its motion around the sun. An unseen hand
guides the planets in their circuit of the heavens. A myste-
rious life pervades all nature,—a life that sustains the un-
numbered worlds throughout immensity; that lives in the in-
sect atom which floats in the summer breeze; that wings the
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flight of the swallow, and feeds the young ravens which cry;
that brings the bud to blossom, and the flower to fruit. . . .
These are lessons that our children need to learn. . . .
As the dwellers in Eden learned from nature’s pages, as Moses
discerned God’s handwriting on the Arabian plains and moun-
tains, and the Child Jesus on the hillsides of Nazareth, so the
children of to-day may learn of Him. The unseen is illustrated
by the seen. On cverything upon the earth, from the loftiest
tree of the forest to the lichen that clings to the rock, from the
boundless ocean to the tiniest shell on the shore, they may
behold the image and superscription of God.” *

The works of God are a statement of His character, if they
be certified by the revelation. No dilettante observation and
admiration comprise this study. Agriculture in its various
phases is the laboratory technique of nature study. “Study in
agricultural lines should be the A, B, and C of the education
given in our schools.” * The sciences of soil and air and mois-
ture, of climate, of the seed and the plant, and of the flower-
ing and fruiting, the related sciences of the bird and insect
worlds, the arts of timing and cultivation, of beautification in
gardening and landscaping, of communion and partnership
with God—all these and how much more are included in the
science of agriculture, the basic and applied study of nature.

“In the study of agriculture, let pupils be given not only
theory, but practise. While they learn what science can teach
in regard to the nature and preparation of the soil, the value
of different crops, and the best methods of production, let
them put their knowledge to use. Let teachers share the work
with the students, and show what results can be achieved
through skilful, intelligent effort. Thus may be awakened a
genuine interest, an ambition to do the work in the best
possible manner.”

With agriculture, the basic industry and science, goes other
manual education—household arts, cookery, mechanics, print-
ing. Much of the enthusiasm and energy that is diverted into
competitive sports could profitably be expended in the learn-
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ing and practice of useful arts, and thereby fit men and women
for the duties of life. “Schools should be established that, in
addition to the highest mental and moral culture, shall provide
the best possible facilities for physical development and in-
dustrial training. Instruction should be given in agriculture,
manufactures—covering as many as possible of the most useful
trades—also in household economy, healthful cookery, sewing,
hygienic dressmaking, the treatment of the sick, and kindred
lines. Gardens, workshops, and treatment rooms should be
provided, and the work in every lin€ should be under the di-
rection of skilled instructors.

“The objection most often urged against industrial train-
ing in the schools is the large outlay involved. But the object
to be gained is worthy of its cost. No other work committed to
us is so important as the training of the youth, and every outlay
demanded for its right accomplishment is means well spent.

“Even from the view-point of financial results, the outlay
required for manual training would prove the truest economy.
Multitudes of our boys would thus be kept from the street-
corner and the groggery; the expenditure for gardens, work-
shops, and baths would be more than met by the saving on
hospitals and reformatories. And the youth themselves, trained
to habits of industry, and skilled in lines of useful and pro-
ductive labor,—who can estimate their value to society and to
the nation?” ** ‘

Man himself, the masterpiece of God’s creation, is to be
studied in body and mind. “Since the mind and the soul find
expression through the body, both mental and spiritual vigor
are in great degree dependent upon physical strength and
activity; whatever promotes physical health, promotes the de-
velopment of a strong mind and a well-balanced character.
Without health no one can as distinctly understand or as
completely fulfil his obligations to himself, to his fellow-beings,
or to his Creator. Therefore the health should be as faithfully
guarded as the character. A knowledge of physiology and hy-
giene should be the basis of all educational effort.
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“Though the facts of physiology are now so generally un-
derstood, there is an alarming indifference in regard to the
principles of health. Even of those who have a knowledge of
these principles, there are few who put them in practise. .In-
dination or impulse is followed as blindly as if life were con-
trolled by mere chance rather than by definite and unvarying
laws.” *

The study of physiology goes deeper and deeper as the years
increase. In its simplicity and practicality, connected with the
knowledge of hygiene, it is to be taught the child and the
youth; and in its deeper knowledge and research it is to be
the subject of specializing scientists. Not as an abstract science,
heard but not heeded, has it a part in Christian education.
The principles of health maintenance, as of a precious gift of
God, are to be imbedded in the life of every student. Diet,
labor, rest, recreation, cleanness, environment, peace, and
vigor of body and mind are a part of the curriculum of Chris-
tian education.

What has Christian education to do with the science of
sociology? Is man’s social responsibility to be studied? and are
remedies for social ills to be discussed and applied? Yes; but
not in devotion to man-made panaceas and social creeds. The
viewpoints of non-Christian sociologists and of Christian
teachers are divergent. They may agree as to the existence of
social ills, but not as to social remedies. The doctrine of Christ
in His relation to human needs is personal and direct, the giv-
ing of life where vitality is lacking. The doctrine of socialists
is a doctrine of delegated service, the pooling of human re-
sources and their administration by officials. This is mechanized
social medicine, prescription by formula and treatment by
rote. There is lacking the warm personal touch, the “virtue”
which is life-giving power. Jesus “went about doing good, and
healing all that were oppressed of the devil.” ® He commis-
sioned His disciples, “Heal the sick, cleanse the lepers, raise
the dead, cast out devils.” ®# And, moreover, the Christian con-
cept of a final solution to social ills is not the evolution of so-
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ciety into perfection but the second coming of our Lord Jesus
Christ to cleanse the earth of sin and sinners.

“We need not go to Nazareth, to Capernaum, or to Bethany,
in order to walk in the steps of Jesus. We shall find His foot-
prints beside the sick-bed, in the hovels of poverty, in the
crowded alleys of the great cities, and in every place where
there are human hearts in need of consolation. We are to feed
the hungry, clothe the naked, and comfort the suffering and
afflicted. We are to minister to the despairing, and to inspire
hope in the hopeless. . . . Christ walks unseen through our
streets. With messages of mercy He comes to our homes. With
all who are seeking to minister in His name, He waits to co-
operate. He is in the midst of us, to heal and to bless, if we
will receive Him.” *

Man is social in nature, and his social relations make an
important element in his education. The egocentric nature of
the child must be opened to the influences of his society. Self-
ishness must be disciplined to social responsibility and Chris-
tian service. In childhood this education begins in the home,
extends to the neighborhood, reaches out into the wider circle
of friends. In youth it enters the specialized field of conjugal
impulse. In maturity it affects the world. The social education
of the Christian is focused by the sense of personal respon-
sibility upon personal action. The sociological studies of the
Christian school present the bounden duty of every member of
Christ’s body to give the utmost of help to a needy and stricken
world. Though it is recognized that organization and coopera-
tive action are valuable and necessary in broad crises, the
emphasis is upon personal responsibility rather than upon
dependence on social organizations and governmental allot-
ments and directives. Christians are living cells in a social
body, not crumbs off a social loaf.

The development of character, the seedbed of personality,
is the great aim of the Christian teacher. Education in social
contacts and relations, education in Christian social life and
recreation, education for marriage and for the training of chil-
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Character training and the molding of Christian ideals must
begin in the home with the parents as teachers.
dren, education for benevolence and liberality and service in
the face of individual and world needs—all these are a part of
the social educational program of the Christian school.

Education for homemaking is basic to all sociological train-
ing. “The restoration and uplifting of humanity begins in the
home. The work of parents underlies every other. Society is
composed of families, and is what the heads of families make it.
Out of the heart are ‘the issues of life;’ and the heart of the
community, of the church, and of the nation, is the household.
The well-being of society, the success of the church, the pros-
perity of the nation, depend upon home influences.” ® “Never
will education accomplish all that it might and should
accomplish until the importance of the parents’ work is fully
recognized, and they receive a training for its sacred respon-
sibilities.” *
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First of all, the youth must have instruction and guidance in
premarital social relations. Then there must be education in
marriage and family relations, with training also in the eco-
nomic aspects of family life. Child culture, the science of
parenthood, is the capsheaf of this essential course. “What
do students carry with them when they leave school? Where are
they going? What are they to do? Have they the knowledge that
will enable them to teach others? Have they been educated to
be true fathers and mothers? Can they stand at the head of a
family as wise instructors? The only education worthy of the
name is that which leads young men and young women to be
Christlike, which fits them to bear life’s responsibilities, fits
them to stand at the head of their families.” ®

In sum, the curriculum of a Christian school contains the
essentials of education: science, viewed aright; ‘arts required
for human intercourse, for service, and for culture; techniques
of trades and professions; ethics in social, business, and public
relations; philosophy, anchored to the revelation of God; law,
individual, family, institutional, political, and divine; and
highest of all, yet infusing all, the Christian religion.

Who are the students of Christian education?

The education of the child begins not when he is sent
to common school, but when he is born. The education of the
man ceases, not when he leaves college, but when he dies. All
Christians, of whatever age, are students of Christian education.

The home is the first and most important school. “In His
wisdom the Lord has decreed that the family shall be the great-
est of all educational agencies. It is in the home that the educa-
tion of the child is to begin. Here is his first school. Here, with
his parents as instructors, he is to learn the lessons that are to
guide him throughout life,—lessons of respect, obedience, rev-
erence, self-control.”* “It is by the youth and children of
to-day that the future of society is to be determined, and what
these youth and children shall be depends upon the home.”
“The child’s first teacher is the mother. During the period of
greatest susceptibility and most rapid development his educa-
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tion is to a great degree in her hands. To her first is given
opportunity to mould the character for good or for evil. She
should understand the value of her opportunity, and, above
every other teacher, should be qualified to use it to the best
account.” ® .

The home should be the only school of the child-until he
has reached an age beyond the usual age of admittance to ele-
mentary school. “Parents should be the only teachers of their
children until they have reached eight or ten years of age.” ®
The reasons for this are chiefly physical, because physical health
is basic to nervous and mental health. In such case, however,
the home is to be, not merely a dwelling place, but a school;
and the parents are to be, not merely keepers, but teachers,
of their children. It is the duty of the church to provide means
and put forth every effort to train parents actual and potential,
for their supremely important place as teachers in the home.

Yet the fact that few parents do fit themselves to be com-
petent teachers makes a place for the nursery school or pre-
school, which receives children, usually, from two years and up.
If the preschool is well conducted, by teachers trained in the
ways of God and in the science of home teaching—which is very
different from formal school teaching—it may fill a place in
education which, for all the efforts we put forth to train parents,
the home in general fails to fill. -

The public school system, great and beneficent as it has
proved in a democracy like the United States, nevertheless
cannot provide the education that Christian parents desire for
their children. In America it is not permitted by law to teach
religion in the public schools, and nowhere is the secular school
competent to teach the Christian religion. Furthermore, in the
avalanche of materialistic evolution which  has swept over the
educational world, the public school has equally suffered; and
this teaching cannot be endured by believers in the Bible.
Again, the incentive of rivalry, which is the animus of war, is
cultivated in the non-Christian school, in class, in extracurricu-
lar activities, in sports; it is opposed to the spirit of Christ.
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Therefore, it is the vital interest of the church to provide
schools which shall receive its children in the home and the
preschool, through the elementary school and the secondary
school, to the college, and in such postcollegiate work as its
needs and the aspirations of its constituents demand. Thus the
province of Christian education extends from the beginning of
life to its maturity, and the true student never ceases to learn
as long as his life continues.

Is there a model set by God for the Christian school?

There is. And this model is in many respects so different
from the pattern of existing educational institutions that its
acceptance and reproduction would constitute a major revolu-
tion. What is this model? The family, the home.

“The system of education instituted at the beginning of
the world, was to be a model for man throughout all after-time.
As an illustration of its principles a model school was estab-
lished in Eden, the home of our first parents. The garden of
Eden was the schoolroom, nature was the lesson-book, the
Creator Himself was the instructor, and the parents of the
human family were the students. . . . The garden of Eden was
a representation of what God desired the whole earth to be-
come, and it was His purpose that, as the human family in-
creased in numbers, they should establish other homes and
schools like the one He had given.” “In the highest sense, the
work of education and the work of redemption are one; for in
education, as in redemption, ‘other foundation can no man lay
than is laid, which is Christ Jesus.’ . . . Under changed condi.
tions, true education is still conformed to the Creator’s plan,
the plan of the Eden school. The great principles of education
are unchanged. “They stand fast forever and ever’; for they are
the principles of the character of God.” *

If we lift our eyes from our immediate surroundings, if we
dissociate our minds from the cut-and-dried patterns of behavior
and institution and mastership, if we contemplate life, the
history of the human race, the grand purpose of God, we shall
be enabled to get clearer views and new visions.

~€~— PAINTING BY HARRY ANDERSON © 1950, BY REVIEW AND HERALD

Christian training of the church youth must include not only
a working knowledge of the Bible and its precepts for success-
ful living but an inculcation of the meaning of fellowship
with Christ as a personal daily experience.
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In the social order there stands before us at the beginning
of time, and continuing through all ages, the prime, basic
irstitution of the family. Society is built on the family. It has
infused all civilizations, constructed all nations. Kings and
philbsophers have tampered with it, and sought to subjugate it
to their concepts of a different society; but their attacks have
no more than dented it. Anthropologists may search the fringes
of the human race, and discover what to their evolution-ridden
minds seems to be evidence, in these decadent races, that the
initial social system was not the Occidental family. But the in-
escapable fact remains that all the great peoples and nations
of history have (with incidental and negligible divergences)
known and preserved the family. Its establishment is inherent
in its origin, for parents give life to their children, and are
thereby held responsible for the nurture and education of those
children to the age of maturity. Parenthood and the family are
a mirror of the life and government of God. He is the prime
and supreme parent; and it is His evident purpose, in estab-
lishing the same order on earth, to give His human children
hcaven’s pattern for their governance and education. The home
is the pattern school.

The conventional school is modeled not after the home but
after the monastic institution. There was its origin; there it
found its government, its society, its first subjects. True, some
elements of home exist even there, as in all human associations;
for the family is the basis of the social order, and no organiza-
ticn can completely ignore its influence. But the typical school
is a counterfeit of the home.

An extended study of the home as the pattern for the
Christian school cannot be given here, and would be prema-
ture; for there is no school yet that is so patterned. When the
model is recognized and accepted, there will be great revisions
of educational forms and methods in these sectors: constituency,
government, social order as between teachers and students and
between student classes, health habits, study habits, teacher
load, curriculum, incentives, objectives.
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The home as a pattern is not vague or opaque; it stands
in clear light waiting for the Comenius or the Froebel of a

new era.
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CHAPTER 6

EXTENDING THE EDUCATIONAL SYSTEM

with the children of other churches and of no churches the

benefits of the public school. And yet they did not share
equally; for the distinguishing mark of their faith, the Sabbath,
in some measure set them apart, and invited from other chil-
dren (not infrequently inspired by their parents) the contumely
and abuse which their elders often experienced.

If you were a Seventh-day Adventist child, you lived, per-
haps, just under the little hill behind the Methodist church,
and you skirted that Gothic structure with considerable awe
and some misgiving, for you did not go to the Methodist church
on Sunday; and if by chance you were included in the Christ-
mas preparations, when your whole school went there, you
felt like a cat in a strange garret. Not to be a Methodist in your
town was not to be much; for, with the exception of a family
or two of Quakers, who held an occasional meeting at the
little Friends meetinghouse, everybody, save the lone “infidel,”
was a Methodist. Everybody, that is, except Seventh-day Ad-
ventists. You were a part of that little company that met in the
front room of your elder’s house on Sabbath, not Sunday, and
you studied out of Brother Bell’s Bible Lessons for the Sabbath
School, number 1, and number 2, and if you grew old enough,
up to number 8, the Acts of the Apostles.

And when, despite the camaraderie of schoolmates, with
some of whom you formed happy friendships, you nevertheless
at times came home smarting under the shouted epithets, “Lit-
tle Advent!” and “Soul sleeper!” and “Bran eater!” and per-
haps having dodged a few flung stones which you must not
return, your mother soothed your ruffled soul with the stories
of Noah and Jacob and David and Jeremiah and the Lord
Jesus and all the apostles, whose lives exemplified the saying,
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IN THE early days Seventh-day Adventist children shared

Shown above are G. H. Bell, pioneer educator, and Sidney
Brownsberger, president, who helped mold the beginnings of
Battle Creek College, dedicated January 3, 1875. James White
and Professor Brownsberger are shown on the steps of the college.
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“All that will live godly in Christ Jesus shall suffer persecution.”

It was, nevertheless, some distinction to be a Seventh-day
Adventist. You were not lost in the crowd. A dozen might fall
at your side and threescore at your right hand, and not make
a hole in the ranks as large as one of you. You might wear
fustian instead of broadcloth, and worship in a dwelling house
instead of in a church; but the cut of your behavior and the
color of your religion were peculiar and challenging. It was
known that you would not eat hog meat or chew tobacco or
drink hard cider. And when you made an epochal pilgrimage
to Battle Creek, and came back to boast of a wonderful and
beautiful tabernacle, with golden chandeliers and carpet rods,
with ivory balustrades, and with soft red cushions on the seats,
the icy skepticism of your hearers melted under the sun of your
proved integrity: “The little Advent maybe dreamed it, but
he ain’t lying.”

The elementary and academic public schools of America,
which developed earliest in the North and West, had a back-
ground and foundation of religion. New England founders,
pious folk, determined, in order “that learning may not be
buried in the grave of our fathers, in the Church and Common-
wealth, the Lord assisting our endeavors,” that every township
within their jurisdiction having fifty householders should es-
tablish a primary school, and every township with a hundred
families should set up a secondary or grammar school, to fit
students for the university (Harvard), which had been founded
that “the light of learning might not go out, nor the study of
God’s Word perish.”

While the State contributed to the support of the early
schools, their life was in the churches. The clergy at first sup-
plied the greater number of the teachers, and teachers who
were not clergymen were generally Christian and religiously
inspired. Thus in the beginning and for a long time continuing
in diminishing degree, the atmosphere of the public school was
of a Christian morality, and not a little of the Christian religion.
But the church, divided and dividing, became in great part
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static in doctrine and deficient in zeal, and progressively left
the school to secular teachers.

Science, tinged more and more with Darwinism, elbowed
out divinity, and set up gods which neither we nor our fathers
had known. This subtle danger, fought then by many a church-
man but not by all, was early perceived by Seventh-day Ad-
ventists, and had a part to play in their suspicion of the teach-
ing that the public school was giving to their children. The
other great danger, the spirit of anti-Christian rivalry, though
condemned in Mrs. White’s writings and exhortations, was
not so readily perceived, and even to this day remains, like the
high places in the reigns of Judah’s kings, to tempt the people
to idolatry.*

It was in the minds of some of the early Seventh-day Ad-
ventists that Christian schools, apart from the public schools,
needed to be established for their children. This, it must be
admitted, was the vision of the few, an earnest, anxious few,
while the larger part of the church, many of them troubled but
unable to rise to so great an enterprise, tried to satisfy them-
selves with the excellencies of the public school and more or
less to supply its deficiencies or correct its wrong trends by
home influences. The very early sentiment, that education of
the children was wasted, disappeared under the assaults of
the leaders, particularly James and Ellen White; but the am-
bition to found a distinctive Seventh-day Adventist system of
education was lacking, both because of incomprehension of
the issues and out of despair of accomplishment.

Sporadic efforts were made, however, in different centers,
to establish church schools. One such was at Buck’s Bridge,
New York, about 1853, under the teaching of Martha Byington
and the sponsorship of her father, John Byington, before he
moved to Michigan, and long before he became the first presi-
dent of the General Conference.

The Battle Creek church, which steadily grew from 1855
onward, becoming not only the center of the work but the
laboratory in which many an idea and institution was evolved,

8






Extending the Educational System 115

likewise attacked the problem of elementary education. Eliza
H. Morton, a noted teacher and educational author, started a
school in the second church building nearly as soon as its
erection in 1857; but she continued it for only one year, when
she was called back to her parents’ home in Maine. John
Fletcher Byington, son of Elder John Byington, took up the
schoolwork in Battle Creek in 1860, and, until his ambition to
become a physician interrupted, did a worthy work not only
for children but for more advanced pupils.

But the really strong, sound, progressive educational work
of Seventh-day Adventists began with the coming to Battle
Creek in 1866-67 of Goodloe H. Bell. This young married man,
thirty-four years old, and largely self-taught, had become an
educational figure of some prominence in the public school
system of the State of Michigan. In 1866 he accompanied a
friend to the newly established Health Reform Institute; and
the next year he came back for the sake of his own health,
undermined by injudicious diligence in study, with neglect of
principles of hygiene. He accepted the prescription to do light
work in the garden and on the grounds as a part of his treat-
ment, and greatly improved in health.

The boys of the neighborhood, hanging around as boys will
when a friendly spirit greets them, found him a ready and
efficient helper in their school problems. Elder and Mrs. White
at that time lived just south of the grounds of the Health In-
stitute, on the corner of Washington and Champion.® Their
two sons, Edson and Willie, ranging beyond the home fence,
found irresistible the society of the boys’ group about the
friendly patient and gardener. Probably the pedagogical fitness
of their schoolteacher, whoever he or she was, would not have
met the standards of a teacher today. In any case, in the in-
formal talks outdoors with Mr. Bell, they received more in-
formation on their arithmetic problems and their grammar
constructions than they did at school.

In consequence they appealed to their father to get Mr. Bell
for their teacher. The young man had by this time greatly

Battle Creek College, the first educational unit of a school
system that now includes nearly 4,500 elementary schools and
upwards of 330 secondary schools and colleges, was the train-
ing center for the children of the pioneers.
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improved in health, and moreover had become convinced of
the Seventh-day Adventist faith, and accepted it. Elder White,
as many another father, wise or unwise, was influenced by the
representations of his children, and investigated the possi-
bilities. The upshot was that Professor Bell was installed in a
cottage on Washington Street; and, his fame spreading, he soon
found the cottage crowded and inadequate.

The General Conference now took an interest, such as they
had previously shown in Byington’s school, then discontinued.
Professor Bell was taken under the wing of the church organiza-
tion, though his income was still only from tuitions. But a larger
building was found for his school. This was no other than the
first frame building of the Review and Herald, erected by the
funds supplied by Palmer, Kellogg, Smith, and Lyon. The
Review and Herald now having two brick buildings, and a
third in prospect, the little frame house, 20 by 30 feet, had
been moved down toward the river, on Washington Street, in
the rear of the publishing plant. This two-story building was
requisitioned for what is to be regarded as the first official
Seventh-day Adventist school, the beginning of their later col-
lege. The lower floor was used for the school; the upper story
housed the family of Professor Bell.

Opening June 3, 1872, the school numbered twelve pupils,
but the attendance quickly increased to twenty-five. Then a
night class in grammar took in fifty. When the fall term began,
the attendance was so large that the school had to be removed
to the new church building, the third at Battle Creek, on the
site afterward occupied by the Tabernacle. In this commodious
but ill-equipped home it stayed for more than a year.

The success of this school, under the smile of God and the
directives of the Spirit of prophecy, is clearly attributable to
the character of the great educator who started the work. Prof.
G. H. Bell was no mere pedagogue. As has been the case with
most educational reformers, he was not molded wholly by the
conventional schools of the period. In the first place, he had
been a student at Oberlin College, in Ohio, a pioneer school
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in educational reform, his family having removed there from
the place of his birth, Watertown, New York. The migratory
instincts of the elder Bell, like that of many of his neighbors,
induced him to remove to _the more virgin land of Michigan
when his son Goodloe was only well started on his college
course. No such opportunity offered again, but the young man
made up by diligent private study for his lack of schooling, and
in that process developed some of the original concepts and
methods which he later put into operation so successfully.

He was a friendly man, yet exacting in his teaching re-
quirements. He believed in associating with his students out-
side as well as inside the schoolroom. He was thorough in
mastery of his subjects, and clear in exposition. He was open
to new ideas; and, very largely under the influence of Mrs.
White’s suggestions, he instituted new methods of teaching,
lessening the burden of memory work, prescribing persistent
investigation and research, and inviting original thinking and
expression. In the field of English language and literature he
was a forceful innovator; and whereas perhaps his method of
teaching grammar and rhetoric might today be thought archaic,
it was at least clear cut, direct, and concise beyond most
modern texts. As a guide and interpreter in literature for
the Christian student, he was a teacher whose choice and ex-
position might well be followed more closely by his successors.

Professor Bell was not reluctant to teach children. He was
capable of leading mature minds into deep studies, and he
did so in his college work; but he began with the children,
who loved' him, and some of them advanced with him from
elementary studies to their college courses. In this he was a
worthy example of the true teacher, and his career is a
testimonial to the value of the system which starts the young
teacher, either man or woman, with the little child, giving
him humility, invention, adaptability, and resourcefulness in
meeting minds on more mature levels.*

By 1872 leaders in the General Conference had worked
around to the necessity of establishing a finishing school to
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train the ministerial talent required by the denomination. It
was evident, even if the elementary and secondary levels might
for a time be filled by the public schools, that an educated
clergy could be provided only by a denominational college.
Urged on by the testimonies of Mrs. White and the exhorta-
tions of Elder White, the leadership ventured to propose such
an enterprise. An editorial in the Review and Herald to this
effect was published in the issue of April 16, 1872.

George 1. Butler was elected president of the General Con-
ference two days before the opening of the year 1872, James
White was at this time greatly worn, and laying aside some of
his burdens, he went into temporary retirement. Elder Butler
took firm hold of the project of an educational institution.
The following year, at the General Conference convening in
Battle Creek, March 11, 1873, an action was passed to found
such a school, and its establishment was placed in the hands
of the General Conference Committee. That committee, under
the leadership of their vigorous young chief, went to work
with such effect that at the next General Conference, held only
eight months later, it reported it had raised in cash and pledges
$54,000 for the enterprise. There was great enthusiasm over
the project.

On the brow of the hill in the West End of Battle Creek,
sloping gradually up for a quarter mile from the river, and
opposite the Health Institute (within a year or so to be re-
named the Battle Creek Sanitarium), was an estate owned by a
wealthy Quaker merchant, who had been conspicuous in the
affairs of the city and nation. Not only was he at one time
mayor, but he was foremost in all civic matters and in moral
reforms. He was one of the most prominent Abolitionists in
Michigan before the Civil War, being the “conductor” at
Battle Creek of the Underground Railway; and at the Jackson
Convention of 1854, where the national Republican Party was
formed, he was the chairman. His name was Erastus Hussey.

This estate of thirteen acres on which Hussey in 1855 had
built his second residence, seemed to the promoters of the

Battle Creek College at the height of its development had added
to the original building on both sides as seen here. W. W.
Prescott (inset) was president from 1885 to 1894 and gave it a
strong molding influence.
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school enterprise a most desirable location for their college.
With some trepidation they approached. Mr. Hussey with a
proposition to purchase, and probably to their surprise the
publicspirited man agreed. He sold them the estate, and
removing but a few rods, built himself a new home on the
corner of Washington and Manchester streets. What became
of the Hussey residence on the college grounds does not ap-
pear, but the tradition is that the college building was erected
on the site of his mansion, and covers therefore the “station”
of the Underground Railway which Hussey prepared in his
basement.’ '

The location of the college in the city, even though on its
outskirts, was not in accordance with Mrs. White's ideas and
designs. She advocated that it be located in the country, on a
farm, where agriculture might be made the basic industry in a
group of industrial enterprises. In this she was supported by
Professor Bell; but the main drivers of the enterprise could not
see so far into the planned educational reform, and decided
upon this beautiful but restricted location opposite the sani-
tarium. They quickly curtailed their purchase by selling off
five or six acres on the south and west for residence lots, re-
taining but seven acres in the campus. When the decision to
purchase was made, Mrs. White wept. A quarter of a century
later she was to support strongly the project of moving Battle
Creek College into the country, where it now exists and
flourishes at Berrien Springs, Michigan, as Emmanuel Mission-
ary College.

An organization was effected to hold the property, and in-
corporated in March, 1874, as ““The Educational Society of the
Seventh-day Adventists.” During that summer and fall the
main building was erected, a brick structure in the form of a
Greek cross, three stories high. This building was dedicated on
January 3, 1875, but had actually been occupied since the early
part of December.

The school which Professor Bell started had been, with the
beginning of the fall term of 1873, removed from his charge,
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and put into the hands of a young graduate of the University of
Michigan, Prof. Sidney Brownsberger, though Bell was still
employed as a teacher in it. Beginning with the winter term, it
was shifted to the new third building of the Review and
Herald, while they waited impatiently for the college quarters.

When the college opened in its new home, the first of 1875,
the administration and faculty as named included James
White, president; Sidney Brownsberger, principal; Uriah
Smith, head of the Bible department; G. H. Bell, head of the
English department; and others. In effect Professor Browns-
berger was the first president of Battle Creek College.

Professor Bell’s continuance of relations with the school
was an example of his self-effacement. He was not by nature
yielding and easy; one pf his outstanding characteristics was
tenacity of purpose and readiness to do battle for what he re-
garded as right. This naturally extended to his personal in-
terests. But he subdued his feelings under Christian discipline,
and meekly and cooperatively took up duties assigned him.
The pioneer work which Bell had done and the outstanding
qualities as educator which he had shown, would naturally
have marked him to be the head of the college. But James
White, while appreciating the sterling qualities of Bell, felt
that the prestige of the new college demanded a head with
scholastic degrees, a man stamped with the imprimatur of the
university; and he felt it good fortune that a young man of
the attainments and abilities of Brownsberger should appear at
this time. Bell graciously withdrew, stood ready to give all aid,
and when invited to take the English department in the col-
lege, did so, throwing all his influence into the upbuilding of
the institution. Brownsberger, bright, energetic, bearing the
marks of a classical education, and showered with favor in his
initial introduction to the work, felt compelled to maintain
accepted standards as against Bell’s sometimes revolutionary
ideas. Yet the two men got along fairly well together.®

Bell held out for simplicity of teaching, for adaptation of
the curriculum to the needs of the church, for a literary educa-
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tion influenced by the Bible rather than by pagan authors, for
emphasis upon the mother tongue rather than the dead lan-
guages, for industrial education in connection with the aca-
demic, and for a close association of teachers and students
which approximated the atmosphere of home—all these the
subjects of Mrs. White’s instruction. Brownsberger was not
averse to the industrial training, though poorly equipped to
visualize it or to put it into effect. He was also companionable.
But he stood stiffly for the classics, and saw as the pattern of the
denominational school the conventional colleges and universi-
ties of the world, rather than a new model. It was not that
he was opposed to Mrs. White’s teachings, but that, in common
with most of the leadership, he was unable to perceive com-
pletely its meaning and direction. His training in the classics
colored all his view. Ann Arbor was not Oberlin, and even
Oberlin was not completely God’s ideal.

Nevertheless, the college thrived, as Solomon’s kingdom
thrived, hiding its maladies under a smiling front. During the
six years of Professor Brownsberger’s administration the col-
lege witnessed a good growth, the highest annual attendance
being over 600. No dormitories had been provided, the school
trusting to the facilities which private families could offer; and
consequently, the supervision of students outside classes was
nil. Some of the students formed clubs, which were supposed to
reduce their expenses as well as afford them social privileges;
they were in the way of following in the path of the exclusive
fraternities of the world’s popular schools.

There was growing up, however, an influential coterie of
men who caught some of the significance of Mrs. White’s prin-
ciples of education, especially the practical training to be found
in school industries. The spark plug in this reform was Dr. J. H.
Kellogg, young, vigorous, original, and given to scientific ex-
perimentation. He had received his medical education at the
instance and partly at the expense of James White. After 1875,
when he finished his medical studies and was brought to head
the Battle Creek Sanitarium, he not only instilled new vigor
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into the policies and methods of that institution but took an
active part in the other interests of the church, in the Sabbath
school, missionary enterprises, and especially the educational
program. There was at that time no more wholehearted sup-
porter of Mrs. White in all phases of the work, including the
medical and the educational. In consequence, his career was
marked with wisdom and success.

As a member of the college board of trustees, his influence
was felt in support of the counsels and efforts of Professor
Bell; and the president of the General Conference, Elder
Butler, swung into line, and with S. N. Haskell, also a member
of the Board, reinforced this attitude. They called for better
supervision of students, necessitating the building of college
homes. They demanded revision of the college curriculum, to
include industrial training. The college, of course, located on
its little five acres, two of which were given over to the playing
field, was in no position to enter upon the basic industry, agri-
culture; but they advocated such industries as printing, carpen-
try, tentmaking, and the domestic arts. Although President
Brownsberger was not opposed to the installation of these in-
dustries, his education was of the opposite type, and he felt that
pressure was being unbearably applied. His health suffered,
and at the conclusion of the school year in 1881 he stepped
out, retiring to a farm upstate, where he undertook for him-
self the basic industry. Every American could farm in those
days.

The board was in a quandary, for teacher talent was none
too plentiful. Although they must recognize that Professor Bell
was best qualified to undertake the reforms they desired, they
balked at his lack of university training; for though scholastic
degrees then had not the exclusive right of way in the teaching
profession that they have attained in our day, they were yet
marks of attainment which the board felt they could not
ignore. .

In this state they hailed with relief the appearance of an
educator who had recently joined their church, Prof. Alexander
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McLearn. He was very new to Seventh-day Adventist doctrine,
it was true, and even less acquainted with the principles of
education which had begun to a small degree to take hold of
the denomination. But he was learned and he was affable, and
they trusted that under the influence of Professor Bell he would
take a postgraduate course in Christian education.

No greater mistake could they have made. For the uni-
versity-trained president was of no mind to take lessons from
a self-educated teacher of English. The school year of 1881-82
was a melee of conflicting opinions, objectives, and methods.
Two strong-minded men, McLearn and Bell, clashed at every
turn. The result was the resignation of Bell and the elimination
of McLearn, who thereupon joined the Seventh Day Baptists.
The next year, 1882-83, the college was closed. It was a depress-
ing experience to come within seven years of its founding.

Yet good came out of the experience. Interest in education
was spreading through the denomination, and at widely sepa-
rated points two new schools sprang up. One was on the Pacific
Coast, where the strong constituency called for a school of their
own. Healdsburg, a small town in the Santa Rosa Valley, and
one of the first five churches raised up in California, made a
bid which succeeded, and Healdsburg Academy (three months
later elevated to a college) was opened on April 11, 1882. To
its presidency they called Professor Brownsberger from his
brief retirement. He came to the coast with the determination
to carry out the instruction of the Testimonies on educational
reform. Healdsburg College in its first year established the
industries of gardening, fruit culture, carpentry, printing, and
tentmaking. The college gave notable service in training men
for the cause, a service continued by its successor, Pacific Union
College, near Saint Helena, where it was removed in 1909.

Only eight days behind it, a school was opened on the
Atlantic Coast, at South Lancaster, Massachusetts. To the head-
ship of this academy Professor Bell was called, and he estab-
lished it on the foundation he had so long advocated. This
school has eventuated in Atlantic Union College.

Healdsburg College (upper), predecessor to Pacific Union Col-
lege, was opened in 1882 as an academy, the first on the Pacific
Coast. In the same year South Lancaster Academy (lower),
later Adantic Union College, was opened in Massachusetts.
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By the autumn of 1883, the sponsors of Battle Creek Col-
lege had recovered breath, and, chastened by their experience,
looked for orthodoxy as well as scholarship in their president.
They elected to the headship of their first college one of
their prominent ministers, Wolcott H. Littlejohn, who had
received his education at Kalamazoo College and the Uni-
versity of Michigan. In 1866 he accepted the Seventh-day Ad-
ventist faith, and since then had become one of the foremost
writers and preachers of the denomination. He was president
of Battle Creek College for two years, when William W.
Prescott, a graduate of Dartmouth, took over.

For ten years Professor Prescott wrought in the denomina-
tional educational field, not only at Battle Creek, but as sec-
retary of the newly established General Conference Depart-
ment of Education, in which responsibility he had oversight of
the entire educational work. His administration was strong,
progressive, in most respects true to the pattern set; and the
fifteen years dating from his succession on to the end of the
century were marked by much progress in education.

A conference school was opened in Minneapolis in 1888,
with C. C. Lewis as principal. This eventuated in Union
College, established at Lincoln, Nebraska, in 1891, with J. W.
Loughhead the first president. In the Northwest, Milton Acad-
emy was begun by G. W. Colcord, in 1886, this being trans-
ferred in 1892 to become Walla Walla College in Washington
State, with E. A. Sutherland the first president.”

In the South G. W. Colcord founded Graysville Academy
in 1892, later to become Southern Missionary College, near
Ooltewah, Tennessee. In the Southwest, Keene Academy, near
Cleburne, Texas, was founded in 1894, with C. B. Hughes the
first principal. This has developed into Southwestern Junior
College. Various other local schools of elementary or secondary
grade were started at different points, few of them, however,
to become established institutions. At the locations of the main
colleges and academies, grade and high schools preparatory to
the upper school were maintained from the beginning.

UNION PACIFIC RD. PHOTO

Union College (upper) was established at Lincoln, Nebraska,
in 1891, with J. W. Loughhead as its first president. One year
later, with E. A. Sutherland as president, Walla Walla College
(lower) was founded in the State of Washington.
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From this recital it is apparent that the leaders of the
Seventh-day Adventist Church began their educational struc-
ture at the top. The substructure of the public schools was
depended upon to furnish the preliminary education, and the
denominational academy and college were established to finish
the product. The basic education of the home, the elementary
school, and in general the secondary school were left out of
account, except for verbal approval, until reforms that came
near the opening of the twentieth century and in its third
decade. These advance moves will be dealt with later.

A very great accomplishment in education had, neverthe-
less, been realized by this people before the half century of
their existence had passed. The recognition that the church
must train its members, especially its youth, in the principles
of Christian education, which involved more than Bible in-
struction, had become an accepted part of their polity, and it
established the mental attitude favorable to church education
which made possible and easier the later reforms. These have
brought the church closer to the ideal presented.

1 1 Kings 3:2-4; 2 Kings 12:3; 2 Chronicles 15:17.

2 Washington Morse, Review and Herald, Nov, 6, 1888, p. 689; Martha
Byington Amadon, Review and Herald, March 25, 1937, p. 23; Grace Amadon,
Review and Herald, June 22, 1944, pp. 6, 7.

3 An occupancy midway between two epochs: first that ground comprised
Battle Creek’s earliest cemetery; and last, today, it is occupied by the towering
addition to the old Battle Creek Sanitarium, which has become the U. S. Gov-
ernment’s Percy Jones Hospital for World War veterans.

4 See Appendix.

5 See Appendix.

6 See Appendix.

7 See Appendix.



CHAPTER 7

HYMNS OF THE ADVENT

cheerful people, not trembling with “a certain fearful
looking for of judgment,” but rejoicing “with joy un-
speakable,” “looking for that blessed hope.” What else could be
their spirit and their attitude who see the solution of all earth’s
ills, its inequities, its cruelties, its sorrows, its death, in the
“glorious appearing of the great God and our Saviour Jesus
Christ”? “Come, let us sing unto the Lord: let us make a joy-
ful noise to the rock of our salvation.”
The heritage of Christian song belongs to them. The He-
brew psalms are theirs, in their sonorous English prose or para-
phrased in modern verse, like Watts’s rendition of the fifth:

ﬁ‘ PEOPLE who are looking for their Lord to come are a

“Lord, in the morning Thou shalt hear
My voice ascending high;
To Thee will I direct my prayer,
To Thee lift up mine eye.”

Or Bernard of Cluny’s echo of the songs of the exiles, in
Neale’s translation:

“Jerusalem the golden, with milk and honey blest,
Beneath thy contemplation sink heart and voice oppressed.
I know not, O I know not what holy joys are there,
What radiancy of glory, what bliss beyond compare.”

Another Bernard, of Clairvaux, sings to us out of the tor-
tured theology of the Dark Ages, and we echo his devotion
while we deplore his inquisitorial zeal:

“Jesus, the very thought of Thee,
With sweetness fills my breast.”
* * *

“Jesus, Thou joy of loving hearts,
Thou fount of life! Thou light of men!”

9 129
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The faith of the Reformation rings in Luther's hymn, the
faith of martyrs, apostles, evangelists to the end of time:

“A mighty fortress is our God,
A bulwark never failing.”

Watts and Wesley and Toplady; Doddridge, Medley, and
Montgomery; Bonar, Heber, and Bickersteth—all the host of
the singers since hymnody was restored to the congregation,
throng and thrill and inspire the watchers for the Advent, who
are the inheritors of all the truth of the patriarchs and the
prophets.

“Faith of our fathers, living still
In spite of dungeon, fire, and sword,
O how our hearts beat high with joy
Whene’er we hear that glorious word!”

In all ages the Christian church has received its songs and
hymns from two directions: first, from among the talented,
trained, devout presbytery, whose smooth and polished, often
dynamic verse, if united to classic tunes, make up the main
psalmnody of the church; second, from among the less literate
but equally devout laymen, whose spiritual raptures must be
expressed in song, sometimes rough, uncouth, and limping,
yet occasionally striking so deep a note of worship and such
melody as to number it among the immortals. The great body
of popular church music, as of secular music, is ephemeral,
popular for the day but forgotten overnight. The residue that
comes to us out of the past is but a small part of what the
church in its time sang, the grains of gold that cling to the
cradle while the glittering sands are washed away. The hymns
of Watts began in a disgust at the doggerel that the congre-
gations sang; and Heber wrote his immortal hymn in protest
against the feeble and inane missionary hymns of his day:

“From Greenland’s icy mountains, from India’s coral strand,
Where Afric’s sunny fountains roll down their golden sand,
From many an ancient river, from many a palmy plain,
They call us to deliver their land from error’s chain.”

Early believers in the Advent message loved the camp meeting
occasions like this one at Eagle Lake, Minnesota, when believers
from small companies and churches and isolated areas could
fellowship in song with others of like faith.
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We garner today in our hymnbooks grain of various denom-
inations and of different weights. Some of the highly touted
modern compositions are fit to be tossed about like chaff; yet
out from under their cover comes occasionally a golden grain.
The music and the literature of the hymns and songs which
a people or a person sings balance perfectly with the character
of the singer. Yet let us not too severely scan the hymnody of
a people simple, unsophisticated, and crudely sincere. Some
men must shout to let their joy be known; others move their
souls to the majesty of deep waters. A tolerance of tastes is a
child of charity.

The Second Advent Movement brought forth some noble
hymns from gifted writers, and it also produced from the
common people many a song of glorious expectation, some of
which were crude but others heavenly ravishing. Their tunes
express the exultance of the singers; and whoever today puts
his imagination to work to picture the scenes and the feelings
of the worshipers in that time, can catch again the moving
power of the songs. Some of these are to us anonymous, and
probably their authorship was early forgotten; for the Ad-
ventist congregations were intent not on earthly records but
on heaven. And they sang with a shout:

“Let others seek a home below,
We’ll be gathered home;
Which flames devour and waves o’erthrow,
We’ll be gathered home!”

¥* * *
“Out on an ocean all boundless we ride,
We're homeward bound, homeward bound.
Tossed on the waves of a rough, restless tide,
We're homeward bound, homeward bound.”
%* * %*
“Long for my Saviour I've been waiting,
Long time have watched by night and day.”
* E ] *
“O hail, happy day, that speaks our trials ended;
Our Lord has come to take us home,—O hail,

happy day!”
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“In the resurrection morning we shall see the Saviour
coming,

And the sons of God a-shouting in the kingdom of
the Lord.

We shall rise, hallelujah! We shall rise, hallelujah!

When the mighty trumpet rends the azure skies,
We shall rise!”

It is difficult to cut off the recital of these old anonymous
Advent hymns. They are seldom heard today even among the
sons of the fathers who made the open-air assemblies and the
meetinghouses ring with their jubilation. Nought of their
power could be felt by resurrecting them as folklore or ethno-
logic antiques; but to the fervent soul who sings with sincerity
“Faith of Our Fathers,” they still carry the force and grace of
a hope that maketh not ashamed.

There are other hymns of the Advent Movement signed and
sealed by authors and composers. Some of them celebrate the
coming; others deal with the earth path of the pilgrims. One
of these is by Mary S. B. Dana; it has had a renewed popularity
of late in altered versions of the tune:

“YI'm a pilgrim, and I'm a stranger,
I can tarry, I can tarry but a night;
Do not detain me, for I am going
To where the fountains are ever flowing.”

One of the sweetest expressions of Christian resignation
and consecration is from the pen of that great preacher and
loved pastor, Charles Fitch, written in the hour of his accept-
ance of the Advent message, when almost all his friends seemed
turned against him:

“One precious boon, O Lord, 1 seek,
While tossed upon life’s billowy sea;
To hear a voice within me speak,
“Thy Saviour is well pleased with thee.’

“Earth’s scoffs and scorn well pleased I'll bear,
Nor mourn though underfoot I'm trod,
If day by day I may but share
Thine approbation, O my God.”
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Another hymn, by an Adventist believer and poet (who
with her husband, was a close friend of the Fitches) is Phoebe
Palmer’s *—

“Watch, ye saints, with eyelids waking;
Lo! the powers of heaven are shaking;
Keep your lamps all trimmed and burning,
Ready for your Lord’s returning.
Lo! He comes, lo! Jesus comes;
Lo, He comes, He comes all glorious,
Jesus comes to reign victorious,
Lo! He comes, yes, Jesus comes!”

Set to Kirkpatrick’s throbbing rhythm, it summons “all the
trumpets of the skies” to accompany it; and it is scarcely less
popular today than in the gatherings of the 1844 believers.
Another well-known hymn of Mrs. Palmer’s is “O Now I See
the Crimson Wave.”

A hymn writer of sincerity and power was Sidney S. Brewer,
who, passing through the disappointment, became a prominent
minister in the Advent Christian church. We treasure especially
his hymn: :

“Watchman, tell me, does the morning of fair Zion’s glory
dawn?

Have the signs that mark its coming yet upon thy pathway
shone?

Pilgrilt({x, yes! arise, look round thee; light is breaking in the
skies;

Gird thy bridal robes around thee. Morning dawns, arise!
arise!”

Two other ministers, authors and hymn writers, of the
same church are H. L. Hastings (““Shall We Meet Beyond the
River?” and “O Sweetly Through the Gloomy Years”), and
Daniel T. Taylor (“We Are Going Home; We’'ve Had Visions
Bright”).

It may be said that the Seventh-day Adventist faith was
born to music. All its founders loved to sing; and James White,
its organizer and head, was of a family gifted in music. He early
gave attention to the special music needs of the little flock, by

<€~ PAINTING BY RUSSELL HARLAN © 1956, BY REVIEW AND HERALD

The Advent Movement was one sponsored largely by young
people with faith and vision. Their fortitude was undergirded
by the singing of inspirational songs for their pilgrimage, and
the tradition is carried on in all the world to the present hour.
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issuing, in 1849, out of his material poverty and his spiritual
wealth, a small book of hymns without tunes. That, however,
was not an uncommon form of hymnbook in those days, the
singers being guided by the cabalistic signs of meters or by the
names of tunes. “Old Hundred” is still a common designation
of the most familiar doxology. The name of this hymnbook
was, in the fashion of titles then, long and rambling enough
to fill the title page: Hymns for God’s People That Keep the
Commandments of God and the Faith of Jesus, compiled by
James White. It was a diminutive book 314 by 5 inches, and,
like the Sabbath people’s tracts of the time, it contained just
forty-eight pages and fifty-three hymns. Later, in 1855, James
White issued a hymnbook of 320 pages, and some of the
hymns were set to music. This was the first hymnbook pub-
lished by Seventh-day Adventists with printed musical notes.

The resources of the church were increasing; however, its
requirements were more insistent; and a young generation was
coming up which contained some talented musicians. James
White’s sons were singers and composers. Henry, the oldest
and most promising, died at the early age of sixteen. His next
brother, James Edson, besides his other activities in the church,
produced for the Sabbath school in 1878 The Song Anchor,
the first of the denominational songbooks with music. In 1886
he collaborated with his cousin, Frank Belden, in producing
Joyful Greetings for the Sabbath School. In 1895 appeared
Belden’s Gospel Song Sheaf, and finally his Christ in Song,
which held the field for half a century, displacing in many
churches the official hymnal; and even now it has not lost all its
popularity.

The musical needs of the church, as distinguished from the
Sabbath school and in part from evangelistic services, were in
the meantime not neglected. From time to time four successive
editions of the earlier hymn collections were issued, each ac-
cording to the lights and resources of the time. But in 1884
the General Conference appointed a committee of five to make
plans for a larger, more varied, more elaborate hymnal. This
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committee engaged a larger body scattered throughout the
field to recommend constituent songs. Reporting to the Gen-
eral Conference the next year, they received approbation of
their preliminary work; and another committee of five was
appointed to carry into effect the plan proposed and to issue
the book.

This committee consisted of George I. Butler, president of
the General Conference; Uriah Smith, editor; J. H. Waggoner;
A. R. Henry, manager of the Review and Herald; and Edwin
Barnes. They employed Frank E. Belden and Edwin Barnes as
music editors, who produced a very notable book of more than
1,400 hymns and songs. The typesetting, both of words and of
music, was done by the J. E. White Publishing Company, and
the finishing and marketing of the book by the Review and
Herald. It was publiéhed in 1886, under the simple title Hymns
and Tunes. One of the finest collections ever to be issued, it
remained the standard songbook of the church until displaced
in 1941 by the new and beautiful, though more limited, Church
Hymnal, which contains less than half the number of com-
positions in the former, but doubtless these are more carefully
selected and edited.

The three most outstanding Seventh-day Adventist hymn
writers are Annie R. Smith, Roswell F. Cottrell, and Frank E.
Belden.* Others whose songs have added to Christian hymnody
are Uriah Smith, J. Edson White, L. D. Santee, 1. H. Evans,
Mrs. L. D. Avery Stuttle, and a considerable company of writers
who have made single or multiple contributions. A noted
composer, sound, sure, classic in style, was Edwin Barnes, long
at the head of the music department of Battle Creek College.

The work of Annie Smith and of Cottrell has been men-
tioned before. Frank E. Belden, grandson of Albert Belden of
Rocky Hill fame and son of Stephen and of Sarah, the sister of
Ellen Harmon White, was an unusual combination of business
sense and artistic ability. He was at different times manager of
the Review and Herald and in business for himself; but his
output of hymns and Christian songs was remarkable, amount-
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ing to hundreds of compositions, ranging in appeal from the
child to the patriarch, and in character covering all the field
of Christian needs, from the pastoral to the millennial, from
the grief of death to the jubilation of the resurrection. For the
most of his songs and hymns he also wrote the music. In so
large a production naturally there were gradations of excel-
lence, but on the whole his hymns measure up to the first
class. His music is usually faultless and melodious, and his
verse in many instances reaches the heights of inspiration. More
than- any other modern writer, Belden has impressed this
church with his hymns, whether in the martial music rolled
forth from a great concourse of gathered Christian workers:

“Words of cheer from the battlefield of life,
Welcome tidings from the war!”

Or in the dulcet tones of a comforting requiem:

“Sweet be thy rest, and peaceful thy sleeping.”

Or in the suppliant’s plea:
“Blessed Lord, how much I need Thee!”

The militant trumpeting of—
“The coming King is at the door.”

Or the prayer at the family altar:
“Father, we come to Thee.” F. E. Belden

Yet if one stands out above them all, it is doubtless that
one for which Edwin Barnes wrote the music, that sings with
the liquid notes of the wood thrush at eventide:

“Shepherd divine, Thou leadest me.”

Let the Advent music ring! In the great assemblies spaced
months and years apart, in the weekly convocation of churches,
in the enthusiastic young people’s society meetings, in the
schools from nursery to college, in the summer training camps,
out in the hazardous mission fields, in the hospitals of mercy
on battle front or in sylvan retreat, on the highways and the
trails and the rivers that run from mountain to sea, over the
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wide world in the winging plane, in the quiet family circle
around the home fire: let it ring!

“Lift up the trumpet, and loud let it ring:
Jesus is coming again!

Cheer up, ye pilgrims, be joyful and sing;
Jesus is coming again!

“Echa it, hilltops; proclaim it, ye plains:
Jesus is coming again!
Coming in glory, the Lamb that was slain;
Jesus is coming again!

“Sound it, old ocean, in each mighty wave:
Jesus is coming again!
Break on the sands of the shores that ye lave;
Jesus is coming again!

“Heavings of earth, tell the vast, wond’ring throng:
Jesus is coming again!
Tempests and whirlwinds, the anthem prolong;
Jesus is coming again!

“Coming again, coming again,
Jesus is coming again!”
—STROUT.

1 See Appendix.

2 The relative popularity and wearing qualities of the three writers may
gerhaps be seen in the comparative numbers of their production in the two
ymnals, Fublished a half century apart. In Hymns and Tunes, Belden has 80;
Cottrell, 16; and Annie R. Smith, 13. In the Church Hymnal there are pre-
served of Belden’s hymns 23; of Cottrell’s, 3; and of Annie Smith’s, 10.

Annie R. Smith died July 28, 1855, at the age of 24. Roscoe F. Cottrell
died March 22, 1892, at the age of 78. Frank E, Belden died December 22,
1945, at the age of 87.






CHAPTER 8

PACIFIC COAST EVANGELISM

wealth, came into the possession of the United States in

1848, after the Mexican War, by the Treaty of Guada-
lupe. Territorial seizures by Fremont and Stockton in 1845 were
confirmed. Its earliest occupancy, aside from the aborigines,
had been by the Spanish, whose missions and military stations
reached as far north as San Francisco. In the early part of the
nineteenth century the Russians came down and established
themselves on the coast north of San Francisco Bay, in what is
now Sonoma County. Their occupancy, almost forgotten, is
commemorated by such names as Russian River and Sebas-
topol. By treaty with America and Great Britain in 1824 they
abandoned this claim and occupation.

Just as in Texas, Americans crowded in during the 1840’s;
and after an initial short-lived American republic, and as a
result of the Mexican War, California, along with all other
Mexican territory north of the Rio Grande, was ceded to the
United States. It was then a land of missions and ranches,
so far as it was settled at all. There were but six thousand white
inhabitants in the whole State. But in 1848 gold was discovered
at Sutter’s Mill on the American River, an affluent of the
Sacramento; and forthwith a horde of fortune hunters swarmed
across the plains or sailed around the Horn or trekked across
the Isthmus, and in the single year of 1849 raised the popula-
tion to eighty-five thousand souls. San Francisco became a great
and raw port of entry.

Communication and transportation between the East and
the Far West was slow, cumbersome, and hazardous: by land
the swift pony express carried the mail, and the painfully slow
but almost universal covered wagon drawn by oxen or horses,
carried settlers and freight; by water the route was either

( :ALIFORNIA, the Golden State, land of wonders and of
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The historic driving of that last spike that united the Union
Pacific and Central Pacific railroads in the first transcontinental
system, was. significant in opening up the West to industry,
agriculture, commerce, and gospel evangelism.
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around the tip of South America or across the Isthmus of Darien
(Panama), with ship from New York on the Atlantic side and
ship on the Pacific to San Francisco. So rapid was the de-
velopment, however, that in 1850 California’s population was
sufficient to qualify her as a State. “Its gold greatly helped
in the financing of the Federal government in the Civil War.”
But the first transcontinental railway, the Union Pacific and
Central Pacific, joining in Utah, was not completed until 1869.
Thereafter new and competing lines were pushed through
rapidly.

The first Seventh-day Adventist family in California ap-
pears to have been that of Merritt G. Kellogg, the oldest son of
J. P. Kellogg.® In 1859, influenced by a depression in the East,
he started with his family for the west side of the Mississippi;
but by a succession of events, good fortune as well as mishap,
he was lured on until, with his wife and three children, he
landed in California.* There he found work in his trade of
carpentry. For several years the family stood alone as repre-
sentatives of their faith in the Golden State, but they were
diligent in distributing tracts and books, which created an in-
terest on the part of many. A few believers in the State, widely
separated, appeared in these years, however, caught by mission-
ary literature, but apparently they made no contact with
Kellogg. His first convert would seem to have been B. G. St.
John, a forty-niner who had made and lost a gold fortune, and
was now reduced to tallying lumber on the wharves. He had
been a Millerite of 1844, and still kept his Advent hope.
Listening to Kellogg, he and his family accepted the Sabbath.
His persistent interest and faith were a great factor in the
maintenance of the cause in those early times.*

In 1861 Kellogg obtained permission to use a room in the
courthouse at San Francisco, where once a week for a few
months he gave a lecture on the truths of the Second Advent
and the Sabbath. When this room was no longer available, he
rented a hall for a month and a half, and stepped up his
meetings to three a week. As a result of this work, fourteen



Pacific Coast Evangelism 143

persons embraced the faith, and began to keep the Sabbath. A
Bible class and regular Sabbath meetings were then established,
and the little company kept the light burning brightly for
two years. But it was in the midst of the war; and although
California was distant from the conflict, its ripples disturbed
the public mind, so that no more progress was made. Then
some of the company moved away; it appears that Mrs. Kellogg
grew disheartened, and her husband yielded to the pressure,
and the meetings were discontinued for two years.

In October, 1865, however, the brethren and sisters re-
maining again met at the Kellogg home, and after talking over
the situation agreed to send a call for help to the General
Conference. With their appeal they sent $130 to apply on the
expenses of a messenger. But with the principal men of the
General Conference and its chief constituent conference just
then falling ill and going off to the Dansville Sanitarium, there -
was disorganization and perplexity in Battle Creek; they had
no one to send.

So the matter rested for eighteen months. In the spring of
1867 the little company in San Francisco again bestirred them-
selves and decided to send M. G. Kellogg as a delegate to the
General Conference. However, their action came too late for
him to reach there, and they sent a written appeal instead.
This, too, fell, not upon deaf ears, but upon disabled hands.

Then Kellogg determined to do something by himself. He
sold his home, and in the autumn he took the trip east, and
occupied himself there until the General Conference of 1868.4
The General Conference met in Battle Creek on May 28 of that
year. Two men had come to it with the inner conviction that
they were to make a great change in their fields of labor. These
men were D. T. Bourdeau and J. N. Loughborough. Kellogg
was present, and made an earnest plea for laborers. Both men
volunteered. Such a call was then equivalent to a summons
today to go to the farthest quarters of the earth. But within
three days it was decided to send Loughborough and Bourdeau
with a tent to the Pacific Coast.
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It was no little undertaking. You did not then pass a resolu-
tion to go somewhere, draw a draft on the General Conference
treasury, and shortly find yourself set up in the evangelistic
business in a mission field. The General Conference was but
five years old; its resources in comparison to today’s were as
the wood-burning two-cylinder engine of that time compared
with the Deisel-fueled, streamlined, giant, present-day locomo-
tive. Funds had to be found. Yet on June 24 the men were
aboard ship in New York harbor, headed for the Pacific Coast.®

James White had appealed through the Review and Herald
for a thousand dollars to purchase a tent and pay expenses of
the missionaries, and meanwhile he managed to advance the
necessary funds. The tent was purchased; all arrangements
were made; and Loughborough and Bourdeau, with their
wives, were on their way. This liberality was in keeping with
the counsel given by Mrs. White as to the financial policy to
be pursued in California, as distinguished from that in the
East; while at the same time the economy she urged was ex-
emplified by Loughborough’s securing a $200 reduction in the
fares of the four, and shipping the tent by slow freight, without
ropes or poles; thus he saved another $50.

Gold had made California an empire in itself. In the first
five years after discovery of the precious metal California
brought forth over twenty times more gold than all the nation
had produced in the colonial and national existence. Separated
by a continent from the older States, California’s economy was
almost shut up to itself. Money was coin, and the coin mostly
gold, naturally in the larger denominations. This produced a
freedom of expenditure which was, to say the least, liberal,
and often prodigal. To pinch pennies in this setting, as the
Adventist pioneers had been forced to do in the East, would
have been fatal to the enterprise; and Mrs. White’s testimony,
while urging economy, also counseled the workers to answer
to the conditions obtaining in the free-spending West—to lay
large plans, to expect large expenses as well as liberal gifts and
benefactions. This counsel, received a little after they had

10

The celebrated James Bond family of Santa Rosa, California,
all eleven children of which with their parents were stalwart
witnesses for the faith in California. Seven of these children
became distinguished workers in the mission field.
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made their initial effort, thereafter governed the policy pur-
sued in California.

Arriving in San Francisco on July 18, 1868, they lodged
with the Seventh-day Adventist B. G. St. John, intending to
make their first pitch with the tent in that city. They found
food, especially fruits, abundant and cheap; but rentals, both
of houses and land, were high; and, still under the influence
of their Eastern experience, they decided against trying there.
Not knowing where to go, they resorted to prayer, and God
brought them an alternative.

The next day a stranger called upon them, and in the
name of an “Independent” church invited them to come to
Petaluma, some fifty miles to the north, in Sonoma County.
This Independent church had seen a notice in an Eastern
paper that two men with a tent were sailing for California
to hold evangelistic meetings. They prayed that if these were
the Lord’s servants, they might have a prosperous journey.
Then one of their number had a dream in which he saw two
men kindling fires to light up the surrounding country; but
the ministers of Petaluma were trying to put it out by throw-
ing on brush and turf, which only made it flame higher. The
two men then laid other fires, until they had five brightly burn-
ing. All the efforts of the ministers to extinguish these had the
same effect as on the first, until they said, “It is of no use.
Leave them alone. The more we try to put out the fires, the
better they burn.” He understood that these fire-kindling men
were the men with the tent.

So the Independent church sent a man to San Francisco,
who, inquiring at the dock, learned that a tent had come in
and where it had been delivered. He called there, and the
junction was effected. Loughborough and Bourdeau gladly ac-
cepted the invitation, shipped the tent to Petaluma, and on
August 13 opened their first tent meeting. The ministers started
the opposition predicted. The Independents, on the other
hand, followed the doctrine with approval, until it came to the
Sabbath question; then there was a division among them, six
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accepting it with all the rest of the faith, and the others draw-
ing back.

They next pitched in Windsor, to the north, then in Piner,
then in Santa Rosa, then in Healdsburg—five fires burning,
despite continued opposition. At last, at a meeting held that
summer, the ministers’ council decided ‘“‘to let the Adventists
alone,” for the more they opposed the doctrine, “the more it
spread.”

That spring of 1869, Loughborough was invited to speak in
the Munroe schoolhouse, three miles west of Santa Rosa. But
on arriving at the place, he was set upon by an angry man
already haranguing the crowd, who shoved him out of doors,
exclaiming: “Get out of here! You are a liar, a thief, and a
blasphemer. You stole my son from the faith of his father.
You lied in quoting a text of Scripture.” It proved, however,
that the text did not read as he thought, but taught the destruc-
tion of the wicked instead of their everlasting torment. The
little band assembled outside the schoolhouse under a wide-
spreading oak, and held a glorious meeting. As the highway
ran by this place, and many wagon loads of people were pass-
ing, the word of the encounter spread, resulting in calls from
various quarters to come and preach.

In the adjoining district of Piner, where a number had
been brought into the faith, another meeting was appointed at
a schoolhouse for June 19. One man, two of whose married
daughters had accepted the faith, declared that Loughborough
would never preach again. Arming himself with a club and a
butcher knife, he lay in wait at a secluded spot on the road.
But Loughborough, knowing nothing of the man’s plan, had
passed that way early in the morning, to avoid the heat of
the day. So the man, coming later, waited in vain. But the
news of his act and his intention circulated.

These events caused intense excitement in the county, and
people declared that the Adventists should have a meeting
place of their own in the city of Santa Rosa. One man donated
two lots and $500; others in the faith and out followed with
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gifts; and the result was the first Seventh-day Adventist church
building in California, ready for occupancy in November, 1869.
Thus was the work established in a corner of what is now the
Pacific Union Conference, the largest in numbers and re-
sources in Seventh-day Adventist ranks.®

Nearly two years had been spent in the work in Sonoma
County, with the result that a stronghold of the faith was
there established, never to be thrown down. But in the mean-
time the work in San Francisco languished. The few brethren
there had been greatly disappointed that the initial effort was
not made where they had so tenaciously held the ground for
eight years. Whether, if their wishes had been followed, the
work in California would have been better advanced, is a
question that none can answer. The way in the north was
providentially opened, and it seemed to be God’s leading that
the missionaries should start outside the metropolis. This
action opened the way for a temporary but not fatal division;
what would otherwise have been the development only God
knows.

B. G. St. John was a strong pillar of the church. When
Kellogg sold his property and went East in 1867, St. John took
the leadership in San Francisco. It was at his home that Lough-
borough and Bourdeau stayed when they first came. He was
deeply disappointed that they left the city for Petaluma;
nevertheless, he remained loyal, and waited through the
months while the work was developing in the north, and in
its successes there he rejoiced.

But in the spring of 1871 Miles Grant, a minister of the
Advent Christian Church (first-day Adventists), reached Cali-
fornia, and St. John saw in the city paper notice of his arrival.
As we have noted in chapter 9, the first-day Adventists had be-
come split into several parties, the old-line faction holding to
the doctrine of the immortal soul and eternal hell-fire, while
other bodies rejected this and, like Seventh-day Adventists,
taught immortality only through Christ. The Advent Chris-
tian Church was one of these, and was at this time assuming

Merritt E. Cornell, strong preacher and debater, helped Lough-
borough te pioneer the work in California. This picture of him
portrays a typical platform arrangement for Bible lectures of
that day, the chart of the prophecies used as a visual device.
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an ascendancy among first-day Adventists. The first party, who
called themselves the Evangelical Adventists, though they were
later to disappear, at that time still were strong, and made
constant war on this doctrine.

St. John and his brethren were anxious for this question to
be brought before the public, if they could get no more. Also,
in a measure the Advent Christians were in accord with Sev-
enth-day Adventists on the prophecies, and were opposed to
spiritism. So Elder Grant was taken to the St. John home and
was assisted in staging a series of lectures in the city, which
the Sabbathkeeping brethren all attended and promoted.
Grant succeeded in getting nearly a hundred to commit them-
selves to his teaching. But at the height of the interest he sud-
denly left, recommending his followers to join the Methodist
church, whose pastor, Bailey, had opened his doors for the
meetings. '

This advice about half of them followed. But to-St. John
and some of the others this seemed a betrayal. They drew off,
hired a hall on Minna Street, and again sent an urgent request
to Elder Loughborough to come and open tent meetings in San
Francisco. The work in the north now seeming to have been
fairly established, Loughborough acceded. In the spring of
1870 Elder Bourdeau had left for the East and the resumption
of work among the French-speaking people, in which he had
formerly been engaged; and since that time M. G. Kellogg, who
had returned in the latter part of 1868, had been assisting in
the tent efforts. Loughborough left Kellogg to hold the fort
in the north while he went alone to the city.”

In June of 1871 the tent was moved to San Francisco, and
pitched on the south side of Market Street, between Fifth and
Sixth. M. E. Cornell just at this time came to the Coast, ex-
pecting to go on to labor in Oregon and Washington terri-
tory. But on arriving, he found that the tent had been pitched
and one meeting had been held, and he was solicited to stay
and join Loughborough, as he had seventeen years before in
that first tent meeting in Battle Creek. This he did. After a
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few weeks of meetings in the tent the effort was continued in
rented halls, and by the end of the year over fifty had accepted
the faith. The expenses of the meetings up to that time were
$630, but $510 had been contributed, and tithes of the converts
amounted to $1,100 a year in gold, which was above par in
the country’s currency. With the efforts in the north and this
in the city, they had won 208 adherents, and the tithe was
$2,100 in gold.

Outside opposition had been in evidence from the be-
ginning, and still continued. But the enemy of all righteous-
ness, finding that such attacks could not stop the work, now
tried boring from within. While Loughborough went back to
strengthen the Sonoma churches, Cornell was left in charge
of the work in the city. He was a strong preacher and an able
debater, and on the front he sustained the cause; but he failed
to guard his soul where he had thin armor. Innocent as it
seemed, he conducted himself injudiciously with a lady of the
congregation, showing a partiality and favor which, while far
from the borders of immorality, soon excited comment from
the enemies of the new faith. Elder Loughborough, returning,
labored with him on the matter, but Cornell's pride and in-
dependence were aroused, and he declared that he had a right
to walk the streets as he pleased and with whom he pleased.
Thus it went on from the middle of December to the middle
of January, 1872. Finally the young church was called upon for
disciplinary action. A meeting was appointed to consider the
matter and to determine their attitude. Some of the church
sided with their favorite minister; others saw the danger. A
division seemed inevitable.

The meeting was to be at nine o’clock in the morning of
January 28. Cornell was still recalcitrant. The night before,
Loughborough spent most of the hours in prayer. In the morn-
ing he started for the church. On the sidewalk near his board-
ing place he found his fellow laborer, weeping.

“I am not going to the meeting,” he said.

“Not going to the meeting? Why, it relates to your case.”
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“Yes, I know,” replied the now penitent Cornell. “But I am
all wrong. You are right. Here is a letter of confession I have
written. Take it and read it to the church. It will be better
for my sympathizers if I am not present.”

“What has made this great change in you?” inquired Lough-
borough wonderingly.

Said he, “I went to the post office last night, and received
a letter from Sister White, from Battle Creek, Michigan. Read
this, and you will see how the Lord regards my case. Tell the
church I accept it as a testimony from God, and I repent.”

The church, examining the facts in the case, saw that what
Mrs. White had written could not have come as a result of
communications from this scene of action, for there had not
been time since the matter developed for such correspondence;
and, in fact, neither Loughborough, Cornell, nor any other had
written to Mrs. White or anyone in the East about the trouble,
trying rather to contain it within the local church. The revela-
tion had been given to Mrs. White as a part of a vision in early
December, before the state she saw had developed, in the last
of the month. On the morning of January 18 she was awakened
with the impression that she must immediately write out that
testimony and put it in the mails. She did so, and giving the
letter to her son Edson before breakfast, charged him to go to
the post office and hand it to the postmaster, which he did,
reporting that he saw it go into the mailbag. It took nine days
then for the mail to go to California, and there was but one
mail a day; the letter therefore reached the scene in the crux
of time. If it had come before, there might have been division;
if it had arrived later, it would have been too late. But its tim-
ing was perfect. It confirmed the church in confidence in the
Spirit of revelation working in their leader, Mrs. White.®

The work grew, spreading through the Bay region and the
northern part of the State; and in October, 1872, the first
Seventh-day Adventist camp meeting was held at Windsor,
Sonoma County. To this camp meeting James and Ellen White
came from the East, making their first visit to the Far West.
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They remained in the State for five months, holding meetings,
strengthening the young churches, and partaking in the or-
ganization of the California Conference on February 15 and 16.

An example of the missionary spirit of the lay members is
seen in the case of the Bond brothers. Seth Bond, living near
Healdsburg, had come into the faith under the ministrations
of Loughborough, Cornell, and Kellogg, in 1872. His pockets
filled with tracts and his heart with zeal, he determined to
carry the truth to his brother James, a farmer with holdings
in Stanislaus County, to the southeast. He found him driving
a ten-mule team hitched to a gang plow, and lost no time in
beginning his mission. He talked his new faith in the field, and
followed it up in the barn, and continued when they went to
the house. James’s wife, Sarah, a devout Baptist, stood this for
a few days, until her patience gave out; and then she said,
“Seth, we like to have you visit in our home, but unless you can
stop talking this Sabbath business, I'm going to ask you to
move on.”

“Sarah,” he replied, “if you can show me just one text in
the New Testament that implies we are obliged to keep the first
day of the week, I'll say no more.”

“That’s easy,” she answered.

This was on a Sunday. She induced her husband to post-
pone his plowing until they could find that text. Together
they read the New Testament through, searching, searching;
but when four days and a half had passed, and they were at the
last verse of Revelation, they looked blankly at each other. No
text for Sunday!

Saturday morning, before sunrise, James Bond went out
and fed and harnessed his mules, preparing to plow. He came
in, held family worship, ate breakfast, and went back to the
barn. About nine o’clock his wife looked out to the field and
saw the big plow standing idle. Fearing her husband had been
kicked by a mule, she hurried out to the barn. There he sat
on a box, reading some of the Sabbath tracts his brother had
brought. “Why, James!” she cried. “Aren’t you working today?”
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“No, Sarah. Since reading the New Testament through and
failing to find that Sunday text, I've determined to keep God'’s
Sabbath, and I'm beginning today.”

“Well, James,” said Sarah slowly, “I've been weighing the
whole matter myself, and had come to the same decision.”

That was the beginning of a career which put both them
and their eleven children into the service of the Advent cause,
seven of them in foreign fields.

Toward the end of 1873 Elder and Mrys. White made their
second visit to California, and remained till near the end of
the summer. They used this time not only in counsels and
ministerial labor but in establishing the publishing work on the
Ceast. Oakland, across the Bay from San Francisco, had had a
California-characteristic growth, from the few hundreds of
Loughborough’s first visit in 1868 to 18,000 in 1873. Crossing
on the ferry one day, Mrs. White observed to her husband,
“Somewhere in Oakland is the place to locate the paper.” The
paper, observe! For as in their early Present Truth experience,
they had no vision as yet of the tremendous publishing busi-
ness which was to become the Pacific Press.

But there was only a handful of Seventh.-day Adventists in
Oakland. Impressed with the potentialities, Elder and Mrs.
White decided that the tent (they had only one in California)
should be erected here, and a series of meetings begun. The
tent was in the north, in charge of Canright and Cornell, who
had decided to pitch it at a small mountain town, Cloverdale,
above Healdsburg.

The Whites drove north. Arrived at Petaluma, they found
that Canright had left a few hours earlier. Though their horses
needed shoeing, and a carriage spring was broken, they would
not tarry for repairs, but pressed on to Healdsburg. There they
found that Canright and Cornell had left for Cloverdale. But
the tent and goods were waiting at Seth Bond’s, eight miles
out, loaded and ready to go on in the morning.

They drove on in the night. They came to the Russian
River, deep and rapid-running. At the ford they paused, and

The first Pacific Press Publishing Company’s plant on Castro
Street in Qakland, California, was erected in 1875, Charles H.
Jones (inset) served as its able manager for fifty years, both
at Oakland and later at Mountain View, its present site.



m&mw_

HEFETY

it
it

i

T

-

iyt
TP

B H

HE

1
g Ha

i




Pacific Coast Evangelism 157

James White, while his wife held one impatient horse, rode the
other across to make sure of the footing. Secure! Across this
river, they praised the Lord for a safe passage; when, lo, an-
other, even deeper, ford confronted them. Again the careful
reconnaissance, the lining up with a mountain peak, and the
crossing, though the water came above the footboards. In the
dark, at a fork, they missed the road; but arriving at a ranch,
they discovered to their great joy the family of a believer,
William Harmon. In the morning they were conducted to Seth
Bond’s, who held the tent and goods while they drove on to
Cloverdale. Canright and Cornell had decided this was not the
place to pitch, and readily fell in with the suggestion of Oak-
land.

The Oakland tent meetings ran from April 30 well into
June of 1874, and proved a pivot point in the work on the
Pacific Coast. First a spiritist manifestation provided oppor-
tunity for unmasking this deception and created great interest.
Next, a local-option election coming up, the Adventists arrayed
themselves strongly on the temperance side, giving to the anti-
liquor forces the use of their main tent in the city, and of the
new one purchased for East Oakland, while they themselves
preached eloquently for prohibition. In the end a church of
more than fifty was organized.”

On June 4, 1874, James White did in California what he
had done twenty-five years before in Connecticut—issued the
first number of a missionary paper. He titled it the Signs of
the Times. After publishing six numbers he turned the enter-
prise over to the California Conference while he returned East
to secure funds to put it upon a sound basis. He was to raise
$6,000 in the East for this Western enterprise, on the condition
that the California brethren would raise $4,000.

George I. Butler was sent out to California, in October, to
present an alternative to the California brethren—that the
Review and Herald establish a book repository on the Pacific
Coast. Elder Butler made the proposal at the Yountville camp
meeting; and he never was more surprised in his life. The con-

Signs of the Times, the first issue of June 4, 1874, which is
portrayed here, has enjoyed a career of distinguished merit as
a missionary periodical. Published weekly for many years, it
was the forerunner of the present monthly magazine.
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gregation resolved to have a publishing house, and with gold
coins and pledges they quickly raised $19,414. Thus the Pa-
cific Press was established, and the Signs of the Times assured.
The California Sabbathkeepers then numbered 550.

In February, 1875, Elder and Mrs. White returned to Cali-
fornia, with a company of workers, including (again) D. M.
Canright for evangelistic work, J. H. Waggoner for editorial
work, and John H. Morrison for business. On the twelfth of
the month a special session of the California Conference was
held to determine the location of the new publishing plant
which it had been decided must be here established. They
fixed upon Oakland, and purchased two lots on Castro Street,
James White and John Morrison taking title in their names,
with the agreement to relinquish such part of it as should be
needed when the time came to build.

That was not long. The Pacific Press Publishing Company
was formed April 1, 1875, with a capital stock of $28,000.
Comparison of this with the beginnings in Michigan twenty
years before provides a comment not only on the growth of
the cause but also on the different environment in which it was
established. A replica of the second Review and Herald build-
ing, but frame instead of brick, was erected that spring on the
Castro location. The Pacific Press, thus founded, has proved
through the years one of the strongest institutions of the de-
nomination; and its policy of missionary enterprise has con-
tributed no small part of the extension of the publishing work
into the two hundred languages in which Adventist literature
is printed today.

James White was the first editor of the Signs of the Times,
as he had been of the earliest publications. But as he had
soon to leave, the responsibility fell upon others until 1875,
when J. H. Waggoner took up the duties of editor, and was
instrumental in developing that great missionary paper to a
high and influential place in Christian periodical literature.

Seventh-day Adventist work at first was concentrated in
the Bay region and the north, though Sacramento and sur-
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rounding territory to the east were entered by Loughborough
and Cornell in 1872. Indeed, it was not long in spreading
south, both in the Central or San Joaquin Valley and down
the Coast.

In 1873 a camp meeting at Yountville, in the north, at-
tracted the attention of a visitor from the San Joaquin Valley,
and he became a convert. This man was Moses J. Church, a
pioneer in the valley, the originator of its irrigating system
which has made it so great a farming and fruit district, and
the man who suggested to the builders of the Central Pacific
Railroad the site of Fresno, now the metropolis of the valley.
He aroused a great interest in his section, which was developed
and enlarged by the first Seventh-day Adventist minister to
go there, J. L. Wood. Church also built the Seventh-day Ad-
ventist house of worship in Fresno, at the time the “handsom-
est and most becoming house of worship in Southern Cali-
fornia.”

Down the Coast, at Watsonville, in that same year, D. M.
Canright, having retired to a farm for a rest, soon was stirred
again to preach, and created an interest which was followed up
by Loughborough. One of the converts here was William
Healey, who became one of the foremost evangelists on the
Pacific Coast. The next year San José, in the Santa Clara
Valley, was entered, and the work in that section developed.

Southern California proper, which is topographically and
climatically a State by itself, received the first Seventh-day Ad-
ventist representative in 1874, when John B. Judson, a convert
in the north, moved his family to the San Pasqual Valley, at
which time he was ordained and made director of the district.
Soon the first Seventh-day Adventist church in southern Cali-
fornia was formed around his post, and the work was extended.
J. L. Wood entered the section in 1879, and in 1880 S. N.
Haskell and J. H. Waggoner visited there, and churches in the
two principal cities, Los Angeles and San Diego, as well as
smaller cities like Santa Ana and San Bernardino, were or-
ganized. M. G. Kellogg also moved to the south in 1889, and
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labored there until his departure on the Pitcairn for the South
Seas in 1892." The great development of the work in southern
California belongs to the next century.

California, especially the Bay region, proved the nucleus of
a great work spreading out to surrounding States. Nevada, al-
ways a satellite of California, first received the message in
1878; and though its rather fluid population, ever gravitating
toward the California sun, has kept its membership down, it
has the honor of being the second of the Pacific Coast States to
receive this last gospel mission. It was in Nevada that the mes-
sage reached that miner, William Hunt, who first introduced
the faith into South Africa. In the early 1880’s, however, be-
lievers were reported also in Arizona and New Mexico, now
conferences in themselves.

Oregon and Washington were soon penetrated. The work
began in the eastern section of those States, in the Walla Walla
Valley. At Milton, Oregon, which is in that valley, just over
the State line, in May, 1874, a company of seventeen persons
organized themselves as a Seventh-day Adventist church, under
the leadership of a former United Brethren minister named
Costin, who performed baptism for three of the younger mem-
bers. The group included the family of J. C. Bunch, with his
sons John and Hamilton Bunch. Brother Maxson was elected
elder. The members were widely scattered through the Walla
Walla Valley, and were able to meet as a whole group only
once a month,

Appeals were made for ministerial help, and Elder 1. D. Van

Horn and his wife came up from California early in 1876, /§7Y

pitching their gospel tent in the city of Walla Walla, Washing-
ton. A number accepted the message, among them being
Sergeant A. T. Jones, of the 21st Infantry, Fort Walla Walla,
who was to prove a great power in Adventist circles. His term
of service soon expiring, he joined the evangelistic group.

At the request of Elder Van Horn, the Milton church was
disbanded, its members joining in the formation of the Walla
Walla church. Later the tent was moved to Milton and to the

11 1§16 - ‘fg\,
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Dr. and Mrs. M. G. Kellogg pioneered the health work on the
Pacific Coast. Their success in staying a plague of smallpox at

Bloomfield, California, gave them prestige in launching the
Rural Health Retreat, later to become St. Helena Sanitarium.
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near-by town of Weston; and as a result the Milton church was
incorporated in July, 1877, with William Russell as elder.
These two churches were the first in the Pacific Northwest.”

In the western part of Oregon, in the Willamette Valley,
an interest also sprang up. Near Salem lived a family named
Starbuck, who had moved from Iowa. The father was reputed
to be ‘“queer,” for he “kept Saturday for Sunday,” and his
family, which included a son and several daughters, all held
at least to his ideas of diet and hygiene, though son Thomas
did not yet keep the Sabbath.

In 1871 Thomas married Myra Gibson, a girl from a neigh-
boring family who hated the tobacco habit of her father and
brothers and of nearly all the men of the country, and who
found in the abstainer Thomas Starbuck the man of her
choice. Neither she nor any of her family except her mother
and her grandmother were Christians. She suspected that
Thomas might yet become a Saturdaykeeper like his father,
but ske never would!

In 1874 the Signs of the Times began to be published in
California, and Thomas subscribed. Secretly, for two years, his
wife studied the paper, and when Thomas decided to keep
the Sabbath she surprised him by joining. In 1877 Elder Van
Horn, accompanied by A. T. Jones, moved his tent from the
eastern section to Salem, and with the nucleus of two or three
families raised up a good church, the third in the Pacific
Northwest.” *

Mrs. White in 1878 visited the work in Oregon. She and
her husband were living in California, but Elder White had
to return to the East because of large interests at stake there.
Mrs. White, at this time often in frail health, did not dare to
make that arduous trip. Nevertheless, she would not be idle,
and in weakness and exhaustion, yet strengthened by miracu-
lous power to meet the need, she not only labored in California
but undertook a stormy voyage by sea to strengthen the work
in Oregon. She was gladly welcomed by the believers there.
The labors of Elder Van Horn and his devoted wife had been
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very fruitful in the Northwest. And so were born the confer-
ences of the North Pacific.” '

The development of the health work on the Pacific Coast
holds all the romance of pioneering, unromantic as most of it
must have seemed to the actors in it. M. G. Kellogg, when he
sold his California home and went East in 1867, was a car-
penter (as well as all the other things that a pioneer is); but
when he came back in 1868 he was a certified physician. That
quick transition was effected at Dr. Trall’'s Hygieo-Thera-
peutic College at Florence Heights, New Jersey, where in about
six months the eager advocate of natural medicine completed
his course and received the degree of M.D.

This, however, was not the disreputable thing that it would
be today, when ‘“doctor mills” and unorthodox cults, short
cuts to medical practice, turn out graduates discountenanced
alike by public opinion and the law. Medicine was not then
organized as it later became; and whereas James White took
the policy of securing physicians from the best-equipped med-
ical schools, such as Bellevue Hospital, a great proportion of
the physicians of the time were the product either of appren-
ticeships with established physicians or of such short-term
schools as Dr. Trall’s; and there was no law against their
being given or assuming the title of medical doctor. Indeed,
Dr. Trall’s college, brief as was its course, was an advance on
the former practice of making physicians.

M. G. Kellogg was distinctly a pioneer. The pioneers of
that day were ready and eager to turn their hands to anything
that needed to be done; and some of them, at least, did every-
thing remarkably well. Succeeding generations may have re-
fined their techniques and locked their skills within the guilds
of trade and profession; but if the pioneers had not hewn out
their farms, rolled together their log houses, built their mills,
run up their false-front main streets, and also tried their hands
at the reform of medicine, their sons and daughters today
might still be wrestling with the wilderness and the murk of
empiric therapy.
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Dr. M. G. Kellogg was willing to do anything, as the min-
isters in California noted, “even to the working with his hands
to support the ministry.” He still built houses and mended
mills and machinery, preaching meanwhile when calted upon
or when opportunity offered, and teaching the principles of
health and hygiene that he had gained from Mrs. White’s in-
struction, his short course under Dr. Trall, and his own
practical, ingenious mind.

In April, 1870, he was engaged with Loughborough in a
tent effort at Bloomfield, California, when an epidemic of
smallpox broke out in the town. Some twenty-five or thirty
persons had been exposed before the disease was recognized.
There was one “drug M.D.” in the town, and naturally he took
charge. Five cases came under his care, but four of them died.
The town was in panic. No one dared care for the stricken un-
less compelled by family ties, and some families were com-
pletely invalided. One wealthy family succeeded in hiring two
men at four dollars a day to care for their sick, but others were
without help. Nearly half the inhabitants fled, including the
two ministers of churches, leaving their flocks to follow their
example or face death.

In these circumstances Loughborough and Kellogg felt it
their duty to preach by works as well as by words. They took
down the tent and went into the homes to nurse the sick. The
treatment included no drugs, but quiet, thorough ventilation,
water treatments—cool, cold, warm, or hot, as indicated—
right diet, and general care. Kellogg took eleven cases and
brought them through with the exception of one, a young child
already near death when he took the case. He gave directions
for others, and Loughborough and some worthy helpers, fol-
lowing directions, had practically the same success; so that
while the disease went on its epidemic way in other towns, the
plague here was stayed.”

As a result of this experience, the drugless treatment
assumed high standing in that part of California; and Dr.
Kellogg, like his Master, left the carpenter’s bench to “lay his
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hands on a few sick folk, and heal them.” His work for the
next six years was still varied, largely evangelistic, partly me-
chanical, but not a little medical. Finally he determined to
establish a medical institution on the Pacific Coast. The Battle
Creek Sanitarium was now in charge of his younger brother,
Dr. John H. Kellogg, who had first taken Dr. Trall’s course,
then gone on to Bellevue and graduated there with the highest
honors. With this education, however, he maintained and de-
veloped the principles of natural medicine, which both he and
M. G. had imbibed from Mrs. White’s teachings and from
modification of Trall’s.

In 1877 Dr. M. G. Kellogg was introduced to a beautiful
site on the side of Howell Mountain, three miles from Saint
Helena, California, where a crystal spring gushed forth; and
there in 1878 he led in the development of the Rural Health
Retreat, the second health institution of the denomination.
It became a popular health reform sanitarium. The next year
he yielded the place to physicians with more advanced medical
training; and the Saint Helena Sanitarium, as it was renamed,
has maintained its high standing and progressed with the years
and the advancement of medical science, being now the oldest
of existing Seventh-day Adventist health institutions.

Later years saw many other sanitariums established in Cali-
fornia, especially in the southern part of the State, where Loma
Linda, Glendale, and Paradise Valley sanitariums and the
White Memorial Hospital in Los Angeles are foremost among
health institutions. Oregon and Washington also founded
sanitariums, at Portland and Walla Walla.

The educational work of the Pacific Coast will be recited
in another chapter. Here mention is made only of the first
California Seventh-day Adventist school, the second college of
the denomination to be established, which was founded in
Healdsburg in 1882, under the direct encouragement and in-
struction of Mrs. White. This college became responsible for
the training of a large number of workers, both for the home
and the foreign fields. It was removed in 1909 to an even more
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rural location, near Saint Helena, and is now known as Pacific
Union College.

The Northwest, Oregon and Washington, were served first
by Milton Academy, in eastern Oregon, in 1886, which was
removed across the State border in 1892, to become Walla
Walla College. Various schools on the secondary level, and
many on the elementary, were developed throughout the
Pacific Coast, in step with the advancing educational work.

From the beginning the associated churches of the Far
West, starting in simple organization but progressively and
rapidly developing, were strong in support, not merely of
their local work but of the whole cause. They established their
base on solid foundations—the publishing work, the health
work, the educational work, the missionary work of the church.
They gave liberally to the world-wide cause, and proved that
the investment in the Pacific Coast States, begun in the venture
of 1868, with the liberal policy followed, was one of the most
successful of missionary enterprises, returning not the mini-
mum of thirtyfold but nearer the maximum of a hundredfold.

1 See Appendix.
2 H. O. McCumber, Pioneering the Message in the Golden West, pp. 34-52.
3 Cornell says that St, John embraced the Sabbath in 1863, but McCumber
u':du:ates8 6that he accepted it before Kellogg lectured in the courthouse which
was in
4 Review and Herald, Ju% 25, 1871, 45.
5J. N. oughborough ise and Progres: of the Seventh-day Adventists,

276.
8 Loughborough, op. cit., pp. 279-281.
7Rev1$ew andgilemld uly 25, 1871, p. 45.
3L0uihb0rou‘gh op. czt pp. 282- 286.
® See Appendix
10 McCumber op c:t pp. 118-124,
1 Ibid., pp. 113-11
12 1bid., pp. 179- 189
“Taylor G. Bunch North Pacific Union Gleaner, May 29, 1928; Review
and Herald, Oct. 4, 1928, p. 19,
14 Edith Starbuck, Crom the P!am:, pp. 195-215; Taylor G. Bunch,
North Pacific Union Gleaner, Nfa 1928.
15 Ellen G. White, Life Sketc es, pp. 229-234,
18 Review and Herald, Aug. 7 1870pp 61.



CHAPTER 9

INTO THE SOUTHLAND

was the South. The United States from the beginning

had sections, each with its own particular people, social
mores, economic conditions, and deepening sense of solidarity.
East and West—a West ever being populated from the East,
ever rolling its horizons on—were always mildly antagonistic,
the frontier broadening men’s minds, the cramped quarters of
the older settlement fostering conservatism. But the rivalry
between North and South, having its roots in colonial interests
and conditions, was greater, and grew with the years and the.
century. Agriculture in the two sections chose its separate
systems, one free soil and individualistic, the other slave and
oligarchic. Commerce, affected in part by the geography of the
two sections but in greater part by the mental bent and edu-
cation of their peoples, grew to a dominant position in the
North, but in the South remained the submissive servant of the
soil. Finally the populations became differentiated; the South
remained almost wholly English, or at least British in char-
acter, while the North received great numbers of other nation-
alities, particularly German and Scandinavian. Cultural agen-
cies—church, school, home, society—cast the character of the
South in the aristocratic mold, that of the North into a melting
pot of democracy. And the moral issue at last raised over slav-
ery, inevitably mixed with economic interests and sectional or
national pride, brought on the dreadful cleavage that was the
Civil War.

It has been said that war between brothers is the most
deadly of wars. There is no denying that the war between the
North and the South, brethren, engendered blind and deep-
seated hatreds, which were exaggerated by the policies and
deeds of reconstruction. Yet there is scarcely a parallel in
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history to the rapid recovery of amity and brotherhood ex-
hibited in the relations of North and South within a few years
after the carnage of the wilderness and the slaughter at Gettys-
burg. The North, it is true, was hampered in this renaissance
by its pharasaic sense of moral right, and the South by its pride
and sense of injury; yet the generation that fought in the blue
and the gray clasped hands before a decade was gone, and their
sons and their sons’ sons have buried the issues in the musty
books of history.

Seventh-day Adventists made no progress in the South be-
fore the Civil War. A stray member or two in Maryland and
Virginia and a scattered company in Missouri marked the
limits of their advance. They were a small people then, and
deeply impregnated with the ideals of liberty which made them
abhor slavery. Their origin was in the North, and their prog-
ress was westward rather than southward. They looked upon
the South as a closed field, where violent men defended their
prejudices with guns and whips. But after the war they dis-
covered, to their surprise, that the Southern mind was open to
their message of God’s law and Christ’s coming. The South
retained what the circuit riders had given it—a reverence for
the Bible and the cardinal principles of Christianity. Moreover,
when Adventists responded to the calls, they found, no less to
their surprise, that there was in the South a noticeable, even
dominant, attitude of open-mindedness and open-heartedness
to Northerners who came bent, not on mastership and gain, but
on friendship.

The first Seventh-day Adventist minister to enter the
South, Elbert B. Lane, wrote for the church paper a summa-
tion of his impressions and investigations, which for clarity,
keen observation, just weighing of issues, and perception of the
true mission of a Christian people, is not to be excelled. It
was but six years after the close of the war; reconstruction,
with all its inequities, insult, and robbery was in full swing in
the Deep South; and the Ku Klux Klan was answering with its
whips and ghostly attire. The industry and economy of the
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South were in chaos, and men were struggling barehanded to
restore a measure of prosperity. Yet Lane found fairness and
even cordiality. It is true that he went no farther South than
Tennessee (but there, with Gen. Nathan Forrest, the Ku Klux
began); and Tennessee, under Andrew Johnson as war gov-
ernor, had re-entered the Union before the war was finished,
and never suffered from carpetbag government. Yet at least
its middle and western sections felt a solidarity with the more
Southern States which were under the load of reconstruction,

Lane noted that the economic and moral conditions of the
freedmen were generally worse than before emancipation; yet
he recognized that this was but a transition period, and looked
for fair if not early adjustment. He found the Southern white
man a friend of the Negro, if he will “keep his place,” but
deeply resentful and hostile toward the meddling Northerner
who sought through the Negro political and pecuniary advan-
tage. Yet he discovered the Southerner to be freehearted, not
vindictive toward inoffensive Northerners, but hospitable and
as open to reason as people of the North. There was, it is
true, strong and sometimes violent opposition to the new faith
on the part of the established churches, but no more so than
in other sections. He believed the gates were fairly open for
evangelistic advance.!

His report was admittedly optimistic, yet wisely so; for the
brethren in the North were dubious about the potential breth-
ren in the South, and needed reassurance. No doubt Lane
could have found and reported much evidence to support their
fears; there were times later when he, as well as his fellow
workers, incidentally reported much prejudice, opposition to
“Yankee doctrines,” and persecution.

The work went slowly for many years. This was in part due,
doubtless, to the conservatism, suspicion, and prejudice of the
Southern mind; it was also due in part to the prejudice, mis-
understanding, and resistance-breeding drive of the Northern
emissaries. A further factor was the policy or lack of policy in
the conduct of the Advent mission. Northern men, who little
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understood the psychology of the South, ran in for a few weeks
or possibly a year, and then pulled out for more familiar scenes.
The men who found the way to the Southern mind and heart
were the men who stayed by, year after year, and molded their
understanding to the Southern temperament and background.
Southern converts also played a great part in the gradual up-
lifting of the work. The Southern field was a hard field, but it
was highly educative to the Adventist mind, accustomed thus
far to work in the groove of one segment of national society.
It was a training school for the world-wide mission of this
people.

The principal Adventist pioneers in the South were these
six men: Lane, Osborne, Soule, Corliss, Taylor, and Kilgore.
E. B. Lane was the pioneer both west and east of the moun-
tains. S. Osborne was scarcely behind him, but his work was
more localized in Kentucky and Tennessee. O. Soule wrought
mightily on the Cumberland plateau and in middle Tennessee
and Kentucky. J. O. Corliss accompanied Lane to Virginia, and
afterward labored there alone and in other Southern States.
C. O. Taylor first penetrated into the Deep South, in Georgia;
and in the course of his Southern career visited also North and
South Carolina, Alabama, Mississippi, Louisiana, and Florida.
R. M. Kilgore was the first permanent minister in Texas; and
afterward, as head of the work east of the Mississippi, did more
than all others to build and bind together the cause. Besides
these, in the early years D. T. Bourdeau labored for a few
weeks in Kentucky, G. K. Owen assisted in middle Tennessee,
and R. F. Cottrell labored in Maryland.

The first call from the South, and the first church to be
established, was at Edgefield Junction, Tennessee, eight miles
north of Nashville. R. K. McCune and a few others of that
place received literature through some member of the Tract
Society, and accepting the truth they found therein, sent in a
request to Battle Creek for a minister to visit them.? E. B, Lane
responded in March, 187). He was greeted by McCune and
the little company; and his spirits soared with the warmth

€~ PAINTING BY FRED COLLINS

In opening work in the South, the only meeting place available
at Edgefield Junction, Tennessee, was the railroad station. Here
E. B. Lane conducted an evangelistic effort that utilized the
waiting rooms, freight room, and even the loading platform.
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of the welcome, typified by the balmy evidence of spring, so
far ahead of his frozen North.

Looking around for a place to hold meetings, he discovered
but one church in the community, and that, surprisingly
enough in the South, was Roman Catholic, for which he did
not even venture to ask. The schoolhouse was too small. Finally
the railway ticket agent offered the station building, a pro-
cedure unprecedented and indicative of the free-handed and
rather loose business practices of the time and place.

Lane says they were given the use of “the station and tele-
graph rooms, . . . the white people occupying one room, and
the colored the other.” If in that small place there were not
two waiting rooms, as usual in the South, then the agent’s office
served as one division of the meeting. These rooms, however,
proved too limited in capacity, and the freight room was pre-
pared, and then the platiorm outside was filled with seats.
In a later communication Lane says that his “first congrega-
tions there were very small, perhaps ten or twelve, while my
last were between two and three hundred.”?®

He could not remain long, perhaps a month, being then
recalled to Indiana, in which State he soon formed a confer-
ence. Before he left Tennessee he baptized five, and left others
preparing for baptism. But it was two years before he was able
to return. The little beacon left burning there in the South
flickered and beckoned for help, but it never went out. “The
Review,” wrote McCune, “is the only preacher we have. It is,
however, a good -one, and comes about the beginning of the
Sabbath filled with precious truth and valuable instruction.
We should be very lonesome without our weekly visitor. And
that is not all: it passes round from hand to hand, and neigh-
bor to neighbor, with a happy greeting for all, until it is about
worn out.” * He reports four families of ten adults and eight or
ten children keeping the Sabbath.

When Lane came back in May of 1873 he stayed only two
weeks, lecturing again in the station house; but he strengthened
the company by conversions and baptisms, and “left a church
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of thirteen.” On this visit he reports hearing from a brother
in Alabama, G. M. Elliott, a Southern Unionist who had
fought in the Federal Army, where he lost his eyesight and was
discharged. By some means unstated, while in the North he
received knowledge of Seventh-day Adventists, embraced the
faith, and after the war returned to his home in Alabama.
Without literature and without sight he went about talking
the truths of his new faith, and now reported a great interest
among the people, who offered to defray the expenses of a
Seventh-day Adventist minister if he would come. Apparently
this call went unanswered, for lack of a laborer, until Taylor
appeared four or five years later.

Kentucky came fast on the heels of Tennessee. Sometime
in 1871 Squier Osborne, a Kentuckian who in 1851 had gone
West, and received the Seventh-day Adventist faith in Iowa,
came back to visit his brother in the middle part of the State.
He had been sending literature to that brother, who distributed
it in the neighborhood, and many people were anxious to hear
S. Osborne preach. He protested that he was not a preacher (he
was not ordained till 1872); nevertheless, they prevailed upon
him, and hanging up his charts, he gave a series of talks on
the Seventh-day Adventist beliefs. How much fruit of his labors
at that time he saw is nowhere definitely stated; but other
workers refer to various communities with interested persons
where now and later he labored. One of his early converts,
who became the first Southern-born Adventist preacher (aside
from Osborne himself), was R. G. Garrett.

Osborne returned to Iowa, but, with Jacob Hare, was soon
commissioned to go into Kentucky; and this action was ap-
proved by the General Conference.’ Hare did not remain long,
but Osborne stayed to the end of his life.

One interesting family that embraced the faith was that of
Dr. Coombs, in Nolin, Kentucky. The Coombs had an only
child, Bettie, who was a gay girl and a popular belle; and on
her they lavished all the attention and advantages that the
doctor’s rather favorable economic state provided. Relatives
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in California who had become Seventh-day Adventists sent
them literature, which at first they scarcely noticed; but when
their relatives came to visit them in the latter part of 1871,
they listened more attentively, and Mrs. Coombs decided to
keep the Sabbath. This influenced Bettie a good deal, for she
and her mother were close companions; but her youthful pleas-
ures got the better of her, and she backslid. However, when
Elder and Mrs. Bourdeau visited them in the spring, she asso-
ciated with them for some weeks, and their lives won her again
to her Saviour.’

Elder Bourdeau reports that “Dr. Coombs is deeply inter-
ested in our views, and is earnestly seeking for the truth.” It
appears, however, that the doctor, who was something of a
health reformer, though wedded to the use of drugs in his
practice, took his time to make up his mind. When Bettie,
early in 1874, fell ill, and all he could do for her availed noth-
ing, until she “was nothing but an emaciated invalid, and could
neither eat nor take drugs,” and when he finally thought there
was no possible chance for her recovery, he reluctantly con-
sented to her going to the Battle Creek Health Institute. A
six-months stay there restored her; and when she returned she
was a marvel to her friends and, it appears, the final argument
to her father, who joined her and her mother in the faith.

Bettie Coombs went on in the good way, growing in grace,
active in service. At the Tennessee-Kentucky Conference in
1876 (it seems to have been organized the previous year) she
was elected secretary, with S, Osborne president.” In 1881 she
married Elder Willard H. Saxby, a son of that William Saxby
who brought S. N. Haskell into the faith. In 1877 Elder Haskell
visited the little conference, consisting then of six churches and
less than a hundred members; and he wrought them up to take,
instead of “twenty-five or fifty dollars’ worth” of literature,
something nearer to his goal of “five hundred or a thousand
dollars’ worth.” His words of cheer concerning the South were
very heartening.® James White also wrote encouragingly, and
promised, “If it please God,” he and Mrs. White would attend
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camp meetings in the South in the fall.’ George I. Butler had
made a much earlier trip into the South, in 1875, and wrote an
appeal for labor to be done there.*

A frequent co-worker with FElder Osborne was Orlando
Soule, who came down in the early part of 1876 to visit a
Seventh-day Adventist friend named Wetherby, who had moved
from Michigan to settle at Sparta, on the Cumberland plateau
in Tennessee.™ Young Soule was solicited to lecture there, and
thus began his many years of service in the South.

He first raised up the Mount Gilead church, seven miles
from Sparta, his first convert Patrick D. Moyers, one of the
earliest Southern-born Adventist preachers, and a strong pillar
at Mount Gilead and later at Graysville. Soule pioneered on
the plateau and in its valleys, followed in the footsteps of
Lane in middle Tennessee, and joined Osborne in labor there
and in Kentucky, where he chose his bride from among the
converts, and they were married by Elder Osborne in the tent
where they had held their meetings.

In western Tennessee the earliest church was at Springville.
In 1878 two brothers named Dortch went from this place to
Texas. There they heard Elder R. M. Kilgore, and the older,
George, accepted the Sabbath. But John, the younger, desiring
to forget what he had heard, flung himself back home to Ten-
nessee. On opening his trunk, however, he found a Sabbath
tract which George had put in. Thus the subject clung to him;
and feeling that he would be lost if he refused to obey, he kept
the next Sabbath. His mother was scandalized, and told him
she would rather he were dead. But within two months his
brother Billy joined him, then his father, then all the other
four children at home, and at last the mother. Hearing of an
Adventist preacher in the State, G. K. Owen, they sent for him,
and he came and raised up a church at Springville, John H.
Dortch becoming the first elder.® Through trials and persecu-
tions this western outpost held firm, the Dortch clan making
great contributions to the cause, in men, money, and morale,
in this and other fields.
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Maryland appears. A group of five Seventh-day Adventist
families from New York moved to Maryland in 1876, where a
church, apparently Baltimore, was organized that summer,
with W. W, Stebbins as elder. The next winter R. F. Cottrell,
veteran worker, visiting them, reported the church active. He
stayed in Maryland for some time, working in the peninsula as
well as in the vicinity of Baltimore.

Virginia now comes upon the scene. In the latter part of
1875 interested persons in the valley of Virginia wrote to S. H.
Lane, asking for ministerial help. Isaac Zirkle, a native of Vir-
ginia, had removed to Indiana in 1860, where about ten years
later he accepted the Seventh-day Adventist faith under the
labors of the brothers E. B. and S. H. Lane. He sent literature
to his relatives in Virginia, and they appealed, naturally, to one
of the men who brought him the truth.

In response, E. B. Lane and his wife Ellen and J. O. Corliss
went to the valley of Virginia in July, 1876; and in New Market
and vicinity they gave a series of lectures. Further labor here
developed the New Market church, which has been a contin-
uous and strong element in the work in Virginia ever since*
Their first meetings were in schoolhouses, a hall, and a Meth-
odist church, but these being closed against them, they held
meetings at times in the open air. The interest spread, and it
became a popular practice for a community to stage an open-
air meeting and invite the preachers to come.

They wrote: “From a thriving farm region, about thirteen
miles north-west of New Market, we received an invitation to
come and hold a grove meeting. We went, in company with
Bro. Geo. Woods, and held our first meeting Sabbath evening.
On reaching the ground our minds were impressed with the
feelings and solemnities of a camp-meeting. In a beautiful
grove, in front of a nicely built, commodious preacher’s stand,
extended long rows of seats, while back of these seats, and on
the right and left of them, were three altars for lighting the
ground, and at their base an ample supply of choice pine
knots for that purpose. As night set in, the grounds were so

12

Top—This movable chapel in Mississippi was one means used
in evangelizing the people of the South. Middle—Hillcrest
School Farm near Nashville, Tennessee. Bottom—Dr. and Mrs.
D. E. Blake and staff of the Rock City Sanitarium in Nashville.
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well lighted that the faces of the large audience were plainly
visible.

“Our first discourse was on the soon return of our dear
Lord, the people listening with marked attention. The next
morning, which was Sunday, at an early hour about one
hundred assembled for a prayer and conference meeting. This
was followed by a discourse from Mrs. Lane, before several
hundred people. We also had discourses in the afternoon and
evening with a proportionate attendance.

“We were earnestly solicited to continue the meetings dur-
ing the week. People came for miles and heard the truth for
the first time. One man of wealth and influence, in another
locality, urged us to have a similar meeting on his farm, offer-
ing to seat and prepare a grove, and to make his house a home
for all who would come to labor, and to continue the meeting
as long as we might think proper. He also assured us’ there
would be a large audience. We had never visited these parts
before, and little expected to find what we saw; for the grove
had been prepared for that meeting. It seemed to us that we
had attended a camp-meeting; and we felt that a camp-meeting
in this State would prove a success.”

In the spring they obtained a tent from Philadelphia, and
pitched in various places, holding forth to large crowds, and
gained many adherents in the midst of the usual churchly op-
position. The men bore the chief burden of preaching, but
Mrs. Lane, who spoke especially on health and temperance
topics, drew the largest crowds. She not only preached but, like
her fellow worker Angeline Cornell, she labored from house to
house. “Mrs. Lane is holding prayer-meetings from house to
house, to get the young and others into the work of praying
and speaking in meeting.” No doubt this personal touch was a
great factor in drawing out the crowds, besides the novelty of
hearing a woman preach and her undeniable power of public
address. In a hard rain “five hundred were gathered to hear
Mrs. Lane on the subject of health reform and temperance.”
“Sunday . . . Mrs. Lane, by urgent request, spoke in a United
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Brethren church, at Grove Hill; the house was crowded, and
only about half were able to get in.” *®

Lane remained here much longer than he did in Tennessee,
twenty months; then he went to Michigan, where four years
later he closed his work in an untimely death.

Corliss went back north with him, but returned to Virginia
six years later, when he organized the Virginia Conference,
March 4, 1883. Some of the Virginia men had by this time
developed in the ministry, and A. C. Neff and R. D. Hottel,
the first and second presidents, left their marks on the work,
through long years of service and in the lives of sons and grand-
sons who followed in their steps.

Next we trace briefly the beginnings of the work in the
Deep South. The chief agent in this work was C. O. Taylor.
To follow his journeyings and missions is like watching from
the air a man threading the forest; now he is in clear view in
openings, now hidden under the covering trees. He did not
report regularly in the Review and Herald, and indeed, his
most connected and comprehensive reports are during his
stay in Georgia, in the years 1877-78.

Elder Taylor was a prominent worker in the State of New
York. He was in the 1844 movement, and shortly after the
disappointment accepted the Seventh-day Adventist faith, be-
ginning to preach in 1854. His three young children had died
in the 1860’s, and they were laid to rest in Adams Center,
New York, his home. About 1876 his mind was turned toward
the South; and, disposing of his small property, he hitched up
his team, and with his wife drove Dixieward. Active members
of the Tract Society had sent literature into the South, includ-
ing the mountain district of western North Carolina, and calls
from this section first guided Taylor’s course’® One of the
earliest converts was Samuel H. Kime, who became a Seventh-
day Adventist minister and the progenitor of ministers and
missionaries.

In the high altitude of historic Watauga County, under
the benign brow of Grandfather Mountain, in the Blue Ridge
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near the western border of the State, Taylor found a greatly
interested group of people. He organized a church at Sands,
with L. P. Hodges as elder. Hodges was ordained as a
minister in 1880 by J. O. Corliss, and at the same time license
to preach was granted S. H. Kime and C. P. Fox. The Sands
church contained members from the territory of two churches
now existing, Banner Elk and Valle Crucis, at either side of
Grandfather Mountain. The Valle Crucis church was organized
in 1880, under the name of Clark’s Creek church; and there the
first Seventh-day Adventist meetinghouse in the South was
erected, on Dutch Creek.” This church building served the
members living both in Valle Crucis and Banner Elk, the
latter climbing over the shoulder of Grandfather Mountain to
reach it. In 1910 Banner Elk, home of Samuel Kime, was
organized into a separate church. Like Daniel’s ram with two
horns, the higher of which came up last, this mountain com-
munity has proved a sturdy body, but Banner Elk is higher
both in altitude and in strength, a strong school being estab-
lished there.

Proceeding on his journey, Taylor passed through South
Carolina into southern Georgia, with whose people his mild
and sociable nature found peace and brotherhood. He writes
glowingly from Quitman: “I find the climate of this country
all that I expected. . . . I find the people very friendly and
kind. They are glad to have northerners come among them.
. .. I improve every opportunity to speak to the people and
give them reading. . . . They receive it kindly, and wish to
hear more. . . . I do not know of one in all this State that is
keeping the Bible Sabbath. . . . The colored people have
places of worship by themselves, occupying the same house
with the whites, only sitting by themselves. Last Sunday one-
third of the congregation were colored persons. They gave
good attention, as did all present.” *®

It was not long, however, before he discovered a Southerner
who had embraced the faith. The Review and Herald was the
link between them, for Taylor’s report to that paper reached

Top—S. H. Lane, Southern pioneer; C. O. Taylor, New York
evangelist. Center—R. M. Kilgore, “springs in his Bible”
preacher of Texas. Bottom—James Edson White, “skipper” of
The Morning Star; J. O. Coxliss, beloved leader in the South.
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the lone scout, J. A. Killingworth, who with his family had
accepted the faith through reading in 1872. Taylor also heard
from a brother in Saint Augustine, Florida, where later he
visited.

In September, after laboring much in the vicinity of his
new home, Taylor drove north 240 miles to Griffin, to find
the Killingworth family. En route he held some meetings in
Houston County, where one of his hearers was a planter and
lawyer, J. S. Killen, who soon accepted the faith and brought
with him certain friends and some of his servants, his former
slaves.”” The Killen family later furnished a number of workers,
four of the boys and two or three of the girls entering the col-
porteur work, two of them becoming ministers and passing on
their faith and work to the third generation.

At the home of a family named Gunn, who had been re-
ceiving literature and who were interested, Taylor met a phy-
sician eminent in his profession, Dr. J. F. Wright, whose mind
had been much exercised over the state of the churches, the
state of the dead, the end of the wicked, and the Sabbath. “He
was ready to receive the truth, and embraced it gladly.” ®

Thus the work started in Georgia. From his home in Brooks
County, Taylor seems to have made a number of missionary
journeys into Florida, Alabama, Mississippi, and Louisiana. He
gave the first Seventh-day Adventist address ever heard in New
Orleans.® “This field is large,” he cried. “I am but a drop in
the bucket. Come to our help, you that want a place to labor,
come and do good while you can.” “Many in this Southern field
are waiting for the truth.” # In 1879 Taylor left the South to
take his wife to the Battle Creek Sanitarium, where she died;
but he was back in the field the next year, and labored widely
for two or three years.

Elders J. O. Corliss and J. M. Rees spent some years in the
South, the former in general supervision of the unorganized
areas, and the latter chiefly in Tennessee, but with a commis-
sion also to give as much attention to North Carolina as pos-
sible.
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West of the Mississippi the message of Seventh-day Ad-
ventists came first in the persons of lay workers. The first mis-
sionaries went to the freedmen. This was voluntary service, no
organization being behind them, though the General Confer-
ence of 1865 had called attention to the needs and invited
volunteers.® But the church was as yet too weak, too lacking in
organization and in resources, to sponsor such a work. The
layman took it up, going at his own charges.

Early in 1877 Mrs. H. M. Van Slyke reports from Missouri
that “as the way has opened with many tokens of the Lord’s
approval, I am engaged in teaching a colored school in Ray
Co.”; and “ten colored persons now read the Bible with so
much readiness that we are able to finish a chapter at our
morning exercises, and all usually engage in singing.” “Re-
member us in your prayers. ‘For the poor always ye have with
you.’ ” *

In the same year Joseph Clarke and his wife, of Ohio, went
to Texas, where (in their own small tent) they found a home
on the farm of A. B. Rust, twelve miles west of Dallas, and
engaged in schoolwork for the freedmen. Clarke writes: “Last
evening, Parsons G. M. and F. Jordan, both freedmen, spent
the evening here arranging for building a school-house for
the freedmen, toward which, the citizens will assist. Until this
is done, Mrs. Clarke will teach freedmen’s school in a tent.
I am hoping to teach school in this vicinity.” *

Three brothers, John E., Elbridge G., and A. B. Rust, had
removed from Battle Creek to Texas in the spring of 1875.
In that same year, considerable interest having been aroused
by the brothers, M. E. Cornell came and delivered a short series
of lectures in Dallas. The following year D. M., Canright re-
peated, and organized a church of eighteen members, the first
in Texas.

Clarke later reported that both he and his wife were teach-
ing the freedmen. “We intend to do all we can, but our breth-
ren must not expect too much. . . . Possibly it may yet satisfy.
the most enthusiastic; but if not, it is better to do a little than
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rust in selfish repose.” On one occasion “I addressed the freed-
men. . .. 1 do not know who were most interested, the speaker
or the audience. By a vote they requested us to address them
again next Sunday. . . . Fayette Jordan observed that we de-
served a beating for not addressing them till this late day
(for we have been here since February); and old Aunt Patsy,
a devoted and noble freedwoman, who is ‘grandma’ to most of
the children in the school, raised her hands to heaven, and
praised the Lord. We felt very happy to say, Amen and
Amen.”

The Rust brothers and Clarke, though none of them was
ordained, did considerable speaking in the country between
Dallas and Cleburne, and loudly called for ministerial help.

The General Conference then took action, apparently the
first official move to meet the needs of the South. James White
wrote: ‘““The General Conference advised that Elder R. M.
Kilgore, of Towa, take Texas as a field of labor. To this sug-
gestion Elder Kilgore has responded favorably. His choice is
Iowa; but now, as well as when an officer in the Northern army,
[he] will go wherever ordered. This may be well on his part;
but we are brethren. We simply advise that if, after much
prayer, it seemeth good to the Holy Ghost and to our beloved
Bro. Kilgore to take his good family to the new State of
Texas, and there labor to build up a Conference, he will have
the cheerful co-operation of the General Conference, so far
as that body can advise and help.” #

On May 18 comes the report of the April arrival of the
Kilgores in Texas, the beginning of a long service, mostly in
the South. “We were safely landed last night at midnight at
Bro. A. B. Rust’s. . . . The brethren in Texas cordially greet
us. . . . We are glad to meet with Bro. and Sr. Clark.” #

“Bro. Kilgore is now here,” writes E. G. Rust, “and has
commenced in earnest in his work and labor of love. . . ., All
feel that they never heard more deep, heart-searching preach-
ing. We all feel grateful to God and our brethren of the
General Conference that Bro. Kilgore is with us,” ®
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For eight years Elder Kilgore labored mightily in Texas,
enduring much opposition from free-swinging Texan ministers
and their boisterous following, and receiving much support
from independent-minded citizens and officials, who jokingly
charged, because of his easy reference to supporting texts, that
he had “springs in his Bible.” He endured floods, tent burn-
ings, threats of lynch law. In Peoria he was given notice to
leave the State within twenty-four hours, or suffer the conse-
quences; but the audience, led by a lawyer, stood solidly in
his defense, and the sheriff sent him word to stick by and he
would be protected.® At Cleburne, after gales, a destructive
flood, and vociferous, tumultuous opposition, he brought out
a large church, and made it one of the strongholds of the cause
in the State.™ In the end he left a strong conference of eight
hundred members, imbued with missionary zeal, which gave it
a steady growth.

Elder Kilgore was removed to the North in 1885, to be
president of the Illinois Conference; but in 1888 he was selected
to head the work in District No. 2. By that time the United
States had been divided by the General Conference into sec
tions, numbered as districts. District No. 1 took the Atlantic
seaboard down to and including Virginia; District No. 2 com-
prised all the rest of the Southern States east of the Mississippi.*
This was his field.

He entered the work barehanded, as it were. There was not
a Seventh-day Adventist institution of any kind in the South—
no sanitarium, no school, no publishing house. The constitu-
ency was not more than five hundred white members and about
fifty colored. There were five ordained white ministers, and
none colored. One weak conference had been formed of the
States of Tennessee and Kentucky; the rest of the territory
was a “mission field.”

Elder Kilgore lamented the lack of attention to the spiritual
needs and conversion of the Negro people. There had been
some accessions in the early years, not too stable, when freed-
men who still loved their former masters, as in the case of Kil-
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len, followed them; or when, with the holdover of antebellum
days, Negro attendance at white gatherings was customary, and
thus some of the colored people heard the message preached.
But with the years a great separation between the two races was
developing; and to make the gospel effective to the colored
people, special evangelists of their own race or of devoted
whites became necessary. This changed status the Adventists,
inexperienced in racial affairs, were slow to perceive, and
moreover there was a lack of material out of which to make
Negro workers. C. M. Kinney was given ordination at the first
meeting Elder Kilgore held; he was the only ordained colored
minister in the denomination, and there was one licentiate.
In an early report to the General Conference, Elder Kilgore
set forth the conditions and the needs, and he was able to put
in motion a greater effort for the colored people, which was
soon to take on the proportions of a movement.*

The vexed question of policy in regard to the color line
was settled in his administration. Most of the early Northern
workers in the South determined to ignore the social distinc-
tions between white and black, and formed their churches of
members of both races. That in a measure had been the prac-
tice of the antebellum churches of the South, but in such cases
there was a clear social and ecclesiastical distinction between
master and servant. After emancipation the Northerner was
inclined to erase all distinctions except the very evident dif-
ference in education. On the other hand, the sensitiveness of
the Southern white mind tended to suspect such church rela-
tions as had previously been accepted, and certainly such as
the Northerner preached and practiced, as being a factor in
the abolition of social barriers between the races. Hence, the
Adventist cause sometimes suffered from the charge that they
were intent upon subverting social customs and laws. The
church had the problem, while maintaining the spirit of uni-
versal fraternity in its members, of having to meet externally
the ingrained convictions of the races that had been inbred
for a long generation,

Graysville Academy in Tennessee, the first school unit in the
South, flourished for twenty-five years, with G. W. Colcord (side
panel) one of its prime moving spirits. In 1916 it was moved to
Ooltewah to become Southern Missionary College.
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The matter was debated in General Conference in the ses-
sions from 1877 to 1885, most speakers maintaining that as
God is no respecter of persons, Christians should not allow
social questions to affect their church polity. The practice of
making mixed churches continued, though with little effect
upon the Negro, for the colored people in the South were quite
as reluctant to break the social rule as were the white people,
and there was but a handful of their race in the churches. One
wholly colored church in Louisville, which Kinney and the
licentiate Barry had raised up, made almost the entire colored
constituency.

Kilgore, though brought up with the Northern conception
of the race problem, took a statesmanlike view of the situation
in its practical aspects; and at the conference of 1890 made a
vigorous statement of the case. In view of the obloquy which
was being cast upon the Adventist cause in the South, he ad-
vocated the separation of white and colored churches. In the
end this view prevailed. From the very small, weak work
among the colored people at that time, there has grown to the
present great proportions a Negro constituency of power and
ability, the result in part of the policy then established.

The white work also needed reorganization, or rather or-
ganization. After a careful survey he advised the strong develop-
ment of the colporteur work, for he found this means best
suited to open doors. Accordingly a branch office, or “deposi-
tory,” of the Review and Herald was established in Atlanta,
Georgia, in charge of Charles F. Curtis, and a “district can-
vassing agent” of humble pretensions but mighty zeal and
competency was found in A. F. Harrison. The colporteur work
flourished and helped to pave the way for later evangelism.

Next he turned his attention to education. He believed
that the Adventist youth of the South must have a school within
their own borders, for they were needed to bolster the Southern
work. If they were educated outside, they would likely be lost
to the South. There were no funds to start a school officially,
but Elder Kilgore induced the missionary-minded G. W. Col-



Into the Southland 189

cord, who had founded Milton Academy in Oregon, to come
South and start a private school of academic grade. It was a
semiofficial enterprise, and the brethren and sisters in their
general meetings were called upon to locate it. After much
discussion it was finally decided to locate at the little village of
Graysville, in the mountains thirty miles north of Chattanooga,
where a church had been built by E. R. Gillett, a Wisconsin
man who had moved there in 1885, and who was greatly
helped by P. D. Moyers and J. W. Scoles. Graysville thereupon
became the headquarters of the Southern work for the next
twelve years, and of the schoolwork for twenty-five years.

Elder Colcord, with his wife, came there in 1892, and his
nephew Celian joined them as a teacher the next year. From
the humble beginnings of the school, over Clouse’s general
store, it took on greater proportions, with its own buildings
and grounds. It was officially taken over by the conference in
1893, and acted as the training school for the South, the parent
of the present Southern Missionary College at Ooltewah
(Collegedale), Tennessee, where it was removed in 1916.

A sanitarium was built at the foot of Lone Mountain in
Graysville in the year 1903, headed by Dr. O. M. Hayward,
the first medical secretary of the South; and later by the Drs.
M. M. and Stella Martinson. Though this sanitarium no longer
exists, the medical work has blossomed into a number of health
institutions much greater, and in the private practice of many
missionary physicians throughout the South.

Laymen’s work, of which Kilgore had seen so much that
was favorable in his early experience in Texas, was dear to
his heart. In North Carolina he strongly supported the self-
supporting work of D. T. Shireman and his wife, Iowa people
who had come at their own expense to labor in the mountains.
Shireman was a brick mason, carpenter, and general mechanic;
but he was more—he was a consecrated agent of Jesus Christ.
Without much education himself, he undertook, after initial
literature and evangelistic work in North Carolina, to erect a
school and orphanage for the children, at Hildebran. It was
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his work and the like which Mrs. White so strongly supported
in her testimony: “Workers from the Ranks”—"no taunting
word is to be spoken of them as in the rough places of the earth
they sow the gospel seed.” ** This was a foretaste of the vigor-
ous layman’s movement—educational, medical, industrial, evan-
gelistic—which was later to receive a strong demonstration in
the South.
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CHAPTER 10

THE WIDER VISION

T DID not seem possible to the first Seventh-day Adventists
that they should personally carry their message to the far
quarters of the earth. No long-drawn-out century stretched

before their vision; the Lord was coming—would it be a year?
five years? ten? True, the first angel had “the everlasting gospel
to preach unto them that dwell on the earth, and to every na-
tion, and kindred, and tongue, and people.” But that message
they at first believed had been given and finished; and they
took comfort in the reports they had received in the 1844 move-
ment, that there were voices in other parts of the world—Great
Britain, the Continent, far lands of Asia and Africa reached
by Joseph Wolff, missionary stations, and ports of nations the
world around where literature sent by ship captains had gone;
thereby, they trusted, the prophecy had been fulfilled.

The second angel had called them to come out of Babylon,
and, so they believed, they had come. Now the third angel’s
message was committed to them. They busied themselves first
to find its application; then they laid about them lustily to
combat the beast and his dimly perceived image and his mark.
They were few; they were poor; they were despised and fought
against by hereditary foes and former brethren. Child of
heavenly royalty, the young church understood little more of its
destiny and its career than babes of earth.

They came soon to understand that the three angels’ mes-
sages were coalescent, that the second joined the first, and the
third joined the first and the second, that they were con-
tinuing and increasing to a loud cry. But they looked at the
shortness of time; they counted their few men; they inven-
toried their slender resources—a tract, a paper, “a handout,”
nine cents and a York shilling—renewed and increased, it is
true, like the widow’s barrel of meal, yet still to be counted in
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pence; and they said that it must be that this gospel is to be
preached to all the world in token. Here in America we meet
representatives of every race and every nation. How good the
Lord is to bring to our hand Jew and Gentile, Anglo-Saxon,
Teuton, Latin, Slav, Indian, Negro, Mongolian! We may reach
them here, and so fulfill the terms. Even though there be only
ten Chinese, three Hindus, and one Malay, let them but hear
a sermon on the coming, or read a tract on the Sabbath, and
the message has gone to their nations! It was a comforting
rationalization, to bring the supernal down to the practical.
How otherwise could they compass the world? Should a giant’s
work be assigned a child?

But to one who had cried, “Ah, Lord God! behold, I cannot
speak; for I am a child,” God had replied, ““Say not, I am a
child: for thou shalt go to all that I shall send thee, and what-
soever I command thee thou shalt speak.” Then the Lord put
forth His hand and touched the child’s mouth, and said, “Be-
hold, I have put my words in thy mouth. See, I have this day
set thee over the nations and over the kingdoms, to root out,
and to pull down, and to destroy, and to throw down, to build,
and to plant.”?

Ellen White was of her people. She shared their experi-
ences and their thoughts, but it cannot be said that she shared
their fears. Through her early years in the message, and through
much of her life, she was afflicted with illnesses and physical
weaknesses. In part, this was a common experience of most of
the workers, because of transgression of the laws of health.?
It may also be regarded in part as fulfillment of the Lord’s
promise to her in her youth, when in her agony of apprehen-
sion she cried out the fear of becoming proud and vainglorious,
that if she should be in danger of such an attitude, God would
lay His hand upon her in affliction. The greater the revelations
to her and through her, the more was she made to depend
upon divine sustenance for very life. And none can say that
she ever spoke in pride her messages of warning, reproof, en-
couragement, and direction. Many and many a time in those

13
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The Advent message is found in Reveiation 14:1-12. It portrays
three angels with a worldwide proclamation that began with

a call to worship, was followed by an appeal to forsake Babylon,
and will end with a warning against false worship.
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lean years, as well as in the more prosperous aftermath, she
lifted up the fallen, strengthened the weak hands, and con-
firmed the feeble knees, saying to them of fearful heart, “Be
strong, fear not; behold, your God will come.” * She feared not,
because she believed God; her courage was born of her faith.
And her vision was cleared, her hopes enlarged, the plans she
recommended wise, because of the enlightenment of the Holy
Spirit.

It was the common thought of the men of those early days
that if the third angel’s message were preached throughout the
United States, it would thus have been preached to all the
world. It was their stock answer to the puzzlement of any of
their followers as to how they could carry this message to all
the world. Thus, as late as 1859, in answer to a correspondent’s
query, “Is the Third Angel's Message being given, or to be
given except in the United States?”” Uriah Smith wrote: “We
have no information that the Third Message is at present being
proclaimed in any country besides our own. Analogy would
lead us to expect that the proclamation of this message would
be co-extensive with the first: though this might not perhaps
be necessary to fulfill Rev. x, 11, since our own land is com-
posed of people from almost every nation.” *

But there were statements in some of the earliest utterances
of Ellen G. White which indicated a work for this people not
limited to their small horizon of that time—the eastern United
States, perhaps the Middle West, even the Pacific Coast and the
South and all North America. These messages spoke of the
influence to be exerted over the whole world. Of her first
vision, in December, 1844, she long afterward said: “And then
the world was spread out before me and I saw darkness like
the pall of death. What did it mean? I could see no light.
Then I saw a little glimmer of light and then another, and
these lights increased and grew brighter, and multiplied and
grew stronger and stronger till they were the light of the world.
These were the believers in Jesus Christ.” ® Again, in the vision
at Dorchester, Massachusetts, in November, 1848, she was in-
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structed to tell James White to start a paper; and “from this
small beginning it was shown to me to be like streams of light
that went clear round the world.” ®

In later years James White would tell that sayings like
these from the Spirit of prophecy troubled the early believers;
they could not understand how, with their few numbers and
small resources and limited time, they could possibly encompass
the world.”

And their enemies were not slow to taunt them. Said one
soon after this last prediction was made, “It will take you
144,000 years to do what you propose.” “What!” they would
say, “three preachers—White, Mrs. White, and Bates—with
not a penny, with fewer than a hundred followers, none of them
with a red cent, going out with a few little tracts to conquer the
world! Preposterous assumption!” ®

Not so preposterous, for they too saw the odds against them,
and were slow of heart to grasp the extent of their mission. Like
the first few carriers of the gospel, they could see at first only
their Judea, possibly their Galilee, tardily their Samaria; and
as to the whole world—well, America has samples of the
whole world, and we will buckle to and warn them here!

But it could not be contained in North America. Some
of these “samples,” brought into the faith, remembered their
relatives back in the old country; and they reached out to
them. Thus, John Sisley, an Englishman, converted here, began
to send the church paper to friends back home. And in the
summer of 1861 he writes that he had received responses from
several, and one said, “I feel thankful to be able to say that
I embraced the cause of ‘present truth’ about nine months ago.
It is a cause I love.” ®* Someone sent some literature to Ireland,
and in October of this year Margaret Armstrong writes from
Tallyvine, Ballybay, Cavan County, that there are five who now
are keeping the Sabbath. And Jane Martin adds the stimulating
information: “Myself and two children, and governess, keep
the seventh-day. My house servant I compel to keep from
work.” ** Little glimmers of light, and from these, others spring-
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ing up in the darkness, multiplying and growing, stronger,
stronger, until they become the light of the world! The horizons
were lifting, and the messengers must follow.

The 1850’s saw the extension of the cause from the little
nests in New England and New York into Michigan and the
then Northwest, even across the river into Iowa and Minnesota.
The 1860’s saw organization arrive. The turn of the 1870’s
took the breath of the little church as it plunged into that al-
most foreign enterprise, ‘“The message to California.” But
scarcely had they reached over the continent when the call
came to cross the seas.

There appeared among them in 1858 a converted Catholic
priest, M. B. Czechowski, a Pole. He had in his early priest-
hood beheld with dismay the corrupt lives of the clergy, and,
after several unavailing protests to superiors, he had reached
the pope, who only replied by trying, through subordinates,
to bribe him with a lucrative mission to Jerusalem. Czechowski
passed through various vicissitudes thereafter for some years,
when he left the church, married, and in 1851 came to America.
He attended Grande Ligne Mission, a French Protestant school
in Canada, where D. T. Bourdeau also was a student. After
this he labored for a time in northern New York, converting a
number from Catholicism; but his work being destroyed by a
Jesuit who pretended conversion, Czechowski left for the West.
Here he came upon a Seventh-day Adventist tent meeting in
Findlay, Ohio, conducted by G. W. Holt, and accepted the
faith.* He attended a “General Conference” in Battle Creek
in May, 1858, and was recommended to the brethren, who
raised money to move his family to a more favorable place in
New York and to provide for their needs.”” This, of course, was
before church organization or any provision for ministerial
support, and gifts were voluntary and spasmodic. Thereafter
for five or six years he worked with D. T. Bourdeau and alone
among the French in Canada, Vermont, and New York.

Associating with Elder Loughborough in a New York tent
meeting in 1864, he urged him to influence the General Con-
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ference (organized the year before) to send him as a Seventh-
day Adventist representative to Italy. But there was apparent
in him a volatility which gave the brethren pause, and they
advised him to remain in America longer and become more
settled in the faith. Besides, the church organization was very
new and frail, unready to wrestle with distant enterprises; and
the very next year it fell upon evil times, in the illnesses of
the leading men, which greatly hindered progress.

Czechowski thereupon left them and went to the first-day
Adventists in Boston, who raised funds and sent him on a
mission to Europe. Seventh-day Adventists lost trace of him
for four years. He went directly to northern Italy, which had
been the land of his dreams, and entered the historic Piedmont
Valleys, the home of those ancient foes of Rome, the Waldenses.
He made some converts; but being strongly opposed not only
by Catholic priests but by Protestant ministers who had mis-
sions there, he left after fourteen months and retreated to
Switzerland.

Along Switzerland’s northwest border he began to labor,
teaching not only that Christ was soon coming but that the
seventh day is the Sabbath. Here he gained some followers; but
he concealed his Sabbathkeeping and teaching from his spon-
sors in America, nor did he divulge to his converts either his
first-day or his seventh-day connections in America. If they
asked where he gained this knowledge, he answered, truth-
fully enough if disingenuously, “From the Bible.” The story
of his priestly background, his interview with the pope, his
conversion to Protestantism, his wanderings from Italy to
America and back—all was blended with the doctrines he
brought forth to them from the revered Word. His disciples
thought they were the only Christians in the world who kept
the Sabbath and looked for the coming of the Lord. For this
duplicity we may perhaps blame his early education, but it
explained somewhat why Seventh-day Adventists were reluctant
to send him forth as their representative. We may not judge.
God uses instruments according to their constitution, and to
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His eye there may appear excellencies and exonerations which
we do not see.

At Tramelan, on New Year’s Day, 1867, he organized a
company of Sabbathkeepers, and he added two or three other
companies in the two years he spent in Switzerland. He then
went to Rumania, and struck a light, which burned feebly for
some years. After some erratic moves he fell ill and died in a
hospital in Vienna in 1876.

After he left Switzerland, in 1869, the leader of the Tram-
elan company, Albert Vuilleumier, who could read English,
discovered in papers Czechowski had left behind, a copy of the
Advent Review, and through this the company obtained the
address of the Seventh-day Adventist headquarters. They ap-
pealed to America for help, and were invited to send a repre-
sentative to the General Conference of 1869. They answered
by sending young James Erzberger, a theological student in
Basel; but he arrived too late for the conference. However, he
was taken to the farm home of the Whites in Greenville, Michi-
gan, where he was made a member of the family, and set to
work learning to speak English and becoming more thoroughly
indoctrinated. He spent some time with tent companies; and
when, in September, 1870, he returned to Europe, it was as a
minister of the Adventist faith. Later Ademar Vuilleumier, a
brother of Albert, came to America and received instruction
and help. The company at Tramelan became established in the
faith.*

They kept appealing for help. Like the importunate widow,
year after year they pleaded their need, and every annual
General Conference with regret answered that the printed page
must suffice, for they had no one to send. But as the General
Conference of 1874 drew nigh, the brethren felt that they
must move forward in God's providence. Testimonies from
Mrs. White had continued to urge broader plans. In December,
1871, she gave a message on ““Missionary Work,” which in-
cluded such exhortations as these: “Young men should be
qualifying themselves by becoming familiar with other lan-
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guages, that God may use them as mediums to communicate
His saving truth to those of other nations. . .. Our publications
should be printed in other languages, that foreign nations may
be reached. . . . Missionaries are needed to go to other nations
to preach the truth. . . . Every opportunity should be improved
to extend the truth to other nations, This will be attended with
considerable expense, but expense should in no case hinder the
performance of this work.” **

In 1874 she wrote: “You are entertaining too limited ideas
of the work for this time. You are trying to plan the work so
that you can embrace it in your arms. You must take broader
views. Your light must not be put under a bushel or under a
bed, but on a candlestick, that it may give light to all that are
in the house. Your house is the world.”* She made specific
mention of Europe, Australia, the islands of the seas, all na-
tions, tongues, and peoples.

At this time the only periodicals published by the denomina-
tion were issued from Battle Creek. The strong publishing work
on the Pacific Coast was only about to begin. California was
looking hopefully yet dubiously at awakening interest in Ore-
gon to the north. The challenge rang out: “Missionary labor
must be put forth in California, Australia, Oregon, and other
territory far more extensively than our people have imagined,
or ever contemplated and planned. . . . Go forward. God will
work with great power if you will walk in all humility of
mind before Him. It is not faith to talk of impossibilities.
Nothing is impossible with God.” **

Some work had been begun among foreign-speaking peoples
in the United States. The first language attempted was French,
and that because two brothers, A. C. and D. T. Bourdeau,
French Americans in Vermont, had accepted the faith in 1857,
and translated a few tracts into French for use in their work.
Then some German tracts and a pamphlet or two were pub-
lished. A large settlement of Hollanders in west Michigan
attracted the attention of the pioneers, and a Dutch tract was
gotten out. But in the lack of aggressive workers for both these
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peoples, the literature did not move satisfactorily, and the timid
venture stood as a warning signpost when in 1866 John G.
Matteson, who had labored diligently and self-sacrificingly
among the Danes and Norwegians of the Northwest, applied to
the Review and Herald to publish some tracts and pamphlets
in that language.

He came, apparently, at an unfortunate time. Elder James
White was in the midst of his long illness, and no strong man
had replaced him; the managers of the Review and Herald
just then had not much experience in the work, and they little
appreciated the needs of the cause on all its facets. They more
or less gently rebuffed him. “Look at those German and Dutch
publications,” they said. “We cannot sell them. We could
not sell your Danish-Norwegian literature. We have no funds
to tie up indefinitely in.useless publications.” It was this spirit
of timidity and lack of enterprise which Mrs. White was con-
tinually rebuking.

But the publishing house men did not know their John
Matteson. “Let me go into the office and learn to set type,” he
requested. “I will do the work, and I will get the money for the
printing.” He went back to Wisconsin, raised $1,000 among
his compatriots, and returned to Battle Creek. Reluctantly they
introduced him to the foreman of the composing room, who
grudgingly gave him a book of instructions. Never was an
apprentice quicker in his course. In three weeks he had set the
type for his first tract, and he kept on with other tracts and
pamphlets, and then a book for which he had prepared the
manuscript, Liv og Déd (Life and Health); and paced by Mat-
teson, followed by the Olsens, seized upon by the rank and file,
the literature began to move. By 1872 the need for a Danish-
Norwegian paper was answered in the first foreign-language
periodical of Seventh-day Adventists, Advent Tidende, and it
was going not only to the Scandinavians in America but to
many of their relatives across the sea.

Publications in other languages followed. A Swedish con-
stituency had been built up, and in 1874 the Review and Herald
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brought forth a Swedish paper, Sanningens Harold, edited by
C. Carlstedt, and later for a long period by August Swedberg.
American periodicals in other European languages, however,
appeared considerably later, and their publication centered at
the Pacific Press branch at Brookfield, Illinois.

Thus the stage was set for the living messenger to go to
peoples in Europe. “Whom shall we send?” was the question
that confronted the General Conference in the August meeting
of 1874. “Send the best,” was the reply. Most of the front-rank
men were unavailable. Joseph Bates was in his grave. James
White was again, in 1874, elected president of the General
Conference. John Loughborough was engaged in developing
the young work in California. J. H. Waggoner was being called
to edit the new missionary paper, Signs of the Times. A num-
ber of younger men were in harness, and some were wheel
horses; but the mission to Europe demanded special quali-
fications of experience, judgment, learning, and zeal. And the
finger pointed to John N. Andrews, and he was called. “We
sent you the best man among us,” said Mrs. White afterward
to the European believers. :

Andrews accepted. Says John Corliss of the experience: “A
camp-meeting was appointed to convene a short distance west
of Battle Creek, in the summer of 1874, just prior to the
departure of our first missionary to a foreign field, and Elder
Andrews was present. When the expansion of the message was
dwelt upon, and notice was given that he would soon leave
for Europe, a change came over the meeting, and Elder An-
drews, who had never before appeared so solemn, at once
seemed altered in appearance. His face shone with such pro-
ncunced brightness that, as I saw him and heard his apparently
inspired words of quiet contentment to be anywhere with the
Lord, I thought of the story of Stephen,” * whose face was “as
it had been the face of an angel.”

Elder Andrews’ wife had died in 1872. With his son Charles
and his daughter Mary, and with Ademar Vuilleumier, who
was returning to his native land, he sailed from Boston on Sep-
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It was a momentous hour in the onward march of the Advent
Movement when J. N. Andrews left America, with his children
and Adamar Vuilleumier, to begin work in Europe as its first
foreign missionary.
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tember 15, 1874. After visiting scattered Sabbathkeepers in the
British Isles, they arrived in Switzerland late in October.

Europe at the moment was quiet. The Franco-Prussian War
(1870-71) had crushed France, with the loss of Alsace-Lorraine
and with the imposition of a heavy indemnity. Through
troubled scenes the nation had at last emerged as the Third
Republic. Germany, flushed with victory, under Bismarck
dominated the Continent. Italy, where Garibaldi and his red-
shirted patriots had long struggled for freedom, saw the whole
peninsula united under Victor Emmanuel, with Rome his
capital, as the pope was dispossessed in 1870. Switzerland, his-
toric home of liberty, stood like its Alps through all the surging
waves of revolution and war. Stable in government, tripartite
in language, it was the best point from which to begin the work
in Europe.

It was indeed a new field, though the native workers, James
Erzberger and Albert Vuilleumier, had put forth their best
efforts, and had gained some believers, Here and there a little
company or a lone Sabbathkeeper lifted the hand: in the
Waldensian Valleys a great woman, Catherine Revel; in Naples
Dr. Ribton and A. Biglia; in Rumania Thomas G. Aslan, a
convert of Czechowski’s; and not only in Tramelan but Locle,
Chaux-de-Fonds, Fleurier, Bienne, and Buckten in Switzerland,
the nucleus of the cause. But the work was wholly unorganized
—no headquarters, no directing head, no buildings, no facili-
ties, no plan. The workers must build from the ground up.
The field was named the Central European Mission.

On November 1 the first conference of the European be-
lievers was held at Neuchatel, Switzerland, with the six
companies represented. Two more conferences were held, the
second in January of the new year, at Chaux-de-Fonds. Here
finally the work was planned and organization effected; 2,000
francs had already been raised to start operations, with special
mind to publishing, and this meeting was for organization, for
communion, and for worship. It was a season of encouragement
to all, an introduction to the principles, the polity, and the
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spirit of Seventh-day Adventists. To many who were present
it was not only this but their first occasion of celebrating the
ordinances of the Lord’s house and of personal testimony in
social meeting. Thus within thirty years from its germination
in America, the movement reached across the sea.

At this meeting they also launched the work in Germany.
A little while before, there had come to the house of a sister
in Basel a beggar, asking for food and shelter. The lady allowed
him to stay overnight, and improved the opportunity to talk
the Advent and the Sabbath to him. This unpromising case
yielded rich returns; for when he understood that there were
here people who kept the seventh-day Sabbath, he volunteered
the information that in his wanderings he had come across
just such a company of seventh-day Christians in Germany, at
Elberfeld, Prussia, and he gave the address of their pastor. The
brethren opened correspondence with him, and were invited
to visit. What became of the beggar we do not know, but surely
he deserved to lie in Abraham’s bosom.

Accordingly, at the Chaux-de-Fonds meeting 300 francs
were contributed to finance the trip, and the day after the
meeting closed, Elder Andrews and Erzberger started for Prus-
sia. They found a company of forty-six Sabbathkeepers, under
the pastoral care of J. H. Lindermann, a former minister of the
Reformed Church. Fifteen years before, he had, from his study
of the Bible, accepted, first, believer’s baptism, and then the
Sabbath. Some of his flock followed him in his first move, none
at first in his second. But, faithful and humble and persistent,
he continued, and through the years he gathered this company
around him, all unknowing of any other Sabbathkeepers in
the world. Together they had also found out the truth of the
soon coming of Christ. They rejoiced with tears at this visit of
Andrews and Erzberger, and at the news they brought of the
movement and the people of the Sabbath faith in America.
Eagerly they drank in the whole message. After a month An-
drews returned to Switzerland, leaving Erzberger to labor in
Germany. And so began the work in that country which was
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eventually to become the greatest stronghold of Seventh-day
Adventists in Europe.”

Back in Switzerland the brethren began receiving inquiries
and calls from all Western Europe, in answer to the advertise-
ments they had inserted in newspapers. Andrews devoted him-
self to the perfection of his French, and soon was preparing
and publishing tracts. In 1876 he launched the first European
Seventh-day Adventist periodical, the French Les Signes des
Temps. This paper, teaching not only the truths of the Advent
message but the health principles of the people it represented,
came through this latter feature particularly to be noted among
the rising advocates of temperance, and gained favor with the
most intelligent and thoughtful people.

In that year they received as a valuable recruit D. T. Bour-
deau, with his family. He, being French and fluent in use of
the language, immediately began lectures, and also helped in
translating desired works into French, and in writing for the
paper. Soon he entered France as an evangelist. He worked
also in Italy. This first service of his was for little more than a
year, when he returned to America; but in 1882 he came back
and labored for a much longer term. In the first year and a half
of Elder Andrews’ work, he lived in various towns of Switzer-
land, where there were companies of Sabbathkeepers; but when
the enterprise of the paper was planned, it was decided to
fix headquarters at the city of Basel, on the northern border,
in close proximity to both Germany and France. There the
paper was produced by hired printers; and there, eight years
later, the first Seventh-day Adventist publishing house in
Europe was built.

Andrews not only wrote and published but journeyed and
taught. He visited the Waldensian Valleys, where Czechowski
had left a few Sabbathkeepers. He went into Italy, baptizing
and commissioning Dr. H. P. Ribton,” at Naples, who started
the work in Italy and later in Egypt. He gave attention to the
German field, where Erzberger was leading out strongly. His
health was declining; tuberculosis fastened upon him, and he

Early European workers with the first baptized believer;
Catherine Revel (top center). Top—M. B. Czechowski, James
Erzberger. Center—John Nevins Andrews. Bottom—John Matte-
son, Albert Vuilleumier, William Ings.
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saw that his days were numbered. Still he worked on and on,
giving the last ounces of his strength from his bed to the day
of his death in 1883. In 1882 three new periodicals in as many
languages were begun: the German Herold der Wahrheit, the
Italian L’Ultimo Messaggio (The Last Message), and the Ru-
manian Adeverulu Present (Present Truth).*

Meanwhile other countries in Europe were being entered.
Several hundred Scandinavian believers in America, especially
Norwegians, had within two years after Andrews’ departure
decided that it was time to send a missionary to follow the
literature they had been pouring into the old country. The
obvious man was John G. Matteson, who had led in the Scan-
dinavian movement in America.

In May, 1877, he sailed with his wife for Denmark. His
children, whom he temporarily placed with friends, followed
the next year. After fifteen months of ministerial labor among
a people where he found much sympathy and some fruit, he
removed in September of 1878 to Norway, his place in Den-
mark being taken by two brothers, one of whom, Knud Brorsen,
remained faithfully by the work through many years, until it
was well established. He was the first president of the Danish
Conference, organized in 1880, the first outside North America.
The people of Denmark have a high general level of education,
and it was apparent that those who would teach the truth must
be well qualified. The Danish believers early started schools,
the first being in Copenhagen, in 1890. A high school was
opened by M. M. Olsen in 1893, in Frederikshavn, in the
north, where a strong center of the work had been established.®

Norway proved a land more open to the gospel than Den-
mark, and the work, growing here through much opposition
and many trials—bedded in poverty, and at first without much
help from America—won out at last, to make the center of
the Scandinavian field. The publishing work was established at
Christiana (now Oslo), beginning in 1879 in temporary quar-
ters, and finding a permanent home in 1886 in the second
publishing house built in Europe.



Early workers at Southampton, England, with the Lough-
boroughs at the extreme right, and S. N. Haskell to their left.

Within eighteen months after arrival they had begun to
publish a paper, Tidernes Tegn (Signs of the Times), and sev-
eral tracts and small works, which a missionary society organ-
ized of their members sold widely, beginning the almost un-
tried and then precarious business of colportage. All phases
of the work were new to these pioneers. Elder Matteson and his
family essayed to be the printers, and their very sketchy knowl-
edge of the business resulted in many trials and errors—cranky
hand press, wrong type of paper, unsuitable ink which required
a week to dry on the papers hung up on a line. “We could not
at first do very good work,” he naively reports; “yet the papers
could be read.” *

Sweden, like Norway, was entered first by papers and tracts
sent from America. One of the Swedish converts, John P.
Rosqvist, was here the heroic pioneer. His first service was in
colporteur work, then in preaching. The laws of Sweden re-
specting religion being much more restrictive than those of
Norway, he met much opposition from the priests of the
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established church, backed up by the civil courts, and he was
for a time imprisoned in Orebro Prison. But the work con-
tinued, and Sweden was added to the roll of strong supporters
of the Advent faith. Matteson and O. Johnson, another Swedish
convert, labored there afterward. A mission school was opened
in Stockholm in 1890 by J. M. Erickson, and in 1898 the more
permanent Nyhyttan school was established.

Finland, a Scandinavian country but then incorporated in
Russia, was entered in 1892, first by colporteurs, then by O.
Johnson and a company of workers, who through threats,
restrictions, and hardships started the work there.

In 1897 David Ostlund, of Norway, sailed from Denmark to
open the work in Iceland. On the steamer he heard two Ice-
landers talking upon religion, one of whom was very Scriptural
in his teaching. Ostlund went to him and said, “Please tell me,
are you an Adventist?” “Yes, I am,” said the man, “and my
wife is one also. We have kept the Sabbath about a year and
a half. . . . We read, in the Sendebud, that a missionary was
to be sent there [to Iceland], and we thought it would be
dificult for him to get along among strangers. Therefore,

. we sold our little farm in America. . . ; we have got this
far.” So the mission was begun.” Soon an Icelandic paper,
Fraekorn (Seed Corn), was started, and attained a circulation
of four thousand, highest of all papers in the island. Nils
Anderson led the colporteurs, who had to go by foot or horse
over the trails and through the rivers, but who sowed the land
with literature.”

The family of Andrew Olsen, of Wisconsin, who gave four
stalwart sons to the ministry, was well represented in the work
in Scandinavia, three of the four at some time working there.
E. G. Olsen came in 1884, to carry evangelistic and adminis-
trative work. M. M. Olsen labored in Denmark. Their older
brother, O. A., came in 1886, as superintendent of the whole
field, and strongly built for the three years he was permitted to
remain; in 1888 he was elected president of the General Con-
ference, and perforce returned in May, 1889, to America.
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England was the third European field to be entered. The
first worker was William Ings, an Englishman who received the
Adventist faith in America, and in 1877 joined the mission in
Switzerland. In 1878 he went to England. Though sometimes
preaching, he did most of his fruitful work in literature, and
especially in ship work, sending thousands of papers, tracts,
and books to many ports of the world. The early work centered
in Southampton; and here, at the end of 1878, J. N. Lough-
borough arrived, answering the summons of the General Con-
ference, stirred by the calls of Ings. The first baptisms in Great
Britain were administered by Elder Loughborough on Febru-
ary 8, 1880. He and his wife were assisted by Elder Ings, and an
experienced Bible instructor, Maud Sisley, joined them. Later,
Jennie Thayer, close companion of Maria Huntley in the
tract and missionary work, connected with the mission. She was
elected secretary of the mission, and also did most of the copy
handling for the paper, which was begun in 1882 as a supple-
ment to the American Signs of the Times, and in 1884 changed
to an all-English paper called Present Truth.

Reinforcements were sent, strong considering the resources
of the denomination; but Great Britain, especially Scotland
and Ireland, proved a hard fortress to reduce. Through the
next two decades some of the most prominent workers were
in the English field, including: A. A. John, M. C. Wilcox,
D. A. Robinson, S. H. Lane, R. F. Andrews, W. W. Prescott,
W. A. Spicer, E. J. Waggoner, O. A. Olsen, E. E. Andross,
H. R. Salisbury, H. C. Lacey, Drs. D. H. and Loretta Kress.
George R. Drew, coming in 1882, greatly developed the col-
porteur work. Institutional work in publishing, health, and
educ