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From the Author to the Reader

I. The Climax of Centuries of Antecedent Preparation

‘The majestic cathedrals that adorn the Old World were
not the work of a few short years, but were the result of
generations of laborious effort. Centuries usually elapsed be-
tween the laying of the foundation stones and the completion
of the towering superstructures. Such massive creations were
inevitably a slow, painstaking task. The foundations were
laid with great care and characterized by solidity. Deep exca-
vations reached down to the solid bedrock on which they were
built. And the extensive work of erection that followed was
so painstaking and thorough that the results were most impres-
sive and enduring.

Thus also with the second advent hope, based on Bible
prophecy and eventuating in the great Second Advent Move-
ment of the nineteenth century, popularly yet often contemp-
tuously known as Millerism,* and now before us for study.
Millerism was not a cause but a consequence. Its participants
held that it was not a new, spontaneous development—not an
1solated, independent, irrational, unrelated phenomenon, mush-
rooming to the surface at that time. They maintained, instead,
that it was the inevitable outcome of two thousand years of
solid preparatory backgrounds, perceptions, and cumulative
fulfillments in the field of prophecy.

Its leaders profoundly felt that, logically and historically,
it had to be; just as verily as the great Reformation of the
sixteenth century had at that time to be—because the appointed

* The term “Millerite” is here used to designate that large body of believers in_the
I Coioved Here T the Wstorcal e Sy for bieeiy wnd sokasecy, 3t one. speaks
of the V\ll)esleyans or Campbellites. Used at first as an epithet of derision, it came to be used
Secont advent and mugment Ko 25 due Sround JBAIB4E. No. disrespoct, Theretore, 1 hers

implied by its use. The name Adventist had not yet been genera ly adopted, and then
embraced all believers in the premillennial second advent, scattered throughout all the churches.

9



10 PROPHETIC FAITH

hour had come, in the divine plan of the ages, for it to appear
and give its destined witness. And of this the Reformers in
their day were similarly conscious. They considered themselves
to be men of destiny, men with a mission, acting under the
guidance of an All-wise Providence, a product of prophecy.

In a similar way, the Millerite movement of the nineteenth
century was considered, by its proponents, to be the climax and
consummation of the progressive exposition of prophecy that
had been steadily unfolding across the centuries. The great
Second Advent Movement cannot be explained on any merely
social, psychological, economic, or organizational grounds. It
partook of the nature and spirit of a great Christian crusade,
with its rootage deep in the long past.

It was considered to be a new Reformation; or more
accurately, the resumption and consummation of the arrested
Reformation of the sixteenth and seventeenth centuries. It
was timed for the closing scenes of the Christian dispensation.
And an undeniable power and fervor attended it that was
dynamic, often sweeping all irresistibly before it. It consti-
tuted the climax of centuries of preparation in advent expecta-
tion and witness. It was regarded as the unrolling of the final
segment in the great prophetic scroll of the ages.

To the nineteenth century, then, we now turn. In Volume
III the extensive Old World Advent Awakening of the early
decades of the century that penetrated and surcharged all reli-
gious groups has been surveyed. The similar New World Advent
Awakening that developed into a full-fledged movement will
now be considered. We shall first note, in Part I, the general
awakening on prophecy, with its expositors scattered through-
out the various religious bodies—an interdenominational
development. Then in Part II, the spectacular Millerite move-
ment will be unfolded, which drew into its orbit hundreds of
stalwarts from these various denominations—individual heralds
of the advent and prominent expounders of Bible prophecy.

And, finally, in Part III the aftermath of that develop-
ment will be surveyed, tracing the persistence of the premillen-
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nial concept and the Historicist view of prophecy, that even-
tuated in the rise of one segment that has assumed significant
proportions and expanded over the globe in ever-widening
circles. The centrality of the second advent hope in the Chris-
tian faith, and its vital and inescapable relationship to the
great first advent truth and fact, thus becomes the central truth
of these latter times. An Epilogue will sketch the persistence
of premillennialism in the decades following.

I1. Focal Points of Time and Eternity

For ages astronomers had studied the heavens to find the
secret of the movements of the planets. They had pondered
these speeding spheres, sweeping through space without con-
tusion or conflict, swinging on with precision in their ceaseless
cycles. They tried in vain to calculate the path of their orbits
on the basis of a circular movement through the heavens.
Their thought was fixed on a single center for every orbit. But
such calculations would not work out. They left the investiga-
tors in confusion, conflict, and chaos. Finally, one astronomer,
Johann Kepler, found that the planetary orbit is an ellipse,
or elongated circle, and therefore having two centers or foci.
Then astronomical calculations of their courses became har-
monious, exact, and complete. The law of the heavens had
been found.

Similarly with the plan, or orbit, of salvation, if it may be
so called. Multitudes through the years have sought to fathom
the provisions of God’s great redemptive movements and
timings, but have thrown that orbit around a single center, the
first coming of Christ some nineteen centuries ago. But the
plan of redemption, it was found, has fwo centers, or foci. It
sweeps around the second coming of Christ as well as the first.
These twin centers—the tragedy of the cross and the triumphal
return of Christ in power and glory—were seen to be insepa-
rable. One is incomplete without the other.

Only in dual relationship does the plan of salvation become
complete and harmonious. Only thus can those who seek for
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truth understand the otherwise confusing and seemingly con-
tradictory lines of prophecy in the Old Testament concerning
the advent of the Messiah—some telling of His coming as a
man in weakness and humiliation, born as a babe in Bethlehem,
with subsequent suffering, sorrow and grief, His visage marred,
His person contemned; others proclaiming His coming as King
of kings, a glorious and resistless sovereignty that purges the
earth, delivers His people, and inaugurates a reign of everlasting
peace and righteousness.

But once this mighty truth of the two comings is grasped,
one has in his possession the key to all the divine movements of
the ages—past, present, and future. It is this that affords the
solution to a thousand confusing problems and the rational
basis of the only true philosophy of history. Such the Adventists
of the nineteenth century came to believe. They came to see
that around these two transcendent events revolve the issues
of time and eternity. This, then, will be the scope of our
quest in the closing sections of this concluding volume of the
Prophetic Faith series.

LeRoy Epwin Froom.
Washington, D.C.



PART I

AMERICAN 19th CENTURY REVIVAL
OF PROPHETIC INTERPRETATION
AMONG MEN OF ALL FAITHS
1800-1844



CHAPTER ONE

The Background

of the American Denominations

I. Setting the Stage for Coming Events

The unique developments that took place in the United
States in the first half of the nineteenth century and the move-
ments that arose out of those throbbing decades represent the
culmination of the incipient but insistent influences of the
past. They would have been unthinkable, if not entirely impos-
sible, back in the first two centuries of American history, or
at any time in an Old World setting. And the distinctive
currents and cross currents of nineteenth-century American
prophetic interpretation can be understood only in the light
of the American situation in its historical background.

Tracing with sweeping strokes the over-all picture of
certain basic trends in North America from the days of the
landing of our Colonial forefathers—with a glance back to
antecedent Old World conditions—we shall then go on to
the crucial decades of the first half of the nineteenth century’
—the period of our special quest in tracing the progressive
development of prophetic interpretation at that time.

I1. “Left-Wing” and “Right-Wing” Protestantism

Before the Protestant Reformation, church and state had
been united in all lands, with the pope, in theory and often in

1 In this initial background chapter, heavy draft is made upon such recognized authori-
ties as Sidney E. Mead, of the University of Chicago; William W. Sweet, formerly of the
University of Chicago, and now of the Southern Methodist University; Ernest Sutherland
Bates, of the University of Oregon; and Kenneth Scott Latourette, of Yale. Other experts are
cited freely in the documentation. In the study of the prophetic expositions of the nineteenth
century, which will follow, the actual writings of the men under survey will then. of course,
constitute the basic sources, as in the previous volumes of Prophetic Faith.

15



16 PROPHETIC FAITH

practice, as lord of kings as well as head of the church. Dissent
from ecclesiastical dogmas was a civil as well as an ecclesiastical
offense, subject to corresponding civil penalties.

The Reformation—primarily a spiritual revolution, al-
though soon permeated by political elements—was but the
crest of a tide that had been rising for centuries among such
“left-wing” protesting groups as the early “heretical” Waldenses,
Lollards, and Bohemians. But in certain ways the Reformation
of Luther’s time underwent a reaction, giving rise to distinctly
“right-wing” churches, which actually exchanged the domina-
tion of the Catholic Church for the domination of the state.”

Modern historians frequently distinguish between “right-
wing” and “left-wing” Protestantism—using the words in a
different sense, however, from the social and political implica-
tions of those terms in modern parlance.® The right-wing group
—the Anglicans, Reformed (Calvinistic) , and Lutherans—com-
monly held to the union of church and state, and justified
religious coercion. The religious “left-wingers” (such as the
Anabaptists, Quakers, Mennonites, and German sectaries in
general) may be defined, roughly, as those who rejected all
union of church and state and stressed the inner, personal
character of religion. Springing from the masses, these groups,
“commonly on the left also with regard to church organization,
sacraments, and creeds,” leaned toward Scriptural literalism
and a return to primitive Christian standards of teaching and
practice, stressing the necessity of a spiritual rebirth (some-
times turning to mysticism, or perchance to perfectionism) .
They looked to prophecy, and to eschatology, as commonly
involving the concept of an approaching “divine event to
shatter the present scheme of history,” or a cataclysmic end
of the world.*

It is well to remember, as Sweet pertinently remarks, that

2 Ernest Sutherland Bates, dmerican Faith, pp. 34, 37-52; Willam Warren Sweet,
The American Churches, pp- 12-15.

3 For example, Sidney E. Mead, “The European Churches Transplanted to America,”
in “*Christianity in America,’ lecture 2; W. W. Sweet, The American Churches; E. S. Bates,
American Faith; and Roland H. Bainton, “The Left Wing of the Reformation.” The Journal
of Religion, April, 1941, pp. 124-134.

4+ R. H. Bainton, op. cit., pp. 125, 129, 130.
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the Baptists, Methodists, Disciples, and Quakers were once
the troublemakers for the “respectable” churches—at that time
the Congregationalists, Presbyterians, and Episcopalians. Just
a little earlier these, in their turn, had been the troublemakers
for the dominant Roman church in Reformation times.” Press-
ing the principle back a little further, we find that the early
Christian church was, similarly, the troublemaking group for
the Jewish church at the beginning of the Christian Era. This
would surely suggest reserve in the criticism of lesser groups
today. So much by way of a definition of terms.

The precious boon of American religious freedom may be
called the ultimate fruit of seed sown over centuries of heroic
struggle by the religious radicals, the heretics, or spiritual
“leftists” of pre-Reformation times.” The left-wing Anabaptists
—the “direct descendants,” spiritually, of such groups as the
Waldenses, and the “direct ancestors” of the Congregationalists,
Baptists, and Quakers—as well as the Mennonites and the
Schwenkfeldians, advocated separation of church and state. And
the early English Baptists published a clear Declaration of Faith,
demanding this separation of church and state’

II1. State Churches Constitute “Right-Wing” Group

1. STATE CHURCHES IN THE OLD WoORLD.—At the time of its
separation from Rome, the Church of England was not Protes-
tant; it was simply an “English edition” ot Roman Catholicism.
Final authority was simply transferred, by the Act of Supremacy,
from the pope to the king. But Catholic rites and dogmas were
progressively set aside, and the liturgy translated into English.

3 W. W. Sweet, Revivalism in America, p. 177.
" ¢ E. S. Bates, op. ¢it., p. 9. In this section heavy draft is made upon Bates’s excellent
outime.

7 Ibid., pp. 52-57. In the English Anabaptists’ “‘Brief Confession or Declaration of
FAITH,” drawn up at London in March, 1660, after a comprehensive statement of highly
orthodox Protestant faith, Article XXIV reads:

“That it is the will, and mind of God (in these Gospel times) that all men should have
the free liberty of their own Consciences in matters of Religion, or Worship, without the least
oppression, or persecution, . . . and that for any in Authority otherwise to act, we confidently
believe is expressly contrary to the mind of Christ, who requires that whatsoever men would
that others should do unto them, they should even so do unto others, Mat. 7. 12, and that the
Tares and Wheat should grow together in the field, (which is the world) until the harvest
(which is the end of the world,) Mat. 13. 29, 30, 38, 39.”
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Even the persecution of Mary’s Catholic reign did not kill out
Protestant ideas. It resulted, however, in the introduction of
Calvinism into England and Scotland, when the exiled clergy
returned from Geneva under Elizabeth’s Protestant regime.
Calvin’s view of an “absolutely fixed and sacred system of laws
and punishments decreed by God and upheld by His ministers,”
required a theocracy in which the Calvinist churchmen should
dominate civil authority with censorship over private morals.
In England the conservative Anglo-Catholic party was sup-
ported by the throne against an increasingly aggressive, reform-
ing minority of Calvinistic Puritans in a contest over the
vesting of authority in presbyters rather than in bishops." But
the ethical attitude of Calvinism, under the guise of “Puritan-
ism,” later influenced the Anglican Church, and it became well
established in America in Colonial days.

Meantime, the “Brownists” developed—the Independents,
Separatists, or Congregationalists—who also were to have a pro-
found influence on American religious life. Robert Browne,
the founder of Congregationalism, openly supported the Ana-
baptist position—"‘that the church should return to the pattern
of Primitive Christianity,” with autonomous congregations—
and he even countenanced the separation of church and state.
The Separatists exercised the most “rigid inquisitorial control”
over morals and conduct, for they were Puritans. Persecution
drove several groups of them to Holland, and thus furnished
the “original nucleus” for the later New England Pilgrims.*

2. StATE CHURCHEs IN COLONIAL AMERICA.—America
became the melting pot of political, social, and religious ideas
and ideals, as well as of nationalities. But religious liberty for
all was not brought over to the colonies from Europe. On
the contrary, radical and conservative alike—left wing and
right wing—had essentially the same concept of establishing
God’s kingdom on earth through human, churchly endeavor.”

3 E. 8. Bates, op. cit., pp. 60-74.

® Ibid., pp. 74-78.
w Ihid,'pp. 83-86.



W. L. WILLIAMS, ARTIST

THE GOVERNOR BRADFORD HOUSE AT PLYMOUTH

Primitive Conditions Marked the New World’s Colonial Beginnings in the
Destined Land of Freedom. Many Believed 1t to Be Part of the “Wilderness” or
“Place” That God Had Prepared, as a Place of Refuge From Persecution

In Virginia, the first English colony, the Anglican was the
established church, and uniformity was enforced to a certain
extent. The second colony, Plymouth, was settled by the
Separatist Pilgrims, whose ideal was not so much that of
separation of church and state as of a community of the faith-
ful, covenanted together in single, local church fellowship for
the worship of God-—a basic Anabaptist concept.

The Massachusetts Bay Colony, established about 1630,
was not founded by Separatists, but by members of the Puritan
wing of the established church, though they used the Congre-
gational polity for practical purposes. In Massachusetts the
ideals of Calvin seemed about to be realized—the divine right
of pope and kings replaced by the divine right of the clergy
and magistrates. The Pilgrims at Plymouth were somewhat
milder, but in Massachusetts Bay the voter must be a church
member, and to become such he must be examined and passed
upon by the clergy.”

But in 1631 the newly arrived Roger Williams—the “pro-
foundest thinker that England gave to American history”’—

B Ibid., pp. 94, 95, 104, 105, 120, 124.
19
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sttuck at the central principle of the Massachusetts Bay oli-
garchy by demanding the Anabaptist principle of separation
of church and state. Forced to flee, he established Rhode Island,
the only colony where complete religious freedom was vouch-
safed to all—including Quaker, Jew, and Roman Catholic.”

Maryland had been the first colony to introduce “tolera-
tion” (not complete religious liberty) as a policy. But next to
Rhode Island, the Quaker colonies—Pennsylvania, New Jersey,
and Delaware—were the most liberal. All the proprietary
colonies had liberal tendencies because of their mixed popula-
tion. It was, indeed, this very diversity of religions that made
possible the separation of church and state, and gave a distinc-
tive character to American church development.”

1V. The Inadequacy of the Colonial Churches

In this new country, especially under frontier conditions,
the church, for various reasons, never kept pace with the
population. There were successive waves of migration from
other countries, of differing religious backgrounds,* and migra-
tions are, as Candler remarks, periods of definite peril and
moral danger to those cut off from established, vitalizing forces
and the old restraints. Qur Colonial forefathers were divided
into separate jealous colonies, with differing religious groups
in the lead, but in most cases with no dominant religion. Under
the stress of wars and frontier conditions and the inadequacy
of churches and pastors, religion declined, manners coarsened,
and intemperance and licentiousness prevailed. Even the estab-
lished churches were honeycombed with the unconverted. Such
was the serious situation in Colonial America on the eve of
the Great Awakening of the mid-eighteenth century.”

The early Puritans had been men of sturdy faith, strong
convictions, and deep moral earnestness. But their religious

22 1bid., o 123, 130, 134, 135, 149,

Retigion, g{}"m b oW, G dmepcgn State Fapers apd Related Bogrggnts on Freedom in

eonard W. Bacon, A History of Americen Christianity, pp. 36, 37.
15 Warren A. Candler. Great Revivals and the Great Republic, pp. 39, 40.
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life was controlled by the forbidding principles of duty and
fear, and their ultra-Calvinism practically denied man’s free
moral agency. In the attempt to hold the succeeding genera-
tions, the “Halfway Covenant” filled the churches in New
England with unconverted members, with general spiritual
and moral declension as a natural consequence.”

In the colonies where the Anglican Church was established,
the same spiritual declension was to be found, because political
considerations rather than spiritual qualifications governed
the appointment of the clergy. Furthermore, the great majority
of the colonists were not church members. Of the 101 voyagers
on the Mayflower, only a mere dozen were church members,
or even professing Christians. Sweet summarizes the situation
thus:

“That New England was the best churched section of the colonies
goes without saying, and here church membership was about one to eight
in 1760. In the Middle Colonies where the great new German and Scotch-
Irish immigration was coming to a larger extent than snywhere else, the
proportion of unchurched was much larger, and was perhaps something
like one to fifteen or eighteen. In the Southern Colonies the ratio of the
churched to the unchurched was not more than one to twenty; taking the
colonies as a whole, the ratio was something like one to twelve.” "

V. “Great Awakening” of Mid-Eighteenth Century

Then, in the middle of the eighteenth century, following
a generally acknowledged period of spiritual declension and
a low ebb morally, extraordinary efforts were put forth by
men aflame for God to induce their fellows to accept the over-
tures of Christ’s gospel. Such revivals of religion have always
stressed pre-eminently the salvation of the individual rather
than general social, political, and economic needs. It has been
said that society in motion is, in fact, always an individualistic
society; it is established communities that tend to embrace
institutional religion.

® Frank G. Beardsley, 4 History of American Revivals, chap. 2; sec also Wesley M.

Gewehr The Great Awakening in Virginia, pp. 3, 4.
W. Sweet, Revivalism in America, p. 18.
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The awakening first started in the middle colonies, and
was joined by Jonathan Edwards’ New England revival, which
reached out from the little village of Northampton. It spread
until the entire Colonial area from north to south and from
the seaboard to the utmost fringe of settlement had felt its
power. Edwards, the greatest theologian of the Great Awaken-
ing, pressed hard on justification by faith, even though some ot
his sermons were lurid, such as “Sinners in the Hands of an
Angry God.” Abhorrent as such preaching might appear today,
it served to arrest the laxity and religious indifference of the
time. This revival spirit was exemplified by such preachers
as Frelinghuysen, Blair, and Tennent (the founder of the
famous Log College in Neshaminy, Pennsylvania), and others.”

Chiefest among those promoting the Great Awakening in
America, came to be the eloquent Anglican George Whitefield
(1714-1770), of the Evangelical (or Wesleyan) Revival in
Britain. The great British revival under John and Charles
Wesley not only averted the danger of Deism, and established a
great denomination, but also quickened Nonconformist groups
to new life. And the Anglicans derived from the Wesleyan
movement the spiritual impulse that later established the tract,
missionary, and Bible societies, as well as the Sunday school,
which constituted the beginning of popular education.

While this Old World revival was overwhelmingly Armin-
ian in tone, the Great Awakening in America was decidedly
Calvinistic, although embodying Methodist principles. White-
field, though himself a Calvinist, did not preach his Calvinism.
Rather, he emphasized the experience of “justification by faith
and the new birth, leaving men to find their election by
experiencing saving grace.”* If he had preached outright
Wesleyan Arminianism, he would have aroused controversy
and hindered unity. Hence, steering between the two, his
message had the widest appeal. Allusions to the resurrection,
the second coming of Christ, and the judgment occur frequently

13 F. G. Beardsley, Religious Progress Through Religious Revivals, p. 7.
1® W. A. Candler, op. cit., p. 77.
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in his preaching. Furthermore, the revival enthusiasm of this
period (1740) as “partly generated by the widespread belief
that the unprecedented movement presaged the imminent
coming of the millennium,” was a view promoted by Edwards
and many of his followers.”

Invited to Georgia by the Wesleys, who had been in this
country, Whitefield also preached in Philadelphia, New York,
Charleston, Boston, and other centers with increasing success,
until multitudes were called back to God through his ministry.
But partly because of strife over emotional extravagances, and
partly because of the conditions of the succeeding period, the
religious quickening was not permanent, and theological con-
troversy followed. The various denominations shared in the
harvest of conversions, but the revival brought to the Presby-
terians the temporary “New Side”-“Old Side” division. And
to New England Congregationalism, the controversy between
Calvinism and Arminianism led eventually to the permanent
Unitarian schism.

Nevertheless, the Great Awakening had many positive
results. Aside from revitalizing religion for thousands and com-
bating frontier irreligion and imported rationalism, it produced
significant by-products. It aided indirectly in bringing equal
freedom to all religions: it stimulated education, missions,
social consciousness, and humanitarianism, and started move-
ments “whose consequences for good in American life are
beyond exact calculation.” *

VI. America Achieves Separation of Church and State

It has been well said that the two most profound changes,
or revolutions, in the entire history of the Christian church have
been, “first, the change of the church, in the fourth century,

20 §. E. Mead, Nathaniel William T aylor, pp. 12, 13. .
AW, W, Sweet Religion in Colonial Amenca, 317. On the Great Awakening, see
G. Beardsley Relzgzous Progress, chap. 1; Ben}amm RlCe Lacy, Jr., Revivals in the Midst of
the Years, chap. 2; W. A, Candler, op. at chap W. W, Sweet Revivalism in America,
chaps. ..-4 L. W. Bacon, op. cit., chap 11, Chapell The Great Awakening of 1740;
Joseph Tracy, T he Great Awakemng
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COLUMBUS REPORTS TO FERDINAND AND ISABELLA

He Recounts the Providences of His First Voyage to the “Indies,” Considering
Himself to Be God’s Messenger for the Opening of the World to the Preaching of
the Gospel Before the End of the Age

from a voluntary society having in its membership only those
who were members by their own choice, to a society conceived
as necessarily coextensive with the civil community and en-
dowed with the power to enforce the adherence of all members
of the civil community; second, the reversal of this change,” or
the return to persuasion—with that second reversal accom-
plished in America in the eighteenth century.® Sidney E. Mead
pertinently lists four key factors as bearing upon the accom-
plishment ® of this “reversal™:

First, no one “right-wing” church could be a dominant
majority in Colonial America. “By the time of the Constitu-

22 Winfred E. Garrison, ‘‘Characteristics of American Organized Religion,” The Annals
of the American Academy of Political and Social Science, March, 1948, p. 17; see also Alvin
W. Johnson and Frank H. Yost, Separation of Church and State in the United States, p. 256.

23 From Sidne\{l E. Mead’s able lectures on “Christianity in America,” a course given
at the University of Chicago, 1950, and used by permission.
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tional Convention (1787), it had become clear to them that
the only way to get freedom nationally for themselves was to
grant it to all others”; thus “these groups cancelled each other
out.”* And the immense geographical spread of the New
World made effective persecution impossible.

Second, during and following the Great Awakening of
the eighteenth century, left-wing membership increased and
there was a shift of emphasis from intellectual belief to personal
religious experience, from the sovereign reign of God in the
total community, to the reign of God as sovereign in the indi-
vidual human heart.”

Third, rationalism had by this time permeated the intel-
lectual classes. Civic leaders like Franklin, Jefferson, and
Madison—largely deists—advocated religious liberty on the
principle—

“that Religion, or the duty which we owe to-our Creator, and the manner
of discharging it, can be directed only by reason and conviction, not by
force or violence; and, therefore, all men are equally entitled to the free
exercise of religion, according to the dictates of conscience.” *

Both deists and left-wing Evangelicals looked upon religion
as a personal, individual relationship with God, and the church
as a ‘“voluntary society.”” The positive movement for the
separation of church and state, and for equality of all religious
groups before the law, therefore, sprang essentially from the
joint activities of the large left-wing Protestant groups, par-
ticularly the Baptists and Quakers, along with those ol the
rationalistic leaders.”™

Fourth, for the first time a group of civil states was to be
found where the large majority—90 per cent, says Garrison—

2§, E. Mead, ““Chrigtianity in America,” lecture 4, pp. 1, 2.

2 Ibid, (See also H. W. Schneider, The Puritan Mind, pp. 106, 107, 126.)

2 Virginia’s ‘‘Declaration of Rights,”” sec. 16 (prepared by Patrick Henry and James
Madison, and adopted June 12, 1776), in American Archives, 4th series, vol. 6, col. 1562;
quoted also in American State pupers and Related Documents on Freedom in Religion, p. 97.

% See W. W. Sweet. “The Protestant Churches,”” The Annals of the American Academy
of Political and Soctal Science, March, 1948, p. 45. .
8 S E. Mead, “Christianity in America,” lecture 4. pp. 2. 3.
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were without religious affiliations,” yet were largely influenced
by the prevailing pietistic left-wing and rationalistic views,
together with the rather widespread anticlerical sentiments
floating about. And although the Federal declaration for reli-
gious freedom did not automatically abolish church establish-
ments in the States, complete religious freedom was achieved
in all the States through democracy, religious toleration, and
the growth of the “‘sect” groups which, taken together, clearly
outnumbered those of the establishments.”

In the swift transition period from 1775 to 1800, marked
by the Declaration of Independence, the successful Revolution,
the consolidation under the Articles of Confederation and the
new Constitution, long-cherished ties were severed with parent
European churches, and national religious freedom was estab-
lished, with that peculiarly American phenomenon—an array
of varied and independent churches, or “denominations,”
equally protected and equally free of governmental support
and control. Then came the Great Revival at the turn of
the century, and many new trends and developments in the
new nation that show the significance of this crucial period in
American affairs.

As Mead sums it up, “during the Colonial Period several
religious groups, transplanted from FEurope, meant to per-
petuate their European religious patterns in America.” " But
these Old World patterns of uniformity ultimately broke down,
in successive steps, from religious toleration to real religious
freedom, and eventually to complete separation of church and
state, with all religious groups on an equal and voluntary
basis. The left-wing church groups of the “‘sect” type grew
at the expense of the right-wing churches, and the “‘pietistic-
evangelical-revivalistic”” tendencies predominated. Latourette
well observes:

“The Christianity which developed in the United States was unique.

W. E. Garrison, op cit., p. 20.
S. E. Mead. ““Christianity in America,’’ lecture 4, pp. 3, 4.
S. E. Mead, “Christianity in America,”’ lecture 6, pp. 1. 2.
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It displayed features which marked it as distinct from previous Christianity
in any other land.” *

So the end of the eighteenth century and the beginning
of the nineteenth marked the rise of the free American denomi-
nation,” the beginning ol the Great Revival, and the triumph
of left-wing Protestantism in the battle of revealed religion
versus “French infidelity.”*

VII. The Dual Revolt Against Calvinism

Two radically different trends away from the prevalent
Calvinist “orthodoxy” came into the foreground toward the
end of the eighteenth century—Deism® and Arminianism.”

1. DEsM AND THE RIGHTS OF MAN.—Deism stemmed out
of the concept of rationalism’s “natural religion,” which paral-
leled Locke’s philosophy of the natural rights of man. From
English sources before the Revolution, and especially from
admiration for the French during and after the war, Deism
became popular in the new American democracy. It flourished
particularly on the unchurched frontier. The excesses of the
French Revolution were popularly regarded as the inevitable
fruitage of Deism.” The stage was set for coming developments.

The publications of Ethan Allen and Thomas Paine and
the rise of deistic societies and antichurch movements gave
the signal for Timothy Dwight, and scores of other defenders
of revealed religion,” to launch an all-out attack on “French
Infidelity.” The Great Awakening had already demonstrated

32 Kenneth Scott Latourette, A History of the Expansion of Christianity, vol. 4, p. 424.

3 The Conﬁreganonahsts and Baptists were already completely independent, ‘and_the
Presbyterian, Dutch and German Reformed, Quaker, g Moravian groups called for little
change. The Methodist and Anglican (Protestant EplSCOpal ) bodies quickly made their ecclesi-
astical reorgamzatlon

Mead, ““Christianity in America,” lecture 5, p. 1.

3" Deism believed in a personal God as the Creator but rejected the divine inspiration

and revelanon of the Bible and the direct personal intervention of God in human affairs.
6 On Armmlamsm see note on p. 28.

37 8. E. Mead, “Christianity in_America,” lecture 5, 3. Such, for example, was the
contention of Jededlah Morse in a Fast Day sermon in Boston on March 23, 1798. See
pPD- 9-1 2 of this volume,

38 On Timothy Dwight, see pp. 153-163 of this volume.
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effective methods in reaching and moving the populace, and
soon Deism and “French infidelity” virtually disappeared under
the tidal wave of the new revivalism.”

And in all this, be it noted, Bible prophecy occupied a
central place; by scores of outstanding religious leaders, as we
shall soon see, it was regarded as one of the supreme evidences
of inspiration, as an infallible light on the immediate times
and their final outcome, and the supreme weapon against
infidelity.

2. ARMINIANISM’S REVOLT AGAINST CALVINISM.—But more
important to American church development than the issue over
Deism, was the revolt of Arminianism.” Like Deism, partly an
importation from England, it was nevertheless a native protest
against American Calvinism, and was colored by American
democracy. The Calvinists, whose endless arguments over doc-
trinal minutiae had aggravated the situation, submerged their
chief differences to present a solid fighting front not only against
Deism but also against the growing Arminian menace within
the church.

Arminianism, in essence, teaches that the supremacy of
God is conditioned on the human freedom of will, which He
has voluntarily given to man, and it places squarely on the
individual the responsibility for his own sins and for his
decision to accept salvation. It forced the Calvinists, in answer-

39 See H. M. Jones, America and French Culture, 1750-1848, pp. 410, 411.

% Arminjanism is 2 term hard to define. Originally the system of the learned Dutch
theologian Arminius (1560-1609), it was a negation of Calvinist dogmatism, a protest against
certain ideas regarded as implicit in the doctrine of the absolute sovereignty of God, which
almost made Him the author of sin—dogmas such as limited atonement, irresistible grace.
and the complete defravity of man. Arminianism asserted ‘“(a) the universality of the benefit
of the Atonement; (&) a restored freedom of the human will’’; although m doing this it care-
fully rejected, with Calvinism itself, the idea of ‘‘reliance placed upon human nature alone.”’
teaching the principle that man is entirely dependent on the grace of the Spirit of God for
salvation. (Frederic Platt, ““Arminianism,”” in James Hastings, Encyclopaedia of Religion and
Ethics, vol. 1, pp. 808, 8 L.

Arminianism occupies the middle ground between overdepreciation and overemphasis
on the human—*“a uia media between Naturalism and Fatalism.” (Ibid., p. 811.) Armin-
ianism advocated moderation and toleration and tended to distrust creeds. It 1s because of this
fact that later Dutch and English Arminians went to extremes of emphasis on the human element
and became allied with Arianism, Socinianism, or Pelagianism, which have no true connection
with pure Arminianism. The drift toward Rationalism and Latitudinarianism was not a neces-
sary consequence of Arminianism, as is proved by the fact that it was the basis of Methodism
“whose leaders re-stated Arminianism in modern theology in its purest form, and vitalize
it with the warmth of religious emotion and the joyous assurance of the Evangelical spirit.”
{fbid., p. 813.)
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ing it, to modify their own statement of doctrine. And many
a Calvinist revivalist, calling men to a voluntary decision, came
under suspicion on the score of his Arminian implications.
American Calvinism was attacked not only through the evan-
gelical emphasis of Methodism but also through the liberal
angle of the New England Unitarian schism.

VIII. New American Arminian Denominations

1. Tae Heart oF THE UNITARIAN CONTROVERSY.—During
the period of comparative indifference between the Great
Awakening and the Great Revival at the end of the eighteenth
century, American Unitarianism developed slowly as the
liberal wing of Congregationalism, drawing its leadership from
native and antirevivalist intellectualism, its theology from the
literature of English liberalism and of Arian-Arminianism,” and
its easy-going optimism from Boston culture, prosperity, and
world trade. The closer contact of eastern New England with
the Old World allowed Arminianism and “liberal theology”
to take greater root in that region.”

Unitarian leaders such as William Ellery Channing em-
phasized “the loving kindness of God, the nobility of man, and
the joy of a religious life.” ” They avoided Joseph Priestley, the
radical Unitarian exile from England; they disclaimed English
Unitarianism, and acknowledged the name merely as denoting
their disbelief in the traditional doctrine of the Trinity, not
the more radical belief, as commonly understood by the term
in England, that Christ was merely human. Nevertheless, the
New England Unitarians and orthodox Congregationalists
finally separated after legal battles over church property. The
Unitarians won more than one hundred churches in eastern

. *# One of the main sources was in the writings of the English dissenters, particularly of
Whitby and Taylor. It is interesting to note that Whitby, who was both Arminjan and Arian,
%ont!nbgted the postmillennialism which Edwards and his successors propagated here in New

ngland.

269 12 Williston Walker, A History of the Congregational Churches in the United States,
p-

"4z Alice Felt Tyler, Freedom’s Ferment, p. 27. For discussions of the Unitarian separa-
tion, see Williston Walker, op. cit., pp. 329-346; W. W. Sweet, The Story of Religion in
America, pp. 347-349.
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New England, and the most prosperous and cultured part of the
population.

At first the Unitarians moved only to Arianism, which
“did not lessen for them their implicit faith in his [Christ’s]
revelation or their recognition of the beauty and glory of his
divine character.” “ But a later period of radicalism brought in
the new theory that the spiritual message is “inward,” and not
outward, “directly to the soul of a man,” and not through the
mediation of a person or a book.” Although tolerating all shades
of opinion, the Unitarian Church moved far beyond the liberal-
ism of Channing’s day. The human emphasis in place of a
supernatural message soon channeled Unitarian zeal and ideal-
ism into humanitarian enterprises. The ideals of Transcen-
dentalism, expressed by some of the most noted literary lights
of New England, were of Unitarian origin.

2. THREE NEw ENcrLanp MovEMENTS Arise.—Following
the American Revolution, while the Unitarian controversy
still remained a matter of theory rather than of action, three
humbler Arminian movements rose to attack Calvinism. Sepa-
rating from New England orthodoxy, they soon formed sects
—the Universalists, the Freewill Baptists, and the “Chris-
tians.” “ And the Great Revival produced frontier schisms that
formed new denominations, like the Cumberland Presbyte-
rians and the western branch of the “Christians”—and later the
Disciples.” The Universalists, repudiating the Calvinist “limited
atonement”’ (for the elect only) carried their “universal atone-
ment’” to the extreme of universal salvation; they later became
closely identified with the Unitarians.® The Freewill Baptists,”

* George Willis Cooke, Unitarianiym in America, p. 15. He defines the Arian position
by saying that they insisted on the language of the New Testament; they reg;arded the Son
as subordinate to the Father. as in_the ancient family. but they believed in Christ’s pre-existence.
His supernatural character and mission, that He was the creator, or that the world was created
“by means of the spirit that was in him, and that every honor should be paid him except that
of worshipping him as the Supreme Being.” (Ibid., p. 56.) The Unitarians denied (a) the
depravity of human nature. (&) the worship of Christ as God, (¢) the substitutionary atonement
as the means of salvation.

% Jbid., p. 199.

18 David M. Ludlum, Social Ferment in Vermont, 1791-1850, pp. 31-36.

7 For the Cumberland Presbyterians and the Disciples, see pp. 33-35.

1S Universalists believe in universal salvation for all souls. Today there are few churches
in Europe bearing the name Universalist, but the doctrine finds favor and, in instances, open
advocacy. Denominational organization in this country followed the introduction from England
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drawing off from the Calvinist Baptists because of irrecon-
cilable doctrinal differences, multiplied rapidly in the beginning
of the nineteenth century.

3. THE Positions oF THE “CHrIsTIANS.”—The third group,
the “Christians,” or Christian Connection, who attempted to
end all denominational and creedal differences, need a little
explanation, because they are often confused with the later
and more numerous Disciples of Christ. They were a fusion
of three schismatic groups.”

Originating as part of the revolt against the restraints of
Calvinistic creeds, they insisted on Christian character as the
only test of fellowship, and their only creed the “plain language,
and understanding of the Bible according to average judgment,
as to meaning and interpretation.” A member might likely have
declared himself “neither Unitarian, Trinitarian, an Arian or
Socinian, but simply a Christian.”* Thus, although holding
various views, the anti-Calvinist Christians fell easily into the
classification of anti-Trinitarians as a result of their reluctance
to be bound by a “metaphysical” theological term not found

of the teachings of James Relly by Jobn Murray about 1770. Most Universalists are Unitarians
in Christology. The original Universalists denied any punishment for sins except the conse-
quences in this life, but most of them now, like the Restorationists, who broke off from them
in the 1830’s, maintain that the wicked will pass through temporary punishment after death.
(See Richard Eddy, Universalism in America, vol. 1, Introduction; George T. Knight, “Uni-
versalists,” The New Schaff-Herzog Encyclopedia, vol. 12, pp. 96, 97.)

¢ The first church of the Freewill Baptist group arose about 1780 at Durham, New
Hampshire. Jobn Randall’s search for a faith that would satisfy led him first to forsake the
coldness of Congregationalism, and then to adopt the Baptist principles. Next, disfellowshlpged
for his Arminian position, he finally ventured to orgamize his own sect. In the eark 1800’
these Arminian Baptists grew rapidly, founding more than one hundred societies in Vermont
alone. They were always ‘‘on the evangelical side of every doctrinal dispute of the day,” and
in the forefront of every reform movement—temperance, antislavery, antimasonry, and women’s
rights. (D. M. Ludlum, op. cit., p. 85; Oliver Johnson, William Lloyd Garrison and His
Times, p. 75; 1. D. Stewart, The History of the Freewill Baptists.)

5 One came from the Virginia Methodists (1792), led by James O’Kelly; one from the
New England Baptists, led by Abner Jones, of Vermont (1802); and one from the Kentucky
Presbyterians, under Barton W. Stone (1803), later uniting under the simple name of Chris-
tians. In 1829 Barton W, Stone and a large number of the Churistians in Kentucky and OChio
joined with the Campbellites, or Disciples of Christ, with the result that many congregations
of the resultant denomination, especially in the South, are called Christian churches. But_the
original “Christians’” were the threefold anti-Calvinist body whose general meetings in New
England in 1809 led to the formation of a general confercnce in 1820, called the ““Christian
Connection.” More recently designated officially as the ‘‘Christian Church (General Convention
of the Christian Chureh),”’ this body merged in 1931 with the Congregationalists to form the
General Council of Congregational and Christian Churches, with Jocal groups calling themselves
either Christian or Congregational, as they might prefer. (On the history of the earlier Chris-
tians, see Milo True Mornll, A History of the Christian Denomination in America; also his-
torical and doctrinal statement in the U.S. Census volume, Religious Bodies, 1936, vol. 2.
part 1, pp. 524, 525.)

51 M. T, Morrill, op. ¢it., p. 185.
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in Scripture.” “The Bible only” was their watchword. Morrill
puts it thus:

“Never for a moment have they surrendered the Bible, nor its simple
direct use. People who have dubbed the Christians ‘Unitarian’ and other
harder names, failed to appreciate their standpoint, and misapprehended
their intention. True religious freedom avoids all theological dogmatism.
Freedom and revivalism have always characterized the Christians. Their
fold has included men of all opinions, and men of deep convictions, but
by mutual consent they laid aside their speculative opinions and divisive
tenets in favor of practical Christianity, plain Scriptural teaching and
winning men to Christ.” *

4. CaLvinism’s ProBrLEMs 1N THE NEw WEsT.-—The
frontier conditions necessitated, as many thought, a more
unified organization than Congregationalism. Therefore, be-
tween 1801 and 1837, Presbyterianism and Trinitarian Con-
gregationalism tried out a “Plan of Union.” The Presbyterians
profited more from this. But they would not consent to
subordination of the doctrines of predestination, original sin,
and election, to revivalism, or to the employment of ministers
without full formal education. And rather than yield on these
points, they allowed the Cumberland Presbyterian Church®
to develop and take over their most promising western section
in Kentucky. Ecclesiastical trials—for example the celebrated
cases of Albert Barnes, Asa Mahan, and Lyman Beecher in
the 1830’s—were followed by the split between the “Old
School” conservatives and the “New School” progressives, with
strength wasted in dogmatic controversy that might have gone
into growth. So the Methodists, Baptists, and then the Disci-
ples took the definite lead in the new West.”

5. THREE GREAT FRONTIER SECTS FORGE AHEAD.—On the
Western frontier—the mountains and the Ohio-Mississippi

‘52 [n the appeal to ‘‘plain language,” some of them seem to have been influenced by
anti-Calvinist arguments currently used by the liberals concerning the ‘“proper Sonship” of
Christ, when they inquired ‘“‘how the Lord could be God and the Son of God in a proper
human sense at one and the same time’’—the question rising, of course, from their insistence
that words describing divine relationships must be used in a human sense. But these frontier
revivalists and fundamentalists stood at the opposite pole from the Unitarian intellectuals
and ]ibeﬁraa}s of Bostons, and should not be confused with them.

3 See p. 43.
$5 E. S. Bates, op. cit., pp. 322, 323,
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valley—three left-wing groups took the lead. The most suc-
cesstul of these were the Arminian Methodists, who had been
organized in 1784, with Francis Asbury as the first American
bishop. They stressed “original virtue,” says Bates, rather than
“original sin,” and held that man had the power, with God’s
enabling grace, to escape the consequences of the Fall and to
avoid eternal punishment. They threw open the gates of
heaven not only to the “elect” but also to all who truly willed
to enter. And they held that in this life one might have the
“certitude of salvation,” the two steps, or stages, to this being
“justification” and “‘sanctification.” Meanwhile, the Baptists,
Congregationalists, and Unitarians fought over control in New
England, and the Presbyterians held Pennsylvania. But the
itinerant-preacher system, successfully used by the Waldenses
and the Wryclifites, and revived by the Methodists, was best
suited to the needs of the frontier. For thirty years stalwart
circuit riders, like Peter Cartwright, resolutely “carried salva-
tion” to the Western wilderness.” And the camp meeting was
taken over as a Methodist institution.

Likewise, into the West and South went the Baptists—
“soft-shell’” and ‘“hard-shell,” “general” and “particular.” The
Freewill Baptist movement spread from New Hampshire to
the Northwestern frontier. A line of liberal Baptist colleges
extended from Maine to Minnesota. Disputes with other groups
over immersion versus sprinkling were common, and among
themselves over Calvinism and foreign missions. The Calvin-
istic Baptists made the greatest gains—including large Negro
accessions—in the South; however, there was little to distinguish
the Southern Baptists from the Methodists except the name.”

6. DiscipLEsS ORGANIZE AS SEPARATE Bopy.—The third of
the great frontier sects was an indigenous American product,
the Disciples of Christ, also called Christians, founded by the
Scotch-Irish Presbyterian preacher, Thomas Campbell (who

% Ibid., pp. 325, 327, 328.
57 Ibid., pp. 330°332.
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came to America in 1807), and his son Alexander, who was
associated with his father’s work from 1810 onward. The elder
Campbell’s revolutionary proposal for reuniting all Protestants,
by exchanging simple Bible teachings for creeds, brought down
upon him a vote of censure from the Presbyterian synod in
Pennsylvania. He then began to preach in the homes of his
friends, holding “the Bible only” as his rule of faith. “Where
it speaks,” he said, “we speak; where it is silent, we are silent.” *

The Campbells did not desire to establish a separate sect.
A Christian Association (not a church) was therefore estab-
lished in 1809, without a paid ministry. They welcomed all
Protestants who wished to join. Alexander Campbell took his
stand for adult baptism only, and so, between 1813 and 1832,
they were affiliated with the Baptist Church as its most radical
group.”

But in 1816 Alexander Campbell virtually discarded the
OI1d Testament, or “the Law’—as the letter, the ministration
of condemnation and death—in contrast with the New Testa-
ment gospel of the Spirit, the ministration of righteousness,
the law of liberty and Christ. Nor did he require a public
expression of Christian experience before baptism, as the
Baptists did. As doors were now closed against them, in self-
defense the “Campbellites” soon felt forced to abandon the
dream of a unified Protestant church and to form themselves
into a separate denomination—the Disciples of Christ. These
were joined by Barton W. Stone and a group of the ex-
Presbyterian “Christians,” and by other groups, increasing
their membership from 10,000 in 1830 to 250,000 in 1850.

Walter Scott, one of their fiery evangelists, converted in
1819, cherished a belief in the imminent second coming of
Christ. And Alexander Campbell, whose debates with deist
Robert Owen and the Catholic Bishop Purcell were among
the high lights of the times, significantly changed the name of

58 Ibid., pp. 333, 334.
59 Ibid., pp. 334, 335.
6 Jbid., pp. 335-337.
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his journal, The Christian Baptist, to the Millennial Har-
binger,” and began to stress the prophecies.

But the development of the distinctly American system
of varied, voluntary, and completely autonomous denomina-
tions cannot be understood except in its setting of another
distinctive phase of American religious life—the Great Revival
of the early nineteenth century. Both old and new denomina-
tions still show marks of the influence of that fervent revivalism.
This we shall survey in the next chapter.

st Ibid., pp. 333, 336. For the prophetic interpretation in this periodical, see pp. 258-268
of this volume.



CHAPTER TWO

The Great Revival

and the Camp Meeting

Just as the Great Awakening, in the midst of the eighteenth
century, had turned the tide against forces of irreligion in
the colonies, so the Great Revival, at the beginning of the nine-
teenth century, saved the church of the infant nation from
decadent ecclesiasticism and rationalistic unbelief, gave it a
sense of its vital mission to the world, and stimulated the great
missionary and philanthropic movements of the nineteenth
century. Following the Great Awakening had come a spiritual
decline, as a result of the French and Indian War and the
unrest culminating in the Revolution. The rise of Deism
paralleled the theory of the natural rights of man. The success-
ful Revolution and the new Republic brought not only the
Declaration of Independence and the Bill of Rights but also
a reaction against “orthodoxy”’; and the pendulum swung to
the other extreme.

1. Ebbing Spirituality Precedes Revival

According to Bacon, “the closing years of the eighteenth
century show the lowest low-water mark of the lowest ebb-tide
of spiritual life in the history of the American church.”* After
the Revolution, skepticism rolled in like an engulfing tide
from France, the more easily because of America’s affection
for the land of Lafayette; and emancipation from religious

1F. G. Beardsley. Religious Progress, pp. 26, 27; Daniel Dorchester, Christianity in
the Um'zteﬁ States, pp. 195, 338

s

W. Bacon, op. cit., p. 230.
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tyranny was regarded as the rightful sequel to political eman-
cipation. Men were charmed with the subtle French wit of
the Encyclopedists, who contended that religion was a trick
of priestcraft, revelation was without authority, and moral
obligation a needless incumbrance; that matter was eternal,
and thought was merely the result of elective affinities; there-
fore animal pleasures were actually the only happiness. Such
was the contemporary picture as painted by Timothy Dwight,
president of Yale, and by other competent witnesses.’

Many American colleges became “hotbeds of infidelity”
instead of training schools for Christian leadership. Thus it
was with William and Mary in Virginia, Harvard in New
England, the University of Pennsylvania, and others. When
Timothy Dwight came to the presidency of Yale, in 1795, he
found it honeycombed with “atheistical clubs,” where the
students cynically dubbed each other “Voltaire,” “Rousseau,”
“D’Alembert,” and the like. Princeton had apparently only
two students who professed Christianity. Conspicuous civic
leaders had aligned themselves with Liberalism, and some with
French Deism. “Cold Unitarianism and frigid ethical theories”
made heavy inroads' Infidelity was particularly noticeable
on the Western frontiers, where great sections were isolated,
without a preacher or a church, and where Paine’s Age of
Reason had, for many, virtually supplanted the revealed Word.
Various towns were named after Frenchmen, such as Rousseau.?

Voltaire, who is said to have boasted that soon the Bible
would be a forgotten book, fascinated men with his brilliant
skeptical wit, and infidel clubs flourished everywhere. Thought-
ful men feared that mankind was heading toward some grave
unseen crisis or revolution. Paralleling this growing infidelity,
dueling increased, drunkenness became prevalent, family ties
weakened, and many chuxches lost ground.’

rthur B. Strlckland The Great American Revival, pp. 25-29; D. Dorchester, op. cit.,
PP 287 288 313 324; F. G. Beardsley Religious Progress, pp. 27, 28. X
Strlckland, og nt, pp. 28-34; F. G. Beardsley Religious Progress, p. 29;
W. A, Candler op. cit., p%
5 F. G, Beardsley elzgzous Progn's: 30.
5D Dorchester, op cit., pp. 341, 342 347; A. B. Strickland, op. ct., p. 36; L. W.
Bacon, op. cit., pp. 231, 232.
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At the close of the Revolution, great streains of emigrants
moved westward toward the headwaters of the Ohio and south-
ward through the valleys of Pennsylvania and Virginia, into
the Piedmont sections of North and South Carolina, and
Georgia, or down the Ohio and Holston rivers into Kentucky
and Tennessee. © Wrenched away from former social and reli-
gious ties and restraints, the settlers spent all their energies
in wresting a livelihood and security from the raw wilderness.
So lawlessness and intemperance were common. The desperate
moral conditions of Logan County, Kentucky,” described by
Peter Cartwright, celebrated Methodist pioneer preacher, pre-
vailed, in varying degrees, in all the pioneer country. Only a
saving tide of religion, similar to the Wesleyan revival and the
Great Awakening, could reclaim this frontier territory.

II. The Great Revival Molds the Nation

1. FrRONTIER REVIVAL “SAVES” THE WEST.—What is known
as the Great Revival of 1800, but continuing with greater or
less constancy into the early forties, really began with local
forerunners in Virginia as early as 1787. In 1794 a profound
sense of dissatisfaction with the marked spiritual declension
led to circular letters appealing for nationwide “Aaron and
Hur Societies,” to uphold the ministers’ hands through inter-
cession. And about 1800 there was a “simultaneous outbreak
of revivalistic phenomena” among Presbyterians, Baptists, and
Methodists."

Following up the western emigrants, rode the itinerant
Methodist circuit riders. And in 1796 James McGready, a
“terribly earnest” Presbyterian preacher, moved into Logan
County, Kentucky. Holding a modified form of Calvinism, he
stressed the necessity of knowing where and when conversion
took place—a new note in Presbyterianism. Preaching with

S birebity S Boier Cartirisht, pp. 24, 25.

Blizaberh k. Nottasmies, Avehocin s i Frootter i Seiandy 08, eite PPy, 43,49

the forerunners of the revival, see Lacy. op. cit., pp. 67-73; W. W. Sweet, Revizalism in
America, pp. 118-120.



THE GREAT REVIVAL AND CAMP MEETING 39

unusual power, he drew large crowds. Soon two brothers,
William and John McGee (or Magee), one a Presbyterian
minister and the other a Methodist, came to the Cumberland
country of Kentucky and Tennessee, likewise preaching with
amazing results.”

In July, 1800, in Logan County, thousands encamped in
the woods for several days to hear the long-neglected gospel; this
was evidently the beginning of the increasingly frequent and
effective camp meetings. In August, 1801, the huge camp meet-
ing at Cane Ridge, in Bourbon County, lasted nearly a week.
An estimated twenty or thirty thousand people came, and four
or five preachers, including Methodists and Baptists, had to
speak simultaneously to different sections. All denominations
benefited with accessions and quickened spiritual life.”

The narrative sounds almost like the accounts of White-
field’s preaching back on Boston Common or at Blackheath,
England, Candler declares. There was a startling awakening
as an uncommon need was met in an uncommon way. The
revival ran all through the Cumberland and Ohio country. The
Presbyterians, however, soon dropped the camp meeting plan,
whereas the Methodists took it over, under William McKendree
(later bishop), who used it mightily for the “winning of the
West.” The Cumberland Presbyterian Church was also the
direct result of this revival, and others grew out of the move-
ment.”

Certain excesses and irregularities were to be expected
under frontier conditions. But the whole face and tone of
society was definitely changed in Kentucky and in other sections.
Something extraordinary had happened that confounded infi-
delity. Soon these intensifying revival fires, which had been
burning in various localities in the East, were fanned into a

10 Frederick M. Davenport Primitive Traits in Religious Revivals, pp. 67, 69; W. A.
andlu 017 ut p. ; F. G. Beardsl ey, R(IZEZOZHPIOUIBSS p. 33.

Cand]er op. cit., pp. 159-162; L. W. Bacon, op. cit., pp. 235, 236; F. G.
Beardsley Rplzazouc ngrzss pp- 34, 35. Barton W. Stone, Jater associated with Alexander
Campbell and the DlSClples of Christ, tells not on]y of these great encampments but of their
strange physical accompammenls Men fell. ““slain’’ as in battle, sometimes remaining ‘‘smit-
ten’’ for hours hefore obtaining ‘‘deiiverance,” and then would testify with power to the
surrounding multitudes. (W. A. Candier, ab ctt., pp. 160, 161.)

12 W. A. Candler, op. cit., pp. 162-167.



40 PROPHETIC FAITH

national conflagration. Religious leaders everywhere recognized
it as the Great Revival.

2. EasTERN REvivaAL FosTErs NEw ENTERPRISES.—Fast of
the Alleghenies the revival was scarcely less influential and bene-
ficial, though less tumultuous. So a revival of national extent,
in widely scattered centers, from north to south and east to
west, came at the very time it was so greatly needed.

It deeply influenced the colleges of the East. Yale, for
example, was shaken to its very heart as the result of President
Timothy Dwight’s incessant warfare on skepticism. More than
two hundred young men were converted, many of whom en-
tered the ministry. Four distinct revivals occurred during his
administration, and thirteen between 1812 and 183%7—some
of the converts coming to render distinguished service in the
evangelization of the West and profoundly affecting the life of
the nation. In addition, the Great Revival introduced a new
era in the work of missions, at home and abroad, in the publi-
cation and circulation of religious literature and in philan-
thropy and reform.®

Samuel J. Mills, of the famous Haystack Prayer Meeting,
had been converted in the Revival of 1800. He was instrumental
in making Williams College the virtual birthplace of American
foreign missions. In a students’ secret missionary society Mills
and his associates—including Gordon Hall, Luther Rice, and
Adoniram Judson—were the means of founding the American
Board of Commissioners of Foreign Missions.* But that was
not all. In 1813 and 1814 Mills and others went on missionary
tours of the West, and found great spiritual poverty and desti-
tution of Bibles in vast tracts of country. This resulted in the
organization, on May 8, 1816, of the American Bible Society
in New York City. This noteworthy enterprise is therefore also
directly attributable to the Great Revival of 1800.°

18 Jbid., 169, 170; F. G. Beardsley, Religious Progress, p. 37. For other college
revxvals see D %)orchester op. cit., pp- 37 , 8.
Latourette, op. cit., vol. 4, 79-81.
A Candler, op. cit., pp 172- 175 L W. Bacon, op. cit., p. 256; F. G. Beardsley,
Religious Progress, PP- 84-,
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And from this period of the Great Revival came the
American Tract Society (1814), likewise the American Edu-
cation Society (1815), the American Home Missionary Society,
the American Sunday School Union (1824), and the midweek
prayer meeting as well. This period also marks the founding
of the religious periodicals of America—from the Hartford
Evangelical Magazine of 1800, on through the Presbyterian
Religious Remembrancer (now the Christian Observer) in
1813, the Congregational Boston Recorder in 1816, the Baptist
Watchman in 1819, the Methodist Zion’s Herald in 1822, and
the Freewill Baptist Morning Star in 1826—to a total of thirty-
seven by 1828. One of these, the Christian ddvocate of New
York, reported the largest circulation of any paper in the world
except the London Times.™

In the Great Revival “there was no Wesley, no White-
field, no Luther around whose personality the movement
centered.” ™ Perhaps the most conspicuous personalities were
President Timothy Dwight, who drove back French infidelity
and skepticism from the colleges, and Bishop Francis Asbury,
who set in motion the army of itinerant Methodist evangelists
from New England out to the Western frontiers. To these was
later added the noted Charles G. Finney. As truly as the Great
Awakening prepared the way for the new Republic, says Lacy,
so the Great Revival “saved the new nation from French infi-
delity, crass materialism, rapacious greed, godlessness, and out-
breaking violence on the frontiers.” ™ And it opened wide the
door for the great modern advances of the church—including
the earnest and conspicuous study of the prophecies.

IT1. Camp Meetings Develop on the Frontier

1. Oricin OF THE CamMP MEETING.—Revivalism soared to
the height of excitement in the almost unchurched borderlands

176 “‘117:‘7. G. Beardsley, Religious Progress, pp. 80-83, 99, 105, 106; W. A. Candler, op. cit.,

pp. 176, 177.
17 A. B. Strickland, op. cit., p. 43.
3 B. R. Lacy, op. cit., p. 87.
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of Kentucky, Tennessee, and Ohio,* where there was a sprin-
kling of New Englanders of Puritan stock, along with the
dominant Scotch-Irish strain. It was here that earnest Presby-
terian preachers with Methodist cooperation, started the camp
meetings of the West in Logan County, Kentucky, in 1799.%
That was when the McGee brothers, on a tour across “the
barrens” toward Ohio, preached at McGready's Red River
church, where sacramental services were being held.” The
powerful preaching attracted so many people that the meetings
were held in a grove, and lasted several days. Similar gatherings
were soon appointed elsewhere.”

The first planned camp meeting was held in 1800 at the
Gasper River church in Logan County, Kentucky, on Mc-
Gready’s invitation. Since many came forty, fifty, or even a
hundred miles, they camped—a few in tents, the majority in
their wagons, and others in brush shelters. A regular encamp-
ment was laid out in a hollow square, with hewn logs for seats,
and a preaching stand in the center of the enclosure. For illu-
mination at night, candles, torches, or brush fires were lighted.
The tremendous appeal of this unique plan, once mauaurated
spread like wildfire along the frontier.”

2. ExcEssive EmoTioNALIsM AT CaANE Rince.—During the
summer of 1801 the revival spread to northern Kentucky, cen-
tering at Cane Ridge, in Bourbon County. Here the Presby-
terian minister, Barton W. Stone, who had visited McGready’s

1 John B. McMaster, A History of the People of the United States, vol. 2. chap. 12,
pp. 578-582.

2 According to Beardsley, similar meetings were evidently held in 1791 and 1794 in
North Carolina, in Lincoln County, likewise attended by both Presbyterians and Methodists.
And in 1795 a union meeting was also conducted at Bethel, North Carolina, where hundreds
were converted. (F G. Beardsley, Amencan Rez/uafs Pp. 192 193.)

2L These ‘“‘sacramental meetings,” or ‘‘sacraments,” customary chiefly among the Pres-
byterians, usually began on.a Friday mght to prepare the communicants for the Lord’s
Supper on the following Sunday. To such meetings, often held annually on the frontier. the
members of various denominations gathered, though the Baptists, because of close communion
views, refused to join in the sacraments.

2W. W. Sweet, Methodism zn American History, pp. 155, 136; F. M. Davenport,

op. cit,, pp. 69, 70; James McGready, ‘“Narrative of the Commencement and_Progress of the
Revwal of 1800 " in The Pasthumau: Works of . . . James McGready, p. viii-x. and Sermon

“Vindication of the Exercises,”’ 471, 472 [i.e. 451, 452); McMaster, op. cit., vol.
pp- 578 579 Nathan Bangs, 4 sttory of the Methodist Etuscopal Church, vol, 2. pp. 10t- 105

W. W. Sweet, Revivalism in America, p. 122.
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meetings in Logan County, called a general sacramental
meeting (interdenominational) for August, where the most
spectacular—and unrestrained—single phase of the whole
movement took place. Business was suspended and homes
deserted as old and young came in almost incredible numbers
—estimated at twenty thousand. And the vevival was marked
by awe-inspiring results—as well as unfortunate excesses, as
will be noted.

Some three thousand “fell,” under the highly emotional
preaching, and hundreds of others broke forth in various ways,
with outcries for mercy, faintings, trances, or hysteria. The
irreligious, who had come from curiosity, drank raw whisky
freely. Peter Cartwright attributed the falling of hundreds to
the power of God, although even he was appalled when an
epidemic of such excesses swept the country. To those accus-
tomed to quietness, dignity, and order, such emotionalisin was
looked upon as a travesty of religion.”

3. CamP MEETINGS SPLIT PRESBYTERIANS.—From this time
on Western Presbyterianism was divided over camp meetings
and revivalism. Two revivalist secessions resulted. One was the
Cumberland Presbyterian Church; the other, in northern Ken-
tucky, developed into the New Light (Stoneite) group, which
became a branch of the Christians, and partly of the Disciples.
The split was over Calvinism and the emotional type of appeal.
Revivalism found adherents among the regular Presbyterians
and the Congregationalists, and among the Lutherans and the
German Reformed. It even appeared among some Episco-
palians, but with opposition to emotional extravagance. The
carap meeting plan came to prevail not only in the Western
settlements and the South, but also in the more conservative
East, including the New England States, where 1t was introduced
by the Methodists. From 1810 to 1830 such assemblies multi-

o #W. W, Sweet, Revivalism, pp. 122-124; also his Methodism, pp. 156-159; Robert
Davidson, History of the Presbyterian Church in the State of Kentucky, pp. 137. 138; Auto-

biography of Pefer Cartwright, pp. 30, 31. 53; F. M. Davenport, op. c¢it., pp. 82, 83
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plied rapidly, with thousands added to the churches as a
result.”

4. METHODISTS ADOPT CAMP MEETING SYSTEM.—Although
soon repudiated by the Presbyterians on account of excesses, the
camp meeting was cffectively used by the Methodists for reach-
ing the scattered population of the frontiers, and it fitted
admirably into their itinerant system.” Bishop Asbury, in his
Journal, often mentions camp meetings favorably and reports
their results. Although not a subject of legislation or official
action, they were discussed in various Methodist periodicals,
and there were various camp meeting manuals.”

5. AatoNG THE BAPTISTS AND IN ENGLAND.—Meetings of
voluntary associations of Baptist churches held in the woods,
with large lay attendance, corresponded somewhat to the camp
meetings.” Transplanted to England during the visit of Lorenzo
Dow,” camp meetings were censured by the Wesleyan Con-
ference of 1807, but they were continued under the sanction
of the Primitive Methodists, organized in 1810.

6. At THE CrEsT; THEN ON THE WANE.—The camp meet-
ings in America became increasingly tmportant in spreading
Methodism. By 1812 at least 400 such meetings, of various sizes,
were held annually in the United States.” But eventually the
camp meetings waned, and many old Methodist meeting
grounds became summer resorts and places for summer confer-
ences. The Chautauqua movement, with its lecture platform,
school, concert music, physical education, social culture, and

25 W, W. Sweet, Revivalism, pp. 124-128; William W, Manross, 4 History of the Amer-
ican Epz:copal Church, p. 233; F. G. Bcardslcy, History of American Reuwa!s, pp. 193, 194.
F. G. Beardsley, History of American Revivals, pp. 192-197; Peter G. Mode. The
Frontler Shtru‘ in American Christianity, p. 54. 3
= The Fournal of the Rev Francis Asbury, vol. 3, pp. 210, 232-237, 316; A. Morris,
editorial, ‘“Camp Meetings,” Western Christian Advocate {Cincinnati). Auzust 15, 1834,
p. 62; for later examples of manuals see B. W. Gorham, Camp Meeting Manual; S. C. Swallow,
Camp- Meemzes . i
B W, Sweet, Revivalism, pp. 128. 129; W. W. Sweet, Religion on the American
Frontzer The Bapmts, p. 35, 56.
An Essay on Camp Meetings (1849). pp. .

30 The Long-Calm Camp Meeting (October 8-14 1806), in Maryland, reported 580
converts. In 1809 seventeen camp meetings were held in the Indiana district alone. And in
August, 1813, three thousand people were reported in attendance at a camp meeting in
Pennsylvania. (W. W. Sweet, Methodism in American History, p. 160.)



THE GREAT REVIVAL AND CAMP MEETING 45

entertainment features, has been one secularized outgrowth of
the original camp meeting.”

IV. Primitive Camp Meetings and Primitive Emotions

The frontiersmen, shrewd but generally untutored, led
a rigorous life in a wild country, with few social contacts and
little constraint of either law or convention. Those who hun-
gered for spiritual food, and rarely ever saw a preacher for
months on end, found in the camp meeting an answer to these
social needs of human nature. But along with the religious
came a motley crowd of godless listeners. Here they were sud-
denly aroused by intense and prolonged exhortation, convicted
by an overwhelming sense of their own wickedness and apostasy,
and terrified by graphic portrayals of hell. They were urged
to “contend in prayer,” and so to find salvation. Invariably,
emotional tension and fear lurked in the background as the
impelling motive to action.”

The extravagances that brought deserved criticism had no
connection with real religion and saving grace, and afforded
no valid evidence of salvation. But as Strickland wisely says,
“This froth on the top of the wave should not blind us from
seeing the deep significance and power of the movement be-
neath the physical and accidental.” * It has also been well said
that a newly kindled fire will often smoke annoyingly at first,
and an attempt simply to smother it only makes matters worse.”
Better is it for the fire to burn itself quickly into a clear smoke-
less flame. And this was what happened as these interdenomi-
national revivals, hecoming increasingly sound and sane in these
pioneer regions, truly transformed Kentucky and the West.
The pendulum swung away from the widespread Deism of the
day. Between 1800 and 1830 not far from a million converts
were added to the Congregational, Presbyterian, Baptist, and

3 W. W. Sweet, Revivalism, pp. 163, 166. X o
E. K. Nottingham, op. cit., pp. 62, 188; F. M. Davenport, op. cit., pp. 224, 225.
AdG Str’;ckland, op. cit., p. 112,

., p. 76,
W. A. Candler, op. cit., p. 163.
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Methodist churches, and the quickening of religious life led
to pumerous missionary and reform movements.”

V. Tied in With Millennial Expectancy

It should be noted that the growing expectation of an
imminent millennial period led many to assume that these
emotional manifestations were signs that the dispensation of
the Spirit was already beginning. The result was to further
stimulate millennial expectations in the frontier groups. Thus
Davidson says:

“The Millennium was supposed to have commenced, and the ordinary
means of grace were superseded, as rather embarrassing the new and free

outpouring of the Spirit. Hence the frequent interruptions of preaching
and even its entire suspension.” *

Similar expectations marked revival meetings in the East,
although, as has been seen, the Eastern revivals, in which most
of the colleges, like Yale, were in the forefront,® were largely
free from emotional and physical reactions.

VI. Revivalism and Development of Hymnody

1. Hymns oF THE HEART REPLACE THE PsaLms—In order
to understand the place of related sacred song both in the
Great Awakening and in the Great Revival, we must briefly
trace congregational singing from the time of the Reformation.
Luther replaced the Latin choir hymn with the congregational
hymn, but in Great Britain the versified psalms held sway for
two centuries.”

36 For the permanent results see A. B. Strickland, op. cit., chap. 11; W. W. Sweet,
Revivalism, chap. 7; Robert Baird, The Christian Retrospect and Register, pp. 218 ff.;
Delavan L. Leonard, The Story of Oberlin, pp. 39, 60. Within the years 826-1830, about two
hundred thousand were added to the leading denominations, including sixty thousand young
men. There were powerful revivalists and evangelists such as Peter Cartwright, and later Charles
G. Finney. In five months in 1831, fifteen hundred towns were profoundly stirred, also leading
colleges and semiparies. Thousands were converted and many became Christian workers.

37 Robert Davidson, op. cit., p. 159. 3 X

38 A. B. Strickland, op. cit., chap, 4; H. B. Wright, chap. ¢ in Two Centuries of
Christian Activity at Yale, pp. 63-66.

30 Albert E. Bailey, The Gospel in Hymans, p. 309; see also Harvey B. Marks, The Rise
and Growth of English Hymnody, p. 86. Says Bailey, “When Henry VIiI of England used
his divorce from Catherine of Aragon as a lever to pry the English Church loose from the grip
of Rome, he too [like Luther] threw away Latin hymns but unlike Luther he put nothing in
their place. Under the influence of John Calvin, the theologian, . . . the newly-founded Angli-
can and Scottish Churches rejected” all hymns of ‘human composure’ but allowed the people
to sing Biblical Psalms made metrical.”
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The few poets who wrote hymns did not intend them for
public devotions—men like Herbert, Milton, Baxter, Bunyan,
and others. They never sought to compete with the best-known
~ Psalters. Not until shortly before the Methodist movement
gave to the common man the popular Wesleyan hymns in har-
mony with the powerful revival preaching of the time, did
the paraphrases and hymns of Isaac Watts (1674-1748), “Father
of English hymnody,” begin to supplement and replace the
psalms in the dissenting churches.® Watts, becoming thor-
oughly disgusted with the restricted and unwieldy psalms sung,
the “heavy slow motion and tedious syllables of the time,” set
forth the provisions of the gospel with remarkable fullness,
balance, and clarity in hymns that won the hearts of the people.”
But the Wesleyan songs did not affect American revivalism until
some time later. Let us now trace the development from psalms
to hymns in the colonies.

2. Warrs’s Hymns CoMmE 10 AMERICA.—For nearly a cen-
tury and a quarter psalmody alone was used in the English-
speaking Colonial churches—and instrumental music was not
used until Thomas Brattle’s organ was introduced in 1713.%

When Whitefield began his American tour in 1739, the
churches still relied on the old psalmody, though he used
Watts’s hymns freely. But the Great Awakening put Watts's
hymns, breathing the fervent spirit of revival, on the lips of
the multitude, not only in the churches, but also in the streets

4 A, E. Bailey, op. cit., chaps. 2, 3, 4.

41 Watts voiced a living faith in such appealing hymns as “When I Survey the Won-
drous Cross,”” “Joy to the World; the Lord Is Come,” “O G Our Help in Ages Past,”’
“‘Before Je ovah’s Awful Throne,” and many others. See hls Hymm and Spiritual Songs
(1707) and The Psalms of David Imitated in the Language of the New Testament (1719). See
Louis F. Benson, The English Hymn, pp. 122 ff.: George P. Jackson, White and Negro
Spirituals, chap. 3.

42 Henry Wilder Foote, Three Centuries of American Hymnody, pp 3, 80, 81. The
ﬁrstg‘sortxon of psalm 23 affords one of the better examples from The Bay Psalm Book (1640),
the first book printed in the English colonies in North America. (Ibid., p. 42.)

“The Lord to mee a shepheard is,
want therefore shall not I.

Hee in the folds of tender-grasse,
doth cause me down to lie:

“To waters calme me gently Ieads
Restore my soule doth hee

he doth in paths of rlghteousness
for his name’s sake leade mee,’
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and on the ferryboats going to and from meetings. Although the
antirevivalists were censorious, Jonathan Edwards defended
these new hymns of Watts as expressing the feelings aroused by
the Great Awakening.”® So it was that the religious revival was
borne along on the buoyant wings of song.

The Wesleyan hymns were not popularized in America
in this period, although John Wesley's first songbook was
published here. The Wesleyan forces were divided into two
groups—the Arminians under the Wesleys, and the Calvinists
under Whitefield. The latter preferred Watts because they were
not at all enthusiastic over the basic theology of the Wesleyan
hymns.

3. WEsLEYS INTRODUCE HYMNS oF EXPERIENCE.—The pul-
sating hymns that kindled and kept aflame the great Wesleyan
revival in England were a radically new type of congregational
song—the subjective utterance of awakened hearts that sang
because they could not keep from singing. Watts had nobly
sought to improve the service of praise in the church, but
many of his hymns were objective—sheer praise of God—and
definitely Calvinistic. The Wesleys struck a higher note—the
proclamation of Christ’s unlimited atonement, His free grace
for all, and the personal appeal to human hearts. Evangelistic
preaching depends largely for its effectiveness upon the
“obbligato” of such songs—songs that have the power, beyond
that of the spoken or written word, to penetrate and uplft
the heart, to illuminate religious thought and Christian ex-
perience, and to educate in the faith.*

John Wesley translated German hymns of the Moravian
Brethren—who had revealed to him the spiritual potentialities
of gospel song as an aid to devotion*—and he had a definite
part in many of his brother’s hymns. But Charles Wesley, the

3 Jbid., pp. 147-149; L. B. Benson, op. cit., pp. 163, 164, 315.

4 H. B. Marks, op. cit., pp. 93, 98, 99; Grover C. Loud, Evangelized America, p. 112.

L, F. Benson, op. cit., p. 223; Frederick J. Gillman, The Evolution of the English
Hymn, pp. 214-219.
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poet of the movement, whose glorious gift of song never failed
him, mirrored in verse his own Christian experience.®

These new revival hymns reflected a heightened emotion,
expressing the inward aspirations and experiences of the soul.
They exalted the atonement and glowed with the fire of God’s
free grace. They reached the heart, for their concept of definite
release from sin through personal conversion made each singer
feel that the songs truly meant “even me.” They described the
intense struggle of the soul—together with the grace, hope,
light, and peace held out by faith, the bursting of the bonds of
sin, and the subsequent rejoicing in liberation and redemption.”

VII. Uplifting Songs of the Great Revival

Just as it was the Great Awakening that turned the
American churches from the metrical psalms to Watts, and
prepared the way for Wesley, so it was the renewed warmth
of the Great Revival, after 1790, that made evangelical hymnody
generally acceptable. With this type of song, great singing
throngs became one, as the rhythmic lines swelled in unison,
and revival response was inevitable.” The tunes had strong
emotional appeal, creating an atmosphere favorable to con-
version. From 1790 to 1832 a flood of popular hymns spread
to the utmost bounds of the country, chiefly as a result of the
zeal of the hardy Baptist preachers and the itinerant Methodist
circuit riders, who penetrated wherever there was a settlement,
visiting solitary cabins as well as assembling vast throngs in
the open. Often the preacher had the only hymnbook, and he
would have to “line,” or give out the words, a line or two at
a time, set to simple and easy tunes.”

1. DistinctTive CAMP MEETING SoNG APPEARS (c. 18300).—

s L, ¥. Benson, op. cit., chap. Of course, many of his six thousand hymns were not
of permanent character but his “Oh for a Thousand Tongues to_Sing My Great Redeemer’ s
Pralsc” (1749), “Hark, the Herald An%els Smg (1738}, ““‘Love Divine, All Love Excelhne;
(1747}, ‘Jesus, Lover of My Soul’” (1739}, Hnw Sweet the Name of Jesus Sounds” are
unsurpassed. Many were really the reﬂectlon of Jobn’s deep Christian expenences as_ well,
and were alclt?v;xz;lly of joint composition. (H. B. Marks, op. c¢it., pp. 99, 103; G. C. Loud
op. cit., p

4 G, C. Loud, ol) czt p. 113.

8 Ibzd p. 113 .
91, enson, op. cit., pp. 284, 285, 291, 292; George P. Jackson, op. cit., chaps. 3, 4.
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The earlier church hymns had come from across the sea, but
in the frontier camp meetings a new type of “spiritual songs,”
springing from frontier American hearts, was introduced when
the Methodists took over the camp meeting. The staid old
hyrmans, and even the folk hymns and religious ballads, were too
sedate to express the tumultuous enthusiasmm of the throngs
under the open sky.

Sometimes the revival hymns were popularized by the
insertion of refrains in which all could join. These were at times
set to folk tunes with pulsating rhythm, emotional repetition,
and ejaculatory refrains, whose crude doggerel would often be
caught up by the throngs, and mighty choruses would roll
through the forest clearings. Sometimes a “singing ecstasy”
would seize the worshipers. At other times their feelings would
be expressed by a chant of mourning, or again by a thunderous
jubilation. Spontaneous song broke forth in rough and irreg-
ular couplets, combined out of Scriptural phrases and everyday
speech, with many hallelujahs and refrains interspersed.”

This indigenous type of song, at first transmitted orally,
came to be printed in the simple camp meeting songbooks of
the time. And later these “spiritual songs” (in contradistinc-
tion to “psalms and hymns”) appeared in the back-country
“shape note” songbooks, with the spirit retained but with much
of the crudity “simmered away.” These contagious songs pre-
sented “the prayer of the penitent and the hallelujah of the
redeemed.” ™ They appealed to sinners, revealed the terms of
salvation, and narrated personal experience.

2. REvVivaL Soncs iN THE CHURCHES.— The churches that
rose on the well-worn trails of those valiant Methodist circuit
riders were imbued with their hardy spirit and energetic sing-
ing. And the new songs of Watts and the revivalists, used not

50 G. P. Jackson, op. c¢it., chap. 6; G. C. Loud, op. cit., p. 119. .

5t G. C. Loud, op. cit., p. 110; L. F. Benson, op. cit., pp. 292, 293. The English-
man, Hugh Bourne, leader of the revivalist Primitive Methodist secession, which adopted
the camp meeting from Lorenzo Dow. published and circulated his General Collection of
Hymns and Spiritual Songs for Camp Meetings (1809). (G. P. Jackson, op. cit., chap. 7.)
Six “QSpiratual Songs’’ appear in Lorenzo Dow, The Dealings of God, Man, and the Devil,
pp. 691-703,
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only to stir emotion but to instruct and edify, overrode denomi-
national lines and language barriers as well, and were shared
by Dutch and German Reformed and Lutheran alike. The
Dunkers and Mennonites also used them, to which their own
compositions were added to accompany their footwashing rites.”
Nottingham says:

“The whole character of {rontier hymnody was a direct outgrowth of
the revival meeting. It is redolent of the very flavor of pioneer life—its
emotionalism, its fighting spirit, its ever-present sense ol the reality ol
hell fire, and its fervid sectarianism. Not only is revival hymnody a
veritable mine of material for those who would understand the social
history of the frontier but the type of singing there evolved became char-
acteristic of religious singing for years afterwards. Gone were the stately
hymns of the eastern seaboard, hymns that had been brought from Europe,

and in their place were substituted rough and ready rhymes set to rousing
popular tunes.” *

%. NEGRO SPIRITUALS—VOICE OF THE QPPRESSED.— Lo all
this must be added the Negro spiritual—the music of an
oppressed people, with its constant overtone of death and
heaven and the hope of more joy in the world to come than
in this world. They adapted the camp meeting message and
song to their own needs, and their response in song formed
an “overflowing stream of swinging cadences and crooning
melodies,” with meaningful words such as, “Swing Low, Sweet
Chariot,” “All Over God’s Heaven,” “Nobody Knows the
Trouble I've Seen,” “It’s Me, Standing in the Need ot Prayer.”
These expressions of deep feeling, blended with matchless
melodies in pathetic strains, were also an integral part of the
revival music. ™

4. REVIVAL SoNGs WANE As REevivaL Passgs.—But when
the Great Revival became quiescent, between 1830 and 1857,
its distinctive type of songs of the heart waned. Yet the Miller-

32 (5, C. Loud, op. cit., p. 120; G. P. Jackson. op. cit., pp. 82, 83. .

s .. K. Nottingham, op. cii., p. 26. Camp meeting songbooks include Hymns on
Selected Passages of Scripture . . . Usualiy Sung at Camp Meetings (1811), John Harrod’s
Social and Camp Meeting Songs for the Pious (1817), The Camp Meeting Chorisier, and
Sémgzsg o{ Zion . . . for the Use of Christians (1818). (L. F. Benson. op. at. (18271, pp-
291-296.

3L H. B. Marks, op. cit., pp. 246-248; L. F. Benson, op. cit., p. 2041 G. P. Jackson,
op. cit., part I1.
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ites in the 1840’s adapted and adopted many of the best of
these melodies for their own use.

Contemporary with the camp meeting era, but at the
opposite extreme of the revolt against Calvinism, was the
emergence of the “literary hymn” ® of progressively high poetic
quality and devotional tone.” But as the Great Revival and
the camp meeting waned, and as the urban type of church
spread westward, the doctrine and experience of Watts’s and
Wesleys’ hymns faded out. The trend was toward the formal,
stately, and objective, and toward the reserved and ritualistic,
as exemplified by the fact that in the 1840’s the Congregational-
ists had little or no congregational singing.™ As Jackson points
out, by the second half of the century the old-time individual-
istic, emotional, and anti-institutional religion of the early
frontier camp meetings was outmoded, and the old-time folk
songs were pushed aside in favor of a more urbanized type of
hymnody.”

But the old revival hymns and camp meeting spirituals
survived in the upland rural “singing schools” and in the Negro
spirituals.” And some of the best of the folk-type songs found
their way into church hymnals. Later, says Benson, for the
class—both inside and outside the church—not reached by
the more elevated literary and musical tone of church hymnody,
there developed the ‘“‘gospel songs”® that are quite familiar
today in revivals and Sunday schools, the descendants, in part,
of the camp meeting songs of the early decades of the nineteenth
century, but in more refined form. They were evangelical in

3 ‘A hymn may or may not happen to be great literature; . . . it is something more
. it belongs with the things of the spirit, in the sphere of religious experience and com-
munion with God.”” (Benson, op. cit., p. viii.) Its test is its power to move and mold men.
36 Among the pioneer writers of this type were Unitarian literati such as Oliver
Wendell Holmes {(“Lord of All Being”’), Samuel Longfellow (‘‘Beneath the Cross of Jesus’),
i)qames Russell Lowell, and others. There were alsa John Greenleaf Whittier {Quaker) with
“We May Not Climb the Heavenly Steeps” (1806), Ray Palmer (Congregatmnahst) with
his moving ‘“My Faith Looks Up to Thee” (1830), Phoebe Cary {Uniyersalist), ‘“‘One Sweetly
Solemn houaht > (1852), Harriet Beecher Stowe (Congregationalist) “St\ll Sull, With
Thee” (1835), “and many others.
5T L, F. Benson, op. cit., p. 470.
38 G. P. Jackson, op. cit., chaps. 12, 13.
® H. W. Foote, Three Centuries of American Hymnody, pp. 171-173.
® H. B. Marks, op. cit., pp. 207, 208; L. F. Benson, op. cit., pp. 482 ff.
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spirit and evangelistic in objective—focusing on winning souls
through conversion.

VIIL. Overtone of Prophecy Heard in Songs of the Day

Prophecy already occupied a place in the religious songs
of the early decades of the nineteenth century, when men were
preaching and writing much on prophecy. Long before, Watts
had written a hymn on “The Ruin of Antichrist,” another on
“Babylon Fallen,” and one on “The Last Judgment.”” And in
the Great Revival in America the witness of Bible prophecy,
the hope of the second advent and imminence of the judgment,
the millennium soon to be established, and the signs of the
latter times—-all found similar expression in song. This is
evident from the fact that the Millerites “found a great stock
of end-of-time songs” from the generation preceding them and
used them in their call to preparation for the transcendent
events impending.”

But apart from these larger prophetic themes on the
approaching end and second advent were the specific warning
signs of the times. The catastrophic Lisbon earthquake of
November 1, 1755, is listed as the basis for these lines:

“Alast on earth how oft we spy
Wonders descending from the sky!

“And the dire frighten’d trembling earth
Abandons all her joy and mirth.
‘What terrors seize on us below
When nature speaks her overthrow!

“Can I with mortal tongue declare
‘What horror seized the earth and air,
When shocks from a supremer hand
Did shake the distant wicked iand?”®

And impressive also is the depiction of the Dark Day of

61 Nos. 29, 59, and 45 in Bock I of his Hymns and Spiritual Songs.

82 G. P. Jackson, op. cit., p. 107. Take, for example, Hugh Bourne’s A Collection of
Hymns for Camp Meetings, Revivals, Etc. (1810), used here in Americo.

8 From ‘‘Miss Harvey,” in 1806 (Baptist), quoted in G. P. Jackson, op. eit., pp. 51,
52. There are nine other stanzas sounding the warning to be ready.



54 PROPHETIC FAITH

May 19, 1780, and its meaning, as used by Randall’s Freewill
Baptists:
“}. Let us adore and bow before
The sovereign Lord of might,
Who turns away the shining day
Into the shades of night.

“3. Nineteenth of May, a gloomy day,
When darkness veil'd the sky;
"The sun’s decline may be a sign

Some great event is nigh.

“17. And now let all who hear this call
And saw the day so dark,
Make haste away without delay
And get into the ark.”*

Thus the clearly sustained overtone of the “last things,”
and the approaching return of Christ, was already heard run-
ning through many of these early nineteenth-century songs, soon
to appear in a rising crescendo in the thirties and forties.

IX. Social Experiments and Strange Utcpias

Before turning to the imposing list of early nineteenth-
century expositors of prophecy we must, in order to get the
over-all picture of the time, mention certain imported religious
and social experiments and strange indigenous utopias which,
along with the accepted and established religious bodies, marked
these turbulent decades. Experimentation was characteristic of
the times, along with the upspringing of numerous marginal
cults and communities. Transcendentalism flourished among
certain of the elite. And some sections were dotted with short-
lived communal systems, such as the Shakers, the Ephrata
Colony, the Rappites, the communities of Bethel and Aurora,
the Separatists of Zoar, the Amana Society, and similar smaller
groups.

# [bid., p. 52.
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This was a period of social ferment, with America as a
testing ground for the freakish as well as a haven for the
orthodox and established. Utopias of an allegedly religious
origin, but generally socialist in aim, included the Hopedale
community, Fruitlands, the Oneida Colony, New Harmony,
and the Fourierist phalanxes.” These were often motivated by
strange hopes of an idealistic “millennium.” Thus religious
flux characterized the times, with varying ‘‘reforms” as an
accompaniment. These dot the margin of the over-all picture,
with its complex pattern.

6 Full portrayals appear in Alice Felt Tyler, Freedom’s Ferment; Whitney L. Cross,
The Burned-Over District; David M. Ludlum, Social Ferment in Vermont; A. E. Bestor,
Backwards Utopias; Victor F. Calverton, Where Angels Dared to Tread; and Gilbert Seldes,
The Stammering Century.



CHAPTER THREE

Light Dawns on the
Last Days

I. Century Ends With Upsurge in Prophetic Study

Around the turn of the century, during and following the
world-shaking events and repercussions of the French Revolu-
tion, there was an unprecedented general turning to Bible
prophecy on the part of an impressive number of thoughtful
students of the Word among all leading Protestant faiths. And
where one sermon on the theme was published, many more
were evidently given orally, without ever getting into print. It
seemed as if men had entered a new epoch in searching the pages
of the two leading books of prophecy——Daniel in the Old Testa-
ment and Revelation in the New—the one obviously the com-
plement of the other.

It was as though a baffling seal of mystery and restricted
understanding of its latter portions had at last been broken.
As men of all persuasions on both sides of the Atlantic began
poring over these pages as never before, comparing part with
part and checking them with history, light began to dawn on
certain heretofore mysterious symbols, and greater understand-
ing came on some of its cryptic phrases concerning the last
events of the age. And this investigation continued with in-
creasing momentum for several decades. Historian Ludlum
makes this cogent observation on the emphasis in this period:

“In search for the workings of the divine will religious men turned
to the Scriptures; in the Books of Daniel and Revelation they found not

56
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only a satisfactory explanation for the prevalence of irreligion but also
the ideological foundation for an attack on existing evils.

“At the turn of the century many tomes of Biblical exegesis came
from New England presses and received a wide circulation. Though dif-
fering on minor points, all agreed that the ‘times of the prophedies’
had arrived, that the present constituted the predicted Reign of Infidelity,
and that the Second Coming of Christ and the commencement of the
Millennium were ‘at hand.””*

It seemed to an increasing number of investigators that
they had entered a distinctly new era in the understanding of
those aspects of prophecy pertaining to the latter-day affairs of
mankind in general and the church in particular. Men began
to call this new period the “time of the end,” and to refer to
it as the “last days”—-consciously or unconsciously employing
the very terms of prophecy in their depictions. In increasing
numbers, books, tractates, and periodical articles appeared,
dealing with the meaning of the times and pointing out
the period to which it was believed the world had come in
the inspired schedule of the centuries.

In fact, they began to declare that the prediction of Daniel
12:4 was being fulfilled before their very eyes: “But thou, O
Daniel, shut up the words, and seal the book, even to the time
of the end: many shall run to and fro, and knowledge shall be
increased.” (Dan. 12:4.) The eyes of these men were literally
“running to and fro” over its pages, searching and comparing,
and seeking as never before for a clearer understanding of the
closing events of God’s great outline of the ages as it is set forth
in the Scriptures. Knowledge of the prophecies of the latter days
was greatly increased.’

The really phenomenal nineteenth-century awakening on
prophecy overseas, and the great number of volumes that began
to pour forth from the presses of the Old World, can be
visualized by a survey of the tabular chart on pages 270 and 271
of Volume III of Prophetic Faith. Fach horizontal line repre-
sents the life span of a prophetic expositor, and each heavy dot

1D, M. Ludlum, op. cit., p. 38.
2 See Appendix
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stands for one of his expositions of prophecy. The chart there-
fore not only records a cold historical fact but represents a
throbbing, human activity in this field, transcending all previous
interest in prophecy. And what was true of the first four decades
of the nineteenth century across the Atlantic in Europe was
soon matched and then surpassed in North America. However,
the literature of the one aided the other, since there were
many reprints of prophetic publications, each group stimulating
the interest of the other.

The remarkable extent of this quest, and the activity of
these pious and learned men in portraying the meaning of the
times, and thus in locating the place they believed they had
reached in God’s grand outline of the centuries, is without a
parallel in history. And not only were the great outline
prophecies (like Daniel 2 and 7, and 8 and 11) studied afresh,
but the great time prophecies, or designated periods, of that
book, relating to the “time of the end” and the end of time,
received special attention. These time features intrigued men.
They sought to find when they would end, and what would then
take place. As a result scores of books began to appear discussing
this particular aspect. Nothing comparable to it, in sheer
numbers, had appeared before. And this in itself became a
recognized sign of the times, and came to be looked upon as
a fulfillment of prophecy.

It was the last segment of the various prophecies focusing
on the last days that received chief attention, the eschatological
angle. The signs of the times, the obvious nearness to the end,
and the second coming of Christ to wind up human affairs
and vindicate the right and punish wrong, as well as the
imminent introduction of the millennium—these were the
themes that men studied and upon which they wrote and
discoursed most earnestly. Again and again they were led to
record their conviction that they were manifestly entering the
final epoch in the affairs of mankind. But before we discuss the
first of these nineteenth-century American writers, let us drop
back to 1795.
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IX. Ogden—Striking Papal Portrait Painted in Revelation

Uzar Ocpexn, D.D.;” rector of Trinity Episcopal Church in
Newark, New Jersey, turned effectively to prophecy as the
answer to Deism and infidelity. Refuting Paine’s Age of Reason,
he contends, in The Deist Unmasked (1795), that, as the Jews
fulfilled prophecy in crucifying Jesus, so also was infidel France
in the process of fulfilling prophecy concerning the dire fate
of the Papacy.’ Prophecy, he holds, discloses in outline the
“remarkable events” to be experienced by the Christian church
from John’s day to the end of the world.

The seven letters to the churches of the Apocalypse relate,
he holds, to the circumstances of the churches to whom they are
addressed. After chapter five the “prophetical part” covers seven
periods in history. The seals Ogden restricts to the early cen-
turies under the pagan Roman emperors (a.p. 95-323), as
some others had done. The trumpets he extends from the death
of Constantine (337) to the end of the Mohammedan con-
quests in the West (750). And the third period in the prophetic
outline he places under the popes for the prophesied “1260
years.” After the Witnesses of Revelation 11, and the appear-
ance of the “monstrous beast” of Revelation 13—the “‘new
Roman and persecuting power”’—comes the vengeance of God,
in Revelation 14, to be inflicted upon the Papacy. Then follows
the pouring out of the vials of “some great judgment upon the
papal kingdom.” This is the general outline of Ogden’s first
three periods.”

Atfter all this comes the millennium, the fourth period, in
which the church is to “enjoy great peace and prosperity.” But
in the fifth period there is to be a “renewed invasion” by the

2UzaL OcoeN (1744-1822), son of a Newark merchant, studied under an Anglican
clergyman of Elizabethtown, and went into missionary work in Sussex County, New_Jersey.
He was assistant rector of Trinity Church in New York before becoming rector in Newark.
He had intellectual gifts, a forceful personality, and a capacity for leadership. Later he was
clected first bishop of New Jersey, but his ecclesiastical superiors refused to consecrate
him to the office, precumahly because of his reputation for laxity in doctrine and his disre-
gard for the order of the Episcopal Church. Besides his two-volume reply to Thomas Paine,
he published various sermons and pamphlets.

+ Uzal Ogden, Antidote to Deism. The Deist Unmasked, pp. 93, 94.

5 Ibid., pp. 89, 90.
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enemies of the church, only to end in their “final ruin.” Next,
in the sixth period, comes the general resurrection and last
judgment, which terminates in the “seventh grand epoch” that
puts the saints “in possession of a state of unceasing triumph
and happiness in the heavenly world,” and then the church
shall “triumph over all her foes.” * This, he says, is the declared
truth of inspiration, and in support cites Bishop Thomas
Newton on the rule of the pope in the Christian church as
depicted by Daniel and Paul, and especially by John in the
Apocalypse.

Ogden quotes Newton's summary of the four world powers
of prophecy, with the Roman fourth divided into ten lesser
kingdoms, and the power with the “triple crown” that followed,
casting down truth to the ground. And then there are the
Mohammedan Turks, stretching forth their hands in desolation.
But it is the great apostasy in the church, with its darkening
worship of saints and angels, forbidding to marry, et cetera, and
the seven churches of Asia overrun by Islam, which is depicted
by their candlesticks being removed. And the ultimate depiction
is that of the “beast and the false prophet, and the whore of
Babylon,” in the city on the seven hills. Ogden concludes with
Newton’s striking observation: “If the bishop of Rome had
sat for his picture, a greater resemblance and likeness could not
have been drawn.”* :

He further cited Newton on the destruction of “anti-christ,
or the papal power,” as clearly foretold in Revelation 18.
Ogden adds that, though the beginning of its ruin doubtless
was at the time of the Reformation, it will be advanced by
the contemporaneous French Revolution, its total destruction
impending in the not distant future. In support he cites “Dr.
Linn,”* at one time acting president of Queen’s College (later
Rutgers). Such is the emphasis of this respected Episcopalian
rector in New Jersey.

8 Ibid., pp. 90, 91.

7 Ibid., pp. 92, 93.
8 On Dr. Wilbam Linn, see Prophetic Faith, Vol. III, pp. 227, 228.
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ORIGINAL IN LIBRARY OF CONGRESS

PRESIDENT JOHN QUINCY ADAMS' CALL TO PRAYER IN 1798

This Solemn Appeal, in Broadside Form, Resulted in the Delivery of Numerous
Sermons on Prophecy Preached on This Appointed Day of Humiliation, Fasting,
and Prayer—May 9, 1798. To the Side Are Two Early Stalwarts in the Prophetic
Exposition Field; (Left) Timothy Dwight, President of Yale, and (Right) Elias
Boudinot, President of the Continental Congress in 1782 and Director of the Mint

ITI. National Fast Day Evokes Sermons on Prophecy

The special day of “Fasting, Humiliation, and Prayer,”
appointed by Presidential proclamation for May 9, 1798, wit-
nessed an impressive number of sermons on the prophecies by
various clergymen.’ (See facsimile above.) February 15 of that

9 President John Adams’ Proclamation, dated March 23, 1798, recommended May 9
1798, as a day of “‘Solemn Humiliation, Fasting and Prayer,”’ to acknowledge before Go
our “‘manifold Sins and Transgressions,”” that our country might be ‘“‘protected from all the
dangers which threaten it,”” and which call for “Repentance and Reformation’’; and to pray
that ‘‘our Civil and Religious privileges may be preserved inviolate,”” acknowledging God as
the ‘“‘Bestower of every Good Gift”’ and the Preserver of our “‘Religious and Civil Freedom.”
(Original Broadside at Library of Congress.) Such national fast days were an occasional
continuation of the older Colonial practice of annual fast days in New England. The religious
fasts at the end of the eighteenth century, when the clergy were more prominent in civic
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year had marked the dethroning of Pope Pius VI, in Rome,
followed by his exile, and later his death in France. Word of
his arrest had reached this country, and many keen students
of prophecy told their Protestant congregations of the prophetic
significance of the event and of the widespread conviction
that mankind had evidently entered “the time of the end”’—
the latter-day epoch that would finally see the overthrow of the
papal Antichrist. One of these sermons, based on prophecy, was
delivered by Jeremy Belknap, Congregationalist.

Interestingly enough, in the Roman Catholic Church of
Boston, on the same appointed Fast Day of May 9, Father John
Thayer attempted to neutralize the common Protestant charge
that the Papacy is the prophesied Antichrist, through ridiculing
the scholarly acumen and logic of such an interpretation and
by seeking to thrust Antichrist’s appearance into the future—
the standard Catholic position.” So prophecy became the vortex
of eddying currents of discussion evoked by President Adams’
proclamation in the year 1798. We will first note M Corkle
i North Carolina and Belknap in Boston, and then turn to
Thayer. Catholics, be it remembered, were distinctly in the
minority in Massachusetts at this time.

IV. M‘Corkle—1260 Years From Justinian to French Revolution

On every hand and in all sections, intensified interest in
the prophecies was noticeable. Men of influence and training
searched diligently for light on the meaning of the times.
Numerous students of the Word preached and wrote on the
anticipated outcome of the current European situation. There
seemed to be a general conviction that the French Revolution,
and the bold stroke of the armies of France against the Papacy,
had definite prophetic significance. SAyMueL E. M'CoOrkLE, or
McCorkle,” pastor of the Presbyterian church at Thyatira, near

affairs, became increasingly political after the organization of the Federal Government. There
was deep concern over the influence of French infidelity, especially during the last decade
of the century. Most were statewide fasts. A few. such as this. were nationwide. (W. De Loss
Love, Jr., The Fast and Thanksgiving Days of New England, chap. 25.)

10 On this see Prophetic Faith, Vol. II. chap. 22.

it Samuer, Eusesius M°Corkie (1746-1811), Presbyterian clergyman of North Caro-
lina, was born in Pennsylvania, but as a lad moved with his parents to North Carolina,
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Salisbury, North Carolina, was one of the substantial voices in
that section of the South. His views were clearly reflected in an
unusual sermon preached on this special Fast Day, appointed
by the President for May 9, 1798. His chosen topic was The
Work of God for the French Republic, and Then Her Reforma-
tion or Ruin.

Word had just come of the capture of the pope at Rome,
in mid-February, and of his subsequent exile. In the press,
he and his haughty dignitaries were popularly declared to be
“no more.” In a footnote to his printed sermon M‘Corkle,
alluding to the French mastery of Rome, makes this cogent
observation on the 1260 years, revealing his acquaintance with
prophetic expositors back over the years:

“It is long since interpreters have said that this would be effected
by the French, and that the events would fall between the years 1760 and
1810. Particularly that a church domination, whose center is Rome, and
seat, ten kingdoms of Europe, should last 1260 yvears—that the first rise
of this period was about the year 500.” *

M'Corkle continues to explain that, on such a basis, the
early date might perhaps be calculated from the time the
Papacy first “acted for herself as the Roman church,” and could
be considered fully completed in A.p. 550, when Justinian’s
general, Narses, “destroyed the Gothic government,” thus end-
ing the seventh form of government at Rome. So the Papacy
is called the “8th form” of government. (Revelation 17:11.)
Thus the prophesied 1260 years added to a.p. 500 would lead
to 1760, when the Jesuits were banished. And 1260 years,
calculated from 550, would end in 1810, by which time the final

settling near Salishury. Graduating from the College of New Jersey in 1772, he studied
theology and was licensed to preach by the preshytery of New York in 1774. After serving
two_vears as a pastor in Virginia, in 1776 he accepted a call from the Thyatira congregation
in Rowan County, North Carolina, serving there the remainder of his life. In 1785 he started
a classical school, which continued for some ten years—one of few good schools in the State
at that time, and the first to_add a normal department, patterned after Princeton. M‘Corkle
was a competent Greek and Latin scholar and was accomplished in mathematics and philos-
ophy. But his main business in life was the gospel ministry, some forty-five of his pupils
becoming ministers. He received an earned D.D. degree from Dickinson College in 1792,
and was offered the chair of moral philosophy at that Institution, but declined. He published
several treatises, preached and wrote vigorously against French infidelity, and was a discerning
student of prophecy.

12 Samuel E. M‘Corkle, The Work of God for the French Republic, pp. 6. 7, note.
(For the many predictions on the role of France, see Prophetic Faith, Vol. II, chap. 32.)
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ruin should be accomplished. Such matters were naturally
deemed of vital interest and current concern.

Reference is next made to the expositions of President
Samuel Langdom of Harvard and David Austin of New Haven,
bearing on this point.® Then M‘'Corkle says that he has not
seen J. Thomas Towers’ collection (published 1794), of previous
statements along this line,” but has seen an extract from Robert
Fleming’s 1701 works, looking to 1794 for the humiliation of
the French monarchy. (Fleming sees the 1260-year period as
possibly from 534 to 1794.) So M'Corkle goes on record as
believing that, with the tree of liberty planted by the French
“before the capitol at Rome; the seat and center of imperial
and ecclesiastic domination and persecution”
reserved for France “to accomplish many prophecies which
mark, with astonishing precision, the time, place and people
by whom these prophecies were to be accomplished.” ”

M‘Corkle adds that the public mind is doubtless too much
agitated by Deism and Jacobinism to catch the significance of
it all, but declares pointedly that such an attitude will “neither
do away with the existence nor force either of the prophecies,
or their explication.” And he adds, pointedly, “On record they
are, and on record they will remain.” M‘Corkle aptly compares
the prophecies of the Bible to “the anchor of a ship, which,
though out of view, holds her still fast in her moorings, and
causes her at last to outride the storm.” Thus, he adds with
conviction, will the prophecies hold.*

The popular “denial of revelation, and prophecy,” heard
from the skeptical, only calls for a “more critical investigation”
of the question of whether this deistic power, which overthrew
the tyranny of priests and kings, is itself predicted. “There is
no rational doubt,” he says, “respecting the prediction of that
domination which 1s ecclesiastic.” Having just finished the

13 See Pro hetw Faith, Vol. I11, pp. 209, 210, and 239 f.
% Ipd., 11, pp. 723 724.

S E. MCorkIe, op. cit., pp. 6, 7.

 ¥bid., pp. 7, 8.
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reading of Austin’s stimulating exposition of Revelation 11,
“when the papers announced that ‘Rome was free,” " M‘Corkle
makes this impressive statement in a footnote:

“I had the curiosity instantly to take 1260 [years] from [a.p.] 1798,
and found the year 538. 1 then turned to the history of Rome, and found

that in that very year Rome was taken from Vitiges, king of the Goths
by Bellisarius [sic] Justinian’s general.”

Satisfied on the identity of the power, men were thus
seeking to understand the timing of its fall, or at least its
“wounding.” Such was the testimony of a respected Presbyterian
voice from the South, who also wrote concerning the Great
Revival in the Carolinas.® And such was his instantaneous
reaction, in 1798, to the actions of the French at Rome, to the
timing of the 1260 years of the spiritual domination of the
Papacy.

V. Belknap—~France’s Conquering March to Be Checked

As noted, May 9, 1798, was set apart by Presidential procla-
mation as a day of special fasting and prayer. And likewise
noted, various clergymen used this solemn occasion to discourse
on the meaning of the times in the light of Bible prophecy.
Among these was DRr. JEREMY BELENAP,” Congregational minis-
ter and historian of Boston, who, in a noteworthy address
delivered upon that occasion, based on the prophetic outline of
Daniel 2 dwells chiefly upon the multiple kingdoms of Europe
that succeeded the fourth, or Roman, world power, which
sweeping prophecy reaches its climax with the coming kingdom
of Christ.

After stating that the prime purpose of prophecy is to keep

17 Ibid., p. 8, footnote. He was inclined to regard the end of the war in 550 as
significant, looﬁing to a further freeing of Rome.

Caroli 18 In James Hall, 4 Narrative of a Most Exiraordinary Work of Religion in North
ina, pp. .
e fé’REMY Berknar (1744-1798), born in Boston, was graduated from Harvard in
1762. He then tauéht school and studied theologg. In 1766 he became pastor of the Dover,
New Hampshire, Congregational Church, where he remained for twenty years, during which
time he wrote his three-volume History of New Hampshire. In 1787 he became pastor of the
Federal Street Congregational Church in_Boston. Belknap founded the Massachusetts Histori-
cal Society, which was incorporated in 1794, was a leader in literary circles, and was one of

the recognized scholars of his day. He wrote much, and was held in high repute, receiving
an honorary S.T.D. degree from Harvard.
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alive the “faith and hope of God’s people in times of calamity
and distress,” Belknap declares that the same progressive “‘series
of events” are paralleled in the symbolism of Daniel 2 and 7,
the latter including further particulars in relation to the church
of God. Daniel 8 covers much of the same ground. And these
visions culminate with the establishment of the universal and
eternal kingdom of God, which, upon its establishment, will
destroy all other kingdoms.”

These four world empires are the Babylonian, Medo-
Persian, Macedonian, and Roman; and the fourth, he says, is the
same as the kingdom symbolized by the first, or ten-horned,
beast of Revelation 13. At first Rome was as strong as iron,
then became corrupted, weakened, and divided by internal
quarrels and religious controversy—eventuating in the ten
kingdoms, or ten “toes” or “horns.” The stone represents the
“kingdom of Jesus Christ,” which “as long as the divided
remains of the Roman empire shall subsist,” Belknap contends,
will be as it has hitherto been, “a stone of stumbling and rock
of offense,” but will “come, or be visibly and permanently
established.” He sees the present period (in 1798) as still
signified by the ten horns, which “comprehend western
Europe,” including Britain, France, Germany, Spain, Italy,
et cetera, and notes that they still exhibit the same character-
istics of strength and weakness.”

Belknap relates how he had begun the study of prophecy
more than twenty years previously, his thoughts first being
directed to this prophetic outline in May, 1777, in the midst
of the Revolutionary War. He then perused the best helps
available—Joseph Mede, Sir Isaac Newton, and Bishop Thomas
Newton—obviously agreeing with them on the leading fea-
tures. England’s earlier prospect, of exerting a dominating
influence over the other nations through forging claims of
control, had once seemed bright. But she had failed, proving

2 Yeremy Belknap, 4 Sermon, Delivered on the 9th of May, 1798, p. 10.
A Jhid., pp. 10-17.
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herselt “iron and clay.” And Belknap was against American
submission to any “rotten toe” or “horn” kingdom. Nor does
he expect “invincible” France, now riding high, to be able
to carry out her proud boasts of power and influence.”

Further, it was foretold that an Antichristian power would
arise and rule over the nations. This, he adds, is understood
to be the “papal sovereignty.” But “there are many antichrists”
opposing true religion. France had supported the Papacy, and
had given its power to enhance the Papacy. But with others
it was to turn against her, and was now, although still Anti-
christian, being used of God as a rod to punish others. Convul-
sions of the nations were to be expected. But the already existing
stone kingdom, whose subjects we are, will smite these disturb-
ing powers to dust. They “will vanish like the chaff of the
threshing floor before the wind, and the gentle, peaceful king-
dom of the SON of David” will be gradually but universally
established. And we are to pray, ““Thy kingdom come,” and
hasten its progress.”

The subduing of the kingdoms of the world to the Chris-
tian faith will be effected, not by the sword, but only by the
divine Spirit, by “the secret energy of truth”; until true religion
prevails, “till it shall have eradicated wax, slavery, oppression,
tyranny, superstition and vice; till antichristian power and
influence shall be abolished; till false religion, false philosophy
and despotic government shall be destroyed; till love and peace
shall reign, and truth and righteousness shall be established in
the earth.”* So, a great many prominent and pious men turned
to the glowing torch of prophecy to seek light on the dark and
confusing times through which Europe was passing.

V1. Father Thayer—Challenges Protestant Position on Antichrist

Father JouN THAYER,” in his discourse at Boston, deliv-
ered on the same national Fast Day, of May 9, 1798, empha-

22 Ibid., pp. 17-2}. On Mede and the two Newtons, see Prophetic Faith, Vol. 11.
# Ibid., pp. 23-26. # Jbhid., p. 28,
JOHN Tuaver (1758-1815), first American Protestant minister to become a convert
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sizes the wanton cruelty and heavy loss of life under the French
Revolution—tens of thousands of victims by guillotine, shoot-
ing, and drowning, and a total toll of two million civilians.” He
then refers to the pope’s sufferings in exile, and the strange
exultation of Protestants “over the misfortunes of the Pope
as if the fall of anti-christ were near at hand.”

In this discourse he tacitly recognizes the common under-
standing among Protestants, from which, but naturally, he
emphatically dissents. Thayer feelingly likens the captivity of
Pius VI to the insult and reviling accorded the world’s Re-
deemer, “whom he represents,” and his imprisonment, possibly
“loaded with chains,” to the lot of Peter, and adds that per-
chance he has even “fallen a victim to the fury of the enemies
of God and man, and has thus become a glorious martyr.”

Then, in a footnote to the printed sermon, he refers to
the further fact that “there are many persons who fancy, and
boldly assert, that all the impieties and disorders of the French
Revolution are so many steps to bring about what they term,
the millenniium,” which Thayer denounces as “‘a mere chimer-
ical state, which will never have an existence except in their
imagination.” He even expresses surprise that they cannot see
that all of these turmoils, “instead of being signs of the over-
throw of anti-christ already established, are the predicted fore-
runners of his approaching reign!”® That, of course, was
standard Roman Catholic exposition—a single heinous indi-
vidual, overshadowing all, at the end of the age.

Contending that the pope is indeed the “Vicar of Jesus

to Catholicism and to enter its priesthood. Son of a Presbyterian clergyman, with an honorary
B.A. from Yale, he became a licensed Congregational minister. In 1781 he went to Europe,
and after theological discussions with Roman priests, joined the Roman church in 1783.
After studying for the priesthood in Paris, he was ordained in 1787, and was sometimes
dubbed ““John Turncoat.”” He returned to Boston, where he was not badly received. But
with it ail he had a tactless zeal and an uncompromising Puritan spirit. He was hight
egotistical, and guite a controversialist. He was assigned to the Kentucky frontier from 179
to 1803, returning to Britain ‘‘under a cloud.”

% John Thayer, A Discourse, Delivered at the Roman Catholic Church in Boston,
on the 9th of May, 1798, pp. 12, 13.

¥ Ibid., pp. 20, 21. .

28 [hid., p. 21. Roman Catholic teaching holds that the millennium began long ago,
perhaps with the first advent, or more probably from the fourth century, and that Antichrist,
yossibly an atheistic Jew, is to reign in the future, at the end of the age, for three and a half
ﬁteral years, not 1260, and at Jerusalem, not at Rome. (See Prophetic Faith, Vol. I, chap. 20,
and Vol. II, chap. 22, for the heart of the Catholic Counter-Interpretations.)
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Christ on earth,” he boldly asserts that Christ will assuredly
have a successor “even until the end of the ages,” and that
“the bark of St. Peter, with his successors at the helm, shall
sail triumphantly down the stream of time.” The Catholic
Church will only be purified, as “gold tried in the fire,” in the
present “crucible of tribulation.””

In another footnote Thayer refers resentfully to “Dr.
Belknap’s remarks on popery,” made after “tweniy years of
attentive contemplation, with the best helps”” which have
resulted in “the ludicrous discovery, that the English and
French governments are “rotten toes of Nebuchadnezzar's
image,’ and that the pope is doubtless a beast and a whore.”
Attempting to ridicule such an exposition of the symbols of
Revelation 13 and 17, as applied by Belknap and Lathrop®
and in Morse’s Fast Day sermon, Thayer complains that “the
ministers must be always seeking some occasion of venting
their spleen upon the poor pope,” and upon the church that
is combating Deism and atheism. Then he cries out dramati-
cally, “If he is falling, in God’s name, let him go off the stage
in peace.””™ Such is another resounding echo, off key, of the
intensive recorded discussion of the day. Prophecy was both
a matter of serious, earnest exposition and sometimes a bone
of contention.

VII. Mason—Christianity to Be Established by
“Spiritual Revolution”

Many were the sermons preached, about this time, in
churches and before the widely upspringing local missionary
societies, proclaiming the soon-coming reign of righteousness
on the earth, with the winning of the heathen for Christ and
the speedy overthrow of infidelity. The rising of “kingdom
against kingdom” on every hand and the contemporary scenes
of bloodshed and desolation will give way to the coming king-

2 Ibid., pp. 21-23.

% On Y.othrop, see Proplietic Faith, Vol. 111, pp. 285-239.
31 Thayer, op. ¢it., p. 23, note.
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dom, it was frequently avowed, and righteousness and peace
will then fill the earth.

For example, Joun M. Mason, * pastor of the Scots Presby-
terian Church of New York City, speaking before the newly
formed New York Missionary Society at its annual meeting,
November 7, 1797, said that this glorious prospect was soon
to be realized. The kingdoms of this world, he believed, would
soon become the kingdoms of our Lord by a “spiritual revolu-
tion.” Thus will the “mountain of the Lord’s house” be “estab-
lished in the top of the mountains.” And this prophetic
depiction is to become a glorious reality by means of the
diffusion of the “doctrines of the gospel of peace.” He con-
tended that the world cannot be regenerated by “reason with-
out conscience,” or “philosophy without religion,” or infidelity.
“As far as man, with the lights of prophecy, can judge, the
time is not very distant when God shall arise, and have mercy
upon Zion. What mean these dire convulsions? this crash of
kingdoms? these torrents of blood?” In this time of “distress
of nations” and “men’s hearts failing them for fear,” the time
of our redemption draweth nigh. “Now is the time for the
armies of Israel” to gird themselves for conquest and victory.™
Such was the tenor of this sermon, and of many others of
that period.

VIII. Livingston—Prophetic Outline Nearing Consummation

A 1799 exposition was made by Dutch Reformed minister,
and later president of Queen’s (Rutgers) College, Joun HENRY
LivingsTON,™ in an impressive sermon before the newly formed

¥ JouN MircuELL Mason, (1770-1829), educated at Columbia College and Edin-
burgh University, settled in New York City, and became a minister of the Reformed Pres-
byterian Church. He was founder of the first theological seminary in the United States (the
forerunner of Union Theological Seminary}, where he served as its first professor. He founded
The Christian’s Magazine m_1806. And in 1811 was made provost of Columbia College,
and in 1821 was elected president of Dickinson College in Pennsylvania. He was one of the
greatest pulpit orators of his time.
.. % John M. Mason, Hope for the Heathen, a Sermon . . . Before the New-York
Misstonary Society, pp. 16-36. R
34 Joun Henry Livineston, (1746-1823), was borp in New York, and after graduating
from Yale began the study of Jaw. Then he changed to the ministry, and went to the Umi-
versity_of Utrecht, in Holland, for training. There he received his doctorate in theology in
1777. For a time he was pastor of the New York City Dutch Reformed Church, and other
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interdenominational New York Missionary Society. His topic
was “The Glory of the Redeemer,” and was indicative of the
growing prophetic emphasis that marked many a missionary
discourse of the day. Dr. Livingston was pastor of the well-
known Dutch Reformed Church in New York City at the
time. He declared that the prophecies testify of Christ, who
came historically at the time predicted. Adverting to the pro-
phetic outline of the nations in Daniel 2, and Christ’s kingdom
of limitless duration to be established thereafter, he then de-
clared, “Every empire and nation have a date fixed for their
rise, continuance and dissolution.” But this kingdom of God
will defy all assaults and “foil the power of Christ’'s enemies.” ™

All the great nations of prophecy, from Babylon to Rome,
have “vanished like empty visions of the night” or “like ghosts
of fallen empires.” And the pomp and power of present rulers
(in 1799) will soon be crumpled into dust. In contrast, Christs
kingdom is to fill the uttermost parts of the earth, and is to stand
forever. It is destined to pass from its “‘stone” phase, which is
small and can be easily moved about, to the “mountain’ phase,
which will fill the earth, and stand forever. This fact is estab-
lished by the sure word of prophecy.”

Turning then to the rise of Antichrist, irrespective of the
precise date of its rise, Livingston asserted: “It is evident his
usurpations and tyranny are drawing to a close.” That pre-
tentious power, which has been “gradually consuming” away,
will “soon be destroyed by the brightness of the Redeemers
coming.” Then, in the light of the French Revolution, he
explained, “‘the last struggles of the monster may be violent,
and his expiring agonies protracted, but he is certainly dying.” *
And he added that the vials of wrath are “now being poured
out upon the nations that gave it support.” The current revolu-
charges. In 1807 Livingston became professor of theology and then president of Queen’s
(later Rutgers) College in Brunswick, New Jersey. He was vice-president of the New York
stsxonary Society, was one of the regents of the University of New York, and was called the
*“*Father of the Dutch Reformed Church in America.”

35 Yohun H. Livingston, The Glory of the Redeemer, pp. 8-29.

38 Ihid., pp. 30-34, 4.

% 1bid., p. 45. vamqston thought there was an Eastern as well as a Western Anti-
christ, arising nearly at the same time and destined to fall together.
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tion, terror, and commotion all “announce the approach of
some period, new and appealing.” We know Christ’'s coming
1s near, even at the door. Then comes the end, when the king-
dom shall be delivered to the Father.”

Though not extensive, this glimpse is sufficient to show
the concept of the times, widely held by thoughtful leaders, and
the great consummation that was expected soon.

IX. Bacon—Second Beast (of Revelation 13)
Has Protestant Connotations

Early in 1799, Joun Bacon,” Congregational clergyman,
judge in the Court of Common Pleas, for years a member of
the Massachusetts legislature, and later a member of the
National House of Representatives, wrote Conjectures on the
Prophecies, which contains certain suggestions that are note-
worthy. Trained for the Presbyterian ministry at the College
of New Jersey, and acquainted with theological lore and the
range of prophetic interpretation of the day, Bacon opens by
stating that it 1s “‘generally agreed” among Protestant expositors
that the Roman Empire appears in the depiction of the latter
part of Daniel 11; that the “king of the south” of verse 40 1s
commonly “supposed” to represent the Saracens, and the “king
of the north” (verses 44, 45), the Turk. However, Bacon is
intrigued by the trio of numbers in Daniel 12—the 1260, 1290,
and 1835 “prophetic days,” tulfilled in years, “each day for a
year.” * To the solution of these three numbers he addresses
himself.

These periods are to be filled with abounding wickedness,

38 Ibid., pp. 45-48.

% Joun Bacon (1738-1820), native of Connecticut, was licensed to preach by the
presbytery at Lewes, Delaware. He later became pastor of the Old South Church (Congre-
gational) of Boston. But his Presbyterian training made it difficult for him to enter into the
spirit of Massachusetts Congregationalism. His severe manner, tenmacity of opinion, and
fondness for argument caused opposition. His public reading of Governor utchinson’s
Proclamation in 1775--calling upon the populace to give thanks for preservation of civil an
religious liberty—led to his dismissal. So he turned to farming and then to law. From 1779
to 1807 he was associate justice of the county Court of Common Pleas, and its presiding
judge from 1807-1811. He was twice a member of the General Court, and served for_years
in goth lower and upper houses of the Massachusetts legislature, and m the National House
of Representatives from 1801 to 1803. He wrote Conjectures on the Prophecies early in 1799.

4 John Bacon, Conjectures on the Prophecies, pp. 3

5
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he says, and a time of grave trouble will result. When the Turk
“shall go forth with great fury” to destroy, and shall plant his
camp in the glorious holy mountain, then Michael will stand
up. But when is all this to be? Bacon believes all three periods
begin together when the Church of Rome became the Beast,
or Man of Sin. Some, he says, suppose this to be from 606,
when the Bishop of Rome assumed the title of “Universal
Pastor,” and when Mohammed also began his period of
influence.

On the basis of such a calculation the 1260 years would
end in 1866 with the abolition of all “popish establishments,”
and perhaps of all ecclesiastical establishments and their sup-
porting governments. On this scheme the 1290 year-days would
close thirty years later, with a similar end of Turkey and “all
Mohammedan establishments.” The end of the 1335 years would
lead to the fulfilling of the judgments of God and the beginning
of the millennium, about 1941. Three and one-half days, or
years, prior to the destruction of the power of the Beast, the
slaying of the Two Witnesses—the worldwide suppression of
religious freedom and human rights—will occur, at the end
of which the small number of “faithful advocates for truth in
Church and State” will awake and tyranny be put down. Thus
Great Babylon will be cast down with violence.” Bacon was
ever the champion of civil and religious liberty, even believing
it to come within the scope of prophetic depiction in Revela-
tion 13.

The fifth vial is poured out on the ‘“seat” of the papal
Beast, he believes, and the sixth on the Ottoman Empire. It is
therefore reasonable, adds Bacon, to suppose that the terrific
scenes of the French Revolution are involved under the fifth
vial, since the pope has been driven from Rome (in 1798), and
Italy revolutionized. Following the pouring of the fifth and
sixth vials, the forces of Armageddon are gathered by the
three unclean frogs—the dregs of popery, civil despotism, the

4 Ibid., pp. 4-9.
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remaining Mohammedans. Although the wickedness of man
and the judgments of God will abound, the forty-five-year
period will close with the bright shining of the “Latter Day
Glory.” So there is a blessing upon those who come to the end
of the 1335 years. Bacon speculates on the number “666” as
A.D. 666, and by calculating the various periods from it, curi-
ously arrives at the abolition of the “Popish establishments”
in 1926, of Mohammedanism in 1956, and Armageddon and
the millennium in the year 2001-—the sabbatical millennium
of ancient tradition. The possible identification of 666 with
the name of the Beast he considers would be a corroborating
factor.”

’

The time of the “cleansing of the sanctuary,” at the close
of the 2300 years of Daniel 8:14, likewise fascinates Bacon.
He 1s inclined to date the period from the time when Alexander
invaded Asia, in 334 B.c., to A.p. 1966, ten years after the
destruction of the Mohammedan power and the consequent
return of the Jews to their homeland. The cleansing he under-
stands as the conversion of the Jews. France he likens to a
“scourge” used of God, and her actions attest the same pre-
dictive power of prophecy. The head of the Beast, he holds,
bas just been wounded by the sword.®

Bacon 1s at a loss to determine the exact meaning of the
two-horned beast of Revelation 13, but suggests:

“May this prophetic vision refer more particularly to the Clergy in
general who will be on the stage some time after the deadly wound is given
to the head of the former Beast, and who, unmindful of the pure doctrines
and meek example of the Prince of Peace, will be so corrupt as to imitate
the conduct of the former Beast,—act upon [the] same principles which he
has always acted upon, and be influenced by the same spirit which he is
influenced by? so that the former will still live in this second Beast, or,
in the Image which he causeth to be made to the first? With the ‘Horns
of a lamb,” do not some of them who call themselves Protestants, already
begin to ‘speak as the Dragon?—to court his favor’—to sympathize with
the former Beast>—to palliate his crimes?—to pronounce his altars which

42 Ipid., pp. 9-15.
« Ibid., pp. 17, 18, 23, 24.
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have been lately overthrown, to be no other than ‘the Altars of God,—
to advocate with vehemence, the cause of civil despotism, and to thunder
out anathemas against all who oppose it? Be this as it may, we may rest
assured, that, even in times of the greatest corruption, a goodly number
will stand on Mount Sion who will not be defiled with the ‘Mother of
Harlots; for they are virgins. These are they which follow the Lamb
whithersoever he goeth. These were redeemed from among men:—And in
their mouth there was found no guile.” 7 *#

In any event, he is fully satisfied that the second beast
“refers to some subject other than the pope and Church of

Rome.” "

In 1803 Bacon adds footnotes adapting his interpretation
to later events. He hints at Napoleon in his identification of the
second beast. The “two horns like a lamb” are, Bacon thinks,
the “mild and benevolent principles of civil and religious
liberty, which constitute the equal rights of men.” But this
ruler finally conducts himself as a despot, having dethroned the
first Beast and assumed his power. But he “exerciseth all the
powers of the former Popes,” “in the presence of the Pope
which now is,” who is only an image of the first Beast.” This
second beast, Bacon feels, is probably not only one particular
man but a succession of men—all who follow the same prin-
ciples; similarly the image includes not only the one presiding
at Rome but also many little images of similar nature in all
parts of the Christian world.

Bacon senses the inadequacy of his attempt to explain a
“particular part of the scared [sacred] prophecies, and to shew
the connexion of certain events that have long been foretold,
with such as are now taking place at the present day.” " He
closes by urging someone better equipped to pursue the subject
further, “‘with greater advantage to the cause of pure religion,
and the equal rights of men.” These were the convictions of
this esteemed Massachusetts jurist and legislator at the turn
of the century.

+ ¥bid., pp 26 27.

45 Ibhid.,
4 Ihid., pp 27 28, note.
4 Ibid., p. 31.



Coins, Medallions,
and Similar
Portrayals Often
Provided Unique
Contemporary
Expositions of
Prophecy

COURTESY OF FIELD MUSEUM NATIONAL GALLERY OF ART

APOCALYPTIC SYMBOLS ON PLAQUE AND PLATTER

(Upper) Plaque in Field Museum, Chicago, Showing Emperor Constantine

Clasping Hands With a Woman, Symbolizing the Church—Emblem of Union

of Church and State; (Lower) Various Media Were Employed to Portray the

Prophetic Symbols in Reformation Times. This Portraiture of the Apostate

Woman-Church, by Martial Couteys, Sixteenth-Century French Painter and
Enameler, Appeared on an Enameled Copper Platter
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X. Farnham—Pathfinder for Oncoming Expositions

Another discussion of new developments in prophetic
fulfillment was Dissertations on the Prophecies, by BENJAMIN
FarnuaMm (fl. 1778-1799), school inspector of Granby, Con-
necticut. The preface is dated “September, 1800.” And accord-
ing to the title page it dealt with the last trumpets and the
last vials, the signs of the last times, the resurrection and the
judgment, and the coming new heavens and new earth, The
great events of the nations and the church, which have been
outlined in prophecy, have been understood at the time that
each major part has been fulfilled. Now, additional fulfillments
were under way.

The onslaughts against the true church, or “woman” in
white, by the dragon and the Beast, and the conflict with the
false church, as the woman in purple and scarlet, present the
historic issue. But in the end heaven interposes. The vials of
divine wrath are poured out, and Babylon is overthrown. Then
comes deliverance for the saints. That is Farnham’s avowed
scope of study and emphasis. And the impelling motive is,
“Because I am of the opinion that many of the prophecies are
at present fulfilling.”* His concern is over the “last things.”

1. ApproAacHING Exp oF PropHETIC NUMEBERS.—Farmnham
plunges into the heart of his study in his very first chapter,
where he puts the prophetic question, “How long shall it be
to the end of these wonders?” (Dan. 12:6.) And he answers
it by the prophet’s response that it “‘shall be for a time, times,
and a half,” and adds that a prophetic “time” is a year. So
the 314 times, or 1260 days, is “equal to so many years,” "
at the end of which the enemies of the church shall be destroyed.
Some, he states, begin this period in A.p. 606.

Farnham then couples with it the 2300 days, when the sanc-
tuary and the host shall have been trodden underfoot, until the

48 Benjamin Farnham, Dissertations on the Prophecies, pp. iii-vii.

# Ibid., pp. 27, 28.
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sanctuary shall be cleansed from its transgression of desolation.
And he suggests for the timing possibly 481 B.c. (the “pushing”
of the ram, when Xerxes set out to invade Greece) to A.D.
1819. Then the temple shall be cleansed. In any event, he says,
whether or not this is the exact date, it is evidently “in a short
time, and in the present age.” This tie-in of the two periods
is significant, and will become increasingly characteristic. But
Farnham tells of others who have lately thought the 1260 years
should rather begin with Justinian’s publication of his law
establishing the papal hierarchy, in A.p. 529, and thus reaching
to 1789, when the French Revolution began and the Papacy
received its great setback. But there is also the 1290 years,
extending thirty years beyond the 1260. And 1290, added to
529, would likewise lead to 1819. And then there is the 1335
years, which seems to lead to “the first resurrection and the
reign of the saints.”* So the time will not be long.

2. Enp oF Turk BEFORE MILLENNIUM.—And along with
this is to be placed the “tidings” out of the East and North,
and the great conflict ensuing, as the tabernacles of the Turk
are planted in the glorious holy mountain, between the seas,
and he comes to his end with none to help him. This all relates,
Farnham believes, to the return of the Jews and the deliverance
of the Gentile church. Then comes the millennium for a
thousand years.™

3. RAVAGES OF THE SARACENS AND TURrks.—Turning back
to the seven trumpets, Farnham holds that the first four were
clearly the barbarian invasions of the Roman Empire, accom-
plishing its overthrow, but the fifth and sixth are greater “woes.”
The Saracenic locusts of the fifth trumpet swarmed out of
Arabia, with power to hurt men for five “prophetic months,”
or 150 years—from 612 to 762, when they made their great con-
quests in Syria, Persia, India, Egypt, Africa, and Spain, and
other parts of Europe.”

5 bid., pp, 29, 30.

51 Ibid., p. 34.
52 Jbid., pp. 35-44.
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Then come the Ottoman Turks, under the sixth trumpet,
with their four Sultanies on the river Euphrates, sweeping
ruthlessly over Asia Minor, Syria, Palestine, Babylon, Assyria,
and Mesopotamia, out into Asia and Africa and then over
Europe, seeming to carry all before them. And the 391 years
prophesied of them (Rev. 9:15), perhaps reach from the taking
of Kutahi, in 1281, to 1672, when they took Cameniec from
the Poles. And the king of the North is probably Turkey, with
Russia involved.” This was all preparatory to the final drying
up of Turkey, under the sixth vial.

4. ANTICHRIST IDENTIFIED AS THE Papacy.—Farnham next
turns to Antichrist, the Little Horn rising out of the divisions
of the Roman, or fourth, world power—the first three king-
doms being Babylonia, Persia, and Grecia. But this power is
by John set forth as the Beast, similarly rising out of the sea
of nations lashed by the winds of war. And in Revelation 17
the additional identification of the “seven hills of Rome” is
added, and the same ten horns identify it, following Sir Isaac
Newton’s list. Three horn-kingdoms make way—the dukedom
of Rome, the exarchate of Ravenna, and the kingdom of the
Lombards—and thus the pope is given his triple crown. Its
identifying number is perhaps from Lafeinos—the Latin
church, with its Latin mass and prayers, Latin hymns and
canons, and Latin decretals and bulls. The seven heads are
the usual list, with the papal as the seventh.”

5. Tue TiMeE orF ParaL DomiNnance.—The two-horned
beast from the earth is believed to be the Roman hierarchy.
with its civil and ecclesiastical powers. Elsewhere it is called
the false prophet. Arrogant, blasphemous, persecuting, she has
her numerous marks of apostasy upon her. The full portrayal
is made, with detailed and extended evidence. It is most con-
vincing. The time of its spiritual dominion—the 1260 years—
is based on the year-day principle, as exemplified by the 70

5 Ibid., pp. 44-32.
54 Ipid., pp. 33-60.



80 PROPHETIC FAITH

weeks of years relating to the Messiah. It would not be dated
from its later temporal dominance acquirements. Even 606,
when Phocas made the pope ecumenical bishop, to 1866, seems
not quite to fit the demands. Rather, he thinks, it was from
529, when Justinian established his headship over the churches
by law, which would reach to 1789, the beginning of the French
Revolution and the beginning of the fall of popery.”

6. GREAT “EARTHQUAKE’ Has SHAKEN FrancE.—The
seven vials are the last judgments to be poured out upon
the Papacy. The sixth vial, according to Farnham, was even
then being fulfilled. The great earthquake of Revelation 11
had shaken France. The sixth vial was poured out, and they
awaited the seventh, which will bring the last fateful time of
trouble.”

7. SEVENTH TRUMPET BriNGs THE Enp.——The seventh
trumpet finishes everything—the mystery of God and the
deliverance of the saints. Kingdoms will totter under that
final quake, and the destruction of the Beast and the nations
will be accomplished. The ten horns come to hate the harlot,
and burn her with fire. Then the kingdoms of the world make
way for the kingdom of Christ.”

8. THE Last ConrFLICT AND ETERNAL TriumpH.—This
brings us to the millennium and the reign of the literally
resurrected saints with Christ. This millennial period is to
succeed upon the ruins of Antichrist. Christ’s kingdom will
be universal, as the prophets attest. (See Dan. 7:14, 27.) It will
be the golden age, he avers. It will be a period of peace and
unity, and the Holy Spirit will be poured out in fullness.®

As 1n the days of Noah there was a great overthrow, so will
it be again. Earthquakes, commotions at sea, and other signs
and omens proclaim it. And then comes the final judgment,

5 Jbid., pp. 61-77.
36 Ibid., pp- 84-99.
57 Ibid., pp. 99-106.
58 Ibid., pp. 106-121.
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with the saints assisting. And the great conflagration will destroy
the last vestige of sin, and sinners. Finally comes Paradise
restored—the new heaven and the new earth, toc abide forever.”
Farnham’s was a remarkable treatise for the time—a pathfinding
statement of last events and a blending of various factors rather
in advance of his day. It was a decided advance over most
previous statements. It was a keen analysis of the times, an
anticipation of things to come.

 Ibid., pp. 137-148.



CHAPTER FOUR

Prophecy Ascendant at

Turn of Century

L. Turn of Century Marks Transition Hour

There are transition hours in the course of world events
when history seems to change its fundamental course, when
it takes on an acceleration, a significance, and a direction pre-
viously unknown, as a new concept or revolutionary idea moves
mankind forward to new attainments. However, the greatest
advances connected with these transition times have not always
been merely mechanical or material. Ofttimes they have been
intellectual and spiritual, though at times all these factors have
converged, as at the opening of the nineteenth century—or,
more accurately, the closing decade of the eighteenth and the
early decades of the nineteenth century.

It was a time characterized by new and heretofore undis-
covered forces, by a new understanding of the times, by the
rechanneling of pent-up energies; by new concepts of the world,
of power, of society, of freedom, of progress; also often by a
new sense of spiritual responsibility, and by new convictions
of divine destiny. And, strange as it may at first seem, these
concepts were to a surprising degree derived from a profound
conviction that the destined hour of fulfillment of a great
prophetic time and truth, long foretold in Holy Writ, had
now come.

Tremendous changes took place during the first half of
the nineteenth century, affecting every phase of human life
—indeed, redirecting the very course of Christian thought, of
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emphasis, of expectation, of outreach for revealed truth. In
many ways it constituted a break with the past, and imple-
mented a new desire to know and carry out the prophetic plan
and purpose of God. It is therefore a period fraught with deepest
interest and greatest significance for us as we trace the insepa-
rable part that the interpretation of the inspired prophecies of
the Bible played in the tremendous advances and changes of
these new and fascinating times. Ludlum puts it tersely:

“The revivals of 1800-1837 had restored the Bible to a
high place; to many it was the sole guide for the conduct of
life. Accordingly, they felt it their imperative duty to realize
the prophecies outlined in the Books of Daniel and Revela-
tion.”?

Certain characteristic movements of the time should be
considered, which all had their bearing on contemporary reli-
gious developments. Professor Latourette, of Yale, lists some
of the factors that materially influenced the first half of the
century:

1. Man’s increased knowledge of the physical universe, which both
helped and hindered Christianity, for, with some, it tended to outmode
the Bible and to push God away, out of touch with the individual.

2. Man’s increased mastery of his physical environment through the
invention of machines, beginning in the latter part of the eighteenth
century—bringing in progressively the factory, steamship, railroad, and
telegraph—thus making possible the means of spreading Christianity to
an extent before undreamed of, and at the same time causing an overcon-
fidence in human achievement.

3. Development of the scientific method—the experimental discovery
of facts and natural laws—which had made the first two developments
possible and necessitated freedom of thought and untrammeled search for
truth.

4. The resultant industrial revolution, which basically changed soci-
ety through the factory system, followed by the increase of population,
migration, cities, and mass education.

5. Attempts to reorganize society on the basis of ideologies, particu-
larly in relation to democracy and individualism.

6. Various intellectual currents, such as Rationalism, Romanticism,
the seeds of evolution, and the idea of assured human progress.

1 D. M. Ludlum, op. cif., p. 238.
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7. Increasing nationalism as a heritage from the eighteenth century.

8. Continued relative peace, with no general war of the great powers
from 1815 to 1914.

9. The dominant note of optimism, rising {from expansion, prosper-
ity, and new and great accomplishments, leading to unbounded enthusiasm
in attacking further problems and to the hope and expectancy of abolishing
man’s ills while marching on to perfection. From this stemmed the hope
of world evangelism.

10. Unprecedented, world-wide expansion of Western peoples—
chiefly from predominantly Protestant territory—who carried Christianity,
by migration and mission activity, to the far corners of the globe.*

The stage was thus set, Mead observes, for those important
religious developments of the first half of the nineteenth
century. With only 10 per cent of the populace as church
members, but with a rapidly increasing population, and with
marked expansion westward, he adds, “It is more than a figure
of speech to say that this was the ‘testing time,” and that the
frontier was the ‘testing ground’ for the American Churches.”’
And with religious freedom and westward expansion, and the
development of mechanical means of transportation and com-
munication, and eastern cultural ties largely severed, the picture
inevitably changed both rapidly and radically. Mead says
significantly:

“Following the War of 1812, America turned its back upon Europe

to face the problems of its own west, and was granted a century of time
to work out its problems with a minimum of outside interference.”*

In 1800 the population of the United States was but five
and a third million, and with but a small percentage west of
the eastern mountains. In 1820 it had grown to nine and one-
half million, with 27 per cent of the population west of the
mountains. In 1830 it was around thirteen million, with almost
34 per cent west of the mountains, and by 1840 it was over
seventeen million, with a still increasing percentage west of
the mountains.

K. S. Latourette, op. cit., vol. 4, chap. 2.
ISbE Megd, “Christianity in America,”” lecture 6, p. 2.
id., p. 3. :

ooty
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Mead also points out that during the first third of the
century the great evangelical revival added millions of church
members, and thus the “sect” bodies (Baptist, Methodist,
Disciple, et cetera) far outweighed the “churchly” bodies (Con-
gregational, Presbyterian, Episcopalian). Thus, as previously
observed, there came into being that typical American phe-
nomenon, the denomination, organized on a voluntary, active,
and usually congregational basis—really a merging of sect and
church.?

II. Leaders Emphasize Prophetic Significance of Times

Prophecy was the motivating force in much of the reli-
gious thought and activity of America in the opening decades
of the nineteenth century, according to history professor Oliver
W. Elsbree, of Bucknell University. The common conviction
held by religious leaders of various denominations regarding
the prophetic significance of the times in which they were
living, was expressed in pamphlets, periodical articles, and
books, as well as in sermons preached before church groups or
missionary societies. Elsbree gives this succinct summary of
their composite views on prophecy:

“Were not all these unusual and fearful happenings the prelude to
the millen{n]ium, as foreseen by Biblical writers? The signs of the times
were highly suggestive that the last days were near,

“The unusual turbulence of the closing decade of the century and
the newly awakened interest in missions led to a reexamination of proph-
ecy. Conversely, the contributions of preachers and students of prophecy
to the interpretation of vague passages in the Bible constituted a not
inconsiderable part of the dynamic of missions. It is difficult to see how
any effective missionary propaganda could have been developed without an
incessant appeal to Bible prophecy as a final authority in regard to the
duty of Christians to evangelize the world. By an appeal to prophecy
infidelity could be refuted. Prophecies which were being fulfilled in con-
temporary events constituted a most valuable part of the armory of the
believer in his contest with skepticism.”®

3 Ibid., p. 5. On the distinctions between sect and church, see Reinhold Niebuhr, “The
Ecumenical Issue in_the United States,” Theology Today, January, 1946, pp. 525-536.

¢ Oliver W. Blsbree, The Rise of the Missionary Spirit in America, 1790-1815, pg. 122,
123. In a thoroughlg documented chapter, which he significantly entitles ‘‘Prophecy, Prayer,
and Propaganda,” Elsbree presents an astonishing array of published statements from a score
of ministers of various faiths, chiefly resident in New England, but extending into New York.
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After noting two voices heard just before the turn of the
century, Elsbree presents President Timothy Dwight, of Yale,
as a conspicuous example of the dominating position of proph-
ecy on current thought. As to Dwight—

“Dwight’s analysis of the international turmoil was made in the
light of the sixteenth chapter of the book of Revelation. It was clear to
the famous President of Yale that the prophetic writers of Scripture had
the closing decades of the eighteenth century in mind when they uttered
many of their dark sayings. The book of Revelation might be difficult
for the masses to understand, but not for Timothy Dwight. The sixth vial
of Revelation 16:12 was just about to end. During the period of the pour-
ing out of this vial, the Jesuit order had been suppressed, the Roman
Catholic clergy had been shorn of some of their power, the revenues of
the Pope curtailed, and the French kingdom overthrown. All of these events
the great seer of Patmos had predicted seventeen centuries before. The
beast and the false prophet referred to by the sacred writer were to be
understood as the papacy and the Catholic countries, such as the philos-
ophers and the encyclopaedists of France.””

This interest, adds Elsbree, centered in the 1260 years of
Antichrist’s dominance, and the transcendent events to follow
at the close of that fateful period. He goes as far as to say
regarding the interpretation of the time:

“There was a virtual unanimity among Bible scholars that the forty-
two months of Revelation 11:2 and the ‘time, times, and half a time’ of
Daniel 12:7 were to be understood as twelve hundred and sixty years.
During this interval Antichrist was expected to flourish. By Antichrist
most Protestants meant the pope, although some felt that the sultan of
Turkey was an Fastern Antichrist. . . . It might be objected by the skeptic
that this method of interpretation was questionable and that the proph-
ecies were obscure. To William Collins who preached the annual sermon
before the Baptist Missionary Society in Boston in 1806 such objections
seemed trivial. The obscurity of prophecy served a purpose in that it
enabled the Church to conceal her designs from her enemies, who, steeped
in skepticism, were unable to understand projects, such as the missionary
movement, until after they were well under way. The calling of the
Gentiles was clearly a subject of prophecy. The spread of the gospel would
result in the gradual Christianizing of the earth. The missionary spirit
was being manifested everywhere, and the Jews would be converted, in all
likelihood, in the near future.”®

7 Ibid., pp. 123, 124.
¢ Ibid., pp. 124, 125,
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And now with rapid strides, let us survey the efforts of
various men, some prominent and some obscure—men who
are not commonly known or noted as expositors or as writers
of books on prophecy, but who nevertheless earnestly attempt
to focus the light of prophecy on those dark contemporary
times. Some can be brought before us in a few paragraphs.
Others will take more space. They might be listed as incidental
expositors. Notice particularly the diverse denominational
affiliations as well as the wide geographical spread. This em-
phasis, significantly enough, embraced all groups and covered
the country. Let us watch as they pass in panoramic survey.

II1. Baptist Association Stresses Expectancy of Latter Days

Even the formal minutes and addresses of the annual meet-
ings of some of the local Baptist associations glowed with
the warmth of second advent expectancy, and stressed the latter
days in the light of prophecy. For example, there was the
meeting of the Stonington Baptist Association held at Mont-
ville, Connecticut, October 15 and 16, 1805. Here the assem-
bled elders appointed Elder’ Abel Palmer to write the “Corre-
sponding Letter,” and Elder Nehemiah Dodge the “Circular
Letter.” After approval, these were then sent by special mes-
senger or by post to the New York, Philadelphia, Danbury, and
half a dozen other local associations (Warren, Sturbridge,
Layden, Oswego, Ransaleorville, and Shaftsbury), and to the
Groton Baptist Conference.” These, be it noted, were the group

° In those times, the term ‘‘elder,”” was commonly applied to ‘‘an official of the church,
who takes part in its management;’ an_officer exercising governmental functions, with or
without teaching functions. (Craigie and Hulbert, A Dictionary of American English, vol. 2,
p. 867; see also Century Dictionary, vol. 5, p. 1864.) It was a common term in Colonial
New England, emp]oyedy by such men as Robinson, Winthrop, Roger Williams, and Cotton
Mather 1n_ their writings, In the early nineteenth century, “elder” was still used by various
denominations as designating a minister or preacher.

Among Presbyterians it was technically applied to a teaching elder, whereas in the
Congregational Church it was more the ruling elder, aside from the pastor and teacher, and
thus connected with government and discipline. Among the Baptists it was used more par-
ticularly to designate evangelists and missionaries, and among the American Methodists, “‘elder”
was a_general term still used for any clergyman in the early nineteenth century. (See William
D. Williamson, The History of the State of Maine, vol. 2, pp. 696, 697.) As the title ““Rev-
erend” was introduced it drew heavy fire from some, especiaﬁy by ministers of the Christian
Connection. This was long before the Mormons arose, also appropriating the term.

10 Minutes of the Stouington Babtist [Baptist] dssociation, held at Montville, October
15 and 16, 1805, pp- 4, 5.
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statements of an assembly of ministers, not the expression of an
individual, and hence carried unusual weight.

1. StoNiNgTON MESSAGE COUCHED IN PROPHETIC PHRASING.

—The “Circular Letter,” sent to the neighboring associations,
is addressed to “‘all that love His appearing,”’ and expressly
declares that “we live in a day wherein Iniquity is abounding
and the love of Many waxing cold,” with delusive doctrines
abounding, and “Sin and abominations increasing in the Earth.”
Further,
“it likewise appears to be a day when great National struggles in the world
which is predicted in Scripture that should take place in the last days;
previous to the second coming of the SON of MAN. As distress of Nations,
with perplexity, men’s Hearts failing them for fear, and for looking after
those things which are coming on the Earth.” *

The “brethren” are admonished not to be “discouraged
or dismayed” but to endure “until the Judgment day,” when
Christ sends His angels to gather the elect from one end of
heaven to the other. Despite judgments and great adversity,
there will, nevertheless, be “large accessions made to the Re-
deemer’s Kingdom.” And in the Letter of Conveyance the word
is: “Whilst on one hand the painted hypocrite marked with the
veil of State Religion, attempts to wrest the government of
the church from the hand of Christ,” the “open infidel, the
licentious and profane on the other; are despising the Laws
of God, and the faith of the gospel.” They are admonished to
stand with “lamps trimmed and burning, as men waiting for
the coming of our Lord Jesus Christ.” So the advent hope
burned brightly in the hearts of many, as based on the prophetic
assurances of Scripture.”

2. ASSOCIATION SAYS PROPHETIC ANGEL HAs BEGUN FLIGHT.
—The Minutes of the Meredith Baptist Association, “holden”
at Rumney, New Hampshire, in 1817—with the term “elder”
for its ordained ministry likewise employed twenty times in
the eight-page report-—contains this interesting expression,

1 fbid., p. 5.
12 Ibid., pp- 7, 8.
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characteristic of the times, authorized by the association and
signed by Joseph Wheat, as moderator: “The missionary angel
[of Revelation 14:6, 7] has begun to fly in the midst of

heaven, carrying the gospel of peace to the dark corners of
the earth.””

This new application of the flying angel now begins to
appear again and again in the writings of prophetic students
and expositors of all groups. It becomes, in fact, a common view.

IV. Nott Predicates Missionary Sermon on Prophecy

Flashes of exposition frequently illuminated sermons on
various topics, preached on all kinds of occasions. One of these
illustrative uses was by ErrpHaLET Nortt, D.D. (1773-1866),
president of Union College, of Schenectady, New York, from
1804 onward for nearly sixty years. In a sermon given before
the General Assembly of the Presbyterian Church on May 19,
1806, and published at their request, Nott speaks of “the types
which prefigure, and the prophecies which foretell” the coming
kingdom of eternal righteousness. He cites the “memorable
vision” of Daniel 7, concerning “future events,” to provide the
historical sequence and relationships for his main theme.
The “beast” symbols of the four kingdoms, as practically all
expositors had conceded, are followed by the rise of the various
kingdoms of Europe, and these in turn by the Little Horn,
which is identical with the power portrayed in Revelation 12
and 17. This power wears out the saints during the 1260 year-
days, which period, however, is short in comparison with the
kingdom of the saints, which will stand forever.*

Citing Second Peter, Nott declares the present world system
1s advancing “towards that dreadful catastrophe, of which revela-
tion pre-admonishes the saint. The six thousand years of Satan’s
triumph is almost over.” * But to Nott, steeped in the Whitbyan

38 Minutes of the Meredith Baptist Association, Holden at Rumney, New-Hampshire,
Sept. 10 and 11, 1817, p. 8.

14 Eliphalet Nott A Sermon Pwached Before the General Assembly of the Presbyterian
Church ay 19, 1806, pp. 13, 1
bzd pp. 12, 18.
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postmillennial concept, the reign of Christ “'is to be introduced
BY HUMAN EXERTIONS,” which he thus emphasizes by
full capitals in the printed sermon. This, he holds, is exactly
as the early heralds of the cross extended apostolic Christianity
over Europe, Asia, and Africa—"through the intervention of
human agency.” That is really where the divergence and the
issue lay, between two basic schools of thought.

All seemed agreed on the grand outline of prophecy and
in the year-day principle for the time prophecies. But what
would occur at their close was a matter of sharp difference of
view. One group held stanchly to a cataclysmic end of the age,
brought about by the petrsonal, literal, second coming of Christ
in power and glory, accompanied by the literal resurrection
of the saints and followed by the earth redeemed. The other
held tenactously to a spiritual coming and spiritual resurrection,
and the gradual extension of God’s kingdom by human en-
deavor, until it prevails over all the earth. And this vital
divergence was destined to grow, until it came to an open
break in the forties, as will soon be seen.

V. McFarland Presses on Prophetic Signs of Times

Another well-trained and influential Presbyterian ex-
pounder of prophecy at this time was Asa McFArLAND, D.D.,”
stationed at Concord, Massachusetts. Two of his published
sermons are particularly pertinent. The first, on the Signs of
the Last Times, was preached in Concord on July 24, 1808,
and deals with the meaning of the “astonishing convulsions” of
the last fifteen years, around the turn of the century, and tells
how many great and good men were studying their meaning.

6 Asa McFartanp (1769-1827), Presbyterian clergyman, was born in Massachusetts
and graduated from Dartmouth in 1793. There he stayed on for four years, tutoring an
teaching and pursuing theological studies. In 1798 he received a call from the Preshyterian
church at Concord, where he remained twenty-seven years, or until 1824. He had a well-
disciplined mind, and preached primarily to the understanding. He had a logical form of
presentation, possessed a full voice, and ‘was dignified in manner. In addition to his regular
preaching he lectured widely and was the preacher on numerous special occasions. Such
included a number of sermons on prophecy. He also served as chaplain of the State prison,
was a_trustee of Dartmouth College from 1809 onward, and helped to found the New Hamp-
;hlre %\"iilsswnary Society in 1811. He wrote some eighteen treatises, and received a D.D, degree
rom Yale.
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1. ViaLs oF WRATH POURED ON WORLD APOSTASY.—
Launching directly into Daniel 7, with its four world kingdoms
and Little Horn that followed, which he identifies as the Papacy,
he tells of its special three and one-half times of “prophetic
years,” at the close of which the saints will soon be delivered.
The Witnesses are in sackcloth during these 1260 years, as “all
good commentators agree.” Twice this expression of general
unanimity appears, indicating acquaintance with a common
conviction on the basic points he stresses. Faber, he adds, places
them in time from 606 to 1866.” Then the Persian “Ram” and
the Grecian “Goat” are followed by the exceeding great horn,
which he conceived to be the Mohammedan apostasy, likewise
dominant, he thought, for 1260 years—thus beginning at ap-
proximately the same time, and ending together.

2. Viar Pourep OuT IN TiME oF THE Enp.—McFarland
stresses three vital and consecutive epochs in the Christian Era
—the “latter times” of the great apostasy, from about a.p. 600
onward; then the “last times,” of 2 Timothy 3:1, 2 and 2 Peter
2:3, 4; and finally the “time of the end,” when the vials are
poured out, the enemies of Christ overthrown, and the former
inheritance restored.

3. FLvinc AncEL Is Now ox THE Winc.—In Revelation
14 the first angel is seen flying a short time before Babylon is
overthrown, and preaching the gospel to all. This indicates
the rapidity of the mission movement, which is represented by
this flying angel with the everlasting gospel.” Here is an arrest-
ing sentence, on a point of common agreement:

“We have beheld the astonishing, though pleasing spectacle, of
Christians in Europe and in the United States agreeing that this is the
time designated in Prophecy to arise and build the temple of God.”

4. Drsire oF Acr NATions Soon 10 ComE~—McFarland
then draws certain “probable conclusions” respecting the “time

17 Asa McFarland, Signs of the Last Times, pp. 5-11.
18 {bid., pp. 12-18.
19 Jbid., p. 19.
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of the night,” from the book of Revelation. The seven vials,
or seven last plagues, are the last judgments. The seven seals,
seven trumpets, and seven vials extend from apostolic times
to the end. The seven vials are poured out in the “last times,”
~ toward the close of the great papal and Mohammedan apostasies.
Some believe they are already being poured out. But the sixth,
involving the drying up of the Euphrates, is a symbol of the
Turkish Empire, once formidable but now on the decline.
The four world kingdoms, in successive rise and fall, are soon
to be followed by the fifth universal kingdom, in exact fulfill-
ment of prophecy. The heavenly judgment sits and takes away
the dominion of the papal Little Horn. The evil characteristics
of the “last times” are on every hand—the “tremendous day,”
when Christ shall pour out the last overwhelming vial of wrath
upon His enemies. The nations are being shaken. The Desire
of All Nations is soon to come.” And this outline is presented in
considerable detail.

5. FrLyiNng ANGEL Is HumAN PrREACHING OF GOSPEL.—The
second sermon, delivered on September 17, 1812, before the
New Hampshire Missionary Society, is likewise noteworthy.
With Matthew 24:14 as his text, McFarland again declares that
events at the turn of the century proclaim the time of Christ’s
coming near. The obvious pouring out of the vials of wrath
on the apostate nations are “‘collateral signs.” Christ declared
the gospel should be preached to the world, and the flying angel
of Revelation 14 is its symbol. The trumpet is being sounded
concerning the impending day of wrath. Bible and missionary
societies and preachers and revivals attest it. Wars and their
rumors, distress of nations, unsettled religious opinion and the
propagation of error, as well as earthquakes (Matthew 24), all
attest it. The intent of the angelic messengers of Revelation
14:6, 7, he says, 1s spiritual preachers carrying this special gospel
message.” So the chorus swells.

* Ibid., pp, 20-31.

2t Asa McFarland, Sermon . . . Before New Hampshire Missionary So;iety, Sept. 17,
1812, pp. 3-9.
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VI. King—Ends Both 1260 and 2360 Years About 1866

Village parsons as well as city pastors were constrained to
study, preach, and write on prophecy. One of these lesser known
but interesting expositors was Joux King, D.D. (1740-1811),
Presbyterian minister of Irish ancestry, who was born in
Pennsylvania.”

1. 1260 YEARS NEARING THEIR ENp.—Though he was long
interested in prophecy, it was not until three years before his
death that King wrote his Observations on the Prophecies
Which Relate to the Rise and Fall of Antichrist, and which,
according to his title page, ‘may not now be far off.” He begins
by discussing the “woman” of Revelation 17, the professed
church of Christ, actually drunken with the blood of saints
—"‘the most tyrannical, oppressive and persecuting” power ever
known to the world. In the footnote he parallels Revelation
13 and 17 with Daniel 7, 8, and 11, as well as 2 Thessalonians 2.
The accuracy of the inspired description of this papal power,
he stated, should lead many in our day to accept these Bible
prophecies as a divine revelation.”

Its allotted time period, the 1260 days (the 42 months, or
the 314 times) is on the basis of “a day for a year.” Men differ,
King adds, as to their beginning date. Some have started it as
late as 756, when Pepin bestowed certain temporalities upon the
pope. But that was not the beginning of the papal reign; he
had been seated long before that. Others more accurately fix
upon Justinian’s extinction of the Goths in Italy, under Belli-
sarius, when he gave up Rome to the pope—thus giving him
“his power, and his seat, and great authority.” Accordingly,
Fleming—whom he quotes—dates the terminus in 1794.

22 Because of straitened finances, half way through the usual classical education he
was forced to drop out of college and teach for several years. Then because of the Indian War
of 1763, the school was closed. First he thought of studying medicine, but turned instead to
the gospel ministry, finishing college in Philadelphia and then studying theology. He was
licensed to preach by the presbytery of Philadelphia, and began his ministry in New London.
But, upon visiting the scene of his former teaching, at Conocoheague, he responded to a
call to serve there as pastor. After ordination in 1769 he remained as their minister until
his death--some forty-two years in all! In his latter years he was so crippled by a rheumatic
infection that at times he had to deliver his discourses in a sitting position. Because of his

recognized scholarship, Dickinson College conferred upon him the D.D. degree in 1792.
2 John King, Observations on the Prophecies, pp. 1, 2.
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But King thinks the key lies in his spiritual supremacy,
as a universal bishop—the Man of Sin and Mystery of Iniquity.
Thus he leans toward the grant of Phocas, in 606. He does not
think the “666” stands for years from a certain date. He
submits “some calculations on prophetical numbers to shew,
that the fall of the Roman antichristian power may not be far
from the present time,” and suggests 1795 as the possible
closing date, shortly after which the pope was taken prisoner
and exiled to France, with the French troops in possession of
the nearby Castle of St. Angelo at Rome. Or possibly it could
be in 1811.*

2. 2300 YEAaRrs FroM PERSIA TO PERHAPS 1867.—King then
turns to the 2300 years of Daniel 8:14—extending from Persia
through Grecia, and on through pagan and papal Rome,
during which time truth would be cast down to the ground, the
church desolated, and the sanctuary polluted. When the 2300
years are ended, the sanctuary will be cleansed, he declares, the
church purified, and the true worship of God re-established.”
That was the main outline. “This number” therefore includes
“a line of events, in prophecy, from a certain time in the reign
of the Persian monarchy, to the end of the fourth, or Roman
and antichristian monarchy,” the transgression of desolation.
Its beginning is clearly not from the time of the vision, because
that is too early. But nevertheless it is from Persia. The fall
of ancient Babylon is a type of the fall of mystical Babylon,
or Antichrist—"“Babylon the great, the mother of harlots”—
which will be an introduction to the enlargement of the
church, the conversion of the Jews, and the cleansing of the
sanctuary. Then comes the key sentence as to its time placement:

“This long period then, may be supposed to begin, with the con-

clusion of the seventy years captivity, or with the beginning of the seventy
weeks mentioned ch. 9.24. i.e. 490 years before the death of Christ.” *

King believes, however, that these “prophetic years”

2 I bid., pp. 4-12.
% Ibid., p. 10. i
* Ibid., p. 11. (Itahcs supplied.)
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should be reduced to solar years.” And he sees the 70 weeks
as comprised of three parts—the 7 weeks or 49 years, followed
by the 62 weeks or 434 years, “to the death of Christ,” and the
1 week, or 7 years to “confirm the covenant with many.” So
he simply takes 434 B.c. as the starting point of his calculation
and arrives at 1867, which would tally with the 1260 years
(without reduction), ending in 1860, for the temporal fall
of the Papacy. And this, in turn, would be 56 years beyond its
spiritual fall in 1811." The 1290 and 1335 year periods may
have a bearing on this he thinks, but is not sure. Concerning
his calculations on the 1260 and 2300 years, he adds, “which,
though new, may perhaps deserve some note.”

3. Two-HORNED BEAST—PERHAPS EMPEROR BONAPARTE.
—XKing next turns from the papal first Beast to the second, or
two-horned beast of Revelation 13, and suggests that “perhaps,
no power has yet arisen which better answers to the Description
of the second Beast, than the present emperor of the French.”®

The two horns, described by the innocence and gentleness
of a lamb, were perhaps “Liberty and Equality.” The first Beast
had seven heads, or forms, of government—Xkings, consuls,
dictators, decemvirs, military tribunes, and emperors, with
the second as the papal phase, which revived the Beast and
extended its tyrannical dominion, with its image in the
temporal authorities, and the spirit of Old Rome still persist-
ing and inspiring. He looks upon the emperor Bonaparte as
perhaps the answer. The “mark” might be his various decrees.

4. THE SEVEN LAsT PrAGUES Now FALLING.—The seven
vials, manifestly the “judgments of God upon antichrist and
his supporters,” and the means of its downfall, King applies
to “the events of our times, since the beginning, or some time
before the beginning, of the French revolution.”® The ‘noi-
some sores” were perhaps these secret, atheistical societies and
(Page 9?’; The ‘‘prophetical years {of 360 days)” reduced to sidereal years (of 365.6 hours).”

2B Jbid., pp. 12. 13.

# Ibid., p. 15.
» Ibid., p. 18.
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the so-called ‘“reign of reason,” as seen in the French Revolu-
tion. (The second beast is also the false prophet.) The second
vial was upon the sea (the great body of mankind), with its
deranging and destructive effects of atheistical principles. The
third vial was on the rivers and fountains, which he looks upon
as the ministers of religion—condemned or banished. The
fourth was on the sun, the ruling authorities.

The fifth on the seat of the Beast, or Rome, the French
“completely fulfilled” in the captivity of the pope. And so his
kingdom was darkened. Thus we are brought “down to our
times.” The sixth vial is evidently future—the drying up of
the Euphrates, the three unclean spirits of devils, and Arma-
geddon. Rome will be destroyed by the kings into which the
Roman territory was divided, such as France has exemplified.
In the “great battle” the dragon, the Beast, or Antichrist, and
the false prophet are all involved. But the establishment of
the kingdom of God may require many years. The seventh
vial, with the great earthquake, presages the “last convulsion™
of this old world, which will “make way for the peace of the
world.”® Such is King’s thoughtful analysis. In the matter of
the 2300 year-days he too was a pathfinder. But though he pub-
lished two years before William C. Davis, he did not come to
such specific conclusions.”

VII. Romeyn—Final Overthrow of Papacy Prophesied

The rise of Napoleon to power in France furnished a new
incentive for fresh study and speculation in the field of proph-
ecy. Might he be the “eighth” king of Revelation 17:11? Just
as the French Revolution and the “discomfiture” of the Papacy
was confidently interpreted as fulfilling Revelation 11, so now
the concordat between Napoleon and the pope was thought
possibly to be the “healing of the wound” of the papal “Beast.” *

3 Ibid,, p. 32.

32 On If)avis, see pp. 212-220.

38 Q. W. Elsbree, op. cit., p. 127. A concordat is a treaty, or pact, between the see
of Rome and any secular government with a view to arranging ecclesiastical relations. Specifi-
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And was the setting up of Catholic establishments in the
Rhenish Confederation, in Holland and Switzerland, to be
considered further evidence of the verity of Bible prophecy?

Among those seeking an answer to such questions was
Joun B. ROMEYN,” pastor of the Presbyterian church of Albany,
New York, who emphasized the application of prophecy to the
Papacy in a sermon on September 8, 1808. The day had been
appointed for “Fasting, Humiliation, and Prayer” by the Gen-
eral Assembly of the Presbyterian Church in the United States.
After portraying the merited judgments to be visited upon
the Papacy, as foretold by prophecy, he expressly declares: “We
are indubitably in that period which is called in Scripture, ‘the
last days,” and drawing near to the end thereof.”®

Romeyn outlines the four world monarchies of Daniel—
Babylonia, Persia, Grecia, and Rome—followed by the ten
divisions of Rome, as the northern barbarians established them-
selves within its borders. These, he adds, now include Spain,
Portugal, France, Switzerland, Germany south of the Danube,
Hungary, Italy, Britain, Belgium, and Holland. Romeyn then
describes the “spiritual empire of the church of Rome” which
arose “‘under the emblem of the little horn of the fourth beast”
of Daniel 7, and which he thought was likewise symbolized by
the two-horned beast from the earth, in Revelation 13.*

Its spiritual domination was to last three and a half times
(or 42 months, or 1260 year-days), which, “according to com-
mon calculation,” is the same number of years. Suggesting a.p
606 as the year of its beginning, or possibly 756, he repeats,

cally, in this case, the one in 1801 between Napoleon Bonaparte, as first consul, and Pius VII,
defining the restored privileges of the Roman Catholic Church in France and regulating
the relations between the ecclesiastical and civil powers.

3 JouN BrobmEap RoMEYN (1777-1825), Presbyterian minister, was born in Marbletown,
New York, graduating with a B.A. from Columbia in 1795 and receiving an honorary M.A.
from Union College in 1797 and a D.D. from the College of New Jersey in 1809. Licensed
to preach in 1798, he first served as pastor of the Dutch Reformed Church at Rheinbeck, New
York (1799-1803), and of the Presbyterian churches in Schenectady and Albany until 1808,
then of the Cedar Street Church in New York City, from 1808 until his death in 1825. He
declined the presidency of Transylvania University and of Dickinson College, but was a
trustee of the College of New Jersey from 1809-1825 and was one of the founders and directors
of Princeton Theological Seminary from 1812-1825. In_1810, at the age of thirty-three, he
served as moderator of the General Assembly of the Presbyterian Church, and was one of
the most poiular preachers of his day.

35 Jobn B. Romeyn, Two Sermons . . . Sept. 8, 1808, p. 12.
36 [bid., pp. 12, 13

4
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“It is evident, that we are not far from the end of the whole
period.” Then ‘“this grand apostasy—this spiritual empire of
Rome,” guilty of a whole category of false doctrines and prac-
tices, including persecutions, cruelties, and the Inquisition,
directed against God and His followers—is to be overthrown,
as those whom she has deceived will turn upon her. Texts are
cited in proof from Revelation 17 and 18. The kingdoms of
this world will then become the kingdoms of our Lord. The
end will come suddenly, though the preparatory events have
begun in the wars and revolutions already under way. Of this
Romeyn logically declares, “These seem to have begun; for, if
the time of her end cannot be far off, the causes to produce that
end must be in existence.””

Uncommon wrath against mystical Babylon is developing,
he adds. Then he continues: “History produces no parallel to
the events now passing on the theatre of action. Never, since
time began, have interests so immense been at stake”—vxevolu-
tion, the crash of kingdoms, wars, disasters. Next he asks, “Are
not these events the judgments of God?” Are they not falling
upon the Roman hierarchy, and “within the bounds of the
territory of the fourth empire which Daniel saw?” The “indig-
nation of the Lord began in France,” then marched over
Germany, and has fallen with force upon Italy, Switzerland,
and Holland, and is beating upon Spain and Portugal, twin
centers of the great apostasy. Romeyn makes it clear to his
hearers that he is not justifying the conduct of the revolutionary
leaders of France and the “scourge of God”’—Napoleon. If we
must favor the latter because he “is marching in a course
prescribed by God,” then ‘“‘the witnesses to truth, who opposed
the grand apostasy, which they knew would last for 1260 years,
were guilty of a crime.” Napoleon is permitted to scourge
Protestant countries also, which have come only partly out of
Babylon. He hopes that America will escape the calamities that
await the ten kingdoms included in mystical Babylon; for we

3% Ibid., pp. 13-15.
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have never, as a nation, been subject to her spiritual dominion.”

The death of the Two Witnesses, he felt, is near, at the
hand of some emperor of the new line recently established by
Napoleon—who is the “eighth head” of the beast, according to
Faber. Catholic superstition has been restored in France by
Napoleon, and a Catholic cardinal has been appointed to be
chief of all the congregations of the Rhenish Confederation,
over which, together with Holland and Switzerland, a “popish
government” has been set up. More than that, “the religion
of Rome 1is the court religion of almost all the ancient ten
kingdoms.” Thus the way is paved for the slaying of the Wit-
nesses—a dreadful persecution, he thought, of true Christians
in general—near the end. of the 1260 years, probably in the
present generation or the next.”

This will come three and one-half years before the end of
the period, during a “revival of popery,” in a period of tyranny,
superstition, and lawlessness in church and state throughout
“mystical Babylon, among the ten kingdoms.” * Thus ends the
first sermon.

A series of luminous footnotes to the printed discourses
disclose his wide acquaintance with prophetic expositors,
including Faber, Lowman, Bishop Newton, Ussher, Vitringa,
Jurieu, Chandler, Jortin, Sherlock, Johnson, and Bell. These
notes deal with variant views, evidences, the extent of papal
persecutions, the Beast, the Papacy, and the fourth empire,
the French restoration of papal power, and the grievous days
just ahead—all these, and more. Such was the published view-
point of Albany’s popular Presbyterian preacher.

VIII. Morse—Prophecy Fulfilling Before Our Eyes

JepEDIAR MoRSE,” pastor of the Congregational church
at Charlestown, Massachusetts, textbook writer and controver-

2 Ibid., pp. 15-18,

Z}bbzg , DP- 22 23? 32 (On Faber, see Romeyn’s note 13, pp. 76, 77.)

¢ Ibid., pp.

41 JEDFD(AH ’V.[onﬁ (1761-1826) was born in Connecticut. After graduating from Yale he
rcturned to New Haven to study theology, meanwhile teaching to pay expenses. The pioneer
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sialist, and founder of the Panoplist, contended earnestly for
the “orthodox” faith by exposing Unitarianism, and particu-
larly by warning of the dangers of infidelity. In 1810 he preached
a notable sermon before the Society for Propagating the Gospel
Among the Indians, entitled “Signs of the Times.” Taking
his text from Daniel 12:4, 10, he reminds his hearers that Christ
reproved the Pharisees and Sadducees for not discerning the
times of their day, when Daniel’s 70 weeks were just ending
and the numerous prophecies concerning the first advent were
fulfilling. Then Morse searchingly declares that many of the
present generation of religious leaders are likewise “‘criminally
ignorant of the Scripture prophecies, which relate to the present
period, and inattentive to events, which are remarkably ful-
filling them.”*

The prophecies of Daniel relating to the last times, he
adds, were not generally recognized until they actually came
into view. The Mohammedan power, or Turkey, foretold in
the latter part of Daniel 11, will come into conflict with
Russia on the north, and the Eastern Antichrist will be brought
to ruin. The Western, or papal Antichrist is to fall about the
same time. Then Michael will stand up, and a time of unprece-
dented trouble will follow, ending in deliverance for God’s
people—the restoration of the scattered children of Israel to
the Holy Land. Following this will come, after an unknown
interval (evidently the millennial kingdom), the general
resurrection and the final judgment.

Morse then declares that the prophecy of his text has been
fulfilling through the Christian Era, but “perhaps we have
entered upon the period, in which it is to recelve its full and
ultimate accomplishment,” for the events of the past twenty

geography he wrote for his school was the first of numerous popular editions and revisions
that earned him the title of Father of American Geography. Ec?xpsqd now bﬁ‘}”s son Samuel
F. B. Morse, this geographer-preacher-editor-pamphleteer was prominent in his day not only
for his textbooks but also for ﬁis championship of “‘orthodoxy’’ in New England theology. He
was the man who probably did most to bring about the separation of the Unitarian wing from
the Congregational Church. As pastor of the First Church of Charlestown for thirty years, he
was in close touch with Boston, where his reputation as an author won him the recogmtion and
friendship of the intellectual leaders, many of whom were Iiberals, and against whom he was
later to turn his pen and influence. .

12 Jedediah Morse, Signs of the Times, p. 4. (See also O. W. Elsbree, op. ¢it,, p. 129.)
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years and more seem to point to a grand revolution in the
world through the spread of knowledge, through missions,
perhaps through the conquests of some modem Alexander—
evidently a reference to the Napoleonic wars as apparently
preparing the way.”

In 606 both Mohammed at Mecca and the pope at Rome
—the Eastern and Western Antichrists—started on their wonted
missions at approximately the same time, and will doubtless
be overthrown at about the same time, probably near at hand
[1866?], when they will shake all nations by their fall. Then
will follow the restoration of the Jews, the conversion of the
Gentiles, and Christ’s kingdom. Various latter-day prophecies
will be fulfilling at the same time. The world will be visited
by terrible judgments, with the darkest part yet to come. But
at the same time many are running to and fro, every species
of useful knowledge is being increased, and extraordinary
efforts are being made to spread the light of the gospel. Even
in the tragedy being enacted in Europe many will be purified
and made white and tried. The rise of Bible and missionary
societies is clearly a fulfillment of the prophecy of the running
to and fro and of increased knowledge.” The times are por-
tentous. Then Morse solemnly admonished:

“While we perceive a deluge of troubles about to overwhelm the
world, we should lift up our warning voice, and do what we can to per-
suade all, over whom we have infiuence, to enter into the ark, that they
may be safe.” *

As a theological product of Jonathan Edwards the younger
Morse was a moderate Calvinist with revivalistic tendencies, an
associate of the intellectuals of Boston, and an active participant
in such movements as the New England Tract Society, the
American Bible Society, the American Board of Commissioners
for Foreign Missions, and the Society for Propagating the
Gospel Among the Indians. Thus he was conversant with all

@ Ibid., pp. 9-12, 17, 18.
“ Ipid., pp. 19-29.
4 Jbid., p. 33.



102 PROPHETIC FAITH

sorts of groups and activities. But his outstanding character-
istic was his zeal for the promotion of evangelical Christianity.
For this he fought first against indifference and later against
fashionable liberalism and, specifically, against Unitarianism.

In 1805, Morse first opened fire in opposition to the
appointment of a Unitarian professor at Harvard. And the
same year he launched the militant Panoplist, which he edited
for five years. He helped to establish the Park Street Church
in Boston as an orthodox outpost in the very “stronghold of
the enemy,” and assisted in founding Andover Theological
Seminary. He was active in holding the older and newer wings
of Calvinism in a united front against Unitarianism. And there
was a peculiarly prophetic note in Morse’s expectation that
God will “by new and uncommon means, be spreading his
word, and the light of his Gospel, and increasing every species
of useful knowledge” as instrumentalities.” This assumes signifi-
cance in view of the fact that his son, Samuel F. B. Morse, was
soon to make a major contribution to “‘useful knowledge” in
the invention of the electric telegraph.

IX. Beecher—Signs Herald the Millennial Day

Then there was LymaN BEECHER, D.D.,” at the time pastor
of the First Presbyterian Church at Litchfield, Connecticut.
In a sermon at New Haven in 1812, on “A Reformation of
Morals Practicalle and Indispensable,” he spoke of the evils
of the time and the judgments of God in the land. But he noted
signs in New England that a reformation was already begin-
ning—the softening of the manners of the people through the
progress of civilization and religion, the progress of evangelical
orthodoxy against heresy, the revivals, the new missionary spirit,
the rising temperance societies. If we endure a little longer,

46 Ibid., p. 29.

47 LymAN BrecHER (1775-1863) was born at New Haven, Connecticut, and educated
at Yale under Timothy Dwight. Beecher became pastor at East Hampton, Long Island, next at
Litchfield, and then at Boston. In 1832 he became president of Lane Theological Seminary at
Cincinnati, Ohio, and_ pastor of the Presbyterian church of that city. Bold and energetic,
and a recog‘mzeJ Eulpit orator, he was an ardent promoter of temperance, antislavery, and
other reforms. His books had a large circulation.
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he added, the resources of the millennial day will come to
our aid.” Here is the next paragraph, couched in prophetic
phrasings, uttered as he calls for a reformation, and declares
the angel of Revelation 14:6, 7 has begun his flight:

“Many are the prophetic signs, which declare the rapid approach
of that day. Babylon the great is fallen. The false prophet is hastening to
perdition. That wicked one hath appeared, whom the Lord will destroy, by
the breath of his mouth and the brightness of his coming. The day of his
vengeance is wasting the earth. The last vial of the wrath of God is run-
ning. The angel having the everlasting gospel to preach to men has begun
his flight, and with trumpet sounding long and waxing loud, is calling
to the nations to look unto Jesus and be saved. Soon will the responsive
song be heard from every nation, and kindred, and tongue, and people,
as the voice of a great multitude, and as the voice of many waters, and
as the voice of mighty thunderings, saying, Alleluiah, for the Lord God
Omnipotent reigneth.” ©

It has been said that to Beecher the internal harmony of
New England Congregationalism and its union with Presby-
terianism was ‘‘the glory of Christ’s kingdom, and the threshold
of the millennium.”” Such were his rosy aspirations for the
future.

X. Grifin—Millenmium Scheduled at End of 1335 Years

Epwarp D. GrirrFin, M.A., D.D.,” pastor of the Park Street
Congregational Church of Boston, and fater a prominent
educator, preached a famous sermon (“The Kingdom of
Christ”) before the Presbyterian General Assembly in 1805.
This eloquent appeal for worldwide missions was a landmark
in the missionary movement.

. * Lyman Beecher, 4 Reformation of Morals Practicalle and Indispensable. A Sermon

Deiwerezgllabt lg\h?w-Haven, ... October 27, 1812, p. 30
4 id.
50 S E. Mead, Nathaniel William Taylor, p. 207, guoting Calvin Stowe.

.. Epwarp Dorr GriFFiN (1770-1837), Congregational pastor, teacher, and college
president, was born in Connpecticut. He lived his childhood in Revolutionary times, and was
deeply stirred by passing events. He had been dedicated from birth to the ministry, and went
to college with that objective. But, being unconverted, he decided to study law. For a time he
undertook to teach. However, a_serious illness led him to read theclogy under Jonathan
Edwards the younger, at New Haven. Following this he was successively pastor of several
churches in Connecticut (including New Hartford), and finally at Newark in 1801-09. He was
the friend of Samuel Mills, Jr., the successful sponsor of foreign missions, In 1807 a great
revival broke out in Griffin’s church. And in 1809 he became professor of pulpit eloquence
at Andover,_and later served as pastor of the Park Street Church of Boston. He became presi-
dent of Williams College in 1821,



THREE NOTED EXPOSITORS OF PROPHECY

(Left) Dr. Joseph Priestley, Unitarian Scientist, Historian, and Commentator;

(Center) Dr. Edaward D. Griffin, Congregational Pastor, and President of Wil-

hams College; (Right) Dr. Jeremy Belknap, Congregationalist Historian and’
Pastor of Boston. On Belknap See Page 63, and on Priestley See Page 117

1. UrcEs CHURCH TO PREPARE FOR MILLENNIUM.—Griffin’s
trumpet call to the support of foreign missions sounds the
millennial note. Christ is committed, he declares, to accom-
plishing the restoration of God’s original design for a happy,
holy universe. The cause of Christ 1s the only cause that matters
in the world, and he points to Ezekiel’s wheels of providence
“rolling down the descent of time to the end of the world,”
overturning everything in their course to prepare the way for
the full establishment of the kingdom. After leading his listen-
ers forward to the end of six thousand years, to the glory of
Zion filling the earth—and then beyond to the kingdom of
Christ, “‘advanced to the heavenly state”—he challenges Chris-
tians to activity for Christ, “to be instrumental in giving him
the heathen for his inheritance.”*

2. Looks For Crisis IN 1847 or 1848.—At the dedica-

58 Edward D. Griffin, The Kingdom of Christ, pp. 16, 20, 21, 24, 25.
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tion of the Calvinist Congregationalist Church at Sandwich,
Massachusetts, in 1813, Griffin’s dedicatory address on the
current fulfillment of prophecy, and on the course marked out
in advance by inspired prediction, reflected the common area
of interest and discussion at that time. Stressing the coming
“rest of the church at the bright millennial day,” Griffin
declares that the Christian world has been aroused to give
“earnest attention to the prophecies.” And, noting the “re-
markable agreement respecting the principal dates” of the
time periods of Daniel and the Revelation, he speaks of what
he believes to be the “now generally admitted” period of the
1260 years of the “continuance of the papal church,” as well
as of the Mohammedan delusion from 606 to 1866, or possibly,
by “Chaldaic years,” to end in 1817 or 18187

8. New ErA OPENED Iv 1792.—In a footnote to the printed
sermon, Griffin remarks on the identity, or oneness, of the three
and a half times, the forty-two months, and the 1260 year-days
as the period of the church’s oppression, after the division of
the Roman Empire into ten kingdoms.” He declares that the
predicted period is fast running out, that the Papacy is nearly
extinct, and the papal kingdoms are expiring. He likewise
alludes to Turkey’s approaching dissolution. The vials are
already so far advanced according to the consensus of the “most
distinguished writers on the prophecies,” that the year 1792
evidently opened a ‘“new era” for the world—"an era of
wo to papal kingdoms, and to the countries included in the
four great empires of antiquity,” which is to continue till the
dawn of the millennium.

He next discusses the additional thirty years of the 1290-
year period (Daniel 12:11, 12), beyond the 1260, and the final
forty-five years of the 1335 years beyond the close of the 1290
years—or seventy-five years in all—which he believes lead up

% Edward D. Griffin, Sermon, Preached Oct. 20, 1813, at Sandwich, Massachusetts,
pp. 23, 24. In a footnote he suggests that according to Chaldaic_reckoning (which in his day
was believed to involve a 360-day vear), this might be reduced to 1241 88/100 vyears, thus
ending in 1847 or 1848.

5+ Ibid., p. 26.
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to the full millennium by 1941, or probably 1921 or 1922.
The “time of trouble” he expects near the end of the 1260
days (near 1866 or 1847), involving the restoration of the Jews
and the destruction of the power of the latter part of Daniel 11
(which he later says is probably the Turk). Then comes his
startling conclusion: “It would appear from this calculation
that we have already seen twenty-one years of that period of wo
which is to extend to the morning of the millennium.”*

And how will it fare, he asks, with the church during the
time of trouble for the world? In 1792 the ‘“grand era of
Missions” was introduced as the first missionary society of
modern times was formed, followed by a “whole concourse of
missionary and Bible societies” in both Great Britain and
America, and the establishment of missions in Asia, Africa,
and America. This, he adds, distinguishes the present time
from “all former ages.” Moreover, just at the beginning of
this era, after a “long drought,” copious “showers of grace”
(revivals) have continued to fall upon Britain and the United
States. Not only has evangelical faith been advanced, and
the papal kingdoms darkened, but he hopes that “infidelity
concealed under Christian names” is being stemmmed at home.
And he expresses the conviction that “Zion has seen her
darkest hour, and that her light will henceforth continue to
shine with increasing brightness to the perfect day.” And
the church which he is addressing may expect to have a part
in bringing in this blessed period.”

4. Expects MILLENNIAL KinepoMm Asour 1922.—In an-
other footnote Griffin sees the destruction of “Babylon,” of
Revelation 18, fulfilled in the Roman church with “surprising
exactness.” And in still another extended footnote Griffin
speculates that perhaps in thirty years more the Jews will be
restored, and Gog (the Ottoman Empire) destroyed in an
assault on the Jews at the end of the 1260 years (about 1847 or

55 Ibid., pp. 27, 28.
%6 Ibid., pp. 31-33.
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1848); that the thirty years thence, to the terminus of the 1290,
are for the gathering and conversion of the ten tribes; and that
the forty-five years remaining, till the close of the 1335 years,
will bring the conversion of the Gentiles and “the complete
establishment of the millennial kingdom,” about 1921 or 1922~
Such is the publicly declared view of this prominent Massa-
chusetts Congregational pastor and educator in 1813.

57 Ibid., pp. 25-30.



CHAPTER FIVE

British Exposition Reprints

Influence America

As already observed, around the turn of the century a
rising tide of interest in Bible prophecy became sharply notice-
able on both sides of the Atlantic. In the Old World it was
particularly active in Great Britain. And the influence of these
affirmative British commentaries on prophecy was distinctly
felt in this country, because of numerous American reprints,
which were widely circulated over here. lLet us examine the
American reprints of these British works that exerted their
“molding influence” on New World prophetic interpretation
—commentaries, annotated Bibles, prophetic expositions, and
standard reference works.

I. Compilation of French Revolution Predictions

At the very height of the French Revolution, pamphlets
were issued that assembled various published statements by
scholarly students of prophecy, written over the previous
century, and earlier. These had boldly forecast a coming up-
heaval in France and a revolt from the Papacy, all based upon
Revelation 11. One of these British compilations was the anony-
mous Prophetic Conjectures on the French Revolution (96
pages reprinted at Philadelphia in 1794), citing the former
statements of eight well-known European scholars. The fact
that the first American edition was all sold out within “a
tew days,” and a second edition printed, attests the deep public
interest in this current phase of prophetic fulfillment. The
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MARIE ANTOINETTE ON THE WAY TO THE GUILLOTINE

The Violent “Earthquake” of the French Revolution, With Its Bloody Scenes, Was Widely
Believed to Be Touched With Prophetic Significance, and Regarded as a Forerunner of the Last
Times by Many Religious Leaders of the Day in America and Europe
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fifteen-page Introduction is illuminating and provides a good
summation of the predominant prophetic views then held.
It begins:

“Prophecy is one of the best evidences of a divine revelation. And

it is a peculiar glory of our Bible that it contains a regular series of
prophecies from the earliest times to the consummation of all things.”*

Then, tracing the utterances of inspired prophecy from
the days of Enoch, Noah, and Moses onward, the compiler
makes this classic statement concerning the grand outline
covering the entire Christian FEra:

“The succeeding prophets, each in cdlearer and fuller language,
described the events of future and distant ages—the various revolutions
of empires and states—and some of them even fixed the times in which
their words should be accomplished. The New Testament completes and
illustrates the Old. Our Lord and his apostle Paul added many valuable
particulars; the former as to the close of the Jewish oeconomy, and the
latter with respect to the corruptions since brought into the Christian
church. But the REVELATION of St. John, or rather of Jesus Christ to him,
contains the most full and important series of prophecies ever bestowed
on mankind; extending from the close of the first century of Christianity,
about which time it was written, to the end of time; and may be considered
as an inspired comment on the predictions of Daniel, referring in great
measure to the same events.” *

1. Score oF THE PROPHECIES OF REVELATION.—Prophecy,
continues this Introduction, was also designed to be a comfort
and encouragement in times of special “public distress and
danger.” Thus it has proved to be in the crucial periods of
history as in the days when the seventy years’ captivity of the
Jews was drawing to an end, and again when the first advent was
near. And thus it should be In this time. The “secret things”
belong indeed to God, but “those that are revealed” belong in
verity to us. So these “‘conjectures” on the prophecies, uttered
sincerely by “eminent and pious men,” appear to “remarkably
correspond with subsequent events.” Then, as a prelude to the
special observations concerning the French Revolution as ful-

i Pr(;?hetic Conjectures on the French Revolution, p. 3.
2 Ibid., pp. 3, 4.
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filling prophecy, a “brief analysis’ is given of those parts of
the book of Revelation “as are generally agreed to be already
accomplished.” * First, the excellent summary of the scope of the
seven churches of Revelation 2 and 3, drawn from Dr. Gill and
others, is cited:

“1. That the church of Ephesus, represents the church in the apostolic
age 2. that of Smyrna, the time of the ten early persecutions, and to
the days of Constantine 3. That of Pergamos, the church from that
period during the rise of popery 4. That of Thyatira, the dark ages of
the church preceding the reformation 5. That of Sardis, the reformed
church 6. That of Philadelphia, Christ’s spiritual reign—and the 7th
and last, that of Laodicea, a state of remarkable declension expected to
follow the Iatter period, and immediately precede the end of the world.” *

This admits of no gaps. The churches sweep in the entire
Christian dispensation from the first to the second advent.
For the remaining sections of the Revelation the compiler
largely follows Bishop Thomas Newton,” as on the seven
trumpets, which are explained, in order, as follows: (lst)
The invasion by Alaric and his Goths, (2d) the ravages of
Attila and his Huns, (3d) the depredations of Genseric and his
Vandals, (4th) the ruin wrought by Odoacer and the Heruli,
destroying what remained of the Western Roman Empire.
Then, (5th), Mohammed and his Arabian army, symbolized
by the locusts, and (6th) the Ottoman Turks, who effect the
ruin of the Eastern Empire, while (7th) the last trumpet ushers
in the millennium.”’

In chapter 11 the death of the Two Witnesses, and their
resurrection after three and a half year-days, is perhaps “still
future.” The great red dragon of chapter 12 is “commonly
understood of Pagan Rome,” and this vision covers the events
of the first six seals. The ten-horned beast of chapter 13 “repre-
sents Papal Rome,” with the two-horned beast the “pope and his
clergy.” And the 666 is either the Greek Lateinos, applied to
the Latin or Roman Catholic Church of the West, the Hebrew

2 1bid.,

4 1bid., p 7 On John Gill, see Prophetic Faith, Vol. I, pp. 682-684.
5 On Thomas Newton, see ‘Prophetic Faith, Vol. 11, pp. ’684-687,

¢ Prophetic Lon]ecture:, pp. 9, 10.



112 PROPHETIC FAITH

Romith, the Latin Ludovicus, relerring to the French kings
named Louis, or the Latin Vicarius Filii Dei, referring to the
pope as “Vicar of the Son of God.”

Revelation 14 describes the true church, and the progress
of the later Reformation. In chapter 16 the vials “effect the
final destruction of antichrist.” Chapter 17 ‘“represents the
church of Rome under the emblem of a gaudy harlot, riding
on the seven headed beast.” Chapters 18 and 19 cover the
destruction of spiritual Babylon and the final triumph of the
church. Chapter 20 presents the millennial state, or the coming
“thousand years of the churches glory,” and chapters 21 and
22, on the new earth and the New Jerusalem, refer either to
the millennium or to heaven itself. That is the over-all picture,
common among many Protestants. Then follow the specific
citations, naming France and predicting her repudiation of
the Papacy.’

2. Jurieu Prepicts FRENCH BREAK BY 1795.—The two
excerpts from those earlier expositors which gave the most
point and pertinency to this pamphlet were gleaned from
Pierre Jurieu and Robert Fleming, Jr. The former, before 1687,
wrote The Accomplishment of the Scripture Prophecies, and
the latter penned his contribution but a few years later, in
1701, on the Rise and Fall of the Papacy’® Pierre Jurieu was
the Huguenot scholar who forecast the coming upheaval in
France on the basis of the predicted “earthquake,” recorded
in Revelation 11:13, when the “tenth part” of Christendom, or
the Babylonian “city”—one of the ten kingdoms—would,
through bloodshed, dramatically fall away from its support of
the Papacy. “In my opinion, we cannot doubt that it is FRANCE,”
Jurieu had said explicitly. France, which a long time ago has
begun to “shake off the yoke of Rome,” will “break with Rome
and the Roman religion.”*®

7 Ibid., pp. 10-15. .

® For discussion of the original writings, and the British reprints of Jurieu, see
Prophetic Faith, Vol. 11, pp. 636-649.

® Prophetic Conjectures, pp. 30-32.
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Now all this, be it noted, was written a century prior to
the Revolution. The death and resurrection of the Two Wit-
nesses, he says, will also take place in France. And all this, he
declares, will develop shortly. After the falling away of France
he expects, within a short interval following 1785, the begin-
ning of Christ’s reign on earth, the millennium. This will come
after the fall of the papal empire, the elimination of the
divisions in Christendom, then the conversion of the Jews and
afterward of the “remote nations,” and finally the reign of
peace, humility, equality, and love.”

3. FLEMING ForECASTS PapaL HumiLiaTiON BY 1794.—
Even more specific is Robert Fleming, Jr., minister of the
Scottish Presbyterian Church in Lothbury, in his 1701 work.
Believing that he is living under the fourth vial, which was
to be poured out upon the papal kingdom, through the humilia-
tion of some “popish princes,” he conjectures on future fulfill-
ments. He looks for the French monarchy to be humbled at
the end of the fourth vial, about 1794-—his end date for the
1260 years (from Justinian on to 1794)-—when the fifth vial
would be poured out, he believes, upon the “seat of the beast,”
or Rome, from 1794 to 1848 (the end of the 1260 360-day
“years” from 606)."

It was consequently the tremendous upheaval of the
French Revolution, beginning in 1789, which brought out these
reprints, in England, France, Germany, and America—reprints
of the numerous predictions of a “stroke” against the Papacy,
to be delivered shortly before 1800. Little wonder that there
was a profound stir and wide discussion of the matter on the
part of thousands in the different countries of Christendom
concerning the very events that now appeared obviously to be
fulfilling these predictions before their very eyes. Time was
waxing late. The end of the age was approaching.

0 Ibid., pp. 34-39. . s
o259, 101 Pp- 40, 41; for fuller discussion of Fleming, see Prophetic Faith, Vol. II, pp.
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I1. King and Bicheno Look to French Revolution

When the French Army entered the Sistine Chapel of the
Vatican, on February 15, 1798, and took Pius VI prisoner—
sending him off to die in exile in France—a whole group of
men began to assert that that very year, 1798, marked the end
of the 1260 years.”

I. Kin¢ ANNouNcEs CLOSE OF 1260 YEars N 1798.—One
of the first so to declare was Epwarp King, Cambridge Univer-
sity g}aduate and attorney, whose Remarks on the Signs of the
Times was thrice published in London in 1798 and 1799, with
an American reprint at Philadelphia in 1300. Expressly main-
taining that the long papal period had ended in 1798, and
that the closing date thereby fixes its beginning as of 538, the
date was thus established from which to calculate the time of
this special period in the “ECCLESIASTICAL PONTIFICAL
POWER?” of the pope.” Here is King’s statement:

“And now let us see;—hear;—and understand. THIS IS THE YEAR
1798.—And just 1260 years ago, in the very beginning of the year 538,
Belisarius put an end to the Empire, and Dominion of the Goths at Rome.

“He had entered the City on the 10th of the preceding December, in
triumph, in the name of Justinian, Emperor of the East; and had soon
after made it tributary to him: leaving thenceforward {rom A.D. 538, No
POWER In Rome, that could be said to rule over the earth,—excepting the
ECCLESIASTICAL PONTIFICAL POWER.” *

This was definitely calculated on the basis of the specifica-
tions of the prophecy. Was not the fall of the Papacy, he asks,
or “Great Babylon,” to come “‘at the END of 1260 years” of
Daniel 7:25 and 12:7, or “‘at the end of a time, times, and half
a time? which computation amounts to the same period.”
King later observes, “Surely, the End, prophetically spoken of
in Holy Scripture, approacheth,” and on the next page he
solemnly adds, “We approach unto the latter days!-—I tremble
whilst T write! . . . I have not the least presumptuous idea of

12 See Prophetic Faith, Vol. 11, chap. XXXV. (Capitals and italics his.)
1; ;‘bdévaxd Ifg)nc Remarks on the Signs of the Times (1800}, pp. 19, 21.
1 Ibid., p
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intending to prophecy [prophesy].—The word of Prophecy
is sealed forever.”*” So impressive were these statements by
King that four decades later they were quoted in the Boston
Signs of the Times, and the readers urged to “weigh every
word.” ™ Various other works of that period made essentially
the same declarations concerning the ending of the 1260 years.”

2. BicHExo Exps 1260 YEears ix  1789.—Another oft-
reprinted work was by James Bicheno, dissenting minister and
schoolman of London, entitled The Signs of the Times: or,
The Overthrow of the Papal Tyranny in France. This was
published at London in 1793. And it not only went through
five editions in England by 1800 but was also reprinted n
America, the first time in 1794 The popularity and the influ-
ence of such an extensively circulated book here in America
can be envisioned by its unusual circulation. Bicheno took much
the same position as Fleming on the prophetic numbers, only
he dated the 1260 years of the power and prosperity of the
papal “antichristian beast” from 529 to 1789—ftrom the first
publication of Justinian’'s Code to the year when the French
Revolution broke out. And he wrote while the Revolution
was actually under way.

He also thought that the 2300 years extended from 481
B.C to A.D. 1819, in the nineteenth century, when the sanctuary
would be cleansed, thus ending them synchronously with the
1290 years.” The supplemental thirty years, completing the
1290 years, ending in 1819, would see the overthrow of the
Papacy, the Turk, and other tyrannies. And the remaining 45
years, to the close of the 1335 years (in 1864), would witness
the gathering and conversion of the Jews, the purification and
unification of the Gentile church, the conversion of the heathen,
and the appearance “of the Lord” (citing Zechariah 12:8-14;
14; Ezekiel 38, 39, and probably Revelation 20:9).

1‘2 {?fi'é rf:?éol%}.ﬁ’s fo' Papal Triumph,” Signs of the Times, Feb. 22, 1843, p. 177.

17 See Praphetic Faith, Vol. 11, chap. 35 ’ T

. 33.
® On Bicheno, see Prophetic Faithpr Vol. II, pp. 746-748.
1% James Bicheno, The Signs of the Times, pp. 74-77, and table.
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Bicheno held the standard view on the four kingdoms of
Daniel 2 and 7—as Babylonia, Persia, Grecia, and Rome—
followed by the division of Rome, with the Little Horn as the
spiritual tyranny of the Papacy. In Revelation 12 the dragon
likewise stood for pagan Rome and its despotism, while the
ten-horned beast of Revelation 13 represented the spiritual
tyranny of the Papacy. He thought, however, that the two-
horned beast from the earth was to be identified with the kings
of France. But on the great fundamentals there was essential
agreement.

ITI. Commentary and Dictionary Reprinis Mold Views on Prophecy

Bible commentaries, Bible dictionaries, and family Bibles
with marginal notations occupy a unique place in religious
life and literature. They constitute handbooks, reference vol-
umes, tools for the constant use of every religious worker. They
are consulted by speaker and writer alike, and are commonly
regarded as authoritative—or at least as drawn from the writings
of experts in their given fields. If not followed as authorities,
they are nevertheless constantly consulted for comparison and
suggestion. And in such capacities they exerted an unusually
wide influence upon religious views and writings. And this 1s
rightly so, for usually commentators have in turn read widely
from the ablest scholars and have largely coordinated their
findings, so that their commentaries are really compendiums,
reflecting the views of a large group of trained minds. So it
was in the period we are studying.

1. ComMENTARIES PorPuLArR IN AMERICA—There were
practically no original American commentaries at the dawn
of the nineteenth century. But aside from imported volumes,
which were always available, there were American reprints
of leading British commentaries, which had the same force and
influence as indigenous American products. Among these favor-
ites were the commentaries of Matthew Henry, Thomas Scott,
Adam Clarke, and John Wesley, and theological dictionaries,
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such as that by Charles Buck. In addition, such standard works
as Prideaux, Horne, and Faber all exerted their weight of influ-
ence. Their leading positions are all noted on the tabular
charts.” Note the caliber of these expositors and their diversity
of church affiliation.

But before turning to British commentaries, we must
notice one published in America by an Englishman who fled
from his homeland to escape persecution.

2. PrIESTLEY (UNITARIAN): SHIFTS FroM Post- TO PRE-
MILLENNIALISM.—Although a Nonconformist minister and
author of several religious works, JosErpH PRIESTLEY ® is best
known as a noted English experimental scientist and the dis-
coverer of oxygen. He was welcomed in America as a great
scientist by such leading citizens as Thomas Jefferson. At his
home in Northumberland, Pennsylvania, he wrote most of
his religious books, including the latter part of his General
History of the Christian Church (4 vols., 1790-1803); Unitarian-
ism Explained and Defended (1796); and Notes on All the
Books of Scripture (4 vols., 1803-04).” Priestley was not, how-
ever, welcomed by the New England Unitarians (who at that
time were still merely a liberal wing in the Congregational
Church), for he had already moved farther away from “ortho-
doxy"” than they were prepared to go at that early date. He was
a “humanitarian” Unitarian—that is, he disbelieved the divin-
ity as well as the deity of Christ. But he acknowledged miracles
as the proofs of Christianity and accepted the validity of
prophecy. (See illustration on p. 104.)

20 The reader is invited to turn, periodically, to these detailed charts for this period.
The first opening (pp. 392, 393) is devoted to the expositions on Daniel, and the second (pp.
394, 395) to the prophecies of Revelation. Here will be found the leading positions of all the
writers we are surveying-——from about 1800 to 1840-—as well as of some minor characters not
detailed in the text.

2 JosepH PrigsTLEy (1733-1804) was educated in his native Yorkshire at a dissenting
academy where his Arian views took root. Later he became an outspoken Unitarian, Barred
from the universities because he was not an Anglican, he was awarded the degree of LL.D. by
Edinburgh. His interests were varied. As a pioneer chemist he isolated nine new gases. As an
educator he was the first to put modern history into the curriculum, and he_ introduced prac-
tical methods of science instruction. As a champion of freedom, he rebuked the government
for unjust treatment of the American colonies. Later, he expressed sympathy for the French
Revolution, with the result that his home and all his personal effects were burned by an angry
mob. He sought a haven in America in 1794, where he spent the rest of his life.

” 7%}’2 For a sermon on prophecy preached in England, see Prophetic Faith, Vol. II, pp.
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His interpretations of prophecy were in the main orthodox.
And by the time he wrote his Notes on All the Books of
Scripture, he had changed his view from postmillennialism to
premillennialism. He now affirmed the literal, visible return
of Christ and the literal resurrection of the righteous at the
beginning of the millennial kingdom on earth, during which
Christ will reign over restored Israel and the world for a long
and unknown period, followed by the general resurrection
and judgment, with probably the annihilation of the wicked,
and finally the renovation of the earth.” He presented the
standard historical interpretations of the four empires, with
the Papacy as the great persecuting power, applying the year-
day principle to the time prophecies, although he did not try
to pin down the periods to exact dates. Allowing for the
figurative nature of the predictions, he was satisfied with
approximate dates and intervals.”

Priestley’s commentary is less well known than its English
contemporaries, but was periodically cited. Its influence was
probably limited by the fact that, as Adam Clarke says in the
General Preface to his own commentary, Priestley “keeps his
own creed (Unitarianism) continually in view, . . . yet his work
contains many invaluable notes and observations, especially on
the philosophy, natural history, geography, and chronology of
the Scriptures: and to these subjects, few men in Europe were
better qualified to do justice.”

In the 1830’s came another American exposition of the
Scriptures—Jenks's Comprehensive Commentary, which had
wide circulation. But his was a compilation, chiefly from
Matthew Henry and Thomas Scott. Hence these British com-
mentaries, which were also reprinted in America before Jenks
published, will be taken up first.

2 Joseph Priestley, Notes on All the Books of Scripture, vol. 4, pp. 651-667.

2 Jbid., vol. 2, pp. 525-527, 538-544, 514, 517. It may be worth noting here that
Priestley refers to Bishop Lloyd’s prediction of the fulfillment of the ‘‘hour, day, month, and
year”’ (of Rev. 9:15) as ending in 1672. Although disagreeing with Lloyd’s interpretation of the
prophecy, he Eoints out that there were 391 vears between the taking of Katahi by the Turks
10 1281 ‘and their taking Kaminice in 1672, after which, he says, it is acknowledged that the
Turkish power has been on the decline. (Ihid., vol. 4, p. 601.)
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IV. British Commentaries Reprinted in America

1. Noxco~vrorMmisT HENRY: PIONEER 1IN COMMENTARY
FieLp.—Another eminent Nonconformist clergyman and com-
mentator, MATTHEW HENRY,” began his Exposition of the Old
and New Testament in 1704, and completed the first edition,
up to Acts, in 1710. The Epistles and Revelation were prepared
oy thirteen Nonconformist divines. So the set was completed,
with eleven editions listed in the British Museum Catalogue,
and two American reprints, the first in 1828-29. More than
two hundred thousand single volumes had been circulated up
to 1840.

Henry's wide influence doubtless gave currency to the
postmillennial view. His exposition of Daniel 2 is standard,
except that the iron and clay refer to the weakened state of
Rome itself, rather than the commonly accepted barbarian king-
doms which supplanted it, and that the stone is the church set
up initially at the first advent, to be fulfilled fully when Christ
shall overcome all. In Daniel 7 he allows alternate interpreta-
tions—either Rome or the Seleucid kings for the fourth beast,
with the Little Horn as either Rome (pagan and papal) or
Antiochus.

He avoids exact dates for the 70 weeks of years, but
regards them as pointing to Christ’s first advent. He makes the
2300 days literal, but allows the 1260, 1290, and 1335 to be
either days or years. The exposition of Revelation (by William
Tong) makes the 1260 days of Revelation 11 represent years,
the time of Antichrist; no attempt is made at dating the period.
The two beasts of Revelation 13 are either pagan and papal
Rome respectively, or else papal secular power and papal
ecclesiastical power. If the former, the wound is inflicted on

= MartaEw HeNRY (1662~1714L~was born in Flintshire, England. Rather precocious as
a child, he later studied law. Because his father was a Nonconformist he was denied the privi-
lege of entrance in either Oxford or Cambridge. But he soon began to preach to 2 Presbyterian
congregation in Chester, in 1686, and was ordained in 1687. A meetinghouse was erected, and
he preached in the neighboring villages and to the prisoners in the Castle. In 1686 he began
his expository preaching, and combined it with the development of bis commentary. In 1711
he went t0 London, where his responsibilities increased. He wrote numerous works.
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pagan idolatry, and healed in papal idolatry. The millennium
is an indefinite period of peace and prosperity for the church.

2. AncrLicAN COMMENTATOR ScoTT: WIELDS UNPARAL-
LELED INFLUENCE—THOMAS Scort,” most popular and widely
quoted of early nineteenth-century Bible commentators—in
America as well as Britain—wielded an unmatched influence
among expositors of prophecy consulted in the nineteenth cen-
tury. His Commentary (1788-92) was reprinted in 1792, 1809,
1810, and 1812, with numerous subsequent British printings,
or editions. The first American reprint (1804-9) came at just
the right time for molding the succeeding decades, and was
followed by at least eight other printings in the United States.
The record is unmatched and its influence profound. Scott
was an ardent believer in prophecy and urged his fellow
ministers to mark well the signs of the times. He himself
preached on prophecy, and emphatically declared the extraor-
dinary character of the times. His interpretation appears in
detail on the tabular charts on pages 392-395.

On Daniel, Scott presents the standard Historical School
exposition.” He quotes the two Newtons, Lowth, and others.
He gives the standard four world powers of Daniel 2 and 7,
the commonly accepted division of the Roman fourth into ten
kingdoms, with the intermingled clay and iron as the secular
and ecclesiastical elements (citing Lowth) of the nations of
Europe. The “mountain” phase of the kingdom of God is
not yet accomplished. The Little Horn is the “church and
bishop of Rome,” with its special period of 1260 years. The
exceeding great horn of Daniel 8 is, to him, Rome (though
in later editions he changes this to Mohammedanism), and
the 2300 year-days of Daniel 8:14 are drawing to their close,

# Taomas Scorr (1747-1821) was born in Lincolnshire, England. Ordained in 1773,
he filled a chaplaincy and several curacies. An accomplished student of the Scriptures in the
original tongues, he moved to London in 1785, and in 1788 began his commentary. It was
prepared in 117 weekly installments, and was brought forth (1788-92) amid 2 perpetual .strugil.e
with financial difficulties and ill health. Characterized by sincerity, competence, and piety, his
work was called the ‘‘greatest theological performance of our age and country.”’ In 1807
he received the degree of D.D. from Dickinson College, of Carlisle, Pennsylvania.

348 ‘g_!(’)or Scott’s exposition of the standard Historicist views, see Prophetic Faith, Vol. 111,
pp- 348-350.
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their end being “‘not very distant.” He prefers to begin the 70
weeks of years of Daniel 9 with the seventh year of Artaxerxes,
although he is not dogmatic about it, and gives no dates.”
And Turkey is, to him, the power of the latter part of Daniel 11.

In Revelation the first four trumpets are the barbarian
incursions upon western Rome, and the fifth and sixth trumpets
involve the inroads of the Saracens and the Turks, with the
391-year period of the latter from 1281 to 1672. France is
possibly the “tenth part” of the Antichristian “city,” with the
“earthquake” as the French Revolution. But Scott prefers to
leave this matter undecided. The two beasts of Revelation 13
are the Holy Roman Empire (or papal secular power) and
the papal hierarchy, with the two horns of the latter possibly
the regular and secular clergy. The second beast is also the
false prophet; and the image is the pope. The notorious woman
of Revelation 17 is the papal church, supported by the tem-
poral powers of the European nations. She is Babylon, and her
name is Mystery. The seven hills are the seven forms of Rome’s
government, with the last as papal. The Beast’s special pre-
scribed period is 1260 year-days.

3. Scott’s WHITBYAN VIEWS SPREAD POSTMILLENNIALISM.
—However, on the millennium Scott follows a modified Whit-
byanism, or postmillennial theory, which in turn was widely
impressed on American students of prophecy by his commen-
tary. Scott was the reliable reflector, in most features, and not
the originator, of the standard Historical School of Protestant
interpretation, which he gives. But he cites the views of many
other noted interpreters on details which were doubtless often
followed by his readers, as well as his own conclusions. Scott,
therefore, was basic to prophetic study and emphasis at this time.

4. CLARKE (WESLEYAN): STANDARD ON DANIEL’S OUTLINES.
—ApaM CLARKE,” Wesleyan itinerant preacher, commentator,

. *1In the margin of Ezra 7, in the 1804 edition, is the date 457 B.c., but in the 1830
edition this is changed (possibly by the reprinter) to 458 m.c. in the first part of the chapter.
2 Apam Crarxe (1762-1832), born near Londonderry, Ireland, was markedly influénced

by John Wesley. Joining the Methodists in 1778, he soon became an exhorter, then a regular
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and theologian, had great literary power and capacity, pro-
ducing many highly valuable works. His eight-volume commen-
tary is dated 1810-25, with another edition issued in England
in 1836, and many American editions from 1811-25 onward.
These volumes, the result of extraordinary labor and research,
had a very wide circulation in their time, though but little
now. They were decidedly evangelical in viewpoint.

Clarke presents the standard four kingdoms of Daniel
2 and 7, followed by the ten barbarian kingdoms, with the
Papacy as the Little Horn, the Willful King, the Man of Sin,
and Babylon. However, “Antichrist” embraces any person,
doctrine, or system opposing Christ’s reign in the world, in
others, or in himself, and is found in Protestantism as well as
in Popery. The stone, the church, has been smiting the image
through the progressive destruction of all idolatry and will
grow into the mountain, he holds, culminating in universal
Christianity during the millennium. Present means to this end
are the British and Foreign Bible Society and contemporary
missions, and the stone kingdom is possibly near its end.

On the Little Horn of Daniel 7 he remarks that if we
were certain “when the Papal power began to exert itself in
the Antichristian way, then we could at once fix the time of
its destruction. The end is probably not very distant; as it had
already been grievously shaken by the French” in 1798. If the
1260 years date from the pope’s temporal power, possibly it
begins in 755 with Pepin, but he does not regard the dates
as necessarily exact. He is cautious in general about time
periods, but arbitrarily places the 2300 years at 334 B.c. to A.p.
1966. Citing Prideaux for the 70 weeks, he reckons back from
the cross, at J.P. 4746 (a.p. 33), to a starting point at J.P. 4256
(458 B.c.), in the seventh year of Artaxerxes—although his

and very popular preacher, appointed to his first circuit in 1782. The conversion of men was
his great aim. He was three times president of the Wesleyan Conference—in 1806, 1814, and
1822, After years as a circuit rider, he lived in London from 1805 onward. From 1815 till
his death he devoted himself to writing. Clarke was a most ‘‘assiduous scholar,” rising early,
and was intensely active, systematic, and versatile. Studying the classics, the Fathers, and the
Oriental writers, he became proficient in Hebrew. Syriac, Arabic, Persian, and Sanskrit. In
1807 he received an M.A. from the University of Aberdeen, and in 1808 the degree of LL.D.
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margin at Ezra 7 carries a.M. 3547 and 457 B.c., because his
margins follow the “received” chronology (of Ussher and
Lloyd), as generally found in Authorized Version Bibles since
1701.

Clarke professes to know nothing definite of the meaning
of the book of Revelation. He gives various interpretations
for what they may be worth, and inserts longer expositions
of Revelation 12, 13, and 17 from J. E. Clarke. The items
appearing on the tabular chart are taken from the New York
1833 edition.

5. BisLE Notes Expounp PropHicy.—In addition to the
better-known commentaries there were Bible editions printed
with expository notes of a more or less extended character,
which were doubtless the direct source of prophetic interpre-
tation for many lay readers. Their influence is hard to evaluate,
for it might be questioned how often the large-sized “parlor”
Bibles, or those of more than one volume, were actually read.
Nevertheless, when any query arose the lay person was likely
to be vastly impressed by the information he found on the
very pages of the family Bible. Several of these might be noticed.

In 1790 the first American reprint of the Catholic Douay
Bible carried “annotations for elucidating the principal difh-
culties of Holy Writ,” and the 1805 reprint, from a later Irish’
edition, included still more supplementary matter, such as
chronological notes and tables. Although Catholics were less
likely than Protestants to search the Scriptures for prophetic
interpretation, they had available in their Bibles concise and
authoritative notes on many of the principal prophecies giving
distinctive Catholic interpretations. Some of these are: the
Catholic Church as the stone, Antiochus as the Little Horn, a
future individual Antichrist, Enoch and Elijah as the Two
Witnesses, the church or the Virgin Mary as the woman of
Revelation 12, pagan Rome as Babylon, the millennium as the
whole New Testament Era, or especially from the fall of
paganism.



124 PROPHETIC FAITH

The Self Interpreting Bible, edited by JonN Brown, a
Presbyterian minister of Haddington, Scotland (1778), was
reprinted in America as early as 1792. It carries an extensive
introduction, including background and expository material,
and even a detailed chronological table; and the text is accom-
panied by notes at the bottom of each page. Brown’s con-
cordance, and sometimes his introduction, were incorporated
into many later Bibles. His prophetic interpretations (see chart
on p. 392) represent the general Historicist view of Daniel
as to the four kingdoms, Little Horn, year-day principle, et
cetera. But it makes the 2300 days literal, under Antiochus. The
stone is the church that will become the mountain in the
millennium. The Papacy is the Antichrist, Man of Sin, Babylon;
the beasts of Revelation 13 are respectively the Papacy, and
the pope and clergy. The seals and trumpets run in continuous
sequence, the seventh trumpet (as also the seventh vial) denot-
ing the fall of Antichrist. The New Jerusalem is the earthly
millennial state, the two resurrections figurative, and the advent
postmillennial.

Two Annotated Bibles—one with Anglican notes, edited
by GEorGE p’OvLy and RicHarRD MaNT for the Society for
the Propagation of Christian Knowledge (reprinted in New
York, 1818-20) and the Cottage Bible, edited by THoMAS
WiLLiams (revised and enlarged by an American editor in
1833, and often reprinted)—both present basically the same
interpretations as Brown’s Self Interpreting Bible, although
there are some noticeable differences.

An American annotated Bible, the large folio Columbian
Family Bible (1822) has brief notes covering the principal
prophecies. It makes the Papacy the Man of Sin and the Little
Horn of Daniel 7, but in Daniel 8 it has only Antiochus. The
church, the stone of Daniel 2, becomes the millennial kingdom
(for 360,000 years). Thus the popular postmillennial view is
set forth.

These annotated Bibles, like the current commentaries,
lent the weight of their influence to old established Historicist
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interpretations of the outline prophecies, combined with the
newer postmillennialism, with the prospect of the approaching
golden age of a world church embracing Jews and pagans, and
constituting the spiritual kingdom of Christ on earth preceding
the resurrection, second advent, and judgment.

V. Jenks (Congregationalist)—~Produces Popular
American Commentary

Wirriam JEnks (1778-1866), Congregational minister and
teacher, outstanding Biblical and Oriental scholar and a grad-
uate of Harvard, was a prominent member of the American
Antiquarian Society, the Massachusetts Historical Society, the
American Oriental Society, and the New England Historic
Genealogical Society. He wrote many literary and historical
articles and pamphlets for their publications. But his influence
was probably felt most through a compilation from earlier
writers—his Comprehensive Commentary on the Holy Bible
(1834-38), of which twenty thousand copies were sold imme-
diately, with several later editions. It was a work characterized
as “‘the best Family Commentary in the language, and admirably
adapted to the wants of Bible-class and Sunday-school teachers,”
standing “without a rival for the purpose for which it is
intended.””

Thousands of copies of British commentaries were already
in circulation in America, but this popular compilation, which
professed to contain “nearly all that is valuable in Henry,
Scott, and Doddridge,” and extracts from many other authors,
all for only fifteen dollars, doubtless gave these writers a much
wider reading public in this country, and was possibly the source

30 §lamuel] Austin Allibone, A Critical Dictionary of English Literature, vol. 1, pp. 69,
963. In order to reach a wider reading public, the first edition was issued in two forms in
the same year. The special ‘‘Baptist Edition,”” differentiated on the title page by the addition
of those two words at the top, carried an additional “Preface to the Baptist Edition,” in vol-
ume 4 (on the Gospels), the first issued. This preface, signed by Joseph A. Warne, explains
that the commentary is left untouched except at the specific spots where the comments were
out of harmony with distinctive Baptist beliefs. The only difference was that in issuing the
“Baptist Edition’’ these particular pages were printed from revised plates, on which acceptable
material was substituted in brackets for the deleted comments, and the bracketed notation
“[Baptist Edition]”” was added at the bottom of each revised page.
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of many a later reterence credited to vatious originals. It carries
an abridgment of Matthew Henry’s commentary in parallel
columns with the text; at the end of each section, the “Prac-
tical Observations” of Scott; and at the bottom, a series of
notes on the Bible content, each with separate credit to Scott
and others.

In the notes on Daniel and Revelation, Scott seems to
be given the principal place. Prominent also are Bishop Newton
(often cited through Scott) and Woodhouse. It is interesting
to note that this commentary occasionally cites an American
writer, such as Griffin or Ethan Smith. The influence of the
Comprehensive Commentary would also be in the direction
of the prevalent postmillennialism of the time—the expectation
of the world’s conversion and universal peace before the second
advent and the judgment.

VL. Other Foreign Works Drawn Upon

I. Buck (INDEPENDENT): Enps TurkisH PERiOD IN 1844,
—CHarLES Buck (1771-1815), theological writer and minister
of Independent congregations at Sheerness, Hackney, and
London, was author of the well-known, oft-reprinted 4 Theo-
logical Dictionary, used by practically all Protestants in the
first half of the nineteenth century. There were six London
editions, the first being published at London in 1802. American
reprints were spread as follows: 1807, 1810, 1814, 1815, 1818,
1820, 1821, and almost yearly until after 1850. They were found
in practically every clergyman’s study.

Buck’s Dictionary touches prophecy in some of its defini-
tions. The Church of Rome is Antichrist, as “most authors
agree,” for no form of government arose “after Rome was
broken to pieces by the barbarians, but that of the papal power.”
He equates it with “the great apostacy, the man of sin, the
mystery of iniquity, and the son of perdition,” and the Beast,
whose 1260 years began, he believes, in 606. Antichrist is now
fast declining. The sixth trumpet, Mohammedanism, is ended
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by Buck about 1844—the terminus of the 391 years (Rev.
9:15), presumably from the fall of Constantinople in 1453.
The millennium, perhaps the seventh thousand years, is near,
to be marked by the worldwide triumph of the church and the
conversion of the Jews.™

2. Roruin (FrEnch): CHrisT's Kinepom Forrows Four
MonarcHIES.—A French work, CHARLES Rorrin's® Histoire
Ancienne, or Ancient History (1730-38), is included here
because it was translated immediately into English. It passed
through many editions in England, and in America after 1800
~—almost yearly for the greater part of the century. Rollin’s
history does not go into prophetic interpretation as such, but
in speaking of Daniel and Nebuchadnezzar he refers to the
standard four monarchies, beginning with the “Assyrian” (Neo-
Babylonian), which series is followed by the kingdom of Christ,
also to Alexander’s conquest and the horn-divisions of his
empire, with Antiochus, as the exceeding great horn, a type
of Antichrist.® He is widely cited by prophetic interpreters for
his dating of the 70 weeks, taken from Ussher—ifrom the twen-
tieth year of Artaxerxes, which he places at 454 B.c—and
extending approximately to the cross. Rollin, however, quotes
the prophetic text and refers the reader to “other writers” for
the interpretation.”

3. PripEAUX (ANGLICAN): SEVENTY WEEKS From 458 B.C.
10 A.D. 33.—HumpHrREY PRIDEAUX'S® The Old and New
Testament Connected in the History of the Jews and
Neighboring Nations (1716-18) ran through some twenty

. 31 Charles Buck, 4 Theological Dictionary, articles on Antichrist, Millennium, Mahomet-
anism.

32 Cuarces RoLuiy (1661-1741), eminent French historian and professor of belles-lettres,
was born in Paris and held chairs of rhetoric and eloguence in different colleges, and was twice
rector of the University of Paris. He revived the study of Greek and made educational reforms.

33 Charles Rollin, Ancient History (1825 American reprint), vol. 1, pp. 288, 292, 352
354; vol. 4, pp. 143, 144,

a4 Ibz(y., vol. 2, p. 109, A . .

% HumpHREY PRIDEAUX (1648-1724), Orientalist, historian, and dean of Norwich, was
born_in Cornwall. He graduated from Oxford in 1672, with a B.A., followed by an M.A,,
a B.D., and a D.D. He was distinguished for his scholarshig, and was for many years rector
of St. Clement’s, Oxford, as well as Hebrew lecturer in Christ Church College, Oxford. He
was an able controversialist over the Roman Catholic issue, and was author of nine works.
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editions up to 1845. There were American reprints in 1815-16,
1824, 1825, 1832, 1833, 1836, 1845 -(the fifteenth American
edition), et cetera. Prideaux is cited chiefly for the historical
events and for his lengthy discussion of the 70 weeks, which he
dates from the seventh year of Artaxerxes, placed from 458 s.c.
(3.p. 4245) to A.p. 33 (3.p. 4746), with the cross at the close.™

4. HornNeE (MeTHODIST): CURIOUS DATING OF 2300 YEARs.
~—THoMmAs HArRTWELL HORNE's” Introduction to the Critical
Study and Knowledge of the Holy Scriptures (first published
in 1818), after 17 years’ prayerful, solitary, persistent, and not
infrequently midnight labour,” went through ten editions in
Britain and was reprinted in America in 1827. Horne gives
the old standard interpretations of Daniel—the four kingdoms,
the kingdom of the Messiah, the various lists of the ten horn-
kingdoms following Rome; and the pope as the Little Horn of
Daniel 7, the Willful King, and the Man of Sin. He diverges
on the Little Horn of Daniel 8 as Roman temporal power,
taking away the Jewish Temple and polity. By implication,
though not by actual statement, he makes the 2300 year-days
cover the long desolation of the Jewish Temple after the Roman
destruction of the sanctuary. He reckons the 70 weeks from
the seventh year of Artaxerxes (the precise date not given) to
the cross, in A.p. 33. He looks for the restoration of the Jews and
the destruction of Antichrist (the Papacy) at the beginning of
the millennium. He has little on the interpretation of Revela-
tion. Papal Rome is the beast and Antichrist, but the book in
general applies “to the progressive church of Christ,” and the
“kingdom” is spiritual, the triumph of true religion.”

38 See Prophetic Faith, Vol. II, pIQI. 429-431, i o .

. ¥ Tuomas Harrwerr Horne (1780-1862), English Biblical scholar, bx}_)hogria_})her, and
ﬁolemxcist, was born in London. About 1802 he joined the Wesleyan Methodists. He became
iterary assistant to several noted scholars, meanwhile devoting his early mornings and late
evenings to compiling works on various subjects and to editing law books. He was small of
stature but stalwart in intellect, and was author of forty-five volumes. He began to write in
1800, at the age of nineteen, and received his M.A, from King’s College, Aberdeen, and later
a B.D, from ambridge in 1829. He was ordained to the curacy of Christ’s Church, Newgate,
and after several similar posts, was made prebendary of St. Paul’s Cathedral. He was also one
of the librarians of the Bratish Museum. . )

192 4-8588‘;5?0’”35 Hartwell Horne, Introduction fo . . . the Holy Scriptures, vol. 4, pp. 188-
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5. FaBER (ANGLICAN): FOLLOWED BY MANY EXPOSITORS.—
The prophetic interpretations of GEORGE STANLEY FABER®™
(discussed in Prophetic Faith, Vol. 1II) were widely quoted by
American expositors, frequently in reprints, as authority for
the termination of the 2300 years, synchronous with the 1260
years, in 1866, and other interpretations, as well as for post-
millennialism and for a curious extension of the 6000-year
theory.

6. CroLy’s REPRINT ConFirRMs KEy Positions.—Another
British reprint that exerted the full force of an original
American publication because of constant citation, was The
Apocalypse of St. John (Philadelphia, 1827), by GEorGE CroLY
(1780-1860), Irish rector, expositor, and literary critic. A fleeting
glimpse of Croly’s key positions must suffice.” One basic feature
is that this cogent writer reckons the 1260 years, which are
repeated some seven times in prophecy, as from Justinian in
533 to the French Revolution in 1793, rather than beginning
them later with the decree of Phocas in 606, which directive he
said was merely a confirmation of the original grant of Justinian.
And the slaying of the Two Witnesses, interpreted as the Old
and New Testaments, came at their close for three and one-half
year-days, or from November, 1793, to June, 1797. Others
were encouraged to make a similar application.

France was clearly the “tenth part” of Europe’s “city,” and
the political “‘earthquake” was obviously the French Revolution.
Moreover, Croly made the seals, trumpets, and vials contem-
poraneous rather than consecutive—thus contrary to Mede. The
seals, for example, cover the entire Christian Era. By the pure
and impure “women” are indicated the true church and false

38 GEORGE STANLEY Faser (1773-1854), ‘‘controversialist,”” and prebendary of Salisbury
Cathedral, was born in Yorkshire and thoroughly educated at Oxford, with B.A., M.A., and
B.D. degrees. He served at Long Newton for 21 years, and was an uncompromising advocate
of his own convictions and conclusions. He was author of forty-two works. Among these were
bis_Dissertation on the Prophecies . . . Relative to the Great Period of 1260 Years (1806),
which ran through five editions in Britain (the first American edition was a Boston reprint of
1808) ; his General and Connected Vigw of the Prophecies (1808); and The Sacred Calendar of
Prophecy (1828). His productions evince great learning and research. (On the quasi scientific
theory of the days of creation, see Shimeall in the present volume.)

$ Full sketch appeared in Prophetic Faith, Vol. 111, pp. 544-548.

5
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or papal church. The beasts denominate the Papacy and the
Dominican, or persecuting, order. The ten horns are, naturally,
the kingdoms of Europe, and the angels’ messages are steps by
which the triumph of the church is accomplished. The thousand
years are future. That is Croly in a nutshell. And these were
some of the principal tools, the British handbooks, available to
the American students of prophecy.

7. ScortrisH PoET Paints CoLorrFuL Picrure.—The print-
ing of more than fifty. American editions surely justifies the
inclusion of the impressive poem, The Course of Time (pub-
lished in Edinburgh in 1827), by the Scottish poet ROBERT
Porrok,” although it does not deal with time prophecy. This
extraordinary didactic poem, dotted with beautiful and power-
ful passages, came—

“like a commet on the literary circles of Edinburgh and London.
In less than one week after it appeared, it became the absorbing
topic of conversation. The harp of Scotland had suddenly been
struck by the Master hand to notes of holy minstrelsy.”*

In this, the great Calvinistic poem of the church of Christ
and redemption, the poet uses striking metaphors, such as
“bright candle of the Lord” and “star of eternity,” to exalt the
Bible,*

“this holy book, on every line
Marked with the seal of high divinity.” #

The bard then turns to the great churchly perversion, that
fatal union of church and state, “To bind religion, free by
birth, . . . behind the wheels of state.” *

. Roperr Porrox (1798-1827) was born in Renfrewshire, was graduated from the
University of Glasgow (M.A.} in 1822, and studied for the ministry. He began preaching as
a minister of the United Secession Church, but his health was fatally impaired by excessive
study. In 1825 he began writing The Course of Time, comprising ten books of blank verse,
a considerable portion of which was composed in bed, and ‘issued just six months before his
death. Pollok had only greached four sermons, in 1827, wben his health broke. He planned to
recuperate in Italg, but died shortly after arranging his itinerary.

. % James Scott, The Li)‘e, Letters and Remains ?!‘ Robert Pollok, A.M., p. 283.
Rzgrmted in America in 1828. It appeared here in fifteen editions by 1833, and thereafter sev-
eral publishers brought out simultaneous editions. In Britain the 78th thousand was printed by
1869. There was a German edition as well, .

42 Robert Pollok, The Course of Time, bk. 2 in Themson.and Pollek, p. 187.
# Ibid., pp. 189, 190.
 Ibid., p. 194,
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He speaks of the “unfaithful priest,” who wished—

“To mount to place, and power of worldly sort;
To ape the gaudy pomp and equipage

Of earthly state, and on his mitred brow
To place a royal crown, . . . and for this
Made merchandise of the immortal souls
Committed to his care.”

Thus it was that religion was “wounded sore at her own
altars.” *

In book 4 Poliok tells of the “captive prophet”’ who saw—

“A dreadful beast, and terrible, and strong
Exceedingly, with mighty iron teeth;

And, lo, it brake in pieces, and devoured,
And stamped the residue beneath its feet!” ¥

Then in book 5 he contrasts the “kingly and . . . priestly
tyranny,” clearly the Papacy, with the true church. He describes
the rulers who had been—

“Cruel, rapacious, tyrannous, and vile,
And had with equal shoulder propped the Beast.”

The true church was in the wilderness “debased in sack-
cloth and forlorn in tears,” while—

“As vet had sung the scarlet-colored Whore,
Who on the breast of civil power reposed
Her harlot head, (the Church a harlot then
When first she wedded civil power,) and drank
The blood of martyred saints,—whose priests were lords,
Whose coffers held the gold of every land,
‘Who held a cup of all pollutions full,

Who with a double horn the people pushed,
And raised her forehead, full of blasphemy,
Above the holy God, usurping oft
Jehovaly’s incommunicable names.” *

6 1bid., pp. 193, 196.
+7 Ibid., bk. 4, p. 242.
* Jbid., bk. 3, p. 289.
9 Ibid., p. 290.
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Yet retribution’s day is near. The prophetic picture is
unrolled:

“Wise men had read the number of the name;
The prophet-years had rolled; the time, and times,
And half a time, were now fulfilled complete;
The seven fierce vials of the wrath of God,
Poured by seven angels strong, were shed abroad
Upon the earth and emptied to the dregs;
The prophecy for confirmation stood;
And all was ready for the sword of God.

“Earth shook, the kingdoms shook,
The Beast, the lying Seer, dominions, fell;
Thrones, tyrants fell, confounded in the dust,

“And, lo! another angel stood in heaven,
Crying aloud with mighty voice, ‘Fallen, fallen;
Is Babylon the Great,’ to rise no more.

“Kings, who drank her cup of whoredoms,
Captains, and admirals, and mighty men,
Who lived deliciously; and merchants, rich
With merchandise of gold, and wine, and oil;
And those who traded in the souls of men,
Known by their gaudy robes of priestly pomp;—
All these afar off stood, crying, Alas!”®

Then, with Satan bound for the prophesied millennial
period, the glories of righteous peace and restoration follow,
and the poet adds, “And Earth kept Jubilee a thousand years,” ™

Of its approach he forecasts:

“The day is near,
Great day of God Almighty and the Lamb!
The harvest of the earth is fully ripe;
Vengeance begins to tread the great wine-press.” *

52 Ibid., BE. 6. p. 301,
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Even thus is prophecy vindicated.

“These prophecies had tarried long, so long
That many wagged the head, and, taunting, asked,
‘“When shall they come?’ but asked no more, nor mocked:
For the reproach of prophecy was wiped
Away, and every word of God found true.” ®

Thus Pollok wrote his powerful exposition in verse in a
day when prophecy was a dominant note, when its symbols were
employed by many and recognized by all.

2 Ibid., bk. 9, p. 403.



CHAPTER SIX

Briodicals Become Forum

for Prophetic Discussion

After the troublous times of the American Revolution and
its aftermath, and especially after the devastating effects of the
infidelic French philosophy, men turned again to the Bible
for light, especially the prophecies of Daniel and the Revela-
tion. They were seeking a satisfying explanation of the prevail-
ing irreligion of the time and to find God’s way out of the
situation. Concurrently, the Great Revival, beginning about
1795, swept in recurring waves over the land, as men, alarmed
at the inroads of unbelief, became increasingly convinced that
the inspired prophecies of the Word disclosed its vicious
source. Ludlum aptly calls it a “counter reformation” against
the prevalent infidelity and religious apathy of the time.

I. “Evangelical Magazine” Medium for Prophetic Discussion

As part of the new religious awaking, the Connecticut
Missionary Society was organized in 1798, one of its aims being
to evangelize the northwest frontier. The Connecticut Evan-
gelical Magazine, interdenominational but predominantly Cal-
vinistic, followed in 1800, as its publicity medium. And this
became one of the pioneer forums for the American discussion
of prophecy. Two other early journals will be similarly noted
—the Christian Observer (Anglican) of Boston, which started
in 1802, and the Herald of Gospel Liberty (Christian), launched
in 1808, which likewise constantly stressed Bible prophecy.

1 Ludlum, op. cit., pp. 41-43.
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I. MiLLENNIUM THE CLIMAX OF THE CONFLICT.—A series
of articles “On the Eleventh Chapter of the Revelation” ap-
peared in the April, May, and July, 1803, issues of the Connecti-
cut Fvangelical Magazine—signed “Peregrinus,” so evidently
not editorial. These present the standard exposition of Daniel
7, held by the early church, listing the first and fourth world
powers of Daniel 2 and 7 as Babylonia and Rome, with Medo-
Persia and Grecia obviously understood. The two phases of the
Roman fourth empire, pagan and papal, correspond to the
great red dragon of Revelation 12 and the beast of Revelation
13. The Witnesses, the true church in the wilderness, are
resurrected in the Reformation. The 1260 years of papal su-
premacy may be expected to end about 1860 or 2000; the river
Euphrates—the wealth and strength of Roman Babylon—is
even now drying up, and the present victories and advances
of the church are harbingers of the last struggle and the
millennial state to come. Such was the tenor of his interpreta-
tion.

2. TrE 2300 YEARS TO END BY A.D. 2000.—The August,
1803, issue contains an “Analysis of the Book of Daniel,” signed
“ . It likewise presents Daniel 2 as outlining the “rise
and fall of the four great monarchies which were to precede
the coming of Christ, and the appearance and kingdom of the
Son of God.” The depiction of chapter 7 covers the rise and fall
of the same standard successive empires. The eighth chapter
leads similarly through Persia, Alexander’s empire and its
division, and the Seleucid despotism (the king of the north),
which is a type of the New Testament Antichrist. This oppres-
sion of the Jews begins the profanation of the temple, or the
church of God, for 2300 years, terminating near the year 2000,
when the “Savior will take the kingdom, subdue his enemies,
and reign forever and ever.”

The 70 prophetic weeks, or 490 year-days of Daniel 9,
reach to “the exact time of his [Christ’s first] coming,” while
the remaining chapters of Daniel present conflicts that look
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forward to the “still more dreadful oppressions of the new
testament antichrist,” and bring us to the standing up of
Michael, or Christ, for the deliverance of His people. The
discussion closes with a “conclusion,” in which it is stated that
the millennium “‘will appear in its glory, at or before the year
two thousand.” A revolution greater than any in the succession
of the four world empires is the climax of the great conflict
between light and darkness, which is believed to be at the door,
if not already begun. The specifications of the sixth vial are
held to describe events that mark the beginning of the nine-
teenth century, and yet the hopeful signs are the revivals and
the missionary movements.

3. FIGURATIVE RESURRECTION INTRODUCES MILLENNIUM.—
A few pages farther on another article on Revelation 20:5, 6,
signed “Hemera,” discusses the millennium and the first resur-
rection. The book of Revelation is divided into distinct periods,
and the thousand years of Revelation 20 is one of them. The
first resurrection is presented as merely figurative—"a universal
revival of religion, consequent upon an antecedent spiritual
death,” and again as the adding of “thousands and millions
of new converts,” until “religion should be universally preva-
lent over the whole earth,” while Satan is bound. This writer
does not point to the revivals and missionary spirit of his time
as the harbinger of this, but many at that time were making
such an application. The resurrection of “the rest of the dead”
is the rise of Gog and Magog at the end of the millennium, and
only the third resurrection, at the end of the world, is literal.

4. Lirtte Horn As THE ParaL Power.—Peregrinus”
writes again (November, 1803, and January, February, and
August, 1804), giving “An Explanation of the Prophecy of
Daniel.” There is further detailed discussion of the four pro-
phetic symbols of Daniel 2 and 7, the Babylonian, Persian,
Macedonian, and Roman powers, but especially of the Roman
fourth, which is declared to be identical with the ten-horned
beast of Revelation 13, with its ten divisions corresponding to
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the toes in Daniel 2. The Little Horn is declared to be the papal
Antichrist, persecuting and blaspheming for its allotted period,
and the judgment scene is the grand finale, followed by Christ’s
peaceful and righteous reign on earth, and His glorious and
everlasting kingdom in heaven.

In the third installment, in January, 1804, “Peregrinus”
presents arguments used for and against the Antiochus Epiph-
anes theory of Daniel 8, but argues for the application to
Rome. Suggesting the 2300 days as years, from the fourfold
division of Alexander’s empire to about the year 2000, he
really expects the explanation to be made clear at the time of
the fulfillment. Daniel 11 and 12, discussed in February, he con-
siders a continuation of Daniel 8. Applying the closing up and
sealing of the words, he declines to attempt an explanation
of the 1290 and 1335 days. That is for the future.

5. JUDGMENT SITTING AND STONE SMITING.—In August he
reverts to the 70 weeks, which he places (without giving precise
dates) between the seventh year of Artaxerxes and the cross,
when the Jews ceased to be God’s special people. Continuing
with a summary of the fulfilled prophecies of the book, he
points to events of his own day as evidence that the judgment
is already sitting to take away Antichrist’s kingdom and that the
stone is even now smiting the image and filling the earth. He
closes with an appeal for “holy exertions” as the appointed
means of promoting the Lord’s cause in the world, in the
assurance that in due time He will appear in glory and make
Zion “a joy and praise in the earth.”

6. ANGELS OF REVELATION 14 Now GIVING MESSAGES.—In
the July, 1809, issue application is made, by an anonymous
writer, of the angelic messages of Revelation 14:6-8—the first
angel flying in the midst of heaven with the everlasting gospel
for all mankind of every land, saying, “Fear God, and give glory
to him; for the hour of his judgment is come,” and the second
declaring, “Babylon is fallen, is fallen.” The searching question
is then asked, “When was this prophecy to be fulfilled? Hath
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it been in time past, or is the fulfilment now commenced, and
to continue through a series of years to come?” And the answer
is given clearly: “That spiritual Babylon is now falling by the
prevalence of infidelity, and the awful scenes of war which
convulse Europe, no man can doubt, who is acquainted with
the history of the world, and the church.””

The logical deduction is made that, in time sequence, the
first angel flies before the second, and therefore “the event must
take place before the final fall of Babylon, which will directly
precede the millennial glory of the church.” And the anony-
mous writer adds that “the present is distinguished by many
signs from all former periods”—the wicked conduct of men
who have become instruments of Satan, who is wrathful because
he knows he has but a short time; and also the fact that “that
part of the church, which hath maintained purity of doctrine
and decency of manners,” is “animated with a pew spirit for
the propagation of Christian knowledge” among the heathen.
Then follows the luminous sentence: “Very dark and trying
events may intervene between these glimmerings of light, and
the meridian shining of the sun of righteousness thro’ the
world.”

And finally, after asserting that “the formation of Mission-
ary and Bible Societies, on the large scale now attempted, 1s new
in the Christian world”— the one traversing the world to preach
the name of Jesus, while the other is placing the pure Word
into the hands of the populace out to the ends of the earth—
this article remarks that it is strange that through many ages
past men had done so little in this line. The conclusion is
impressively drawn that “perhaps, this is the most sure omen
of the time being near when the glory of Zion shall fill the
earth,” and that Christians should cheerfully aid “pious insti-
tutions designed for this purpose!”

7. HERALDING ANGEL SYMBOL OF MISSIONARY AGENCIES.—
A little later the November, 1813, issue reports another sermon

2 Connecticut Evangelical Magazine, July, 1809, p. 267.
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before a Hartford County Missionary Society by NEHEMIAH
Pruppe~. He sees in the new spirit, inspiring the contemporary
European and American Missionary and Bible societies, a
fulfillment of the symbol of the flying angel of Revelation
14:6, 7, having the everlasting gospel to preach to all the world
and heralding the coming of God’s judgment. It will fly, he
says, until the world is won to Christ, including pagans and
Jews, and is united under one Shepherd. The time of the angel’s
flight Prudden locates as just preceding the fall of papal Rome,
the historical “Beast” power of the Middle Ages. The Papacy has
fallen into vassalage to France, but the Mystery of Iniquity
still works, and the bearers of the mark of the secular beast
now feel the wrath of God. The bondage of the saints will end
with the 1260 years of the papal Beast (606-1866), but the
angel is flying prior to the end of that period. So Prudden is
still another in the growing chorus of voices believing the
symbolic angel had begun its flight.

8. THE PurrOosE AND ScorE OF PropHECY.—One last
example must suffice. The September, 1815, number has an
unsigned editorial headed, “On the Application of Prophecy
to Passing Events.” The value of the prophecies, as set forth,
might be defined as threefold: They were designed (1) to
confirm faith and be a support in affliction, (2) to deepen
our attachment and fidelity to God’s service, and (8) to be
a perpetual shield against the assaults of infidelity, by confirm-
ing the message of God. Scripture abounds with prophecy that
removes “‘the veil from futurity” and declares things to come.
Most prophecies have already been fulfilled. Others are yet
to be accomplished. Their object is to fix the attention of men
on God and His government. “Most of ancient history is
occupied with” the four world powers of the Assyrian, Persian,
Macedonian, and Roman empires, and Daniel portrays their
rise and fall so clearly that none can honestly avoid the appli-
cation. And the government of God is vitally concerned in it all.

Every age has seen the fulfillment of some prophecy. John
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continues the narrative beyond where Daniel leaves it, at the
millennium, and leads us on to the end of the world. Many of
these “chronological prophecies” continue from the time of
utterance to the end of the world. Prophecies are now fulfilling
before our eyes, the writer declares, and history is indeed the
“mirror of prophecy.” He stresses the idea that prophecies are
understood as they are fulfilled, and cautions against attempting
to apply specific prophecies to events of the future. Even con-
temporary events, he adds, tend to be overrated, and cannot be
fully understood until afterward. He cautions against the popu-
lar millennial expectations of immediate conversion of the
world, and the attempts to fit Napoleon into prophecy.

Thus the golden thread of prophetic application runs
through the various volumes of the Connecticut Fvangelical
Magazine, at the outset of the century. Prophecy had again
become the common study of a large number of the clergy.
And the minds of men in general were being definitely in-
fluenced by this increased study of prophecy.

II. “Christian Observer” Forum for Prophetic Discussion

The Boston Christian Observer was unique in that it was
an American edition of the staid London monthly of the same
name, paralleling it from the first issue in 1802 onward, and
running largely article for article, without adaptation to
American interests.” It was issued by clergymen of the Anglican
Church, and from its very first volume dealt frequently with
prophecy. It was often the medium for the introduction of
advanced positions, and constituted an aggressive forum for
free discussion of varying viewpoints. It was a pioneer, in a
sense, widely read throughout New England and somewhat in
other sections. Chapter 16 of Volume III of Prophetic Faith
deals at length with the discussion of prophecy in the London
edition and its influence upon the British Advent Awakening

sChfford P. Moaorhouse, ““Origins of the Episcopal Church Press From Colonal D
to 1940, Historical Magazine of the Protestant Ep,i)scopgl Clmnrh Se;t:mber 1942, , Oﬁays



PERIODICALS BECOME FORUM 141
of the early nineteenth century. We here summarize the lead-

ing expositions presented and their impress on American
thought.

1. TurkEY’'s PLACE 1N PrOPHECY COMMONLY ACCEPTED.—
These Observer articles were written for the most part under
pseudonyms and initials, and by British expositors. Yet it was an
American edition, and widely read over here. One early writer
sets forth the principle of 391 prophetical years for the symbolic
time period of the sixth trumpet of Revelation 9:15, as the time
of Turkish supremacy.* Another contributor says he is awaiting
the end of Turkey’s dominion, as presented in Daniel 11:42-45,
after the Turk plants himself in the glorious holy mountain, in
Palestine, hetween the seas.’

2. 1260 Years FroMm JuUSTINIAN TO FRENCH REVOLUTION.
—“Talib” (William Cuninghame), writing in 1807 and on-
ward, holds that the 1260 years of the papal Little Horn are
already expired. These he dates from Justinian to the French
Revolution, and then dates the 2300 years from the time of the
vision of Daniel. In 1808 he asserts the “exceeding great” horn
of Daniel 8 to be Rome, not Mohammedanism, since the
Mohammedan power did not take away the ‘““daily sacrifice.”
In the January, 1810, issue, Cuninghame gives further reasons
why the 1260 years obviously begin with Justinian, in connec-
tion with the emperor’s recognition of the pope as head of all
the holy churches.’

3. FrRENCH REVOLUTION AND TURKISH TRUMPET PERIODS.
—Then “Philo” identifies the “earthquake” of Revelation 11

* Christian Observer, December, 1802, p. 763.

8 [bid., January, 1804, pp. 11, 12. A

¢ [bid., November and Becember, 1807, pp. 701-705, 774-777:_ April, 1808, pp. 209-211;
January, 1810, pp. 16, 17. On Cuninghame see f’rophen: Faith, Vol. 111, pp. 364-383,

Witiam CuniNeHaMe of Lainshaw (c. 1775-1849), whose education in Scotland was
completed at the University of Utrecht, was for a time in the Bengal Civil Service. While in
India he met and was deeply influenced by William Carey. He returned to Scotland in 1804,
where he en%:zged for a time in ‘‘scientific agriculture.” He was first a “learned layman” and
member of the Presbyterian parish church of Lainshaw. But in 1827 he founded and became
pastor of the commodious Congregational church in nearby Stewarton, serving there for
twenty-two years. His comfortable estate and residence, Lainshaw House, is in Stewarton. A
marble bust, with legend, is in the Stewarton chnrcfx, and an oil painting hangs in the
Cc:m%ngationagl4 Manse. The first of his twenty-one books on prephecy was issued in 1810 and
the last in 1847.
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Was Author of
Many Works
on Prophecy

IHOTOS BY BRASH

SCOTTISH INTERPRETER WILLIAM CUNINGHAME AND RESIDENCE

I'he Substantial Character of This Early (1813) Old World Expositor Is

Evidenced by Such a Home, Its Picturesque Gate and Gateman’s Lodge. (Right)

Marble Bust of William Cuninghame in Congregational Church at Stewarton,

of Which He Was Pastor. His Portrait Hangs in the Parish Presbyterian Church

at Lainshaw, Ayreshire, His Finger Pointing Interestingly to the Book of Revela-
tion, Which He Ably Expounded

as the French Revolution, and the “tenth part of the city” as
France, and the time periods of the fifth and sixth trumpets
as the 150 years from 612-762, with the 391 years from 1281-
16727

4. CuNINGHAME GIVEs DOCUMENTATION FOR Daring 1260
Years—In April, Cuninghame offers further documentary
evidence for A.p. 533, under Justinian, as against A.p. 606, under
Phocas, for the beginning date of the 1260 years." And the
question of the integrity of the number 2300, as against the
2400 of the printed Septuagint and the 2200 of the Jerome
copies, is likewise discussed.’

Cuninghame later firmly adopted the 457 B.c. beginning,
and the corresponding A.p. 1843 close, of the 2300 years, to
which position he held consistently thereafter. He was one of
Britain’s leading expositors, beginning to expound the proph-
ecies while still a layman. And he continued such interpretation

7 Ibid., March, 1810, pp. 133, 137.
s Ibid., April, 1810, p. 195.
9 Tbid.. October, 1810, p. 600.
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throughout his 22-year pastorate of the Stewarton (Scotland)
Congregational Church. The foregoing illustrations indicate
the substantial character of these expositors of the 2300 years,
in their respective communities, and the esteem in which they
were held locally.

5. J. A. B[rown] Enps 2300 YEARs 1v 1843.—Then, in the
November, 1810, issue, “J. A. B.” (obviously John Aquila
Brown) contends for the first time in Britain-—and now re-
printed in Boston—that the 70 weeks (or 490 years) and the
2300 years began synchronously in 457 B.C., with the command
of Artaxerxes to restore and rebuild Jerusalem—the 490 years
reaching to the cross and the 2300 years ending in the year 1843.°
This seems to be the hrst time this thought and precise dating
were presented in the Old World, and were nearly identical with
the position taken three months later by William C. Davis in the
United States, in January, 1811," though the findings of Brown
and Davis were probably unknown to each other. It was the
spark that kindled a great flame of interest and discussion in
the Old World, paralleled by an independent but equally
animated and wide discussion here in the New World.

6. “C. E. S.” Enpos THE 391 Anp “2400” YEARs IN 1844.—
Next, “C. E. 8.” would end both the 391 years of Revelation
9:15 and the supposed 2400 years of Daniel 8:14 (Septuagint
misprint) in 1844—the first extending from 1453 to 1844, and
the second from 556 B.c. to A.p. 1844, reckoned inclusively.”
By way of variation, “Senior” dates the 391-year period from
1299 to 1690.” But the dating of this Turkish period continues
to be a point of vigorous discussion in The Christian Observer,
on into 1827, 1828, and even 1831. Finally, “J. A. B.” reiterates
his previous stand on the 2300 years as beginning with Ezra’s
commission, but now expressly terminates them in 1844

}:L Isbzd November 1810, pp. 668-670.
ce pp.
Ibldp J\me 1818 pp. 351-354. On the erroneous reading of 2400, see Prophetic Faith,
Vol. I, op. 176-180.
18 [pyd ., November, 1826, Ipp 654, 633.
13 1bid., July, 1828 41%. Brown had already set forth 1844 in place of 1843 in his
book published in 1823. See I?mphem Faith, Vol. 111, pp. 404, 405,
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This phenomenon, at that early day, of one journal with
two editions—issued 3,500 miles apart on opposite sides of
the Atlantic, but presenting identical discussions of prophecy
to its readers on two hemispheres—shows how widespread was
the interest and how similar the common understanding of the
prophetic terms, symbols, and time periods of the books of
Daniel and the Revelation in the Old World and the New.
Prophetic study knew no geographical boundaries. The same
points and problems in prophecy were of common concern in
various lands. And the new emphasis on the 2300-year period,
with the synchronous beginning of the 70 weeks as the master
key to unlock its timing, was significant. But it was simply the
beginning of increasingly wide agitation upon this point. Only
two men, and they just prior to the French Revolution, had
previously enunciated this principle—Petri of Germany and
Wood of Ireland.” But the concept had taken firm root, and
soon scores of men were writing and preaching upon it.

III. “Herald of Gospel Liberty” Stresses Prophecy

The third journal that touched constantly on prophecy
was the Herald of Gospel Liberty. It was launched in 1808
at Portsmouth, New Hampshire, by Elias Smith, one of the
founders of the Christian Connection ™ —the second minister
of the New England wing. It was dedicated to the preservation
of the God-given religious liberties of man, just as the secular
press fostered civil liberty. It also included the prophetic aspect,
proclaiming the news of the Redeemer’s coming kingdom. On
the front page of its initial issue Smith states: “A religious
News-paper is almost a new thing under the sun; I know not
but this is the first ever published to the world.” ¥ The rarity
of religious periodicals in those early years gave unusual popu-

15 See Prophetic Faith, Vol. 11, pp, 713-722.

.38 See (ﬁag; 31. Smith launched his editorial career with a quarterly. The Christian’s
Magazine (1805-07); then, The Herald of Gospel Liberty (editor, 1808-1817). Next he edited
The Herald of Life and irrgmoruzht (1815-1820}, and, finally, in 1827-29, The Morning Ster,
and City Watchman, much like The Herald of Gospel Liberty.

.. 2 Herald of Gospel Liberty, Sept. 1, 1808, p. 1. Issued fortnightly, it was heavily edi-
torial and reflected strongly the views of Smith. On Elias Smith see p. g179.
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larity and influence to the few that were issued. And the em-

phasis of the Herald on prophecy gave this topic unusual
weight with their readers.

1. VisieLE SiGNs oF THE SEconp ApveNT.—The very next
issue launched a regular section called “The Preacher,” con-
taining brief sermons on important themes, often on prophecy.
In fact, “Sermon No. 1"’ was on the signs of the second coming
of Christ. Of this transcendent event Smith says, “The coming
of the Son of man has not yet taken place; but according to the
prophecy [of the text, Luke 21:25, 26] the time is at hand.”
These signs he proceeds to note—signs in the sun, moon, and
stars, and on earth among men as well as on the seas. Noting
first the “Signs in the Sun,” Smith locates them with plain
words, based on personal knowledge, and asks a pointed
question:

“Without doubt this means something uncommon in the sun. This
many can remember. In the year 1780, the sun was darkened, to the
astonishment of thousands, & since that time something of the same kind
has been seen. If this is not a sign of the second coming of Christ, why

has this taken place at the time when several other signs mentioned
by Christ are seen?” *®

Continuing, he notes in the next column the inseparably
connected sign in the moon, on the night following, together
with its real meaning:

“2d. He [Christ] mentions signs in the moon. Several people have
told me that the evening after the dark day, was unusually dark, though
the moon was at the full. This seemed a second witness, with the darkness
of the sun. This taking place immediately after the sun was darkened,

is an awful testimony to the world that the coming of the Son of man
draws near.” * ‘

2. Si6Ns IN THE STARS ARE AwAIrTED.—The next celestial
sign is forecast as soon to come. Here is the third statement:
“Christ mentions signs in the stars——~Whether there has been any
15 Ibid., Sept. 15, 1808, p. 6. This phenomenon had previousty been noted, as it occurred,

by Samuel Gatchel and Joshua Spalding, and was anticipated by Edmund March in 1762
See Prag)h]elfz_s Faith, Vol. 111, pp. 202, 212, 233.
id.
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particular signs in the stars, I am not able to determine; but while there
are so many other signs, we may expect them soon.” ®

This expression is noteworthy, in that, in 1808, Smith
anticipated as coming “soon” what a whole battery of men
shortly afterward began to proclaim as having been actually
fulfilled in the unparalleled meteoric shower of November 13,
1833. This was seen all over the eastern half of North America,
and even noted in Mexico, by Justice José de Rozas, and its
prophetic significance emphasized by this writer to the south.”
But Smith here anticipated this celestial phenomenon, just as
in 1689 Drue Cressener anticipated the stroke against the
Papacy “about the year 1800.”*

The Herald editor turns next to the “signs in the earth
among men.” The turmoil among kingdoms, the wars and
rumors of wars, and the consequent perplexity of mankind
is noted, and the situation in Europe reviewed. Fifth, signs in
the sea—great storms and destruction—were to come. But the
joyful sign is that of the gospel to all nations, which was at last
in process of proclamation. These signs, Smith believed, include
also the return of the Jews to Canaan.

3. SECOND ADVENT'S ATTENDANT CIRCUMSTANCES.—Having
thus covered the signs of the second advent, the writer turns
to the second advent itself, and gives a terse summary of the
tremendous scenes of that great day in their sequence:

“If these signs of the coming of the Son of man are so important,
how much more so must His coming be! When He comes, it will be to
slay the wicked, overthrow every thing contrary to righteousness, raise
the dead saints;—change the living ones, establish justice in the earth,
fill it with the knowledge of God; reign on the earth one thousand years;
and prepare the way for that which will take place at the end of the
world.” #

And this editorial exposition is immediately followed by
the report of a “discourse on the Signs of the times” on July 24,

2 Ibid.

21 On De Rozas, see pp. 301-311.

22 See Prophetic Faith, Vol. I1., pp. 591-596.

2 Herald of Gospel Liberty, Sept. 15, 1808, p. 6.
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1808 (on the text “Watchman, what of the night?”), by Asa
McFarland, of Goncord, New Hampshire, who makes a declara-
tion and asks the question here quoted:

“Although mankind in general are wrapt in spiritual slumber, re-
gardless of the portentous signs of these times; yet some precious souls
are awake, and, waiting for the consolation of Israel, enquire of their
Watchmen in the spirit of the text, Watchman what is the time of night?

When will the deliverance and glorious state of the church commence?
What do the signs of the times indicate?” * '

4. THE Four WoRLD POowERs OF PROPHECY —Numerous
articles on prophecy, papal tyranny, persecution, and premil-
lennialism marked the successive issues for years. For example,
on February 1, 1811, a discussion appears on the seven-headed
“dragon” of “usurped priestly authority,” ever warring against
Christ and the saints. The first beast of Revelation 13 is
“usurped priestly authority revived after the days of the
apostles,” a sevenfold apostasy. The second beast is priestly
authority reigning in one party, and Smith implies that the
symbol involves Protestant sectarianism.” This is interesting,
because this second beast begins to be more and more the
subject of study and discussion. Again, in October, 1813, in
Nos. 3 and 4 of a series called “Important Discovery,” the four
world powers of prophecy—Babylonia, Persia, Grecia, and
Rome—symbolized by the four parts of the great metallic
image of Daniel 2, are paralleled by the four symbolic beasts
from the sea in Daniel 7. The “stone” kingdom of Christ, grow-
ing in the earth since Christ’s day, is discussed in No. 5, in
November. The portrayal closes with these words:

“The way in which this stone is to grind the image, and become
a great mountain and fill the whole earth, is described in the seventh
chapter of Daniel, and will be terrible to the enemies of God and the
Lamb. The day is not far off when these glorious and terrible things will
take place, to the joy of the righteous, and the confusion of all who are

cnemies to this kingdom. Blessed are all they that put their trust in him.
Amen.” ®

2 10id, . 1.
% Ibid., Feb. 1, 1811, p. 254.
26 Ibid., Nov. 26, 1813, p. 546.
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5. 1260 YEar-DAvs ARE Asout EXPIRED.—In the, same
issue an article by “Elihu” declares that, since the Jews failed
to grasp the prophecies concerning the first advent of the
Messiah, so many current professors of religion, despite their
boasted knowledge of the Bible, do not discern the times of
the second advent. Then follows a series of discussions on
Napoleon, one of which contends that the special 1260-year
era of the papal power is ending. Thus:

“Unless we agree with some of late, that the bloody persecuting
religion of the church of Rome, which they are censuring the French
nation for abolishing, is the true religion of Christ, we must conclude
that this twelve hundred and sixty years is about expired.” ¥

Then the ten horn-kingdoms, under the leadership of
Bonaparte, that are making the symbolic “whore” desolate,
are noted, and the fact that the judgments of God are already
falling upon her is stressed.

6. Pope AssumEs ComMAND IN Divipep Eurore.—Earlier,

No. 87 in the section, “The Preacher,” emphasizes that the
fourth beast of Daniel 7, which is Rome, is the same as John’s
“beast” in the Apocalypse, with its seven heads and ten horns.
The seven heads are the seven successive forms of Roman
government—Xkings, consuls, tribunes, dictators, decemvirs,
emperors, and popes. The ten horns are the ten kingdoms into
which Rome was divided—such nations as are now known as
France and England—when the pope, as “Christ’s vicegerent
upon earth,” took over spiritual and temporal command at
Rome. But the beast is now (in 1812) wounded in every head.
The “gay woman,” astride the symbolic beast of Revelation 17,
is the Roman hierarchy which manages the beast. Her garb
represents the gay appearance of the popes, cardinals, clergy,
and “all the sectarians.” She is Babylon the great, the mother of
all churches, who wishes “a government to-ride upon.” Her
. golden cup is full of abominations—erroneous creeds, pompous

2 Ibid. A footmote reads, “‘Calculating a day for a year, according to the opinion of
commentators in general.”
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ceremonies, and false doctrines to which she has subjected
mankind.®

7. TERRIBLE EVENTS PRECEDE KiNGDOM’S ESTABLISHMENT.
—The proximity of the terrible closing events, outlined as the
fall of the Turks, the return of the Jews, preceding the earthly
kingdom of the saints, is stressed in No. 6 of “Important Dis-
covery.” Before Christ takes the kingdom, “things the most
terrible will take place, as everything contrary to that kingdom
must be removed.” Smith then makes this solemn forecast:

“The present commotions in the world are the beginnings of sorrow
to all who are opposed to the ‘kingdom of God;’ and we have reason to
believe that the present shaking among the nations will never end until

everything that can be shaken will be taken away, and that those things
which cannot be shaken may remain.” ®

8. PapAcy Is AN “IMAGE” oF Pacanism.—A later issue
discusses the “Image of the Beast.”” Pagan Rome and the papal
likeness are contrasted with the true Christian church. For
example: The Roman emperor was the Pontifex Maximus,
receiving divine honors with prostration at his feet, and princes
in purple assisting him. Similarly, the pope is the Pontifex
Maximus, receiving divine honors and prostration at his feet,
only with cardinals in purple to assist him. In contrast, the
church has Christ as her high priest, and the author of her order
and worship; and honor is duly paid to Him as the Son of God.”

In pagan Rome, in addition to their supreme god, Jupiter,
there were lesser deities—including the queen of heaven,
Saturn, Mars, Venus, and others—worshiped in special temples.
Likewise in the Roman church, in addition to God there are
lesser gods—the queen of heaven and the saints—to whom
altars are erected and images dedicated. Then, too, as in Rome,
there were temples to Jupiter and the various gods, including
the queen of heaven and mother of God—and a pantheon for
all the gods, with worship toward the East—so in Romanism

= Ibid., Nov. 13, 181" pp 438, 439,
20 Ibid., Dec. 24, 1813 533.
3 Ibid., Dec 9,’1814, p '649.
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these heathen temples and images were simply reconstructed
and dedicated to their own gods, only with new names, and
they built new temples and likewise worshlped toward the
East.™

9. GENERAL TEsTiMONY oF NEw EncLaND CLERGY.—
Finally, on May 26, 1815, the Herald makes an appeal “To
the Clergy and People of America.” It sums up the previous
prevailing opinion of the New England clergy on the papal
Antichrist in these forthright words:

“For many years, the New-England Clergy, particularly the most
learned among them, have, by preaching and in their publications, been
engaged in describing to the people, the meaning of the words Anti-Christ,
mystery, Babylon, the greai whore that sitteth on many waters, the beast
with seven heads and ten horns, the man of sin, & c.—words recorded in
. the New Testament. All these they applied to the Pope and Romish Clergy.

They have not hesitated to represent theé Pope as Anti-Christ, the scarlet
whore of Babylon, covered with abominations. They clearly proved that
he was the Beast mentioned in Revelation; that he had made the world
drunk with his abominations; that his seven heads were seven hills on
which Rome is situated; that his ten horns are the ten principle [sic] non-
catholic sovereignties in Europe; and that his colour was scarlet because
it was dyed in the blood of saints. In their prayers they called on the
Lord for vengeance on the man of sin; and they represented, in their
prayers, that the catholic religion was idolatrous, blasphemous, and diaboli-
cal, and evidently tending to the eternal damnation of millions and mil-
" lions of precious souls. These things are facts which cannot be denied.” *

This the older readers could all remember, and Smith
reminds them:

“The greater part of the people in New England now, from forcy
to seventy years old, can remember from their childhood, that these
things have been preached and prayed for by the clergy where they have
attended public worship.” *

And now, the Herald says, that the stroke has been given
by the French against that great false system—as “Napoleon,
and his men, did that in three years which had been prayed
for more than three hundred years’—many Protestant clergy

3 Ibid.,
32Ibm‘ Kf?ay 26, 1815 p. 685,
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have strangely turned and have begun to call Napoleon the
Antichrist, the Whore of Babylon, Beast, and Man of Sin.
And later, when the ancient papal order was re-established,
they appeared to rejoice that the “venerable institutions” were
restored. Smith roundly chides all such for their about-face,
and their loss of spiritual perception.

10. Smite’s LATER JoURNAL Discusses PropHECY.—The
Morning Star, issued at Boston (1827-1829), still echoed Smith’s
emphasis on prophecy. For example, in a series called ““The
Preacher,” there is an extended discussion on the “Beast” of
Revelation 13, Rome being the same as the fourth beast of
Daniel 7; and Babylon, the mystery woman of Revelation 17,
representing “Rome under its bishops.”* Later Smith reprints
from the Christian Messenger an editorial sounding the sten-
torian call to come out of Babylon, which is broadened to
include more than Rome—the confusion of sects among the
“orthodox.” *

In summation, it may be said that this dominant note on
prophecy occupied a determinative place in the thinking,
writing, and preaching of an astonishing number of leaders
in religious and civic life, as will soon be seen in detail. It
was destined to grow into a veritable chorus of interpretive
voices, and these early periodicals exerted a definite influence
in this direction.

IV. Even Newspaper Joins in Widespread Exposition

The first two “books” of Elias Smith’s Clergyman’s Looking
Glass, No. 11, were published in the New Hampshire Gazette
(Portsmouth), in 1803. The very fact that in 1803 a newspaper
would run a serial called the “Book of Antichrist,” based on
prophecy and written in chapter and verse form, after the
Bible style, 1s significant. This use of the Antichrist theme for
political satire shows how widespread and accepted was the

% The Morning Star, August, 1827, pp. 50, 51.

35 Ibid., February, 1828, pp. 208-211.
28 See p. 180.
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belief that the Papacy was that predicted power, and that, in
accordance with the prophecy, it had been gravely wounded
by the French Revolution. And so, not only books, pamphlets,
printed sermons, published reports, and periodical articles
appeared, but now even newspaper columns became the
medium for the wave of prophetic interpretation that began
to spread over the land.



CHAPTER SEVEN

B‘ophecy Expounded by

Outstanding Leaders

In the early nineteenth century Bible prophecy was not
simply the hobby of the recluse, the pet theme of the mystic, or
the speculative ground of the ignorant or the erratic. Many of
the finest minds of America, often leaders in religious, educa-
tional, and civic lines, were devoted students and expositors of
prophecy. The accuracy and significance of this statement will
grow upon us as we proceed with the examination of the
evidence, calling up a surprising array of pertinent witnesses.
That prophecy held a vital and honored place in the minds of
thoughtful men a century and more ago is seen from the range
of serious books on prophecy-—American imprints, issuing from
the presses of all sections of the land during the first four
decades of the century. And this is all in addition to British
reprints and imported volumes. We turn, first, to two out-
standing leaders—Timothy Dwight, outstanding educator and
clergyman, and Elias Boudinot, distinguished statesman—then
to various others.

1. President Dwight—Expounds Prophecies in Yale Chapel

TimmorHy Dwicar (1752-1817), illustrious grandson of
Jonathan Edwards, was born in Northampton, Massachusetts.
Graduating from Yale in 1769, at seventeen, he served as tutor
at Yale, then as a member of the Massachusetts legislature for
two terms, next as chaplain in the Army during the Revolu-
tionary War until 1778, and then as pastor of the Congregational
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church at Greenfield Hill, Connecticut. Next, he was president
of Yale from 1795 until his death in 1817. His was a life of
tireless activity and singular achievement. Brilliant and pre-
cocious, he was reading the Bible before he was four, and had
begun Latin when but six. At eight he was reading Josephus,
Prideaux, and Rollin, and at eleven was seriously studying
Latin and Greek. He entered Yale at thirteen, and was gradu-
ated with honors four years later. (Portrait on p. 61.)

No day could justify itself in Dwight’s eyes that had not
yielded fourteen hours of close study. Later, however, his eyes
were so seriously affected that others had to read for him. And
all of his writing had to be done by dictation to an amanuensis.
At nineteen he composed an epic poem, “The Conquest of
Canaan,” comprising eleven books. Then in 1788 he wrote a
satire, ““The Triumph of Infidelity,” as he began to assume the
role of defender of the Christian faith, contending against the
sophistries of Hume and Voltaire, ridiculing the theory of
origin by chance, and emphasizing the law of cause and effect.
Many other poems were written and published by him, as well
as hymns, before his call to Yale’s presidency.

It was, however, as a speaker that he excelled. His voice
had an extraordinary strength, and a richness that enthralled
his hearers. Of fine presence, he was a great preacher and
theologian and molder of men, and was one of the best-informed
men of his time, with an amazing faculty for acquiring and
holding knowledge.* When, at the age of forty-three he became
president of Yale, as well as its professor of divinity, the institu-
tion was in a deplorable state spiritually. To its upbuilding
Dwight gave himself without stint, teaching as well as adminis-
tering, and serving as chaplain of the college all through the
years of his encumbency. His fame grew, and his leadership
as educator and publicist and moral and spiritual guide
became widespread. He was conspicuously the champion of

1See ““Memoir,”” in Timothy Dwight, Theology; Explained and Defended, vol. 1;
Moses C. Tyler, Three Men of Letters; William B. Sprague, ‘“‘Life of Timothy Dwight,” in
The Library of American Biography, 2d series, vol. 4, pp. 223-364,
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the Christian faith against the Deism of the French Revolu-
tion, which seemed about to sweep over all of Puritan New
England. The impression seemed to be general that Christianity
could not gainsay this new criticism, which derisively called the
Christian faith the “cult of the ignorant.”

Upon his inauguration as president of Yale, Dwight found
that the members of the senior class had jocularly assumed the
names of leading infidels, calling one another Voltaire, Hume,
Rosseau, Chubb, Paine, et cetera. Their first proposition for
debate was, “Are the Scriptures of the Old and New Testaments
the Word of God?” In this most of the students assailed the
Bible. When they had finished, President Dwight proceeded
clearly and conclusively to point out the inaccuracies and
fallacies of their one-sided arguments, and then advanced im-
pressive and positive proof of the divine character of Chris-
tianity. One by one the students were convinced. News of that
episode sped through the college and town, and the fashionable
doctrine that Christianity was just for the feeble mind and the
cowardly heart was soon shattered.

Dwight gave a masterly baccalaureate discourse in 1797 on
“The Nature and Danger of Infidel Philosophy,” and yet
another in 1801, on “Events of the Last Century,” which we
shall note. His Sunday morning sermons in four years covered
the entire range of theology.* Dwight was conspicuous for his
conscientious regard for truth. He would not sanction exaggera-
tion and misrepresentation.’

In 1802 a momentous revival broke forth in the college,
in which more than a third of Yale’s students were converted,
over thirty of whom entered the ministry; and nearly half
of the students joined the college church. In this connection it
is to be particularly observed that, as far back as 1781, while
still pastor at Greenfield Hill, the torch of Bible prophecy was
one of the guiding lights for Dwight in his understanding of

2 His theological sermons were published in five volumes, as Theology; Explained and
Defended.
3 “Memoir,” in his Theology, vol. 1, p. Ixx.
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the troubled times through which the newborn nation had been
passing, as well as in meeting the menace of infidelity and
re-establishing faith in the hearts of his countrymen. And as
Dwight was one of the outstanding leaders in the Great Revival
in the early decades of the nineteenth century, his conspicuous
exposition of prophecy was one of the definite factors in that
great spiritual awakening that marked these impressive years
at Yale. Note his views.

1. ProPHETIC PORTRAYAL OF ANTICHRIST—In 4 Sermon,
Preached at Northampton, in 1781, Dwight emphasized the
precursors of Christ’s glorious kingdom in the latter day and
the coming overthrow of the Papacy as the prophesied Anti-
christ seated in the Christian church. It was delivered just after
the capture of the British Army under Cornwallis. Citing the
apostle Paul in Thessalonians and Timothy, and also Peter,
concerning the prophesied general wickedness of the latter
times, Dwight stresses the coincidence of these prophecies with
conditions of the previous two centuries and declares, “The
prophets abovementioned saw with intrutive [intuitive] cer-
tainty the general state of events among the Christian nations.”*
Discoursing then on the character of Antichrist in 2 Thessa-
lonians 2, Dwight identifies it especially as the Papacy, but
applies it also to Protestant princes who rule state churches.
He calls this policy the “most fatal opposition ever made to the
kingdom of Christ,” and declares that God calls for “entire
separation between civil and ecclesiastical things.”® And its
destruction he connects with the “sixth vial,” or plague. Here
is his depiction of the historical Antichrist, bestriding the cen-
turies, as “‘unfolded to us by St. Paul’:

“This description, the clergy, especially the Popes, of the Romish
church, have, for many ages, literally verified. They have seated themselves
in the church, or temple of God, and shewed that they were God, by

assuming powers, which belong only to God: The powers, for instance,
of making laws to bind the consciences of men; of pardoning sin; of form-

4 Timothy Dwight, A Sermon, Preached at Northampton, p. 5.
5 Ibid., p. 28.
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ing religious establishments; of introducing new laws for the conduct
and government of the church; or, in one word, the mighty powers,
denoted by that comprehensive title; The supreme Head of the Church;
which belongs only to the Lord Jesus Christ. They have even gone
farther, and claimed a power, to which God himself never pretended, the
power of indulging in sin. Thus have they exalted themselves above all that
is called God, or is worshipped.” ®

2. BrGINS MILLENNIUM WITH ANTICHRIST'S DESTRUCTION,
—Comparing Isaiah 59:18, 19 with 2 Thessalonians 2:8, he
interprets the destruction of “that Wicked” by “the breath of his
[Christ’s] mouth” and “the brightness of his coming,” as the
“moral or spiritual” brightness of the Word and Spirit of God
(through truth and holiness) coming to “accomplish the ruin
of the enemy.” He alludes to that “most fatal wound” dealt
to the Papacy by the suppression of the Jesuits, and notes
skepticism’s part, as well as America’s Revolution, in bringing
civil and religious liberty to realization. From this freedom
of inquiry he hopes for advancement in the sciences, in truth,
in the “reception of the grace of the gospel”’—universal im-
provement.” Dwight’s concept of the millennium 1s disclosed
by this clear observation on the thousand years as still future:

“The great period of a thousand years, in which the church shall
enjoy unexampled peace and felicity, is yet to begin. Its commencement
is expected by the most judicious commentators, at a time, near the year

2000. It begins, in the Revelation of St. John, with the destruction of
Antichrist, under the seventh vial.” ®

Later, when president of Yale, in a sermon delivered
January 7, 1801, on “Some Events of the Last Century,” Dwight
refers to the Great Revival in this country. He mentions some
of the weakness and error attendant on enthusiasm, but bears
witness to its relative freedom from fanaticism in most sections.
“Of the last of these revivals of religion, that which still
extensively exists, it ought to be observed, that it has absolutely,
or at least very nearly, been free from every extravagance.”®

¢ 1bid., pp. 27, 28.

7 Ibid., pp. 28-31, 33, 34.

¢ [bid., ﬁ ..

? Timothy Dwight, 4 Discourse on Some Events of the Last Century, p. 18.
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3. PrESENT TIME OUTLINED BY PROPHECY.—After review-
ing America’s grave spiritual and moral declension, the product
of the French and Indian War, and showing how the Revolu-
tionary War had “increased these evils,” he notes how infidelity
began to obtain currency in this country, and undertakes to
trace its development through successive stages.” Then, follow-
ing the searching question, “What shall the end of these things
be?” Dwight makes the impressive statement:

“The present time is, at least in my view, distinctly marked out in
prophecy, as a time of singular deception, sin, and hostility against religion
and against its author. In exact accordance with Revelation, spirits of
singular falsehood, foulness, pertinacity, and impudence, have issued from
the mouth of the Dragon, or secular persecuting power, of the Beast,
or eccesiastical persecuting power, . . . That these two persecuting powers
are in’ the view of the scriptures wholly united, and that they entirely
cooperate, cannot, I think, be reasonably questioned. Both of them are
described as having seven heads, and ten horns. From the angel inter-
preter we know, that the seven heads are the seven mountains of Rome,
the great city which at that time reigned with undivided empire over
the kingdoms of the earth; and that the ten horns are the ten kingdoms,
into which that empire was finally divided. Those spirits, therefore, that
is, the false teachers designated by them, were to spring, as they have
sprung, from Antichristian ground.” *

4. ANTICHRIST'S OVERTHROW UNDER WAy.—After rehears-
ing the various prophetic names applied to Antichrist—DBeast,
the Man of Sin, the Son of Perdition and the Wicked, or rather
the Lawless One-—he explains:

“Each of these names is intended to denote some particular charac-
teristic of this power. Thus the Beast directly exhibits its ferocious,
sanguinary, or persecuting character: the Man of sin its pre-eminent
wickedness; the Son of perdition its certain destination to singular perdi-
tion; and the Lawless One its distinguished refusal of being restrained
by the laws of either God, or man.” **

Then, climaxing with the prophesied destruction of that
Wicked One, Dwight expresses the belief that the process is
under way, but adds, “Yet some time must doubtless elapse

10 [bid., pp. 18, 19.
1 1pid.) p. 35.
12 Ibid., p. 36.
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before this abomination of desolation shall be finished,” and
states:

““The kings, or states, into which the secular persecuting power was
divided, have begun to hate the Whore, to eat her flesh, and to burn
her with fire. The ecclesiastical persecuting power is in a fair way to be
soon destroyed. The secular persecuting power is rapidly wasting itself,
and that not the less because of the present splendour of one of its
constituent parts. The reign of the spirits of deceit is exhibited in proph-
ecy, as short, and the coming of Christ to destroy them, as sudden, un-
expected, and dreadful.” **

5. Firra ViaL Pourep Our DURING REFORMATION.—
Perhaps Dwight’s most comprehensive survey of prophetic
exposition is found in his really remarkable Discourse in Two
Parts, delivered in the chapel of Yale College on July 23, 1812,
and its continuation in another Discourse in Two Parts on
August 20, 1812. These were given on state and national fasts
respectively, in connection with the War of 1812. In the first
Discourse, he warns against any alliance with France, the chief
representative of the divided “Romish empire,” or “Babylon.”
In common with various others Dwight believed that the seven
vials of Revelation 16 were then in process of being poured
out on the earth. Thus—

“The period in which we live is, in my own belief, marked out in
prophecy as a part of that which is included within the effusion of the
seven vials. The fifth of these I consider as unquestionably poured out at
the Reformation. According to this scheme, we are now under the sixth
or the seventh.”

Noting that several recent expositors differ from such a
view, he gives the reasons for his position, contending that the
fifth vial had already been poured out on the “seat of the beast”
in the Reformation. Everyone, he holds, knows that this is the
pope and his hierarchy, and the immense body of people under
his control, “agitated by a general convulsion,” as a large part
of his spiritual dominions revolted and were freed. Thus the
kingdom of the Beast was in “darkness.”

33 Jbid.

., p- 39
1 TimotEy Dwight, A Discourse in Two Parts, . . . July 23, 1812, pp. 50-54.
%5 Ibid., p. 8.
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6. SeiriTs LikE Frocs FrRoM THE SpiriTuAL EMPIRE—The
sixth vial was to dry up the river Euphrates. Dwight reasoned
that, as the literal river ran around the walls of literal Babylon,
so “the symbolical Babylon . . . of the Apocalypse, is the Romish
spiritual empire.” This drying up would therefore “‘diminish, or
destroy, that source of wealth, strength, and safety.” The kings
of the East are simply the “destroyers of spiritual Babylon.”
The three evil spirits like frogs come, he says, out of the
secular and spiritual powers of this empire and out of the body
of monks. That is, as this Romish empire declines, there will
come demonlike men, “clamorous and intrusive, impudent and
obstinate,” to deceive “the potentates of the earth, or Roman
Empire.” Then comes Armageddon, denoting the place where
the war will be carried on—Christendom-—and the destruction
of spiritual Babylon will occur as the Redeemer comes as a
thief.* In the second part of this discourse he applies this to
the infidels who sprang from the countries under the control
of the hierarchy and gathered the kingdoms to war and revolu-
tions. Thus Christ has come in sudden judgment as a thief,
and the hierarchy is ruined.”

The seventh vial will bring its final destruction in a
terrible convulsion of nations. Then Great Babylon—Rome,
the seat of its hierarchy, its power, and its corruption—falls.*

7. INFIDELIC PLAGUE FOLLOWED BY GREAT REVIVAL.—
Next he proceeds to give reasons why “the present period falls
under the last two of these vials.” He describes the rise of Deism, -
followed by the era of infidelity, when atheism and profiigacy
swarmed through schools, palaces, and churches, spreading their
evil literature and attendant philosophy. He mentions the
society of the Illuminati, and the French Revolution, with its
Reign of Terror, that seemed like “a prelude to the funeral
of this great world,” when the Goddess of Reason was worshiped
in the form of a dissolute woman, when the Bible was banished,

18 Ihid., pp. 10-14.

7 Tbid ) bp. 29.38.
1 1bid.) pp. 8, 9.
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and religion lay virtually dead “in the streets of the great city,”
and finally recounts the conquest of Europe. Already a voice
sounds out from heaven, “It is done.” On the other hand, other
signs are the Great Revival spreading through a considerable
part of the land, and touching Yale, the missionary and Bible
societies, with knowledge increasing, according to the prophet
Daniel, and the abolition of the African slave trade.”

8. ScarLET WomaN SymBoL oF Roman CHURCH.—In the
second of his two-part discourse, given in August, Dwight
expounds the prophecies of Daniel that correspond with those
of the Apocalypse. In Revelation 17 the fallen woman, riding
the scarlet beast, is the Roman Catholic Church, pompous and
persecuting, reigning over the kings of earth. She is in contrast
with the bride, the Lamb’s wife. And she is to be “destroyed,
immediately before the introduction of the Millennium.”*

9. Joun’s “Brast” DERIVED FrROM DANIEL’s “BEASTS.”—
The derivation of the “Beast” of the Apocalypse from Daniel’s
fourth beast, is noted:

“The image of this fierce and savage Beast, as a representative of
power, was undoubtedly taken from the prophet Daniel; who exhibited
the four great ancient monarchies under the successive images of fierce
animals; the first resembling a lion; the second, a bear; and the third,
a leopard. The fourth, which denoted the Roman Empire, was not only
unlike the other three, but widely different from anything else in the
animal world. The Beast of the Apocalypse is plainly derived from the
last, mentioned by Daniel. He is said in some respects to resemble the
three first; the leopard, the bear, and the lion; that is, to have the activity
of the leopard, the greediness of the bear, and the fierceness of the lion.
Like the fourth, he had seven heads and ten horns; and is unquestionably
the same; only as his nature was more amply revealed to John, he is more
extensively, and completely, described. On this Beast the woman sat.” ™

10. Papacy DESTROYED BEFORE MiLLENNIUM.—Dwight’s

terse summary of the evidence concerning the woman of Revela-
tion 17, and her destiny, is as follows:

19 Ihid., pp. 10-23.
20 Ibid., pp. 6-9.
2 [bid.) pp. 9. 10.

6
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“The Woman, here presented to us, is an idolatrous church; distin-
guished by wealth and splendour; pompous in the ritual of its worship;
exercising great cruelty towards the real followers of Christ; having its
principal seat in the city Rome; sustained by a persecuting power, which
was either the seventh, or eighth, form of Roman government, (according
to different modes of construing this subject;) and destroyed immediately
before the Millennium.” *

And he notes how Bishop Newton, almost sixty years prior,

had forecast France as the instrument of her overthrow.®

11. SeveNn HEeaps anxp Horns IDENTIFIED.—Dwight now
proceeds to identify the ferocious “Beast, or Ecclesiastical
persecuting power,” with its seven heads and ten horns. The
“Romish Hierarchy” is one of the seven heads of the Roman
Empire, which were, in order: kings, consuls, dictators, decem-
virs, military tribunes, emperors, dukes, and the hierarchy or
popedom.” The ten horns are the ten kingdoms into which
Rome was divided through incursions of the northern bar-
barians. For this Dwight cites Mede, Lloyd, Isaac Newton,
Daubuz, and Whiston, but especially Eberhard of Salzburg,
back in 1240, as well as referring to Irenaeus, Cyril, Jerome, and
other early writers who were expecting the division shortly
after their day. After dilating on its blasphemous pretensions
and its dreadful persecutions, Dwight gives this further explicit
conclusion: ‘

“From these observations, if I am not deceived, it is unanswerably
evident, that this profligate Woman, seen by St. John, is the Romish
Church; and that the savage Beast, on which she sat, is the Romish
Hierarchy. If these conclusions be admitted; it follows irresistibly, that
the seven vials are poured out upon the Romish Empire, and its Hier-
archy.” #

12. ANGELIC MESSAGE PRECEDES MILLENNIUM.— Then comes
the proclamation of the flying angel announcing the doom of
the Roman church, and the call to come out of her before she
is cast as a millstone into the depths. Next comes the great

22 Ibid., p. 11. A X

2 Ibid., p. 12. {On Newten see Prophetic Faith, Vol. 11, p. 724.)
2 Ibid., p- 13.

% Ibid., p. 17.
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battle of God Almighty (under the sixth vial). Dwight declares,
“Speedily after this awful event, the Millennium commences.”
So, chapter 17 is the description of the Papacy, he avers,
chapter 18 portrays its destruction, and chapter 19 the final
overthrow of its hierarchy.

13. BELIEVES MIiLLENNIUM INTRODUCED GrapuarnLy.—In
common with various other expositors of the time—stemming
from Whitby, Jonathan Edwards, and others—Dwight believes
the millennium will not make its full appearance suddenly, but
come on gradually, though perhaps rapidly. And the first
resurrection, at its beginning, he thinks is to be spiritual, not
literal—the “conversion of mankind.” The full establishment
of the millennium, he holds, involves the entire reformation
of all the erroneous doctrines of the Protestant nations and
churches, the renovation of sinners, the abolition of all sects,
and the acknowledgment by the Jews of the true Messiah. The
mouth of infidelity will then be stopped, and all nations cease
from wars, jealousy, and hatred.”

14. Howps 10 Succissive Dares Concepr.—When shall
all this be? According to Daniel, thinks Dwight, it is in the "ume
of the end”—"after the prediction [of the three and one-half
times] shall have been fulfilled;” and specifies two other periods,
one of 1290 days; and another of 1335 days. But, he reasons
curiously, as there were three decrees of Persian monarchs {or
the restoration of the Jews, so “in the same manner the period
of 1260 years may commence at several different dates, and
be completed at as many extraordinary, successive epochs.”
And so “in a similar manner,”’ thinks Dwight, “will the Millen-
nium commence,” and “its complete establishment” will “not
take place before the latest of these times.” Then he adds that,
in his opinion, “this happy period, has, in the sense which I
have specified, already begun.”* Such was Dwight's view of
prophecy, expounded in the chapel of Yale in 1812

% Ibid., p. 18.
27 Ibid., pp. 23-26.
% Ibid., pp. 28-30.
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I1. Boudinot—Expounds Major Features of Prophecy

ELias Boupinor (1740-1821), eminent American lawyer,
patriot, philanthropist, and public servant—and the first
president of the independent United States under the Con-
tinental Congress—was born in Philadelphia, of Huguenot
ancestors. He received a classical education and studied law,
graduating from Yale. Admitted to the New Jersey bar in 1777,
he was a delegate to the Continental Congress, in 1778-1779
and 1781-1783, of which body he was elected president in 1782.

As such Boudinot signed the treaty of peace with Great
Britain at the close of the Revolutionary War, and was thus
really the first brief president of the United States as a recog-
nized, independent nation.” From 1789 to 1795 he represented
New Jersey in the newly formed Congress. He was a director
of the College of New Jersey (Princeton) from 1772 until
his death, and received the degree of Doctor of Laws from
Yale in 1780. Then, from 1795 to 1805, he was director of the
mint at Philadelphia. But he resigned from this to devote
himself most earnestly to the study of Biblical literature, and
in particular to Bible prophecy. (Portrait appears on p. 61.)

Boudinot made liberal gifts to various charitable insti-
tutions. He was the actual founder and first president of the
American Bible Society,” to which he gave ten thousand dollars.
He was also a member of the Board of Commissioners of
Foreign Missions, to which he also contributed substantially.
He likewise helped the department of natural history at
Princeton College, and was greatly interested in the work for
the Cherokee Indians and the deaf-mutes and in relieving
suffering among the poor. He bequeathed a large estate for
charitable uses. Boudinot was author of several historical and
biographical works and was also joint translator into the
Cherokee of the Gospels of Matthew, Luke, and John, the

2 Washington was the first president “‘under the new Constitution.”” See Abram Wake-
man, A President Before Washington? (1926), pp. 4 ff.
% Bible Society Record, May, 1941, p. 88.
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Epistle of James, of the Acts of the Apostles, and of a Cherokee
hymnbook.

Prophecy runs like a golden thread throughout the texture
of his public utterances. He was ever appealing to Scripture.
In a Fourth of July oration, made in 1793, on American
guarantee of freedom for man and the establishment of this
land as an asylum for the oppressed of all nations, Boudinot
stresses the “‘almighty arm” of divine Providence in establishing
freedom in this country, when all Europe was being plunged
into commotion and distress. Then he adds: “He [God] putteth
down kingdoms, and He setteth up when He pleaseth, and it
has been literally verified in us, that ‘no King prevaileth by the
power of his own strength.”” Elsewhere, in a footnote, he
remarks that, had America not been freed, there would not
now have been “a spot on the globe” to which the oppressed
could have retired in their search of liberty, and he asks
whether—

“the prophecies of ancient times are not hastening to a fulfilment, when
this wilderness shall blossom as a rose—the Heathen be given to the

Great Redeemer as his inheritance, and these uttermost parts of the earth
for his possession.

“Who knows but the country for which we have fought and bled,
may hereafter become a theatre of greater events than yet have been
known to mankind. . . .

“And may these great principles, in the end, become instrumental
in bringing about that happy state of the world.” *

Though a statesman and a layman, Boudinot was the
author of two important works in the religious field. His Age
of Revelation (1801) was an answer to Thomas Paine’s infidelic
Age of Reason. And his The Second Advent, or Coming of the
Messiah in Glory (1815), with the subtitle, Shown to Be a
Scripture Doctrine, and Taught by Divine Revelation, From
the Beginning of the World, was issued under the pseudonym
of “An American Layman.” This was an interesting exposition

3 Elias Boudinot, An_Oration, Delivered at Elizabeth-Town, July 4, 1793 (before the
New Jersey Society of the Cincinnati), pp. 9, 10. This oration is also in The Life . . . and
Letters of Elias Boudinot.

32 [bid., pp. 26, 27, and footnote on p. 26.
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1. HoLps Stanparp VIEW OF FOURTH WORLD POWER.—
Boudinot held the standard view of the fourth world power
of Daniel 2 as “agreed on all hands” to be Rome, and the
“feet with ten toes of clay and iron, designating a subdivision
into ten kingdoms.” During the existence of the last of the four
world-kingdoms, there was to be set up, at Christ’s first advent,
the kingdom of God, which is ultimately to prevail over all.
This is further established and amplified by the vision of the
four beasts “predicting the same four governments,” and the
ten horns that subdivide Rome into ten kingdoms, with the
Little Horn as the Papacy, and his special period of 1260 years
—all climaxing with the second advent.”

2. SeveNTYy WEERS REacH 10 TiME OF MESsiaH.—The
70 prophetic weeks of Daniel 9 are 490 literal years, either solar
or lunar, reckoned variously to the coming of the Messiah and
His death, or by some to the destruction of Jerusalem. Of the
various opinions Boudinot preferred the dating as from the
seventh year of Artaxerxes Longimanus (y.P. 4256) to the
crucifixion in A.p. 33 (j3.p. 4746), which he called the thirty-
seventh year of the true era of Christ’s age. This was the popular
crucifixion date at that time, based on a Friday crucifixion on
Nisan 14.*

3. RoME PORTRAYED IN DANIEL 8 anp 11.—The exceed-
ing great horn of Daniel 8 is applied to the Romans, but
more especially to a later date, ending with the cleansing of
the sanctuary, at the end of the Roman Government and of
the times of the Gentiles. In the eleventh chapter Rome pagan,
and then Rome papal, are succeeded by an “atheistical power”
that will finally come to his end, thinks Boudinot, followed
in the twelfth chapter by the glorious kingdom of Christ
established at His second coming.”

4. TeEx Kixncepoms anp THE 1260 Yrars.—The latter half

¥ Elias Boudinot, The Second Advent, or Coming of the Messiah in Giory, pp. 37-40.
“ Ibid., pp. 56-65.
5 [bid. pp. 66-71.
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of Boudinot’s extensive treatise shows wide reading and diligent

study of the writers on prophecy before his day. The ten

kingdoms are enumerated in two lists as the Huns, Visigoths,

Burgundians, Vandals, Ostrogoths, Franks, Suevi, Anglo-Saxons,

Heruli and Thuringi, or else the Lombards.” The ecclesiastical

apostasy of the “Man of Sin” appeared when the hindering

power of pagan Rome was removed.” Then follow the 1260

years of the papal power and the Two Witnesses (Bible instruc-

tion with public worship and the Sabbath and Lord’s day) in -
sackcloth, ending about 1760 to 1800.* ‘ '

5. PrEDICTED WITHDRAWAL OF FRENCH SurporT.—The
tenth part (dekaton) of the city is one of the ten kingdoms—
and the “earthquake” of Revelation 11 is the same “convulsion”
of the government, said Boudinot.” And the witness of Ussher,
Jurien, Willison, Vitringa, and Goodwin is cited predicting
the revolt of France (the dekaton) against the Papacy.” Four
epochal events are yet to be expected: the resurrection of the
witnesses, the destruction of Rome, and of the Turkish Empire,
and the restoration of the Jews.” Boudinot’s wide reading of key
prophetic expositions of the past is attested by the citation of
Arnulf, Bernard, and the Waldenses and others in the Middle
Ages, as well as Tertullian and Hippolytus in the early church.”

I1I. Lathrop—Prophetic Drama Includes French Revolution

In April, 1811, in his eightieth year, JosepH LATHROP,”
Congregational minister at West Springfield, Massachusetts,
gave two outstanding addresses on the prophecies of Daniel
in relation to the “time of the end.” And the next year, at

36 Ibid., pp. 291, 292,

3 Ibid., pp. 273, 2%4.

83 Ibid., pp. 181-183, 212, 295, 347.

 Tbid., pp. 250-254.

4 [bid., pp. 474-476.

£ Ihid,, pp. 472, 473. . .

an 2 Ibid., pp. 316-318, 338. These expositors are all covered in Prophetic Faith, Vols. 1
and II.

3 Josepr Larmeop (1731-1820) was born in Connecticut, and was a descendant of
stalwart John Lathrop, pastor of the first Independent church in iondon, England, who came
to America in 1634 because of his nonconformuty. Joseph graduated from Yale in 1754, then
becoming principal of a grammar school at Springfield while continuing his studies in theology.
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the organization of a foreign mission society, he preached a
sermon in Springfield from Revelation 14:6, 7, entitled The
Angel Preaching the Everlasting Gospel. He was expounding
prophecy, however, as early as 1798. His notable Sermon on
the Dangers of the Times, published that year, was preached
in two places.

I. Tue ProPHETIC DRAMA OF REVELATION 12.-—Discours-
ing on the “grand prophetic drama” of the conflict between
Christ and Satan (Revelation 12), Lathrop shows how the
gross pagan idolatry of ancient times was supplanted by a
modified papal idolatry, and this now in turn by a combination
of “deism, materialism, atheism, and every species of infidelity.”
The sun-clothed woman is the Christian church; the dragon,
the pagan Roman Empire persecuting the church. The seven
heads are Rome’s seven hills, and her seven successive forms
of government, and its ten horns are the ten kingdoms into
which the empire was divided. The fall ot Satan in this chapter
is, he says, referred by “the best interpreters” to the great change
when Constantine was raised to the imperial throne. And
Rome’s breakup only contributed to the spread of the gospel.”
That was his panoramic view.

Lathrop sees the subsequent irreligion, immorality, and
infidelity that spread over Europe from France (an allusion
to the’ supposed IHuminati Conspiracy) as an artifice of
infidelity, being fully equal in subtlety to popery itself. But
this very development is directing attention to the Scripture
prophecies of the downfall of papal dominance. And France,
who had elevated and defended the Papacy, is now the chief
instrument in its overthrow. When the devil came down with
wrath, the voice sounded, “Wo to the inhabiters of the earth
and of the sea.” This is now being repeated. The unclean spirits,
dhidncuion for Spay-bwo.years, il b death in 1620, An cHeciie Sprakes A vitorous Wil
204 Harvard o 1811 ‘e teclined the profussarabip of dhiniiy 3¢ Vale fn 1763, He did. haw-

ever, train about twenty young men for the ministry.

st Joseph Lathrop, A Sermon on the Dangers of the Times, From Infidelity and
Immoradlity, pp. 1-10.
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like frogs, these spirits of devils—the emissaries of atheism—
have surely gone out into the world.® This feature is soon
developed by other writers.

2. ParaL Arostasy DoMiINANT FOrR 1260 YEArRS.—Two
sermons, delivered on the public Fast Day of April 11, 1811,
discussed Daniel in relation to the time of the end. At the
outset he declares:

“Daniel and John have foretold a general apostacy in the Christian
church, which would be accompanied with great oppression and persecu-
tion, and would continue 1260 years. Such an apostacy, you know, bas
already existed for many ages, and still exists under the name of popery.
When 1260 years from its commencement shall have expired, it will then
come to its end.”

This period, he adds, is generally dated from Phocas, in
606, to 1866, or is more probably, according to another com-
putation, to end in 1342.

8. Frenca REvorution TiMEp BY ProPHECY.—He con-
tinues by stating that the prophets declare there will be an
increase of atheism and infidelity, “with an unusual corruption
of morals, and with horrible wars among the nations” before
the end of the Papacy. He refers to the willful king of Daniel
11:36, who denies God’s existence and seeks to abolish religion
and disregards Christ, giving divine honor to a phantom god.
Lathrop cites Bacon and Faber as saying that all this is fulfilled
in the French Revolution. And he adds:

“The French Revolution coincides with the time marked in the

prophecy, ‘the time of the end;’ the time when we were to expect, and when
many did expect some great change in the political state of Europe.”*

4. MOHAMMEDAN APOSTASY AND APPROACHING FALL.—
Then Lathrop gives a somewhat new turn: the kings of the
North (Britain) and South (Spain and Portugal) will push

45 [bid., p}i 17-20. . .
X 46 Joseph Lathrop, The Prophecy of Daniel, Relating to the Time of the End, . . .
in Two Discourses (1811), p. 4.

47 Ibid., p. 8; also pp. 8-10, where this is expanded.
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at France, but the victorious France “shall enter into the
countries and shall overflow and pass over.” He explains:

“To understand this we must observe, that prophecy [also] foretells
the existence of the mahometan apostacy, and its duration for 1260 years.
History informs us, that this began about the same time with the establish-
ment of popery, and consequently will come to its end about the same
time. Both appear now to be fast tending to their fall. The Ottoman
empire, as well as the papal hierarchy, is feeble and tottering.” *

5. Ma~x oF SiN DESTROYED BY SECOND ADVENT.—The
French emperor, “with his confederate papal kings,” will over-
run Turkey, Palestine, and Egypt. But the “concluding catas-
trophe of this mighty Drama,” after the tabernacles of his
palace have been planted in Jerusalem, will be the destruction
of this Man of Sin by the brightness of the coming of the Lord.
All this occurs perhaps thirty to fifty years hence (around the
end of the 1260 years). Next he expects the fulfillment of
Daniel 12:1 in the national restoration and conversion of the
Jews and the “lost” ten tribes, and in the conversion of the
heathen through world missions.”

6. UNPRECEDENTED TIME OF TRoOUBLE ImPENDS.—In the
second sermon on the same topic, Lathrop avers that prophecy
shows that the Bible is inspired:

“When, in the scriptures, events are foretold, which human sagacity
could not have conjectured; and when we see in history the exact accom-
plishment of these events, we must conclude, that the predictions were
uttered by divine inspiration, and the events brought to pass by divine
providence.” *

The period in which we live is truly “momentous.” We
should “realize our situation, learn our duty, and attend to
the means of our safety.” But amid the “gloomy signs of the
last days” there is a bright spot—a wonderful zeal to send the
gospel to unenlightened nations. Then he adds: “From these

8 Ibid., p. 12,
# Ibid., pp. 12-17
% Ibid., pp. 19, 20.
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appearances we must conclude that the end of popery and
infidelity is swiftly advancing. There may be an awful conflict;
but truth will prevail.” As Paul warns, the unparalleled trouble
of the last days impends. The call sounds, “Come out of
Babylon.” All this summons us to dedicate ourselves to God.”
This likewise became a familiar rallying call.

7. ANGEL OF REVELATION 14 SYMBOLIZES MISSIONARIES.—
In his sermon The Angel Preaching the Everlasting Gospel
(given in 1812, at Springfield, “at the institution of a Society
for the Encouragement of Foreign Missions”), Lathrop declares
that the message of this symbolic “angel” is followed by some
tremendous judgment on Babylon, the papal church. It presents
the everlasting gospel in contradistinction to the corruption
of the age. And this angel symbolizes the ministers of the gospel
—imissionary ministers to every nation—"flying,” or showing
great diligence and activity. The purpose is to reclaim men from
their idolatry and lead them to worship the supreme God, the
Creator of all things.™

8. Gop’s CaLL OUT oF APOSTASY.—A great apostasy from
truth came into the Christian church, pure religion was suc-
ceeded by the worship of images, and Christian liberty was
subverted by “spiritual tyranny and cruel persecution” for
“1260 years.” But soon this tyrannical power will be cast down
by the hand of God. The prophecy of the apostasy has been
fulfilled. “There can be no doubt, but the time of its end is
approaching.” The angel’s message is now being carried by
misstonaries. It warns of God’s judgment hour, when He will
pour out His wrath on the corrupt inhabitants of the earth
who will not respond to reform or attend to the messages of
God’s grace.” God is even now calling men out of apostasy. Such
was Lathrop’s mature conviction near the close of his long
and fruitful ministry.

5 Ibid., E 20-31.
32 Joseph athrop The Angel Preaching the Everlasting Gospel, pp. 4-6,
W [hid., pp- 7
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IV. Emerson—Blends Historical and Postmillennial Concepts

In JoserH EMERsoN,™ Congregational clergyman and edu-
cator of Beverly, Massachusetts, we find another representative
voice on the prophecies, but blending the Historicist view
of Daniel with the postmillennial concept introduced into
America by Edwards and Hopkins, that was to grow in
popularity.

1. StaNpARD ViEw oF Four KingpoMs AND Papar Horn.
—Emerson quotes from Scott’s Commentary the standard view
on the four kingdoms of Daniel 2 and 7, with the ten toes as
the ten kingdoms into which Rome was broken. Following
Mede, Emerson holds to two stages ot the fifth power, the
small stone of Christ’s kingdom that is finally to become the
world-filling mountain in the future. This outline, Emerson
holds, is the first step toward the understanding of the prophecy
ot the millennial kingdom. The “eleventh horn” of Daniel 7,
coming up later and small at first, but ultimately becoming the
greatest of them all, eliminating three—and having eyes, a
mouth, and persecuting power, and continuing 1260 years—
is applicable, says Emerson, to one power, the spiritual kingdom
of the pope, that tyrannical ecclesiastical dominion.” There was
no question as to the application.

Faber and Lloyd are cited for the ten kingdoms—the
Ostrogoths, Visigoths, Sueves and Alanns, Vandals, Franks,
Burgundians, Heruli and Thuringians, Huns, and Lombards.
The three uprooted were the Heruli, Ostrogoths, and Lom-
bards. And the millennium, Emerson concludes, should begin
“very soon after the termination of the period, denoted by a
time and times and the dividing of time.””

X 3+ Josepu Emerson (1777-1833) was born in New Hampshire, graduating from Harvard
in 1798, where he served as tutor from 1801 to 1803 while he studied theology. Upon ordina-
tion he served as pastor of the Beverly Congregational Church from 1803 to 1816. Il health
necessitated his resignation. His lectures on the millennium and related prophecies wevre deliv-
ered a year later, at Beverly, in 1817. He also gave a course of lectures in Boston on astronomy.
Emerson then established an academy in Byfield, Massachusetts, and taught until 1823. After
another break in health in 1824 he again took up teaching, in 1825, in Connecticut.

35 Joseph Emerson. Lectures on the Millennium, pp. 142-154.

¢ Ibid., pp. 160-162.
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2. BEasts oF ApocALYPSE ROME's Two PhHasks.—Some
of the same powers appear in Revelation 13. One is struck, he
adds, by the resemblance of John’s ten-horned beast and
Daniel’s fourth beast, for both emerged from the sea, and both
were ferocious. They represented one and the same power—
civil Rome. So is also the seven-headed Beast of Revelation
17 (with seven forms of government), which carries the
“mystery” woman, “Babylon,” drunken with the blood of
saints—the papal power of Rome. The two-horned beast from
the earth also symbolizes the Roman ecclesiastical power, or
papal hierarchy, the very same as the eleventh horn of Daniel’s
fourth beast.”™

3. 1260 YEArRs DATED FroM 606 TO 1866.—Emerson begins
the three and a half times, or 1260 literal years—calculated on
the year-day principle like the 70 weeks of years—with Phocas’
declaration of Pope Boniface as Universal Bishop. Others place
this period from Justinian to the French Revolution. But
Emerson says:

“Beginning at the year 606, and reckoning downwards, 1260 years
will give the year 1866, as the termination of the period—the year of
sweet release to the saints of the Most High, after a cruel bondage to the
Papal and imperial beast, of more than a thousand years.” ™

That, he continues, “will be a grand jubilee to the Chris-
tian world,” marking the deliverance of the saints and the
destruction of the two beasts’ power.

4. SEVENTY-FIVE YEARs OF “TrMe ofF THE Exp.”—The
1290 and 1335-year periods extend seventy-five years beyond
the basic 1260 years. And this bright and glorious “T'ime of
the End” leads to the millennium.

“We may conclude therefore as the third period will end 75 years
after the first, and as the Millennium will begin at the termination of the
third period, that the Millennium will commence 75 years after the close
of the 1260 years; and that the duration of the time of the end will be
75 years.

57 Ibid., pp. 163-169. 3 . B . .
8 Jbid., p. 194. Emerson observes that this 1260 years is mentioned seven times in
Daniel and Revel‘;tion, “all designed to express one and the same period” (p. 195).
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“If, then, the 1260 years commenced in the year 606, they will
terminate in the year 1866; and if the opinion is correct, that the Millen-
nium will commence 75 years after, then that glorious period will begin
in the year 1941.” ®

Emerson expresses the indispensable place of prophecy in
these words:

“Within one hundred years, it is probable, that the study of proph-
ecy will be considered a branch of common education, no less than the
study of arithmetic.” *

5. ConpiTiONs TO PREVAIL DURiNG “MILLENNIUM. —In
his first six lectures Emerson sets forth twenty propositions con-
cerning the millennium, and then turns to his second inquiry,
When will the millennium begin? determining this by the
signs of the times and by the prophecies we have noted. Here
are his propositions of conditions during the millennium, with
initial page references in parentheses:

1. True religion will prevail much more than before (9).

2. Idolatry will cease (14).

3. The Jews will be converted to Christ (17).

4. The church will be delivered from her external enemies, includ-
ing Satan (27).

. War will be unknown (39).

6. The saints will rule the earth; or, in other words, all rulers will
be saints (43). ’

7. The righteous will possess the earth (48).

8. The wicked will cease from the earth—either converted or
slain  (54).

9. All shall know and serve the Loxd (60).

10. Knowledge will be greatly increased (74).

11, Christians will make much higher attainments in grace (81).

12. People will enjoy much better health (87).

13. People will live much longer than men have lived since the days
of Moses (89).

14. Christians will be much more numerous than before {90).

15. The fruits of the earth will be much more abundant than be-
fore (94).

(&2

N2

% Ibid., p. 21
® Ibid., p. 23

<at
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16. Christians will be much better united (104).
17. The souls of the martyrs of preceding ages will live and reign
with Christ on earth (108).

18. Zion (the church) will appear exceedingly beautiful and glori-
ous (114).

19. The earth will be filled with the glory of God (115).

20. Christians will be much happier than before (117).

6. SPirITUALIZES BOTH RESURRECTIONS AND MILLENNIAL
REeien.—For each of these propositions Emerson adduces
numerous Scripture passages—by applying the promises and
predictions of the new heavens and new earth, or Paradise
restored, to the millennial period. Moreover, he spiritualizes
both the first and second resurrections, postponing until several
hundred years after the millennium the literal general resurrec-
tion at the end of the world. And he declares that Christ’s reign
likewise “will be spiritual, in the hearts of the people, and not
personal or external.”®

It was this conflict between the literal and spiritual nature
of the millennium that was destined to intensify as the years
progressed. But the full significance of the two opposing
philosophies—premillennialism and postmillennialism—was
not yet seen at that time.

V. Tennessean Jurist Holds to Basic Prophetic Views

In 1819, under the pseudonym, “A Tennessean,” JoHN
Haywoon,” noted Southern jurist, published a book entitled
The Christian Advocate (that is, Attorney)—a rather wordy,
rambling discussion of prophecy. But points of interest and
agreement with others are scattered over its pages, and it
forms part of the Southern angle of a larger picture. Haywood

“1 Ibzd 68-72,

Joux gﬂwwoon (1753’ 1826), jurist and historian, was born in North Carolina. After
preparmg for the bar he became State’s attorney general in 1791, and was considered an out-
standing criminal lawyer. Then he was elected to the State Supreme Court bench. In 1807 he
left North Carolina for Tennessee, and served as judge on the Supreme Court of Tennessee
from 1816 until his death. A man of tireless energy. and of very logical mind, he wrote numerous
law books, which became standard, and established the ﬁrst law school in the Southwest. He
also_wrote two hxstones of Tennessee. He has been called “the greatest jurist that bas lived
in Tennessee.”” His was “an accurate and profound general scholarship.”
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was of strong mind and positive convictions, and seemed
especially intrigued by the prophetic minutiae in Daniel and
in Revelation—particularly the 1260 years, with the added
30 and 45 years, respectively, of the 1290 and 1335 year periods,
which he ends in 1874 and 1919.%

Haywood holds to the year-day principle for some time
prophecies, including the 1260 days of Revelation, and the 70
weeks of Daniel 9, but he calls a “time” a week of days,
years, or centuries, as the case may be, and curiously makes
the time of Daniel 12:11, 12 equal to 314 x 700 years, or 2450
years! The French Revolution is likewise stressed as “an
indispensable preliminary to the successful progress of gospel
light, and to the general conversion of the world,” spreading
the knowledge of the rights of men, despite its entanglement
with “political fanaticism and infidelity.” Thus has “providence
brought good out of evil, and wisdom from the extravagances
of insanity.”

He mentions Rome as the fourth “‘beast”’—the first three
being Babylonia, “Medea,” and Grecia—the ten kingdoms
dominated by the papal Little Horn, with its allotted duration,
and then its overthrow prior to “the universal prevalence of
the Christian religion.” The first six trumpets are six periods
of the Dark Ages after the fall of Rome, during which the
Papacy, Mohammedanism, and paganism—the three unclean
spirits—have “‘corrupted the fountains of religion.” The five
months of the Mohammedan fifth trumpet are 150 years. And
the hour, day, month, and year of Revelation 9:15, of the
Turkish sixth trumpet, are recognized as 391 years, possibly
ending in 1777, with the raising of the siege of Vienna. The
seventh trumpet follows, with the great Sabbath rest, preceded,
however, by dreadful carnage, and the end of Mohammedan-
ism and the Papacy.” So prophecy was studied by jurist, edu-
cator, and minister alike—varying in detail but harmonious

3 John Haywood, The Christian Advocate, p. 48.
6 Tbid., pp. 57, 81, 84-87.
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on great essentials. Prophecy was the common denominator in
the study life of men in all walks of life.

It should be added, parenthetically, that the dating of the
70 “weeks of years” from 457 B.c., as the seventh year of
Artaxerxes Longimanus of Persia, was widespread, as in the
Protestant Episcopal catechism of Doctor FrREperick DaLcHO,”
of Charleston, South Carolina. This date was regarded as
established and fixed.

% Freperick Datcuao, M.D. (17707-1836), was one of the ministers of St. Michael’s
Protestant Episcopal Church at Charleston, South Carolina. In 1820 he produced a closely
reasoned ‘‘Course in Catechetical Instruction” entitled, 7he Evidence From Prophecy to the
Truth of Christianity, and the Divinity of Christ. Published with the approbation of the bishop
of the diocese, it was designed for Sunday schools, following the question and answer plan.
Dealing with prophecy as proof of inspiration. the Old Testament prophecies concerning the
first advent are fust set forth. The 70 weeks for the Jews. up to the death of Christ as an
atonement for sin, s extended from the seventh of Artaxerxes. in 457 B.G., to A.n. 33. when
Christ died in the month Nisan. “‘agreeably to the prophecy.”’ All this is preceded by a recital
of the various Old Testament prophetic specifications—His virgin birth, before the scepter
departs from Judah, brought forth in Bethlehem, and called out of Egypt. Then follow the
predictions of His miracles, atoning death, resurrection, ascension, priestly ministry, and
second coming in kingly power.



CHAPTER EIGHT

Fulfiﬂing Signs of Times
Emphasized

Intensified interest in prophecy, and particularly in its
contemporaneous fulfillment, continued to mark this period.
The world-shaking effects of the French Revolution, together
with the exploits of Napoleon in Europe—and even the
changes resulting from the American Revolution—were con-
sidered as harbingers of momentous developments ahead. Hence
the signs of those approaching events became the subject of
increasing investigation and anticipation, because it was com-
monly believed that important developments were soon to
take place.

I. Smith, of “Christian Connection,” Expounds Prophecy

Erias Smrrs, having withdrawn from the Calvinistic
Baptists, became the second Christian preacher, and was an
earnest, though ofttimes eccentric, writer and editor.” Smith’s
early interest in prophecy is evidenced by a discourse, in 1802,
on Nebuchadnezzar's Dream.

1 Erias Syite (1769-1846) was born in Connecticut. He taught school for a time, began
preaching n 1790, and was ordained to the Baptist ministry in 1792. After joining the Chris-
tians, whose cause he advanced through his pioneer periolgical (see p. 144). he later becaine
a Universalist; but finally, in old age, returned to the Christian Connection.

2 Op the Christian Connection, see pages 31, 32. The beginning of the Vermont group
was on this wise: Abner Jones, a country physician, was converted at a revival in 1800, was
ordained by the Arminian Baptists in 1802. He and his group of followers at Lyndon, Vermont,
discarded all sectarian names, calling themselves simply “‘Christians,” holding to freedom from
creeds and tradition, with private judgment and individual interpretation as an inalienable
right. (fI R. Freese, 4 History and Advocacy of the Christian Church, pp. 25-28; John Hay-
ward, The Religious Creeds . . . of Every Christian Denomination, pp. 15-19; see also Abner
Dumont Jones, Memoir of Elder Abner Fones, p. 64.) ‘
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1. StaxparRD ViEw OF DANIEL 2 anp 7.—He held to the
standard four world powers of Daniel 2 and 7, culminating with
the kingdom of God. He identified the “church ot Rome under
the popes,” with the Little Horn of Daniel 7, also with the
two-horned beast of Revelation 13, and the woman of Revela-
tion 17 riding the beast empire; he held that all churches having
government support are of the same nature as the Church of
Rome, their mother. Smith’s descriptions are vivid, often
phrased in incisive language, and frequently sustained by clear
reasoning.

2. ALL-INCLUSIVE CONCEPT OF ANTICHRIST.—In 1803 after
his “History of Anti-Christ” ran serially in the New Hampshire
Gazette, it was reprinted with additional material as No. 2 of
four pamphlets called The Clergyman’s Looking-Glass. In
quasi-Biblical style Smith pictures Antichrist as embodied in
the hostile power that attempted to slay the Babe of Bethle-
hem, and carries it on through the Jewish leaders, then the
heretics who denied that Christ was God, the aspiring bishop
who succeeded to the rule of Rome, and finally the persecuting
state church in England; and the similar establishment in New
England. The officers of Antichrist he lists as cardinals, “Arch-
bishops, Lords Spiritual, Right Reverend Fathers in God,
Metropolitans, Rectors, Reverend Clergy, Parsons, Curates,
Archdeacons, Doctors of Divinity, Professors of Divinity,” et
cetera.’

Chapter 2 of book 2 starts with the rivalry between the
Bishops of Rome and of Constantinople over the claim of
universal bishopric. Finally this is established for the Roman
Pontiff by the help of the King of France, from thenceforth
“called the eldest son of the church.” Antichrist’s claim of being
Christ’s vicegerent on earth was followed by persecution, with
the threat of death for heretics if they did not obey—falling
back for justification on the law of Moses.

2 Elias Smith, The Clergyman’s Looking-Glass {No. 111; Being a History of . . . Anti-
Christ, bk. 1, p. 14.
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3. FrEnCH “EARTHQUAKE” SHAKES ALL STATE RELIGIONS.
~—Then in chapter 11 of book 2 the great reversal of papal
fortunes is portrayed, and the violence visited upon the Catholic
bishops and priests of France, and which had all been predicted
in the book of Revelation under the symbol of the “great
Earthquake,” when the “tenth part of the city fell.” Verse 10
reads:

“Now by the Earthquake was meant the overthrow of the kingdom
of France, and the breaking that part of the kingdom of Anti-Christ; for
France was considered as the tenth part of the city of Rome, that great
city which ruleth over the kings of the earth.”

And so great was the quake, says this unique popularized
account, that it “shook the Bishop of Rome out of his great
chair” (verse 12).

“14. Moreover this Earthquake shook his money out of his coffers

into the hands of the French General, and it even shook the Pope out of
his dominion, and caused him to tremble away to Malta.

“15. This great Earthquake also shook off the hand of the King and
Queen; it also shook many of the Bishop’s heads off, and others it shook
out of the government.”

It also shook “the Altars, the Images, the wax Candles,
the Court of Inquisition, and even Purgatory itself” (verse 16) !
Then follows the application (verses 17 ff.) that closed the
original newspaper articles: “Though Rome and France felt
the most of this great Earthquake,” it was felt also by “all
the countries where kings and clergymen reigned,” including
the ministers of Antichrist in America—a direct thrust at the
state-supported clergy in New England—who tried to make
the people believe that the election of “Thomas” (Jefferson)
would endanger not only Christianity but the heads of the
ministers, who were really worried about their livelihood if
the state support of the church should end. Thus the symbols
of prophecy were used as a vehicle for political satire.

4, AMERICA’S PART IN ESTABLISHMENT OF “‘KINGDOM. —
In an 1805 discourse, The Whole World Governed by a Jew;
or, The Government of the Second Adam, as King and Priest,
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Smith compares the prophecies of Daniel, Revelation, and
Thessalonians. He sees the standard four kingdoms of Daniel,
followed by the coming of Christ as the second Adam in the
time of the Romans; but he looks for the fulfillment of the
predicted “kingly government of Christ” in the government of
the United States." Then he adds:

“These three prophecies in Daniel, Revelation and Thessalonians.
all refer to one thing. When we have found the accomplishment of one,

we have found the accomplishment of all. By comparing these three proph-
ecies together we may see their agreement.””

This exposition is devoted chiefly to Rome—the fourth
beast (equated with the leopard beast of Revelation 13), and
with the papal Little Horn emerging from the divisions of
Rome and exercising power 1260 years. When, he continues,
judgment was given to the saints in the Reformation, the
Protestant countries kept and exercised the dominion that
they took away from the beast (defined as “a form ot govern-
ment, where religion is part of the constitution”). He also
identifies the Little Horn with the Man of Sin, and the
“Mystery of Iniquity,” or the “mystery Babylon,” called “that
wicked.” Governmental enforcement of religion was introduced
in America, but was discarded. Thus the tail of the beast has
begun to burn here, but the body, in Europe, will burn
gradually, together with “the woman or church which this beast
holds up.””

In this country the saints possess the kingdom, he adds,
and the people of the saints (and those who, like Jefferson,
are not saints, yet “are friendly to that government which the
saints love”} shall have the greatness of the kingdom. This
kingly government of Christ, or republicanism, with its prin-
ciples of “liberty, equality, unity, and peace,” he fondly hopes,
will eventually spread over the Beast’s kingdom (Europe), and

4 Ebhas Smith, The Whole World Governed by a Few, pp. 9, 36-41.

'51bzd pp 43~49 50-56. (The prophecy in Revelation 17 