


Rise to your full potential.

Exciting recreational activities and 
rewarding career opportunities add  up 

to a  hard-to-beat combination for 
those who work at Porter Memorial 

Hospital in colorful Colorado.

For the outdoor enthusiast, Colorado 
offers almost unlimited c h o ic e s ... from 

ballooning and hang gliding to 
four-wheeling, boating and snow skiing. 

A wide variety of educational and 
cultural resources awaits those who live in 
or near Denver.

Hundreds of nurses, technologists, 
therapists and other health ca re  specialists 
from all parts of the country have com e to 

Porter to ad van ce  their professional careers. 
Situated in a  residential neighborhood in south 

Denver, Porter is a  350-bed hospital providing 
general acute-care  services, with specialties in 

ca rd iac  care , pediatrics, ophthalmology and oncology.

Contact our personnel office 
about joining a leader 
in health care!
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TRANS-AFRICA SAYS THANK YOU

Thank you for helping us to help ourselves in this, the “Total Action Division,” where 
we do things with people, not for them. Your Thirteenth Sabbath Special Projects 
Offering in December, 1980, contributed $321,000 toward supplying the roofing, 
windows, and door frames for 127 chapels scattered across this division.

The Marirangwe church in Zimbabwe, pictured at top, was the proud accomplish
ment of the happy group posing in the foreground. These nine women and two men 
provided most of the labor. Volunteer builder Don Oltman and his wife organize the 
purchase of materials in each country and supervise the construction of each chapei.

The interior of the Ngocho church, Zambia, the first of the Zambian chapels to be 
dedicated, needs cement for plastering, window frames, and paint. But our faithful 
members there are thankful for their sturdy structure and thank you for showing your 
love for them in such a helpful way.

This quarter’s Special Projects Offering will be used to construct 200 children’s 
chapels or Sabbath School facilities in Trans-Africa. Thank you again for your prayers 
and offerings. j . .

Kenneth J. Mittleider, President, Trans-Africa Division



If You'd Like to Point to a 
Successful Future, Join 

the ManagementTeam 
That's Leading the Way.

Quality health care. That’s 
one of the reasons w hy we're 
the largest not-for-profit oper
ator of hospital beds in the 
country.

But another reason is that we 
know how to manage health 
care facilities. We have a team 
of professionals who fulfill their 
career ideals and their Christian 
commitment by working in a 
system that both challenges 
and encourages them.

The Adventist Health Sys
tem. We advise and counsel

health care facilities all across 
the country in: Administration, 
Finance, Purchasing, Staffing, 
Data Processing, Marketing, 
Technical Services, Regula
tions, Accreditations and Gen
eral Operations.

The demand for our Chris
tian w ay of caring is expand
ing daily. So if you'd like to be 
involved in the future of health 
care management, come join 
our team.

And help us lead the way.

A Way of Caring. 
A Way of Life.

i

Adventist.
Health System
6840 Eastern Avenue, NW •» 

Washington, DC 20012

Division Offices:

Eastern and M iddle Am erica, 8800 W . 75th Street, Shaw nee Mission, KS 66204, (913) 677-8000 
Loma Linda, Loma Linda U niversity Medical Center, Loma Linda, CA 92350,1714) 824-4302 
North, 15 Salt Creek Lane, Hinsdale, IL 60521, |3 12) 920-1100 
Sunbelt, 2400 Bedford Road, O rlando, FL 32803, (305) 897-1919 
West, 1545 N orth Verdugo Road, G lendale, CA 91209, (2131956-1900
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THIS QUARTER S ART
Rabih AbouJaoude

The portraits of the bib lica l charac
ters in this quarterly are the work of 
Rabih AbouJaoude, who currently re
sides near Seattle, Washington.

Born in Jordan, Rabih grew up in 
Lebanon and moved with his fam ily to 
the United States at the age of 17. He 
received his formal training in art at 
Walla Walla College, where he studied 
under professors Kenneth MacKintosh 
and Tom Emmerson. He also majored 
in music while at W alla W alla. Rabih 
shares the following comments about 
the art in this quarterly:

“ I have been greatly influenced by 
c lass ica l Greek art as can be seen in the 
idealized proportions in most of the 
portraits. Lately, however, I have been 
quite impressed with Egyptian and 
Byzantine art. In the drawings of Miriam 
and Caleb there is a mixture of Egyp
tian art and Semitic features. My re
search in near eastern archaeology led 
me to portray E llezer with a sm ile and a 
beard. A serene Lydia is my interpreta
tion of a working woman whose joy is 
within. In fact, I have given a Byzantine 
touch to most of the New Testament por
traits.

“ Onesiphorus is a minor variation on 
an actual mosaic (c. 400) of the head of 
the martyr, Saint Onesiphorus. The tilt of 
the head and the haunting eyes com
pelled me to bring out the severity in 
him.

“Onesimus is a loose portrait of a 
friend who was mortally wounded by a 
sniper in Lebanon during the spring of 
1978.

“ I attempted simple and direct symbol
ism for the Old Testament characters. 
Miriam has a shadow of the two tables of 
stone on her forehead. E liezer is 
backed by cam els. Ruth and the wheat 
are together. There is even a horn on 
Hannah (1 Sam. 2:1)1

Our “Bacchus of the Pyram ids" is a 
totally different story with his Semitic 
face: Caleb!

Rabih AbouJaoude 
14005 SE 133rd Street 
Renton, WA 98506
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It isn’t always 82°and sunny at Kettering. 
It just seems that way.

If you’re looking for palm trees, try 
Hawaii.

If you’re looking for a nursing career 
which offers every opportunity you’ve 
ever expected from a nursing career, we 
suggest Kettering.

At Kettering Medical Center, you can 
take advantage of creative programs 
which no other hospital offers. With the 
innovative “5 /2  Option,” for instance, a 
nurse has the choice to work weekends 
and take five days off, or work the five days 
and have the weekends free.

You see, Kettering offers more than ter
rific weather (which there’s plenty of). 
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“Kettering Cares.” It’s the reason why 
nurses join us, and it’s the reason why 
they stay.

For more information, simply call our 
Personnel Office at 513-296-7243 or 513- 
298-4331, or write Kettering Medical 
Center, 3535 Southern Boulevard, 
Kettering, Ohio 45429.
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An Introduction to the Quarter

God’s Ordinary People
Onesiphorus, Lydia, Eliezer, Onesimus. These wouldn’t be the first names that 

come to mind for induction into a B ib le Hall of Fame. In fact, if you can say any
thing about these B ib le characters before looking through this quarterly, you 
should get at least three gold stars by your name. Yet, these individuals, with nine 
others, are the focus of our study this quarter.

Why study these lesser-known characters, passing by the great themes of the
ology, and Hall-of-Famers like Moses, David, Elijah, and Paul? In his Pulitzer 
Prize winning book, Profiles in Courage, John F. Kennedy introduces us to leg is
lators from American history like Thomas Hart Benton, Edmund G. Ross, Lucius 
Quintus Cincinattus Lamar and George Norris. Again, not household words (for 
non-history majors at least). But each w as noteworthy, not for grandiose or dra
matic achievement, but simply for carrying out his congressional duties with 
steadfast integrity.

For example, it took only one courageous vote to make the story of Kansas 
Senator Edmund G. Ross worth retelling. Under intense pressure to do the politi
ca lly  expedient, Ross cast the deciding vote for the acquittal of Andrew Johnson 
during that president’s impeachment proceedings in 1867. As the time cam e for 
him to cast his crucial vote Ross declared, “ I almost literally looked down into my 
open grave. Friendships, position, fortune, everything that makes life desirable to 
an ambitious man were about to be swept away by the breath of my mouth, per
haps forever.”1

By braving denunciations with this unpopular vote, R oss’s otherwise ordinary 
career became a “ profile in courage” for the inspiration of subsequent genera
tions.

Most of the lives we study in this quarter were sim ilarly unspectacular. The only 
mention we have of Onesiphorus, for example, relates to the assistance he 
rendered Paul while the apostle was in prison. Other ordinary people to be stud
ied this quarter include a frustrated housewife, a man who ran away from respon
sibility, a young widow, a businesswoman and a trusted employee.

Each of these ordinary lives, through trust in God and faithfulness to right prin
c ip les (and sometimes lack thereof), teaches us something significant about how 
we understand our God and our responsibility to Him. Each “profile in faithful
n ess” not only enhances our understanding of what it means to follow Je su s 
Christ, but also g ives insight into the love, compassion, and justice of G od’s deal
ing with humanity.

Douglas Morgan 
Editorial Director

1. Jo h n  F . K en n ed y , 
Profiles in Courage  (New 
York : Harper & Row, Pub
lishers, 1955), p. 139.



Stephen -Faithful totheVisbn
"Bu t Stephen, filled w ith the Holy Spirit, 
and gazing intently up to heaven, saw the glory 
of C o d , and Jesus standing at God's right hand"
(Acts 7 :55, NEB).

Lesson 1, March 27-April 2



by Harry Krueger

Intent 
On the Vision

Slavomir Rawicz under
stood the personal meaning of 
unflinch ing , dogged com m it
ment. Through pain, depriva
tion , sickness, grief, w eari
ness, hunger, th irst, 
unbearable heat and unth ink
able cold he moved to the 
urgings of an inner d rive , an 
irrepressib le desire . All the re
sources and talents, in te lli
gence and cunning available to 
one person were pinpointedly 
focused on one specific , often 
elusive goal.

"S lav" was a twenty-six year 
old Polish army lieutenant 
who in the spring of 1941 es
caped from a Soviet slave la
bor camp in the Siberian tundra 
with six other fe llow  prisoners 
and began a 4000 mile journey 
to India and the attainment of 
that one precious goal— free
dom . Listen to the intensity:

"As I stood in the yard , one 
hand holding on to my trou
sers, the other gripping my par
cel, I felt myself shivering 
with cold and with excitem ent. 
There was a great sense of 
freedom . I told m yse lf'S lav , my 
friend , this is goodbye to pris
ons. W herever they take you , it 
w on't be to another stinking 
prison .' I felt faintly elated. 
W hatever was ahead of me, 
here I was already breathing in 
good, clean, cold air and 
knowing I was going som e
where— not from cell to ce ll, 
from prison to prison , from 
one interrogator to another, 
but to a new life . . . . "1 

W hat moves a fra il, confine
ment-scarred man to brave des
olate tundra, sw ift and icy riv
ers, scorching desert, and vast 
and forbidding m ountains, 
w ith death never more than a

step or breath away? It is pos
sible to find such a focus in 
life— the "no rm a l" lives we live 
from day to day— that calls 
out the ultimate in resources, 
even death itself if necessary? 
Are the drive and urgency and 
quiet stability amid the storm 
possessed by a Slavomir Rawicz 
just a fascinating oddity, or 
can they tru ly become a per
sonal reality?

Stephen and Slav have much 
in comm on. Luke says that 
our prisoner's biblical counter
part was also " fu ll"  of vision—  
a vision toward w hich he 
"gazed intently" (Acts 7:55- 
56). For this no price tag was 
beyond reach.

Endings of visions are not al
ways "p re tty ."  As the deci
sions and values of a lifetime 
break over the shore of final
ity somehow the drive , the 
misty dream , becom es reality. 
Stephen understood as the 
rocks fe ll. And so did Slav at 
journey's end.

"Exhausted , walking skele
tons of men that we w ere , we 
knew now for the first time 
peace of m ind. It was now that 
we lost, at last, the fear of re
capture.

"They came from the west, 
a little knot of marching men, 
and as they came closer I saw 
there were six native soldiers 
with an N .C .O . in charge. I 
wanted to wave my hands and 
shout, but I just stood there 
with the other three watching 
them come. My eyes began to 
fill and the tears brimmed 
over.

"Sm ith stepped forward 
and stuck out his hand.

"  'W e are very glad to see 
you ,' he said ."2

Harry Krueger is a chaplain at the Loma Linda Uni
versity Medical Center.

INTRO
DUCTION

1. S lavom ir Raw icz, 
The Long Walk (New 
York : Harper & Row, 
Pub lishers, 1956) p. 25.
2. Ibid., p. 238.

□  March 27
Sunday
9



A Vision-Directed Life
LOGOS

1. W illiam  Barclay, The 
A cts o f the A postles 

(Philade lphia : The West
m inster Press, 1976), 

p. 53.

□  March 28
Monday

10

"A t their w orst, the Jews declared that Cod had created the G en
tiles to be fuel for the fires of hell, at their m ildest, they believed that 
some day the Gentiles would become their servants."1 Fortunately, 
they w ere wrong, and this is one of the major issues Stephen dealt 
with during his short m inistry.

Stephen was one of the seven chosen to be the first deacons of the 
Christian church : "They chose Stephen, a man full of faith and of the 
Holy Spirit" (Acts 6:5, NIV). Stephen was chosen because he was a 
man of honesty and efficiency. The apostles were preaching full-tim e 
and felt a great need to have godly individuals to manage tne adm in
istrative details of the new com m unity of believers (Acts 6:1-6).

"Now Stephen, a man full of God's grace and power, did great wonders 
and miraculous signs among the people" (Acts 6:8, NIV). In o therw o rds, 
Stephen was a talented man. He became recognized as one who ra
diated the very power of God through his words and deeds.

In addition to his duties as a deacon, he became a powerful cham 
pion of the good news about Jesus in public debate. So convincing 
were his arguments that his opponents "could not stand up against his 
wisdom or the Spirit by which he spoke" (Acts 6:10, NIV).

Stephen's charismatic preaching was perceived as an attack on two 
things w hich the Jews held very precious. First, the tem ple in Jerusa
lem w here sacrifices w ere offered and God could tru ly be w or
shipped, and second, the customs and cerem onies of the M osaic law 
(see Acts 6 :13 ).1

Because of these two things, the Jewish leaders thought they had a 
m onopoly on God. But Stephen's forceful preaching about Jesus of 
Nazareth, the O ne who fu lfilled the law and therefore was superior 
to it (Acts 6 :14), and about a universal God who could not be con
fined to a building constructed by the hands of men (Acts 7:48-50), 
threatened their narrow exclusivism .

Unable to answer his argum ents, the Sanhedrin resorted to force 
and arraigned Stephen on charges of blasphemy against M oses and 
God. In his defense, Stephen traced Israel's sacred history, begin
ning with Abraham , down to M oses, and finally to the persecutions 
of the prophets. Stephen's voice was filled with emotion as he told 
them that they had committed the most terrib le of crim es in execut
ing Jesus. The crucifixion of the Son of God was the culm ination of 
Israel's long history of unfaithfulness (Acts 7:51-52).

No accusation could have caused the Sanhedrin greater anger—  
they were furious and gnashed their teeth (Acts 7:56, NIV). But Stephen 
was not through yet, fo r looking up into heaven he saw Jesus stand
ing at the right hand of God (vs. 56). With this the Sanhedrin became 
satanic and insane with rage. They covered their ears and yelled at 
the top of their vo ices, and in their rage rushed at Stephen dragged 
him out of the city, and stoned him (vs. 57-60).

Battered and bleeding from the stones of the self-righteous, the 
first Christian martyr died, like his Lord, with words o f forgiveness 
for his torm entors: "  'Lord, do not hold this sin against them' " (Acts 
7:60, NIV).

S. D. P.



Wisdom
by Dalton D. Baldwin and the Vision

Stephen was given two spiritual gifts. First, he was given the sp iri
tual gift of w isdom  (1 Cor. 12 :8). "Learned rabbis and doctors of the 
law engaged in public discussion with him , confidently expecting an 
easy victory. But 'they were not able to resist the wisdom  and the 
spirit by w hich he spake.' Not only did he speak in the power of the 
Holy Spirit, but it was plain that he was a student of the prophecies, 
and learned in all matters of the law ."1 Second he was given the gift 
of v is ions. As he was closing his defense he saw a vision of the "Son 
of Man standing at the right hand of G od" (Acts 7:55).

W hich was more helpful in the conversion of Saul, wisdom  or v i
sions? "Sau l had taken a prom inent part in the trial and conviction of 
Stephen, and the striking evidences of God's presence with the mar
tyr had led Saul to doubt the righteousness of the cause he had es
poused against the fo llow ers of Jesus ."2

The dram atic impact of the vision was needed to get Paul's atten
tion . But there were no doubt visions supporting people like Theu- 
das (Acts 5:36) or even Simon Magus (Acts 8 :9 f). Paul needed a great 
deal of d ivine wisdom in order to make sure that the vision expressed 
d ivine initiative. Stephen's wisdom supplied this need.

The contrast between dramatic events which are d ifficult to test 
and divine w isdom  is illustrated in the different methods of selecting 
Matthias and Stephen. Matthias was selected to take Judas' place 
among the tw elve apostles by casting lots (Acts 1 :21-23) and we never 
hear of him again. Stephen was chosen with the spirit-guided judg
ment of the apostles. "To  cast lots for the officers of the church is not 
God's order. Let men of responsibility be called upon to select the 
officers of the chu rch ."3 V isions are most helpful when they summa
rize w isdom  and can be tested.

Dalton D. Baldwin is a professor of theology at
Loma Linda University.

TESTIMONY
Key text:
1 Corinthians 

12:7-11

1. A cts o f the A postles, 
p. 97.
2. Ibid., p. 112.
3. S e lec ted  M essages, 
Book Two, p. 328.

□  March 29 
Tuesday  
11



Choosing 
the Vision by Harry Krueger

EVIDENCE
Key text: 

Mark 8:34, 35

“ ‘I have  
deliberately 

preferred,’ 
wrote 

Kierkegaard, 
‘to use the 

expression  
“choose  
o n e se lf ’ 

instead of 
know oneself.’ ”

1. From The M eaning o f 
P erson s  by Paul 

Tournier, pp. 204-206, 
copyright © 1957 by 

Paul Tourn ier with per
mission from Harper & 

Row , Pub lishers, Inc.

□  March 30
W ednesday

12

Com m itm ent and conviction invariably involve us in the w hirlpool 
of tension, pressure and consequently, decision. Responses and atti
tudes have far-reaching and all-consuming consequences. Paul 
Tourn ier understands this conflict well and boldly suggests an an
swer that dispels the blur and fuzz from our lives.

“ It takes plenty of courage to live according to one's convictions. 
That is w hy it is always so d ifficult to break away from social confor
m ity, to act differently from everybody else. And it is because every
body conform s to the 'done thing' that it becomes so hard to depart 
from it. Thus, society becomes a game of personages. 'Dare to de
tach yourself from the herd ,' once wrote Romain Rolland. As soon as 
a man obeys his inner call, he upsets the game, and brings to light 
around him the persons buried underneath the personages. . . .

"Even the happiest life is a constant struggle to face the problem s it 
raises, the external and internal conflicts it arouses, w hich are the 
very stuff of life itse lf; a struggle to be true to oneself, to assume 
responsibility for one's own convictions and talents. 'It is much 
easier,' I read in a letter from one of my patients, 'to be in the posi
tion of a victim  than in that of a person conscious of his responsib il
ities and of the gifts he is endowed w ith . But it is the only way to 
inner maturity.'

"Then  she adds: 'H ow  difficult it is really to accept one's life as it is. 
But I know that everything comes back to that acceptance— and that 
it is the real key to happiness.' That is the point— acceptance of one's 
life has nothing to do with resignation; it does not mean running 
away from the struggle. On the contrary, it means accepting it as it 
com es, with all the handicaps of heredity, of suffering, of psycho
logical com plexes and injustices. . . .

"That is what living means— jum ping over the hedges of the per
sonage that have gradually grown and hemmed us in. . . . W e th ink 
that by being cautious we are protecting life , whereas we are slow ly 
sm othering it. O u r Lord's words come to m ind: 'W hosoever w ill save 
his life shall lose it'(M ark  8:35). . . . But once we boldly obey the call 
w ithin us, all these gathering mists are swept away. Life regains its 
clarity , the person appears, refreshed and able once more to see 
clearly and to choose.

It has been said that a fruitful life is the realization of an idea. So 
the person is not reality given in advance, that can be discovered by 
objective examination. It is created by a quite subjective decision ; it 
is results from a choice. 'I have deliberately p referred ,' wrote 
Kierkegaard, 'to choose the expression "choose onese lf" instead of 
know onese lf.' W e can understand now the failure of the intellectu- 
alism w hich claims to know man as an object, a thing. . . .

"Choosing  also means renouncing. It means defining our person 
by abandoning resolutely what is not integrated into it by the choice. 
The intelligence registers everything, turning the person into a kind 
of lim itless m useum . It is the w ill that chooses, and releases the 
stream of life ."1

Harry Krueger is a chaplain at Loma Linda Univer
sity Medical Center.



Dying
by Glenn S. Sharm an for the Vision

There are certain Christian principles w hich almost inevitably HOW TO 
► bring on persecution , the form of w hich varies with circum stances. « ey (e x t :

For Stephen, holding to the follow ing principles meant martyrdom. Revelation 2:10 
*’ They remain valid for us, no matter how threatening the conse

quences seem .
1. Have a cause worth dying for. It is a piteous thing to fly no ban

ner, to have no cause worth dying for. Before the United States en
tered W orld War II, I returned from Africa on an Am erican ship dis
playing the stars and stripes em blazoned on both sides. W hen the 
United States declared w ar, these flags were painted over. The ship 
was sunk shortly after. The purpose of the flags obviously was to pro
tect rather than proclaim . Stephen was not transient or whim sical in 

k his com m itm ent. He was inform ed. There was no question in his 
mind that he had been told the truth and he proclaim ed this truth 
boldly, knowledgeably and w ith fervor. His declaration to the Sanhé
drin , before it was interrupted, requires 49 verses to record.

* A cause worth dying for must above all else be a cause worth living 
fo r. Stephen had lived his belief and was now prepared to die for it.

v 2. Steadfastly maintain integrity. Cham eleons are designed for sur
vival. Stephen, how ever, d idn't change colors through public rela-

* tions, tact, expediency or diplom acy in order to avoid martyrdom.
His approach was c lear, calm and full of faith and deep piety.

Stephen possessed unique talents and knowledge. He spoke the 
G reek language fluently . He was fam iliar with C reek  and Jewish cus-

* tom s. He was able to com m unicate effectively on many levels and 
was able to hold his audiences spellbound. No one could success-

*' fu lly contest his w isdom , logic and spirit so they had to martyr him .
3. Reform the system from within. Stephen had a thorough know l

edge of the Jewish econom y. He knew how the system was managed 
and it's various id iosyncracies. He was an insider. Because of th is, his 
challenges, probings, and exposés were devastating. C riticism s of 
outsiders can be ignored or passed off w ith a shrug but it is insiders 
who are embarrassing because they know too much and must be 

K dealt w ith . Safer approaches might have included w ithdraw ing from 
the system , waiting , or modifying his approach to be less controver-

4. Value truth over expedience. W hile it seems clear that Stephen 
i did not purposefully take advantage of a particularly explosive time 

to ask awkward questions and force his hearers to confront em bar
rassing issues, neither did he draw back for reasons of expediency 
from presenting the truth . Had the foundations not been shaking, 

“  and the well-ordered system reeling under the onslaught of truth as 
presented by Jesus and his fo llowers perhaps Stephen would not 

*  have been a threat w orthy of stoning. But the weaker the system , the 
greater the departure from truth , the more urgent its need to use 

r force. Truth can afford to be calm ; error cannot. The timing of Ste
phen's testim ony was exquisite for martyrdom— he had to be stoned.

sial.

Glenn S. Sharman is Administrative Patient Rep
resentative at Loma Linda University Medical 
Center.

□  March 31
Thursday
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Compelled
By the Vision by Jam es W. Walters

OPINION
Key text: 

Acts 4:19, 20

“God needs 
. .  individuals 

to arise  
and bring the 

organized  
tradition to 
account for 

its inner 
self.”

□  April 1
Friday
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Stories of martyrs move us. The very idea of a man declaring his 
faith— with abandon— powerfully tugs at our religious sensib ilities. 
No doubt about it— Stephen was a saint of the first o rder. He fear
lessly confronted the august Sanhedrin. He unquestioningly pur
sued a single course even w hile  the stones were pelting his flesh .

Such a story should be praised and preached. But ought it be ana
lyzed? Q uestions of how Stephen might have accom plished his pur
pose w ithout martyrdom strike us as at best irreverent and at worst 
blasphem ous. But sim ilar questions are asked today by the church as 
she jud iciously plans her confrontations with the w orld . For exam 
ple, we ask , "H o w  can the church plan an outreach to the M iddle 
East w ithout severe danger to personnel?" Stephen had no plan. He 
simply preached the word surging up from his immediate experience 
w ith Christ. And he happened to strike some raw Jewish nerves as he 
straightforwardly recast traditional notions of holy places and law (cf. 
Acts 6 :13). In contrast, the church today has professionally educated 
theologians who attempt to provide the most distinctive Adventist 
doctrines with a rationale which w ill not alienate the modern m ind. 
Today church administrators take advantage of the best public rela
tions advice to aid in image enhancem ent.

Do professional theologians and PR consultants bespeak a corpo
rate faithlessness? Hardly. Such developm ents in a church of over 
three m illion members living in 1983 are inevitable, even desirable. 
Beyond God's actions through the Spirit-filled figures of an earlier 
era, He today also utilizes the talents of diverse professionals in His 
organized church .

How ever, recognition of God's use of modern organization must 
not eclipse the eternal power of the ancient sacred story of Ste
phen— the story of a single believer who stepped out from the con
gregation. Yes, God needs and uses organization. But He sim ulta
neously needs and uses individuals to arise and bring the organized 
tradition to account for its inner self. O therw ise , the tradition grows 
stale from mere self-perpetuation.

Thus in the Judeo-Christian tradition, God's agenda was spurred 
on by the leader M oses. The prophet Jeremiah advanced it fu rther; 
the apostle Paul still further. And since Bible times God has been 
very much alive in the voices of Martin Luther, John W esley , Ellen 
W hite , and Martin Luther King, Jr. Stephen is one in a long succes
sion of individuals God has used in pointing to a new bend in the 
road for his pilgrim people. As the Adventist church has long taught, 
beyond tim eless truths there is "p resent tru th" w hich God especially 
im presses upon His people at a particular time in history.

W e unjustly tame Stephen's story if we reduce it to m erely an illu s
tration of courage and commitment. Let this story stand for what it 
is— the eternal W ord reminding us that our God does not w ork only 
through the cool reason and smooth bureaucracy of the organized 
religious tradition. He also inspires individual men and wom en pas
sionately to stand for new truth regardless of consequences.

Jam es W. Walters is assistant professor of Chris
tian ethics and religion at Loma Linda University.



1 . M uch of Stephen's success lies in the fact that he was full of both REACT 
wisdom  and the Holy Spirit (Acts 6 :10). In today's terms he was Lesson  1 
both an intellectual and an evangelist. But does not intellectual 
sophistication seem to dampen the evangelistic fervor? And do
not those preoccupied with soul-w inning often appear to be 
“ anti-intellectual"? How does one go about integrating “ w isdom " 
and "Sp irit"?

2. In the many countries of today's world where human rights are 
upheld, there are no executions for religious reasons. Does that 
mean that there are no martyrs in these countries today? If not, 
what forms does martyrdom take today?

3. a) The How To article seems to im ply that martyrdom is an ideal to 
be sought. Do you agree or disagree? Explain.
b) Are there qualities to a good martyr that you would add to 
Sharman's list?

4. Good came from Stephen's death, including the conversion of 
Saul. But could he have been even more effective by using d iplo
macy, living longer, and continuing to witness?

5. Paul Tourn ier (Evidence) remarks that "choosing also means re
nouncing. It means defining our person by abandoning what is 
not integrated into it by the ch o ice ."  W hat did Stephen renounce 
and abandon in order to be true to the basic choices he had 
made? Are there things that we as a church and as individuals 
need to renounce or abandon in order to define our “ person" 
with greater clarity?



Lydia -A Heart Open
“ I thank my God every time I rem em ber you. In all my 
prayers for all of you , I always pray w ith joy because of 
your partnership in the gospel" (Philippians 1 :3-5, N IV).

Lesson 2, April 3-9



God’s Earthquake and
By Bruce and Susan Wilcox God s Woman

It is one of the great Bible 
stories. Not quite in a class with 
David and Goliath or Daniel 

v  in the Lions' D en , but good 
enough just the same.

The story starts out w ith Paul, 
Silas and Tim othy just a bit at 
loose ends. They had been 
traveling from church to 
church in Asia M inor, but when 
they tried to enter new terri
tory they got "n o "  messages 

 ̂ from the Holy Spirit. Then , 
just after Luke jo ined them at 
Troas, Paul saw his famous vi
sion of the man from Macedo-

*  nia saying "Com e over into 
M acedonia and help u s ."  So off

v they went to Philippi.
O n Sabbath, they w ent out of 

the city to the river bank.
There was a good chance they 
would find some Jews w or
shipping there , since it was an

* old Jewish custom to recite 
prayers by a river or the sea. 
Sure enough, they found a lit
tle group of women praying 
there , and made their first 
convert in Europe: Lydia, a 
dealer in purple cloth.

Then comes the good part of 
the story; the part we can act

*  out in Kindergarten Sabbath 
Schoo l; the part Pete Seeger

•* sings about. Paul and Silas got 
them selves flogged and 

i thrown in Jail. Most everyone 
knows the rest of the story:

’ Singing hym ns, an earthquake 
that opened the cell doors

*  and unfastened the prisoners' 
chains, the conversion of the

*  ja iler, and finally Paul having 
the last word by dem anding a

public apology from the 
judges.

Thus was the beginning of 
the Christian church in Phi
lippi— a church that Paul re
m embered with affection for 
the rest of his m inistry— a 
church that he mentions as be
ing unique in sharing with 
him in giving and receiving.

Som ehow, though, the 
Philippian church does not 
seem to reflect its turbulent 
beginnings. It seems rather to 
be a lengthening shadow of 
its first m em ber, Lydia, the 
dealer in purple cloth. Lydia 
had an open mind and an open 
heart. As soon as she was bap
tized she insisted that the apos
tles move into her hom e, and 
it became the headquarters for 
the infant congregation. It is 
d ifficult to say for certa in , but 
there are those who conjec
ture that Lydia was the 
archetypical wom an, large in 
her longing for life , powerful in 
her capacity to create, and 
abundant in her w illingness to 
nurture.

W hen God acts, He acts 
through some thing or 
through some person. In Phi
lippi, His action through the 
earthquake caught the people's 
attention, just as it catches 
ours. His action through 
Lydia's infectious warmth and 
generosity, business sense 
and management skill provided 
both energy and resources so 
the church in Philippi could be
come an effective agency for 
expressing His character in the 
pagan world.

Bruce Wilcox is a professor of biochemistry at 
Loma Linda University. Susan  Wilcox is a thera
pist in Redlands, Calif.

INTRO
DUCTION

□  April 3
Sunday
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Open Heart/Responsive Mind
LOGOS "  Come over to Macedonia and help us" (Acts 16:9, NIV). After hear

ing these words in a v ision , Paul concluded that God had directly 
called him to preach the gospel to the people of M acedonia. Mac
edonia was located in northern G reece and was one of four Roman 
sub-provinces. In responding to the Macedonian cry, Paul became 
the first m issionary to carry the gospel to Europe.

Paul and his com panions, Luke, S ilas, and Tim othy traveled to Phi
lipp i, the leading city in the district of M acedonia.

W hen Paul entered a new city, his custom was to visit first the local 
synagogue. Apparently, there w ere't enough Jews in Philippi to meet 
the quorum of ten men necessary to establish a synagogue congrega
tion .1 Nevertheless, a group of wom en met together for w orship . 
Thus, Luke reports that "On the Sabbath we went outside the city gate 
to the river, where we expected to find a place of prayer. We sat down 
and began to speak to the women who had gathered there" (Acts 16:13, 
NIV).

O ne of those listening was Lydia, a dealer in purple cloth from the 
city of Thyatira, and a proselyte to the Jewish faith. Luke observes 
that "The Lord opened her heart to respond to Paul's message (Acts 
16:15, NIV). Like those in Beroea, who "received the word with all 
eagerness, examining the scripture daily to see if these things were so 
(Acts 17:11, RSV), Lydia posessed a mind that was responsive to new 
truth . But not only was her mind open to growth and change, her 
heart was open to the transform ing Spirit of Christ.

Lydia and all the members of her household were baptized and she 
invited Paul and his companions to stay at her home with these 
w ords, "If you consider me a believer in the Lord, come and stay at my 
house" (Acts 16:15, NIV).

Lydia did not w ithdraw  her hospitality when the opinion of 
Phillip i's financial com m unity turned against the apostles (see Acts 
16:16-24). She risked the reputation of her business by allowing the 
Christians to remain in her home. She abundantly fu lfilled  Paul's 
later adm onition, "Share with God's people who are in need. Practice 
hospitality" (Rom. 12:13, NIV).

Paul describes the Philippian church as having a partnership with 
him in the spreading of the gospel (see Phil. 1 :4 ). Paul had exception
ally warm relations with this church and this is reflected in the tone of 
his letter to them. Even though the Philippian church was continu
ously in a hostile environm ent the characteristics of joy and faith 
were still seen (see Phil. 1:25).

Lydia's courageous hospitality and openness to truth was a key fac
tor in bringing about the thriving fellow ship in Philippi. And without 
the church at Philippi there would have been no letter to the 
Philippians, which has given hope and guidance to untold m illions 
through the ages.

S. D. P.

1. The New International 
Com mentary on the 

New Testament, Vol.
(Grand Rapids: Wm. B.

Eerdm ans Publish ing Co.
1971), p. 331.

□  April 4
Monday
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God Empowers:
by Dalton D. Baldwin We Choose

W hen Paul preached to Lydia, Luke says that "the Lord opened her 
heart to give heed to what was said" (Acts 16:14). If Cod opened her 
heart, what role did Lydia have in the change?

"G o d 's  Spirit can only enlighten the understanding of those who 
are w illing to be enlightened. W e read that God opened the ears of 
Lydia, so that she attended to the message spoken by Paul."1

Is there a conflict between the Bible passage w hich says that God 
opened her heart and Ellen W hite's statement that God only enlight
ens the minds of those who w ill let Him do so?

Luther would say, Yes. In his book, On the Bondage o f  the Will, he 
says that God "alone m oves, actuates, and carries along by the mo
tion of his om nipotence all th ings" in such a way that "a ll th ings, 
even including the ungodly, cooperate w ith G o d ."2

Since " it  is not his w ill for any to be lo st,"  (2 Peter 3 :9 , NEB) but 
only a rem nant are saved (Rev. 12:17); we conclude from the 
underlying harm ony of the Bible as a w hole that God furnishes all the 
power but we make the choice.

Ellen W hite puts it this w ay: "W hat you need to understand is the 
true force of the w ill. This is the governing power in the nature of 
m an, the power of decision , or of cho ice . Everything depends on the 
right action of the w ill. The power of choice God has given to m en; it 
is theirs to exercise . You cannot change your heart, you cannot of 
yourself give to God it's affections; but you can choose  to serve Him. 
You can give Him your w ill; He w ill then w ork in you to w ill and to do 
according to His good pleasure. Thus, your whole nature w ill be 
brought under the control of the Spirit of C h rist; your affections w ill 
be centered upon H im , your thoughts w ill be in harmony with 
H im ."3 Th is action of the w ill continues after conversion , throughout 
the entire Christian life .

"The  most precious fruit of sanctification is the grace of m eekness. 
W hen this grace presides in the soul, the disposition is molded by its 
in fluence. There is a continual waiting upon God and a submission of 
the w ill to H is. The understanding grasps every divine truth , and the 
w ill bows to every divine precept, w ithout doubting or murm uring. 
True meekness softens and subdues the heart and gives the mind to 
Jesus Christ. It opens the heart to the W ord of God, as Lydia's was 
opened ."4

Dalton D. Baldwin is a professor of theology at
Loma Linda University.

TESTIMONY
Key text: 
Eph esian s 1 :3-4; 
Deuteronomy 
30:19-20

“True m eek
n ess . . . opens 
the heart to 
the Word of 
God, as Lydia’s 
w as opened.”

1. Seventh-day A d
ventist B ib le  Com m en
tary, Vol. 6, p. 1062
2. Luther and Erasm us: 
Free Will and Salvation  
tranlated and edited by 
E. Gordon Rupp, Philip 
S . W atson, A. M. Marlow, 
and B . Drewery. L i
brary of Christian 
C lass ics, Vol. XVII 
(Phildelphia: 
W estm inister Press, 
1969) p. 288F.
3. S te p s  to Christ, p.
52.
4. The San ctified  L ife , 
p. 15.

□  April 5
Tuesday
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Small Groups 
of Women by Helen F. Little

EVIDENCE
Key text: 

Hebrews 10: 
23-25

“She gave God 
a chance to 
get into the 

market place  
with her, and to 

reach hearts He 
may never have 

been able to 
reach had Lydia 

begun to hunt 
for speaking  

dates and new 
m ission fields.”

1. John Bunyan, Grace  
Abounding to the Chief 

o f S in n ers , quoted in 
British Poetry and  

Prose , Lieder, Lovett, 
Root., Vol. 1 ,3rd  ed. 

(Boston: Houghton Miff
lin Co ., 1950), p. 613. 

2. G reat Controversy, p.
252.

3. Eugenia Price , God  
Speaks to Women To

day, (Grand Rapids: 
Zondervan Publishing 

House, 1964. Zondervan 
Books ed., 1969), p.

177.
4, Ib id ., pp. 177,178.

□  April 6
W ednesday
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O ur echoes roll from soul to soul, And grow for ever and for ever."
— Tennyson

Two small groups of w om en, in one of them the poor, hum ble, 
and nam eless, in the other at least one woman of some social stand
ing and w ealth . From each group came an influence that spread 
blessing through succeeding centuries, the women all unaware of 
ripples they started through tim e.

In one group were "th ree or four poor wom en sitting at the door in 
the sun , talking about the things of G od" when a young man— w a
vering between the attractions of his rather rowdy world and his de
sire for peace with God— overheard them as he passed by. Their ta lk , 
John Bunyan reported in Grace Abounding , "w as about a new birth, 
the w ork of God in their hearts ." "And methought they spake as if 
joy did make them speak; they spake with such pleasantness of 
Scripture language, and with such appearance of grace in all they 
said , that they were to me, as if they found a new w orld ."1 The ir talk 
deeply impressed him , made him dissatisfied with his relig iosity, and 
convinced him that the godly life— not the worldy— was the happy 
and blessed one. Bunyan's great Pilgrim 's Progress and his Grace 
A bounding  to the C h ie f o f  Sinners "have guided many feet in the 
path of life ."2

The other group— centuries earlier— was a band of Jewish women 
and that included at least one G entile convert. They meet on Sabbath 
days in a quiet spot on the banks of the Gangites flow ing past Phi
lippi. Here also a man came by, not poor tinker like Bunyan, but a 
highly educated, one-time Pharisee— Paul.

Eugenia Price suggests that the Macedonian call that came to Paul 
in vision was God's response to these praying w om en. " I have long 
believed that God w ill move heaven and earth to reveal H im self as 
He really is in Jesus Christ, w herever He finds an open , seeking 
heart. Lydia and her Jewish friends believed in the Lord G od , and this 
Lord God sent Paul and Luke to bring them into full life in C h rist ."3

W hat happened to Lydia, the first Christian convert in Europe? 
Price has another suggestion: " It  is interesting to me that even 
though Lydia became fu lly centered in her new Christian life , she 
apparently did not become eccentric . She went on being Lydia, car
ing for her business, but sharing her home and her engeries with 
God. There is no record that she leaped off dram atically after Paul 
when he left Philippi, bent on becoming a great w orker for Christ. 
She served Him where she was, in her old business, living her new 
life fu lly , in the presence of her custom ers and her business associ
ates. She gave God a chance to get into the market place with her, 
and to reach hearts He may never have been able to reach had Lydia 
begun to hunt for speaking dates and new mission fields . . . And 
around her there grew the caliber of a Christian church to which Paul 
could w rite with such deep affection: 'Every time I th ink of you , I 
thank my G od .' "4

We haven't reached the day when a group of sincere praying fo lk , 
humble or em inent, cannot influence the course of history in God's 
favor. Today more than ever before, in fact, a band of praying women 
may be a powerful force in God's outreach to open hearts.

Helen F. Little is an emeritus professor of English  
at Loma Linda University.



Recipe for a Warm and
by Bruce and Susan Wilcox Generous Church

r  The growth of a Christian com m unity such as the church at Philippi HOWTO 
r  is not happenstance. Like a chemical reaction or fine cooking, the Key text:
». proper conditions and ingredients must be present. The story of the philjppjans 1 :1-11 

church in Philippi is brie f, but it contains hints as to the conditions ¿j.-j ^5 
and ingredients needed to establish and cultivate a living , warm and 
generous Christian church . With a little thought, we can identify 
some of them .

1. You need a place. Lydia and her friends had their place by the 
► river. Later, the church used Lydia's home as its meeting place and 

headquarters.
i  2. You need common beliefs and assumptions. Paul usually looked 

for Jews when he arrived in a new city. They shared many of his be
liefs and assum ptions.

3. You need customs and rituals. Paul knew where to find people 
w ith a sim ilar outlook: they would be worshipping on Sabbath.

4. You need behavioral examples. Paul sometimes cast him self in 
4 th is role. He used examples from the O ld Testam ent. He pointed

people to Jesus as the great example. 
y 5. You need people who can lead and nurture the community. Such 

people must have the personality of leaders: good judgm ent, the 
moral courage to make decisions, w illingness to take responsibility.

. They need to say, as President Trum an d id , "the  buck stops h e re ."
They must be generous w ith material resources. Furtherm ore, they 

» must have access to those resources. You cannot give w ith empty 
hands. Some of these people must understand and be adept in the 

*. way of the business w orld . In plain term s, you need some people 
who can make money and manage it w ise ly . W hile you can care 
about money and not care about people, you cannot care about peo
ple and not care about money.

Bruce Wilcox is a professor of biochemistry at 
Loma Linda University. Susan Wilcox is a thera
pist in Redlands, Calif.

□  April 7
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The Inspiration of a
Balanced Witness by Alberta Mazat

OPINION
Key text: 

Luke 8:1, 2

“ S u c c e ss  didn’t 
go to her 

head, it went 
to her heart.”

□  April 8
Friday
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Lydia of the inquiring m ind, the business sk ills , the generous hos
pitality— how can we operationalize what we have learned about this 
rem arkable woman? W e w ill surely be missing something valuable if 
we choose to underplay the im plications of her sex assignm ent. She 
was a woman in a man's w orld , and yet she gets high marks for her 
accom plishm ents, achieved over and above her culture's restric
tions. She was a successful businesswoman before she enters our 
narrative. Consideration of her life may encourage some female 
readers who sometimes attribute their personal and professional 
dissatisfactions to sexual d iscrim ination. Among the male readers, 
there may be a realization that there have always been men who have 
accepted women as co-workers in a noble cause.

W e read that the Lord opened Lydia's heart. In the wake of this 
spiritual surgery, several things fo llow ed.

First, Lydia was graciously hospitable. This cordiality was not out of 
need to impress people. W hat social benefit could be gained by re
ceiving as house guests poor itinerant preachers? It w ould not be 
something you would hasten to wish printed in the society colum n of 
the Philippi Tim es. This makes her generosity seem the more im pres
sive. She was not so concerned for her own social and business con
nections (where she might well have been embarrassed) as she was 
for the needs and com forts of her newly-found spiritual brothers. It 
should make us ponder our own motives for the invitations we ex
tend. Perhaps we might even w ish to dust off our infrequently-used 
w elcom e mats.

Social interaction in our homes is ever an effective way to dem on
strate warm th, cheer, understanding, consideration— a host of w in
some graces. People on the verge of despair have been recalled by 
an invitation to Sabbath lunch; lonely hearts have been cheered by a 
pizza-supper gathering to meet neighbors; lonely elders have found 
a new meaning to existence by the sharing of bread.

Second, Lydia was appropriately assertive. Can't you hear Paul de
murring? He was always properly reluctant to be a burden— "Too 
much trouble . . . putting you out. . . . You are such a busy per
son. . . . "  The record says she "entreated the apostles to make her 
house their hom e.”  She was not a shrinking , easily-talked-down per
son. She was not w illing  to retreat from an idea if it did not w in in 
stant acceptance. And yet she had apparently learned to be assertive 
in a thoughtful, gracious m anner. W hat a gift!

Th ird , Lydia was successful— can we really understand what that 
implies? She was a successful businesswom an, w hich suggests orga
nizational, managerial and public relations abilities. And yet she did 
not lose her ability to be sensitive to others' needs, to have a hum ani
tarian solicitude for people as well as a spiritual concern for God's 
struggling church and its w itness. Success didn't go to her head, it 
went to her heart. Instead of feelings of self-sufficiency and pride, 
she displays others-centeredness and generosity.

W ill open hearts in our 20th-century church com m unity allow our 
modern Lydias to achieve more for God? W ill modern Pauls accept 
and allow more in His name? W hat a great, productive fe llow ship we 
might be with each of us working to fu ll capacity!

Alberta Mazat is a professor of marriage and fam
ily therapy at Loma Linda University.



1 . W hat do you th ink Luke meant in writing that "the Lord opened REACT
her (Lydia's) heart" (Acts 16:15)? Does the Lord open the heart of Lesso n  2
everyone who hears the gospel? If so, w hy doesn't everyone be
lieve? If not, is He fair?

2. Eugenia Price , quoted in the Evidence artic le , observes that
through Lydia, God reached "hearts He may never have been
able to reach had Lydia begun to hunt for speaking dates and new 
mission fie ld s ."  Explain how this could be true . Suggest specific 
ways in w hich  Christians can effectively serve God in secular oc
cupations.

3. What do you th ink Alberta Mazat (O pin ion) means in asking if 
open hearts in today's church w ill "a llow  our modern Lydias to 
achieve more for G o d ,"  and if "m odern Pauls" w ill accept and 
allow more? W hat specific actions do you think are called for?

4. Do you th ink Alberta Mazat (O pin ion) is right in calling Lydia "ap
propriately assertive" (note carefully Acts 16:15)? W hat does it 
mean to be appropriately assertive in contem porary settings, 
particulary for those who have been historically discrim inated 
against?

5. W hat is your reaction to Bruce and Susan W ilcox's statement that 
Lydia's story shows us that the church needs people "adept in the 
way of the business world . . . who can make money and manage 
it more w ise ly"?  In view of recent financial d ifficu lties, do you 
think the Adventist church should be less involved in financial in
vestm ents, or is there simply a need for greater efficiency? Give 
specific suggestions for how the churches business affairs might 
be handled most effectively.



Onesiphorus Trustworthy
Friend

"O nesipho rus . . . often refreshed me 
and was not ashamed of my chains"
(2 Tim othy 1 :16, N IV).

Lesson 3, April 10-16



by Tony Brandon The Lonely Apostle
y The Apostle Paul, like the 

Prophet Elijah, experienced 
k loneliness when he was faced 

with rejection . W e rem em ber 
that the Lord understood Eli
jah's depression and visited , re
freshed and encouraged the 
prophet. S im ilarly , the Lord un- 

» derstands Paul's emotional 
hurt, and He sends Onesiph- 

*i orus to refresh and encourage 
him .

The loneliness of Paul, like 
Elijah's, was incidental and tem
porary, prim arily because he 
had established and maintained

*  active resources for emotional 
support. Persons who lack a

*  present and active support 
system become well-ac
quainted with loneliness.

. These are usually people who 
lack the necessary skills to

* harness their social environ
ment to meet their needs of

*  identity and intim acy. Internal 
insecurities and self-doubts 
weaken their efforts to connect 
effectively w ith available so
cial resources. The ir loneliness 
may escalate into despair.

Paul deals effectively with his 
loneliness. Although the cir-

*  cum stances limit his options for 
social outreach, he utilizes
the ones open to him to his 
benefit. 1) He writes letters.

1 Th is is a powerful tool with 
which to combat loneliness.
In his letters, he connects intel- 

¥ lectually and em otionally with 
Tim othy. 2) Through writing he  

4  also p rocesses som e experi
ences. By comm itting to lan- 

r> guage what he th inks and
feels, he is able to put his expe

riences into perspective, and 
evaluate them .

O ne profitable experience 
of Paul's during his time of cri
sis was the friendship he 
shared with O nesiphorus, a 
believer from Ephesus. Paul ac
cepts, and relates appropri
ately to , the acts of friendship 
from O nesiphorus.

The record of Paul's life 
presents a person passion
ately dedicated and committed 
to a cause (Phil. 3 :13 ; Phil. 
1 :21). Anyone so committed to 
an undertaking can become 
over-identified with his cause, 
and as a result, lose perspec
tive on his relationship to oth
ers. W henever this is the 
case, he w ill tend to disqualify 
anyone who disagrees with 
him as disloyal to the cause. 
S im ilarly, he w ill tend to con
fuse acts of friendship done for 
him , with those acts done for 
the cause.

Paul does not seem to suf
fer any of these ills . He states 
clearly that "they which are in 
Asia be turned away from m e"  
(2 Tim . 1:15). He prays for 
mercy on the house of O n
esiphorus, and is aware that 
the acts of kindness were done 
for him . He is personally 
grateful.

It takes a Christian maturity 
that keeps us aware of our hu
man ity to accept and appreci
ate the friendship that w ith
stands loneliness and produces 
refreshm ent and encourage
ment. Perhaps only the truly 
Christian can be tru ly grateful.

Tony Brandon is chairm an of the Department of 
Marriage and Family Therapy at Loma Linda Uni
versity.

INTRO
DUCTION

□  April 10
Sunday
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An Example of 
Genuine Friendship

LOGOS . " May the Lord show mercy to the household of Onesiphorus, because 
he often refreshed me and was not ashamed of my chains. On the con
trary, when he was in Rome, he searched hard for me until he found me. M  

May the Lord grant that he will find mercy from the Lord on that day! 
You know very well in how many ways he helped me in Ephesus" (2 Tim. 
1:1; 16-18, NIV).

W hile preaching in Ephesus, Paul became acquainted w ith O n 
esiphorus, who apparently took a special interest in the apostle, per
haps inviting him over to his home for meals, lodging, and fellow- , 
ship.

It was during this time that a rather serious disturbance broke out r* 
in connection with the preaching of the Gospel (see Acts 19:23-41). 
Many who for so long had worshipped the idol Diana w ere now sud
denly accepting the message of C hrist. This angered the craftsmen of 
Diana images who were feeling the sharp pains of a souring busi
ness. As a result, anger and resentment burned within the hearts of 
heathen men and they sought to counteract the w ork of Paul. They * 
instigated a riot, which put the whole town in an uproar. The mob 
rushed to the theater, dragging two of Paul's Macedonian traveling * 
com panions, Gaius and Aristarchus. Paul wanted to go in and make 
an appeal to the people but his friends refused to let him . In the con
text of this d ifficult situation, O nesiphorus helped Paul in many 
ways.

Toward the end of Paul's m inistry he was arrested and accused of * 
instigating Christians to burn Rome (see Evidence). Now viewed as 
"pub lic  enem y No. 1 " , Paul was forsaken by all his friends and con- *  
verts, except one. O nesiphorus, literally meaning "one  who brings 
p ro fit,"  did not forget Paul, his friend. EHe remained true to his name, 
going to great lengths to bring much joy and encouragem ent to Paul 
at a time when other church members were failing him . O nesiphorus 
was not an "on  and o ff" friend , here today and gone tom orrow , 
rather he was a friend at all tim es, a friend when needed. "A  man of 
many companions may come to ruin, but there is a friend who sticks closer 
than a brother" (Prov. 18:24, NIV). *

The spirit of kindness, love, and self-giving which O nesiphorus ex
hibited is not unattainable for us. O nesiphorus could not hold back "* 
the reins of generosity and Christ-likeness that he had come to know 
through a relationship with Jesus C hrist. All can experience the same ' 
relationship with Christ that was so vital to O nesiphorus.

The key is letting Christ take over and begin a new life in the old 
and sin-burdened one. Jesus H im self said, "  'Remain in me, and I will 
remain in you. No branch can bear fruit by itself; it must remain in the 
vine. Neither can you bear fruit unless you remain in me. I am the vine; ^  

you are the branches. If a man remains in me and I in him, he will bear 
much fruit; apart from me you can do nothing' "  (John 16:4, 5, NIV). -

O nesiphorus applied these principles and let the love of Christ 
flourish in his heart to the point where he even risked his own life to 
help a friend who was experiencing loneliness in a dark, cold prison 
ce ll. O nesiphorus is a genuine example of what a Christian friend *• 
should be like.

S. D . P. -

□  April 11
Monday
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More Than
by Dalton D. Baldwin Precious Pearls

W ho was O nesiphorus? Before studying this lesson, most of us 
w ould not have very much to say in answer to that question. Even 
after reading all that there is in the Bible which refers to O nesiph
orus, we do not know very much about him . He has a significance, 
how ever, w hich is important for you and for me.

Everyone needs friends and that includes Paul. "Am idst the con
stant storm of opposition , the clamor of enem ies, and the desertion 
of friends, the intrepid apostle almost lost heart. But he looked back 
to Calvary, and with new ardor pressed on to spread the knowledge 
of the C rucified . He was but treading the blood-stained path that 
Christ had trodden before him . He sought no discharge from the 
warfare till he should lay off his arm or at the feet of his Redeem er."1

"Things w ill go wrong with everyone; sadness and discourage
ment press every soul; then a personal presence, a friend who will 
comfort and impart strength, w ill turn back the darts of the enemy 
that are aimed to destroy. Christian friends are not half as plentiful as 
they should be. In hours of tem ptation, in a cris is , what a value is a 
true friend! Satan at such times sends along his agents to cause the 
trem bling limbs to stum ble; but the true friends who w ill counsel, 
who w ill impart magnetic hopefulness, the calm ing faith that uplifts 
the sou l,— oh, such help is worth more than precious pearls."2

Everyone, including those in the "hum ble walks of life" is given 
the responsib ility of being a friend . "Nothing can give you such 
power, true self-reliance and nobility of soul, as a sense of the dignity 
of your w ork— an assurance that you are co-laborers with God in do
ing good and saving so u ls ."3

"Speak often words that w ill be a strength and an inspiration to 
those who hear. We are altogether too indifferent in regard to one 
another. W e forget that our fe llow  laborers are often in need of 
words of hope and cheer. W hen one is in trouble , call upon him and 
speak com forting words to him . This is true friendsh ip ."4

W ho was O nesiphorus? Paul's friend . Who are you? Somebody's 
friend .

Dalton D. Baldwin is a professor of theology at 
Loma Linda University.

TESTIMONY
Key text; 
Proverbs 27:9

“The true 
friends . . .  
who will
impart magnetic 
hopefulness, 
the calming 
faith that 
uplifts the 
soul,— oh such  
help is worth 
more than 
precious 
pearls.”

1. A cts o f the A postles, 
p. 297.
2. Seventh-day A d
ventist B ible Com m en
tary, Vol. 3, p. 1163.
3. Testim onies, Vol. 4, p. 
615.
4. M anuscript 42, 1901.

□  April 12
Tuesday
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Paul the 
Letter Writer by Walter F. Specht

EVIDENCE
Key text: 

2 Timothy 4:1-5, 
9,12,13, 21

“He chose  
the form of 

an ordinary 
Greek letter 

a s a powerful 
instrument 
of religious 

instruction.”

1. R . N. Longnecker, 
Z .P .E ., V. 654. 

2. See the evidence pre
sented in F. F. Bruce , 

Paul: A postle  o f the 
Heart S e t  Free  (Grand 

Rapids: Wm. B. 
Eerdm ans, 1977) pp.

441-455. 
3. A cts o f the A postles, 

p. 488.
4. Seventh-day Ad

ventist B ib le  Com m en
tary, Vol. 7, p. 921.

□  April 13
W ednesday
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There can be little doubt that Paul was lonely when he wrote 
2 Tim othy, his last letter. His loneliness is reflected by his longing for 
the presence of Tim othy, his “ dear son" (NEB) in the Christian faith. 
He w rites, " . . .  I long night and day to see you , that I may be filled 
with jo y" (1 :4 ); "D o  your best to come to me soon" (4 :9 ). "D o  your 
best to come before w in ter" (4 :21). The apostle would have been 
more than human if he had not felt lonely in the circum stances in 
which he found him self.

The narrative of the book of Acts closes with Paul in Rome as a 
"house-prisoner" for two full years (Acts 28:30). This was "the  period 
of time prescribed by Roman law as the limit a prisoner might be held 
after appeal to the em peror's court should there be no prosecution 
of the case ."1 What happened after these two years? W as Paul tried , 
found guilty and executed? Did the Jewish plaintiffs allow  the case to 
go by default and make way for his release? Was he tried , found in
nocent and released? There are evidences for accepting the third 
v iew , that he was released from prison, carried on an extensive mis
sionary itenerary, and then re-arrested, again tried , condem ned to 
death, and beheaded .2 Ellen W hite asserted that between the two 
Roman im prisonm ents the apostle traveled "from  church to church 
in many lands."3

In 64 A .D ., ten of the fourteen districts of the city of Rome were 
destroyed by fire . The em peror, Nero, was suspected of being in 
volved , and he, in turn , put the blame on Christians, against whom  a 
terrib le persecution was instituted. The great apostle was suddenly 
re-arrested and returned to Rome where he was confined to a dark, 
damp dungeon. It was risky for his friends to visit h im , and many 
deserted him . How ever, O nesiphorus (about whom  we know so lit
tle ), boldly sought him out and m inistered to his needs.

Already the first phase of the trial was over when he wrote his sec
ond letter to Tim othy. No doubt he felt more lonely than at any other 
time in his life.

In the Introduction to this w eek's lesson, the suggestion is made 
that in his loneliness he wrote letters as a means of social outreach. 
There is much truth in th is, especially in the writing of 2 Tim othy. But 
it is not the fu ll truth. Paul had for many years written letters as part of 
his pastoral w ork . He chose the form of an ordinary G reek letter as a 
powerful instrum ent of religious instruction. He w rote letters to 
meet specific needs and problems in the religious lives of Christians 
in the apostolic churches. The contents of these letters vary accord
ing to the needs of his readers. Even 2 Tim othy was written to bolster 
up a tim id , but devoted Christian leader (see 2 Tim othy 1:6-8). He is 
challenged to cling to sound doctrine , to teach and preach it with 
vigor, and to defend it against the prevailing errors.

This does not exclude the fact that Paul was lonely and wanted 
Tim othy to come to Rome as qu ickly as feasible. Tim othy was to bring 
with him M ark, and because of the cold dungeon, the cloak Paul had 
left at Troas, and also Paul's precious m anuscripts. But it does mean 
that Paul had larger, more important reasons for w riting.

Walter F. Specht is an emeritus professor of New 
Testam ent at Loma Linda University.



by Tony Brandon A People Finder
O nesiphorus' kindnesses to Paul in the Roman prison were at a 

tim e when the apostle was lonely and friendless. In his account of 
what O nesiphorus did for him , Paul expressed his deep apprecia
tion:

1) “ He oft refreshed me" (2 Tim. 1:16b). Refreshment in loneliness 
relates to em pathy, the ability to feel with another. O nesiphorus fe lt 
with Paul, and em otionally supported him . Refreshment also relates 
to being in touch with one's sources of strength. For Paul, it was the 
Lord who ultim ately restored his soul (Psalm 23 :3), but O nesiphorus 
may well have been the nurturing agent of the Lord.

It is d ifficult to visit with a person who is going through an uncom 
fortable experience . “ W hat do I say?" is a common question we ask 
ourselves in such circum stances. Perhaps what we say to those in 
pain is not as im portant as what we allow them  to say to us. The atten
tive and genuine listener is more like ly to benefit the patient or pris
oner, than the v isitor with a head full of wisdom and a mouth full of 
advice. Emotional presence speaks louder than w ords. Loving, lov
able Christians are experienced , rather than heard.

2) “ . . . And was not ashamed of my chains" (2 Tim. 1:16c). O ne who is 
ashamed of another says more about him self than he does about the 
other. The idea of being ashamed of another's condition (Paul's 
chains) carries w ith it the flavor of judgm ent. Christ says: "Judge not, 
that ye be not judged" (Matt. 7 :1 ).

W hen one person is ashamed of another's condition this creates 
emotional distance between them . If the feeling persists, this w ill 
create the need for geographic distance between them . A sim ilar 
process is present in organizations and institutions. W hen an organi
zation feels embarrassed by an individual it may seek to dissociate 
itself with him . In most cases, though, even when the corporate con
science is quieted, this process is a poor substitute for soul search
ing. The insecurity that causes the feeling of shame and embarrass
ment is not compatible with Christ.

3) " . . .  He sought me out very diligently, and found me" (2 Tim. 1:17). 
Onesiphorus spent his energy on behalf of a believer. So often, be
cause of a strong evangelistic em phasis, the church and its members 
tend to invest their energy prim arily on behalf of the "un b e lieve r". 
O nesiphorus supported, pastored a m inister of the church fam ily, 
perhaps at considerable personal risk. Even the leaders of the Ch ris
tian church may at tim es need to be m inistered to. W ho is the pas
tor's pastor?

Paul makes it c lear, " .  . . he found m e" (2 T im . 1 :17). Paul was "the 
people fin d er" , who did not give up. O nesiphorus shared that per
sistence with his friend . He found Paul.

Tony Brandon is chairm an of the Department of 
Marriage and Family Therapy at Loma Linda Uni
versity.

HOW TO
Key text: 
Micah 6:8

□  April 14
Thursday
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OPINION
Key text: 

Matthew 25:36

I .  “ A rticles of Faith ," 
So jou rn ers, November

1982, p. 10. 
2. Ibid., p. 11. 

3. See Spectru m , Vol.
I I ,  No. 4 (June 1981),

pp. 24-46.

□  April 15
Friday
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In the 
Spirit of Onesiphorus

It may seem difficult to translate O nesiphorus' courageous assis
tance to the im prisoned Paul directly into an ethical im perative for 
20th-century North American Adventists. The possibility of our reli
gious leaders being at odds with authorities is so remote that we 
don't even think about it. The thought of the General Conference 
president or H. M. S. Richards in jail seems absurd.

O f course we can see in O nesiphorus qualities of genuine friendship 
that should be em ulated, and his story should remind us of our duty to 
m inister to the im prisoned. But I suggest that there is an even more 
direct way in which Paul's poignant phrase about O nesiphorus, "he  
was not ashamed of my chains" (2 Tim . 1:16) might be applied to us.

Today in many nations there are thousands, perhaps m illions of 
our brothers and sisters in Christ who are suffering various form s of 
persecution , including im prisonm ent, because of their com m itm ent 
to live according to their consciences. Perhaps the most notorious 
persecution of religion today takes place in the Soviet U nion . The 
fo llow ing incident reported in Sojourners magazine, is not atypical:

"O d essa , May 2. A religious service in a registered prayer house 
was broken up. KGB men, police , and Garilov, local com m issioner of 
the Council for Religious Affa irs, warned that a service must be only 
two hours long. They constantly shouted through the megaphone 
how much time was left. As soon as the tim e was up, the officials 
broke up the service. A fire  engine and fire pump were sum m oned to 
assist the police . Several people were arrested ."1

Among these persecuted believers are 20th-century Pauls like 
Georgy V ins , form er secretary of the Council of Churches of Evan
gelical Christians and Baptists in the U .S .S .R . Vins served four years 
in prison camps for charges including "anti-Soviet slander" before 
he was released in a prisoner exchange with the United States.2

Not so fortunate, and a little closer to hom e, was V ladim ir A . 
Shelkov, head of the All-Union Church of True and Free Seventh-day 
Adventists, who died in a Soviet prison camp at the age of 84 in 1980. 
Shelkov spend 24 years of his life in prison cam ps.3 W ere you and I 
concerned or aware enough to do anything to show that we w ere not 
ashamed of his chains?

O f course our concern should go beyond just fe llow  Christians. 
Those who have the spirit of O nesiphorus w ill care about anyone 
who suffers im prisonm ent and/or torture for the sake of conscience . 
Yet, surely we have a special responsibility to those w ithin the 
"household  of fa ith ."

What specifically can be done? First, letters can be written to au
thorities on behalf of prisoners held for religious reasons. Am nesty 
International, an organization that w orks for prisoners of conscience 
regardless of the ideology of the prisoner or the state, is perhaps the 
best means of awareness and involvem ent in behalf of those perse
cuted for religion today.

Second, if you are writing on behalf of a prisoner, bring his case to 
the Lord in prayer, preferably in a group. Such actions are only some
times successfu l, but they are always w orthw hile .

Imagine yourself in Siberia. W hat would it mean to have an O n 
esiphorus w orking for you? D. F. M.



1 . Paul writes that O nesiphorus helped him in Ephesus in many ways REACT 
(2 T im . 1:18). Try to identify three ways that church members can i_e sso n  3 
most effectively "h e lp "  their religious leaders today.

2. W hat qualities of true friendship do you see in Onesiphorus?

3. W hy do you th ink Ellen W hite described the fo llow ing qualities in 
friends as more valuable than precious pearls? G ive an example of 
how each attribute might manifest itself, w ith careful attention to 
the adjective on the last two.
a) W ill counsel
b) W ill impart m agnetic  hopefulness
c) W ill impart calm ing  faith

4. Tony Brandon (H ow  To) observes that a strong evangelistic em
phasis tends to cause church members to invest their energy pri
marily on behalf of the "unbe liever"? Do you agree? If so, do you 
th ink such an emphasis is healthy, or do current members be
come neglected? How does the experience of O nesiphorus speak 
to these questions?

5. W hat is your reaction to the O pinion author's argument that in 
the spirit of O nesiphorus, we should speak out against those im
prisoned in violation of their human rights today? Does this type 
of activity unnecessarily antagonize government leaders and 
cause h indrance to gospel work?



Hannah -Woman of Faith

"H e  safeguards the steps of his faithful 
but the w icked vanish in darkness 
(for it is not by strength that man trium phs) 
(1 Samuel 2 :9 , Jerusalem B ib le).

Lesson 4, April 17-23



by Becky Lacy The Pressure’s On
The other day I ran across a 

► short com ic strip that I had cut 
out of the funnies several 

► months ago. It pictures two 
kids sitting down on the front 
porch of an old wooden house. 
The little girl starts their con
versation by saying:

"Percy . . . if it wasn't for
* you , I'd be the only little kid in 

G rim y G u lch . I'm glad there's 
two of u s ."

"Y e ah " Percy says, " It  make 
for a m inim um  of peer pres
su re ."

To be in a position w here 
4 there is a minimum of peer 

pressure is rare indeed. It's all 
v around us; from our personal 

appearance to our executive 
sem inars. In almost every situ
ation there is the pressure to 
" b e " o r " d o " .

Unfortunately we have associ-
* ated this pressure almost ex

clusively w ith the teenage years.
*  To w ear the appropriate 

length of dress, to frequent the 
same places of entertainm ent, 
to say the right words or buy 
the right brand of jeans all 
seem to dom inate a teenager's 
life . To be up to par and fit

l  into the crowd are very real 
concerns, but they certainly

*  don't stop when a teenager 
turns 20. Peer pressure is very 
real in each one of our lives, it 
just takes d ifferent form s.

In o rd erto  survive in aw o rld  
w here there are constant de- 

H mands and w here perform ance 
and personal cred ib ility hold a 

A high priority, there must be 
something that Christians can 
grasp onto for security and for 
the knowledge that they are 
w orthw h ile , not because of 

 ̂ some role they fill but simply 
because the're children of God, 

,  created out of Love and made

for a special purpose.
Jesus told us the survival se

cret when he answered the 
Pharisee's question about the 
greatest com m andm ent. Jesus 
said " . . .  Love the Lord your 
God with all your heart, with 
all your soul, and with all your 
m ind" (Matt. 22:37, RSV).

Jesus is saying to the Ch ris
tian— "I want you to be con
tent with living , loved by me 
alone, with giving yourself to
tally and unreservedly to M e, 
with having an intensely per
sonal and unique relationship 
with M e. I w on't give you 
things you request if they will 
take you away from me.

"D o n 't be anxious and don't 
w orry. Don't look at the 
things you th ink you want. Just 
keep looking way up to Me or 
you'll miss what I have to show 
you.

"And when you're ready I'll 
surprise you with a love far 
more wonderful than any you 
would ever dream. But until 
you are satisfied exclusively 
with Me and the life I've pre
pared for you , you w on't be 
able to have the peace that 
comes with the knowledge that 
I am always beside you . I want 
you to be enjoying concretely 
the everlasting union of beauty, 
perfection, and love that I of
fer you with M yself. Know that I 
love you utterly. Just believe 
and be satisfied ."

This week we focus on a 
woman who lived by these 
princip les. She lived in a soci
ety of trem endous role expec
tations. In her struggle to 
compete in her world she 
found a refuge; a power that 
she lived by and a power that 
she dem onstrated. Her name 
was Hannah.

Becky Lacy  w as a ministerial intern at Loma Linda 
University Church at the time of this writing.

INTRO
DUCTION

□  April 17
Sunday
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Remembered by God
LOGOS

1. The Pu lp it Com m en
tary: Samuel- Vol. 1 

(Ch icago: W ilcox & Follet 
Co ., n .d .) p. 6.

□  April 18
Monday
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Hannah was married to a Levite who was probably wealthy and 
prom inent in the com m unity. She and her husband Elkanah, lived in '  
the hill country of Ephraim in the 11th century B .C ., during the time 
of the judges. Because Hannah had not borne any ch ild ren , Elkanah 
had married another wom an, Penninah, who had borne him many 
ch ildren . To be barren, for a Hebrew wom an, was pure anguish. 
Nothing was more important for a Hebrew woman than to give her 
husband a child— especially a son and heir.

In addition to the continual ache of being child less, Hannah had to 
live with the arrogance of Penninah. “And because the Lord had closed 
her womb, her rival kept provoking her in order to irritate her" (1 Sam. 
1:6, NIV).

Every year Elkanah and his fam ily went to Shiloh, the location of 
the sanctuary at that tim e, to sacrifice to the Lord. “ Whenever the day 
came for Elkanah to sacrifice, he would give portions of the meat to his 
wife Peninnah and to all her sons and daughters. But to Hannah he gave a 
double portion because he loved her, and the Lord had closed her t 
womb" (1 Sam. 1:4, 5, NIV).

Peninnah routinely taunted Hannah on these occasions. W ith tear- r  
ing words she cut into Hannah's heart. “ This went on year after year. 
Whenever Hannah went up to the house of the Lord, her rival provoked ' 
her till she wept and would not eat" (1 Sam. 1:7, NIV). Elkanah would 
try to reassure Hannah of his love by asking her, “  'Don't I mean more 
to you than ten sons?' "  (1 Sam. 1:8, NIV). But despite Elkanah's ex
pressions of love, Hannah could not forget the taunts of Peninnah. * 

“ In bitterness of soul Hannah wept much and prayed to the Lord"
(I Sam. 1:10, NIV). Hannah did not forsake her trust in Cod even un- * 
der the stress of keen disappointm ent. She promised God that if He 
would give her a child , she would dedicate him to God's service all 
the days of his life.

God heard the humble prayer and in His great love answered it. 
"So in the course of time Hannah conceived and gave birth to a son. She 
named him Samuel, saying, 'Because I asked the Lord for him' " (1 Sam. 
1:20, NIV). 4

Hannah was committed to a nurturing family life and she brought 
Samuel up in the ways of the Lord. She remained true to her word and *  
when Samuel was weaned she took him to the temple w here he was 
dedicated to the Lord's work and w here he lived his childhood days. 1 

Hannah m eekly endured the trials of a home life w hich was not 
pleasant and God in turn blessed her not only with a child but with 
d ivine character training.

" In  many an unhappy home there is yet to be found a m eek, loving w 
soul grieving over deferred hope of a husband or children saved, and 
com pelled also to bear scorn , and perhaps ill treatm ent, from those 
most dear. A patient, Christlike spirit is the Divine counterpoise of 
such suffering ."1

Hannah's experience with God led her to this fervent expression 
of praise: “ My heart exults in the Lord; my strength is exalted in the 
Lord. . . .  There is none holy like the Lord, there is none besides thee, v 
there is no rock like our God" (1 Sam. 2:1, 2, RSV). S. D. P.



Anticipations of
by Dalton D. Baldwin Messianic Triumph

After telling the story of Hannah and Sam uel's b irth , the author of 1 
Samuel records an insightful prayer by Hannah. In a Signs o f  the 
Times artic le , Ellen W hite commented on this prayer. Here are 
some excerpts:

"M y  heart re jo iceth  in the Lord  . . . "  (vs. 1).
In her [Hannah's] exultation, there is no vain triumph of self. She 
rejoices not in Sam uel, not in her own prosperity, but in the Lo rd ." 

"There  is none ho ly  as the Lord  . . . "  (vs. 2).
"She  extols the perfection of Deity. In the character of C o d , are 
w isdom , purity, truth , goodness, and mercy com bined, immutable 
and com plete. A ll human holiness is mingled with im perfection. 
All idols of the nations are vain and w orth less. Cod is our only ref
uge and support; and those who trust in him w ill never be con
founded ."

"The bow s o f  the m ighty men are broken  . . . "  (vs. 4)
"H o w  often, even in this life , do we see the ungodly brought to 
shame and confusion . Do they aspire to distinction and worldy 
honor? Are they proud of their valor and military skill? The ir bows 
are broken, and they them selves overcom e by a weak and de
spised com pany, fo r Cod hath girded the stumbling ones with 
strength. Do they trust in their riches, and indulge in luxury and 
extravagance w hile  tram pling upon the rights of the poor? They 
may them selves meet with reverses, and be reduced to the neces
sity of toiling for bread to satisfy their hunger, w hile  many who 
have endured hardship and privation are blessed with p len ty ."

"  . . . The adversaries o f  the Lord  shall be broken to p ie ce s ; ou t o f  
heaven shall he thunder upon them . The Lord  shall ju dg e  the ends o f 
the earth; and he shall g ive strength unto his king, and exalt the horn 
o f  his an o in ted "  (vs. 10).

"H annah 's words w ere prophetic, both of David, who should reign 
as king of Israel, and of Christ, the M essiah , the Lord's anointed. 
Thus in a sublim e and sacred song, referring first to the proud 
boastings of an insolent and contentious wom an, were ultimately 
set forth , the hum iliation of the proud and exaltation of the hum 
ble, the destruction of the enem ies of C o d , and the complete and 
final trium ph of his faithful servants."1

Dalton D. Baldwin is a professor of theology at 
Loma Linda University.

TESTIMONY
Key text:
1 Sam uel 2:1-10

“ In her
[Hannah’s] exul
tation, there 
is no vain 
triumph of se lf.”

1. “ The Birth of Sam 
uel,” S ig n s o f the Times, 
October 27,1881.

□  April 19
Tuesday
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A Woman Who Knew
How to Love by Becky Lacy

EVIDENCE
Key text: 

Jam es 5:7-11

“The story . . .  
is ‘a harp-note 

of the immortal 
triumph of 

patience.’ ”

1. Herbert Lockyer, The 
Women o f the Bible, 

(Zondervan Publishing 
House: Grand Rapids, 

M ich., 1967), p. 65 
2. Ib id ., p. 66.

□  April 20
W ednesday

Herbert Lockyer in The Women o f the Bib le  has this to say about 
our personality for this w eek: t

"The  Bible has been called 'The W orld 's Gallery of Lasting Fame,'^ 
and in this gallery the portrait of Hannah occupies a conspicuous 
place. All that is recorded of this mother, who was one of the most 
noble Hebrews who ever lived, is an inspiration and a benedic
tion. . . . The story we have of her is 'a harp-note of the immortal 
trium ph of patience,' Hannah is a beautiful example of how  the most 
unpleasant and untoward circum stances can produce a character „ 
blessing the w orld ."1

Hannah withstood life with Peninnah because she was a specia l* 
kind of wom an. She was indeed the favored w ife , but she never used 
this as an argument against Peninnah. She was never guilty of any 
unwom anly, retaliatory conduct. In this situation we see Hannah's 
character and sanctity. Many a woman in her position would have 
become bitter, but she became a better child of God as she was 
driven close to the one who would understand. *

After one meal when Peninnah's gloating was particu larly agoniz
ing, Hannah stopped eating, got up from the table, ran to the temple * 
crying , and fell down on her knees. " . . .  Her pain found a refuge in 
prayer. In God's house she besought the creator 'to raise her into the 
em pire of m otherhood,' and to interfere with the law of nature on her 
behalf. How moving is the episode of Hannah pouring out her soul 
before God in His house and vowing that if he would give her a son, k 
then she would give him back to God for His exclusive use! She bar
gained w ith God, and kept her bargain. She took her particular sorrow  *, 
to God, and prayed not that Peninnah's joy might be less, but that he 
would take away the cause of her own anguish. She gave herself to 
prayer, and in the presence of God her sorrow  burst it's bonds."2

Hannah prayed sincere ly, with every fiber of her being. She was in 
Shiloh for w orship and sacrifice but this time her coming to God in 
the temple was not part of the yearly tradition. It wasn't part of the 
service , or required by the priest. Her prayer was internal, it came 
from deep w ith in . She was praying with her soul, her lips moved but * 
there was no sound. The scene was so unfamiliar that Eli thought she 
was drunk! He confronted her and asked her to sober up (1 Sam. *  
1 :14). Hannah responded to this situation no d ifferently than she had 
when Peninnah taunted her. She had good reason to retort but 1 
didn't. She explained her behaviour and Eli understood.

1 Samuel 2:1-10 shows us that Hannah's prayer for a son wasn't her 
last heartfelt prayer there in the tem ple at Shiloh. A few  years later, 
after Samuel had been w eaned, it was time for Hannah to fu lfill her 
prom ise to God. She took young Samuel and they walked the ten  ̂
m iles from their home in Ephraim to Shiloh.

Hannah's second recorded prayer was not a request, but a prayer r 
of praise. She was thankful that she could carry out her prom ise to 
God and serve Him through the life of her son.

In just two chapters we learn of Hannah's sanctity, sorrow , faith, 
dedication, and sacrifice . No w onder Samuel became a solid man of v 
G od ; his mother had passed on to him her own unwavering faith 
from the day of his birth. r

Becky Lacy w as a ministerial intern at the Loma 
Linda University Church at the time of this writing.
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Living in the Family When the
by Jam es F. Dyer, Jr. Going Gets Rough

Getting along as a fam ily unit can be d ifficu lt, especially when
r there is an unhappy triangle! W hat insights about coping with inter- 

personal conflict did you gain from Hannah's story? Here are a few 
possib ilities:

1. Face up to unpleasant feelings. At first, Hannah internalized nega
tive feelings to the extent of losing interest in eating. She d id , how
ever, express her feelings privately to God and a trusted counselor, 
Eli. “ She was deeply distressed, and she cried bitterly as she prayed

» to the Lo rd ."  She said to Eli, " I am desperate, and I have been pray
ing, pouring out my troubles to the Lord" (1 Sam. 1:10, 15, TEV).

*. Sharing d ifficu lt feelings with God in prayer can be an important 
first step in w orking through conflict. Expressing negative feelings to 
loved ones can be awkward or painful. W ork towards sharing and 
clarifying feelings with fam ily m em bers. This process can create op
portunities to negotiate problem s and reconcile our d ifferences.

2. Maintain a positive self-worth and healthy individuality. Part of
* Hannah's self-worth must have originated from a deep trust in God 

and a belief in His goodness. A recent Gallup poll revealed people
* w ith high self-esteem see God as loving, caring, and forgiving .1 

Learn to appreciate your individual strength and develop a reason
able security in expressing your differentness. Don't be afraid of de
fining yourself to others. Learn to be comfortable in expressing your 
indvidual preferences, values, and op in ions. W hen necessary or ap- 
propriate, define your unique strength and gifts.

Set clear and reasonable limits with persons who are being
*  m anipulative or abusive. How ever, develop the art of being tactful, 

respectful and w insom e as you assert your differentness. Refrain 
from blaming and treading on the right of others. A statement that is 
s im ple, straightforward, yet k ind , often reaches others most effec
tively. Develop awareness as to what choices or rules of living en
hance one's self-worth versus choices that underm ine self-worth.

3. Trust in God. Like Hannah, there are times when we feel over
whelm ed by a sense of help lessness. This is when we especially need

 ̂ to trust God with our inner thoughts and feelings. Reaffirm your un
derstanding of God's character. Recall from your past experiences

4 and from the Bible examples of God's love, protection, and concern . 
Attempt to experience the power of oneness with God through 
prayer and reflection . Rem em ber God's prom ise to always be avail
able as you focus on specific parts of the problem . Be w illing to to ler
ate inner anxiety or fear w hile  attempting to find solutions. Validate 
positive change w ith verbal praise and celebration.

r

Jam es F. Dyer, Jr. is a clin ical socia l worker in the 
Department of Psychiatry at Loma Linda Univer
sity.

HOW TO
Key text: 
Psalm  37:5, 6

1. Reported in San  
Bernardino Sun Tele
gram , June  5,1982.

□  April 21
Thursday
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Making Deals 
With God by Deane Nelson

OPINION
Key text: 

Psalm  40:1-3

“ It’s  easy  to 
erroneously  

conclude that 
we can get 

God to do good 
things for us 

if we like
w ise do good 

things for Him.”

□  April 22
Friday
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The story of Hannah brings to mind a critical issue in the taking of 
our problem s to Cod . In our anxiety we sometimes resort to making 
deals with God.

Because we are hum an, we usually aren't able to live up to our own 
expectations or even the expectations of our fam ily, our peers, our 
church or society. Like Hannah, we find a conflict between “ what we 
ought to be" and “ what we really a re ."  It's almost like having two 
selves— our idealized self (that person we think we ought to be) and 
our actualized self (what we end up being). This is not abnormal or 
wrong— it's just the way we are.

Sim ilar to Hannah we may become anxious in trying to achieve the 
fine balance between what we ought to be and what we are. Most 
assuredly we take our problem to the Lord for resolution. How often 
have we heard bargain arrangements such as: "Lo rd , if you help me 
make it through this test, I'll prom ise to study better next tim e ."  
"Lo rd , I don't want to d ie. If you save me, I'll dedicate my life to 
service for yo u ."

The critical issue here is th is: W hen we make deals w ith C o d , what 
are we revealing about the kind of relationship we have with Him? 
W ill God love us more or bestow more good things upon us if we in 
turn do something good for Him?

Bargain arrangements are dangerous on several counts. If we have 
made an agreement with God and everything w orks out as to our 
arrangem ents, it's easy to erroneously conclude that we can get God 
to do good things for us if we likew ise do good things for Him .

On the other hand, if we have prayed for something that God sees 
is not best for us and we don't get what we expect, we may conclude 
that God hasn't heard us. O ur prayers than become repeated cries 
for help , as if shouting loud enough and long enough and maybe 
getting others to help us w ill get God at long last to hear us.

We could also conclude that the reason our requests were not an
swered was that we didn't make as good a bargain as we should have. 
Maybe we should give a little more, maybe pledge a bigger sacrifice . 
O ur picture of God becomes distorted into some sort of tyrant who 
demands more blood before he gives us any pleasure.

Consider an alternative. W hen we take our problems to the Lord, 
instead of making a bargain w ith Him "w ith  prom ises to keep ," 
would it not show greater faith to petition for courage and strength 
to bear whatever conflict or suffering we are called to endure?

Several points strengthen this alternative. First of all, it's based 
upon the prem ise that God loves us and desires the best for us. To 
ask for strength to endure w ithout specific demands for the outcome 
is to express confidence in God's love and His sovereignty over our 
lives. Second, there's value in "waiting patiently upon the Lo rd ." 
This patient waiting provides opportunity for growth in faith , which 
promotes inner peace. Th ird , it gives us the freedom  to respond to 
God in love w ithout any strings attached. We can serve Him free of 
any prior comm itm ent which might restrict the direction of our 
growing relationship with Him.

Deane Nelson is an assistant professor of church 
and ministry at Loma Linda University.



1 . a) Deane Nelson (O pinion) argues against making bargains with REACT 
C o d . But didn't Hannah make a deal w ith God? Does that make it Lesson  4

v  an ideal way for us to relate to Cod?
b) W hat are the dangers of bargain arrangements with God dis
cussed by Nelson? Do you agree w ith him? Are there other dan
gers you w ould add?
c) Do the philosphies behind modern religious slogans like “ pos
sib ility th ink in g /' “ expect a m iracle" and “ the ABC's of Prayer" fit

► into the category “ deals" with God?
d) Is it ever proper to make specific requests from God beyond

* asking for strength and courage to cope with any circum stances?
e) The O pin ion article states that there is value in "w aiting pa
tiently on the Lo rd ,"  for it promotes faith and inner peace. How 
does waiting upon the Lord promote inner peace?

2. After Samuel was born , how do you th ink Hannah was able to 
avoid making her own good fortune the center of her rejoicing 
rather than God? Do our "b lessings" today sometimes cause us to

*  lose sight of God? Explain.

3. Hannah's prayer in 1 Samuel 2:1-10 declares God to be on the side 
of the poor, oppressed and humble and opposed to the com fort
able , powerful and proud. To which category are you and your

_  church com m unity closer? W hat are the ethical and practical im
plications of 1 Samuel 2:1-10 for each group?

•4

4. a) Discuss the suggestions given in the How To section. Are there 
additional lessons for dealing with interpersonal conflict in this 
w eek's story (see 1 Sam. 1 :2-8)?
b) Are there ways in w hich each of the follow ing might have acted 
d ifferently by fo llow ing the How To suggestions, thereby lessen
ing the tension in Elkanah's home?

Peninnah
Elkanah
Hannah
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Men At the
by Dorothy Minchin-Comm Crossroads

It was the year A .D . 63, and the apostles were busily consolidating 
the infant Christian church . In the midst of the flurry of correspon
dence relating to doctrine and church adm instration, there emerges 
a little gem of a personal letter from the Apostle Paul to Philem on, a 
prom inent member in the church in Colossae, in Phrygia.

Philem on's slave, O nesim us ("u se fu l” ), a th ief and a runaway, had 
reached Rome, a logical place of refuge. There he met Paul. A l
though he repented and became a Christian , he had not yet made 
restitution. It was still necessary that he return to Philemon who had 
absolute power over his life . No doubt the young man's friendship 
had been a great solace to the aging Paul. So the apostle wrote this 
letter in behalf of the hapless slave.

The story, how ever, is deceptively sim ple. It can profitably be stud
ied on at least three levels:

INTRO
DUCTION

PAUL
(Pauli

CHRIST

-  PHILEMON ONESIMUS PHILEMON ONESIMUS
j  Master-Slave ^Christian Brethren^

The institution of slavery, like a cancerous growth, has eaten away 
the vitality of the nations which have been founded upon it and has 
culm inated in rebellion . The ancient w orld , nevertheless, consid
ered it a legitimate— even "necessary” — part of society. Some 
wealthy Roman landowners had as many as 20,000 slaves, none of 
whom  had legal rights under Roman law. Hence, the book of Phile- 
mon was understandably unpopular up to the 4th century A .D . be
cause of the subject and the way in which it was handled.

* Even as late as the 18th and 19th centuries, slave owners in the 
Am ericas w ere still arguing that slavery was proper in a Christian so
ciety. For support they pointed to O ld Testam ent slave-owners like 
Abraham and to New Testament Philemon who was asked only to

*  "rece ive ”  O nesim us, not to emancipate him (vs. 17). Christianity, 
how ever, laid down broad princip les which eventually would de- 
stroy the institution of slavery.

Dorothy Minchin-Comm is a professor of English  
at Loma Linda University, La Sierra Cam pus.

□  April 24
Sunday
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Onesimus the Useful
LOGOS

“ I am 
sending him 
back to you, 
though it is 
like tearing 

out my 
very heart 
to do so .”

□  April 25
Monday

The letter to Philemon is unusual among Paul's epistles in that it 
deals with a purely private matter— Paul's concern that O nesim us be 
received into the good graces of Philem on. In this short letter, Paul 
identifies him self as "a prisoner of Christ Jesus,"  instead of giving 
the usual opening reference to his apostleship. He is writing as a 
friend to a friend , asking a favor, though he can't avoid references to 
his apostolic authority.

Here is a free translation by F. F. Bruce of the letter to Philem on:
"Pau l, prisoner of Christ Jesus, and Tim othy our brother, to Phile

m on, our dear friend and fellow -w orker, w ith our sister Apphia and 
our fellow-soldier Archippus, and the church that meets in your 
house: grace and peace be yours from Cod our Father and our Lord 
Jesus Christ.

" I always thank G od, my dear friend , when I rem em ber you in my 
prayers, for I hear good news of the love and loyalty which you show 
to our Lord Jesus and all his holy people. So I pray that your Christian 
liberality, springing as it does from your faith , may lead you effec
tively into the experience and appreciation of every blessing w hich 
we have as fellow-mem bers of Christ. Your love has brought me 
great joy and com fort, my dear brother; you have refreshed the 
hearts of Cod 's people.

"That is w hy I am making this request of you ; I am making it for 
love's sake, although I could quite well exercise my authority in 
Christ's name and com m and  you to do the proper thing. Yes, I could 
command you as Paul, ambassador of Christ Jesus; but I don't do 
that: I prefer to ask you a favour as Paul, prisoner  of Christ Jesus.

"The  request I am making is for my son. My son? Yes, my son ; I 
have acquired one here, prisoner though I am. His name is O nesi
mus— profitable by name and profitable by nature. I know that in for
mer days you found him quite unprofitable but now , I assure you , he 
has learned to be true to his name— profitable to you, and profitable 
to me.

W e ll, I am sending him back to you , though it is like tearing out my 
very heart to do so. My own inclination is to keep him here with me, 
and then he could go on serving me w hile  I am a prisoner for the 
gospel's sake— serving me as your representative. But I do not want 
to do anything w ithout your consent; I do not want the good turn 
you are doing me through his service to be done by you w illy-n illy , 
but on your free initiative.

"Fo r aught I know , this was w hy you and he were separated for a 
short tim e, so that you might have him to yourself for ever, no longer 
as a slave, but something much better than a slave— a dear brother, 
very dear indeed to me, and surely dearer still to you , since he is now 
yours not only as a member of your household but as a fellow-be- 
liever in the Lord. You look on me as your partner, don't you? W ell, 
O nesim us is my representative; give him the w elcom e you would 
give me. Has he done you any wrong? Does he owe you something? 
Never m ind; put that down on my account. Here is my I .O .U .,  w rit
ten with my own hand, 'I w ill make it good, Signed : Paul.'

" (I scarcely need to remind you , o f course, of the debt that you  
ow e m e; it is to me that you owe your very life !)



"Y e s , my dear brother, let me have this pro fit  from you as a fellow- 
Christian . Refresh my heart in the name of Christ, to whom  we both 
belong.

" I w rite like this because I have every confidence in your obedi
ence ; I know you w ill do more than I say. And , by the way, please get 
the guestroom ready for m e; I hope I shall soon be restored to you, 
thanks to your prayers.

"Epaphras, my fellow -prisoner for the sake of Christ Jesus, sends 
you his greetings; so do my fellow -workers M ark, A ristarchus, 
Demas and Luke.

"M ay the grace of our Lord Jesus Christ be with your sp irit, all of 
yo u ."1

Several them es stand out in this poignant letter. Looking at the 
story on the level of social hierarchy (fig. 1, Introduction), we see that 
the conversion to Christ leads people to face reality, not escape it. 
Paul did not make excuses for O nesim us' past. In sending O nesim us 
back to Philem on, Paul shows that Christian ity is not an easy escape 
that w ill a llow  one to avoid his past or run away from it. Rather it 
helps one rise above his past and make a new place for h im self in the 
w orld . Freely forgiven for the guilt of his past, O nesim us dealt re
sponsibly w ith the consequences of his past by returning to Phile
mon.

On the level of apostolic h ierarchy (fig. 2, Introduction), we see 
the power of the gospel in the life of a runaway slave. Before meeting 
Paul and hearing the Good News, O nesim us had been "u se less" (vs.
11). But after coming to Christ through Paul, O nesim us was trans
formed into a man w orthy of his name's meaning— "u se fu l."

"The  last thing Christianity is designed to produce is vague ineffi
cient peop le ; it produces people who are of use and can do a job 
better than they ever could if they did not know C h rist."2 Thus, 
through Paul's m inistry, O nesim us becomes profitable to Philem on, 
and on a much deeper level than just service— as a "beloved 
b rother" in Christ (vs. 16).

O n the level of gospel analogy (fig. 3, Introduction), we see Paul's 
offer to pay w hatever O nesim us owed Philemon (vs. 17-19). Here is a 
living illustration of the redemption that is in Christ Jesus, who pays 
in full the sinner's debt to God.

It is safe to believe that Philemon accepted O nesim us back or else 
Philem on would never have allowed the letter to circulate so that it 
could be included in Scripture. W riting to the Colossian church at 
large, Paul described O nesim us as a vital part of the com m unity of 
believers— "a faithful and beloved brother, who is one of your
se lves" (Co l. 4 :9 , RSV).

It is like ly that O nesim us gave many years of useful service to 
Christ fo llow ing his conversion. A letter from Ignatius of Antioch to 
the church at Ephesus (ca. 110) identifies the bishop of Ephesus as 
O nesim us. Though not certain , it is very possible that this O nesim us, 
bishop of Ephesus, had once been O nesim us, runaway slave .3

S. D . P ./D . F. M.

“He is now 
yours 
not only 
as a member 
of your 
household, 
but as a 
fellow-believer 
in the Lord.”

1. F. F. Bruce , Paul: 
Apostle  o f the Heart S e t  
Free  (Grand Rapids:
Wm. B. Eerdm ans Pub
lishing Company,
1977), pp. 393-394. Used 
by perm ission.
2. W illiam Barclay, The 
Letters o f Timothy, Ti
tus, and Philem on  (Phila 
delphia: The Westmin
ster Press), p. 280.
3. Bruce, pp. 402-403.
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A Runaway’s 
Return to Freedom 9

TESTIMONY
Key text: 

2 Corinthians 
3:17

“ Paul taught 
principles 

which struck 
at the very 
foundation 

of slavery  
and which, 

if carried  
into effect, 

would surely  
undermine 
the whole 
system .”

□  April 26 
Tuesday  
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Ellen W hite mentions the story of O nesim us only once, and that is 
in Acts o f  the A postles  (pp. 456-60) where she am plifies and com 
ments on Paul's letter to Philem on: *

"Am ong those who gave their heart to Cod through the labors of 
Paul in Rome was O nesim us, a pagan slave who had wronged his 
master, Philem on, a Christian believer in Colosse, and had escaped 
to Rome. In the kindness of his heart, Paul sought to relieve the pov- < 
erty and distress of the wretched fugitive and then endeavored to 
shed the light of truth into his darkened m ind. O nesim us listened to 
the words of life, confessed his sins and was converted to the faith of 
Christ. *

"O nesim us had endeared h im self to Paul by his piety and sincer
ity, no less than by his tender care for the apostle's com fort, and his 
zeal in promoting the w ork of the gospel. Paul saw in him traits of 
character that would render him a useful helper in m issionary labor, 
and he counseled him to return w ithout delay to Philem on, beg his 
forg iveness, and plan for the future . . . . Being about to dispatch 
Tychicus with letters to various churches in Asia M inor, he sent „ 
O nesim us with him . It was a severe test for this servant thus to de
liver him self up to the master he had w ronged; but he had been truly 
converted , and he did not turn aside from his duty.

"Paul voluntarily proposed to assume the debt of O nesim us. . . . -* 
How fitting an illustration of the love of Christ for the repentant sin
ner! The servant who had defrauded his master had nothing with x 
w hich to make restitution. The sinner who has robbed God of years 
of service has no means of canceling the debt. Jesus interposes be- * 
tween the sinner and G od , saying, I w ill pay the debt. Let the sinner 
be spared; I w ill suffer in his stead. . . .

"Paul's letter to Philem on shows the influence of the gospel upon 
the relation between master and servant. Slaveholding was an estab
lished institution throughout the Roman Empire, and both master 
and slaves were found in most of the churches for w hich Paul la
bored. In the cities w here slaves often greatly outnum bered the free 
population, laws of terrib le severity w ere regarded as necessary to 
keep them in sub jection. A wealthy Roman often owned hundreds of 4 
slaves, of every rank, of every nation, and of every accom plishm ent.
The slightest m istake, accident, or carelessness was often punished 
w ithout m ercy. . . .

" It  was not the apostle's w ork to overturn arbitrarily or suddenly w 
the established order of society. To attempt this would be to prevent 
the success of the gospel. But he taught principles w hich struck at 
the very foundation of slavery and w h ich , if carried into effect, would 
sure ly underm ine the whole system. 'W here the Spirit of the Lord is, —
there is liberty ,' he declared 2 Corinth ians 3:17. W hen converted , 
the slave became a member of the body of Christ, and as such was to 1
be loved and treated as a brother, a fe llow  heir with his master to the 
blessings of God and the privileges of the gospel. On the other hand, * 
servants were to perform their duties, 'not with eyeservice , as men 
p leasers; but as the servants of Christ, doing the w ill of Cod from the T 
heart.' "  (Eph. 6 : 6).



The New Testament:
by Herbert M. Carson Pro-Slavery?
Editor's note: The practice of slavery and the shadow which it has cast 
down the centuries is an issue inherent in any enlightened discussion of 
Onesimus' story. The following articles grapple with this issue in contrast
ing ways. They are presented to help you think through the issue for your
self and thus better understand how God's will for contemporary life may 
be discerned through Scripture.

It is . . . surprising that there is no condem nation of slavery as 
such in the New Testam ent. . . .  It is not enough to say in reply that 
slavery was so much a part of the social fabric that to attack it would 
have been revolutionary doctrine, which would have called forth the 
opposition of the authorities. The apostles were not governed by ex
pediency, but by truth . After a ll, idolatry was also part of the social 
cement of life in the Roman Em pire, yet they attacked it unsparingly; 
and indeed it was this very attack which was the reason for much of 
the hostility w hich they incurred . . . .

If, then , the New Testam ent w riters did not attack the essential e le
ment of slavery, what did they say which revolutionized the th inking 
of the Christian on the subject? In the first place masters were taught 
that they had a responsib ility towards their slaves. To us this seems 
an obvious truth ; but it was far from obvious to the Roman w orld . A 
master had no obligations whatever to a slave, who was sim ply a liv
ing chattel in his household . Paul insists, how ever, 'M asters, give 
unto your servants that w hich is just and equal.' So the labour of the 
slave is to receive an adequate and fair reward. But if this is applied, it 
lifts his status to that of the free man who is under contract. It means 
that payment is not a mere pittance to keep the slave sufficiently 
healthy for further w ork . It means rather that he is to be recom 
pensed in accordance w ith the service rendered, and this clearly in
volves food, clothing , and the ability to maintain a fam ily life . This 
kind of slavery is far removed from the wretched servitude of the 
unfortunate serfs in the average pagan Roman household .

Then Paul teaches slaves that they are to regard them selves as per
sons. W hen he says 'Servants, obey in all things your masters', he is 
really taking a com pletely new attitude to slaves. To exhort someone 
to a course of action is to treat them as responsible moral beings. But 
this was precisely what had not been done in the past; and the result 
must have been seen not only in the mind of the slaves' owner but of 
the slave him self. Treat a man with a brutal disregard and he w ill lose 
all self-respect. He w ill become a servile cringing creature. He w ill 
cease to look on h im self as a man. He w ill become brutalized . So 
Paul teaches the Christian slave a new self-respect. He is not like a 
beast of burden com pelled by force to do a job. He is a child of God, 
conscious of his responsib ility before God, and seeing even his con
dition as one w here he can glorify his Saviour.

The final stage is reached in Philem on. Here the master-servant re
lationship is not denied ; but it is caught up into a new relationship 
which transm utes the form er. O nesim us is to be received no longer 
as a slave but as a brother. In Christ both master and servant stand 
together, for they are one in H im . W hen Paul urges Philemon to re
ceive O nesim us as a beloved brother he has set the slave in a posi
tion w here the legal title of slave ceases to be of prim ary im portance.

Herbert M. Carson is Vicar of St. Paul’s  Church,
Cambridge, England

EVIDENCE 
Part 1
Key text: 
Eph esians 6:5-9

“Here the 
m aster-servant 
relationship  
is not denied; 
but it is 
caught up 
into a new 
relationship 
which 
transm utes 
the former.”

Excerpted from Her
bert M. Carson , Colossi- 
ans and Ph ilem on : An 
In troduction and Com
mentary (Grand 
Rapids: Wm. B. 
Eerdm ans Publishing 
Company, 1960) pp. 21-

□  April 27
W ednesday



Paul
the Hierarchist by Kenneth M atthews,

EVIDENCE Though often beautiful, Paul's letter to Philemon raises dark ques- 
Part 2 t '005 about his com pliance with slavery. In my view he exp licitly ap- 

Kev text- Proves b 'n Titus 2:9-10; here he allows for it, recognizing slavery in * 
Titus 2-9 10 NIV econom ic terms (he offers to reim burse Philem on's losses on 

‘ ’ his investm ent in O nesim us), and in legal/political term s (he admits
that O nesim us owes obedience to Philemon and must return to 
him ). He im plies that O nesim us' conversion has made his legal ob li-* 
gation to Philemon a moral obligation also , that it has made O nesi
mus a better slave (vs. 11, RSV).

O ur sense of justice is outraged— we instinctively feel that O nesi
mus' personal rights have been violated. But for anyone in Paul's 
tim e, our reaction would seem most unnatural. The reason is not that 
they w ere stupid and cruel w hile  we are enlightened and hum ane, 
but that since the late 18th century, the dominant p h ilo so p h ica l,, 
model of the universe has emphasized the suprem e dignity and 
rights of each ind ividual; whereas for Paul, the universe was not ind i
vidualistic , but h ierarchical. C . S. Lewis explains what the h ierarchi
cal universe meant to someone like Paul: ,

[The hierarchical conception] belongs to the ancient orthodox tradition of 
European ethics from Aristotle to [Samuel] Johnson. . . . According to this 
conception degrees of value are objectively present in the universe. Everything 
except God has some natural superior; everything except unformed matter has 
some natural inferior. The Goodness, happiness, and dignity of every being 
consists in obeying its natural superior and ruling its natural inferiors.1

That Paul unquestioningly accepts this hierarchical model is clear 
when he claims that by virtue of his apostleship , he  has the same t 
superior status— and therefore , authority—over Philem on, as Phile
mon has over O nesim us: " In  Christ I could . . . order you" (vs. 8, 
N IV). G iven these philosophical assum ptions, it sim ply does not oc
cur to Paul to condemn slavery as such. For Paul, barring the odd, 
cruel master or truculent slave who may need reproof, slavery legiti
mately expresses in human terms the universal h ierarchy, and there- -* 
by has its own kind of logical beauty. O nesim us sim ply is not Phile
mon's equal: Therefore, he must serve and obey.

Paul is a Classical H ierarchist; but we are Romantic Individualists, 
incorrig ibly so, especially as Am ericans: our culture defines itself in ■* 
such docum ents as The Declaration of Independence and The Bill of 
Rights, Lincoln 's "Em ancipation Proclam ation," and Thoreau's "C iv il 
D isobed ience ." Philosophical m odels, of course, are in them selves 
neither good nor bad: all have their beauties, all leave room for “* 
abuses. Nevertheless, the fundamental d ifference between our 
model and Paul's poses an interesting problem or tw o, for having ' 
(rightly) rejected slavery on these grounds suggests that we should 
go on to question all biblical social paradigms based on the hierarchi- ^
cal model— husband ruling w ives, parents ruling ch ild ren , excluding 
wom en from church governance, to name a few . Such a 
reexam ination of ideas may seem dangerously iconoclastic, or even ,
heretical. But then, so did the abolition of slavery to those who

1. c. s. Lewis,/» Preface  wanted to preserve it. ,
to Paradise Lo st  (Lon
don: Oxford University 
P ress, 1942; rpt. 1977), 

pp. 73-74.

□  April 27 Kenneth Matthews is an assistantprofessorof Eng-
W ednesday lish at Loma Linda University, La Sierra Cam pus.
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How to Relate To 
Paul’s Worldview

Paul's letter to Philem on was not addressed to 20th-century Ad- HOW TO 
ventism , it was sent to a slave-owner two thousand years ago. To read Key text: 
the letter outside this historical context would not only m isrepresent G alatians 3:28 
Paul, it could mislead us. In his letter to Philem on, Paul tolerated so
cial and ecclesiastical h ierarchies which we may have difficulty agree
ing with 20 centuries later. We should not feel uneasy about th is, just 
as we no longer feel com pelled to kill Philistines, tear down non- 
Adventist churches, or offer up sacrifices every tim e we sin.

1. Though Paul complied with slavery, we should not try to reestablish 
it. Slavery as an institution is no longer legal, but its legacy of social 
inequality still is. Do w e have a right to value one individual more 
than another? Just because a person is more usefu l, does that give 
him more value? Does being handicapped, ugly, single, non-white, 
or fem ale justify second-rate status? Should we value the young 
more than the o ld , the intelligent more than the unintelligent, the 
rich more than the poor? Should we treat any person worse than an
other?

2. Though Paul asserted his apostolic authority, we may not have that 
right. As an inspired apostle, Paul told Philemon what he should do 
and ind irectly , what he should believe. But are any of us, or even a 
committee of us, insp ired enough to dictate the religious practices or 
beliefs of other human beings? Is a pastor, teacher, or church leader 
any closer to Cod or tru.th than the individual believer? Does a hierar
chical church governm ent give human beings more religious author
ity than they should rightfully have?

Though Paul may have approved of slavery and exercised spiritual 
authority over others, w e should not condemn him just as we should 
not copy him . O ur duty is to examine what he did in his day, and then 
re-interpret and re-apply that to our times.

Th is  article  w as adapted 
for publication by the 
editors from a manu
scrip t submitted to the 
Collegiate Quarterly.

□  April 28
Thursday
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Slavery: An Abominable
Act of Injustice by Cordell A. Briggs

OPINION
Key text: 

Exodus 9:1

“Some ‘modern’ 
Christians 

who are 
Seventh-day 

Adventists 
continue 

to enslave  
others.”

1. The So u ls  o f B lack  
Folk , (New York : The 

New Am erican Library, 
1969), p. 47.

□  April 29
Friday

48

The "m odern ”  Christian can probably accept philosophically the 
idea that Paul approved of slavery. The fact that the "m od ern ”  Ch ris
tian in the 1980s can openly discuss  this topic of slavery suggests that 
he has taken a philosophical perspective on the most inhum ane sys
tem of injustice— slavery. Indeed, the tension that arises between 
the "ancien ts”  and the "m oderns” — between an h ierarchical order 
and an ind ividualistic order— about man's view  of slavery is intrigu
ing. It raises a poignant issue— can or should the "m od ern" Christian 
impose his moral v iew  of the universe onto the ancients to assert that 
princip les regarding life , freedom , and personal dignity should not 
be structured by a "w orld  v iew ?" Instead, should not such principles 
be governed by the Holy Scriptures, w hich teach man about the 
sanctity of life , about his w ill to choose, and about his need for re
spect from his peers.

O ther questions about morality should also be raised. First, is the 
"m od ern" Christian ready to accept the idea that a moral view  of the 
universe should be defined by man rather than by God? Second, is 
the "m od ern" Christian w illing to discard any philosophical model 
that conflicts with principles regarding life , freedom , and personal 
dignity taught in the Bible? Finally, is the "m odern" Christian w illing 
to believe that God permits the enslavement of some people w hile 
He delivers other from bondage?

W hether the system of slavery existed during ancient Israel's tim e, 
during the first century A .D ., or during the late eighteenth and nine
teenth centuries in the Am ericas, the "m od ern" Christian w ould prob
ably agree that the physical or mental enslavem ent of a human being is 
an abom inable act of injustice to that person's life , freedom , and per
sonal dignity. Referring to this kind of injustice in The Sou ls o f  Black 
Folk , the early twentieth-century sociologist W . E. B. DuBois notes:

. . . few  men ever w orsh ipped Freedom  with half such unquestion ing as 
did the Am erican Negro for two centuries. To h im , so far as he thought and 
dream ed, slavery was indeed the sum of all v illa in ies , the cause of all so rrow , 
the root of all p re jud ice ; Emancipation was the key to a prom ised land of 
sw eeter beauty than ever stretched before the eyes of wearied  Israelites. In 
song and exhortation sw elled one refrain— Liberty ; in his tears and curses the 
C od he im plored had Freedom  in his hand. At last it came— suddenly , fear
fu lly , like a dream . W ith one w ild carnival of blood and passion came the 
message in his own plaintive cadences:

'Shout, O  ch ildren!
Shout, you 're  free!
For C od has bought your lib e rty !1 

To the "m od ern" Christian 's disdain , the converted O nesim us was 
not emancipated. By accepting G od, this slave gained "a  hope of lib
e rty ,"  although he was not physically free— a freedom that would 
come only with death.

Even today, the vestiges of slavery rem ain. Some "m od ern" C hris
tians who are Seventh-day Adventists continue to enslave others. 
They may foster a false image of superiority ; they may restrict the 
num ber of different individuals who may associate w ithin their 
group; they may deny different individuals the opportunity to hold 
positions of leadership and responsibility.

H ow  long w ill slavery last? Until Jesus Christ returns?

Cordell A. Briggs is an assistant professor of Eng
lish at Loma Linda University, La Sierra Cam pus.



1 . Note the models for the three ways of view ing O nesim us' story. REACT 
W hat to you is the most significant lesson to be derived from each Lesson  5 
of the three m odels:

a) Social h ierarchy
b) Apostolic h ierarchy
c) Gospel analogy

z . Is slavery a dead issue today, or does it still exist in other forms? Is 
it possible for the fo llow ing to involve slavery?

H ierarchical structures (fam ily, academia, church)
Mass media (advertising, propaganda, stereotypes)
M aterialistic western culture 
Totalitarian form s of Governm ent 

Cordell Briggs (O pinion) suggests that forms of slavery may exist 
in the Adventist church today. Do you agree or disagree? Why?

3. Though Paul did not condem n slavery, he taught principles which 
"struck  at the very foundation of slavery" (see Testim ony). Is it 
possible that there are prevailing opinions today which Christian
ity would destroy if taken to its ultimate ends, opinions not exp lic
itly condem ned by Scripture but just as erroneous as slavery?

4. W hat is your reaction to Kenneth Matthews identification of Paul 
as a Classical H ierarchist and us as Romantic individualists?
a) Do you th ink the d ifference between our model and Paul's is as 

fundamental as Matthews suggests?
b) How does Paul's statement of equality in Christ (C a l. 3:28) fit 

into the picture?
c) Should we as Matthews suggests, rethink all biblical social 

paradigm based on the h ierarchical model?
d) Do you think Paul's expectance of an im minent second coming 

(1 Thess. 4:15) had anything to do with his not attacking unjust 
social structures?

5. The New Testam ent apparently does not mount a frontal attack of 
the social abuses of the first-century Greco-Roman w orld , like 
slavery. Does this mean the church today should accomodate it
self to the current social situation, or should it speak out against 
social wrongs? In other w ords, should we not attempt to apply 
biblical princip les to the society regarding issues like abortion, 
prayer in schools, nuclear weapons, w om en's rights, etc.?

6. Philemon is one of the most personal of Paul's extant letters. What 
does it tell you about Paul's personality, his humanness?
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Jrit

"W here  you go I w ill go, and where
you stay I w ill stay. Your people w ill be my people
and your Cod my C o d " (Ruth 1 :16 , N IV).

Lesson 6, May 1-7



by Charles B. Bellah

A Splendid 
Short Story

The Book of Ruth is a sup
plem ent to the Book of Judges 
and an introduction to the 
books of Sam uel. Its story of 
beauty and blessing is placed 
among battles and bloodshed.

.  Like the glorious rainbow in 
the dark storm cloud, it flings its 
golden luster over all the dark 
landscape. . . .

The book is not a h istory; it 
is a biographical episode in his
tory— the love story of the girl 
from Moab. It records a ro-

*  mance that trium phed over all 
racial and religious barriers. It 
is a story, yet a true story; and 
none is more beautiful in the

■' w hole range of the O ld Testa
ment. In the entire gallery of 
Scripture portraits, very few 
are more fascinating. It speaks

*  not to the hearts of the He
brew people alone, but to the 
hearts of men and wom en al
ways and everyw here.

And the bewitching, capti
vating spell of the Book of Ruth 
is Ruth herself. Although she 
was a m em ber of a hated and 
hating race, there is not found 

»- a flaw  in her charm ing charac
ter. The story is one of the 
rarest and most beautiful idyls 
in any literature. There is no 

- artistic elaboration in the style, 
nor is there any attempt at 
fine writing . Nothing is done to

excite the imagination or to 
impart more luster than it actu
ally has. But in sim ple, 
readable language, w ithout 
adornment or decoration, the 
reader finds h im self treading 
hallowed ground. . . .

Rarely, if ever, has any hu
man story more im pressively 
demonstrated the unspeakable 
worth of com m on, lowly peo
ple. Cod is always interested in 
the private life of plain ind i
viduals. Notoriety or fame 
does not count for much in the 
eyes of God. O ne whole book 
of the Bible is thus devoted to 
the sim ple story of simple 
people, to the fortunes and fail
ures of a yeom an's fam ily in a 
lowly village am ongthe hills of 
Judah. Cod touched their 
lives and thereby made them 
sublim e.

The Book of Ruth leads the 
reader away from the 
crowded highways of history 
into secluded by-paths. There 
are gli mpses of the domestic 
lives of m en, w om en, and 
children of their honest work 
and hon ely ta lk . There are 
births, marriages, deaths, bur
ials, tears, loves, m em ories, 
prayers, and pilgrimages. It is 
one of the old books of God 
and is written for ord inary men 
and wom en.

INTRO
DUCTION

Excerpted from 
Charles G. Bellah , Ruth 
and Redem ption  
(Nashville: Southern 
Publishing A ssoci
ation, copyright 1952 by 
the Voice of Prophecy),
pp. 8-10.

□  May 1
Sunday
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Ruth the Redeemed
LOGOS The great O T scholar Hermann Gunkel once comm ented that the 

moral of the Book of Ruth, if one must be found, w ould be “ M en, 
watch out for these wom en; they'll get you ye t !"1 He was at least par
tially right. The Book of Ruth is a sim ple, yet well-crafted short story 
about two wom en w ho , despite adversity and their apparent power
lessness in the social structure of the tim e, "go t" the man they 
sought. But there is more to it than that, for though the author d o e s , 
not m oralize, we can see subtly woven into the story the theme of a 
God who but accom plishes His redemptive purposes through the ev
eryday planning, struggling and loving of His people.

The story can be divided into four scenes.
1. Ruth's courageous decision (1:1-22)
Set in the time of the judges, the story opens with a fam ine in Ju

dah which leads Elimelech of Bethlehem  to move to the country of 
Moab with his w ife and two sons. The only thing told us about the ' 
stay in Moab is the death of all three men in the fam ily , leaving as 
w idow s Naom i, Elim elech's w ife , and Ruth and O rpah , the Moabite 
girls who had married the two sons.

W ith the famine in Judah over and her husband dead, Naomi de
cided to return to Bethlehem . Her daughters-in-law desired to ac
company her, and even started out on the journey with her. But Na
omi urged them to return to Moab.

O rpah finally took the older wom an's advice. Ruth, how ever, 
found that her emotional and spiritual bonds with Naomi and Na
om i's way of life and belief were much greater than those with Moab. 
Her immortal words to Naomi reveal her to be a woman of strong 
affection, deep compassion and steadfast faithfu lness. "  'Don't urge 
me to leave you or turn back from you. Where you go I will go, and where 
you stay I will stay. Your people will be my people and your God my 
God' " (Ruth 1:16, NIV).

2. Ruth in the field of Boaz (2:1-23)
Ruth's choice to stay with Naomi meant experiencing econom ic 4 

hardship ; Naomi had com plained "the Almighty has made my life very 
bitter. I went away full, but the Lord has brought me back empty" (1:20, 
NIV). So upon their return to Bethlehem , Ruth took advantage of the 
Deuteronom ic law that allowed the poor to glean in the fie lds, pick- ' 
ing up the grain left by the reapers (see Deut. 24:19). She "found 
herse lf" (2 :3) working in the field of Boaz, a "m an of standing" who 
was a relative of Naomi (2 :1 ).

Boaz was im mediately attracted to Ruth. He inquired about her, 14 
and then approached her, urging her to remain in his fie ld . He 
granted her special favors— his men were not to touch her, she could 
drink from the reapers' water jars, he invited her to lunch with him 4 
and the servants were even instructed purposely to leave bundles 
behind for her to pick up (2:8-9; 13-15).

3. Ruth Becomes Engaged to Boaz (3:1-4:12)
Despite his interest in Ruth, Boaz did not take the initiative and ask » 

her to marry him . He was older than Ruth and possibly uncertain of 
her feelings toward him (see 3:10). So, Naomi hatched a scheme 
w hereby Ruth could gain a husband and the lineage of her late hus
band Elim elech cou ld  be continued in Israel. *

□  May 2
Monday
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The plan was to induce Boaz to exercise his rights as a kinsman- 
redeem er. W hen relative's property was in the hands of a creditor, or 
there was a child less w idow  with no prospect for seeing that her hus
band's name survived , the kinsm an-redeem er must do all in his 
power to restore the situation to norm al. He must buy back the prop
erty and marry the w idow  so that their first born son could carry on 

,  the name of the dead husband.
To encourage Boaz to fu lfill these functions, Naomi gave Ruth 

these instructions: "  'Tonight he will be winnowing the barley on the 
threshing floor. Wash and perfume yourself, and put on your best clothes. 
Thengodowntothethreshingfloor. . .  . When he lies down, note the place 
where he is lying. Then go and uncover his feet and lie down' "  (3 :2-4, NIV).

Ruth fo llowed the instructions and when the startled Boaz found 
her at his feet she said , "  'Spread the corner of your garment over me 

r since you are a kinsman redeemer' "  (3 :9 , NIV). Ruth's bold action 
placed both she and Boaz in a tricky situation, which called for w ise 
and circum spect action. Boaz desired Ruth, but he was aware of a 
nearer relative to Naomi who could function as a kinsm an-redeem er.

H. H. Rowley explains the situation: " It  is clear that he was at
tracted by her, and flattered that she should come to him . But it is 
also clear that the nearer kinsman had not alone a prior duty, but 
prior rights. And if Boaz had responded to Ruth's approach before he 
w ere given the first refusal, he would have had grounds of com
plaint, and perhaps w orse .

" .  . . [F]or Ruth to go to the next-but-one-of-kin w ithout first seek
ing the next-of-kin was to commit a serious m istake, and to infringe 
his rights. . . . [T]he next-of-kin must first release her or he could 
charge her with adultery. Presumably this was w hy Boaz cautioned 
Ruth to slip home quietly and very early in the morning and to make 
sure that no one knew w hither she had been"2 (See 3:13-14).

Boaz's next step was to approach the next-of-kin. W ise ly , he 
*■ brought in the picture a piece of land to which Naomi held the title. 

The kinsman w ould have to buy or redeem that property as well as 
marry Ruth, and he could not do this w ithout jeopardizing his own 
econom ic interests.

. . He [Boaz] kept his own desire for Ruth com pletely in the 
background, and appeared prim arily as the econom ic benefactor of 
Naomi. . . . [B ]y bringing in the property he could place the next-of- 

 ̂ kin in a real dilem m a. And thus he maneuvered him into a renunci
ation of his rights and duties, and then dram atically assumed what 
the other had declined"3 (see 4:1-12).

4. Ruth— the ancestress of David 
± Through the initiative of Ruth and Naomi and the skillfu l d iplo

macy of Boaz, the story comes to a happy conclusion : "So Boaz took 
Ruth and she became his wife. And the Lord enabled her to conceive, and 
she gave birth to a son . . .  And they named him Obed. He was the father 

* of Jesse, the father of David" (Ruth 4:13, 17, NIV).
Ruth, the hum ble outsider, is thus incorporated into the process of 

salvation history through God's resourcefulness w orking in the rou
tine affairs of life . D. F. M ./S. D. P.

*

1. Quoted in Ronald
M. Hals, The Theology of 
the B o o k  o f Ruth  
(Philadelphia : Fortress 
P ress, 1969), p. 2.
2. H. H. Rowley, The S e r
vant o f the Lo rd  (Ox
ford: Basil B lackw ell, 
1965), pp. 188-189.
3. Ib id ., p. 190.
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An Unlikely Hero by Steve Daily

TESTIMONY
Key text: 

Ruth 3; 
4:13-17

“She is 
looked down 

upon as an 
outcast 

because  of 
her sex, 
her race  

her economic 
position, 

and her 
religious 

standing.”

W hen one examines the Ellen W hite index in search of references 
to Ruth, it is rather suprising to find only three such references listed. 
W hat is even more surprising is that when you look the passages up, 
you find that two of the statements are identical. That leaves only two 
references to consider, and both of these are only passing state
ments about Ruth. In both cases her name is only briefly m entioned 
with other names, so one gets the impression that Ellen W hite d id ( 
not consider her a Bible character who deserved much attention.

There are two things about Ellen W hite's silence regarding the life 
of Ruth, which seem most striking . First, she writes a great deal about 
other characters in Scripture who have their names identified with a 
book in the Bible or who in some cases are even quite obscure. Sec
ondly, it seems curious that as a female w riter she would all but ig
nore a rather significant female personality in Scripture. O ne can 
only speculate regarding the reason Ellen W hite omitted d iscussion 1 
of Ruth.

Ruth is the hero of the book that bears her name, because she 
demonstrates such a trem endous, unselfish and unconditional love, 
which is rooted in a radical faith in God. W hen compared with the 
other heroes of the Bible she is a very unlikely hero for several rea
sons.

First, she was a woman living in a patriarchal society. Jewish 
wom en in the ancient world did not have the dignity of being re
spected on the basis of their own personhood. Rather, they were 
considered to be the possessions of men. Therefore, their self-worth 
and value in society w ere defined strictly in terms of the services 
which they provided for the male segment of their cu lture.

Secondly, Ruth was a M oabitess. She was a G entile , a heathen, or 
as the Jews often referred to G entiles , she was a "d o g .”  The 
Moabites w orshiped Chem osh as their national God along w ith sev
eral other local deities. Such polytheistic practices were an abom ina
tion to any devout Jew , and it is therefore quite rem arkable that Ruth 
gained the elevated position in Jewish tradition that she did.

Th ird ly , Ruth was poor. Like Naomi she was a w idow  who was left 
alone w ithout any fam ily or males to provide for her. Poverty was 
frowned upon by many Jews as a condition w hich reflected the dis
approval of God. The w idow  in Israel was often left with few  
attractive alternatives to choose from simply in order to survive . So 
Ruth like Tamar before her, plays the role of sexual attractor (see 
Ruth 3:6-13, Genesis 38) in an unselfish effort to produce progeny in 
the name of her dead husband.

She is looked down upon as an outcast because of her sex, her 
race, her econom ic position , and her religious standing (she would 
have been considered "un c lean ”  by orthodox Jews). But in spite of 
all th is, she emerges as a woman of radical love and faith w hich  rivals 
if not surpasses that of Abraham him self. For she went out from her 
people w ithout a prom ise or an inheritance because she loved and 
believed. She is listed with Tam ar, Bathsheba and Rahab in Christ's 
genealogy. These are wom en who testify to the fact that the gospel 
has come to break down every sexual, racial, relig ious, and eco
nom ic barrier.

□  May 3
Tuesday
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The
by Edward F. Cam pbell, Jr.

The Activity o f  C o d
It is correct to observe that God's activity in the Ruth book is very 

much that of the one in the shadows, the one whose manifestation is 
not by intervention but by a lightly exercised providential control. It 
is equally correct to say as well that God is the primary actor in the 
dram a. His presence is signaled not only by the direct assertion of 
the story-teller at 1 :6  and 4 :13 , but also by a constant stream of bless
ings and invocations, together with Naomi's com plaint, which are 
spoken in his nam e. O f special note among these occurrences in 
speeches is that crucial occasion in 1:17 when for the one and only 
time in the book the name "Yah w eh " falls from Ruth's lips— at the 
clim ax of her " re tu rn ”  to join the people of God. M ore subtly, his 
presence is indicated by four delightful touches of the story-teller: 
he is obviously, but of course not exp licitly , behind the " lu c k "  which 
brings Ruth to Boaz' field in 2 :3 ; tw ice, his activity lies behind the 
emphasizing particle which introduces just the right person to the 
scene at just the right time (Boaz in 2 :4 , and the near redeem er in 
4 :1 ); fina lly , he hovers behind the words of Naomi at 3 :18 , when she 
advised Ruth to "s it tight" until she sees "ho w  the matter w ill fall 
o u t."

The single most characteristic way in which the story-teller makes 
God m anifest, how ever, is by working out a correspondence be
tween the way God acts and the way people in the story act. Blessing, 
invocation, even com plaint, all express ways in which God is ex
pected to w ork out his w ill for the people who are involved in this 
openly human story— and in each case it is the people, living as they 
are to live under God's sovereignty, who proceed to w ork it out. 
Boaz describes God as the one under whose wings Ruth has come to 
seek refuge, but it is the w ing of Boaz under which Ruth finds the 
resolution of her needs and the needs of the mother-in-law for 
whom she has taken responsib ility (1 :12 with 3 :9 ). Naomi in her bit
terness com plains that Yahweh has brought her back "em p ty ,"  im
plying that it is he w ho ought to get at rectifying the situation, but it is 
Boaz who w ill not send Ruth home to her mother-in-law "em pty" 
(1:21 with 3 :17). Naomi invokes Yahweh as the one to grant the girls 
to find security, but it is she who plans the way to gain security for 
Ruth (1 :9 and 3 :1 ). It is Yahweh who is implored to do h e se d  [cov
enant love or kindness] with the two girls and is blessed for not hav
ing forsaken his h e se d  (1:8  and 2 : 20) , but it is first the two girls, and 
then Ruth even more so, who carry out that hesed  (1 :8  and 3:10). 
God is present and active in the Ruth story especially in the way in 
w hich the people behave toward one another. God it is who brings 
about shalom  in the context of this town, among these people, 
through the caring responsibility of human beings for one another.

The Prospect o f  hesed-living
The Ruth story does not represent the style of life w hich exercises 

caring responsibility as a foregone conclusion for God's people. It is 
portrayed as attainable, but e lusive. Two particular motifs indicate 
the d ifficulties involved. The first is the way in which Orpah and the 
near redeem er behave. It can be said of Orpah that she like Ruth has

EVIDENCE
Key text:
Zechariah
8:16-17

“God it is 
who brings 
about 
shalom 
in the 
context of 
this town, 
among these  
people, 
through the 
caring
responsibility 
of human beings 
for one 
another.”

□  May 4
W ednesday
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“Under very 
compromising 
circum stances  
these two 
proceeded  
to carry 
forward the . . .  
determination 
that things 
will be done 
in the
proper m anner.”

Excerpted from Anchor 
B ib le, Vol. 7, by Ed

ward J . Campbell (Gar
den City, NY: 

Doubleday, 1975), pp. 28- 
30.

exercised hesed  in her life with her mother-in-law after the death of 
all the men of the fam ily in Moab. If the story-teller means th is, he 
has thereby heightened the rem arkable character of Ruth, who will 
be praised by Boaz for two  acts of hesed  at 3 :10. The near redeem er 
is a foil for Boaz in somewhat the same way. There are, then , people 
who do not do all that ought to be done to bring about needed relief 
in the very mundane matter of caring for w idows and keeping alive 
one of the fam ilies of the town.

The second motif w hich points up the difficulty is the subject of 
the mysterious scene at the threshing floor. W ith intricate artistry, 
the story-teller gets across that the outcome is by no means pred ict
able. It is hard to avoid the conclusion that temptation is a distinct 
ingredient here, temptation combined with risk. W e cannot be sure 
that things would have been substantially altered had Boaz had inter
course w ith Ruth there and the act been d iscovered. But the point - 
seems to be that under very com prom ising circum stances these two 
proceeded to carry forward the story's almost burdensom e determ i
nation that things w ill be done in the proper manner.

The impact is that living out a righteous and responsible life is a 
matter of determ ination to do so. The story-teller, not by being 
preachy but by portraying people living so, comm ends for his audi
ence one of several available choices. Com bined with this is a par
ticu la rw ay of looking at the matter of reward. In a sense it can be said 
that such living is rewarded, but it must also be said that such reward 
lies with the Cod who first him self "rew ards”  his people with his 
presence as their Cod . Before one concludes that Ruth is m echani
cally rewarded for her faithfulness to her mother-in-law and for her 
sense of responsib ility, one wants to recall that there has been an 
inexplicable famine which set this story in m otion, and there has 
been an inexplicable series of calamities which complicated the situ
ation severely . Furtherm ore, there has been an am elioration of the 
fam ine in Judah, w hich sets the stage for the return of Naomi and 
Ruth. And there is the undercurrent of com plaint. . . . There is no 
m echanical doctrine of reward and punishm ent here ; there is in
stead the comm endation of a style of living which can be blessed by 
the Cod who would have it so among his people.
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God’s Ways in Ruth
Though there is little explicit teaching in the book of Ruth, the HOWTO 

story has much to say about how God relates to people. Key text:
1. God's ways are sometimes subtle. Rom ans 8:28
In Ruth, God w orks largely behind the scenes. He is involved in

everyday, routine events in ways that aren't im mediately apparent.
Ronald M. Hals argues that this "h iddenness" of God's activity is in 

■> fact one of the major theological points of Ruth: "The reason for the 
book's deliberate subtlety lies in its aim to stress one particular as
pect of God's providence, nam ely its hiddenness. The author hides 
God's action during the entire body of the story, simply because he 
feels it is by nature hidden. The Book of Ruth is then a story about a 
hidden God.

" .  . . Apart from his sly hints and subtle anticipations, which 
would have to be classified as indirect at most, the author refrains 

r  from giving any kind of interpretive orientation to his tale until its 
very end. . . . O n ly with the mention of David in the story's last verse 
is the interpretive fram ework suddenly and fu lly provided. At once it 

_ becomes clear that this has all been H eilsgesch ich te  [salvation-his- 
to ry]! " 1

In other w ords, not until the conclusion of the story is it revealed 
that God has been w orking through the struggles and affections of 

► the characters to establish the lineage of David and his messianic de
scendant, Jesus Christ. §o , today, if we are not experiencing the dra
matic or spectacular, we need not conclude that God is not active in 
our lives. Ruth inform s us that those who are in a relationship of trust 
and fidelity w ith God can be confident that He is guiding them in 
hidden, subtle ways.

2. God's ways are sometimes suprising.
God sometimes defies conventional wisdom in accom plishing His 

purposes. W ho would have predicted His choice of a heathen 
Moabitess as a great-grandmother of King David?

It is also significant that Ruth is one of only four wom en included 
by Matthew in the genealogy of Jesus (Matt. 1 :1-17). The others were 
Tam ar, who skillfu lly  maneuvered Judah into impregnating her with 
Perez (See G en . 38), Rahab, the prostitute of Jericho, and Bathsheba, 
who com plied with David in adultery and became his w ife only after 
David had her first husband m urdered. W hy Matthew should single 
out these four is uncertain , but it does seem clear from this geneal- 
ogy, and the entire book of Ruth, that God's redemptive purposes 
are sometimes accom plished through unexpected means.

3. God's ways sometimes are worked out through our mistakes.
It was probably a mistake for Elim elech to move his fam ily to Moab.

- And, if scholars such as Hals and Rowley are correct, Naomi and Ruth 
were at least in judicious in their schem e to secure Boaz as Ruth's 
husband. But G od , in His inexhaustib le resourcefulness, weaved 
these very mistakes into the fabric of His overall plan.

,  The repentant s inner, though acutely aware that his misdeeds in
evitably cause hurt and suffering , can rejoice in the conviction that 
"in  all things God w orks for the good of those who love h im " (Rom.
8:28, N IV , emphasis supplied). D. F. M.

□  May 5
Thursday
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Women In 
A Man’s World by Steve Daily

OPINION
Key text: 

Ruth 4:7-12

“ Ruth is 
unwilling 
to define 

personhood 
in terms of 

the
superficial 

cultural mores 
which the 

society 
of her day 
valued so 

highly.”

□  May 8
Friday
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It was extrem ely important in Hebrew culture that a man's blood
line not die out. For this reason the law of levirate marriage (Deut. 
25 :5ff) provided that if a married man died child less his next of kin 
was obligated to marry his w idow  so that children from their union 
would qualify to receive the dead husband's inheritance. If this 
sounds com plicated, it only illustrates the lengths to w hich the Jews 
went to preserve a patriarchal system which flagrantly discrim inated 
against wom en.

The w hole Book of Ruth illustrates how highly the Jews regarded 
the law of levirate, w hile at the same time saying something very im 
portant about the nature of male-female relationships today, in 1983. 
To encapsulate the story, Naomi is a Hebrew  woman who moves to a 
foreign country with her husband and two sons who marry w ives 
from there . After the husbands of all three wom en die w ithout ch il
d ren, Naomi returns to her homeland and Ruth unselfish ly fo llow s. 
Life is very d ifficult for them but fina lly Ruth manages to m eet, at
tract, and marry a Hebrew kinsman ensuring the bloodline of her 
dead husband which eventually produces King David and Christ.

The irony of the story is that w hile each action and event takes 
place in the context of preserving male offspring, the heroes of the 
story are all wom en who demonstrate a rem arkable am ount of cour
age, cogency, and creativity to accom plish a male end. Until the hus
bands d ie , the story is told by a narrator, and the characters are de
scribed in third person. But at the point w here wom en take over in 
the story (Ruth 1:8) narration yields to dialogue and the wom en are 
allowed to speak for them selves. Those who have been considered 
non-persons, are now given personhood. These wom en are no 
longer just w ives or daughters, but they are given specific names in 
spite of the fact that culturally they have been stripped of all identity 
because they are w idow s w ithout children (specifically male ch il
d ren). Though dead in the eyes of their society, they have come alive 
as human beings in their relationships to each other and by the fact 
that they must now provide for them selves in a world that is unfair 
and hostile to w om en.

As Naomi suffers with feelings of inferiority and w orth lessness be
cause she "has no more sons in her w om b” (Ruth 1:11), she d iscour
ages her daughters-in-law from wasting their lives by fo llow ing after 
her. But Ruth is unw illing to define personhood in terms of the su
perficial cultural mores w nich the society of her day valued so highly. 
Instead, she affirms her unconditional love for Naomi as an ind ivid
ual human being who has value sim ply because she is a person. Her 
self worth is not defined in terms of any kind of external standard, 
especially those which were naturally imposed on wom en in such a 
male-dominated society, but rather she experiences the realization 
of personhood in the context of her relationship  w ith Ruth.

W hen Boaz is introduced to Ruth, he asks the typical patriarchal 
question, "W hose maiden is th is'' (2 :5 ). He does notask her name but 
the identity of her owner. In the eyes of men she is still a possession not 
a person. But in the eyes of God she and Naomi have both discovered 
their personhood, and though outwardly they preserve the bloodl ine, 
inwardly they w ill never be the possessions of men again.

Steve Daily is cam pus chaplain at Loma Linda
University, La Sierra Cam pus.



1. W hat traits do you find most admirable about Ruth? D iscuss the 
incidents in her life that reveal those traits.

2. The Evidence author says that God is the prim ary actor in the 
drama of Ruth. Do you agree? If so, in what ways is God made 
manifest in the story? W hat does the story tell us about His charac
ter?

3. If God w orks in hidden ways, as the How To article asserts, what 
evidence can we point to that shows He is in fact w orking in our 
lives? Is it possible to distinguish clearly and objectively between 
happenstance and God's guidance? Explain.

4. W hat do you th ink is the significance of M atthew's listing of Ruth 
w ith Tam ar, Rahab, and Bathsheba in the genealogy of Christ? 
W hy did he single out these four? W hat, if anything, does Ruth 
have in common w ith the other three?

5. Do you , like the O pin ion author, see in Ruth implied affirmations 
of the personhood of wom en which contradicted the traditional 
concepts of H ebrew  culture? Explain w hy or why not? To what ex
tent do the concepts and practices of male domination linger in 
the church today? W hat, if anything, should be done to overcom e 
them?

REACT
Lesso n  6



"Joseph , . . . w hom  the 
apostles called Barnabas 
(which means Son of 
Encouragem ent), sold a field 
he owned and brought the 
m oney and put it at the 
apostles' feet" (Acts 7 :36, 37, N IV).

Lesson 7, May 8-14



by Steve Daily I Believe
You say you are a Christian , I agree,

For when others cursed my name 
And condem ned me in my shame 

You saw the good in me.

You made forgiveness real 
By giving me another chance,

' W hen others who professed His name would glance 
And shake their heads in Pharisaic zeal.

Your God is practical, not abstract,
For when you saw the poor with nothing to eat,

You laid your wealth at the disciples feet,
And gave them more than a prayer or a tract.

I
You have a faith that w ill not tolerate 

The boastful and exclusive v iew ,
That God is the possession of the chosen few 

W ho claim to hold the key to heaven's gate.

Your religion thrives on servitude,
Taking the shadow though chosen first 

You bowed to Paul for better or for worse 
And never let it change your cheerful mood.

W hen you say you are a Christian , I believe,
For you care about the weak and the oppressed, 

Because of you the underdog is blessed,
And the burdens of the friend less, you relieve.

This w eek we meet a very 
special man named Barnabas. 
The name Barnabas means, 
“ Son of encouragem ent" (Acts 
4 :36). No name could be 
more fitting for this humble 
hero who took it upon him 
self to becom e the friend of all 
who were discouraged, de
pressed or d ispossessed. He 
shared his wealth with the 
needy. He saw great potential 
in Paul and Mark when others 
had rejected them . He was later 
w illing  to give up the spotlight

of leadership to Paul, and step 
into the shadow as a sup
porter, w ithout damaging his 
ego or becoming jealous. He 
played a significant role in 
breaking down the barriers 
between Jew and G entile , 
which had been erected by 
Jewish exclusiveness. He is a 
man who deserves much more 
attention that we usually give 
him , for like another ancient 
Jew , "though he was rich , for 
the sake of others he became 
poor."

Steve Daily is cam pus chaplain at Loma Linda
University, La Sierra Cam pus.
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Profile of an Early
Christian Leader by Jam es Hayward, Jr.

LOGOS As a New Testam ent personality, Barnabas is not a center-stage fig
ure. Most references to him relate to experiences he shared with his 
com panion, the apostle Paul. O f the duo, Paul was the more prom i
nent ind ividual, the spokesman (Acts 14:12) and the w riter of epistles.

But there can be no doubt that Barnabas him self made important 
contributions to the fledgling Christian com m unity. Acts 11:22 re
ports that “ he was a good man, full of the Holy Spirit and of faith" 
(NEB). Before associating with Paul he demonstrated his com m it
ment and generosity by presenting the proceeds from a personal real 
estate sale to the apostles (Acts 4 :36 , 37). Significantly, it was Barna
bas who took the initiative to search out Paul (Acts 11:25), thus com 
mencing a long and productive relationship.

Barnabas was an aggressive w itness to the Good News and an en
couragem ent to believers. "When he . . .  saw the divine grace at work 
[in Antioch], he rejoiced, and encouraged them all to hold fast to the Lord 
with resolute hearts" (Acts 11:23, NEB). “ For some time Paul and Barna
bas stayed on [at Iconium] and spoke boldly and openly in reliance on the 
Lord" (Acts 14:3, NEB). “ [The Jerusalem church councill listened to Bar
nabas and Paul as they told of all signs and miracles that God has worked 
among the Gentiles through them" (Acts 15:12, NEB).

As Barnabas, Paul, and countless Christians since have d iscovered , 
spreading the Good News can precipitate unexpected and often un
settling situations. For exam ple, in Lystra Paul had healed a faith- 
filled cripple . In ecstatic w onder the polytheistic town folk presum ed 
the preachers to be gods come down to earth addressing Paul as 
M ercury and Barnabas as Jupiter. Some even suggested that sacri
fices be offered to them . But despite their divine treatm ent the apos
tles adamantly proclaim ed their total humanness to the disappointed 
people (Acts 14:12-14).

The close relationship between Barnabas and Paul was not w ithout 
its problem s. O nce a question arose as to whether Jewish Christians 
should associate with uncircum cised Gentile believers. Cephas (or 
Peter) had custom arily eaten with the G entile converts. “ But after 
certain friends of James arrived he stopped doing this and kept away 
from them altogether for fear of the group that insisted on circumcision" 
(Gal. 2:12, 13, Jerusalem Bible). O ther Jews, including Barnabas, 
jo ined Cephas in this pretense. This presum ably created strains in 
the relationship between Barnabas and the more radical Paul, who 
years later rem arked that “even Barnabas . .  . played false like the rest" 
(Gal. 2:13, NEB). A

But the sharpest conflict between the two apostles developed over 
John M ark, cousin of Barnabas. John Mark had deserted his com pan
ions on a previous m issionary journey. So when plans for another 
trip developed, Paul had no intention of including John M ark. How
ever, Barnabas felt his cousin deserved a second chance. “After a vio
lent quarrel they parted company . . . "  (Acts 15:39, Jerusalem Bible.

The Paul and Barnabas evangelistic team thus came to an abrupt and T 
not too happy end. But the falling out failed to dampen the m issionary 
zeal of e ither individual. “ Barnabas took Mark with him and sailed for 
Cyprus, while Paul chose Silas . . .  and travelled through Syria and Cilicia 
bringing new strength to the congregations" (Acts 15:40, 41, NEB).

□  May 9
Monday
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A Man Who Thought
by Steve Daily the Best

The most effective way to self-destruct in life is constantly to dwell 
on the negative. It is something we are all naturally inclined to do as 
sinful human beings. It is so much easier to see the faults and 
shortcom ings in others than it is to look for their good qualities and 
affirm the positive. Unfortunately , even the waters of baptism do not 
cure the temptation to "speak evil of one's b rother". From my own 
pastoral experience , I know  of no greater problem in the Christian 
church then the division and hard feelings which result from nega
tive gossip, back-biting and criticism  expressed by church members.

Ftere again, the life of Barnabas offers us a shining example of what 
practical Christian ity is all about. Barnabas not only looked for the 
good in others, but he found the good when all others were focusing 
on the obviously negative qualities in certain ind ividuals. The fo llow 
ing paragraphs, written by Ellen W hite , describe two such encoun
ters in the life of Barnabas w hich deserve our consideration.

"Barnabas, who had liberally contributed of his means to sustain 
the cause of Christ and to relieve the necessities of the poor, had 
been acquainted with Paul when he opposed the believers. He now 
came forward and renewed that acquaintance, heard the testim ony 
of Paul in regard to his m iraculous conversion, and his experience 
from that tim e. He fu lly believed and received Paul, took him by the 
hand, and led him into the presence of the apostles."1

"There  was a sharp contention between Paul and Barnabas con
cerning M ark, who was still anxious to devote him self to the work of 
the m inistry. Paul could not excuse in any degree the weakness of 
Mark . . . and urged that one with so little stamina was unfit for the 
gospel m inistry . . . Barnabas, on the other hand, was inclined to ex
cuse M ark, who was his nephew, because of his inexperience. He 
felt anxious that he should not abandon the m inistry, for he saw in 
him qualifications for a useful laborer in the cause of C h rist ."2

In both of these cases Barnabas stood in the face of popular opin
ion to affirm the good in individuals who were d isliked and dis
trusted. Had he not taken these stands, it is possible that we never 
w ould have heard of Paul or M ark. Paul was known only as a persecu
tor and m urderer of Christians when Barnabas chose to embrace him 
with his trust. And Mark had proven him self a coward and quitter 
when Barnabas elected to oppose his closest friend Paul, who was 
much more intolerant, in order to give Mark the second chance he so 
desperately needed. In both cases Barnabas was right. His risks paid 
off by producing two of the greatest w itnesses in the history of the 
early Christian Church .

We all need Barnabases at times in our lives. People who w ill en
courage us and support us even during the most difficult times. 
Make a list of the people you can think of in your life who have been 
Barnabases to you . How many do you count? Now list the people that 
you have been a Barnabas to. W hich num ber is greater?

TESTIMONY
Key text:
1 T hessa lo n ians  
5:19

“Barnabas  
stood in the 
face of
popular opinion 
to affirm 
the good in 
individuals 
who were  
disliked and 
distrusted.”

1. S k e tch e s from the 
L ife  o f Paul, p. 36
2. Ib id., 48

Steve Daily is cam pus Chaplain at Loma Linda Uni
versity, La Sierra Cam pus.
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He Delighted 
in Service By William Barclay

EVIDENCE
Key text: 

A cts 4:32-37

“Are we going 
to live on the 

principle that it 
does not matter 

what happens to 
others so long 
a s long a s we 

are comfortable 
and at e a s e ? ”

Excerpted from William 
Barclay, G o d 's Young  
Church  (Philadelphia : 

W estm inster Press, 
1970), pp. 89-90.

□  May 11
W ednesday
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The early church was a society in which people knew the joy of 
sharing things. No man who had enough could bear to see someone 
else having too little and so they pooled all they had and shared it 
w ith each other. Barnabas, we are to ld , was a Levite. That in itself is 
suggestive. The Levites' w ork was in the Tem ple , but it was work 
w hich was seldom seen. It was the priests who occupied the lim e
light. It was the priests who carried out the great sacrifices w hich ev
eryone could see and adm ire. The duty of the Levites was to sweep 
the floors, to open and shut the doors, to act as tem ple po lice , to do 
all the menial jobs in the holy place. But they were proud to do it 
because they were doing it for God.

In the Roman Empire the greatest honour that a city could have was 
to house the temple where Caesar was worshipped as a God. The 
title that such cities received was the G reek word N eoko ros, w hich 
means tem ple-sw eeper. They felt it an honour to be the temple- 
sw eeper of the sacred shrine of Caesar. That is what the Levites felt 
about their work for G od, and Barnabas was a Levite. He was from 
the beginning a man whose one delight was to serve. Now Barnabas 
was a wealthy man who had a large estate. But he looked around 
upon his needy fe llow  human beings and saw many of them who 
w ere slaves, many of them who were poor, many of them who were 
hungry. Thereupon the kindly Barnabas made a decision , He sold his 
land and took the money and laid it at the disciples' feet and told 
them to use it to help others who never had enough.

W e must all th ink what we are going to do w ith our possessions. 
Are we going to keep them all to ourselves? Are we going to live life 
only to see how much we can get out of it? Are we going to live on 
the princip le that it does not matter what happens to others so long 
as we are comfortable and at ease? To be honest, that is what most 
people do. O r are we going to say, w hatever I have, God gave it to 
me not to keep, but to share? Are we going to think more of what 
others have not than of what we have? That is what Barnabas d id , and 
that is what Jesus did. If we are to be like Barnabas and Jesus, to give 
and not to get w ill be our motto.

William Barclay w as an author, theologian, and
Professor of Biblical Criticism  at G lasgow  Univer
sity until his death.



He Played the Second
by Steve Daily ________ Fiddle Well

The average college freshman who has taken an introductory HOW TO 
course in psychology can probably quote to you Abraham M aslow's ^e y (ext : 
hierarchy of basic human needs: 1) physiological, 2) safety, 3) love phillipians 
and belonging, 4) self-esteem , and 5) self-actualization. Today, there 
is a trem endous em phasis in Am erica on self-assertion, self-realiza
tion , self-actualization. Self-oriented programs and books abound 
which promise to bring greater happiness and fu lfillm ent to those 
who take them seriously . Everyone seems to be concerned so much 
about meeting their own individual needs, that we have become the 
most narcissistic or self-centered culture in the w orld .

There is a basic problem w ith these so-called philosophies of self.
Jesus identified that problem by saying that you cannot find yourself 
by seeking for self (see Mark 8:35). Jesus, in fact, spoke of a basic 
human need that M aslow never listed in his h ierarchy. It is the need 
w h ich , if met, w ill bring the greatest rewards and fu lfillm ent in life.
This need is the need to love others with an unconditional love. He 
who loses his life , in total com m itm ent to loving God through hu
manity, w ill find it.

The life of Barnabas offers us a beautiful picture of unselfish love.
As we have already noted in our study this w eek , Barnabas dem on
strated an unconditional love for the poor, the needy, and the op
pressed by selling his own land and giving the money to meet their 
needs. He dem onstrated an unconditional love for the underdog by 
sticking up for Paul and Mark when no one else wanted to trust them 
or believe in them . And finally , in Acts 13, Barnabas demonstrates a 
third kind of unselfish love.

In this chapter it is clear that at the beginning of his m inistry, Bar
nabas is the one in charge. His name comes first, it is Barnabas and 
Paul (Acts 13 :2), not the other way around. He in fact had chosen 
Paul to be his com panion. But by the time they have completed their 
work together in Cyprus, it is no longer Barnabas and Paul, but Paul 
and his company (Acts 13:13). Paul is now in the lead and Barnabas is 
not m entioned. There is nothing more difficult than to accept the 
role of playing second fiddle once you have been number one. Yet 
Barnabas does not offer a word of criticism  or com plaint. Rather, he 
supports Paul and loves Paul as his closest friend . Here is a man who 
knows what practical Christianity is all about, for he had discovered 
the secret of unconditional love.

But the practical question that we need to consider is, how will we 
find this secret? How w ill we become more loving, giving, unselfish 
human beings? W e have already acknowledged the fact that there is 
no natural im pulse in man w hich leads him to this discovery. By na
ture we hate our fe llow  men and w om en. But when we become self
condem ned by the cross of Christ we w ill respond to Him through 
other human beings. If we do not see God in the fe llow  human be
ings that we encounter every day in our lives we w ill not find him at 
all. As Christians, the most practical concept that we can grasp is that 
our love for God is reavealed precisely in the way we treat each 
other.

Steve Daily is cam pus chaplain at Loma Linda
University, La Sierra Cam pus.
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He Rejected the 
Shut Door by Steve Daily

OPINION
Key text: 

Acts 10:34, 35

“ Like the early 
Christian church 

had done, 
Adventists 

gained a new 
and broader 

understanding 
of salvation  

and God’s  love.”
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The first Christians were Jewish Christians who had a rather limited 
concept of salvation and God's universal love. The Jews believed that 
they alone were God's special chosen people, and that all Gentiles 
were unclean unless they became proselytes or converts to Judaism . 
This attitude carried over into the early Christian church and caused 
some rather significant problem s.

According to Acts 10, Peter was the first Jewish Christian to chal
lenge the validity of this "shut door" attitude towards the G entiles, 
and he did so only because of a direct vision from G od. But it was in 
Antioch , the third greatest city in the world at that tim e, that Ch ris
tians as a group began to proclaim the gospel message in an unlim 
ited way to Gentiles as well as Jews. W hen the church in Jerusalem  
got w ind of this departure from church policy and tradition they de
cided to send a representative to investigate the situation.

It is here that the church in Jerusalem made a very w ise choice. 
They decided to send Barnabas (Acts 11:19-29) to check out the unor
thodox practices w hich they had heard about in Antioch so that he 
could return with a full report of the situation. W hen Barnabas ar
rived in Antioch and saw how the form er religious and racial barriers 
which had been maintained by the church had now been broken 
dow n, he did not hesitate for a moment but im mediately rejoiced 
with his fe llow  believers and praised the Lord for this broader under
standing of salvation and God's universal love. Barnabas didn't waste 
any tim e. He rejected the old closed door view  of salvation and advo
cated the new "open door" policy towards the Gentiles w hich would 
eventually gain full acceptance in the Christian church , although 
some would strongly oppose it.

In early Adventist history there was also a problem w ith a "shut 
door" v iew  of salvation that plagued and hindered the com m unity 
for several years. From 1844 to at least 1850, nearly all of our early 
pioneers including Ellen W hite believed that probation had closed 
and the door of salvation had been shut on O ctober 22,1844. Such a 
view  led to a very exclusivistic form of religion which prevented the 
com m unity from becoming actively invloved in evangelism , meeting 
the social needs of the w orld , and initiating a program of world mis
sion.

Fortunately, Ellen W hite and the other pioneers recognized that 
they had m isinterpreted the w ill of God, and rejected the shut door 
mentality in the early 1850's. Like the early Christian church had 
done, Adventists gained a new and broader understanding of salva
tion and God's love. As the church became less exclusive in its un
derstanding of Christianity, it began to realize trem endous growth.

In life , as well as in the church , we find these same two kinds of 
people, m entalities and attitudes. There are those who shut doors 
and those who open them . There are people who are quite content 
with their own little clique, club , organization, or group of friends, 
and who make it a point to never welcom e outsiders or strangers. 
Then there are others who have open hearts and open arms which 
make inclusive circles rather than exclusive c irc les. W hat sort of c ir
cles are we making?

Steve Daily is cam pus chaplain at Loma Linda uni
versity, La Sierra Cam pus.



1 . Was Barnabas being naive when he sold his land and laid the REACT 
money at the discip les' feet? W ould you do the same today, espe- Lesso n  7 
da lly  in the light of the church's recent problem s with financial 
investments?

2. The early church pooled its resources and gave to each according 
to his need. Does this mean that God prefers a socialistic struc
ture to capitalism? If not, what does it mean and what are the im 
plications for us today?

3. The unselfish love w hich Barnabas exem plified contrasts quite ob
viously with the self-centered emphasis in our culture today.
W hat can Adventist college students as a group do to combat the 
selfishness of this generation? Do you have any practical sugges
tions?

4. a) Have we as Adventists rejected the "Shut D oor" mentality as 
thoroughly as Barnabas did? O r are we still attempting to outgrow 
the problem  of exclusivness in the church today?
b) Is it possible to define the term "Rem nant" in an inclusive 
rather than an exclusive sense (See O pinion)? Explain why or w hy 
not.

5. Barnabas' trait of standing up for the unliked and untrusted was 
vital to the success of the early church (see Testim ony). Discuss 
specific situations in which the gospel may call us to take the side 
of the unpopular or distrusted, w hether it be in the setting of 
school, church , or society in general. W hat might be the positive 
consequences for taking such stands today?

6. Barnabas risked his life for the sake of Jesus Christ (Acts 15:25-26).
Does this level of courage and comm itm ent hold meaning in a 
time and place where Christianity is not being persecuted? Explain 
why or w hy not.
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by Carla Freem an

Twentieth- 
Century Abigail?

Maria heard som eone w h is
pering her name as she went 
about closing the largest 
drugstore in the toughest sec
tion of New York C ity. She 
spun around and met the 
scared eyes of Ben ji, the head 
c lerk . He glanced w arily over 
his shoulder as he w ent on 
w hispering , "M aria , we are in 
trouble! Your husband, Anto
nio , insulted Bronte, the most 
powerful gang leader in the 
w hole area. I can hardly believe 
he did it, because he knows 
that Bronte's gang has totally 
protected us from robbery for 
the past three yea rs ."

M aria could see out of the 
corner of her eye that Antonio 
was sm iling as he slouched 
over his pot belly w hile  sitting 
at his desk tallying the day's 
profits. She qu ick ly stepped 
into the storeroom  and mo
tioned for Benji to fo llow .
"N ow  tell me exactly what 
happened ," she dem anded. 
Benji's w hole body trembled 
as he blurted out what he 
knew . He told her about the 
v io lent gang war that had 
erupted the night before and 
how many of Bronte's guys had 
been cut and wounded se
vere ly . Bronte had sent some of 
his gang to ask Antonio for 
some first aid supplies but An
tonio had refused to help .

Even as Benji spoke Maria's 
face saddened as she thought 
of the pain that such a rebuke 
must have brought to Bronte. 
She rem em bered the peace of 
the last three years since his 
gang had moved to their part of 
the C ity. Bronte was different 
as a gang leader— in fact he had 
provided more protection to 
the local businesses than the 
w hole police force . Benji in

terrupted her th inking as he 
continued, "The  worse part is 
that Bronte and 15 members 
of his gang had taken a blood 
oath that the rest of the gang 
w ill kill them if they do not kill 
all your fam ily and employ
e es ."

Maria lost no tim e! She 
moved rapidly with a smooth
ness and grace that matched 
her rem arkable beauty. She 
gave Benji instructions to 
bring the panel truck to the 
back door and to bring two 
stock boys. W hen the truck was 
loaded she took the wheel as 
Benji and the stock boys 
hopped in the back. She 
drove d irectly to the gang's 
headquarters and instructed 
her helpers to wait.

Even careful planning could 
not have prepared her for the 
spectacle that met her when 
she stepped quietly into the 
fourth floor hideout. Here 
w ere sixty young men and boys 
in the middle of sharpening 
knives and placing silencers on 
rifles. Bronte, h im self, had 
just stood up in the middle of 
the room— his body looking 
lumpy from all the concealed 
weapons— and he was shout
ing, " It 's  been useless— all my 
watching over this fe llow 's 
property. I want you to prom
ise me that you w ill kill me if I 
do not personally kill Antonio 
and his fam ily ."

M aria moved forward and 
in quietness said, "B ronte , I'll 
take the blame for all of this. I 
was not there at the time of the 
request, but I am w illing to be 
responsible. Even now God is 
using me to stop you from 
acting foo lish ly . . . . "

W ould we say she was 
crazy?

At the time of this writing, Carla Freem an w as  
Lead Teacher at Loma Linda University’s  Learn
ing Advancem ent Program.

INTRO 
DUCTION
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Conciliation 
For a Crisis by Paul Hood

LOGOS Nabal and Abigail seem a strange match indeed. Imagine a woman
of such beauty, tact and intelligence (who could ask for more?) mar
ried to a lout like that!

David could easily have exacted payment for the protection his 
presence afforded w hile Nabal's flock grazed near David's camp. A 
few shepherds with slings and staves would hardly argue with the six 
hundred swords in David's band. But, assuming an ordinary measure 
of gratitude and common courtesy on the part of Nabal, David po
litely asks for a gift instead (see 1 Sam. 25:6-8).

Nabal's rude reply (vs. 10-11) shows that he lacks not only these 
qualities, but common sense as w ell. His churlish behavior puts his 
entire household in jeopardy. Abigail, on the other hand, dem on
strates an admirable talent for dealing with sticky situations. She 
knows how to speak diplom atically. And she knows when swift ac
tion is called for. Fortunately, Nabal's shepherds know the score and 
one approaches Abigail w ith this warning: "  'David sent messengers 
from the wilderness to ask our master politely for a present, and he flew 
out at them. . . . Think carefully what you had better do, for it is certain 
ruin for our master and his whole family. He is such a good-for-nothing 
that it is no good talking to him' " (1 Sam. 25:14, 17, NEB).

Abigail wasted no time in indecision ; and it was a good thing be
cause when David's men returned with Nabal's reply, his response 
was "  'buckle up your swords, all of you.' So they buckled on their 
swords and followed David, four hundred of them, while two hundred 
stayed behind with the baggage" (vs. 13, NEB).

M eanwhile "Abigail hastily collected two hundred loaves and two 
skins of wine, five sheep ready dressed, five measures of parched grain, a 
hundred bunches of raisins, and two hundred cakes of dried figs, and 
loaded them on asses" (Vs. 18-19, NEB).

W ithout telling her husband, she rode out to intercept David and 
when she saw him "she dismounted in haste and prostrated herself be
fore him, bowing low to the ground at his feet" (vs. 23, NEB). This was no 
time to stand on her dignity! And her words to David were like oil on 
troubled water. "  'Let me take the blame, my lord . . . [T]ake [no] notice 
of this good-for-nothing. . . .  [T]he Lord has restrained you from 
bloodshed. . . .  Here is the present which I, your humble servant, have 
brought; give it to the young men under your command.. .  . [T]here will 
be no reason why you should stumble . .  . because you have shed innocent 
blood. . . . '  " (vs. 23-31, NEB). The whole appeal is beautifully done 
and David relents. 1

Having averted certain disaster, what does Abigail find when she 
returns home? Is Nabal preparing the defense against the attack he 
should have known would come? "She found Nabal holding a banquet 
. . .  so drunk that his wife said nothing to him, trivial or serious until day
break" (vs. 36, NEB). Nabal obviously didn't deserve what he had, and 
in a few  days "the Lord struck him again and he died. . . .  So Abigail 
made her preparations with all speed and, with her five maids in attend- ,
ance, accompanied by David's messengers, rode away . . .  and she be
came David's wife" (vs. 42, NEB).

□  May 16
Monday
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Paul Hood is a nursing student at Union College in 
Lincoln, Nebr.



by Rick Williams

Leave a 
Track of Light

David was deeply moved by the dem eanor, countenance and 
words of Abigail. As Ellen W hite describes it, "These words could 
have come only from  the lips of one who had partaken of the wisdom 
from above. The piety of Abigail like the fragrance of a flower, 
breathed out all unconsciously in face and word and action. The 
Spirit of the Son of God was abiding in her soul. Her speech, 
seasoned with grace, and full of kindness and peace, shed a heavenly 
in fluence. Better im pulses came to David, and he trem bled as he 
thought what might have been the consequences of his rash pur
pose. 'B lessed are the peacem akers: for they shall be called the ch il
dren of God' M atthew 5 :9 . W ould that there were many more like 
this woman of Israel, w ho would soothe the irritated feelings, pre
vent rash im pulses, and quell great evils by words of calm and well- 
directed w isdom .

"A  consecrated Christian life is ever shedding light and comfort 
and peace. It is characterized by purity, tact, sim plicity, and usefu l
ness. It is controlled by the unselfish love that sanctifies the influ
ence. It is full of C h rist, and leaves a track of light w herever its pos
sessor may go. Abigail was a w ise reprover and counselor. David's 
passion died away under the power of her influence and reasoning. 
He was convinced that he had taken an unwise course and lost con
trol of his own sp irit."1

For many of us there is significant risk involved in stepping in to 
someone else's life for the purpose of helping them to im prove their 
thinking and behavior. Ellen W hite indicates that the motive of one's 
own heart must be that of love if this is to be successful. " It  is a very 
delicate thing to deal w ith human m inds. You may stand up stiffly, 
and never, never, soften their hearts; or you may come close to the 
afflicted soul and w ith a heart full of love lead him away from the 
enem y's battleground, not drive him there and leave him there to 
become the sport of Satan's tem ptations."2

"W e may never know  until the judgm ent the influence of a kind 
considerate course of action to the inconsistent, the unreasonable, 
and the unworthy. If after a course of provocation and injustice on 
their part, you treat them as you would an innocent person, you even 
take pains to show them special acts of kindness, then you have 
acted the part of a Christian ; and they become surprised and 
asham ed, and see their course of action and meanness more clearly 
than if you plainly stated their aggravated acts to rebuke them ."3

Rick Williams is Director of Adm issions and
Recruitment at Loma Linda Univeristy’s  La Sierra
cam pus and asso ciate  professor of counseling.

TESTIMONY
Key text: 
Proverbs 
17:17, 27

“Would that 
there were 
many more 
like this 
woman of 
Israel, 
who would 
soothe the 
irritated 
feelings, 
prevent rash  
im pulses, and 
quell great 
evils by words 
of calm  and 
well-directed 
wisdom .”

1. Patriarchs and 
Prophets, p. 667.
2. Letter 102,1897. 
(Mind, Character, and 
Personality, 1977, p. 
435).
3. Letter 20, 1892. 
(M edical M inistry, p. 209, 
210, or Mind, Charac
ter, and Personality, 
1977, p. 432).

□  May 17
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To Risk 
Takes Meaning by Linda Hoey

EVIDENCE
Key text: 

Rom ans 8:28

“Given an 
ultimate 
security 
in God’s 

eternal love 
. . .  a man 

can forget 
his own 

welfare and 
for the 

first time 
look at his 

neighbor 
free from the 
gnawings of 

self-concern.”

1. From Shantung Com
pound  by Langdon 

Gilkey, p. 234, copyright 
© 1966 by Langdon 

G ilkey. Reprinted with 
perm ission from 

Harper & Row, Pub lish
ers, Inc. 

2. Ibid, p. 238 
3. Ibid, pp. 241-242.
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Abigail's ability to create her fascinating relationship w ith David is 
predicated on two components— actual interpersonal sk ills  and a 
w illingness to risk using them . In Shantung C om pound, a book de
scribing his experience in a Japanese prison camp during W orld W ar 
II, Langdon G ilkey discusses the spiritual meaning foundational to 
taking the risks that build relationships.

“ The ultimate concern of each man must raise him above his 
struggles with his neighbor instead of making these conflicts more 
bitter and intense. G iven an ultimate security in God's eternal love, 
and an ultimate meaning to his own small life in God's eternal pur
poses, a man can forget his own welfare and for the first tim e look at 
his neighbor free from the gnawings of self-concern.

"From  this we can perhaps now see what the man of real faith is 
like . He is the man whose center of security and meaning lies not in 
his own life but in the power and love of G od, a man who has surren
dered an overrid ing concern for him self, so that the only really sig
nificant things in this life are the w ill of God and his neighbor's w e l
fare. Such faith is intim ately related to love, for faith is an inward se lf
surrender, a loss of self-centeredness and concern which transform s 
a man and frees him to love ."1

"The  question of the ultimate meaning of life , and so of it's h istori
cal context, is always posed when the mortality of human schem es of 
order is revealed, and when as a consequence the normal meanings 
of daily life are threatened or destroyed . . .  it fo llows that to live 
with courage, serenity, and real love of life in the midst of such un
certainty is a difficult task ."2

"O u r particular jobs of salesman, professor, or senator may prove 
useless in a camp or even in the next historical moment. But our 
neighbor is always with us, in the city, in the country, or in the camp. 
If the meaning of life on its deepest level is the service of God— 
w hich in turn means the service of the neighbor's needs and fe llow 
ship with him— then this is a task that carries over into any new  situa
tion. The creation and preservation of life so that it may be enjoyed 
by all, the developm ent of com m unity in the direction of justice , the 
satisfaction of the needs of all our fellows through some practical 
w ork w ell done, and fina lly the creation of fe llow ship w ith others— 
these fundamental tasks, communal expressions in each case of the 
love of one's neighbor, are present in any historical situation. In each 
circum stance they call for courage, integrity, self-sacrifice, energy, 
and intelligence: and on them depends the life of civilization .

"O n  these two bases, therefore—the universal lordship of God 
and the universal presence of the neighbor with whom we can estab
lish com m unity— a significant vocation or task with religious roots 
cannot be removed by the ups and downs of historical fo rtune. On 
these term s, it is possible to be realistic w ithout fear about our own 
mortality and that of the things we love, and to affirm w ithout fanati
cism our life and its values. Such deep-seated security about our own 
fate in G od, plus a forthright allegiance to what we value and support 
in the w orld , w ill be increasingly necessary for our culture in the 
years ahead ."3

Linda Hoey is an adm issions counselor at Loma 
Linda University and a doctoral candidate in psy
chology at United States International University.



by Rick Williams

The Joy 
of Lex

For a recent birthday my sister gave me a book entitled The Joy o f  
Lex , 1 a masterful compilation of serious and hum orous ways in which 
we enjoy using w ords. In developing interpersonal skills we are most 
conscious of the joy and sorrow that our words can bring to relation
ships. The first of the fo llow ing five points on "how  to " develop posi
tive relationships is not, how ever, specifically related to w ords.

1. Develop positive non-verbal communication. Go to any party or 
meeting in which you have an opportunity to mingle and talk with 
others and you w ill know w ithin five minutes whether a person likes 
you or not— regardless of w hether or not they have verbally ind i
cated that they do. W e are masters at hearing what a person is telling 
us by the m anner in which they talk (para-language) and by the 
movements and positioning of their body w hile  they are talking 
(k inesics). Very few  of us are proficient in lying non-verbally. Conse
quently, the extrem e importance of developing a positive attitude 
toward all of God's people is critical to the genuine com m unication 
for which we all strive.

2. Recognize the equality of all people. Related to item num ber one 
is the necessity of recognizing that every person with whom  I talk is 
of equal value to m yself. If I do not believe this I w ill begin to struc
ture my conversation with criticism s and condescensions that w ill se
riously inhib it the developm ent of a meaningful relationship.

3. Incorporate the seven facilitative characteristics of a helping rela
tionship. As elaborated on by Gerard Egan, these include important 
interpersonal skills such as empathy, respect, genuineness, con
creteness, confrontation, self-d isclosure, and im m ediacy.2 It is well 
worth our time to evaluate our current com m unication and see the 
degree to which we use these concrete skills that build relationships.

4. Make "I" statements. An "I" statement is a statement about the 
way I fee l and it usually contains an elem ent that indicates how an
other person's behavior has contributed to those feelings. I always 
have the right to feel even though my feeling may not be a good one. 
By stating how I feel and w hy, i.e . " I am scared because it is hard for 
me to be home a lo n e ,"  I allow other people to take responsibility for 
their own actions but at the same time I give them inform ation so that 
they could change their action if they w ished to help me out. " I "  
statements replace "You  should" and "You  are" statements and sig
nificantly im prove everyone's ability to perceive them selves as 
equals and im portant.

5. Be willing to confront. Many of us do not confront effectively 
because we do one of two things. Either we pretend that a problem 
does not exist until we are totally incensed over the issue (non-asser- 
tive) or we overreact by demeaning another person and their ability 
to th ink and behave appropriately (agressive). Many relationships 
can continue on a superficial level w ithout confrontation but there 
are virtually no deep meaningful relationships that continue without 
a w illingness to confront one another.

As one looks through the story of Abigail and David it is evident 
that she used many of these important skills— and in a few  moments' 
time began a relationship that lasted a lifetim e.

Rick W illiams is Director of Adm issions and
Recruitment at Loma Linda University’s  La Sierra
cam pus and asso ciate  professor of counseling.

HOW TO
Key text: 
Proverbs 11:9

“There are  
virtually 
no deep  
meaningful 
relationships 
that continue 
without a 
w illingness 
to confront 
one another.”

1. Gyles Brandreth,
The Jo y  o f Lex , (New 
York : William Marrow 
and Company, 1980).
2. Gerard Egan , The 
Sk illed  Helper: A M odel 
fo r System atic Helping  
and In terpersonal Relat
ing, (Monterey: 
Brooks/Cole Publishing 
Co ., 1975.)

□  May 19
Thursday
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Only Three To 
Make or Break by Rick Williams

OPINION
Key text: 

Philippians 
4:11-13

“Abigail did 
not shrink 

from the task  
ahead of her 

because  
she might 

not do it 
perfectly.”

1. Susan R . Walen, Ray
mond DiGiuseppe, and 

R ichard L. W essi er, A 
Practitioner's G uide to 
Rational-Em otive Ther
apy, (New York : Oxford 
University P ress), 1980.

□  May 20
Friday
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Albert Ellis , the developer and chief proponent of Rational Emotive 
Therapy, believes that there are basically only three beliefs that a per
son has that make or break relationships.1 These beliefs each have a 
positive statement which leads to good mental health and good rela
tionships and a negative statement w hich causes the opposite.

DISRUPTIVE
1 . I m ust be loved and approved 

of by practically every signifi
cant person in my life—and if 
not, it's awful and terrib le.

2 . I m ust not make errors or do 
poorly, and if I do, it's awful 
and terrib le.

3. People and events sho u ld  al
ways be the way I want them 
to be.

HEALTHY
1. It's definitely nice to have 

people's love and approval—  
but I can still accept and enjoy 
m yse lf w ithout it.

2. Doing things well is satisfy
ing— but it's human  to make v 
m istakes, and I learn from 
them .

3. People and events are often 
going to be the way they are 
regardless of what I want 
them to be.

An evaluation of how Abigail used these three princip les lends '* 
some credib ility to Ellis' proposal. First of all, Abigail did not w hine or 
cry over the fact that David was planning to kill a major part of her " 
fam ily. She accepted herself as a valuable person in God's eyes and it 
gave her the strength to act courageously.

Secondly, Abigail did not shrink from the task ahead of her be
cause she might not do it perfectly. She did not need a w eek's notice 
so that she could practice her speech— rather she accepted the fact 
that she might make a m istake, and she could handle that. W e can 
often be comforted by the fact that Jesus can make up for our defi-  ̂
c iencies when we are doing our best.

Th ird ly , Abigail reacted in a sim ilar manner to the three H ebrew  , 
w orth ies who were thrown into the fie ry furnace when they said,
"  . . . the God we serve is able to save us from it, and he w ill rescue 
us from your hand, O  king. But even if he does not, we want you to 
know , O  king, that we w ill not serve your gods. . . . "  (Daniel 2:17- 
18, N IV ). Abigail was w illing to risk death with David and thus was 
clearly cognizant that the event may not be " ju st like she wanted it to »■ 
b e ."  To accept the third healthy belief takes considerable faith in 
God. O ne must truly believe that God has power to influence events V 
and protect us if it is His w ill

I submit that if a person truly believes the three healthy beliefs 
most if not all of the manipulative behavior and whining that disrupts 
our human relationships would be eradicated. *

Rick Williams is Director of Adm issions and
Recruitment at Loma Linda University’s  La Sierra
cam pus and associate  professor of counseling.



1 . How would you evaluate the ethics of David's behavior in this REACT 
w eek's story? Did he have a right to expect generosity from Nabal? Lesso n  8 
Was Abigail justified in not telling Nabal what she was doing?

2. W hy do you th ink Abigail was successful in changing David's in
tention?

3. Note the seven characteristics of a helping relationship discussed 
under point three of the How To article. How many of these did 
Abigail incorporate? In what way?

4. a) Do you agree with the How To author's argument that w illing
ness to confront is necessary to deeply meaningful relationships?
b) Should not Christians be peacem akers seeking to avoid con
frontation?
c) W hat possible benefits are there to confrontation?
d) W hat can we learn from the way Abigail handled her confronta
tions with David and Nabal?

5. W hat are the com ponents of real faith, as Langdon G ilkey de
scribes them in the Evidence article? In this w eek's story, how did 
the key characters— Nabal, Abigail and David— dem onstrate, or 
fail to dem onstrate these components?

6. This w eeks O pin ion suggests that acceptance of the three beliefs 
for healthy relationships in Rational Emotive Therapy would eradi
cate almost all disruption in interpersonal relationships. Do you 
agree? If not, what else would be necessary? Discuss w hether or 
not Abigail's behavior was in fact consistent with these three con
cepts.



Eliezer -Man of Responsibilrty •
"  'Praise be to the Lord, the God of my master Abraham , 
who has not abandoned his kindess and faithfulness to my 
master. As for m e, the Lord has led me on the 
journey to the house of my master's relatives"
(G enesis 24:27, N IV ).

Lesson 9, Mav 22-28



Chickens. Camels
by Myron Widmer

The sum m er's highlight of 
my younger years was our fam
ily's two-week vacation on my 
grandparents' farm in Ne
braska. The usual drive across 
Am erica seemed to never end, 

^ yet, soon enough we were 
driving down the white-picket- 
fence-lined driveway leading 
into their farm .

The barn always looked the 
sam e, the old John Deere trac- 

v tor was still sheltered in the 
passageway of the corncrib ,

*  and new hay bales in the hay
loft were awaiting another " fo r
tress" to be built.

O u r vacation always seemed 
•' like a dream . It still does. It 

was a two-week delight! Even 
v  the feather-tick blankets were 

dreamland style as I sometimes 
had to share a bed, and cov
ers, w ith G randpa. I still re
mem ber craw ling out of bed 
early in the m orning, only to 
find I had missed helping 
Grandpa do the chores. But 
there were more chores to be 

.  done that my sister and I could 
do— like weeding the 160 

-* acres of sunflowers and smut- 
infested corn ears, feeding 
the ch ickens, and cleaning the 
barn.

W hen egg collecting time 
came each day, I w ould run 

** and get the old metal bucket 
and always receive Grandma's 

*  adm onition , "M ake  sure you 
get all of them , and don't 
drop the bucket. You 'll break 
th em ." Through the yard's 
swinging gate I w ent on a run 

.  4 to the white-painted wooden 
chicken house. Q u ietly  I tried 

^ to sneak into the house w ith
out the chickens noticing (it

and Eliezer
never w o rked !). And to the 
tune of unintellig ib le clucks 
and screeches, I claim ed all 
the white prizes I could find 
in the many straw nests. And I 
d idn't miss any though some
times Grandpa, w ith his hands, 
came to my rescue and 
chased a sharp-beaked setting 
hen off her nest so I could 
gather the eggs from under 
her. Carefully I laid each egg 
in the bucket and then made 
sure the latch was closed se
cure ly on the chicken house as 
I made my way back to the 
kitchen for Grandm a's approval 
of my w ork , and her hearty 
praise.

O nly once during all those 
sum m ers did I ever accidentally 
break some eggs— when I 
dropped the bucket too close 
the yard's gate. And oh, the 
mess! Yet sorting out and 
washing the remaining good 
eggs wasn't half as unpleasant 
as facing Grandm a with the 
bucket of broken eggs and fee l
ing as though I had let her 
and Grandpa down in fulfilling 
the responsibility they had 
given to me.

Servant Eliezer might have 
felt a sim ilar feeling if he could 
have looked months into the 
future and seen him self return
ing from Nahor w ith an extra, 
empty camel and no w ife for 
Isaac. As he accepted the re
sponsibility from Abraham of 
finding the next mother of the 
covenant race, Eliezer trusted 
in God to crown his 2400-mile 
journey with success, return
ing not with a "bucket of 
broken eggs" but with a cho
sen w ife for Isaac.

Myron Widmer is an associate  pastor of the Walla
Walla College Church.

INTRO
DUCTION

□  May 22
Sunday
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LOGOS

. Seventh-day Adventist 
B ible Commentary, 

Vol. 1, p. 360.

A Faithful Servant
A Syrian, born in the encampm ent of Abraham , Eliezer was in sole 

charge of Abraham 's possessions. Abraham had him made ch ie f ser
vant because of his faithfulness and reliability.

Abraham entrusted the important task of finding a suitable w ife for 
his son, Isaac, to Eliezer. Abraham called Eliezer to him and said, “ I 
want you to swear by the Lord, the God of heaven and the God of earth, *  

that you will not get a wife for my son from the daughters of the Canaan- 
ites, among whom I am living, but will go to my country and my own rela
tives and get a wife for my son Isaac" (Gen. 24:3, 4, NIV).

Eliezer then asked if he should take Isaac to Nahor in case the 
woman was unw illing to come back with him . Abraham knew that 
God had called him out of Mesopotamia and therefore fe lt that nei
ther he nor his son was at liberty to return, even for a v is it .1 Abraham * 
rep lied , "  'Make sure that you do not take my son back there. The Lord, 
the God of heaven, who brought me out of my father's household and my * 
native land and who spoke to me and promised me an oath, saying"To your 
offspring I will give this land"— he will send his angel before you so that 
you can get a wife for my son from there. If the woman is unwilling to 
come back with you, then you will be released from this oath of mine. ’ 
Only do not take my son back there' " (Gen 24:6-8, NIV).

Upon reaching the city of his master's people, Eliezer stopped by a v 
w ell and prayed to the Lord for w isdom  and guidance in choosing a 
w ife  for his master's son. ^

Eliezer was logical in his search fo ra  bride for Isaac. He didn't w an
der around thinking that God would m ysteriously show him "the 
o n e ."  He prayed for guidance from God to be revealed through prac
tical characteristics of a potential bride not through a magical sign. 
Then Eliezer prayed, "  'May it be that when I say to a girl, "Please let 
down your jar that I may have a drink," and she says, "Drink, and I'll water 
your camels too"— let her be the one you have chosen for your servant «
Isaac. By this I will know that you have shown kindness to my master' " 
(Gen 24:14, NIV).

Before Eliezer fin ished praying, a beautiful girl named Rebekah 
came out with a jar on her shoulder. W hen she offered to water the 
cam els, w hich was not a custom required, along with her offer to let 
Eliezer drink from her jar, he knew that God had answered his J 
prayers. In Rebekah he saw the golden traits of generosity and help
fu lness. *•

Eliezer not only prayed for guidance from God but he also ex
pressed his gratitude and thanks upon receiving it. He recognized * 
that it was only through the kindness and faithfulness of God that he 
was able successfully to carry out this challenging responsib ility.

" 'Blessed be the Lord/ he declared, ' . .  . who has not forsaken his 
steadfast love and his faithfulness toward my master. As for me, the Lord '
has led me in the way to the house of my master's kinsman" (Gen. 24:27, 
RSV).

Rebekah agreed to return with Eliezer and when Isaac saw her, he ,. 
"brought her into the tent, and took Rebekah, and she became his wife; 
and he loved her" (Gen. 24:67, RSV). i

S. D. P.

□  May 23
Monday
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selected by 
Myron Widmer Actions of Destiny

"H e  that is faithful in that which is least is faithful also in m uch ." 
Luke 16:10. The im portance of the little things is often underrated 
because they are sm all; but they supply much of the actual d iscip line 
of life . There are really no nonessentials in the Christian 's life . O ur 
character building w ill be full of peril w hile  we underrate the im por
tance of the little things.

"H e  that is unjust in the least is unjust also in m uch ." By unfaithful
ness in even the sm allest duties, man robs his M aker of the service 
w hich is His due. This unfaithfulness reacts upon h im self. He fails of 
gaining the grace, the power, the force of character, w hich  may be 
received through an unreserved surrender to God. Living apart from 
Christ he is subject to Satan's tem ptations, and he makes mistakes in 
his w ork for the M aster. Because he is not guided by right principles 
in little th ings, he fails to obey God in the great matter w hich  he re
gards as his special w ork . The defects cherished in dealing with life's 
m inor details pass into more important affairs. He acts on the princi
ples in w hich he has accustomed him self. Thus actions repeated 
form habits, habits form character, and by the character our destiny 
for time and for etern ity is decided.

O nly by faithfu lness in the little things can the soul be trained to 
act with fide lity under larger responsib ilities. God brought Daniel 
and his fe llow s into connection with the great men of Babylon, that 
these heathen men might become acquainted with the principles of 
true relig ion. In the midst of a nation of idolaters, Daniel was to rep
resent the character of God. How did he become fitted for a position 
of so great trust and honor? It was his faithfulness in the little things 
that gave com plexion to his whole life . He honored God in the sm all
est duties, and the Lord cooperated with h im .1

The divine command given to Moses found him self-d istrustful, 
slow  of speech , and tim id. He was overwhelm ed with a sense of his 
incapacity to be a m outhpiece for God to Israel. But having once ac
cepted the w ork , he entered upon it with his w hole heart, putting all 
his trust in the Lord. The greatness of his m ission called into exercise 
the best powers of his m ind. God blessed his ready obedience, and 
he became eloquent, hopeful, self-possessed, and well fitted for the 
greatest w ork ever given to man.

A man w ill gain power and efficiency as he accepts the responsib il
ities that God places upon him , and with his w hole soul seeks to 
qualify him self to bear them aright. However humble his position or 
limited his ability, that man w ill attain true greatness w ho , trusting to 
divine strength, seeks to perform his w ork with fidelity . Had Moses 
relied upon his own strength and w isdom , and eagerly accepted the 
great charge, he w ould have evinced his entire unfitness for such a 
w ork . The fact that a man feels his weakness is at least some evidence 
that he realizes the magnitude of the w ork appointed h im , and that 
he w ill make God his counselor and his strength .2

Myron Widmer is an A ssociate  Pastor of the Walla
Walla College Church.

TESTIMONY
Key text:
Luke 16:1-13

“Our character 
building will 
be full of 
peril while we 
underrate the 
importance of 
the little things.”

1. C hrist's O bject L e s
so n s , p. 356.
2. Patriarchs and 
Prophets, p. 255.

□  May 24
Tuesday
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The Covenant Link by Jon Dybdahl

EVIDENCE The 67 verses of Genesis 24— the longest chapter in the first three 
Key text: books of the Bible— tell the story of Eliezer's match-making journey.

1 Chronicles W hy is this tale so important that it takes two or three times the space 
29-18 t*1e average chapter in Genesis? A definitive answer to this ques

tion is not possible, but some suggestions can be helpfu l.
In the Bible story, Isaac is never as crucial a character as his father# 

Abraham or his son Jacob. These two both merit more space in the 
biblical record than Isaac. Yet, Isaac does form the vital link between ' 
them . His im portance lies in being a valid transm itter of the covenant 
prom ised. Isaac's own credentials are im peccable. He is the prom 
ised heir, the son of Abram and Sarah. The Genesis 24 story estab
lishes Rebekah's position as a worthy w ife for Isaac and m other for 
Jacob. She comes from Abraham 's own family and is also the result of 
a search of faith. The whole book of Genesis gives a major place to 
the wom en who are the w ives of the patriarchs. They are major rather x 
than m inor characters and are seen as necessary to the w hole story of 
the covenant people.

“God ca res Two major them es pervade the story of Eliezer's search for a w ife 
enough about fo r Isaac. The first is the guiding providence of God. There are no 

who Isaac  ftashy m iracles or fire  from heaven. Through prayer and God's quiet 
m arries to lead action in the sphere of man's everyday activities, E liezer finds the y- 

Abraham ’s  r'§bt girl for Isaac. God cares enough about who Isaac m arries to lead 
em issary Abraham 's emissary in a very specific way.
in a verv secor|d major them e is faith . The O ld Testament concept of

specific wav *ait̂ is ̂ est eP itom 'zec* in our word faithfulness. Abraham , Eliezer, 
and Rebekah are seen as examples of this steadfast faith fu lness. Even 
though he is nearing death, Abraham sends the most-trusted servant - 
in his household on a journey of many months so that he might be 
faithful to the covenant. His son must not marry a Canaanite or re
turn to live in M esopotamia. Eliezer lays aside any resentm ent he 
may have had against Isaac who had taken his own place as heir of * 
Abraham (see G en . 15 :2 , 3). He ''fa ith fu lly '' performs the responsibil- 4 
ity Abraham has laid upon him even though he easily could have de
viated. Rebekah is made of the same stuff. She believes the report of 
God's leading and is w illing to leave home— immediately! Early read
ers of this story most likely pictured Rebekah as a girl of her early . 
m idteens— perhaps as young as 12 or 13.1 G irls of her time com 
monly married at this age. Rebekah is faithful and courageous— she +- 
really is w orthy.

O ne guiding God and three faithful people enable the covenant to * 
go on. These 67 verses really are an important link!

1. Roland de Vaux. An
cien t Israel, Volume 1. 

(New York : M cGraw-Hill, 
1965), p. 29.

□  May 25 Jon Dybdahl is an asso ciate  professor of theology
W ednesday at Walla Walla College.
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Commitments are to
by Pam Ellis be Kept

So what about responsibility? It's easy to pat Eliezer on the back for 
doing such a fine job. But what about us, now? W e are not slaves and 
we aren't likely to be sent out to find a w ife for the boss's son. How 
can we put Eliezer's exam ple into practice?

For a moment, let's th ink about some commitments w e've made 
and the responsib ilities that go along with them.

1. Many of us have made the comm itm ent to attend school. Being 
responsible is taking your decision seriously, all the tim e. W hy not 
try to make it to class, not only every time it m eets, but on tim e. A lso , 
if you come to class having read or done the assignm ent, you've 
done your part in making the class better. Your questions or com 
ments may help som eone understand the material more easily.

2. And there's always w ork . Getting to w ork on time and not call
ing in sick when you really aren't s ick , are ways of showing your boss 
and yourse lf that you are taking seriously your commitment to w ork.

3. W hat about a boyfriend, or g irlfriend , or spouse? You've cho
sen to establish a close relationship with that person and responsibil
ities go with that cho ice . Rem em ber to set aside time to spend with 
that person, to listen to them and share yourself. This is especially 
important when you are busy or upset and you really don't think you 
have the tim e. Take it!

4. Most im portant, let's consider the com m itm ent most of us have 
made to an experience with God and thus church m em bership. Just 
as others close to us need our time and attention, God needs our 
attention too. Don't put off making daily contact with Him just be
cause He isn't a class assignment that w ill make a difference between 
an A or a B. To our church , think about offering your talents. Vo lun
teer to teach a Sabbath School class, or ask if your accounting or 
building skills can be used. Consider approaching the church with 
the question Eliezer must have asked each day: How can I serve?

Pam Ellis is a senior English major at Walla Walla
College.

HOW TO
Key text: 
Proverbs 28:20

□  May 26
Thursday
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OPINION
Key text: 

G en esis 24:9

“Words such as  
duty, obligation, 
and responsibil

ity are rare 
and have the 

distasteful 
suggestion  

of disciplined  
self-denial.”

□  May 27
Friday
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It’s More Than
a Good Feeling by Pam Ellis and Myron Widmer

After experiencing a decade called the “ Me G eneration ," our vo
cabulary had become sprinkled with the psychological clichés of the 
"M e Philosophy." People speak of "getting my head together," 
"find ing  m yse lf," and of "rea lly  being m e ." Self-discovery and the 
emotional state of feeling  happy are the ultimate goals. W ords such 
as duty, obligation, and responsibility are rare and have the distaste
ful suggestion of discip lined self-denial.

For Eliezer, fu lfilling his responsibilities seemed to be a normal 
way of life . His desire to serve is revealed in Genesis 24, especially in 
accepting the responsibility of finding a w ife  for Isaac. It was not an 
easy task, for it involved an arduous, 2400-mile journey by camel with 
an uncertain outcom e. How ever, Eliezer w illing ly comm itted himself 
to the task and performed it w ith steadfast purpose. It was his trust
w orth iness and faith in God's leading and choosing that helped 
Eliezer accept and fulfill the duty of finding a w ife for Abraham 's son.

In our struggle to survive and to fee l happy, we sometim es d islike 
the words responsibility and dependability. They imply to some that 
we might be required to do some tasks that we may not fee l like do
ing, even though at some point we made a comm itm ent— to a spe
cific task or to an overall purpose. W hen it comes time to face the 
tasks and thus our responsibility, we might want to reject them be
cause they no longer make us feel good, or important or help us. It's 
always more fun to do the exciting or easy parts of a job and to leave 
for someone else the less-exciting, com plicated, or com m onplace 
parts. And sometimes— much more than we might th ink— we do 
those less-exciting tasks just to get them "d o n e" or just to get som e
one off our backs. The work is half-done, poorly done, but we walk 
away w ithout any guilt feelings because our minds are so good at 
coming up with reasons w hy we didn't have to do it any better. Have 
you heard yourself or someone else say: " I ran out of t im e :"  " It 's  not 
worth the e ffo rt ;"  "W hat did they expect from me, I'm b u sy ;"  "W hy 
care?" and "W hat difference does it make, anyway?" The next time 
that you realize (if your mind w ill let you !) that you have not com 
pleted your work the way it should have been done, ask yourself 
what excuse you  are using to alleviate any guilt feelings that might 
arise!

I doubt if Eliezer ever used any excuses. W e certainly w eren't 
around when Eliezer was living, yet from the biblical records one 
might suppose that he took seriously all his responsib ilities, the ex
citing and the less-exciting, and fu lfilled them . Abraham considered 
making Eliezer his heir (G en . 15:2). This could not have been consid
ered on the basis of genealogy, but upon Eliezer's worth iness shown 
through years of trustworthy service .

As with Eliezer, once we have accepted a com m itm ent, w e should 
do our best. And our best begins with bringing it to the Lord and 
asking for his guidance and strength to fu lfill our com m itm ent. He is 
able!

And one more thing, if you don't like some parts of a task, don't 
commit yourse lf to the overall w ho le . But if you do, then, please, do 
it even if it doesn't feel good anym ore.

Pam Ellis is a senior English major at W alla Walla 
College. Myron Widmer is an asso ciate  pastor of 
the Walla Walla College Church.



1. Should we ask for d irect signs from G od, as Eliezer did?

2. W hat could Eliezer have done if the Lord had not chosen to inter
face w ith circum stances in aw ay that made plain His choice? W hat 
options do you have when external evidence is lacking and a deci
sion needs to be made?

3. The How To article discussed taking seriously the Christian 's var
ious com m itm ents. Som etim es, though, these comm itm ents con
flict with one another. W hat course of action would you recom
mend in the fo llow ing situations?

a) A friend is lonely and depressed and badly needs you to 
spend some tim e w ith him , but you have a crucial test the next day 
for which you must study. Do you honor your comm itm ent to 
your friend or your schoolwork?

b) A pastor and his fam ily are about to leave on a long and ea
gerly anticipated 10-day vacation. But the phone rings— a church 
mem ber has died and the fam ily very much wants the pastor to 
have the funeral and needs his presence. It would mean taking 
four days away from the vacation. Does the pastor honor his com 
mitment to his church or his family?
Discuss other conflicts in comm itm ents that occur to you . Can 
you suggest a set of principles for resolving such conflicts?

4. Knowing that you don't have tim e to complete a task as it should 
be done, would it be better to not do it at all (for exam ple, call on 
Friday night and say that you can't do the special music you'd 
promised for church the next day), or to do it w ith below-par re
sults and not give the organizer the chance of getting someone 
else to do it?

5. This w eek's Testim ony urges us to be conscientious about even 
the sm allest duties of life. Does this mean Christians are to be per
fectionists about their responsibilities? Are there dangers to per
fectionism ? (The theological issue of perfection is not being raised 
here, only the question of how we relate to our everyday tasks).

REACT
Lesson  9



Compassionate
I N  i i B

'In Joppa there was a disciple 
named Tabitha (w h ich , when translated, 
is Dorcas), who was always doing good 
and helping the poor" (Acts 9 :36 , N IV).

Lesson 10, May 29-June 4



by Julie  W oods Dorcas Revisited
W hen I was a little g irl, Dor

cas was a small brown house 
that had been donated to the 
church . Mom and I would 
make an annual trek to Dor
cas as soon as we had finished 
spring cleaning. W e took bags 
and boxes of too-small shoes, 
too-short skirts and high- 
water pants to the ladies at Dor
cas to give to other people. 
From Sabbath School I rem em 
bered that some of my things 
would be sent to the poor na
ked African boys and girls so 
they could wear clothes and 
shoes like civilized people 
(the w hite man's burden was 
ingrained early).

Going to Dorcas was a real 
adventure! Piles and piles of 
sorted clothes, shoes and toys. 
Friendly grandm otherly sorts, 
distinguished only by a d iffer
ent printed cotton shift, 
mended and prepared the cast
offs. All of these ladies vo lun
teered their time and probably 
fe lt a warm satisfaction know 
ing that they were doing a 
needed service . The rest of 
the members of the church , my 
mother and I included , were 
doing our m issionary duty by 
proxy. W e felt justified be
cause we were really very busy, 
and we w ere also giving a 
bunch of dear retirees som e
thing to do.

Reading through Acts 9:36-42

brought back all of my memo
ries of the visit to Dorcas, but I 
am impressed that Dorcas' 
name has been wrongly attrib
uted to that little brown 
house and other little houses 
like it. I th ink what is done by 
grandm otherly little ladies in 
the church is important and 
usefu l, but Dorcas probably 
wouldn't have done it in that 
way. A revised interpretation, 
from a college-age perspective, 
could see Dorcas as relatively 
young, with lots of other inter
ests that could keep her busy, 
yet full of empathy for poor 
w idows around her in Joppa. 
Acts describes the w idows 
showing Peter the things that 
Dorcas had made for them . I 
can v isualize the very fine 
handiwork they w ore . Not 
sending her creations to over
seas m issionary relief pro
grams, but seeing them every
day on her dear friends and 
others that she had made 
them for, probably made her 
take extra care.

Extra care for those she loved 
seems to be what Dorcas 
dem onstrated, and as a Ch ris
tian, she loved w idely. Look
ing at Dorcas like th is, instead 
of how I rem em ber Dorcas as 
a little girl, gives me a definite 
example to fo llow  for right 
now— I don't have to wait until 
I'm a grandm other.

INTRO 
DUCTION

Julie Woods is a senior history major at Walla
Walla College.

□  May 29
Sunday



The Antelope Lady
LOGOS Tabitha was her name in Hebrew , meaning "g aze lle ,"  "an te lo pe" 

or "d o e ."  In the G reek Tabitha is translated "D o rca s ."  "G a ze lle "  or 
"an te lope" gives the im pression of qu ickness, gracefulness and qui
etness. This is how Dorcas w as, qu ick to help the poor, and armed 
with a w illing , generous nature w hich made her beloved by the peo
ple of Joppa. She was "always doing good and helping the poor" (Acts 
9:37, NIV).

Dorcas became sick and died , and her body was washed and 
placed in an upstairs room (see Acts 9 :37). W hen the people heard 
that the apostle Peter was in Lydda, a town not far from Joppa, they 
sent two men to him , urging him to come at once.

"Peter went with them, and when he arrived he was taken upstairs to 
the room. All the widows stood around him, crying and showing him the 
robes and other clothing that Dorcas had made while she was still with 
them" (Acts 9:39, NIV).

Peter, like Jesus had done prior to the raising of Jairus' daughter 
(see Mark 5:40), sent everyone out of the room. He needed quiet and 
solitude in order to com m une with God— he "got down on nis knees 
and prayed" (vs. 40). Peter recognized his utter need of divine power, 
and did not act until assured of that power. W ith the faith w hich only 
God can give, Peter turned to the dead woman and com m anded, 
" 'Tabitha, get up.' She opened her eyes and seeing Peter she sat up. He 
took her by the hand and helped her to her feet. Then he called the be
lievers and the widows and presented her to them alive" (Acts 9:40-41, 
NIV).

Peter's m anner of perform ing the miracle is noteworthy. If our 
modern faith healers fe lt they w ere about to perform such a m iracle, 
they would no doubt see that it was televised w orld-w ide, live via 
satellite. Perhaps they would have even wanted to delay the event for 
awhile so that it could be promoted through TV and radio spots, d i
rect mail and billboards. But Peter "avoided ostentatious display of 
pow er."1

It was indeed a trem endous m iracle, though. Imagine the interest 
that was aroused in Joppa. People must have begun asking how , why 
and from whom  did this power come? And all the public relations 
benefit w ent to God, not Peter. "This became known all over Joppa, 
and many people believed in the Lord" (Acts 9:42, NIV).

Peter knew  that the kingdom of God must grow, and just as a mus
tard seed w hich is planted grows and becomes a tree (see Luke 
13:18), so the people of God must grow. They grow up into fam ilies, 
com m unities and congregations. Because of the resurrection of Dor
cas, the com m unity of believers at Joppa grew, and the message of 
salvation through Jesus Christ was more w idely promulgated.

S. D. P.

. Seventh-day Adventist 
Bib le  Commentary, 

Vol. 6, p. 243.

□  May 30
Monday
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Warm Falling Teardrops
In Joppa . . .

In Joppa there was a Dorcas, whose skillfu l fingers were more ac
tive than her tongue. She knew  who needed comfortable clothing 
and who needed sym pathy, and she freely m inistered to the wants of 
both classes. And when Dorcas died, the church in Joppa realized 
their loss. It is no w onder that they mourned and lam ented, nor that 
warm teardrops fell upon the inanimate clay. She was of so great 
value that by the power of God she was brought back from the land 
of the enem y, that her skill and energy might still be a blessing to 
others.

Such patient, prayerfu l, and preserving fidelity as was possessed 
by these saints of God is rare; yet the church cannot prosper w ithout 
it. It is needed in the church , in the Sabbath school, and in society .1

In the Church . . .
"A s we have therefore opportunity, let us do good unto all men, 

especially unto them who are of the household of fa ith ."
In a special sense Christ has laid upon His church the duty of car

ing for the needy among its own m em bers. He suffers His poor to be 
in the borders of every church . They are always to be among us, and 
He places upon the members of the church a personal responsibility 
to care for them .

As the members of a true fam ily care for one another, m inistering 
to the s ick , supporting the weak, teaching the ignorant, training the 
inexperienced , so is the "household  of faith" to care for its needy 
and helpless ones .2

In the W orld . . .
W hile God in His providence has laden the earth with His bounties 

and filled its storehouses with the comforts of life , want and misery 
are on every hand. A liberal Providence has placed in the hands of 
His human agents an abundance to supply the necessities of all, but 
the stewards of God are unfaithfu l. In the professed Christian world 
there is enough expended in extravagant display to supply the wants 
of all the hungry and to clothe the naked. Many who have taken 
upon them selves the name of Christ are spending His money for se lf
ish pleasure, for the gratification of appetite, fo r strong drink and 
rich dainties, for extravangant houses and furn iture and dress, w hile 
to suffering human beings they give scarcely a look of pity or a word 
of sympathy.

What m isery exists in the very heart of our so-called Christian 
countries! Think of the condition of the poor in our large cities. In 
these cities there are multitudes of human beings who do not receive 
as much care and consideration as are given to the brutes. There are 
thousands of w retched ch ild ren , ragged and half starved, with vice 
and depravity written on their faces. . . .

The work of gathering in the needy, the oppressed, the suffering, 
the destitute, is the very w ork which every church that believes the 
truth for this time should long since have been doing .3

TESTIMONY
Key text:
Isaiah 58:6-8

"A s the 
mem bers of a 
true family 
care  for 
one another 
. . .  so is the 
‘household  
of faith’ 
to care for 
its needy 
and help less  
ones.”

1. Testim onies fo r the 
Church , Vol. 5, p. 304.
2. M inistry o f Healing, 
p. 201.
3. Welfare Ministry, 
pp. 188-189.

□  May 31
Tuesday
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Dorcas 
the Disciple by Rosem ary Radford Ruether, 

selected by John C. Brunt

EVIDENCE
Key text: 

Acts 9:36-43

“Contrary to 
popular belief, 

there is 
no agreement 

in the 
New Testam ent 

itself as to 
how many 

discip les 
there actually 

were, or who 
they w ere.”

1. Rosem ary Radford 
Ruether, Religion and  

S ex ism : Im ages of 
Woman in the Jew ish  

and Christian Traditions 
(New York : Sim on and 

Schuster, 1974), pp. 144- 
145. Reprinted by per
m ission of Sim on and 

Schuster, a Division of 
Gu lf and Western Corpo

ration.

□  June 1
W ednesday
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Dorcas' significance lies not only in her good deeds and her resur
rection, but also in her designation as a "d isc ip le ."  This says som e
thing about the status of women in Luke's narrative of the church's 
early days. With reference to the role of women in Acts, Rosemary 
Ruether says:

"There  were also other women with special status, including one 
who was referred to as a "d isc ip le "—a Jewish woman of indepen
dent m eans, a seamstress living in the Jewish city of Joppa, who was 
called Tabitha (also referred to as Dorcas) (Acts 9:36-43). Tabitha was 
evidently well known and admired for her charitable w ork , her fine 
craftsm anship as a seamstress and her graceful m anner (Tabitha 
means 'gazelle '). Like Paul and Barnabas, she was never named with 
'the Tw e lve .' Unlike them , her designation as 'd iscip le ' has been 
m inim ized by the Church . Contrary to popular belief, there is no 
agreement in the New Testament itself as to how many disciples 
there actually w ere, or who they w ere . The term can im ply one who 
is m erely a fo llow er, or it may refer to one who is under the instruc
tion of a specific rabbi or teacher and part of a small elite group of his 
adherents. W hatever the specific significance of the title 'd iscip le ' as 
applied to Tabitha, she was felt to be so valuable to the Christian 
com m unity in Joppa that many w idows wept at her death and Peter 
rushed to her side from a neighboring town to raise her from  the 
dead— the first such miracle perform ed by an apostle. To be re
corded as raised from the dead, and to be the focus of the first such 
m iracle by a fe llow  d iscip le , she must have been considered ind is
pensable to the congregation. Her exact status remains unknow n, 
but that she was much more than m erely one of the many fo llow ers is 
clear from the story about her."1

John C. Brunt is a professor of theology at Walla 
Walla College.



by Julie  Woods

Dorcas’ 
Whole Point

HOWTO
Key text: 
Proverbs 17:17

1. Dorcas devoted her time and energy to a lonely group of w id
ow s. You and I can give a little of our love and warmth to a lonely 
person in a hospital or nursing home. I made one very special friend 
who was nuts about stewed tom atoes; the nursing home let me 
bring them in and we enjoyed stewed tomatoes.

2. Find lonely students and befriend them . There are more around 
than you th ink!

3. How about an overw orked , underappreciated elem ent of our 
society— faculty members? G ive one a call that has kids and offer an 
evening of free kid-sitting. If a faculty member is single or might be 
lonely, find out if they would like an evening of pizza with you and a 
few friends (you make or buy the pizza and clean up).

4. Check out a big brother/big sister or adopt-a-grandparent pro
gram through your student association.

5. Vo lunteer to teach a Sabbath School class to your peers or even 
little kids— excellent motivation to study the lesson!

6. Take a Sunday morning and weed a garden for free. You'll re
member how it was when you were at home and forced into slave 
labor in the backyard by your parents. (Just th ink , you won't have to 
do this every Sunday.)

7. Consider your particular talents: m usic, art, cooking, w ood
w orking, gardening, or just talking. Try to make something you really 
enjoy or excel at make som eone else feel loved.

O K , practicality page— the one that is easy to intellectualize and 
tim e-consum ing to actualize.

Dorcas set up a pretty tough standard of unselfishness and service. 
As one who has experienced resurrection , she is a prototype for the 
final resurrection of the saints— som ewhere we all ought to meet. 
So, how to?

W e can't all sew , and many of us may have few practical talents 
(college doesn't always em phasize those these days), but we do have 
Christian love flowing through our veins— that should be worth a lot. 
Here are some suggestions for being of service and loving someone 
in a special way (which seems to be the w hole point of Dorcas' life .)

Julie Woods is a senior history major at Walla □  June 2
Walla College. Thursday
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OPINION
Key text: 

Luke 8:1-3, 
Acts 9:36; 17:4

“W itness 
need not be 

knocking 
on doors; 

it might be 
kindness 

to w idows.”

□  June 3
Friday
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Dorcas and
Inclusive Discipleship by John C. Brunt

The terms "d isc ip le " and "d isc ip lesh ip " are currently in vogue in 
Christian c ircles. W e hear them all the tim e. Luke's account of Dor
cas' resurrection in Acts 9:36-43 is particularly important for the "d is 
c ip lesh ip" d iscussion, for by example it helps provide content for the 
term "d isc ip le ."

Luke calls Dorcas a mathetria—  a fem inine form of the com m only 
used G reek word meaning d iscip le . Th is , however, is the only time 
that the fem in ine form of the word is used in the New Testam ent. 
Throughout Luke's w riting , in both his gospel and Acts, Luke em pha
sizes the important role that wom en play in the gospel story.

For exam ple, Luke begins w ith infancy narratives that stress the 
roles of Elizabeth, M ary, and Anna. In Luke 8:1-3, he is the only gos
pel w riter to inform us that there were certain w om en, in addition to 
the tw elve, who followed Jesus. Later in describing Paul's m inistry in 
Thessalonica (Acts 17:4), he reminds us that not a few of the leading 
women accepted Paul's message. And here Luke includes the story 
of Dorcas, and shows us that she was a "d isc ip le ."

His purpose, at least in part, is to proclaim that d iscip leship is in
clusive— it knows no sexual boundaries. It is possible for all people, 
both men and w om en, to learn from Christ, fo llow  Him and become 
discip les. (Does this not at least raise the question of w hether the 
Christian m inistry should be limited by exclusive boundaries of sex?)

It is also instructive to notice how "d isc ip lesh ip " was manifested in 
Dorcas' life . The evidence of her experience as a fo llow er of Jesus 
was seen in her sewing and her kindness to w idow s. This should cer
tainly warn us against any attempt to identify true d iscip leship with 
any one form of m inistry and mission or with any single program of 
w itness. It is not only in the pulp it, but also at the sewing machine 
that one can be a d iscip le . W itness need not be knocking on doors; it 
might be kindness to w idows.

Dorcas is testim ony to both the inclusiveness and the d iversity of 
true d iscip leship .

John C. Brunt is a professor of theology at Walla 
Walla College.



1 . D iscuss w hy Dorcas was so indispensable to the church at Joppa. REACT 
Couldn 't most anyone make clothes for the needy? What qualities Lesson  10 
made Dorcas special?

2. This w eek's Testim ony calls the church to the "w o rk  of gathering 
in the needy, the oppressed, the suffering, the destitu te ." How 
well do you th ink the Adventist church has responded to this chal
lenge? In what ways could im provem ent be made?

3. In what ways could you and your Sabbath School group reach out 
to others in the spirit of Dorcas? See the How To section for sug
gestions.

4. W hat is the significance of Luke's designation of Dorcas as a d isci
ple? Does Rosem ary Ruether's discussion of Dorcas as a disciple 
change your image of Dorcas? Explain.

5. Is the designation of Dorcas as a disciple a valid argument for the 
ordination of wom en to the ministry? Explain.



Caleb AAèrrbr of Faith

11
"Because my 
servant Caleb
has a d ifferent spirit and follows me 
w holehearted ly , I w ill bring him into the land 
he w ent to , and his descendants w ill inherit it"  (Numbers 14:24, 
N IV ).

Lesson 11, June 5-11



The Final Challenge
Things hadn't changed 

much in Hebron since the 
reconnaisance mission forty- 
five years earlier. Caleb still 

„ thought it was the best part of 
an "exceeding ly good land"

„ (Num . 14 :7 , RSV). But the 
Anakim  (sons of Anak) were 
still there , too. They w ere the 
guys who had made Caleb's es
pionage cohorts feel like 
grasshoppers. For a H ebrew  to 

► fight an Anakim  w ould have 
been something like Cary

*  Colem an (D ifferent Strokes) 
going one-on-one w ith Kareem 
Abdul-Jabbar.

So, at 85 Caleb was facing the 
r biggest challenge of his life.

No sold ier of Israel's army 
** would have been more highly 

decorated then Caleb . No 
one's spear would have had 
more notches carved in it. He'd 
fought with bravery and inten- 

r sity in all the great struggles of 
Israel's Egypt-to-Canaan epic. 
He could recall the Am alekite 
threat in the w ilderness,

*  where under the blessing of 
God through M oses' uplifted

*r hands a motley crew  of ex
slaves drove off the fierce 
desert raiders. Then , forty years 
after the rebellion on the bor- 

h ders of Canaan, came the stun
ning routs of Balak of Moab,

 ̂ Sihon of Heshbon and Og of 
Bashan. And , after the cross
ing of the Jordan, the crash 
conquest of Jericho , and the 
hum iliation at A i. Most recent 
in his memory was the sun 
that stayed in the sky at Josh- 
ua's com m and, shedding light 
for the mop-up operation on 

^ the confederation of five 
kings.

r  Now only one obstacle
stood between him and rest in 

*  his own land of prom ise— the

Anakim . Throughout Israel's 
battles Caleb had seen the hand 
of Yahweh act in marvelous 
ways. His faith was strong. After 
participation in the spy mis
sion , he had confidently de
clared that Yahweh would 
"bring us into this land and give 
it to us" (Num. 14:8, RSV).

But now , decades later, as he 
faces this last challenge, Ca
leb is uncharacteristically tenta
tive. After studying the situa
tion, Caleb comments that " it 
may be that the Lord w ill be 
with me, and I shall drive them 
out as the Lord said" (Josh. 
14:12, RSV). May? Couldn 't he 
now count on Cod for sure?

Perhaps the experience at Ai 
taught him that you can't 
carry God in your hip pocket, 
or like a sword in a sheath or 
an arrow in a qu iver. Perhaps 
long experience had tem 
pered his conviction that Cod 
must necessarily be on his 
side. Perhaps he now realized 
that God ignores the limits of 
human strategies and struc
tures.

But he moved ahead in faith 
anyhow. Acting on a "m aybe" 
usually beats stagnating on a 
certainty. And the final chal
lenge was conquered: "Caleb  
drove out from there the three 
sons of Anak" (Josh. 15:14, 
RSV).

What was so special about 
his faith? W hat was there about 
him that qualified him to be 
part of the tiny m inority of two 
who experienced both the 
exodus and the conquest? How 
could someone so steeped in 
blood and gore be a man of 
God? W hat can we learn from 
him to help us face our chal
lenges? These are our ques
tions for this w eek. D . F. M.

INTRO
DUCTION

□  June 5
Sunday
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A Different Spirit
LOGOS

. The Interpreters Bible, 
Vol. (Nashville: Abing- 

ton Press), p. 210.

□  June 6
Monday
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Expectancy was high as the tribes of Israel reached Kadesh-barnea, 
in the northern part of the Sinai peninsula. Yahw eh, their Cod had 
acted m ightily among them in the liberation from Egypt, the pillar of 
cloud by day and pillar of fire by night, the m iraculous deliverance at 
the Red Sea, and the law given amid thunder, lightning and trum pets 
at Sinai.

These mighty acts were preludes to Israel's final destiny— posses
sion of a land in w hich they could live as God's covenant people. 
Now they were ready, in the words of M oses, to "Go up and take 
possession of it as the Lord, the Cod of your fathers, told you. Do not be 
afraid, do not be discouraged" (Deut. 1:21, NIV).

As a precaution, Moses sent a leader from each of the tw elve tribes 
to go and "See what the land is like and whether the people who live 
there are strong or weak, few or many" (Num. 13:18, NIV). Caleb was 
selected from the tribe of Judah.

The "sp ie s"  were unanimous in reporting the facts discovered by 
their m ission: Canaan was indeed a good land, flowing with m ilk and 
honey. But the inhabitants were large and powerful, and so w ere the 
cities they lived in. The difference came in the recom m endation part 
of the report. The majority report was, "  'We can't attack those peo
ple; they are stronger than we are' " (Num. 13:31, NIV).

Not one to be intim idated by peer pressure, Caleb issued a forth
right m inority report: "  'We should go up and take possession of the 
land, for we can certainly do it' " (Num. 13:30, NIV).

The negative majority report produced mass hysteria in the camp 
of Israel. Loud weeping and grumbling led to calls for a new leader 
who w ould take them back to Egypt.

Caleb , w ith Joshua, urged the people to move ahead, trusting in 
the same Lord who had acted so m arvelously in their behalf in the 
past. "  'If the Lord is pleased with us, he will lead us into that land . .  . and 
will give it to u s'"  (Num. 14:8, NIV). For Caleb , sold ier that he was, 
the key com parison between the Israelites and the Canaanites did 
not involve m ilitary hardware, it involved divine benefactors. "Do not 
rebel against Yahweh," he urged, "And do not be afraid of the people of 
this land; we shall gobble them up. Their tutelarly shadow has gone from 
them so long as Yahweh is with us" (Num. 14:9, Jerusalem Bible). The 
phrase "tu telary shadow " is a figure of speech drawn from  the pro
tection given by large rocks in the desert. Caleb is expressing confi
dence that Israel indeed has a protecting Rock in Yahweh (see Deut. 
32 :4), but her enem ies have none, no matter what their physical 
prow ess, weaponry, or fortification .1

These words of courage just further infuriated the assem bled peo
ple. Plans to stone Caleb and Joshua were quelled only by a special 
manifestation of God's presence in the sanctuary. Because of their un
belief, the Israelites must now turn their backs on the land of promise 
to live as nomads forty more years. Those over twenty w ould never 
see their dream of a new homeland fu lfilled (see Num. 14:10-23).

Caleb , on the other hand, was singled out as one of only two who 
would live to receive his inheritance in Canaan. Why? "  'Because ,' "  
said the Lord, "  'my servant Caleb has a different Spirit and follows me 
wholeheartedly' "  (Num. 14:24, NIV). D. F. M.



by Robert Cornelisse Unwavering Trust
Though the Bible says little about Caleb , what is written reflects a TESTIMONY 

man w ith whom  Cod was well pleased. A man who had great confi- «evtext- 
dence in God's prom ises. A man who had "another spirit in h im ." A  ̂ Sam uel 2-30 
man who was allowed to enter into the promised land and receive his 
inheritance because he had "fo llow ed the Lord fu lly ."

1 Corinth ians 10:1-11 tells us that what was written about Israel's 
history is for our adm onition. Thus, we can draw some very im por
tant personal lessons for today from Caleb's story.

Three tim es we are told that C od 's blessing on Caleb was based on 
the fact that he had "fo llow ed the Lord fu lly " (Josh. 14 :8 ; Num.
32 :11 ; Deut. 1 :36).

It is C od 's desire that each one of us live a fru itfu l, happy, and 
abundant life here on earth (John 10:10). "The  glorious possibilities 
set before Israel could be realized only through obedience to Cod's 
com m andm ents. The same elevation of character, the same fulness 
of blessing— blessing on mind and soul and body, blessing on house 
and fie ld , blessing for this life and for the life to come— is possible 
for us only through obed ience ."1 Caleb's obedience to God contin
ued for 45 years, even though he had not yet received his inheri
tance.

The decree that Israel was not to enter into the promised land was 
a "b itte r disappointm ent to Moses and Aaron, Caleb and Joshua; yet 
w ithout a m urm ur they accepted the divine decision ."2 Disap
pointed, but not despairing, Caleb trusted the words of God and 
looked forward to when he and his people would be able to enter 
Canaan.

"A ll true obedience comes from the heart. It was heart work with 
Christ. And if we consent, He w ill so identify H im self with our 
thoughts and aim s, so blend our hearts and minds into conform ity to 
His w ill, that when obeying Him we shall be but carrying out our own 
im pulses. The w ill refined and sanctified , w ill find its highest delight 
in doing His service . W hen we know Cod as it is our privilege to 
know H im , our life w ill be a continual obedience. Through an appre
ciation of the character of Christ, through com m union with Cod , sin 
w ill become hateful to us ."3

Even though his own people wanted to stone him , Caleb stood 
firm for his princip les (Num . 14:10). How easy it would have been for 
Caleb to go along with the majority rule. But " it  was Caleb's faith in 
Cod that gave him courage; that kept him from the fear of man, even 
the mighty giants, the sons of Anak, and enabled him to stand boldly 
and unflinchingly in defense of the right."4

1. C hrist's O bject L e s
so n s , p. 305.
2. Patriarchs and 
Prophets, p. 392.
3. The D esire o f A ges,
p. 668.
4. Testim onies, Vol. 5, 
p. 378.

Robert Cornelisse  is a senior theology major at
Union College in Lincoln, Nebr.

□  June 7
Tuesday
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God of War by Ronald A. Iwasko

EVIDENCE
Key text: 

Exodus 15:3

“God . . .  was 
destroying 

those nations, 
not because  
of righteous 
merit on the 

part of Israel, 
but because  of 

the gross 
w ickedness  

of the 
Canaan ites.”

□  June 8
W ednesday
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Editors Note: The bloody wars fought by Israel in the name of the Lord 
have long troubled Christian thinkers. This week's lesson on Caleb, the 
warrior, raises this issue. Following are two contrasting treatments of the 
problem.

Because God is God He has the inherent right to destroy both na
tions and individuals. He gives life and He takes it away. Such is the 
analysis of Job, "The  Lord gave, and the Lord has taken away; blessed 
be the name of the Lord. In all this Job did not sin or charge God with 
w rong" (Job 1 :21, 22). However we may object to the fact, if God is 
God He has the inherent right to order the events of the uni
verse. . . ."1

Second, in the case of Canaan, the justice of God is revealed. It 
must be remembered that according to God's standards the Canaan- 
ite nations were a grossly immoral and w icked people. God declared 
to Israel that He was destroying those nations, not because of righ
teous merit on the part of Israel, but because of the gross w ickedness 
of the Canaanites (Deut. 9 :4 , 5). Recent archaeological discovery2 has 
brought to light concrete testim ony to this w ickedness, consisting of 
unim aginably degenerate forms of polytheism and sexual perversity. 
Exaltation of public religious prostitution (male and fem ale), public 
rites of bestiality, and infant sacrifice were com m on. In the graphic 
w ords of Scripture, "The  land vomited out its inhabitants" (Lev. 
18:25).

The Canaanites had received ample warning. Thousands of years 
p rior, Noah had pronounced Canaan, the ancestor of the Canaan
ites, accursed and the servant of Shem due to the im morality of his 
father, Ham (G en . 9 :25, 26). Later, in the days of Abraham , judgment 
had fallen upon Sodom and Gomorrah (G en . 19) because of the 
gross w ickedness of the inhabitants, a judgm ent which served as a 
warning to the neighboring peoples. God had already promised four 
generations ( i .e ., 400 years) for the Am orites to repent because their 
evil was "no t yet com plete" (G en . 15:13, 16). Following the Exodus 
from Egypt forty years elapsed before the start of the conquest of 
Canaan, ample time for the idolatrous nations to repent (who cer
tainly recognized God's im pending judgm ent, see Joshua 2:8-11). 
Even the conquest was not a blitzkrieg but "little  by little" (Deut. 
7 :22). Still there was no repentance.

Th ird , it must be understood that God's policy was, in overall per
spective, one of mercy and good. Sin is essentially self-centeredness 
as o p p o sed  to G o d -c e n te re d n e ss . It c o rru p ts  and does so 
gradually. . . .  In order to remove the corrupting influence of gross 
im m orality, lest it spread to all the people, it was necessary at this 
point to destroy many (who deserved it) to preserve the few through 
whom God's purposes were being accom plished.

This was particularly true in the case of Israel, the nation estab
lished by God as the avenue through which the Messiah would 
com e. They must be kept a separated, d istinct, and holy nation. T . B. 
Maston3 states, . . The Lord's promise to make Israel 'a people 
holy to H im self' is conditioned upon their keeping His comm and
ments and walking in His ways (Lev. 28 :9). This condition under



scored the ethical requirem ent of holiness. W alking in the ways of 
God meant the purging of evil from the midst of th em ."

It may be objected that this then is a policy of "doing evil that good 
might co m e ." W e reply that the surgeon who amputates a gangre
nous limb is not condem ned for removing a limb but praised for hav
ing saved a body. It is necessary that the rotted flesh be cut off if the 
patient is to surv ive ; it is unfortunate that the limb must be de
stroyed. God's course of action is therefore to do ultimate good.

It may still be objected that it is unfair to subject the innocent Ca- 
naanite children to such harsh punishm ent. We can answer such an 
appeal in two w ays. First, God , who is the discerner of the thoughts 
and intentions of the heart (Heb. 4 :12), is also re.vealed as the righ
teous Judge (G en . 18:25, Ps. 98 :9). If our earthly life were the totality 
of our existence, then the death of the innocent w ould be an un
th inkable act for a righteous judge. But if for the righteous, as the 
Bible claims there is life after death in an existence far superior to the 
earthly (as Paul claim s in Philippians 1:21-23), then death for the in
nocent is righteous judgment indeed. If, on the other hand, one is 
irrem edially guilty , the judgm ent is truly just.

Nimrod vs.
by Vernard Eller ______ the Ballerina

O ur  wars (including our anti-war w ars, or what com m only is 
known as the "p ea ce" movement) are Nimrodian  in character. That 
is, they take place in the city of Babel, state of Sh inar, land of Nob. 
The ir track is eastward from Eden, away from the presence of the 
Lord. They represent man's attempt to build security for him self—  
and the security of peace, it must be said , for ultim ately this is what 
both the m ilitarists and the pacifists are after. But in either case, it is 
to be done " lik e  G o d ,"  by means of our own w isdom , power, and 
piety. . . .

O ver against the Nimrodian w ars, the wars of man— of which we 
w ere speaking— stands the war of Yahw eh, the war fought for his 
purposes, in his w ay , at the time and place and against the enemy of 
his choosing. M an's role in this w ar, obviously , w ill be that of a balle
rina rather than a N im rod.

W hat we are going to find in Joshua and his successors, then , is an 
absolutely s incere , conscientious, devoted attempt to fight the war 
of Yahweh in the ballerina mode. Sad to say, the understanding of 
these people was flawed on some points, and their grand attempt 
failed . But let it be said in deepest seriousness that, until we are 
ready once again to try the experim ent of Joshua, there is no  hope 
that the peace that God intends ever can become a reality. N im rod
ian wars of whatever mode sim ply w on't do it.

. . . W here— even w ith their best intentions (better than ours)— 
did these old Hebrews get off the track? Let's retrace that track and 
see if we can find out.

They started w ith the assumption that Yahweh has a plan, some
thing he has in mind to accom plish in this w orld , a kingdom he is
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“This, then, is 
faith, true faith: 

to believe that 
God has w ays of 

achieving his 
purpose without 

contradicting 
his purpose in 
the achieving  

of it—even  
when, from 

our position, 
we can ’t begin 

to imagine what 
those w ays 
might be.”

Excerpted from Vernard 
E lle r, War and Peace  

from  G en esis to Revela
tion (Scottdale, PA: 

Herald P ress, 1981), pp. 
41-43,58-60,62.
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intent to establish. In this they w ere right, very right. They realized, 
too , that there was in their m idst that which was inclined to resist and 
oppose Yahweh's plan— and "th a t"  meant W AR. In th is, too, they 
w ere  right, very right. They fe lt certain that Israel had been tabbed 
for a special role in Yahweh's plan. Right again. They w ere  w ise 
enough to see, how ever, that Israel was not herself the en d  of that 
p lan , that Yahweh's purpose was not sim ply to heap favors upon Is
rael, that Israel was nothing or had done nothing to deserve such but 
rather had been chosen for use as an instrum ent in a larger plan. 
They were very right on this one, too, and deserve respect for seeing 
something that few  peoples in this world (including ourselves) ever 
have accepted. The next one is a little more difficu lt to support from 
the texts, but it is quite possible that Joshua and com pany under
stood that the end of God's plan involved the totality of m ankind, 
that his kingdom (the peaceable  kingdom) was to be for all peoples 
w ithout d istinction . God's promise to Abraham , who lived long be
fore Joshua, is recorded as "By  you all the fam ilies of the earth w ill 
bless them selves" (G enesis 12 :3 , RSV). And if they did understand it 
so , they were right on this one, too.

From this they should have drawn the conclusion that MAN IS 
N O T THE ENEMY. But this one they m issed. It is not an easy truth to 
grasp— particularly so for fin ite man who must view  God's plan from 
a rather lim ited, short-term , politically oriented perspective. As they 
saw it, God's plan includes an intention for Israel. Yet there are some 
people who threaten Israel's existence and w ould frustrate her God- 
given destiny. Therefo re, if God's plan is to move forw ard , these 
people must betaken  out of the w ay; it m ust be God's w ill and desire 
that w e fight them.

The logic is altogether correct, but what also is involved is a failure 
of faith in the capabilities of G od . As far as man can se e , the only 
alternatives are either to let the plan of God be frustrated or to take 
out the obstructionists. . . .

Yet, on the other hand, if God's fight is fo r the sake o f  man, all 
m en, then certainly he must have the w herew ithal for getting us 
there w ithout crunching some m en , any person , in the process. Th is , 
then, is fa ith , true faith : to believe that God has ways of achieving his 
purpose w ithout contradicting his purpose in the achieving of it— 
even w hen , from our position, we can't begin to imagine w hat those 
ways might be. That we get into binds w here we can't act w ithout 
contradicting ourselves is obvious; that God should get into such a 
bind is inconceivable.

But when the squeeze cam e, Israelite faith wasn't quite adequate, 
and the people fell back on the conclusion that man m ust be the en
em y: there is no way for God's plan to go forward w ithout fighting 
m en, so this must be what God wants. And once they w ere sure (or 
thought they were sure) of their conclusion , they followed God with 
a right good w ill— you have to give them credit for that!

. . . Modern man— even most modern Christians— are in no posi
tion to d ism iss, critic ize , or put down Joshua. Until we try as hard to 
be "the people of Yahw eh" as he and his compatriots d id , he had 
better be looked up to and emulated.



by Kent and Candy Campbell

Caleb , along w ith Joshua, refused to succomb to the "grasshopper 
com plex''1 of the other ten sp ies, who declared the Israelites to be 
like grasshoppers compared to Canaan's giants (Num . 13:33).

But the congregation was easily swayed by those w ith the negative 
report: "And all the congregation lifted up their voice and cried ; and 
the people wept that night. . . . "  (Num . 14:1). Caleb was distressed 
at the rebellious attitude his fe llow  people adopted and tried to stop 
the rebellion by again proclaim ing the goodness of the land and the 
strength of God (Num . 14:6-9). The people responded by threaten
ing to stone him . God then pronounced their fate— 40 years in the 
w ilderness. Those twenty years old and up who had murmured 
against Him w ould perish there, never to reach the Promised Land. 
Caleb , on the other hand, did live to see Canaan, and as one allowed 
to enter the prom ised rest, he possessed characteristics worthy of 
our consideration.

1) Caleb dared to reprove sin to quash rebellion against his God. 
He wasn't afraid to speak out and stand for the right. "H e  was bold to 
stand in defense of the word of G od ; he did all in his power to coun
teract the evil influence of his unfaithful associates."2 But he did this 
in a positive way with words of hope and encouragem ent. He re
minded his brethren of glories to com e, for he had seen another 
land— the land of Canaan. W e can catch a glimpse of the heavenly 
Canaan by having meaningful fe llow ship with God through Christ 
each day. W hen "w e  respond to His invitation, Com e, learn of M e, 
. . . we begin the life eternal."3

2) Caleb was enthusiastic and he shared his enthusiasm with oth
ers.

3) Caleb "had another spirit with him." Scripture repeatedly testi
fies of his w holehearted consecration to God. "M y servant Caleb 
. . . hath fo llowed Me fu lly . . ."  (Num. 14:24). "C a leb  . . . hath 
w holly fo llowed the Lord" (Deut. 1 :36). "H e  w holly followed the 
Lord God of Israe l" (Joshua 14:13, 14). A spirit-filled "C a le b " com 
mits everything to God— choice of friends and mate, diet, entertain
ment and career.

4) Caleb had a positive frame of mind. He had no doubts that God 
would be w ith them . "W e are well able to overcom e it" (Num. 
13:30), he declared. His faith was steady, his belief strong. Caleb was 
ready to enter Canaan, but his "ch u rch " was not. He did not give up 
his faith , though, when God sent them back to the w ilderness. He 
could have rebelled against God at sending him back along with his 
unfaithful brethren , but he continued to believe they could posses 
the land. He trusted God's judgment unswervingly. Thus, the mod
ern Caleb has a positive outlook believing that (a) Christ is coming, 
(b) the church of God w ill trium ph, (c) we w ill meet our loved ones 
again, (d) God answers prayer, and (e) we w ill inherit the heavenly 
Canaan.

HOW TO
Key text: 
Numbers 13:30
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Kadesh-Barnea
Revisited by Morris Venden

OPINION
Key text: 

Hebrews 4:1-11

“ If the loud 
cry began at 

the end of the 
last century, 

something 
happened to 

it, or we 
wouldn’t 

still be 
here.”
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Publish ing A ssoci

ation, 1980), pp. 63 ,64 . 
2. Ibid., p. 71.

3. Ibid., pp. 73 ,74 .
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5. Ibid., p. 82.
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The unbelief manifested at Kadesh-barnea, which resulted in the 
people of Israel not occupying the Promised Land at that tim e, we 
see repeated in the history of the Advent people. W e have had our 
Kadesh-barneas when the tim e was ripe and Cod tried to get the 
message through to us to go in to the heavenly Canaan. But because 
of our unbelief we could not and did not enter.1

At the end of the 1880s there began an increased interest in the 
subject of righteousness by faith in Jesus. Cod evidently was leading 
the Advent movement once more to the borders of the Promised 
Land. W e find comments like these directed to the church at that 
tim e. “ W e are now upon the very borders of the eternal w o rld " (Tes
tim onies for the Church , Vo l. 2 , p. 264),2

The evidence is that the loud cry and the latter rain, the finish of 
C od 's w ork , began during those times when God brought us to the 
peak of emphasis about Jesus as our only hope. In 1892 she [Ellen 
W hite] said, "The  time of test is just upon us, for the loud cry of the 
third angel has already begun in the revelation of the righteousness 
of C h rist, the sin-pardoning Redeem er. This is the beginning of the 
light of the angel w hose glory shall fill the w hole earth" (S e lected  
M essages, Book O n e , p. 363).

W henever the message of Jesus and our hope of salvation in Jesus 
alone begins to rise , you w ill know that the latter rain and the loud 
cry are upon us. But the question here is, If the loud cry began in 
1888, can it go on for seventy, eighty, n inety years? W e face only one 
conclusion. If the loud cry began at the end of the last century, som e
thing happened to it, or we w ouldn't still be here. And what w e're  
suggesting on the basis of our authority is that we had our opportu
nity to enter the Promised Land, but we turned it down and headed 
back into the w ilderness .3

As the message of the 1890s began to get off the ground, some 
accepted it; others rejected it. And som e, halfway in betw een, sim 
ply felt confused . Evidently they were unw illing to study it out for 
them selves. As a result, the w hole issue began to get cloudy.

Even though a few  talked and taught and studied the sub ject, 
gradually it faded away. And that is the only explanation of w hy w e're  
still here. Because if we had continued to em phasize Christ as our 
only hope of salvation, this great them e, the loud cry, the latter rain, 
w ould have come to its fu llness. Cod's w ork would have been fin 
ished .4

W hen God told the children of Israel that their prayer had been 
answered , that all of the people twenty years and older who had left 
Egypt would die in the w ilderness, and that they would wander there 
for forty years, what happened to the people under twenty? W hy did 
they  wander in the w ilderness? I want to suggest that it is possible in 
the history of the Advent movement that we have had a period of 
w ilderness wandering for reasons initially beyond our contro l. But 
there arrives a time when God once more urges, " C o  in and possess 
the Promised Land ."5

Morris Venden is pastor of the College View Sev
enth-day Adventist Church in Lincoln, Nebraska.
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1 . Do you agree w ith the Introduction w riter in seeing a switch from REACT  
certainty (N um . 13:30) to tentativeness (Josh. 14:12) in Caleb's be- L e s s o n  11 
lief that Cod w ould be w ith him in his m ilitary endeavors? If so, do
you th ink Caleb 's faith strengthened, w eakened , or stayed the 
same over the years? If not, how would you explain the apparent 
contrast between these two passages?

2. Caleb's “ d ifferent sp irit" enabled him to stand against pressure 
from peers and society to go against God's w ill. Try to identify one 
specific way in w hich you've felt or are feeling the pressure to 
conform  from friends, fam ily , associates, or society in general.
Does anything in Caleb's experience help you in better dealing 
w ith that pressure?

3. Do you th ink M orris Venden's (O pin ion) comparison between Is
rael's experience at Kadesh-barnea and Adventism in the latter 
part of the nineteenth century is valid? Explain w hy or w hy not.
D iscuss the characteristics of Caleb which you th ink are most 
crucial for those hoping soon to enter the heavenly Canaan.

4. Ronald Iwasko (Evidence, Pt. 1) presents three major arguments 
defending Israel's wars of exterm ination, in w hich Caleb partici
pated. Sum m arize these arguments and discuss the valid ity of 
each.
W hat is your reaction to Vernard Eller's argument that God never 
intended Israel to conduct m ilitary campaigns against the Canaan- 
ites? W eren 't the wars fought at Cod 's command?



Miriam -Gifted Rophetess
“ I sent Moses to lead you,
also Aaron and M iriam " (Micah 6 :4 , N IV).
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by John B. Walthour Sisterly Solicitude
Micah has placed my name 

after that of my two brothers—  
but if it had not been for me 
neither of them w ould have 
arisen to take his place in his
tory. Prove that? Easily.

You w ill rem em ber that Mo
ses called Aaron to help him— 
so w ithout Moses there would 
have been no Aaron in history. 
And since w ithout me there 
would have been no Moses—  
therefore w ithout me they 
would never have been heard 
from . It happened this way.

I was very young when a terri
ble decree was issued by the 
Egyptian Pharaoh. Frightened by 
the birth rate among my peo
ple, Rameses II ordered his peo
ple to drown every male child 
born to the H ebrew s. Shortly 
after th is order was g iven, my 
mother gave birth to a son. For 
three months she successfully 
hid him from the Egyptian 
"S ea rch e rs ."  But then he grew 
so large that she feared he must 
soon be found.

Now mother knew that Pha
raoh's daughter was accus
tomed to bathing in a certain 
pool of the N ile . And she 
gambled on the fact that no 
woman could destroy any 
baby as handsome as my 
brother. So she made him a 
small cradle-like boat and left 
him w here the princess would 
find him . Then , leaving me to 
see that no harm should come 
to M oses, she went on to her

assigned duties.
It all came about as mother 

had foreseen. Pharaoh's 
daughter saw the floating cra
dle and sent one of her atten
dants to fetch it. W hen she saw 
little Moses— and he began to 
cry— her heart was touched. 
She knew that he would die 
unless she took him home 
with her. That was my cue. I 
stepped forward and said, 
"W ouldn 't you like to have me 
get one of the Hebrew 
women as a nurse for the 
baby?" And when she agreed,
I hurriedly found my 
m other. . . .

So you see— unless a small 
girl had been resourceful the 
greatest prophet of the He
brews would have died as an 
infant. . . .

I am Miriam, the third lead
er of the Hebrew nation as it 
came out of Egypt. I was the 
poet, whose songs were to 
carry in their depth the hopes 
and aspirations, the beliefs and 
dreams of my people. Ener
getic, reso lute, and resource
fu l, I was devoted to the w el
fare of our nation. But, because 
I had a marked degree of in
fluence I wanted more— and 
my ambition caused me to 
misjudge my own brother. Suc
cess and honors are w onder
ful to receive—-but unless they 
keep a person humble that 
person may find that pride has 
led to downfall.

When he wrote this, John B. Walthour w as Chap
lain of the United States Military Academ y.
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pp. 76-77.
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Israel’s Female Administrator
LOGOS Though not typical, female leadership was not unheard of in an

cient Israel. M iriam is an outstanding exam ple. She was on the same 
level of leadership as her brother Aaron during the trek from Egypt to 
Canaan (see Micah 6 :4 ). Scripture gives us only three brief glimpses 
into M iriam 's life but they reveal that she had all the components for 
success: resourcefu lness, enthusiasm , charism a, am bition, etc.

W e first see Miriam as a g irl, watching over her baby brother M o
ses hidden in a papyrus basket among the reeds on the banks of the 
Nile (see Introduction).

W e next see Miriam leading out in an uninhibitedly joyous celebra
tion of the Lord's deliverance of His people at the Red Sea. The celebra
tion began with Moses leading a song extolling God for His matchless 
power and His mighty deeds on Israel's behalf (Ex. 15:1-18). Then ap
parently as a sort of antiphonal response, “ Miriam the prophetess, Aar
on's sister, took a tambourine in her hand, and all the women followed her, 
with tambourines and dancing. Miriam sang to them:

'Sing to the Lord 
for he is highly exalted.

The horse and its rider 
he has hurled into the sea' " (Ex. 15:20-21, NIV).

Miriam obviously had the enthusiasm and inspirational quality 
crucial to great leadership. And, her actions here remind us of the 
im portance of expression, response and motion on the part of Cod's 
people in w orship . Beyond its intrinsic joy, such worship strengthens 
the spiritual bond between us and Cod .

O ur final glimpse at M iriam 's life reveals the dangers of am bition, 
status-seeking and prejudice. “ Miriam and Aaron began to talk against 
Moses because of his Cushite wife. . . . 'Has the Lord spoken only through 
Moses?' they asked. 'Hasn't he also spoken through us?' " (Num. 12:1, 2, 
NIV).

Miriam and Aaron's basic concern seems to be that they were not 
getting the recognition or authority they deserved as ones possess
ing the prophetic gift. Apparently they felt Moses wasn't allowing 
them enough input on important decisions.

But there was also an elem ent of racial prejudice in their criticism . 
Moses' Cushite w ife (Z ipporah), to whom Miriam and Aaron ob
jected, would have had a darker com plexion than the Hebrews. And 
Num. 12:1 strongly implies that they complained about her because 
she was a Cushite . The ir opposition to Zipporah may have been a 
sm okescreen in a drive for greater power, but even so, it displayed a 
dehum anizing attitude that Cod cannot condone.

God called the three siblings of Israel's “ first fam ily" into the sanc
tuary and there affirmed the uniqueness of M oses' authority.

Miriam was then struck with leprosy, but M oses, identified in the 
same chapter as the humblest man on earth (vs. 3), proves that char
acterization true by interceding with God for her healing. Miriam was 
healed, but only after being confined outside the camp for seven 
days. “The people did not move on till she was brought back" (Num. 
12:15, NIV). The dissension caused by M iriam 's jealousy and preju
dice thus caused a delay in the progress of God's people towards 
Canaan. D. F. M.

□  June 13
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Discipline for a 
Divisive Spirit

Aaron and M iriam  had occupied a position of high honor and lead
ership in Israel. Both were endowed with the prophetic gift, and 
both had been div inely associated with Moses in the deliverance of 
the Hebrews. " I sent before thee M oses, Aaron, and M iriam ," (Mi- 
cah 6:4) are the w ords of the Lord by the prophet M icah. M iriam 's 
force of character had been early displayed, when as a child she 
watched beside the Nile the little basket in w hich was hidden the 
infant M oses. Her self-control and tact God had made instrumental 
in preserving the deliverer of his people. R ichly endowed with the 
gifts of poetry and m usic, M iriam had led the wom en of Israel in song 
and dance on the shore of the Red Sea. In the affections of the peo
ple and the honor of Heaven she stood second only to Moses and 
Aaron. But the same evil that first brought discord in heaven, sprung 
up in the heart of this woman of Israel, and she did not fail to find a 
sym pathizer in her dissatisfaction.

In the appointm ent of the seventy elders, M iriam and Aaron had 
not been consu lted , and their jealousy was excited against M oses. At 
the time of Jethro's v is it, w hile  the Israelites were on the way to Sinai, 
the ready acceptance by Moses of the counsel of his father-in-law 
had aroused in Aaron and Miriam a fear that his influence with the 
great leader exceeded theirs. . . .

Y ie lding to the sp irit of dissatisfaction, Miriam found cause of com 
plaint in events that God had especially overru led . The marriage of 
M oses had been displeasing to her. That he should choose a woman 
of another nation, instead of taking a w ife from among the Hebrews, 
was an offense to her fam ily and national pride. Zipporah was treated 
with ill-disguised contem pt.

Though called a "C ush ite  w om an ," (Num. 12 :1 , RV) the w ife of 
Moses was a M id ianite , and thus a descendant of Abraham . In per
sonal appearance she differed from the Hebrews in being of a some
what darker com plexion. . . .

W hen Zipporah rejoined her husband in the w ilderness, she saw 
that his burdens w ere wearing away his strength, and she made 
known her fears to Jethro, who suggested measures for his relief. 
Here was the chief reason for M iriam 's antipathy to Zipporah. Smart
ing under the supposed neglect shown to herself and Aaron, she re
garded the w ife of M oses as the cause, concluding that her influence 
had prevented him from taking them into his counsels as for
m erly. . . .

This manifestation [M iriam 's leprosy] of the Lord's displeasure was 
designed to be a warning to all Israel, to check the growing spirit of 
discontent and insubordination. If M iriam 's envy and dissatisfaction 
had not been signally rebuked, it would have resulted in great evil. 
Envy is one of the most Satanic traits that can exist in the human 
heart, and it is one of the most baleful in its effects. Says the w ise 
man, "W rath is crue l, and anger is outrageous; but who is able to 
stand before envy?" (Prov. 27 :4). . . .

. . . The judgm ent visited upon Miriam should be a rebuke to all 
w ho yield to jealousy, and murm ur against those upon whom God 
lays the burden of his w ork .

TESTIMONY
Key text: 
Proverbs 27:4; 
Jam es 3:16

“Envy is one 
of the most 
satanic traits 
that can  
exist in the 
human heart, 
and it is 
one of the 
most baleful 
in its effects.”

Excerpted from Patri
archs and Prophets, pp. 
382-386.

□  June 14
Tuesday
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Miriam, Moses 
and the Lamb by J. Orr

EVIDENCE
Key text: 

Revelation  
15:2-4

“ And as the 
defeat of 

Pharaoh w as the 
natural sequel 
to the exodus, 

. . .  so will 
the defeat of 

Christ’s 
enem ies 

in the end 
appear as the 

appropriate 
sequel to his 

work upon 
the C ro ss.”

Excerpted from The Pul
p it Com mentary, Exo

dus, vol. 11, H. D. M. 
Spence and Joseph S . 

E xe ll, eds. (Ch icago: 
W ilcox & Fallot Co., 

n .d .), pp. 8-9.

□  June 15
W ednesday
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W e cannot fail to connect in our thoughts the circum stances of this 
m agnificent trium ph-celebration [in Ex. 15] with that other scene, de
scribed in the Apocalypse. . . . The "sea of glass" has obvious refer
ence to the Red Sea, made to roll back, and stand up like a sea of 
crystal (vs. 8), yet illum inated and filled with lurid radiance, by the 
fie ry glow of the pillar which shone on Israel. The "sea " is the symbol 
(in this instance) of deliverance achieved, of victory w on , of enem ies 
judged and overwhelm ed— the fire  in the crystal pointing to the 
burning wrath w hich consumed them .

The song of the redeemed over the defeat of the Antichristian 
powers at the end— over the defeat of all their enem ies— is the true 
counterpart of this song of M oses, and the one (the latter) remains 
for ever the background of the other (the form er), and is blended 
with it in the united celebration. G lancing at the two songs, this in 
Exodus, and that in Revelation, we note— 1. That the sco p e  of both is 
the same— the defeat of hostile , pursuing, persecuting powers. And 
as the defeat of Pharaoh was the natural sequel to the exodus, and 
confirm ed to Israel that redemption then achieved, so w ill the defeat 
of Christ's enemies in the end appear as the appropriate sequel to his 
work upon the Cross, and w ill complete the deliverance of his 
Church from those that trouble her. (2 Thess. 1 :6 ). 2. That the 
attributes o f  G od  extolled in both are the same. This of necessity, for 
the w ork being sim ilar, so must be the attributes revealed in it— holi
ness, power, unchallengeable suprem acy, justice and truth , which 
here include m ercy. "G reat and m arvellous are thy w orks, Lord God 
A lm ighty," etc. (Rev. 15 :3). The effects produced on the nations by 
this display of God's attributes are also sim ilar— "W ho shall not fear 
thee, O  Lord, and glorify thy name . . .  for all nations shall come and 
w orship before th ee ."  A higher result th is, how ever, than in the case 
of the type. 3. The singers in both cases are the same— those v iz . who 
have experienced the deliverance w hich they celebrate. W ould we 
join them? W e, too, must be in Christ, and partakers with those w ho , 
in the strength which he gives, are overcom ing the w orld (1 John 
4 :4 ).

The Rev. J. Orr w as a contributor to the Pulpit Com
mentary.



What the White Christian Must
and Ronald Behm Do With His Church
Editor's note: One of the problems exhibited by Miriam and Aaron was 
racial prejudice. The following gives white Christians suggestions for 
dealing with racial problems that remain in the church today.

Because racism is a multiheaded m onster, its destruction demands 
a diversity of responses, programs and solutions. The individual who 
commits h im self to the abolition of racism must deal in itially with his 
own racist attitudes and fears. If he doesn't, he w ill m erely help fu r
ther racism , not abolish it.

First, anyone who calls him self a Christian (in the biblical sense) 
must repent of any attitudes that would give him a sense of superior
ity in respect to another man (James 2:8-9; 2 Co r. 7:8-10; 1 John 
1:9-10). The beginning of the elim ination of white racism is the ad
mission of guilt: the admission that I am wrong, that I have offended, 
that I have benefited from a society that assumes my superiority be
cause I am w hite and the black man's inferiority because he is black.

A white man who says, " I never owned s laves," or " I never raped a 
black w om an ," or " I did not kill Emmett T ill ,"  or " I did not bomb the 
four black girls in A labam a," or "I have not opposed open housing ," 
is escaping a confrontation with his own guilt. His guilt is the guilt of 
ignorance, the guilt of insensitivity to the cry and the struggle of 
black people, the guilt of om mission which refuses to stop the con
tinual oppression and dom ination of blacks by whites.

. . . The last group that w ill help eradicate racism in Am erica are 
whites who sim ply w eep and wail about their guilt. A change of atti
tude, based upon the admission of guilt must In order to be valid , 
issue in change of action. Specifica lly , in whatever ways necessary 
whites must actively support blacks in their survival struggle against 
institutional racism as manifested in housing, employm ent and other 
forms of discrim ination .

. . .  In light of biblical support for Christian involvem ent in the to
tal society on behalf of the good of the whole  man, we believe that it 
is the proper mission of the Christian church to actively support lead
ership and programs working (1) to destroy the forces of institutional 
racism and (2) to create a society in which the justice of Cod is real
ized in the institutions of men.

This active support may take on many form s. In one instance finan
cial support may be prim ary, e .g ., money for the building of black 
com m unity enterprises; in another instance, an individual Christian 
or organization of Christians may join in active cooperation with the 
program of others, e .g ., local pressure groups for black inclusion in 
trade unions and local educational contro l; in another instance, 
Christians may provide leadership to programs w hich seek to pro
mote racial justice and harm ony, e .g ., educating whites in the larger 
society at all levels concerning the need for social and attitudinal 
change.

To those w hite Christians who invariably ask, "W hat can we do?" 
we say w ithout equivocation, "D e-honkify (de-whiten) your church : 
its curricu lum , its investm ent and purchasing programs, its leader
ship and its attitudes."

When this w as written, Columbus Salley w as an
editor at Harcourt Brace Jovanovich, Inc., and
Ronald Behm w as a pastor in Chicago.

HOWTO
Key text:
Ephesians
2:14-16

“To those 
white Christians 
who invariably 
ask, ‘What 
can we d o ?’ 
we say  without 
equivocation, 
‘De-honkify 
(de-whiten) 
your church.’ ”

Excerpted from What 
C olor Is  Your G o d?  by 
Colum bus Salley and 
Ronald Behm . Revised 
edition ©1981 by 
InterVarsity Christian Fel
lowship of the USA and 
used by perm ission of 
InterVarsity Press, 
Downers Grove, IL  60515

□  June 16
Thursday
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The Ministry
of Authority by Dietrich Bonhoeffer

OPINION
Key text: 

Mark 10:42-45

“The Church  
does not need 

brilliant 
personalities 

but faithful 
servants of 
Je su s  and 

the brethren.”

From L ife  Together by 
Dietrich Bonhoeffer, 

pp. 108,109, copyright © 
1954 by Harper & Row, 

Pub lishers, Inc.

□  June 17
Friday
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Editor's note: Miriam's misguided attempt to grasp for more authority 
raises the issue of the true basis of authority in the church, which is dis
cussed by Bonhoeffer in today's selection.

"W hosoever w ill be great among you , shall be your m inister" 
(M ark 10:43). Jesus made authority in the fe llow ship dependent 
upon brotherly service . G enuine spiritual authority is to be found 
only w here the m inistry of hearing, helping, bearing, and proclaim 
ing is carried out. Every cult of personality that emphasizes the distin
guished qualities, v irtues, and talents of another person , even 
though these be of an altogether spiritual nature, is w orld ly and has 
no place in the Christian com m unity; indeed, it poisons the Ch ris
tian com m unity. The desire we so often hear expressed today for 
"episcopal figu res ," "p riestly  m en ," "authoritative personalities" 
springs frequently enough from a spiritually sick need for the admi
ration of m en, for the establishm ent of visib le human authority, be
cause the genuine authority of service appears to be so unim pres
sive. There is nothing that so sharply contradicts such a desire as the 
New Testam ent itself in its description of a bishop (1 T im . 3:1 f f .) . 
O ne  finds there nothing whatsoever with respect to w orld ly charm 
and the brilliant attributes of a spiritual personality. The bishop is the 
sim ple, faithful man, sound in faith and life , who rightly discharges 
his duties to the Church . His authority lies in the exercise of his m in
istry. In the man him self there is nothing to admire.

U ltim ately, this hankering for false authority has at its root a desire 
to re-establish some sort of im m ediacy, a dependence upon human 
being in the Church . G enuine authority knows that all im m ediacy is 
especially baneful in matters of authority. G enuine authority realizes 
that it can exist only in the service of Him who alone has authority. 
G enu ine authority knows that it is bound in the strictest sense by the 
saying of Jesus: "O n e  is your M aster, even C h rist; and all ye are 
brethren" (Matt. 23 :8). The Church does not need brilliant personal
ities but faithful servants of Jesus and the brethren. Not in the form er 
but in the latter is the lack. The Church w ill place its confidence only 
in the sim ple servant of the W ord of Jesus Christ because it knows 
that then it w ill be guided, not according to human wisdom  and hu
man conceit, but by the W ord of the Good Shepherd.

The question of trust, which is so closely related to that o f author
ity, is determ ined by the faithfulness with w hich a man serves Jesus 
Christ, never by the extraordinary talents which he possesses. Pas
toral authority can be attained only by the servant of Jesus w ho seeks 
no power of his own, who him self is a brother among brothers sub
mitted to the authority of the W ord.

Dietrich Bonhoeffer w as one of this century’s lead
ing German theologians.



1 . Does M iriam 's prom inence as a leader in Israel suggest that fe- REACT 
male leadership is appropriate in today's church? Should greater Lesson  12 
involvem ent in m inistry and church administration on the part of
women be encouraged? If so, what specifically should be done?

2. The songs of Moses and M iriam (Exodus 15) are indeed exalted 
expressions of praise to God. But should a Christian exult over the 
demise of his enem ies, particularly in light of Christ's command to 
love one's enemies?

3. W hy do you th ink Cod felt it necessary to strike Miriam with lep
rosy? Are we given any indication as to why Aaron was let off the 
hook? Does Cod still issue specific punishm ents for sins today? If 
so, what form do they take?

4. Ellen W hite (see Testim ony) warns us against attacking those 
whom Cod has given leadership responsibilities in the church .
How would you apply this warning in light of developm ents in the 
church over the past few years? Is it possible to take such counsel 
too far? Can criticism  of specific individuals or policies be ex
pressed constructively? Explain.

5. W hat is your reaction to the suggestions in the How To article re
garding race relations? How would you assess race relations in the 
Adventist church as a whole? In your local church? Can you think 
of practical suggestions for im proving race relations?

6 . Do you th ink Bonhoeffer's (O pin ion) concept of authority in the 
m inistry is valid? Explain w hy or w hy not. Do the principles of ser
vice and self-giving apply to vocations other than m inistry, such as 
business, law , m edicine, construction , etc? Discuss the com plica
tions involved in applying such concepts to the various vocations.



Jonathan -Unassuming Star

"Jonathan became one in spirit with David, 
and he loved him as h im se lf" (1 Samuel 18:1, N IV).

Lesson 13, June 19-25



A Prince and
by Minon Hamm a Promise

It was not a day for valiant
*  deeds, fo ra n y  hope of w inning 

independence from intoler
able bondage; it was tim e to 
slink away for one's life , be-

> fore sick fear paralyzed the w ill.
But two men set out that 

day to scale the rocky c liff to 
A the enem y garrison. They did 

not wait for anyone's encour
agement. Instead they asked 
God for a sign. W hen they 

V made their presence v isib le in 
the depths of the ravine, if the 

y enem y above should say, 
"C om e on up h e re !"  it would

*  be a token that God had given 
them into His servants' hands.

Spying the two Israelites, 
the enem y lookouts taunted, 

k "Lo o k! The Hebrews are
craw ling out of the holes they 

* were hiding in . Com e up to 
us, you scum , and w e'll teach 
you som eth ing ."

It was the token they'd asked 
for. The king's son and his 
friend pulled them selves up the 
c liff, repeating to each other, 

p. "The  Lord has given them into 
the hand of His peop le ."

Such an endeavor would 
have been w ildest insanity but

► for one th ing: a portion from 
the Book of the Law (Lev.
26 :7 , 8) which must have 
burned deep into Jonathan's

4 brain. Here were spelled out 
provisions of the great agree- 

■f ment God had made w ith Abra
ham and his descendents, re
newed to Israel after their 
m iraculous deliverance from 

r Egypt. "O n e  of you w ill rout a
A thousand, because the Lord 

your God fights for you , just as 
A He prom ised" (Josh. 23:10).

This was God's covenant, con- 
r 4 firm ed by an oath.

Gaining the sum m it, with just
4. one sword between tfiem , the

two men qu ick ly felled some 
twenty of the garrison. Panic 
struck the enem y. God en
tered the battle tangibly now. 
The ground began to shake, 
as though thousands of horses 
and chariots rumbled from 
some secret arsenal. Philistine 
soldiers began frenzied flight, 
lifting their swords to slay any
one in their path. Since there 
w eren't any Hebrews around, 
the fleer's victim s were their 
own com rades. Two men, 
brave but helpless agents of 
the God of w ar, were actually 
routing thousands, just as the 
promise predicted.

Aside from the excitement 
of a good story, there's com
pelling reason to ponder 
Jonathan's exploit. The reason: 
we are eligible to be parties to 
the same covenant he had. In 
fact, it's available to us in 
greatly strengthened form . In 
ancient Israel people were al
ways breaking their part of the 
agreement, forfeiting their 
right to its blessings. But when 
Jesus came to earth, He 
undertook to fu lfill the human 
side of the covenant. He said 
His spilled blood sealed a "new  
covenant" for His people.
Now any one who wants to 
make a covenant with God can 
do so through Jesus who 
m akes"betterp rom ises" (Heb. 
8 :6) than those Israel made 
over and over. Everyone doing 
this is "Abraham 's seed, and 
heirs according to the prom ise" 
(G al. 3:29).

O ur enem ies may be the un
seen variety, yet they may 
even be more cruelly 
discom fiting than the Philis
tines. But the prom ise is no less 
to us than to Jonathan: "O n e  
of you w ill rout a thousand ."

Minon Hamm is a Professor of English at Union 
College in Lincoln, Nebr.

INTRO
DUCTION

□  June 19
Sunday
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A Man in Conflict by Kurt D. Davis

LOGOS

□  June 20
Monday

The scriptures portray Jonathan as a man in conflict. He was 
courted on either hand by love and loyalty, by fairness and fealty, by 
am bivalence and am bition. It fell his lot to live between a father he 
could not respect and a rival he could not hate. Fealty to his father 
meant treachery to his friend , and faithfulness to his friend meant 
treason to his father. It was a noble character indeed that survived 
those conflicts w ithout being a Benedict to his father or a Judas to his 
friend .

Let's look briefly at Jonathan's life. O f his debut it is recorded that 
he " . . .  defeated the garrison of the Philistines which was Geba" 
(1 Sam. 13:3, RSV). Saul managed to be elsew here with tw ice as many 
men and still get the credit (vs. 4)! W hen the Philistines mustered for 
retaliation against the Israelites, who were armed only with farm im 
plem ents, Jonathan, alone with his bodyguard, entered the enem y 
camp and m iraculously routed the entire army w hile  Saul fearfully 
dallied nearby. Word of the rout spread and Israel's arm y qu ick ly re
sponded. As the ensuing chase got under w ay, Saul, always eager to 
make political hay out of a religious rite, commanded a solem n fast 
for the duration of the battle. The penalty for breaking it was death. 
Jonathan, ignorant of the decree, tasted some honey, but when he 
learned of the command he remained im penitent. He was the loyal 
Prince in loyal opposition. He blamed the incom plete victory on his 
father's foolish decree but Saul blamed it on his son's violation of the 
vow . Saul was about to execute his son when the men qu ick ly ob
jected saying, “  'Should Jonathan die— he who has brought about this 
great deliverance in Israel? Never! . . .  He did this today with God's help.' 
So the men rescued Jonathan . . ."  (1 Sam. 14:45, NIV).

Perhaps the worst conflicts came to Jonathan as a result of his 
friendship with David. It galled Saul that his son cared not to wear the 
crow n, but would cede it to safe-keep a mere friendsh ip . To him it 
was sentim entalism  that im periled the dynasty. O nce Jonathan's life 
was endangered w hile interceding for David. Saul erupted: "'You  
bastard! Now I know you are taking sides with David and are disgracing 
yourself. . . .  Don't you realize that as long as David is alive you will 
never be king. . .  ? Now go and bring him here— he must die!' 'Why 
should he die?' Jonathan replied. . . .  At that Saul threw his spear at Jona
than to kill h im .. .  "  (1 Sam. 20:30-33, TEV).

Though engulfed by his own conflicts, Jonathan still found it possi
ble to impart strength to David in his time of need. W hile Saul was 
pursuing David in the w ilderness, it is recorded that "Jonathan went 
to David . . . and helped him find strength in God. 'Don't be afraid,' he 
said. 'My father . . .  will not lay a hand on you. You will be king . . . ,  and 
I will be second to you' "  (I Sam 2 3 :16 ,1 7 , NIV). These words w ere , no 
doubt, an invaluable encouragem ent to David's weary heart.

Jonathan died beside his father in battle, loyal to the end. David 
eulogized both, but his heart was in these words to his beloved 
friend : "How the mighty have fallen in battle! . . .  I grieve for you, Jona
than my brother; you were very dear to me. Your love for me was won
derful, more wonderful than that of women. How the mighty have 
fallen!" (2 Sam. 1:25-27, NIV).

Kurt D. Davis is a taskforce youth pastor in Des 
Moines, Iowa.
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by Clay Peck Expect Great Things
" In  Jonathan, the son of Saul, the Lord saw a man of pure integrity, TESTIMONY 

one whom He could draw nigh, and upon whose heart He could Key text: 
move. . . . " 1 He im pressed Jonathan and his arm or-bearer, "w ho  1 Sam uel 14:6- 
also was a man of faith and prayer,''2 to make a secret attack upon the Eph esians 3:20 
Philistines.

"Jonathan believed that God was able to w ork for them and save 
by many or by few . He did not rush up presum ptuously. He asked 
counsel of G od, then with a fearless heart, trusting in Him alone, he 
moved fo rw ard ."3 "Angels of heaven shielded Jonathan and his at
tendant, angels fought by their side, and the Philistines fell before 
them ."4

"These two men gave evidence that they were moving under the 
influence and command of a more than human general. To outward 
appearance, their venture was rash, and contrary to all m ilitary rules.
But the action of Jonathan was not done in human rashness. He 
depended not on what he and his armor-bearer them selves could 
do, he was the instrum ent that God used. . . ." 5

As C hristians, we are faced with a challenge to take the good news 
of Jesus "to  every nation, and kindred , and tongue, and people"
(Rev. 14 :6). From a human point of view  this challenge is im possible.
Not only are we confronted with a vast, ever m ultiplying population, 
but we must battle "against the unseen power that controls this dark 
w orld , and spiritual agents from the very headquarters of evil" (Eph.
6 :12, Phillips).

Today God is looking for men and wom en of faith and prayer who 
are w illing to be used as instrum ents to do great things for Him. The 
same angels that fought by the side of Jonathan and his arm orbearer 
w ill fight for us. God is honored when we believe the He is able "to  
do exceeding abundantly above all that we ask or th ink" (Eph. 3:20).

" It  is not the capabilities that you now possess. It is that which the 
Lord can do for you . W e need to have far less confidence in what 
man can do and far more confidence in what God can do for every 
believing soul. He longs to have you reach after Him by faith. He 
longs to have you expect great things from H im . . . . Put your talents 
into the w ork , ask God for w isdom , and it w ill be given yo u ."8

1. S o n s  and Daugh
ters o f God, p. 208.
2. Patriarchs and 
Prophets, p. 623.
3. Spiritua l G ifts, vol.
4. p. 70.
4. Patriarchs and 
Prophets, p. 623.
5. S o n s  and Daugh
ters o f G od, p. 208.
6. Christ's O b ject L e s
so n s , p. 146, (emphasis
supplied).

Clay Peck is a junior theology major at Union Col
lege.

□  June 21
Tuesday
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Another I by Deborah J. Leonard-Lethbridge

EVIDENCE
Key text: 

1 Sam uel 18:1 ; 
2 Sam uel 1:17-26

“But if you 
tame me, then 
we shall need 

each other. 
To me, you 

will be 
unique in 

all the world. 
To you I 
shall be 

unique in 
all the 

world . . . ”

1. C. S . Lew is, On S to 
rie s : and O ther Essay s  

in Literature  (New York : 
Harcourt, Brace , & 

Jovanovich , 1982), p.
106.

2. Antoine de Saint 
Exupery, The Little  

Prince  (New York: Har
court, Brace & World, 
Inc., 1943), pp. 80-84.

□  June 22
W ednesday
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"And it came to pass . . . the soul of Jonathan was knit with the 
soul of David, and Jonathan loved him as his own sou l" ( Sam. 18:1). 
W hat can it mean to have one's soul "kn it w ith" the soul of another? 
Friendship seems too frail a word to express such an ethereal rela
tionsh ip . Perhaps people in love come closest to knowing what it is 
like to be this involved with what is essential, elem ental, in another 
person.

The word friend seems frail and watery only because we use it so 
freely, apply it so indiscrim inately in our conversation. W e say som e
one is a friend of ours when in reality he or she is no more than 
schoolmate or acquaintance. So when we mean som eone who is 
more than a casual acquaintance, we must say "real fr ie n d ,"  "true 
frien d " or "special fr ie n d ."  In an essay entitled "The  Death of 
W o rd s ," C . S. Lewis says, "A  skillfu l doctor of words w ill pronounce 
the disease to be mortal at that moment when the word in question 
begins to harbour the adjectival parasites real or true. As long as g en 
tleman has a clear meaning, it is enough to say that So-and-so is a 
gentlem an. W hen we begin saying that he is a 'real gentlem an' or 'a 
true gentlem an' or 'a gentleman in the truest sense' we may be sure 
that the word has not long to liv e ."1

W ith no adjectives for enhancem ent or em bellishm ent, then, 
Jonathan and David were friends.

David had numerous proofs of the quality and depth of Jonathan's 
friendsh ip , and was aware of the treasure it w as. Jonathan had 
pleaded with his father to spare David's life ; Jonathan had risked his 
life to go to David to warn him his life was in danger; and despite the 
fact that by all earthly laws and traditions Jonathan should have in 
herited his father's throne, Jonathan accepted that God's w ill was 
that David be the next king.

Jonathan must have been a very big man inside , to nourish a 
friendship above all jealousies, instincts for self-preservation, and to 
be so w illing  to abdicate what he had grown up knowing was his in
heritance in favor of his friend.

The Little Prince in Antoine de Saint Exupery's w ise fable by that 
name is searching for friends. W hen he comes upon a fox who says 
"tam e m e ,"  the Little Prince is confused . The fox exp lains, " It  is an 
act too often neglected. . . .  It means to establish t ie s ."  He goes on 
to say that until you "tam e" som eone, he or she is just like hundreds 
of thousands of other little boys or foxes. "  'But if you tame me, then 
we shall need each other. To me, you w ill be unique in all the w orld . 
To you , I shall be unique in all the w orld . . . .' "  The Little Prince is 
busy and has much left to understand. "  'O ne only understands the 
things that one tames. . . . Men have no more time to understand 
anything. They buy things already made at the shops. But there is no 
shop anywhere where one can buy friendship , and so men have no 
friends any m ore. If you want a friend , tame me. . . .' " 2

Perhaps this is the secret of friendsh ip : To take tim e, to "tam e" 
each other until your souls "kn it w ith" each other. The philosopher 
Diogenes Laertis wrote in the second century, "W hen  Zeno was 
asked what a friend was, he replied , 'Another I.' "

Deborah J. Leonard-Lethbridge teaches English at 
Union College in Lincoln, Nebr.



by Jiggs Gallagher Lessons From a PK
Jonathan was the ultimate "preacher's k id ."  Son to the king, he 

had all eyes on him from the moment of birth. And surprisingly, like 
today's Prince Charles of England, he turned out to be a responsible, 
even adm irable, guy.

So what can we learn from his life? Three things:
1. Learn to live with, and overcome, circumstances. Jonathan was 

born to a high estate. Most of us are not. Some of us come from 
unbelievably tragic or mean backgrounds. That's not important. 
W hat is im portant is how we react to that background. Jonathan 
could have become a playboy prince , squandering his inheritance 
and using his influence to control others. He didn't. He took life seri
ously and gave Cod the glory. The temptation for most of us, on the 
other end of the social scale, is to go through life putting the blame 
everyw here but w here it belongs— on our own shoulders, and then 
at the feet of Jesus.

2. Sacrifice is good, healthy and noble. This was tough for Jonathan, 
and even  to u g h e r fo r you  and me in th is  m a te r ia lis t ic , even 
hedonistic, age. W e tend to look at nuns, ascetics, fasters, and oth
ers who voluntarily give up something as perhaps having a screw 
loose. But Jonathan proved that he could give up a kingdom and still 
be em otionally healthy. He saw God's w ill that EJavid should become 
king, and he was w illing  to accept it— to see his natural place in the 
order of the universe as something less than it might have been. 
That's a hard lesson, but one you may be called to learn—when the 
college scholarship doesn't m aterialize, when the boy next door fi
nally m arries another g irl, when the promised promotion never 
com es. The im portant thing is to praise Cod anyway and go on with 
life .

3. Find a friend and make a real friend of that person. Friendship is a 
rare and valuable com m odity. Jonathan and David hit it off together 
from the very start. They shared interests and opened them selves to 
each other in a way that bonded them for life. Despite their radically 
different backgrounds, they cemented a friendship that has become 
a model for the very w ord . Friendship always involves risk. Two men 
or two wom en run the risk of having labels attached to their friend
ship . The same is true of a male-female relationship that is platonic in 
nature. Jonathan and David may have endured that kind of gossip. 
But it d idn't keep them from trusting one another.

Take the time and effort to make yourself that kind of friend . Even 
if you only find one friend of that quality during your lifetim e, you'll 
be doing better than most.

Jiggs Gallagher is Director of College Relations at
Union College in Lincoln, Nebr.
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On Laying Down
One’s Life by J. B. Lethbridge

OPINION
Key text: 

John 15:13

“ He died 
defending 

a lost cau se  
for another’s 

sak e .”
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What does it mean to lay down one's life for a friend? W hat benefit 
can possibly accrue for the one who is dead? And there are many 
objections to doing such a th ing: the dead are often better off than 
the living ; and is it selfish to deprive one who loves you of the very 
thing which may be more precious to him than his own life? Certainly 
at the moment of making the suprem e gesture of Christian love , the 
temptations come crowing around, eager to slam the door of heaven 
in one's face at the latest possible, irrevocable second: the tem pta
tion to die out of coward ice, or se lfishness; to die for the glory of the 
act; or hoping to step into heaven by such w orks. And there is, of 
course, the temptation not to go ahead.

Luckily perhaps, a situation w here the sacrifice is necessary or pos
sible is like ly to be sudden. There is little time for ratiocination as you 
fling a coat over your head and dash into a burning build ing, which 
suggests that we should make up our minds before such a situation is 
like ly to occur.

But to return to our question. To be w illing to die for som eone 
else , as jonathan was, means being w illing to substitute their life in 
the world for your own. You would rather, if you were w illing  to die 
so that someone else could continue to live , that their life continued 
than your own— even though it could do you no good once the deed 
w ere done. It is, if purely done, an unselfish act, which is w hy it is so 
Christian . The act requires that you love the person whom  you are 
about to die for m ore than yourself. The saying of Jesus "Love  your 
neighbor as yourse lf" is a lesser demand than laying down one's 
life— at least cold-bloodedly. If one loved a friend m erely as one's 
s e lf , if he w e re  m ere ly  "a n o th e r  I " ,  one co u ld  p re v a r ic a te , 
rationalize: I am as good a man as he; I have greater potential; I am 
younger; I have a w ife and ch ildren . But the moment one's love for a 
friend supercedes love for one's self, then the friend becom es a 
treasure whose preservation means more to one than one's contin
ued existence and enjoym ent of that treasure. Dying to preserve a 
friend demands an exceptionally pure and sublim e love. This is a 
love that I can only assume lies com pletely in God's gift— but it is one 
of the marks of a Christian .

But fortunately, Jonathan's risk did not result in death. That would 
have left ambiguous echoes in the m ind. Jonathan died in a cause 
perhaps less sublim e, but nobler and less am biguous: he died de
fending his father's spiritual, political and military errors. Jonathan 
could have joined David's cam p; David was in the right and was to be 
the next King by the command of God; Saul was in the wrong and 
God had forsaken him . No one would have thought less of Jonathan 
for doing so. Except Jonathan.

So Jonathan and Saul were not divided in death, and we are left 
with no qualms about Jonathan's conduct. He had preferred David's 
life to his ow n, and was w illing to dem onstrate that on several d iffer
ent occasions; but though Saul was this friend's enem y, he was first 
of all Jonathan's father. So he died defending a lost cause for an
other's sake. W hat strikes me above all about Jonathan is the hum il
ity im plicit in the attitude to life evident in his biography.

J. B. Lethbridge teaches English at Union College  
in Lincoln, Nebr.



1. O ur lesson characterizes Jonathan's two-man attack on the Philis
tine arm y (1 Sam. 14) as an act of faith and bravery. W hat distin
guishes such an act from rashness or foolhardiness? How do you 
distinguish between expecting God to do "the im possib le” and 
being presum ptuous?

2. Evaluate Jonathan's ethics at the fo llow ing points in his life . Was 
he right or wrong in
a) passing on m isleading inform ation to Saul about David's 
whereabouts (read 1 Sam. 20 carefully)?
b) making a covenant with David regarding the transfer of royal 
power w hile  David was still an outlaw (1 Sam. 23:15-18)?
c) fighting w ith Saul against the Philistines (1 Sam. 31) after Saul 
had visited the w itch of Endor (1 Sam. 28), and with the possibility 
that David would be in the opposing army (1 Sam. 29)? Note also 
the O pin ion article.

3. D iscuss the characteristics of friendship demonstrated by Jona
than.

4. D iscuss the passage from The Little Prince cited in the Evidence 
section. W hat does it mean for human friends to "tam e" each 
other?

5. Jiggs Gallagher (How  To) suggests that fear of gossip regarding 
sexual involvem ent sometimes inhibits the developm ent of deep 
friendships. Do you agree? W hat might be done about this prob
lem?

6. W hat do you th ink David meant by saying about Jonathan, "Yo u r 
love for me was w onderfu l, more wonderful than that of w om en” 
(2 Sam. 1:26)?

7. After reading this w eek's O p in ion , do you think it is right for one 
to lay down his life for the other in all instances where such action 
is possible? W hy or w hy not?

REACT
Lesso n  13
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FAITH ALIVE
Studies in Galatians and James

1. Salvation's Source

2. Facets of Faith

3. From Paul and James

4. Freedom in the Gospel

5. Confrontation over the Gospel

6 . A D ifferent Gospel

7. In Spiritual Need

8. Two Perspectives on Justification

9. From Sinai to Jerusalem

10. The Purpose of the Law

11. The Spirit-Led Life

12. The Joy of the Spirit-Led Life

13. Fulfilling the Law of Christ

To order the Collegiate Quarterly, contact your Adventist Book Cen 
ter or w rite :

Pacific Press Publishing Association
P .O . Box 7000
M ountain V iew , CA 94039

Prices:
One-year subscription - $4.80 ($5.80 outside U .S .A .)
Single copy - $1.20 ($1.45 outside U .S .A .)



e'd heard about y- 
South Florida’s beauti

ful beaches and all the activities 
and sights that you can enjoy, but, 

we didn't know how tche it was until now! 
And as i f  those weren’t  enough, we've 

found ju s t  what we weçp looking for at Hialeah 
Hospital. Plenty o f  opportunity and benefits. And the ' 

pie...they je  reatly comfortable and friendly to be with, 
why don't you jo in  us by calling J i l l  at (305) 835-4737.

Weil be Waiting for you.

MâleahEospïtal
Personnel Department 

651 East 25th Street/Hialeah. Florida33013 *  .

A member of the Association of Privately-owned Seventh- 
day Adventist Services and Industries.
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HAND
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HAND

Pamela
Flaherty. R.N., 
OB-GYN-PEDS

W e all need som eone to look up to.
Especially when you're a little scared and in a strange place.

Nurses help m ake hospitals a nicer place — 
by laughing with you, and being there to hold your hand.

Caring nurses.
Nurses whose Christian lives show in their smiles and in their touch.

1/ you'd like to be a part o f this kind o f caring, 
write-. 601 E. Rollins, Orlando, FL 32803.

FLORIDA HOSPITAL
75 years of care.

75 years o f caring.

A Seven til-day Adventist hospital owned and operated by Adventist Health System  S unbelt


