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PREFACE.

Tue history of the Sabbath embraces the period of 6000
vexzrs. The seventh day is the Sabbaih of the Lord. The
acts which coastituied it such were, first, the exzample of the
Creaior; secondiy, his placing bis blessing upon the day;
und thirdly, the sanctification or divine appointment of the
day t0 o holy ugz. The Sabbath, therefore, dates from the
heginning of our world’s history. The firsi who Sahbatized
ou the seventh day is God the Creator; and the firsi seventh
day of time i ibe day which he thus honored. The highest
of ]l possiblez honors does, therziore, periain fo the sevenih
day. NKor is this honor coniined to the first seventh day of
time ; 7or 5o 3oou as God had rested upon that day, he ap-
poinfed the seventh day to & boly use, thai man might hal-
lew it in memory of his Creator. o

This divine appointmeni grows out of the naturc and it-
ness of thinge, and must have been made directly to Adam,
for himseli’ and wife ware ihen the only heings who had the
days of the weel: to use. As it was addressed to Adar while
vet in his uprighiness, it must have been given to bim as the
head of the human family. The fourth commandment bases
all iis authoriiy upon ihis original mandate of the Creator,
and must, therefore, be in substance whet God zommandad
i« Adam aud Eve as the representatives of mankind.

The patriarche could not possibly have been ignorant of
wbe facts and the obligation which the fourth cominandmeni
shows to have originaied in ihe beginning, for Adam was
present with them for u period equal io more than half the
Christion dicpensaiion. Those, iherefore, wh(. wolked with
God in the obscrvance of his commandments. dld certainly
hallow his Sabbaih.

The observere of the seventh day musi mhe.efore include
the ancient godly patriarchs, and none will deny that they
include also ihe propheis and the aposiles. Iadeed, the ‘en-
tire churck of God embraced within the records of inspira-
tion were Sabhoth-keepers. To ibis number must bo added
the Son of God.
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What a history, therefore, has the Sabboth of the Lord!
Tt was insiituted in Paradise, hounored hy several miracles
each weel for ihe space of foity years, proclaimed by the
great Lawgiver from Sinai, observed by ihe Creator, tha pa-
triarchs, ihe prophets, the apostles, and the Fon of ftod!
It constitutes the very heart oi the law of God, and 30 long
a3 that law endnres, so long shell the authority of this sacred
institution stand fast. :

Such being the record of the scvenih day, it raay well be
asked, How came ii io pass thai this day has been abased to
the dusi, and anoiher day elevated to its sacrad lonors?
The Scripinres nowhers attributey this work to the Son of
God. They do, however,predict ihe great apostasy in the
Christian church, and that the liiile horn, or man of sin, ihe
lawless on2, should think 1o change times and laws.

It is the objeci of the present volume io show, 1. The Bi-
ble record of the Sabbath; 2. The record of the Sabbaih in
seculer” higiory; 8. The record of ithe Sunday festival, and
of the ceveral sieps by which il has usurped ihe place of ihe
ancieni Sabbath.

Tho wriier has atiempted to sscertain the exact iruih in
the case by consulting the original suthorities as far as ic
has been possible to 2ain access io them. The margin will
show to whom he is mainly indebied ior the facis prescnied
in thiz work, though it indicates only a very small part of
wlie works consulted. He has given the exact words of the
historians, and has endeavored, conscientiously, io presens
them in such a light as io do justice to the authorz quoted.

it is noi the fauli of the weiter that the hisiory of ihe
Sunday featival presenis such #n array of frauds and of in-
iquities in its support. These are, ia the nature of the case,
essential to iis vary cxistence, for the 2laim of o usurper i
necessorily based in fraud. Tha responsibility for ihese rests
with those who dare commit or uphold such acis. The an-
cient Subbath of the Lord has never needed help of this kind,
and never has its record been staincd by fraud or falszhood. -

J. N. A,
DBaiile Creels, Mich., Nov. 18, 1873.
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HISTORY OF THE SABBATH.

PART I—BIBLE HISTORY.

CHAPTER I

THE CREATION,.

Time and eternity—The Creator and his work—Events of
the first day of time—Of the second—Of the third—Of the
fourth—Of the fifth—OQf the sixth. '

TIME, as distinguished from eternity, may be
defined as that part of duration which is measured
by the Bible. From the earliest date in the beok
of Genesis to the resurrection of the unjust at the
end of the millennium, the period of about 7000
years i3 measured oif.' Before the commence-
ment of this great weel: of time, duration with-
out beginning fills the past; and at the expira-
tion of this period, unending duration opens be-
fore the people of God. IKternity is thai word
which embraces duration without beginning and
without end. And that Being whose existence
corprehends eternity, is he who only hath im-
mortalivy, the Kin% eternal, immortal, invisible,
the only wise God.

When it pleased this infinite Being, he gave ex-

istence o our earth. Outof nothingb(}od created

1Tor the seriptural and traditional evidence on this point, see
Shimeall’s Bible Chronology, part i. chap. vi; Taylor’s Voice of
ihe Church, pp. 25-80; and Dliss’ Sacred Chronology, pp. 199-203.
1lsa. 57:15; 1 Sam. 15:29, margin; Jer. 10:10, margin;
Micah 5:2, margin; 1 Tim. 6:16; 1:17; Ps. 90:2. -
Sabbaih History. 2
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all things ;' “so that things which are seen were
not mede of things which do appear.” This act
of creation is that event which marks the com-
mencement of the first week of time. - He who
could accornplish the whole work with one word
chose rather to employ six days, and to accom-
plish the result; by successive steps. Let us trace
the footsteps of the Creator from the time wher
he laic¢ the foundatioa of the carth until the close
of the sixth day, when the heavens and the earth

1Dr, Adam Clarke, in his Commentary on Gen. 1:1, uses the
following language: ¢ Created] Caused that to exist which pre-
viously to this momeni, had no heing. The rabbins, who are le-
gitimate judges in a case of verbal criticism on their own language,
are unanimous in asserfing thai the word Jura, expresses vhe
commencement of the cxistence of athing : or its egression from
nonentity to entity. . . . These words should be transiated:
‘God in the beginning creaied the substance of the heavens and
the subsiunce of ihe carth; 4. ¢, the primae maieria, or firsi
elemenis, oni of which the heavens and’the earth were succes-
sively formed.””

Purchuse's Pilgrimage. b. i. chap. ii., speaks thus of the crea-
tion: ¢ 2othing but novhing had the Lord "Almighty, whereof,
wherewich, whereby, to build this eity’” [that is the world].

Dr. Gill says: ‘“These are said io be oreated, that is, to he
made oui of nothing; {or whai pre-existent matier to this chaos
|of verse 2] could there be oui ol which they could be formed?”

“Creaiion must be the work of God, for none but an almighty
power could produce something-out of nothing.” Commentary
on Gen. 1: L _

John Calvin, in his Commentary on this chapter, thus expounde
the creaiive act: “‘His meaning is, that the world was made oui
of nothing. Hence the folly of those is refuted who imagine thai
unformed maiter existed from eternity.””

The work of creation is thus defined in 2 Maccabees 7:28 :
“Look upon ihe heaven and the carth, andall that is therein, and
consider that God made them of things that were not ; and so was
mankind made likewise.”

That this creative act marked the commencement of the first day
instead of preceding it by almosi infinite ages is thus stated in
2 Esdras 6: 38: “And I said, O Uord, thou spakest from the be-
ginning of the creation, even the first day, and saidst thus: Lei
heaven sad earth be made; and thy word was a perfect work.”

Wyclifie’s translation, the earliest of the English versions,
renders Gen, 1:1, thus: “Inibe first, made God oi naught heav-
en and earth.”
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were finished, “and God saw everything that he
hiad made, and behold, it was very good. 1”1

On the first day of time God created the
heaven and the earth. The earth thus called in-
to existence was without form, and void ; and total
darkness covered the Creator’s work. Then “God
said, Let there be light; and there was light.”
« And God divided the Imr])L from the dar kness
and called the one day, and the oher night.?

On the second day of time “God sald Let
there be a firrnament [margin, Heb,, expansmn] in
vhe midst of the wa{,ers and let it divide the wa-
ters from the waters.” The dry land had not yet
.appeared ; consequently the earth was covered
wich water. As noatmosphere existed, thick va-
pors rested upon the face of the water; but the
&Lmosphue being now called into existence by
ihe word of the Creator, causing those elements
%0 unite which compose the air we breathe, the’
fogs and vapors that had rested upon the bosom
of the water were borne aloft by it. Thi¢ atmos-
phere or expansion is called heaven?

On the third day of time God gathered the
waters together and cavsed the dry land to ap-
pear. The gathering together of the waters
Giod called seas; the dry laud thus rescued from
the waters, he called earth. «And God said, Let
the earth bring forth grass, ithe herb yielding
seed, and the frnit-tree yielding fruit after his
kind, whose seed is in itself, upon the earih: and
it was s0.”  “And God saw that it was good.” *

On the fourth day of time “God said, Let
there be lights in the firmament of the hea,ven,
to divide the day from the night; and let them

1 Heb. 11:3; Gen. 1. 2Gen. 1:1-5; Heb, 1. 2 Gen. 1:
4-8; Job 37:18. t@en, 1:9-13; Ps. 136+ 6; 2 Pef. 3:5.
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be for signs, and for seasons, snd for days, and
 years.” “And God made two great lights; the
greater light o rule the day, and the lesser light
t0 rule the night ; he made the stars also.” Light
had been created on the firsi day of the weel: ; and
now on the {ourth day he causes the sun and
moon to appear as light-bearers, and places ihe
light under their rule. And they confinue unto
this day according to his ordinances, for all are
his servants. Such was the work of the fourth
~ day. And the Greai Architeci, surveying what
he had wrought, pronounced it good.!

On the fifth day of time “ God created grea
whales, and cvery living creature that moveth,
which the waiers brought forth abundantly, after
cheir kind, and every winged fowl after his
kind : and God saw +that it was good.”?

On the sizth day of time “{God made the
beast of the carth afier his kind, and cattle after
theirkind, and everything that creepeth upon the
cgrth after his kind: and God saw that it was
good.” Thus the earth, having been fitted for the
purpose, was iilled with every order of living crea-
ture, while the air and walers teemed with animal
oxistence. To complete this noble work of crea-
tion, God next provides a ruler, the representative
of himself, and places all in subjection under him.
“ And God s»id, Let us make man in our im-
age, after our likeness: and let them have do-
minion over the fish of the sea, and over the
fowl of the air, and over the cattle, and over all
the earth, and over every crecping thing that
creepeth upon the earth.” “And the Lord God
formed man of thedust of the ground,and breathed

" 1Gen. 1:14-19; Ps, 119:91; Jer. 33:25. 3Gen. 1:20-23. .
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into his nostrils the breath of life; and man be-
came a living soul. And the Lord God planted
a garden eastward in Eden ; and there he put the
man whom he had formed. And out of the
ground made the Lord God to grow every tree
that is pleasant to the sight, and gnod for food;
the tree of life also in the midst of the garden,
and the tree of knowledge of good and evil”
Last of all, God created Live, the mother of all
living. The work of the Creator was now com-
plete. “The heavens and the earth were finished,
‘and all the host of them.” ™ And God saw every-
thing that he had made, and behold, it was yery

"good.” Adam and Eve were in paradise; the
tree of life bloomed on earth ; sin had not entered
our world, and death was nov here, for there was
no sin. “The morning stars sang together, and
all the sons of God shouted for joy.” Thus
ended the sixth day.!

CHAPTER II.

THE INSTITUTION OF THE SABBATH.

-~

Event on the sevenih day—Why the Creator resied—Acts by
which the Sabbath was made—Time and order of their
occurrence—Meaning of the word saneijied—The fourth
commandment refers the origin of the Sabbatb Lo ereation
—The second mention of the Sabbath confirms this faci— ,
The Baviour’s tesiimony—When did God sanciify the sev-
enth day—Objeci of the Author of the Sabbath—Testimony
of Jostphus and of Philo—Negative argument from the
book of Genesis considercd-—Adasn’s knowledge of the Sab-
bath not difficulf. to be known by the patriarchs.

“The work of the Creator -was finished, but the
first week of time was not yet compleied. TFach

1Gen, 1:24-31; 2:7-9, 13-22; 3:20; Job 38:7.
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of the six days had been distinguished by the
Creator’s work upon it; but the seventh was
rendered memorable in a very diiferent manner.
“ And on the seventh! day God ended his work
which he had made; and he rested on the sev-
enth day from all his work which he had made.”
Ia yet stronger language it is written: “On the
. seventh day he rested, and was REFEESHED.” ?
Thus the seventh day of the week became the
vest-day of the Lord. How remarkable is this -
fact! “The everlasting- God, the Lord, the
Creator of the ends o0f the earth, fainteth not,
neither is weary.”® He needed no rest; yet it is
written, “ On the seventh day he rested, and was
refreshed”  Why does not the record simply
state the cessation of the Creator’s work ¢ Why
did he at the close of that work employ a day in
rest? The answer will be learned from the next
verse. He was laying the foundation of a divine
institution, the mermnorial of his own great work.
“ And God blessed the seventh day, and sancti-
fied it; because that in it he had rested from all
his worl: which God created and made.” The
fourth commandment states the same fact: He’
srested the seventh day; wherefore the Lord
blessed the Sabbath day, and hallowed it.”*

14 On the sixth day God ended his work which he had made;
and he resied on the seventh day,” &ec., is the reading of the
‘Septuagiat, the Syriac, and the Samaritan; ‘‘and this should be
considered the genuine reading,” says Dr. A. Clarke. See his
Commensary on Gen. 2.

2Gen, 2:2; Ex, 31:17. & 158 40:28.

fGen, 2:3; Ex. 20:11. In an anonymous work entitled ¢ Mor-
ality of the Fourth Commandment,” London, 1652, but not the
same with that of Dr. Twisse, of the same title, is the following
striking passage :

“The Hehrew root for seven, signifies fullness, perfection, and
“the Jews held many mysteries to be in the number seven: so
John in his Apocalypse useth much that number. As, seven
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The blessing and sanctification of the seventh
day were because that God had rested upon it.
His resting upon it, then, was to lay the founda-
tion for blessing and sanciifying the day. His
being refreshed with this rest, implies that he
delighted in the act which Jaid the foundation
for the memorial of his great work.

The second act of the Creator in instituting this
memorial was to place his blessing upon the day
of his rest. Thenceforward it was the blessed
rest-day of the Lord. A third act completes the
sacred institution. The day already blessed of
God is now, last of all, sanctified or hallowed by
him. To sanctify is “to separate, set apart, or
appoint to a holy, sacred, or religious use.” To
hallow is “to make holy; to consecrate; to sei
apart for a holy or religious use.”?

The time when these three acts were perforraed
is worthy of especial notice. - The first act was
that of rest. Thistook place on the seventh day ;
for the day was employed in rest. The sécond
and third acts took place when the seventh day
was past.  “God blessed the seventh day, and
sanctified it: because that in it he had rested
from all his work.” Hence it was on the first

churches, seven siars, seven spirits, seven candlesticks, seven
angels, seven seals, seven trumpeis; and we no sooner meel wivh
a seventh day, but it is blessed ; no sooner with a seventb man
[Gen. 5:24; Jude 14], buthe is translated.” Page 7.

1 Webster’s Unabridged Dictionary on the words senciify and
hallow. Bd. 1859.

The revised edition o{ 1864 gives this definition: To make sa-
cred or holy; to sct apart to a holy or religious nse; ¢o conae-
crate by appropriats rites ; Lo hallow. God blessed the seventh

day, and sanctified it. Gen. 2:3. Moses . . . sanctified Aaron
and his garments. Lev. 8:30.” :
Worcester defines it thus: “ 7o ordain or sat apart io sucred

ends; to consecrate; to hallow. God blessed the seventh day
and sanctified it. Gen. 2:3.”
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day of the second week of time that God hlessed
the seventh day, and set it apart to a holy use.
The blessing and sanctification of the sevenih
day, therefore, relute not to the first seventh day
of time, but to the seventh day of the week for
time to come, in memory of God’s rest on that
day {rom the worl: of creation.

With the legianing of time, God began io
count days, giving to each an ordinal number for
its name. Seven dijferent days receive as many
different names. In memory of that which he
did on the lasi of these 'days, he sets that dey
apart by name to a holy use. This act gave ex-
istence to weelzs, or periods of seven days. For
with the seventh day, he coased o count, and, by
the divine appoiniment of that day to a holy
use in memory of his rest thereon, he causes man
to begin the count of a new week so soon as the
first seventh day had ceased. And as God hes
been pleased o give man, in all, but seven
different days, and has given to each one of these
days a name which indicaies its exact place in
the week, his act of sciting apart one of these
by name, which ach created weeks and gave man
the Sabbath, con never—except by sophistry—
he made to relate to an indefinite or uncertain
day. .
;ir‘he days of the week are measured off’ by the
revoluiion of our ¢arth on its axis; and hence
our seventh day,as such, can come only to dwell-
ers on this globe. To Adam and Eve, therefore,
as inhabitants of this earth, and not to the in-
habitants of some other world, were the days of
the week given to use. Hence, when God set
apart one of these days o a holy use in memory
of his own rest on that day of the weels, the very
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essence of the act consisted in his telling Adam
that this day should be used only for sacred pur-
poses. Adam was then in the garden of God,
placed there by the Creator to dress it and to
keep it. He was also commissioned of CGod to
subdue the earth! When therefore the rest-day
of the Lord should return, from week to week, all
this secular employment, however proper in it-
self, must be laid aside, and the day observed in
memory of the Creator’s rest.
Dr. Twisse quotes Martin Luther thus:

¢ And Marvin Luther professeth as much (tome vi. in
Gen. 2:3). ‘It follows from hence,’ saith he, ‘that, if
Adam had siood in his innocency, yet he should have
kept the seventh day holy, that is, on that day he should
have taught his children, and children’s children, whas
was the will of God, and wherein his worship did consist ;
he should have praised God, given thanks, and offered.
On other days he should have tilled his ground looked
io his cattle.’”*

The Hebrew verb, kadash, here rendered sanc-
tified, and in the fourth commandment rendered
hallowed, is defined by Gesenius, “To pronounce
holy, to sanctify ; to nstitute any holy thing, to
appoint.”® It 1s repeatedly used in the Old Test-
ament Jor a public appointment or proclamation.
Thus, when the cities of refuge were set apart in
Israel, it is written: “They appointed [margin,
Heb., sanctified]. Kedesh in Galilee in Mount
Naphtali, and Shechem in Mount Ephraim,” &e.
This sanctification or appointment of the cities of
refuge was by a public announcement to Israel
that these cities were set apart for that purpose.

1Gen. 2:15; 1:28,
64Moraht.y of the Fourth Commandment, pp. 56, 57, London,

9 Hebrew Lexicon, p. 914, ed. 1854,
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This verb is also used for the appointment of a
public fast, and for the gathering of a solemn
assembly. Thus it is written: “Sanctify [4. e,
apppoint] ye a fast, call a solemn assembly, gather
the elders and all the inhabitants of the land into
the house of the Lord your God.” - “Blow the
irumpet in Zion, sanctify [¢. e, appoint] a fast,
call a solemn assembly.” “And Jehu said, Pro-
“claim [imargin, Heb., sanctify] & solemn assembly
for Baal”' This appoiniment for Baal was so
public that all the worshipers o Baal in all Israel
were gathered together. These fasts and solemn
assemblies were sanctified or set apart by a public
appointment or proclamation of the fact. When
therefore God set apart the seventh day to a holy
use, it was necessary that hie should state that fact
50 those who had the days of the week to use.
Without such announcement the day could not
he set apart from the others.

But the most striking illustration of the mean-
. ing of this word may be found in the record of
the sanctification of Mount Sinsi? When God
was about to speak the ten commandments in the
hearing of all Israel, he sent Moses down from
ihe top of Mount Sinai to restrain the people from
touching the mount. “And Moses said unto the
Lord, The people cannot come up o Mount Sinai;
ior thou chargedst us, saying, Set bounds about
vhe mount, and sanctify it.” Turning back to the
verse where God gave this charge to Moses, we
read: “ And thou shalt set bounds unto the peo-
ple round about, saying, Take heed to yourselves,
that ye go not up into the mount or touch the
border of it.” Hence to sanctify the mount was

1Josh. 20:7; Joel 1:14; 2:15; 2 Kings 10: 20, 21; Zeph. 1
7, margin, -2Ex. 19:12, 28, *
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to command the people not to touch even the
border of it; for God-was -about to descend in
majesty upon it. In other words, to sanctify or
set apart to a holy use Mount Sinai, was to tell
the people that God would have them treat the
mountain as sacred to himgelf. And thus also to
sanctify the rest-day of the Lord was to tell Adam
that he should treat the day as holy to the Lord.

The declaration, “ God blessed the seventh day,
and sanctified it,” is not indeed a commandment
for the observance of that day; but it is the rec-
ord that such a precept was given to Adam.! For
how could the Creator “set apart to a holy use”
the day of his rest, when those who were to use
the day knew nothing of his will in the case?
Let those answer who are able.

1Dr. Lange’s Commeniary speaks on this poini thus, in vol,
i, p:197: ‘“If we had no oiher passage than this of Gen. 2:3,
ihere would be no difficulty in deducing from it a precept for the
nniversal observance of a Sabbath, or sevenih day, to be devoted
10 God, as holy time, by all of that raee for whon1 the earth and
its nature were specially prepared. The first men must have
Iznown it. The words, ‘He hallowed it,” ean have no meaning
otherwise. They would be a blank unless in reference to some
who were required to keep ii holy.”

Dr. Nicholas Bound, in his *“True Doctrine of ikc Sabbath,”
londou, 1606, page 7, thus states the antiquity of the Sahbath
precept: i

“This first commandmeni of the Sabbath was no more then
Airst given when il was pronounced from Heaven by the Lord,
vhan any other one of the moral precepts, nay, that it hath so
much antiquity as the seventh day hath being; for,so soon as
vhe day was, so soon was ii sanctified, ihat we might know.
ithat, as it came in with the iirst man, so it must not go out but
with the last man; and as it was in the beginning of the world,
80 it must continue to the end of the same; and, as the first sev-
enth day was sanctified, so must the last be. And this is that
which one saith, that the Sabbath was commanded by God, and
ihe sevenih day was sanctified of him even from the begioning
of the world; where (the latter words expounding the former)
he showeth that, when God did sanctify it, then also he com-
manded ii to be kept holy; and thercfore look how ancient the
sanetificaiion of the day is, the same antiquity also as the com-
mandment of keepiag it holy; for they two are all one.” .
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This view of the record in Genesis we shall
find to be sustained by all the testimony in the
Bible relative to the rest-day of the Lord. The
facts which we have examined are the basis of
the fourth commandmeni. Thus spake the great
Law-giver from the swandt of the flaming mount:
“Remember the Sabbath day, to keep it holy.”.
“ The seventh day is the Sabbath of the Lord thy.
God.” ~ “For in six days the Lord made heaven
and earth, the sea, and all that in them is, and
rested the seventh day: wherefore the Lord
blessed the Sabbath day, and hallowed it.”*

The term Sabbath is transferred from the He-
brew language, and signifies rest.? The command,
“ Remember the Sabbath day, o keep it holy,” is
therefore exactly equivalent to saying, “ Remem-
ber the rest-day, to keep it holy.” The explana-
tion which follows sustains this statement: « The
seventh day is the Sabbath [or rest-day] of the
Lord thy God.” The origin of this rest-day is
given in these words: “For in six days the Lord
made heaven and earth, the sea, and all that in
vhem is, and rested the seventh day : wherefore
the Lord blessed the Sabbath day, and hallowed
it.” That which is enjoined in the fourth com-
mandment;, is to keep holy the rest-day of the
Lord. And thisis defined to be the day on which
lie rested from the work of creation. Moreover,
the fourth commandment calls the seventh day
the Sabbath day at the iime when God blessed
and hallowed that day; therefore the Sabbath is
sn instituiion dating from the foundation of the
world. The fourth commandment points back to

1Ex. 20: 8-11. N
2Buck’s Theological Dictionary, article, Sabbath; Calmei’s
Dictionary, article, Sabbath.-
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_ the creation for the origin of its obligation; and
when we go back to that point, we find the sub-
stance of the fourth commandment given to
Adam: “God blessed the seventh day and sanc-
tified 1b;” 4. e, seb it apart to a holy use. And -
in the commandmens itself, the same fact is stat-
ed : “The Lord blessed the Sabbath day, and hal-
lowed 1t;” 4. e., appointed it to & holy use. The
one statement affirms that “ God blessed the sev-
enth day, and sanctified it;” the other, that “the
Lord blessed the Sabbath day, and ballowed it.”
These two statements refer to the same acts.-
Because the word Sabbath does not occur in the
first statement, it has been contended that the
Sabbath did not originate at creation, it being
the seventh day merely which was ballowed.
From the second statement, it has been contended
that God did not bless the seventh ds ay ab all, but
simply the Sabbath institution. But both stae-
ments embody all the truth. God blessed the

“seventh day, and sanctified it ; and this day thus
blessed and hallowed was his holy Sabbath, or
rest-day. Thus the fourth commandment estab-
lishes the origin of the Sabbath at creation.

The second mention of the Sabbath in the Bi-
ble furnishes a decisive confirmation of the testi-
monies already adduced. *On the sixth day of the
week, Moses, In the wilderness of Sin, said to Is—
rael, “ To-morrow iz the rest of the holy Sabbat
uato the Lord.”! What had been done to \‘;he
seventh day since Qod blessed and sanctified it as
his resi-day in paradise? Nothillg. What did
Moses do to the seventh day to male it the rest
of the holy Sabbath unio the Lord ? Nothing.

\Ex. 16 22, 23.. .
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Moses on the sixth day simply states the fact
that the morrow is the rest of the holy 3abbath
unto the Lord.- The seventh day had been such
ever since God blessed and hallowed the day of
his rest. '

The testimony of our divine Lord relative to
the origin and design of the Sabbath is of pecul-
iar importance. Ie is competent to testify, for
‘he was with the Father in the beginning of the
creation.! “The Sabbath was made for man,”
sald he, “not man for the Sabbath.”? The fol-
lowing grammatical rule is worthy of notice: “ A
noun without an adjective is invariably taken in
its broadest extension, as: Man is accountable.”®
The following texts will illustrate this rule, and
also this statement of our Lord’s: “Man licth
down and riseth not: till the heavens be no more,
they shall not awalze, nor be raised out.of their
sleep.” “There hath no temptation taken you
but such as is common to man.” It is appoint-
ed unto men once to die.”* In these texts man
is used without restriction, and, therefore, all
mankind are necessarily intended. The Sabbaih
was therefore made for the whole human family,
and consequently originated with mankind. But
the Saviour’s language is even yet more emphatic
in the original: “ The Sabbath was made for THE
man, not THE man for the Sabbath.” This lan-
guage fixes the mind on the man Adam, who was
made of the dust of the ground just before the
Sabbath was made for him, of the seventh day.

This is a sfriking confirmation of the fact al-

1John1:1-3; Gen.1:1, 26; Col. 1:13-16.  2Mark 2: 27,
3Barreit’s Principles of English Grammar, p. 29.
4Job 14:12; 1 Cor, 10:13; Heb. 9:27.
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ready pointed out that the Sabbath was given to
Adam, the head of the human family.

“The seventh day is the Sabbath of the Lord
thy God; yet he made the Sabbath for man.
“God made the Sabbath his by solemn appropri-
alion, that he might convey it back to us under
the guarantee of a divine charter, that none
might rob us of it with impunity.”

But is it not possible that God’s act of blessing
and sanctifying the seventh day did not occur at
the close of the creation week? May it not be
mentioned then because God designed that the
day of his rest should be afterward observed ? Or
rather, as Moses wrote the book of Genesis long
after the creation, might he not insert this account
of the sanctification of the seventh day with the
record of the first weel:, though-the day itself
was sanctified in his own time?

It is very certain that such an interpretation
of the record cannot be admitted, unless the facts
in the case demand it. Iorit is, to say the least,
a forced explanation of the language. The record
in Genesis, unless this be an exception, is a plain
narrative of events. Thus what God did on each
day is recorded in its order down to the seventh.
It is certainly doing violence to the narrative to
affirm thai the record respecting the seventh day
is of a different character from that respecting
the other six. He rested the seventh day; he
sanctified the seventh day because he had rested
upon it. The reason why he should sanctify the
seventh doy existed when his rest was closed.
To say, therefore, that God did not sanctify the
day at that time, but did it in the days of Moses,
is not only to distort the narrative, but to affirm
that he neglected to.do that for which the reason



24 HISTORY OF THE SABDATH..

existed at creation, until twenty-five hundred
years after.! '

Eut we ask that the facts be brought forward
which prove that the Sabbath was sanctified in
1he ‘wilderness of Sin, and not st creation. And
what are the facts that show this? It is con-
fessed that such facts are not upon record. Their
existence is assumed in order to sustain the the-
ory that the Sabbath originated at-the fall of the
manna, and not in paradise.

Did God sanctify the Sabbath in the wilder-
ness of Sin ? There is no intimation of such fuct.
On the contrary, it is mentioned at that time as
something already set apart of God. On the sizth
day Moses said, “To-morrow is the rest of the
holy Sabbath unto the Lord.”? Surely this is
not, the act of instituting the Sabbath, but the
familiar mention of an existing fact. We pass on
0 Mount Sinai. Did God sanctify the Sabbath
when he spoke the ten commandments ? No one
claims that he did. It is admitted by all that
Moses spoke of it familiarly the previous month 3
Does the Lord at Sinai speak of ihe sanctification
of the Sabbath'? He does; but in the very lan-
guage of Glenesis he goes back for the sanctifica-
tion of the.Sabbath, not to the wilderness of Sin,
but to the creation of the world.* We ask those

1 Dr. Twisse illusirates the absurdity of ihat view which makes
the first observance of the Sabhath in memory of creation to have
begun some 2500 ycoxs afier that cvent: * Wo read that when the
llienses, inhabitanis of Ilium, celled ancieatly by the name of
Troy, sent an embassage to Tiberius, to condole the death of his
father Augustus, he, considering the unseasonahleness thereof, it
being a long time afier his death, requited them accordingly, say-
ing that he was sorry for their heaviness also, having lost so re-
nowned a knighi ag Hecior was, to wit, ahove a thousand years
before, in the wars of Troy.”—ZMorality of the Fourth Com-
mandment, p. 198. - 2Ex. 16:28. 3Lx.16. ¢Ex. 20:8-11.
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who hold the theory: under examination, this
question: If the Sabbath was not sanctified at -
creation, but was sanctified in the wilderness of
Sin, why does the narrative in each instance?! re-
cord the sanctification of the Sabbath at creation
and omit all mention of such fact in the wilder-
ness of Sin? Nay, why does the record of events
in the wilderness of Sin show. that the holy Sab-
bath was at that time already in existence? Ina
word, How can a theory subversive of all the
facts in the record, be maintained as the truth of
God ?

We have seen the Sabbath ordained of God at
the close of the creation week. The object of its
Author is worthy of especial attention. Why
did the Creator set up this memorial in paradise ?
‘Why did he set apart from the other days of the
week that day which he had employed in rest ?
“Because that in it,” says the record, “he had
rested from all his work which God created and
made.” A rest necessarily implies a work per-
jormed. And hence the Sabbath was ordained
of God as a memorial of the work of creation.
And therefore that precept of the moral law
which relates to this memorial, unlike every other
precept of that law, begins with the word, “ Re-
member.” The importance of this memorial will
be appreciated when we learn from the Scriptures
that it is the work of creation which is claimed
by its Author as the great evidence of his eternal
power and Godhead, and as that great fact which
distinguishes him from all false gods. Thus it is
writien ; ‘ -

‘‘He that built all things is God.” ¢ The gods that

! Compare Gen. 2:1-3; Ex. 20:8-11. -
Sabbath Ilistory. 3
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have not made the heavens and the earth, even they shall
perish from the carth, and from under these heavens.”

¢ But the Lord is the true God, he is the living God, and
an everlasting Xing.” ¢‘He hath made the earth by his
power, he hath established the world by his wisdom, and
hath streiched out the heavens by his diseretion.” ¢ For
the invisible things of him from the creation of the world
are clearly seen, being undersiood by the things that are -
raade, even his eternal power and Godhead.” ‘“For he
spake, and it was done ; he commanded, and it stood fast.” -
Thus ““the worlds were framed by the word of God, so
that things which are seen were not made of things
which do appear.”?

Such is the esiimate which the Scriptures place
upon the work of creation as evincing the eternal
power and Godhead of the Creator. The Sabbath
stands as the memorial of this great work. Its
observance is an act of grateiul acknowledg-
ment on the part of his intelligent creatures that
he is their Creator, and that they owe all to.him ;
and that for his pleasure they are and were created.
How appropriate this observance for Adam ! And
when man had fallen, how important for his well-
being that he should “remember the Sabbath day,
40 keep it holy.” He would thus heave been pre-
served from atheism and from idolatry; for he
could never forget that there was a God from
whom all things derived their being; nor could
he worship ss God any other being than the Cre-
ator.

The seventh day, as hallowed by Cod in Eden,
was not Jewish, but divine ; it was not the memo-
rial of the flight of Israel from Egypt, but of the
Creator’s rest. Nor is it true that the most dis-
tingaished Jewish writers deny the primeval or-
igin of the Sabbath, or claim it as a Jewish me-

tHceb, §:4; Jer.10:10-12; Rom. 1:20; Ps. 85:9; Heb. 11:8.
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morial. We cite the historian J osephus and his
learned gotermaporary, Philo Judeus. JosephusiA
whose “Aniiquities of the Jews” run parallel with
the Eible from the beginning, when treating of
the wildernéss of Sin, makes no allusion whatevel
50 the Sabbath, a clear proof that he had no ides
that it originated in that wilderness. But when
giving the account of creation, he bears the fol-
lowing testimony :

“‘ Moses aays that in just six days the world and all thai
is therein was made. And that the seventh day was a
vest and a velease from the labor of such opsrations
WHENCE it is that we celebraie a rest from owr labor on

vhai day, and call it the Sabbath; which word denotes
rest in the JIebrew tongue.”? ‘

And Philo bears an emphz»,tic testimory rela-
tive fo the character of the Sabbath as & memo-
rial.  Thus he says:

“But afier the whole world had been completed ac-
cording to the perfect nature of the number si::, the Fa-
ther hallowed the day following, the seventh, praising is
and ealling it holy. For that day is the festival, not of
one city or one country, but of all the earth ; a day which
alone it is right to call the day of festival for all people,
and the blruh-day of the world.”?

Nor was the rest-day of the Lord a shadow of.
man’s resi after his recovery from the fall. God
will ever be worshiped in an understanding man-
ner by his intelligent creatures. When thereforo
he set apart his vest-day to a holy use, if it was',
not as & memorial of his work, but as  shadow™
of man’s redemption from the fall, the real design
of the institution must have been stated, and, as
a consequence, man in his unfallen stote could

) Antiquities of the Jews, b. i. chap. i. sect. 1.
2 Works, vol. i. The Creation of the World, sect. 30,

>
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never observe the Sabbath asa delight, but ever
with deep distress, as reminding him that he was
soon to apostatize from God. Nor was the holy
of the Lord and honorable, one of the “carnal
ordinances 1mposed on them until fhe time of
veformation;”? for there could he no reformation
with unfallen beings.

Bat man did not continue in his upncrhtnoss
Pavadise was lost, and Adam was excluded from
the iree of life. The curse of God fell upon the
earth, and death enfered by sin, and passed upon
all men® After this sad apostasy, no further
mention of the Sabbath occurs until Moses on the
. sixth day said, “ To-morrow is the rest of the holy
Sabbath vnto the Lord.”

It is objected that there is no precept in the
book of Genesis for the observance of the Sab-
bath, and consequently no obligation on the part
of the patriatchs to observe it. There is a defect
in this argument not noticed by those who use it.
The book of Genesis was not a rule‘given to the
patriarchs to walk by. On the contrary, it was
written by Moses 2500 years after creation, and
_loeng after whe patriarchs were dead. Conse-
quently the fact that certain precepts were not
iound n Genesis is no evidence that they were
a0t obligatory upon the patriarchs. Thus the
hook does not command men to love God with
all their hearts, and their neighbors as themselves ;
nor does it prohibit idolatry, blasphemy, disobe-
dience to parents, adultery, theft, false witness
or covetousness. Who will affirm from this that
the patriarchs were under no restraint in these
things ? As a mere record of events, written
long after their occurrence, it was not necessary

11sa. 58: 18, 14; Heb. 9:10. 2Gen. 3; Rom, 5:12.
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that the book should contain a moral code. But
had the book been given to the patriarchs as a
rule of life, it must of necessity have_ contained
such a code. It is a fact worthy of especial no-
tice that as soon as Moses reaches his own time in
the book of Exodus, the whole morallaw is given.
The record and the people were then cotempo-
rary, and ever afterward the written law is in
the hands of God’s people, as a rule of life, and a
complete code of moral precepts.

The argument under consideration is unsound,
1. Because based upon the supposition that the
book of Glenesis was the rule of life for the patri-
archs; 2. Because if carried out it would release
the patriarchs from every precept of the moral
law except the sixth! 3. Because the act of
God in setting apart his rest-day to & holy use,
as we have seen, necessarily involves the fact that
he gave a precept concerning it to Adam, in
whose time it was thus set apart. And hence,
though the book of Genesis contains no precept
concerning the Sabbath, it does contain direct
evidence that such precept was given to the head
and representative of the human family.

After. giving the institution of the Sabbath;
the boolz of Genesis, in its brief record of 2370
years, does not again mention it. This has been
urged as ample proof that those holy men, who,
during this period, were perfect, and walked with
God in the observance of his commandments,
statutes and laws? all lived in open profanation
of that day which God had blessed and set apart
to & holy use. .But the book of Genesis also omits
any distinct reference to the doctrine of future
punishment, the resurrection of the body, the rev-

1Gen, 9:5, 7. 2Gen, 5:24; 6:9; 26:5.
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clation of the Lord in flaming fire, and the Judg-
ment of the great day. Does this silence prove
that the patriarchs did not believe these great
doctrines ?  Does it make them any the less sa-
cred ?

But the Sabbath is not mentioned from Moses
to David, a period of five hundred ycars, during
which it was enforced by the penalty of death.
Does this prove that it was not observed during
this period 2* The jubilee occupied a very prom-
inent place in the typical system, yet in the whole
Bible a single instance of its observenceis not re-
corded. What is still more remarkable, there is
not on record a single instance of the observance
of the great day of atonement, notwithstanding
lie work in the holiest on that day was the most
importent service connected with the ‘worldly
sanctuary. And yet the observance of the other
and less important festivals of the seveuth month,
which are so intimately connected with the day
of atonement, the one preceding it by ten days,
vhe other following it in five, is repeatedly and
particularly recorded.? It would be sophistry to
orgue from this silence respecting the day of
‘atonement, when there were so many instances
in which its mention was almost demanded, thai
that day was never observed ; and yet it is actu-
ally a better argument than the similar one urged
against the Sabbath from the book of Genesis.

The veckoning of time by weels is derived
from nothing in nature, but owes iis existence tc
the divine appointment of the seventh day to a

1See the beginning of chap. viii. of this work.
2Ezra 8:1-6; Neh. §:2, 9-12, 14-18; 1 Kings 8:2, 65; 2
Chron. 5:3; 7:8,9; John 7:2-14, 87.

-«
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holy use in memory of the Lord’s rest from the

six days’ work of- creatiom: - This period of time- --

is marked only by the recurrence of the sancti-
fied rest-day of the Creator. That the patriarchs
reckoned time by weeks and by sevens of days,
is evident from several texts? That they should
retain the week and forget the Sabbath by which
- alone the week is marked, is not a probable con-
clusion. That the reckoning of the week was
rightly kept is evident from the fact that in the
wilderness of Sin on the sixth day the people, of
their own accord, gathered a double portion of
manna. And Moses said to them, “To-morrow
is the rest of the holy Sabbath unto the Loxd.”?
The brevity of the record in Genesis causes us
to overlook: many facts of the deepest interest.
Adam lived 930 yéars. - How deep and absorb-
ing the interest that must have existed in the
human family to see the first man! To converse
with one who had himself talked with God! To
hear from his lips a description of that paradise
in which he had lived! To learn from one cre-
ated on the sixth day the wondrous events of the
creation week! To hear from his lips the very

1¢The week, another primeval measure, is not a natural meas-
ure of time, as some astronomers and chronologers have sup-
posed, indicated by the phases or quarters of the moon. It was
originated by divine appoiniment a¢ the creation—six days of la-
hor and one of rest being wisely appointed for man’s physical and
spiritnal well-being.”’—Bliss' Sacred Chronology, p. 6; Huald's
Chronology, vol. i. p. 19.

‘“Seven has been the ancient and honored number among the
nations of the earth, They have measured their time by weeks
from the beginning. The original of this was the Sabbath of
God, as Moses has given the reasons of it in his writings.”—
Brief Dissertation on the first three Chapters of Genesis, by Dr.
Coleman, p. 26. :

2Gen. 29: 27, 28; 8:10;12; 7:4,10; 50:10; BEx.7:25; Job
2:13. 1Ex. 16: 22, 23, .
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words of the Creator when he set apart his rest-
day to a holy use! And to learn, alas! the sad
story of the loss of paradise and the tree of life !*

It wds therefore not difficult for the facts re-
specting the six days of creation and the sanctifi-
cation of the rest-day to be diffused among man-
kind in the patriarchal age. Nay, it was impos-
sible that it should be otherwise, especielly among
the godly. From Adam to Abraham a succession
of men—probably inspired of God—preserved
the knowledge of God upon earth. Thus Adam
lived till L.amech, the father of Noah, was 56
years of age; Lamech lived till Shem, the son of
Noah, was 93 ; Shem lived till Abraham was 150
years of age. Thus are we brought down to
Abraham, the father of the faithful. Of him it
is recorded that he obeyed God’s voice and kept
his charge, his commandments, his statutes, and
his laws. And of him the Most High bears the
following testimony : “I know him, that he will
command his children and his houseliold after
him, and they shall keep the way of the Lord to
do justice and judgment.”? The knowledge of
God was preserved in the family of Abraham ;
and we shall next find the Sabbath familiarly
nmentioned among his posterity, as an existing in-
stitution.

! The interest to see the first man is thus stated: ‘“Sem and
Seth were in great honor among men, and so was Adam ahove
every living thing in the creation.”” Ecclesiasticus 49:16.

2Gen. 26:5; 18:19,
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SABBATH TO THE HEBREWS.

CHAPTER IIL

THE SABBATH COMMITTED TO THE HEBREWS.

Object of this chapter—Total apostasy of the human family
in the antediluvian age—Destruction of mankind—The
family of Noah spared—=Second apostasy of mankind inthe
patriarchal age—The apostate nations left to their own
ways—The family of Abrabam chosen—=Separated from
ihe rest of mankind-—Their history—Their relation to God
—The Sabbath in exisience when they came forth from
Egypt—Analysis of Ex. 16—The Sabbath committed to
the Hebrews.

We are now to trace the history of divine truth
for many ages in almost exxclusive connection with
the family of Abraham. That we may vindicate
the truth from the reproach of pertaining only to
the Hebrews-—a reproach often urged against the
Sabbath—and justify the dealings of God .with
mankind in leaving to their own ways the apostate
nations, let us carefully examine the Bible for the
reasons which directed divine Providence in the
choice of Abraham’s family as the despositaries of
divine truth. R

The antediluvian world had been highly favored
of God. The period of life extended o each gen-
eration was twelve-fold that of the present age of
man., Foralmost one thousand years, Adam, who
had conversed with God in paradise, had been
with them. DBefore the death of Adam, Enoch
began his holy walk of three hundred years, and
then he was translated that he should not see
death. This testimony to the piety of Enoch was
a powerful testimony to the antediluvians in be-
half of truth and rnghteousness. Moreover the
Spirit of God strove with mankind ; but the per-
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versity of maan triumphed overall the gracious re-
straints of the Holy Spirit. “And God saw that
the wickedness of man was great in the earth, and
that every imagination of the thoughts of his
heart was only evil continually.” Even the sons
of God joined in the general apostasy. At lasta
single family was all that remained of the wor-
shipers of the Most High!

Then came the deluge, sweeping the world of its
guilty inhabitants with the besom of destruction.?
iS50 terrible a display of divine justice might well
be thought suifficient to restrain impiety for ages.
Surcly the family of Noah could not soon forget
vhis awful lesson. Bui alas, revoli and apostasy
speedily followed, and men turned from God %o
the worship of idols. Against the divine mandate
separating the humen family into naiions? man-
kind united in one great act of rcbellion in the
plain of Shinar. “And they said, Co to, let us
build us a city and a tower, whose top may reach
unto heaven ; and let us malke us a name, lest we
be scattered abroad upon the face of the whole
carth.” Then God confounded them in their im-
- piety and scattered them abrosd from thence upon
the face of all the earth.* Men did not, like to re-
tain God in their knowledge ; wherefore God gave
them over to a reprobate mind, and suffered them
to change the truth of God into a lie, and to wor-
ship and serve the creature rather than the Crea-

1Gen. 2-6; Heb. 11:4-7; 1 Pot. 8:20; 2 Pet. 2: 5.

2Gen. 7; Matt, 24:87-89 ; Luke 17: 26, 27; 2 Pei. 3: 5, 6.

3Deut. 82:7, 8; Acts17:26.

4Gen. 11: 1-9; Josephus’ Ant., b. i. chap. iv. This took place
in the days of Peleg, who was born about one hundred years after
the flood. Gen. 10:25, compared with 11:10-16; Ani., b.
1. chap. vi. sect. 4. -
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tor. Such was the origin of idolatry and of the
apostasy of the Gentiles.!

In the midst of this wide-spread apostasy one
man was found whose heart was faithful with God.
Abraham was chosen from an idolatrous family,
as the depositary of divine truth, the father of
the faithful, the heir of the world, and the friend
of God? When the worshipers of God were found
alone in the family of Noah, God gaveuyp the rest
of mankind to perish in the flood. Now thatthe
worshipers of God are again reduced almost to a
single family, God gives up the idolatrous nations
to their own ways, and takes the family of Abra-
ham as his peculiar heritage. “ForIknow him,”
said God, “ that he will command his children:and
his household after him, and they shall keep the
way of the Lord, to do justice and judgment.”?
That they might preserve in the earth the knowl-
edge of divine truth and the memory and worship
of the Most High, they were to be a people walled
off from all mankmd and dwelling in a land of
their own. That they might thus be separated
from the heathen around, God gave to Abraham
the rite of circumcision, and afterward to his
posterity the whole ceremonial law.* But they
could not possessthe land designed for them until
the iniquity of the Amorites, its inbabitants, was
tull, that they should be thrust out before them.
The horror of great darkness, and the smoking
furnace seen by Abraham in vision, foreshadowed
the iron furnace and the bitter servitude of Egypt.

1Rom. 1:18-32; Acts 14:16, 17; 17 :29, 30.

2Gen.12:1-8; Josh 24:92, 3 14; Neh. 9 7, 8; Rom. 4:13-17;
2-Chron. 20:7; Tsa. 41: 3; James 2: 28. 3Gen. 18:19.

4Gen. 17 9- 14 34:14; ‘Acts 10: 28; 11:2, 3; Eph. 2:12-19;
Num.-23: Deut 33: 27 28.
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The family of Abraham must go down thither.
Brief prosperity and long and terrible oppression
follow.*

At length the power of the oppressor is broken,
and the people of God are delivered. The expi-
ration of four hundred and thirty years from the
promise to Abraham marks the hour of deliver-
ance to his posterity.’ The nation of Israel is
brought forth frora Egyptas God’s peculiar treas-
ure, that he may give them his Sabbath, and his
law, and himself. . The psalmist testifies that God
“brought forth his people with joy, and his chosen
with gladness: and gave them the lands of the
heathen : and they inherited the labor of the peo-
ple : that they might observe his statutes, and keep
his laws, And the Most High says, “I am the
Lord which hallow you, that brought you out of
the land of Egypt, o be your God”® Not that
the commandments of God, his Sabbath and him-
self, had no prior existence, nor that the people
were ignorant of the true God and his law;
for the Sabbath was appointed to a holy use be-
fore the fall of man; and the commandments of
God, his statutes and his laws, were kept by Abra-
ham; and the Israelites themselves, when some
of them had violated the Sabbath, were reproved
by the question, “ How long refuse ye to keep my
commandments and my laws ?”* And as to the
Most High, the psalmist exclaims, “Before the
mountains were brought forth, or ever thou hadst
formed tlie earth and the world, even from ever-
lasting to everlasting, thou art God.”® But there

1Gen, 15; Ex. 1-5; Deut. 4: 20. 2Ex. 12:29-42; Gal. 3:17.
sPs. 105:43-45 ; Lev. 22:32, 33; Num. 15:41,
4Gen. 2:92,8; 26:5; Ex. 16:4, 27, 28; 18:16, $Ps. 90: 2,
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-must be a formal public espousal of the people
by God, and of his law and Sabbath and himself
by the people! But neither the Sabbath, nor
the law, nor the great Law-giver, by their con-
nection with the Hebrews, became Jewish. The
Law-giver indeed became the God of Israel? and
what Gentile shall refuse him adoration for that
reason ? but the Sabbath still remained the Sab-
bath of the Lord? and the law continued to
be the law of the Most High.

In the month following their passage through
the Red Sea, the Hebrews came into the wilder-
ness of Sin. It is at this point in his narrative
that Moses for the second time mentions the sanc-
tified rest-day of the Creator. The people mur-
mured for bread:

““ Then said the Lord unto Moses, Behold, I will rain
bread from heaven for you ; and the people shall go out
and gather a certain rate every day, that I may prove
whern, whether they will walk in my law, or no. And it
shall come to pass, that on the sixth day they shall pre-
pare that which they bring in ; and it shall be twice as
much as they gather daily. . . . .. I have hcard the
murmurings of the children of Israel: speak unto them,
saying, At even ye shall eat flesh, and in the morning ye
shall be filled wmath bread ; and ye shall know that I am
the Lord your God. And it came to pass, thai at even
vhe quails came up, and covered the camp ; and in the
morning the dew lay round about the host. And when
vhe dew that lay was gone up, behold, upon the face of
she wilderness there lay a swmall round whing, as small
as the hoar frost on the ground. And when the children
of Israel saw it, they said one to another, It is manna ; for
they wist not what it was. And Moses said unto them,
This is the bread which the Lord hath given you to eat.
This is the thing which the Lord hath commanded, Gather

1Ex. 19: 8-8, 24:8-8; Jer. 8: 14, compared with lasi clause of
Jer. 81: 32. ’
*Ex. 20:2; 24:10. 3Ex. 20:10; Deut. 5:14; Neh. 9: 14,

<
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of it every man according to his eating, a1: omer for every
man, according o the number of your persons ; take ye
every man for them which are in his tents. And the
children of Israel did so, and gathered, some more, some
less. And when they did mete it with an omer, he that
zathered much had nothing over, and he that gathercd
litile had no lack ; they gathered every man according o
his eating. And Moses said, Let no man leave of it till
the morning. Notwithstanding they hearkened not unto
Moses ; but some of them left oi 1t until the morning,
and it bred worms, and stank ; and Moses was wroth wiih
them. And they gathered it evecy morning, every man
according to his eating ; and when the sun waxed hot, ié
melted. And it came to pass, thot on the sixth day ihoy
zathered twice as much bread,! two omers for one man ;
and all the rulers of the congregation came and told Moses.
And he said unto them, This 1s that which the Lord haih
said,?® To-morrow is the rest of the holy Sabbath unto the

10n ¢his verse Dr. A. Clarke thus coraments :—* On ihe stech
day they gothered twice as much—This they did that they mighi
have o provision for the Sabbath.”

2The Douay Bible reads: “To-morrow is the rest of the Sab-
bath sanctified unio the Lord.”” Dr. Clarke comments as follows
upon this texi: “ Zo-morrow s the rest of the holy Sabbati)
There is noihing either in the te:xti or context ihat seems to inii-
mate that the Sabbach was now first given to the Israelites, as
sotae have supposed; on the contrary, i; is here spoken of as be-
iog perfecily well kuown, from iis having been generally ob-
served. The commandment, it is irue, inay be considered as he-
ing now renewed ; hecause they might have supposed, that in
wheir unsetiled state in the wilderness, they might have been ex-
empted from the observance of it. Thus we iind, 1. Thai when
God finished his creation he instituted the Sabbach; 2. When he
brought the people out of Egypi, he insisted on the strict ob-
servance of it ; 8. Whea he gaveilie Lsw, he made it a tenth part
of the whole: suoh importance has this instituiion in the eyes of
ihe Supreme Being "’ )
Richard Baxter, a famous diviae oi the seventeenth ceniury,

and a decided advocate of the abrogation of the fourth com-
randment, in his ‘ Divine Appointnient of ihe Lord’s Day,”
thus clearly states the origin of the Sabbath: Why should God
begin itwo thousaad years afier [ihe creation of the world] o
give men a Sabbath upon the reason of his rest from the erea-
‘aon of i, if he had never called man io that commemoration be-
fore? And it is certain thatthe Sabbaih was observedat the fall-
iqg of the manna before the giving of the law; and let any con-
sidering Christian judge . . . . . 1. Whether the not falling of



.

SABBATH TO THE HEBREWS. 39

Lord: bake that which ye will bake to-day, and seethe
that ye will seethe; and that which remaineth over
lay up to be kept until the morning. And they laid it
up till the morning, as Moses bade ; and it did not stinl,
neither was there any worm therein. And Moses said,
Eat that to- day ; for to-day is a Sabbath unto the Lord :*
to-day ye shall not find it in ¢he deld. Six days ye shall
gather 1t ; bui on the seventh day, which is the Sabbath,
in it there shall be none. And iicame to pass, that there
went out some of the people on the seventh day for {o
gather, and they found none. And the Lord said unto
Moses, How long refuse ye to keep my commandmenis
and my laws? See, for that the Lord hath given you ihe
Sabbath, therefore he giveth you on the sixih day the
bread of two days; abide ye every man in his place, let
1o man go ouf of his place on the seventh day. So the
people rested on the seventh day.”?

This narrative shows, 1. That God had a law
and commandments prior to the giving of the
manna. 2. That God in giving his people bread
from heaven designed to prove them respecting
hig law. & That in this law was the holy Sab-
bath ; for the test relative to walking in the law
pertained directly to the Sabbath; and when
God said, “ How long refuse ye to keep my com-
nandments and my laws?’ it was the Sabbath
which they had violated. 4. Thatin proviag the-
people respecting this existing law, Moses gave

ihe manna; or ihe rest of God afier the creaiion, was like o he
ihe original reason of the Sahbath. 2. And whether if it had
been the first, it would not have heen said, Remember o Leep
holy the Sabbath-day ; for on si:t days the manna fell, and noi on
the seventh; rather than ¢for in six days God created heaven
and earth, &c., and rested the seventh day.’ Andiiis casually
added, ‘ Wherefore the Lord hlessed the Sabhath-day, and hal-
lowed it.” Nay, consider whether this annexed reason intimates
noi thai the day on this ground being hallowed. hefore, therefore
it was thai God seni not down jhe manna on that day, and that
he prohibited the people from seceking it.” —Praciical Works,
Vol. iii. p. 784, ed. 1707.

t The Douay Bible reads: ‘‘Because it is the Sahhath of the
Lord.” : 2Ex. 16
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no new precept respecting the Sabbath, but re-
mained silent relative to the preparation for the
Sabbath until after the people, of their own ac-
cord, had gathered a double portion on the.sizth
day. 5. That by this act the people proved not
only that they were not ignorant of the Sabbath,
but that they were disposed o observe it! 6.
That the reckoning of the week, traces of -which
appear through the patriarchal age? had been
rightly kept, for the people knew when the sixth
day had arrived. 7. That had there been any
doubt existing on that point, the fall of the man-
na on the six dsys, the withholding of it on the
seventh, and the preservation of that needed for
the Sabbath over that day, must have settled’
that point incontrovertibly.® 8. That there was
no act of instituting the Sabbath in the wilder-
aess of Sin: for God did not then make it his
rest-day, nor did he then bless and sanctify the
day. On the contrary, the record shows that ihe
seventh day was already the sanctified rest-day

1]i has indeed been asserted thai God by a miracle equalized
ihe portion of every one on five days, and doubled the portion of
cach on the sixth, so that no aci of the people had any bearing on

_ihe Sabbath. But the equal portion of each on the five days was
not thus understood by Paul. He says: ‘“But by an equality,
ihat now at this time your abundance may be a supply for their
wani, that their abundance also may be a supply for your wont;
1hat there may be equalily ; as it is written, He that had gathered
much bad nothing over ; ‘and he that had gathered liitle had no
lack.” & Cor. 8:14, 15. And thai the double portion on the
sixth day was the aci of the people, is affirmed by Moses. He
says that ‘““on the sixth day they gaihered twice as much bread.”
Verse 22.

2(Gen. 7:4,10; 3:10,12,; 29:27, 28; 50:10; Ex. 7:25; Job
g:18.
3By this three-fold miracle, occurring every week for forty

years, the great Law-giver distinguished his hallowed day. The

people were thercfore admirably prepared to listen to the fourth
commandment cojoining the observauce of the very day on which

he had rested. Ex.16:85; Josh. 5:12: Ex. 20:8-11.
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of the Lord! 9. That the obligation to observe
the Sabbath existed and was known before the
fall of the manna. For the language used im-’
plies the existence of such an obhgstion, but does
not contain a new enactment until after some of
the people had violated the Sabbath. Thus God
says to Moses, “On the sixth day they shall pre-
pare that which they bring in,” but he does not
spealz of the seventh. And on ihe si:th day
Moses says, “ To-morrow is the rest of the holy
Sabbath unto the Lord,” but he does not com-
mond them to observe it. On the seventh day
he says that it is the Sabbath, and that they
should find no manna in the field. “Six daysye
shall gather it; but on the seventh day, which
is the Sabbath, in it there shall be none” But
in all this there 1s no precept given, yet the ex-
istence of such a precept is plainly implied. 10.
That when some of the people violated the Sab-
bath they were reproved in language which
plainly implies a previous transgression of this
precept. “How long refuse ye to keep 1y com-
mandments and my laws?’ 11. And that this
rebulke of the Law-giver restrained for the time
the transgression of the people. '

“ See, for that the Lord hath given you the Sab-
baith, therefore he giveth you on the sixth day

1 The iwelfih chapter of Exodus relates the origin of the pass-
over, Iiisin siriking contrast with Ex. 16, whic% is supposed to
give the origin of the Sabbath. If the reader will compare the
1wo chapters he will see the difference between the origin of an
institution as given in Ex. 12, and a familiar reference 1o an ex-
istin% institution as in E:x. 16. Ii he will also compare Gen. 2
with Ex. 12, he will see that the one gives the origin of {he Sab-
bath in ihe same manner that the other gives ihe origin of the
passover. -

Sabbath History. - 4
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the bread of two days:' abide ye every man in
his place, let no man go out of his place on the
seventh day.””® As a special trust, God com-
mitted the Sabbath to the Hebrews. It was
now given them, not now made for them.
It was made for man at the close of the first
week of time ; butall other nations having turned
from the Creator to the worship of idols, it is
Ziven to the Hebrew people. Nor does this prove
that all ‘the Hebrews had hitherto disregarded it.
For Christ uses the same language respecting cir-
cumeision. Thus he says, Moses therefore gave
unto you eircumeision ; not because it is of Moses,
bui of the fathers.”® Yet God had enjoined that
ordinance upon Abraham and his family four hun-
dred years previous to this gitt of it by Moses, and
it had been retained by them.*

The langusge, ¢The Lord hath given you the
Sabbath,” 1mplies & solemn act of committing a
treasure to their trust. How was this done? No
act of instituting the Sabbath here took place.
No precept enjoining its observance was given
uniil some of the people violaied it, when it was
given in the form of a reproof; which evinced a,
previous obligation, and thai they were trans-

1 This implies, first, the fall of a larger quantity on that day,
and second, its preservation for the wants of the Sabbath.

2'This must refer to going out for manna, as the connection im-
plies; for religious assemblies on the Sabbath were commanded
and observed. Lev. 23:3; Mark1:21; Luke4:16; Acts1:12;
15: 21, sJohn 7 : 22.

1Gen. 17; 84; Ex. 4. Mosesis said {o have given ciremncision
i.0 the Hebrews; yet it is a singular faet thai his first mentien of
ihat ordinance is purely incidental, and plainly implies an exist-
ing konowledge of it on their part. Thus it is writien: “This is
ihe ordinance of the passover: There shall no stranger eat there-
of; but every man’'s servant thai is bought for money, when thoun
hast cireumcised him, then shall he eat vhereof’? Bx. 12:43, 44.
Aud in like manner when ihe Sabbath was given to Israel, thai
people were noi ignorani of the sacred instiiution.
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gressing an existing law, And this view is cer-
ta,mly strengthened by the fact that no explana-
" tion of the Institution was given to the people; a
fact which indicates thet some knowledge of the
Sabbath wag already in their possession.

But how then did Sod give them the Sabbath ?
He did this, first, by dehvr'nng thermn from ihe
abject bordage of Egypt, where they were a na-
tion of slaves. And second, by providing them
food in such & manner as to impose the strongest
obligation to leep the Salsbath. Forty years Cdid
he give them bread from heaven, sending it for
six da,y and withholding it on the seventh, and
preserving food for thein over the Sabbath. Thus
was the Sabbath especially intrusted to thera.

As & gift to the Hebrews, the Creator’s great
memorial become a sign hetween God and them-
nelves. “I gove them my Sabbaths, io be a sign
between me and them, that they might know
that I em the Lord thai sonctify them.” Asa
vign, its ohjec is stated to be, to mal.e known the
true God ; and we are told why it was such a sign.
“It is a sign between me and the children of Is-
- rael forever; Jor in six days the Lord made henv-
en and earth, and on the seventh day he rested,
and was refreshed.”' The institution itself sig-
nified that Gosl created the heavens and the earth
in six days snd rested on the seventh. Iis ob-
servance by the people signified that the Creator
was their God. How full of mweaning was this sign!

The Sabbath wae a sign between God and The
children of Israel, because they alone were ihe
worshipers of the Creator. All obher nations bad
turned from him to “the gods that have not
made the heavens and the earth.”? TFor this

tEze. 20:12; Ex. 31:17. 2Jer. 10:10-12,
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reason the memorial of the great Creator was
committed to the Hebrews, and it became a sign
between -the Most High and themselves. Thus
was the Sabbath a golden link uniting the Creator
and his worshipers.

CHAFTER IV.

THE FOURTH COMMAIIDMENT.

The Holy One upon Mount Sinai—Three great gifts bestowed
upon ihe Hebrews—The i3abbath proclaimed by the voice
of God—Position assigned it ia the moral law—Origin of
the Sabbath——Definite character of the commandment—
Revolution of the earth upon iis axis—IName of the Sabbat-
ic institution—Seventh dey of the commandment identical
with the seventh day of ihe New-Tcstament week—Testi-
mony of Nehemiah—Moral obligation of the fourth com-
mandment.

And now we approach the record of that sub-
lime event, the personal descent of the Lord upon
Mount Sinai'! The sizteenth chapter of Exodus,
as we have seen, is remarkable for the fact that
God gave to Israel the Sabbath; the nineteenth
chapter, for the fact that God gave himself to that
people in solemnly espousing them as a holy na-
tion unito himself; while the iwentieth chapter
will be found remarkable for the act of the Most
High in giving to Israel his law. :

I} is customary to speak against the Sabbath
and the law as Jewish, because thus given to Is-
rael. As well might the Creator be spoken
against, who brought them out of Egypt to be

17That the Lord was there in person with his angels, see besides
the narrative in Bx. 19; 20; 32-82, the following tesiimonies:
Deut. 33: 2; Judges 5:5; Nehemiah 9:6-13; Ps. 68:17.
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thetr God, and who styles bimself the God of Is-
racl.! The Hebrcws were honored by being thus
intrusted with the Sakbaih and the law, not the
Sabhaih and the low and the Creator rendered
Jewish by this convection. The sacred writers
speak of vhe high exaltation of Israel in being
thus intrusied with the law of God.

“He showeth his word nmmto Jacob, his siatutes and his
judgments unto Isracl. ¥e hath voi deolt so with any
naiion : and as for his judgments, they have noé known
them. Praisc ye the Lord !’ ¢ What odvaniage then
haih the Jew ? .or what profit. is there of circnmeision ?
Tuch every way : chieily, because that unte them were
commitbed the oracles of God.” “Who are Israeliies ;
i0 whom pertaineth ihe sdoption, and the glory, and the
covenanis, and the giving of the law, and ihe service of
od, and the promises; whose are the fathers, and of
whom ns concerning the flesh Christ came, who is over all,
God blessed forever., Amen.”®

After the Most High had solemnly espoused
the people unto himself, as his pecnliar treasure
in the earvh,® they were brought forth out of the
camp ic meet wich God.  “ And Mount Sinai was
altogether on a smolze, because the Lord descended
vponit in fire: and the smoke thereof ascend-
ed as the smoke of a furnace, and the whole
mount quaked greatly.” Out of the midst of this
fre did 3od prodaim the ten words of his law.*

Yz, 24:10; Lev. 22: %, 85; Num. 15: 4%; Jza. 41:17.

2Ps. 147:19, 20; Rom. 3:1, &; 9:4, 5. The following rrom
ihe pen of Mr. Wm. Miller pregenis the subjeet in a clear light :
“*] say, and Lelieve I am supporied by the Lible, thas the moral
law was never given i« ibe Jews oS a people czclusively; bub
shey were for a season vhe Leepers of it in charge. And through
them ihe law, oracles, and iestimony, have beea handed down to
ug. See Paul’s elear reasoning in Row. chapiers 2, 3, and 4, on
ihal poinu."—2Miller's Liye and Viaws, p. 161.
. OlE::.]S; Deui. 7:6; 14:2; 2 Sana. 7:25; 1 Eiags &: 53; Amos

. 9

11,2,

2Bz 20:1-17; 84:28, margin; Deut, 5:4-22; 10; 4, margin.
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The fourth of these precepts is the grarid law of
the Sabbath. Thus spalethe great Lawgiver .—

‘“Remember the Sabbath day, to keep it holy. BSix
days shalt thou labor, and do all thy work : but the sev-
envh day is the Subbaih of the Lord thy God : in it thou
sholt not do any work, thou, nor thy son, nor thy daugh-
ter, thy man-servant, nov thy maid-servent, nor thy cat-
ile, nor thy stranger that i3 within thy gates: for in six
days the Lord made Leaven and eaith, the sea, and all
that’in them is, and iesied the sevenih day: wherefore
the Lord blessed the Sabbath day, and hallowed it.” -

The estimate which the Law-giver placed npon
hig Sabbath is zeen in that he deerded it worthy
of a place in his code of ten commaadments, thus
causing it to stend in the midst of nine immuta-
ble moral precepts. Nor is this to be thought a
small honor that the Most High, naming one by
one the greai principles of morality until all are
given, and he adds no more,' should include in
their number the observence of his hallowed rest-
day. This precepi is erpressly given to enforce
tho observance of "the Creator’s great memorial;
and unlike all the others, thic one traces its obli-
gaiion back to the creation, where that memorial
was ordained.

The Sabbath ig to be remembeced and kepi
holy because that God hallowed it, 4. 2, appointed
it; 0 a holy uso, ab the close of the first week.
And this sanctification o hallowing of the vest-
day, when the first sevenish day of time was nast,
was the solemn ach of getting apari the sevenih
day for time to come in :nemory of the Creator’s
rest. Thus the fourth ecommandment reaches
back and embraces the institution of the Sabbath
in paradise, while the sanctification of the Sah-

1Deui, §: 22,
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bath in paradise extends forward to all coming
time. The narrative respecting the wilderness of
Sin admirably cements the union of the two.
Thus in the wilderness of Sin, before the fourth
commandment was given, stands the Sabbath,
holy to the Lord, with an existing obligation 4o
observe it, though no commandment in that nar-
rative creates the obligation. This obligation is
derived from the same source as the fourth com-
mandment, namely, the sanctification of the Sab-
bath in paradise, showing that it was an existing
duty,and not a new precepi. Forit should never
be forgotten-that ihe foarth commandment does
not trace ivs obligation to the wilderness of Sin,
but to the creation; a decisive proof that the
Sabbath did not originate in the wilderness of Sin.

The fourth commandment i remarkably defi-
nite. It embraces, first, a precepi: “Remember
the Sabbath day, Lo keep it holy;” secord,an ex-
planation of this precept: “Six days shalt thou
labor, and do all thy work ; but the seventh day
is the Sabbath of che Lord thy God: in it thou
shalt not do any work, thou, nor thy son, nor thy
daughter, thy man-servani, nor thy maid-servant,
nor thy cattle, nor thy stranger that is within
thy gates;” third, the rcasons on which the pre-
cept 1s based, embracing the origin of the insti-
tution, and the very acts by which it was made,
and enforcing all by the example?® of the Law-
giver himself: “for in siz days .the Lord .made
heaven and earth, the ses, and all that in them
is, and rested the seventh day: wherefore the
Lord blessed the Sabbath day, and hallowed it.”

1He who creaied the world on the first day of the week, and
completed its organization in six days, rested on the sevenih day,
and was refreshed. Gen. 1;2; Ex. 81:17.
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The rest-day of the Lord is thus distinguished
from the six days on which he labored. The
blessing and sanctification pertain to the day of
the Creator’s resit. There can be, therefore, 1no
indefiniteness in the precept. It is not merely
one day in seven, but that day in the seven on
which the Creator rested, end upon which he
placed his blessing, namely, the seventh day.!
And this day is deiinitely pointed out in the
name given it by God : “ The seventh day is the
Sabbath [4. e., the rest-day] of the Lord thy God.”

That the seventh day in the foursh command-
ment is the seventh dey of the New-Testament
week may be plainly proved. In the record of
our Lord’s burial, Lul:e writes thus :—

¢ And that day was the preparation, and the Sabbaih
dreew on. And the women also which came with him
from Galilee, followed after, and beheld the sepulcher,
aud how his body was laid. And ihey returned, and pre-
pared spices and ointmenis ; and resied the Sabbath day
according to the commandment. MNow upoa the first day
of the week, very ea.l:ly in the morning, they came unio
the sepulcher, bringing ihc spices which they had pre-
pared, and certain others with them.™

Luke testifies ihat these women kept “the
Sabbath day according to the commandment.”

t To this, however, it is objected thai in consequence of ihe rev-
olation of the earth on its axis, the day begins earlier in the
Easi than with us; and hence that there is no definite seventh
day o the world of mankind. To suit such objectors, the earth
ought not to revolve. But in that case, so far from removing ihe
dijliculty, there would be no sevenih day at all; for one side of
the globe would have perpetual day and the oiher side perpetual
nighv. The iruth is, everything depends upon the revolution of
the earth. God made the Sabbath for man [Mark 2:27]; he
made man to dwell on all the face o the earth [Acts 17:26]; he
caused the earth to revolve on iis axis that i might measure off
the days of ihe week; causing ihat the snn shou%d shine on the
earth, as it revolves {rom wesi to east, thus causing ihe day to go
round the world from east to west. Seven of thése revolutions
consiitute a week ; the seventh one brings the Sabbaih to all the
world. 2 Luke 23 : 54-56; 24:1.
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The commandment says, “ The seventh day is the
Sabbath of the Lord thy God.” This day thus
observed was the last or seventh day of the week,
for the following' day was the first day of the
weele. Hence the seventh day of the command-
ment is the seventh day of the New-Testamen
week.

The testimony of Nebemiah is deeply interest-
ing. “Thou camest down also upon Mount Sinai,
and spakest with them from heaven, and gavest
them right judgments, snd truc laws, good stat-
utes and commandments: and madesi kaown
unto them thy holy Sabbath, and commandedst
them precepts, staiutes, and laws, by the hand of
Moses thy servant.”? 1i is remarkable thai God
is said to have made known the Sabbath when
he thus came down upon the mount ; for the chil-
dren of Israel had the Sabbath in possession when
they came to Sinaj. This language must there-
fore refer to that complete unfolding of the Sab-
bajiic institution which is given in the fourth com-
mandment. And mark the expression: “Madest
known® unto them thy holy Sabbath;” not
madest the Sabbath for them: language whick
plainly implies its previous existence, and which
cites the mind bacl to the Creator’s resi for the
origin of the instifution.*

1 3ee also Matt. 28:1; Mark 16:1, 2, 2Neh, 9:13, 14,

3This expression is sirikingly illustrated in the statemeni of
Eze, 20:5, where God is said to have made himself known unto
Israe) inigypt. This language caunot mean ihzi the people were
ignorant of the true God, however wicked some of ihem mighi
he, for they had been God’s peculiar people from ihe days of Ahra-
ham., Ex. 2:23-25; 3:6,7; 4:381. The language 1mplies the
prior existence hoth of the Law-giver and of his %nbhath, when
1t is said that they were ‘““made ::nown *’ to his people.

41t should never he forgoiten ihat the term Sabbath day signi-
fies resi-day; that the Sabbath of the Lord is the rest-day of the

«
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The moral obligation eof the fourth command-
ment which is so often demied may be clearly
shown by reference to the origin of all things.
God created the world and gave existence to
man upon it. To him he gave life and breath,
and all things. Man therefore owes everything
w0 God. Every faculty of his mind, every power
of his being, all his strength and all his time
belong of right to the Creator. It was therefore
the benevolence of the Creator that gave to man
six days for hisown wants. And in setting apart
the seventh day to a holy use in memory of his
own rest, the Most High was reserving unto him-
self one of the seven days, when he could rightly
claim all as his. The six days therefore are the
gift of God to man, to be rightly employed in
secular affuirs, not the seventh day, the gift of
man to God. The fourth commandment, there-
fore, does not require man to give something of
his own to God, but it does require that man
should not appropriate to himself that which God
has reserved for his own worship. To observe
this day then is to render to God of the things
that are his; to appropriate it to ourselves is
siraply to rob God.

Lord; and hence that the expression, ¢“Thy holy Sabbath,” re-
iers the mind to the Creaior’s rest-day, and to his act of blessing
and hallowing it. ’
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CHAPTER V.

THE SABBATH WRITTEN BY THE FINGER OF GOD,

Classificaiion of the precepts given through Moses—The
Sabbath renewed—Solemn ratification of the covenant be-
iween God and Israel—DMoses called up to receive the law
which God bad written upon stone—The ten corimand-
1oents probably proclaimed upon the Sabbaith— Events of
ihe forty days—The Sabbath becomes a sign hetween God
and Israel—The penaliy of deatb—7The tables of testimony
given to Moses—And broken when he saw the idolatry of
the people—The idolaters punished—Moses goes up to re-
new the tables—The Sabbath again enjoined—The tables
given again—The ien commandments were the testimony
of God—Who wrote them—Three distinguished honors
which pertain to ibe Sabbath—The {en commandinents o,
compleie code—Relation of ihe fourth commandment io
the atoncmeni—Valid [reason why God himself should
write thai law which was placed heneath the mercy-seat.

When the voice of the Holy One had ceased,
“the people stood afar off, and Moses drew near
unto the thick darkness where God was.” A bricf
interview follows ' in which Cod gives to Moses a
series of precepts, which, as a sample of the stat-
utes’ given through him, may be classified thus:
Ceremonial precepts, pointing o the good things
to eome ; judicial precepts, intended for the civil
government of the nation; and moral precepts,
stating anew in other forms the ten comimand-
ments. In this brief interview the Sabbath is
noi, forgosten :—

“%ix days thou shalt do thy work, and on the sevenih
doy thou shalt rest; that thine ox and thine ass may resi,
and the son of thy handrmoid, and the stranger, may he
refreshed.” 2

This scripture furnishes incidental proof thab

1 Ex. 20-2¢, ’ 2Ex. 23:12.
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the Sabbath vas made for manlind; and for those
creatures vhai, share the labors of man. The
strenger and the foreigner must keep it, and it
wag for their relreshment." DBui the same per-
sons could noi, partake of the passover until they
were made members of the Hebrew church by
circumelsion.” .

When Moscs had returned unto the people, he
repeated all the words of the Lord. With one
voice all the people exclaim, “ All the words which
the Lord haih said will we do.” Then Moses -
-wrote all the words of the Lord. “ And he took
the book: of the covenant, and read in the audience
of the people: and they said, All that the Lord
hath said will we do, and be obedient.” Then
Moses “sprinl:led both the bool: and all the peo-
ple, saying, This is the blood of the testament
which God hath enjoined unto you.”?

The way was thus prepsred for God to bestow
a second signal honor upon his law :—

¢ And the Lovd said untc Moses, Come up to me into
ihe mount, and be there: and I will give thee tables of
stons, and a law, and commandments which I have
writien; that thou mayesi teach them. . . . And
Moses weat up into the mouni, and a cloud covered the
mount. And the glory of the Lord abode upon Mouni
Sinai, and. the cloud covered it six deys: and the seventl
day he called unto Moses ouvt of the midst of the cloud.*

1See also Ex. 20: 10; Deut. 5: 12; Isa. 56.

2Ev. 12:43-48. 3Qix. 24: 2-8; Heb. 9 :18-20.

+Dr. Clarke has the following note on this verse: ‘It is very
likely thai Moses weniwyp into ihe mounti oun the first day of the
week ; and having wiih Joshua remained in the region of .tho
cloud during six days, on the seventh, which was the Sahbath,
God spake to him.”—Commentary on Ix. 24:16. The marking
oft of a week from the foriy days in ihis remarkable manner
goes for toward establishing the view of Dr. C. Aad if this be’
correct, it would sirongly indicate ihat the ten commandments
were given upon the Sabbath; for there seems to he good evi-
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And the sight of the glory of the Lord was like devouring
fire on the top of the mount in the eyes of the children of
Isracl. And Moses weni into the midst of the cloud,
and gat him up inta the mount: and Moses was in the
mount. forty days aud forsy nighis.”*

During thig forty days God gave to Moses a
pattern of the ark in which to place the law thai
he had written upon stone, and of the mercy-seat
1o place over that law, and of the sanctuary in
which to deposit the ark. He also ordained the
priesthood, which was to minister in the sanctu-
ary beforc theark.® These things being ordained,
and the Law-giver about to commit his law ag
written by himself into the hands of Moses, he
again enjoins the Sabbath :—

““ And the Lord spake unto Moses saying, Speal: thou
also unto tho children of Israel, saying, Verily my Sab-
baths ye shall keep; for it is a sign between me and youn
ihroughoui your generaiions; thai ye may know that I .
am the Lord that doth sanctily you. Ye shall keop the”
Sabbath thercfore; for ii is holy unto you: every onc
thas defileth it shall surely be put to death; for whoso-
aver doeth any work ¢hevein, that soul shall be cut oif
from among his people. Si: days may work be done;
but in the seventl is the Sobbath of rest, holy to the
 Lord: whosoever doeth any work in the Sabbath day, he
ghall surely be put to death. Wherefore the children of
Israel shall keep the Sabbaih to observe the Sobbath
throughoui their generaiions, for a perpetual covenant.
Tt is a sign between me and the children of Israel forever:
forinsix days the Lord made heaven and earth, and on the
sevensh dayherestcd, and wasreireshed. And he gaveunto
Moses, when he had made an end of communing with him

dence ihat chey were given the day before Moses weni up o re-
ceive ihe tables of stone. Yor ihe interview in which chapiers
21-23 were given would require but a brief space, and ceriainly
iollowed immediately upon the giving of the ien commandments.
Ex. 20:18-21. When the inierview closed, Moses came down {o
ihe people and wrote all the words of the Lord. In the morning
he rose up early, and, having ratitied che covenant, went up to
receive the law which God had writien. Ex. 24 :3-13.
1Ex. 24:12-18. 2Ex. 25-51.
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upon Sinai, two sables of testimony, tables of stone, written
wich the finger of God.”?

This should be compared with the testimony of
Ezekiel, spealting in the name of God :—

‘I gave them my statutes, and showed them my judg-
ments, which if 2 man do, he shall even live in them. More-
over also I gave them my Sabbaths, to be a sign between
me and thein, that they might know that I am the Lord
that saactify them. . . . . I am the Lord your God:
walk in my statutes, and keep my judgments, and do
vhem ; and hallow my Sabbaths ; and they shall be a
sign heiween me and you, that ye inay know that I am
the Lovd your CGod.”?

It will be observed that neither of these seript-
ures teach that the Sabbath was made for Isracl,
nor yet do they teach that it was made after the
Hebrews came out of Egypt. Ia neither of these
periiculars do they even scem to contradict those
texts that place the institution of the Sabbath at
crcation. Buk we do learn, 1. That it was God’s
ach of giving to the Hebrews his Sabbath thai
made it a sign between them snd himself “I
gave them my Sabbaihs TO BE a sign between
me and them.” This act of committing to them
the Sabbaith has been noticed already.® 2. That
it was to be a sign between God and the Hebrews,
“that they mighit know that I am the Lord that
sanctify them.” Wherever the word LorD in the
Old Testamens is in small capitals, as. in the testts
under consideration, it is in the Hebrew, Jehovah.
The Sabbath then as a sign signified that it was
Jehovah, 4. e, the infinite, self-e:zistent God, who
had sanctified them, To sanctify is to separate,
set, apart, or appoint, to a holy, sacred or religious

1Ex. 81:12-18, 2Eze. 20: 11, 12, 19, 20.
33ee third chapier of this work.

Y
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use.! That the Hebrew nation had thus been_set
apart in the most remarl:able manner from all
mankind, was sufficiently evident. But who was
it that had thus_separated them from: all other
people ! As a pracious answer to this important
quesiion, God gave to the Hebrews his own hal-
lowed resi-day. But how could the great me-
morial of the Creator determine such a question ?
Listen to the words of the Most High: “ Verily
niy Sabbaths,” 4. ¢, my resi-days, “ ye shall keep ;
for it is a sign between me and you. . . . . Tbis a
sign between me and the children of Israel for-
ever; for in six days the Lord made heaven and
earth, and on the seventh day he rested, and was
refreshed.” The Sabbath as a sign between God
and Israel, was a perpetual testimony that he
who had separated them from all mankind as his
peeuliar treasure in the earth, was that Being
who had created the heavens and the earth in
six days and resied on the seventh, It was there-
fore the strongest possible assurance that he who
sanctified them was indeed Jehovah. '
. From the days of Abraham God bad set apart
the Hebrews. He who had previously borne no
local, national or family name, did from that time
until the end of his covenant relation with the
Hebrew race, talze to himself such titles as seemed
0 show him to be their God alone. From his
choice of Abraham and his fomily forward he des-
ignates himself as the God of Abraham, of Isaac,

14To sauciify, kadash, signifies io consecrate, separate, and
set apart a thing or person irom all secular purposes to somec
religious use.” -Clarkes Commeniary on Ex. 13:2. The same
writer says, on Ex. 19:28, “Here the word tadashk is takea in
its proper, literal sense, signifying the separaiing of a thing,
person, or place, from all profane or common uses, and devoting
1f to sacred purposes.
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and of Jacob; the God of the Hebrews, and the
God of Israel.? He br ough Tsrael out of Egypt
to be their God,” and at Sinai did join himself to
them in solemn espousal. He did thus set apart
or sanctify unto himself the Hebrews, because
that all other nations had given themselves to
idolatry. Thus the God of Heaven and earth
condescended to glve himself to a single race, and
0 set them apart from all mankind. It should
be observed that it was not the Sabbath which
had set Israel apart from all other nations, but
it was the idolamy of all other nations that
caused God to sev the Hebrews ap’uL for himself
and that God gave to Israel the Sabbath which
he had hallowed for mankind at creation as ihe
most expressive sign that he who thus sanctified
them was indeed the living God.

It was the act of God in giving his Sabbath to
the Israelites thai rendered it a 51gn between them
and kimself. But the Sabbath did not derive its

existence from being thus given to the Hebrews ;
i’or it was the ancient Sabbath of the Lord when
given to them, and we have seen® that it was not
given by a new commancment. On the contrary,
it rested at that time upon cxisting obligation.
But it was the pI‘OVIdLnCO of God in behalf of the
Hebrews, first in rescuing them from abject servi-
iude, and second, in sending them bread from
heaven for six days, and preserving food for the
Sabbath, that constituted the Sabbath a gift to
that people. And mark the significancy of the.
manner in which this gifs was bestowed, as show-
ing who it was that sanctified them. It became
w gift to the Hebrews by the wonderful provi-

1Gen. 17:7, 8; 26:24; 28:13; Ex. 8:6,13-16, 18; 5:3; Isa.
45138, 2Lev. 11: 45, "s3ee chapter third.
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dence of the manna: a miracle that ceased not
openly to declare the Sabbath every week for the
space of forty years; thus showing incontroverti-
bly thai He whorled them was the auithor of the
Sabbath, and. therefore the Creator of heaven and
earth. That the Sabbath which was made for
man should thus be given to the Hebrews is cer-
tainly not more remarkable than that the God of
the whole earth should give his oracles and him-
self to that people. The Most High and his law
and Sabbath did nof become Jewish; but the
Hehrews were made the honored depositaries of
divine truth ; and the knowledge of God and of
his commandments was preserved in the carth.
The reazon on which this sign is based, points
unmistakably to the true origin of the Sabbath.
It did not originate from the fall of the manna for
six days and 1ts cessation on the seventh—for the .
manna was given thus- because the Sabbath was
in existence—but because that “in six days the
Lord made heaven and earth, and on the seventh
day he rested and was refreshed.” Thus ihe
Sabbath is shown to have originated with the
rest aid refreshment of the Creator, and not ai .
the fall of the manna. As an INSTITUTION, the
Sabbath declared its Author to be the Creator of
heaven and earth ; as a sign! between God and

1As a sign it did noi therechy become a shadow and a cere.
mouy, for the Lord of the Sabbath was himself a sign. ‘ Be-
hold, I*and the children whom the Lord haih given me are for
signs and woaders in Israel from the Lord of hosts, which
dwelléih in Mouni Zion. Isa..3:18. In Heb. 2: 13, this language
is referred to Chrisi.  ‘“ And Simeon blessed them, and said unto
Mary his moiher, Behold, this child is set for the fall and rising
again of many in Israel; and for a sign which shall be spoken
againsi.”” Luke 2:34. 'That the Sabbath was a sign between
God and Israel throughout their generations, that is, for tbe
time that they were his peculiar people, no more proves that i is
now abolished ihan the fact ihat Jesus is now a sign thai is

Sabbath History. S

G\.
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Israel, it declared that he who had set them apart
was indeed Jehovah.

The last act of the Law-giver in this memorable
interview was to place in the hands of Moses the
“ two tables of testimony, tables of stone, written
with the finger of God.” Then he revealed to
Moses the sad apostasy of the people of Israel,
and hastened him down to them.

‘¢ And Moses turned, and wené down from the mount,
and the two tables of the testimony were in his haad :
ilie tables were written on both their sides: on the one
side and on the other were they written. And the tables
were the work of God, and the writing was the wriiing
of God, graven upon the tables. . . . And it caumne te
pass, as soon as he came nigh unio the camp, that he saw
ile calf, and the dancing : and Moses’ anger waxed. hot,
aud he cast the tables out of his hands, and brake tliem
beneath the mount.”

Then Moses inflicted retribution upon theidol-
aibers, “ and there fell of the people that day about

cpoken againsi proves that he will cease to exist when he shall
w0 longer he such asign.  Nor does ibis language argue thai the
3ahbath was made {or them, or that its ohligation ceased when .
ihey ceased to he the people of God, For the prohihition against
noting hlood was a perpetual stotute for their generations; yet it
was given to Woah when God iirsi permitted the use of animal
iood, and was siill ohligatory upou ihe Gentiles when the apos-
iles turned to them. [Lev. 8:17; Gen. 9:1-4; Acts 15.

The penalty of death at the band of the civil magisirateé is
affized to the violation of the Sabhath. The same penaliy is
ted to mosi of the precepts of the moral law. Lev. 20: 9,10;
24:15-17; Deus. 13 : 6-18; 17:2-7. It should he remembered
iliay the moral law emhracing the Sahbath formed a part of the
¢1viL code of the Hehrew nation. As such, the great Law-giver
annexed penalties to he inflicted hy the magistrate, thus douht-
less shadowing forth the final retribution of the ungodly. Such
penalties were suspended hy thai remarkahle decision of ihe
Saviour that those who were without sin should cast the first
sione. But such a Being will arise to punish men, when ihe
hailstones of his wrath shall desolate the earth. OQur Lord did
not, however, set aside ihe real penalty of the law, the wages of
sin, nor did he weaken that precept which had heen violated.
John 8:1-9; Joh 36:22, 23; Isa. 28:17; Rev. 16:17-21; Rom.
6:23. .
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»
three thousand men.” And Moses returned unto
God and interceded in behalf of the people. Then -
God promised that his angel should go with them,
but that he himself would not go up in their
midst lest he should consume them.! Then Mo- -
ses presented an earnest supplication to the Most
High that he might see his glory. This petition
- was granted, saving that the face of God should
not be seen, ?

But before Moses ascended that he mlght be-
hold the majesty of the infinite Law-giver, the
Lord said unto him :—

¢ Hew thee two tables of stone like unto the first : and
I will write upon these tables the words that were in the
first wables, which thou brakest. . And he hewed two
ables of stone like unto-the ﬁrst; and Moses rose up
early in the morning, and went up unio Mount Sinai, as
the Lord had commanded him, and took in his hand the
iwo tables of stone. And the Lord descended in the
cloud, and stood with him there, and proclaimed the
name of the Lord. And the Lord passed by before him.”

Then Moses beheld the glory of the Lord, and
he “made haste and bowed his head toward the
carth and worshiped.” This interview lasted
forty days and ferty nights, as did the first, and
seems to have been spent by Moses in intercession
that God would not destroy the people for their
sin.® The record of this period is very brief, but
in this record the Sabbath is mentioned. “Six
days thou shalt work, but on the seventh day
thou shalt rest: in earing time and in harvest
thou shaltrest.”* Thus admonishing them not to

! This fact will shed light upon those texis which iniroduce the
agency of angels in the giving of she law. Acis 7:388, 53; Gal.
8:19; Heb, 2Bx.82; 83, sEx. 84, "Deut. 9.

“Ex. 3491,
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forget in their busiest season the Sabbath of the
Lord. A

This second period of forty days ends like the
first with the act of God in placing the tables of
stone in the hends of Moses. “And he was there
with the Lord foriy days and forty nights; he
did neither eat bread, nor drink water. And he!
wrote upon the tables the words of the covenant,
vhe ten commandments.” Thus it appears that
whe tables of testimony were two tables of stone
with the ten commandments written upoa them
by the finger of God. Thus the testimony of
God is shown to be the ten commandments. The
writing on the second tables was an exzact copy
of that on the drst. “Hew thee two tables of
stone like unto +he first; and I will wreite,” said
Ctod, “upon these tables the words that were in
the first tables, which thou brakest.” And of

1The idea has been suggested by some from this verse thag
it was Moses aund noi God who wrote ihe second {ables. . This
viewis thought to be sirengthened by the previous verse: ‘“ Write
ihou these words: for ailer the venor of these words I have made
4 covenant with thee «nd with Israel.” Bui it is to be observed
ihat the words upon the tables of stone were the ten command-
ments ; while the words hiere referred io were those which God
spoke to Moses during ihis interview of iorty days, beginning
with verse 10 and extending to verse 27.  Thai the pronoun Ae in
verse 28 might properly enough refer to Moses, if positive testi-
nony did not forbid such reference, is readily admitied. That ii
is necessary o attend to ihe conneetion in deciding ithe anteced-
ents of pronouns, is sirikingly illustrated in 2 Sam. 24:1, where
ihe pronoun %e would naiuraily refer to the Lord, thns making
God the one who muved David to number Israel. Yet the con-
nection shows that ihis was not the case; for the anger of the
Lord was kindled by the act; and 1 Chron. 21: 1, positively de-
clares thai e who thus moved David was Saian. For positive
testimony that it was GGod and not Moses who wrote upon ihe see-
ond tahles, see Ex. 34:1; Deut. 10:1-5. These texts carefully
discriminate between the work of Moses and the work of God,
assigning the preparaiion of the tables, ihe earrying of them up
io the mount and the bringing of them down from the mount, to
ﬁioses},f‘but expressly assigning the writing on the tables to God

imeelf. .

N
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~

thc fivst tab]cs Moses says: “He declared unto
you his covenant, which he commanded you to
perform, even ten commandments and he wrote
them upontwo tables of stonc

“Thus did God commit to his people the ten
commandments.  Without human or angelic
agency he proclaimed them hiniself; and ot
tr usbmnr his most honored servant \/Ioses or even
an anorel of his presence, himsélf wr oﬁe them with
his | own ﬁngel * Remember the Sabbath day, to
keep it holy,” is one of the ten words thus hon-
01ed\by the Most High. /Nor are these\two high
honors the only ones- conferred: upon thi§ precept.
Whﬂe\lt shares thém in_tommon with the other
nine commandments, it Stands in advance of them
in that 1t; is established by* the E{A\I\PLE “of the
Law-glvm\lnmself These precepts v?me given
upon two tables with evident refrence to the
two-fold d1v1s10n of the law of God; supreme
love to God, ahd the loye-of our ncwnbor as our-
selves. The Sabbabh commzmdmem placed at
the close of the first table, forms the Dolden clasp
that binds together beth d1v1§1ons oi the moral
law. It gu ards and enforcds that day which God
claims as his; it follows man through the six
days which God has given him to be properly
spent in the various relations of life, thus extend-
ing over the whole of human life, and embracing
in 1ts loan of six days to man all the duties of
the second table, while itself belonging to the first.

That these ten commandments forin a complete
code of moral law is' proved by the language of
the Law-giver when he called Moses up to him-
self to receive them. “Come up to me into the

1Ex, 84:1, 28; Deut. 4:12,13; 5322,
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mount, and be there: and I will give thee tables
of stone, and a law, and commandments which I
have written.”! This law and - commandments
was the testimony of God engraven upon stone.
The same great fact is presented by Moses in his
blessing pronounced upon Israel: “And he said,
The Lord came from Sinai, and rose up from Seir
unto them : he shined forth from Mount Paran,
and he came with ten thousands of saints : from
lis vight hand went a fiery law for them.”? There
can be no dispute that in this language the Most
High is represented as personally present with
ten thousands of his holy ones, or angels. And
that, which he wrote with his own right hand is
-called by Moses “a fiery law,” or as the margin
has if, “a fire of law.” And now the man of God
completes his sacred trust. And thus he rehearses
what CGod did in committing his law to him, and
what he himself did in its final disposition: “ And
he wrote on the tables, according to the first writ-
ing, the ten commandments, which the Lord
spake unto you in the mount out of the midst of
the fire in the day of the assembly: and the
Lord gave them unto me. And I turned myself
and came down from the mount, and put the ta-
bles in the ark which I had made; and there
they be, as the Lord commanded me.” Thus was
the law of God deposited in the atk beneath the
mercy-seat.®> Nor should this chapter close with-
out pointing out the imporiant relation of. the
fourth commandment to the atonement.

The top of the ark was called the mercy-seat,

1x, 24:12.
2Deut. 83: 2. That angels are someiimes called saints or holy

oues see Dan. 8: 18-18. Thai angels were present with God lt
um,u see Ps. 68:17. 3 Deut. 10 : 4 5; Ex. 25:10-22,
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because all those who had broken the law con-
tained in the ark beneath the mercy-seat, could
find pardon by the sprinkling of the blood of
atonement upon it.

‘The law -within the arlc was that which de-
manded an atonement; the ceremonial law which
ordained the Levitical pneethood and thesacrifices
for sin, was that which taught men how the
atonement could be made. The broken law was
beneath the mercy-seat ; the blood of sin-offering
was sprinkled upon its top, and pardon was ex-
tended to the penitent sinner. There was actual
sin, and hence a real law which man had broken ;
but there was not a real atonement, and hence
the need of the great antitype to the Levitical
sacrifices. The real atonement when it is made
must relate io that law respecting which an
atonement had -been shadowed forth. In other -
words, the shadowy atonement related to that
law which was shut up in the ark, indicating
that a real atonement was demanded by that
law. Tt is necessary that the law which de-
mands atonement, in order that its transgressor
may be spared, should itself be perfect, else the
fault would in part at least rest with the Law-
giver, and not wholly with the sinner. Hence,
the atonement when made does no tale away .
the broken law, for that is perfect, but is expressly
designed to take away the guilt of the trans-
gressor.! Let it he remembered then that the
fourth commandment is one of the ten precepis
of God’s broken law ; one of the immutable holy
principles that made the -leath of God’'s only Son
necessary before pardon could be extended to

11 John 3:4, 5.
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guilty man. These facts being borne in mind, it
will not be thought strange that the Law-giver
should reserve the proclamation of such a law to
himself; and that lie should intrust to no cre-
ated being the writing of that law which should
dign(lfnd as its atonement the death of the Son
of God. ’

CHAPTER VI,

THE SABBATH DURING THE DAY QF TEMPTATION.

General history of the Sabbath in the wilderness—Its viola-
tion one cause of excluding that generstion from the prom-
ised land—Its violaiion by itheir children in the wilderness
one of the causes of their final dispersion from their own
land—The statute respecting fires upon the Sabbath—Va-
cious precepts relative to the Sabbath—The Sabbath not a
Jewish feast—The man who gathered sticks upon the Sab-
bath—Appeal of Moses in behalf of the decalogue—The
Sabbath not derived from the covenant at Horeb—Final
appeal of Moses in behalf of the Sabbath—The original
fourth commandment—The Sabhath not 2 memorial of the
ilight from Egypt—What words were engraven upon stone
—General summary from the books of Moses.

The history of the Sabbath during the provo-
cgiion in the day of temptaiion in the wilderness
when God was grieved for forty years with his
people may be stated in few words. Even under
the eye of Moses, and with the most stupendous
miracles in their memory and before their eyes,
they were idolaters, negleciets of sacrifices, neg-
lecters of circumecision, ? murmurers against God,

~ despisers of his law?® and violators of his Sab-

1Ex. 82; Josh. 24:2, 14, 23; Eze. 20:7, 8, 16, 18, 24.
2Amos 5:25-27 ; Acts 7: 41-43; Josh. 5:2-8.
$Num, 14; Ps, 95; Eze. 20: 13.
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bath. Of their treatment of the Sabbath while
in the wilderness, Iizekiel gives us the following
graphic description :—

¢ But the house of Jsrael rebelled against me in the
wilderness : they walked not in my statutes, and they
despised my judgmenfs, which if a man do, he shall even
live in them; and my Sabbaths they greaily polluted :
then I said, I would pour oui my fury upon them in the
wilderness, to consume them. But I wrought for my
name’s sake, that it should not be polluted before the
heathen, in whose sight I brought them out.”?

This language shows a general violation of the

Sabbatb, and evidently refers to the apostasy of
" Israel during the first foriy days that Moses was
absent from them: God did then purpose their
destruction; but abt the intercession of Moxes,
spared them for the very reason assigned by the
prophet.? A fursher probation being granted them
vhey signally failed a second time, so that God
lifted up his hand to them that they should not
enter the proraised land. Thus the prophet con-
tinues — . ,

““Yet also I lifted up my hand unto them in the wilder-
ness, that I would not bring them into the land which I
had given them, flowing with milk and honey, which is
vhe glory of all lands; BEcAusE they despised my jundg-
ments, and walked not in my sfatutes, but polluted my
Sabbaths : for their heart weni afier theiridols. Never-
theless mine eye spared them from destroying them,
neither ¢id I muke an end of them in the wilderness.”

This language has undoubted reference to ihe
act of God in excluding all that were over twenty -
years of age irom entering the promised land.®
It is to be noticed that the violation of the Sab-
bath is distinctly stated as one of the reasons for
which that generation were excluded from the

1 Fze. 20:13-24, 2B, 82, 3 Num, 14
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land of promise. God spared the people so that
the nation was not utterly cut off'; for he ex-
‘tended to the younger part a further probation.
Thus the prophet continues :—

“Bubt I said unto their children in the wilderness,
Walk ye not in the statutes of your fathers, nsither ob-
serve their judgments, nor defile yourselves with their
idels : I am the Lord your God ; walk in my statutes, and
keep my judgments, and do them; and hallow my Sab-
baths ; and they shall be a sign between me and you, -
that ye may know that I am the Lord your God. IVot-
withstanding the children rebelled against me: ihey
walked not in my statuies, neither kept my judgments to
do them, which if a man do, he shall even live in them ;
ihey polluted my Sabbaths : then I said, I would pour
out my fury upon them, to accomplish my anger agsinst
them in the wilderness. Nevertheless I withdrew mine
hand, and wrought for my name’s sake, that it should
1ot be polluted in the sight of the heathen, in whose
gight I brought them forth. I lifted up mine hand unto
ithem also in the wilderness, that I would scaiter them
among the heathen, and disperse them through the coun-
iries ; because they had not executed my judgments, but
had despised my statutes, and had polluted my Sabbaihs,
and their eyes were after their father’s idols.”

Thus it appears that the younger generation,
which God spared when he excluded their fathers
{rom the land of promise, did, like their fathers,
iransgress God’s law, pollute his Sabbath, and
cleave to idolatry. God did not see fit to exchude
them from the land of Canaan, but he did lift up
his hand to them in the wilderness, that ke would
. give them up to dispersion among their enemies
after they had entered the land of promise. Thus
it is seen that the Hebrews while in the wilder-
ness laid the foundation for their subsequent dis-
persion from their own land ; and that one of the
acts which led to their final ruin as a nation was
the violation of the Sabbath before they had en-



IN THE DAY OF TEMPTATION. 67

tered the promised land. Well might Moses say
to them in bhe last month of his life: « Ve have
been rebellious against the Lord from the dauy
that T knew you.”! In Caleb and Joshua was’
another spirit, for they followed the Lord fully.?
Such is the general history of Sabbatic observ-
ance in the wilderness. Even the miracle of the
manna, which every week for forty years bore
public testimony to the Sabbath,® became to the
body of the Hebrews a mere ordinary cveni, so
thab they dared to murmur against the bread thus
sent from heaven ;* and we may well believe that
those who were thus hardened through- the de-
ceitfulness of sin, had little regard for the testi-
mony of the manna in bebhalf of the Sabbath?®
In the Mosaic record we next read of the Sab:
bath as follows:

“ And Moses gathered all the congregaiion of the chil-
dren of Israel together, and said unto them, These are
the words which the Lord hath commanded that ye
should do them. Six days shall work be done, but on-
the seventh day there shall be to you an holy day, a Sab-
bath of rest to the Lord : whomever doeth work therein
shall be put to death.® Ye shalt kindle no fire through-
out your habitations upon the Sabbath day.”

The chief feature of interest in this text relates
to the prohibition of fires on the Sabbath. As
this is the only prohibition of the kind in the Bi-
ble, and as it 1s often urged as a reason why the
Sabbath should not be kept, a brief examinasion
of the difficulty will not be out of place. It

I Deut. 9: 24 2 Num. 14; Heb. 3:16.
“Ex.16; Josh. 5 4 Mum, 11; 21.

A compfn ison of‘ Tx 19; 20:18-21; 24:3-8, with chapuer 52,
will show the astonighing transiiions of the Hebrews from faith and
obedience to rebellion and idolairy. See a general hisiory of these
acis in Ps. 78; 106.

8 For a notice of ¢his penalty see chapter 5, 7Fix. 85:1-3.
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should be observed, 1. That this language does
not form part of the fourth commandment, the
grand law of the Sabbath. 2. That as there
were laws pertaining to the Sabbath, that were
no part of the Sabbatic institution, but that grew
out of its being intrusted to the Hebrews, such
as the law respecting the presentation of the
shew-bread on the Sabbath ; and that respecting
the burnt-offering for the Sabbath:' so it is at
least possible that this is a precept pertaining
only to that nation, and not a part of the orig-
inal institution. 3. That as there were laws pe-
culiar onrly to the Hebrews, so there were many
that pertained to them only while they were in
the wilderness. Such were all those precepts that
related to the manna, the building of the taber-
nacle and the setting of it up, the manner of en-
camping about it, &c. 4. That of this class were
all the statutes given from the time that Moses
brought down the second tables of stone until
the close of the book of Exodus, unless the words
under consideration forin an exception. 5. That
the prohibition of fires was a law of this class,
2. ¢, a-law designed only for the wilderness, is
evident from several decisive fucts.
" 1. That the land of Palestine during a part of

the year is so cold that fires are necessary to pre- -
vent suffering?

1Lev. 24:5-9; Nam. 28:9, 10.

2The Bible abounds with facts which esiablish this proposition,
Thus the psalmist, in an address to Jerusalem, uses the following
language: *‘He giveth snow like wool; he scaitereth the hoar-
frost like ashes. He casieth forth his ice like morsels; who can
stand before his cold? He sendeih out his word, and melteth
them; he causeth his wind to blow, and the waters flow. He
showeth his word unto Jacob, his statutes and his judgments unto
Israel.” Ps. 147:16-19. Dr. Clarke has the following note on
this text: ‘‘ At parucular times the cold in the East is so very in-



IN THE DAY OF TEMPTATION. 69

2. That the Sabbath was not, designed to be o
cause of distressand suffering, but of refreshment,
of delight, and of blessing.!

3. That in the wilderness of Sinai, where thig
precept respecting fires on the Sabbath was given,
it 'was not a cause of guffering, as they were two
hundred miles south of Jerusalem, in the warm
climate of Arabia. )

4. That this precept was of a temporary chai-
acter, is further implied in that while other laws
are said to be perpetual statutes and precepts to

iense as to kill man and beast. Jacobus de Vitriaco, one of ihe

writers in the Gesta Dei per Francos, says that in an expedition

in which he was engaged against Mouni Tabor, on the 24th of
December, the cold was so infense that many of the poor people,

and the beasts of burthen died by . And Alberius Aquensis, an-

other of vhese writers, speaking of the cold in Judea, says thai

whirty of the peoplc_wfw attended Baldwin 1., in the mountainous

districts near the Dead Sea, were killed by it; and that in thai,
expedition they had to contend with horrible hail and ice ; with’
unheard of snow and rain. " From this we {ind that the winters

are often very severe in Judea; snd that in such cases as the

nbove we may well call out, Who can siand against his cold !’

See his commentary on Ps. 147, See also Jer. 86:22; John1S:

18; Matt. 24:20; Mark 13:33. 1 Maccabees 13: 22, mentions a~
very great snow storm in Palestine, so iha¢ horsemen could noi

marell.. : . !

1The testimony of the Bible on this point is very explicit. Thus
we read : ‘“Six days ibou shalt do thy work, and on the seventh
day thon shalt rest: that thinc ox and thine ass may resi, and the
son of thy handmaid, and the stranger, may be refreshed.” Ex.
23:12. To be without fire in the severiiy of winter would cause
the Sahbath to be o curse and not a refreshment. It would ruin
ihe health oi’ those who should thus expose themselves, and ren-
der the Sahbath anything but a source of refreshment. The
prophet uses the following language : ““If thou turn away thy fooi
irom the Sabbath, from doing thy pleasure on iny holy day : and
call the Sahbath a delight, the holy of the Lord, honorable,” ete.
The Sabbath then was designed by God to he a souree of delight
0 his people, and not a cause of suffering. The mereiful and be-
neficent charaéter of the Sabbath is seen in the following texts:
Matt. 122 10-13 ; Mark 2: 27, 28; Luke 14:3-6. From them wt
learn thai God regards the sufferings of the hrute ereaiion, and
would have ihem alleviated upon ihe Sabbath; how much more
the distress and the needs of his people, for whose refreshmeni
and delight the Sabbath was made.
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be kept after they should enter the land,' no hing
of this kind here appears. On the contrary, this
seems to be similar in character fo the precept re-
specting the manna,? and to be co-existent with,
and adapted to, it. :

5. If the prohibition respecting fires did indeed
pertain to the promised land, and 1ot merely to
whe wilderness, it would every few years conflich
directly with the law of the passover. TFor the
passover was to be roasied by each family of ihe
children of Israel on the evening following the
fourteenth day of the first monih,® which would
fall occasionally upon the Sabbath. The prohi-
bition of fires upon the Sabbath would not conflict;
with the passover while the Iebrews were in the
wildeiness; for the passover was not to be ob-
served until they reached thatland.* Bubif that
prohibition did extend forward to the promised
land, where the passover was to be regularly ob-
served, these two statutes would often come in
direct conilict. This i certainly & strong con-
dirmation of the view that the prohibition of fires
npon vhe Sabbath was & temporary statute, relat-
ing only to the wilderness.’

1Ex.29:9; 81:16; Lev. 3:17; 24:9; INum. 19:21; Deut. 5:
81; 6:1; 7. The number and vuriety of these allusions will sur-
prise the inquirer. '

2Ex. 16: 23, 3E: 12; Deut. 16.

1The law of the passover cerieinly contemplated the arrival of
the Hebrews in the promised land before iis.regular observance.
Ex.12:25. Indeed, it was only vnce observed in the wilderness;
namely, in the year iollowing iheir depariure irom Egygt; and
after thai, was omitied until they eniered the land of Canaan.
Rum. 9; Josh. 8, This is proved, not merely from the fact thai
no other insiances are recorded, but because thai circumeision
was omitied during the whole period of their sojourn in the wil-
derness; and without thisordinaace the children would have been
excluded from the passover. Ex.12; Josh. 5.

5Dr. Gill, who congidered the seventh-day Sabbath as a Jewish
institution, beginning with Moses, and ending with Christ, and
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From these facts it follows that the favorite
argument drawn from the prohibition of fires,
that the Sabbath was a local institution, adapted
only to the land of Canaan, must be abandoned ;
for it is evident that that prohibition was a tem- .
porary statute not even adapted to the land of
promise, and not designed for that land. We
next read of the Sabbath as follows:—

¢ And the Lord spake unto Moses, saying, Speak unio
all the congregation of vhe children of Isracl, and say unto
them, Ye shall be holy ; for I the Lord your God am holy.
Ye shall fear every man his mother, and his father, and
lreep my Sabbaths : T am the Lord your God. . . . . Ye
ghall keep my Sabbaths, and reverence my sanctuary: I
am the Lord.”! ’

These consiant references to the Sabbath con-
trast sirikingly with the general disobedience of
the people. And thus God speaks again . —

““8ix days shall work be done ; but the sevenih day is
the Sabbath of rest, an holy convocation ; ye shall do no

work therein : it is the Sabbath of the Lord in all your
dwellings.”’?

one wiih which Gentiles bave no concern, has given his judgment
concerning ihis ruestion of fire on the Sabbaih. He ceriainly
had no motive in this case to answer this popular objection only
that of giaiing the truth. He says:— *

“This law seers to be o temporary one, and noi io be contin-
ued, nor is it said to be ithroughout their ‘generations, 25 else-
where, where the law o the Sabbath is givenor repeated; it is to
be resirained o the building of the tabernacle, and while that was
abous 1o which it is prefaced; and it is designed to prevent all
public or private working on the Sabbath day n anything belong-
ing to thai;”’ eic.—Coinsentary on Ex. 85:3.

Dr. Bound gives us St. Augusiine’s idea of this precepi: ‘“He
doih not edmonish thera of ii without caunse; for thai he speaketh
in makiag ibe tabernacle, and all things belonging io it, and
showeih that, noiwithsianding that, they must restupon the Sah-
baih day, and not under the color of that (as it is said in the text)
so much as kindle a fire.” — True Doctrine of° the Sabbath, p. 140.

? Lev. 19:1-3, 30.

2Lev. 25:3. It has been asserted from verse 2, ihat the Sab-
baih was oue of the feasis of the Lord. Buta eomparison of verses
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Thus does God soleranly designate his rest-day
as a season of holy worship, and as the day of
weekly religious assemblies. Again the great
Law-giver sets forth his Sabbath .—

¢“ Ye shall make you no idols nor graven image, neither
rear you up a sianding image, neisther shall ye set up any
image of stone in your land, o bow down unto it ; for I
am the Lord your God. Ye shall keep my Sabbaths, and
reverence my sauctuary : I am the Lord.”!

Happy would it have been for the people of
God had they thus refrained from idolatry and
sacredly regarded the rest-dey of the Creator.
Yetidolatry and Sabbath-breaking were so gen-
eral in the wilderness vhat the generation which
came forih from Egypi were excluded from the
promised land.? Aiter God had thus cut off from
the inheritance of the land the men who had re-
belled agaiast him,? we next read of the Sabhath
as follows :— '

¢ And while ¢he children of Isreel were in the wilder-
ness, they found a man thai gathered sticks 1tpon the Sab-
batlt day. And they that found lim gathering sticks
brought him unio Moses and Aaron, and unio all the con-
gregation. And they put him in ward, because it was not
declared whai should be doae to him. And the Lord said
unto Moses, The man shall be surely put to death ; all
the congregaiion shall stone him wiih stones without the

2, 4, shows thai there is 2 break in the narrative, for the purpose
of introducing the Sabbath as a holy coavocation; and thai verse
4 begins ibe theme anew in the very language of verse 2; and it
is to be observed that the remainder of the chapter seis forth the
actual Jewisli feasts; viz., that of unleavened bread, the Pentecost,
and the feasi oi tabernacles. What further clears this poini of
all obscurivy is the fact that verses 87, 88, carefully discriminate
between the {easts of the Lord and {he Sabhaihs of ihe Lord. But
Ex. 2814, settles the poiui beyond coniroversy: ‘Three times
thou shali keep a feast unio-me in the year.””  And then verses
15-17 enumeraie these feasts as in Lev. 23;4-4%t See also 2
Chrou. §:13.
1 Lev. 26:1, 2. 2Bze, 2015, 16, 3Num. 13; 14.

:
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camp. Andall the songregation brought him withou# the
camp, and stoned him with stones, and he died ; a5 the
Lord commanded Moses.”*

The following facts should be considered in ex-
plaining this tezzt: 1. That this was s case of pe-

culiar guilt; for the whole congregation befors

whom thls nian stood in Jjudgment, and by whom
he was put to death, were themselves guiliy of
violaling the Sabba,th and had just heen excluded
from the promised lond for this snd other sins.?
2. Thab this was not & case which came under
the e:risting penalty of death for work upon the
RBabbuth; for the man was put in confinement
thab the mind of the Lord respecting his guilt
might be obtained. = The peculiarity of his trans-
gression may be learned from the context. The
verses which next precede Lhe case in quesbion
read thus:—

¢ But the soul that doeth aught prosump‘cuovefly 5. wheth-
er he be born in the land, or a stranger, the sane re-
proacbeth the Lord ; and that s soul shall be cut off from
among his people. Because he hath despised the word of
whe Lord, and hath broken his commmandment, that soul
shall uttelly be cui off ; his iniquity shall be vpon him.?

These words bemg followed by this remarl-able
case were evidently designed to be illustrated by
it. It-is manifest, therefore, that this was an in-
stance of preswmptuous sin, in which the trans-
gressor intended despite to the Spirit of grace
and to the statutes of the Most on-h This case

cannot therefore be quoted as evidence of extraor-

dinary strictness on the part of the Hebrews in
observirig the Sabbath ; for we have direct evi-
dence that they did gr eaﬂy polluue i du1 ing the

1 Num, 15: 32-86. 2 Eze. 20:15, 16 comp. with Num. 1.4: 85.
3 Nun. 15: 80.
Sabbath History. 6
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whole forty years of their sojourn in the wilder-
ness.! It stands therefore as an instance of trans-
gression in which the sinner intended to show his
contempt for the Law-giver, and in this consisted
his peculiar guilt. ? )

In the last month of his long and eventful life
Moses rehearsed all the great acts of God in be-
half of lis people, with the statutes and precepts
what he had given thern. This rehearsal is con-
tained in the book of Deuteronomy, a name which
signifies second law, and which is applied to that
book, because it is asecond writing of the law.
Tt is the farewell of Moses to a disobedient and
rehellious people; and he endeavors to fasten
upon them the strongest possible sense of personal
obligation to obey. Thus, when he is about to
rehearse the ten commandments, he uses language
evidently designed to impress upon the minds of
the Hebrews asense of their individual obligation
to do what God had commanded. Thus he
BEYS —

“Hear, O Isvael, the statutes and judgments which I
speak in your ears this day, thait ye may learn them, and

£

tKza. 20,

. 2 Hengstenberg, a distinguished German Anti-Sabbatarian, thus .
candidly treais chis text: ‘A man who had gathered wood
on the Sabbaih is brought forih at the command of vhe Lord, and
stoned by ihe whole congregation before the camp. Calvin saya
righily, * The guilly man dig a0t fall through error, but through
zross contempy of the law, so that he treated it as a light maiier
i0 overihrow and destroy all ihat is holy.” It iscvident from ihe
manner of its iniroduction that the account is noi given with any
reference {o ils chironological posiiion ; it reads, ‘ And while the
children of Isracl were 27 the wildsrness, they found a man shai
gothered siicks upon the Sabbath day.” Ti stands simply as an
example of the presumptuous breach of the law, of which the pre-
ceding verses speak., He was one who despised the word of the
Lord and broke his commandments E:’erse 31]; onc who wiih »
high hand sinned and reproached the Lord. Verse 80.”—T7%¢
Lord’s Day, pp. 31, 32.
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keep, and do them. The Lord our God made a covenani
with us in Horeb. The Lord made not this covenant with
our fathers, but with us, even us, who are all of us here
alive this day.”*

It was not the act of your fathers that placed
this responsibility upon you, but your own indi-
vidual acts that brought youinto the bond of this
covenant. You have personally pledged your-
selves to the Most High to keep these precepts.?
Such is the obvious import of this language;
vet 1t has been gravely adduced as proof that the
Sabbath of the Lord was made for the Hebrews,
and was not obligatory upon the patriarchs. The
singularity of this deduction appears in that it ie
brought to bear against the fourth commandment
alone; whereas, if it is a just and logical argu-
ment, it would show that the ancient patriarchs
were under no obligation in respect to any preceps
of the moral law. Bui it is certain that the cov-
enant at Horeb was simply an embodiment of
the precepts of the moral law, with mutual plédges
respeciing them between God and the people,
snd that that covenant did not give existence to
cither of the ten commandments. At all evenis,
we find the Sabbath ordained of God at the close

of creation® and obligatory upon the Hebrews in

the wilderness before God had given them a new
precept on the subject.* As this was before the
covenant at Horeb it is conclusive proof that the
Sabbath did no more originate from that covenant .
than did the prohibition of idolatry, theft or

murder,

1Deut. 5:1-3.
28ee the pledges of this people in Bx. 19 ; 24,
33ec the second chapter of this work., 1 See chapter third.



76 HISTORY OF THE SABEATH.

The man of God then repeats the ten command-
ments. Aund thus he gives the fourth :—

“Ecep he Sabbath doy, to sanctify it, as the Lord thy
God hath commanded ihee. Six days thou ghali labor
and do all thy work : but ihe sevenih day is the Sabbath
of the Loxrd shy God ; in iy vhou shalt noi do any work,
vhou, nor thy son, nor thy daughter, nor thy man-seévant,
nor thy maid-servans, nor thine ox, nor thino asg, nor any
of thy caiile, nor #l¢y stranger vhat is within thy gates ;
vhat thy maun-servart and thy moaid-cervant may rest ag
well as thou. And reinember that thou wast a servani
in ihe land of Egyps, and ihai the Lord thy God brought
ihiee owt thence through a mighiy hand and by a streiched-
oub anmn : iherefore the Lord thy God commended thee ic
" kecp the Sabbath doy.”!

It is a singular faci thot this seripture is uni-
formly quoted by those who write againsi the
abbath, as the original fourih commandment;
while the original precept itself is carefully lef
out. Yei there is the strongest evidence thek
this i¢ not the original precept; for Moses ro-
hearses these words at the end of the forty years’
sojowrn, whereas the original commandment was
given in the third menth after the departure from
Egyph.? Ths commandmentitszlf, as here given,
contains direct proofon the point. Thusitreads:
“Keep the Sabbath day, to senctify it, A3 the
Lord thy God gATH COMMANDED thee;” thus
citing elsewhere for ihe original statute. More-
over the precept as here given is ovidently in-
complete. If contains no clus to the origin of
the Sabbath of the Lord, nor does it show the
acts by which the Sabbath came into exisience.
This is why those who represent the Sabbath s
made in the wilderness and not ab creation quote
this ag the fourth commandmeat, and omii the

! Deui. 5: 12-15, 2Compare Lix, 19; 20; Deui. 1.
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original precept, which God himself proclaimed,
where all these facts are distinctly stated.®

But while Moses in this rehearsal omits a large
part of the fourth commandment, he refers to the
original precept for the-whole mabter, and then
appends to this rehearsal a powerful plea of obli-
gation on the part of the Hebrews to leep the
Sabbaih. It should he remembered that many
of the people had steadily persisted in the viola-
tion of the Sabbath, and that this is the last time
that Moses speaks in its behalf. Thus he says:—

““ And remember thak thou wast o servant in the land
of Egypt, und that the Lord ihy God brought ihee out
thence through a rmighty hand and by a stretched-owt

arm: iherefore the Lord thy God commanded thee to
keep the Sabbath day.”

These words are often cited as proof that the
Sabbath originated atb the departure of Isracl from
Egypt, and that it was ordained at that time as
& memorial of their deliverance from thence.
But 1t will be observed, 1. That this text says
not one word respecting the origin of the Sab-
bath or rest-day of the Lord. 2. That the facts
on thig point are all given in the original fourth
commandment, and are there referred to cre-
ation. 3. That there is no reason to believe that
God rested upon the reventh day at the {ime of
this flight froms Egypt; nor did he then bless and
hallow the day. 4. That the Sabbath has noth-
ing in it of & kind ic¢ commemorate the deliver-
ance from Egypt, as that was a flight and this is
o rest; and that flight was upon the fifteenth of
the first month, and shis rest, upon the sevenih
day of each week. Thus one would occur annu-

18z 20: &-11,
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ally ; the other, weekly. & DBul God did ordain
a fitting raemorial of that deliverance to be ob-
served by the Iebrews: tlhie passover, on the
fourteenth day of the drst monih, in memory of
God’s passing over them when he smote the
Egyptians; and the feast of unleavened bread,
in memory of their eating this bread when they
fled out of Egypt.!

Eut what then do these words imply ?  Perhaps
their meaning may be more readily perceived by
comparing them with an exact - parallel found in
the same book and from the pen of the same
writer :—

¢Thou shalt not pervers the judgment of the stranger,
nor of the fatherless; nor toke a widow’s raimeni to
pledge ; bui thou shali remember thai thou wast a bond-
man in Egypt, and the Lord thy God redeemed thee
thence; therofore I command thee to do this thing.”*®

Ii will be seen at a glance that this precept
was not, given to commemorate the deliverance
of Israel from Egyptian bondage; nor could thai
deliverance give existence to the moral obligation
cxpressed in it. If the language in ihe one case
proves thai men were noi under obligation to
Izeep the Sabbath before the deliverance of Israel
from Egypt, it proves with equal conclusiveness
in the other that before thai deliverance they
were not under obligation to treat with justice
and mercy the stranger,-the fatherless, and the
widow. And if the Sabbath is shown in the one
case to be Jewish, in the other, the statute of the
great Law-giver in hehalf of the needy and the
helpless must share the same fate. It is manifest
that this language is in each case an appeal to

1Ex, 12; 18, 2Deat, 24: 17, 10.
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their sense of gratitude. You were slaves in
Egypt, and God rescued you ; therefore remember
others who are in distress, and oppress them not.
You were bendmen in Egypt, and God redeemed
you; therefore sanctify unto the Lord the day
which he hag reserved unto himself; a mosh
powerful appeal to those who had hitherfo per-
sisted in polluting it. Deliverance from abject
servitude was necessary, indeed, in cach case, in
order that the things enjoined might be fully ob-
served ; but that deliverance did not give exist-
ence to either of these duties. It was indeed one
of the acts by which the Sabbath of the Lord
was given {o that nation, but it was not one of
the acts by which God made the Sabbath, nor
did i render the rest-day of the Lord a Jewish
instisusion. '

That the words engraven upon stone were sim-
ply the ten comr,nan&nents is evident.

1. Tt is said of the first tables:—

¢ And the Lord spake unto you out of the midst of the
fire: ye heerd the voice of the words, bus saw no simili-
tude; only ye beard a voice. And he declared unto you
his covenant, which he commanded you to perform, even
ten commandments ; and he wrote them upon two tables
of stone.”? .
2. Thus the first tables of stone contained the

ten cornmandments alone. That the second tables
were an exaci copy of what was written upon the
first, is plainly stated :—

‘¢ And the Lord said unto Moses, Hew thee $wo tables
of stone like unto the firsi: and I will write upon these
tables the words that were in the firsi tables, which
thou breskest,” ¢ And I will write on the tables the

words that were in the firsi tables which thou breakest,
and thou shalt put them in the ark.”?

1 Deut. 4:12, 15, . 2Ex. 84:1; Deui. 10: 2,



o]

0 HISTORY OF THE SABBATH.

3. This is confirmed by the following decisive
testimony :— -

‘¢ And he wrote upon the tables the words of the cove-
nant, the fen commmandments,” margin, Heb., ‘“words.”
‘¢ And he wrote on the #ables, according to the first writ-
ing, the ten commandmenis [margin, woirds), which the
Lord gpake unto you in the mount, cut of the midst of
ihe fire in the day of the assembly: and the Lord gave
$hem unto me.”?!

These texts will explain the following language :
“ And the Lord deliverad unto me #wo iables of
stone written with the finger of (God; and on
them was written according to all the words
which the Lord spal:e with you in the mount out
of the midst of the fire in the day of the assem-
bly.”® Thus God is said to have written upon
the tables according to all the words which he
spoke in the day of the assembly; and these
words which he thus wrote, are said to have been
TEN WORDS. But the preface to the decalogue
was not, one of these ier words, and hence was
not written by the finger of God upon stone.
That this distinction must be attended to, will be
seen by examining the iollowing fext and its
connection —

¢ Tuess worDS the Lord spake unto all your ascembly
in vhe mount, out of the midsi of the fire, of the cloud,
and of the thick darkness, with a great voice: and he
added no more. And he wrote them in two iables of
sione, and delivered them uuto me,”?

THESE WORDS here brought to view as written
by the finger of God after having been uttered
by him in the hearing of all the people, must be
understood as one of two things. 1. They are
simply the ten words of the law of God; or, 2.

1Ex. 24:28; Deut. 10: 4. 2Deut. 9:10. $Deui. §: 22.
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They are all the words used by Moses in this re-
hearsal of the decalogue. But they cannot réfer
1o the words used in -this rehearsal ; for, 1. Moses
omits an importanh pars of the fourth precept as
given by God in its proclamation from the mount.
2. In this rehearsal of that precept he cites back
to the original for that which is omitted.! 3. He
appends to this precept an appeal in its. behalf
to their gratitude which was not made by Ged
in giving it. 4. This language only purports to
be a rehearsal and not the original itsclf; and
this is further evinced by many verbal deviations
frorn the original decalogue.? These facts are de-
cisive as to what was placed upon the tables of
stona. It was not an incomplete copy, citing elsa-
where for the original, bui the original code it-
self. And hence when Moses speaks of THESK
WORDS as engraven upon the tables, he refers nog
to the words used by himself in this rehearsal,
but to the TEN WoRDs of the law of God, and ext-
cludes all else.

Thus have we traced the Sabbath through the
boolzs of Moses. We have found its origin in
paradise when man was in his uprightness; we
have seen the Hebrews set apart from all man-
kind as the depositaries of divine truth ; we have
seen the Sabbath and the whole moral law com-
mitied as a sacred trust to them; we have seen
the Sabbath proclaimed by God as one of the
ten cornmandments; we have seen it written by
the finger of God upon stone in the bosor of the
moral law ; we have seen that law possessing no
Jewish, but simply moral and divine, features,
placed beneath the mercy-seat in the ark of God’s

1 Deut, 5 : 12-15, compared with Ix. 20 :8-11,
2 Deut. 5, compared with Ex. 20,
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testament ; we have seen that various precepts
peftaining to the Sabbath were given to the He-
brews and designed only for them ; we have seen
that the Hebrews did greatly pollute the Sab-
bath during their sojourn in the wilderness ; and
we have heard the final appeal made in its be-
half by Moses to that rebellious people.

~ We rest the foundation of the Sabbatic institu-
fion upon its sanciification before the fall of man ;
the fourth commandment is its great citadel of
defense ; its place in the midst of the moral law
beneath the mercy-seal shows its relation to the
atonement and its immutable obligation.

CHAFTER VII.

THE FEASTS, NEW MOONS AND SABEBATHS OF
THE HEBREWS.

Enumeration of the IHebrew fesiivels—The passover—The
pentecost—The feasi of tabernacles—The new moons—The
first and second annual sabbatha~The third—The fourth
—The §fih—The sizih and sevenih—The subbath of the
land—The jubilee—MNone of these festivals. in force uatil
ihe Hebrews enicred their own land—The contrast between
the Sabbath of the Lord and the sabbaths of the Hebrews
—Testimony of Isainh—Of Hosea—(Of Jeremiah—Final
nessation of thesa festivals.

We have followed the Sabbaih of the Lord
through the books of Moses. A briel survey of
the Jewish festivals is necessary io the complete
view of the subject before us. Of these there
were three feasts: the passover, the Pentecost,
and the feast of tabernacles; each unew moon,
that is, the first day of each month throughout
the year; then there were seven annual sabbaths,
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namely, 1. The first day of unleavened bread.
2. The seventh day of that feast. 3. The day of
Pentecost. 4. The first dey of the seventh month.
5. The tenth day of that month. 6. The fifteentl:
day of that month. 7. The iwenty-second day
of the same. In addition to all these, every sev-
enth year was to be the sabbath of the land, and
every fiftieth year the year of jubilee. i
The passover tales its name from the fact that’
the angel of the Lord passed over ibe houses of
the Hebrews on that eventful night when the
frstborn in every Egyptian family was slain,
This feast was ordained in cornmemoration of the

_deliverance of that people from Egyptian bond-

age. It began with the slaying of the paschal
lamb on the fourteenth day of the firsi month,
and extended through a period of seven days, in
which nothing bui unleavened bread was to be
caten. Its great antitype was reached when
Christ our passover was sacrificed for us.! _

The Peniecost was the second of the Jewish
feasts, and occupied bui a single day. It was cel-
sbrated on the fiftieth day after the first-fruits of
harley harvest had been waved before the Lord.
At the time of this feast the first-fruits of wheat
harvest were offered unto God. The antitype of
this festival was reached on the ffiiesh day after
the resarrection of Christ, when the great out-
pouring of the Holy Ghost took place.?

The feast of tabernacles was the last of the
Jewish feasts. It was celebrafed in the seventh
month when. they had gathered in the fruit of
the land, and extended from the fifteenth to the
twenty-first day of thaioonth. It was ordained

tEx. 12; 1 Cor. 5:7, & ? Lev, 23:10-21; Num,

25: 26-51; Deut. 16:9-12; Acts2:1-15,
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as a festival of rejoicing before the Lord; and
during this period the childven of Israel dwelt in
booths in commemoration of their dwelling thus
during their sojourn in the wilderness. It proba-
bly typifies the great rejoicing afier the final .
ga,the;ring of all the people of' God into his king-
dom.
. In connection with these foasts it was ordained
“that, each new moon, that is, the first day of ev-
* ery month, shonld be observed with certain spec-
ificd offeringg, and with tokens of rejoicing.? The
annual sabbaths of the Hebrews have heen al-
ready enumeraited. The firsi two of these sab-
haihs were the firs, and sevenih days of the feast
of unleavened bread, that is, the fifieenth and

twenty-first days of the first month, They were

o

thus ordained by God :—

“Beven days shall ye cat unleavened bread ; even tho
idrst day ye sholl put away leaven out of your houses.
<« .. Andip the first day there chall be an holy con-
‘vocation, and in the seventh day there shall be an holy
convocation to you ; no manner o work shall be done in.
whem, save that which every man must sot, that only
way be done of you.”* ’

The third in order of the srmual sabbaths was
the day of Pentecost. This fustival was ordained
as a rest-day in the following language —

“And yo shall proclaim on the zelfsarae day, thai it
may be an holy convocation unto von: ye shall do ne
uervile work therein; it shall be™ statute forever in all
your dwellings throughout your generaiions.” *

The first day of the seventh 1aonth was the

tLev. 28:34-43; Deut. 16:13-15; Neh. 8; Rev. 7:9-14.
*Num. 10:10; £6:11-15; 1 Sam. 20: 5, 24, 27; Fs.'81:3.
3Ex.12:15, 16; Lev. £25:7, 8; Num. 28:17, 18, 25,
tLev, 23:21; Num. 28: 26,
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fourth annual sabbath of the Hebrews. It was
thus ordained :—-

¢ Speak unto the children of Israel, saying, In the sev-
enth month, in the first day of the month, shall ye have
» sabbath, a memorial of blowing of trumpets,-an holy
convocation. Ye shall do no servile work therein; bus
ye shall offer an ofiering made by fire unio the Lord.”!

The great day of atonemeni was the fifth of
these sabbaths. Thus spake the Lord unto Mo-
5es i—

#¢ Also on the tenth day of this seventh wmonih there
zhall be 2 day of atonement ; it shall be an holy convoca-
iion unto yon. . .. .. Yo shall do no manner of work ; it

shall be a statute forever throughoui your generaiions in
all your dwellings. Itshall be unio you a sabbath of rest,
and ye shall afilici your souls: in the wninth day of the
month at even, from even unto cven, shall ye cclebrate
your sablaich.”?

The sizth and seventh of these annual seh-
baths were the fifteenth and twenty-second days
of the sevenih month, that is, the frst day
of the feast of tabernacles, and the day after its
conclusion. Thus were they enjoined by God :—

“ Also in the fifieenth day of the seventh monih, when
ye have gathered jn the fruit of the land, ye shall keep o
feast unto the Lord seven days; on the firs, day shall be
a-sabboth, and on the eighih day shall be a sabbath.V?

Eesides all ihese, every scventh year was o
sabbath of rest unto ithe land. The people mighb
labor as usual in other business, but they were
forbidden to till the land, that the land itself
might rest.*  After seven of these sabbaths, the
following or fifiieth year was to he ihe year of
jubilee, in which every man was to be restored

1Lev. 23: 24, 25; Num. 29: 1-6.
*Lev, 23:27-32; 16:29-31; Num. 29:7.
3 Lev, 23: 29, 1Ex. 23:10, 11; Lev. 25:2-7,
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unto his inheritance.! There is no evidence that
the jubilee was ever observed, ond it is certain
that the sabbatical year was almost entirely dis-
regarded.’ ‘
Such were the feasts, new mooas, and sabbaths,
of the Hebrews. A few words will suffice to
point out the broad distinction between them and
the Sabbath of the Lord. The tivst of the thres
feasts was ordained in memory of their deliver-
ance from Egyptian bondage, and was to be. ob-
served when they should enter iheir own land.®
The second feast, as we have seen, could not be
observed until aftev the settlemeni of the Hebrews
in Canaan ; for it was to be celebrated when the
first fruits of wheat harvest should be offered be-
forc the Lord. The third feast was ordained in
memory of their sojourn in the wilderness, and
was to be celebrated by them cach year after the
ingathering of the entire harvest. Of course this
feast, like the others, could not be observed until
- the settlement of the people in their own Jand.
The new moons, s has been already seen, were
no% ordained until afier these feasts had been in-
stituted. The annual sabbaths were part and
parcel of these ieasts, and could have no existence
until after the feasts to which they belonged had
been instituted. Thus the first and second of
these sabbaths were the first and seventh days of
the paschal feast. The third annual sabbath was
identical with the feast of Pentecost. The fourth
of these sabbaihs was the some as the new moon
in the seventh month. The Gfch one was the
great day of atonement. The siz:th and the sev-

1Lev, 25:8-54. 2Lev. 26: 34, 35, 43; 2 Chron. £5:21.
3Dz, 12: 25,
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enth of these annual sabbaths were the fifteenth
and twenty-second days of the seventh month,
that is, the first -day of the feast of tabernacles,
and the next day after the close of that feast.
Asg these feasts were not to be observed.until ths
Hebrews should possess their own land, the an-
nual sabbaths could have no exisience until that
time. Andso of the sabbaths of the land. These
could have no existence until after the Hebrews
should possess and cullivate their own land;
after siz years of cultivation, the land should
rest the seventh year, and remain untilled. After
seven of these sabbaths of the land came the year
of jubilee.
The contrast between the Sabbath of the Lord
and these sabbaths of the Hebrews?!is strongly
marked. 1. The Sabbath of the Lord was insii-
tuted at the close of the firsi weck of time; while
these were ordained in connection with the Jew-
_ish feasts. 2. The one was blessed and hallowed
by God, because that he had rested upon it from
the worlz of creation; vhe others have no such
claim to our regard. &. When the children of
Israel came into the wilderness, the Sabbath of
the Lord was an existing institution, obligatory
upon them ; but the annual sabbaths then came
into existence. It is easy to point to the very
aci of God, while leading thai people, that gave

10n ithis point Mr. Miller uses the following language: * Only
one kind of Sabbath was given to Adam, and oue only remains
for us, Sec Hosea2:11. ‘I will also cause all her mirth to cease,
her feast days, her new moons, and her sabbaths, and all her sol-
emn feasts.” All the Jewish sabbaths did ecase when Christ nailed
ihem to his cross. Col. 2:14-17. These were properly called
Jewish sabbaths. Hosea says, ‘her sabhaihs.” ~ Bui the Sabbath
of which we are speaking, God calls ‘my Sabbath’ Here is 2
clear distinction between the creation Sabbath and the ceremonial,
The one is perpeiual: the others were merely shadows of good
things to come.”—Lif'e and Views, pp. 161, 162.
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existence to. these sabbaths; while every refer-
ence to the Sabbath of the Lord shows that it
had been ordsined before God chose that peo-
ple. 4. The children of Israel were excluded
from the promised land for violating the Sab-
bath of the Lord in the Wilderness; but the
annual sabbaths were not to be observed uniil
they should enter thatland. This contrest would
be strange indeed were i, frue vhat the Sabbath
of the Lord was not instituied until the children
of Israel came inbo the wilderness of Sin; for it
is certain thel $wo of the snnual sabbaths were
instituted before they lefi, the land of Egypt." 5.
The Sabbath of the Lord was raade for man; bat
the annual sabbaths werc designed only for resi-
dents in the land of Palestine. 6. The one was
weekly, a memorial of the Creator’s rest; the
others were annual, connected with the memori- |
als of the deliverance of the Hebrews from Egypt.
7. The one is termed “the Sabbath of the Lord,”
“my Sabbaths,” “my holy dey,” and the like;
while the others are desighated as “your sab-
baths,” “her sabbaths,” and similar expressions.”
2. The one was proclaimed by God as one of the
ten commandments, and was written with his fin-
ger in the midst of the moral law upon the tables
of stone, and was deposited in the arl: beneath
the mercy-seah; the others did not pertain to the
raoral law, but were embodied in that hand-writ-
ing of ordinances that was a shadow of good
things to come. 9. Thedistinction betwoen these
- festivals and the Sabbaths of the Lord was care-
fully marked by God when he ordained the festi-
vals and their associated sabbaths. Thus he said :

18x 12:16. 9Fx. 20:10; 31:13; Isa. 58:13; compared
with Lev. 23: 24, 82, 89; Lam. I 7; Hosea 2 11.
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“These are the feasts of the Lord, which ye shall
proclaim to be holy convocations, . . . . . BESIDE
the Sabbaths of the Lord.”! '

The annual sabbaths are presented by Isaioh
in a very different licht from that in which he
presents the Sabbath of the Lord. Of the one
he says:— .

““ Bring no more vain ohlaiions ; incense is an abomin-
ation unfo me ; ihe new moons and sabbaihs, the calling
of assemblies, I cannot away with; ii is iniquivy, even
the solemn meeting. Your new moons and your sppoint-
ed feasis my soul hateth ; they are a irouble unio me; I
am weary o bear them.” *

In striking contrast with this, the same prophet
speaks of the Lord’s Sabbath :— :

“Thus saith the Lord, Keep ye judgment, and do
justice : for my salvation is near io come, and my
righteousness to be revealed. Blessed is the man thai
doeth this, and the son of man that layeih hold on it}
that lceepeth the Sabbath from polluting it, and keepeih
his hand from doing any evil. Neither let the son of
the strenger, thai hath joined himself vo the Lord, spealk,
saying, The Lord hath utierly separated me from his peo-
ple ; peither lei the eunvch say, Behold, I am a dry trec.
For thng saich the Lord unto the eunuchs that keep my
Sabbaths, and choose the things that please me, and iale
hold of my covenant; even unto them will I give in
mine house and wichin my walls a place and a name bei-
ier than of zons and of daughters ; I will give them an
everlagting narae, that shall not be cut off. Also the
sons of the siranger, that join themselves to the Lord,
o serve him, and to love the name of the Lord, o be his
servanis, cvery one that keepeih the Sabbaih from pollui-
ing 1, and takeih hold of my covenant ; even them will
I bring o my holy mounsain, and make them joyful in
my house of prayer ; their burni-offerings and their sac-
rifices shall be accepied upon mine altar ; for mine house .
shall be called & house of prayer for all people.”

‘1Lev.23:87,85. 2Isa.1:13, 14 3Isa.56: 1-7; 58:18, 14.
Sabbath Ilistory. T
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Hosea carcfully designates the snnual sabbaths
in the following prediction :—

“T will also cause a1l her mirih to cease, her feasi-days,
her new moons, and Hrr gablaihs, and all her soleran
feasts,”?

This prediction was uttered about &, €. 735, It
was fulfilled in pact sbout two hundred years
ofter this, when Jerusalem was desivoyed by
Nebuchadnezzar. Of this event, Jeremiah, about,
L. ¢, 533, spoalzs as follows

“Tler peopls icll into the hand of the encmy, and nona
did help her : the adversaries sow her, and did mock ah
ueR sabbaths. . . . . . Tho Lord was as an encray ; he
Laih swallow2d up Israel, lie haih swollowed up all her
palaces ; he hath dezivoyed his strongliolds, and hath in-
creased in the duughier of Judah mowning and lamenta-
tion, And hehaih vielently tolien away his iabernacle, 23
if i were of a garden ; he hath dwtroyod his places of tho
assembly ; the Lord lnth cmuvorl the soleran feasts and
eabbaths to be fou gohien in Dion, and hath despised in ihe
indignation oi his anger the 1;ing and ths priesi. The
Lord hath casi off his altar, he Lash abhorred his zauciu-
ary, he haili given up into the hand of the eneiny ihe
walls of her polaces ; ihey have made a noise in the house
of the Lord, as in the day of & solerun leagt,”?

The feasts of the Lotd were to be holden in
ihe place which the Lord should choose, naraely,
Jerusalem ;® aud when thai ciby, the place of
their solemn sssemblic s, wag destroyed and the
people theraselves cartied into coptiviiy, the com-
plete cessaiion of their foasis, and, 25 a conse-
quenee, of the annual sabb.zl,hb, which werc spec-
ified days in those feasts, must occur, The ad-
versaries mocl:ed ab her sabbaths, bV mal:ing a .
“noise in the Liouse of the Lord as in the day of

! Hosea 2:11. 2Lam. 1:7; 2:5-7.
3 Deut. 16:16; © Chron. 7:15; I, 192



. N¥EW MOONS AND SABEATHS. 91

o solemn - feast.” DBub the observance of the
Lord’s Sabbath did not cease with the dispersion
of the Hebrews from their own land ; for it was
noi a local institution, like the annusl sabbaths.
Its violation was one chief cause of the Babylonish
captivity ;' and their final restoration to their
own land was made conditional upon their ob-
serving it in their dispersion.? The feasts, new
moons, and annual sabbaths, were restored when
the Hebrews rciurned from capiivity, and with
some interruptions, were kept up until the final
destruction of their city and nation by the Ro-
mans. But ere the providence of God thus struck
oub of exisience these Jawish festivals, the whole
typical sysiem was abolished, having reached the
commencement;, of its antitype, when our Lord
Jesus Christ expired upon the cross. The hand-
writing of ordinances heing thus sbolished, no
one is to be judged respecting its meats, or drinks,
or holy days, or new moons, or sabbaths, ¢ which
are a shadow of things te come; bui the body is
of Christ.” DBu{ the Sabbatl of the Lord did
noi; form a pari, of this handwriting of ordinances ;
for it was insiituted before sin had entered
the world, and consequently before there was
any shadow of redemption; it was writlen by
the finger of God, not in the midst of types and
shadows, but in the bosom of the moral law ; snd
she day. following thet on which the typical sab-
baishs were nailed {0 the cross, the Sabbath com-
mandment of themoral law is exxpressly recognized.
Moreover, when the Jewish festivals were utterly
extinguished with the final destruction of Jeru-

"1 Jer. 17:19-27; Hek, 15: 15-18.
2Tsa, 56, See the eighth chapter of this work.
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salem, even then was the Sabbath of the Lord
brought to the minds of his people. Thus have
we traced the annual sabbaths until their final
cessation, as predicted by Hosea. It remains
that we trace the Sabbath of the Lord until we
reach the endless ages of the new earth, when
we shall find the whole-multitude of the re-
deemed assembling before God for worship on
each successive Sabbath. :

CHAPTER VIIIL

HE SABBATH FROM DAVID TO NEHEMIAH

Silence of siz successive books of the Bible velative to the
Sabbath—This silence compared to that of the book of
Genesis—The siege of Jericho—The standing still of the
sun—Davic’s act of eaiing the shew-bread—The Sabbath
of the Lord, how connected with and how distinguished
from. the annual sabbaths—Earliest reference to the Sab-
bath after ihe days of Moses—Incidental allusions to the
Sabbath—Testimony of Amos—O1i Isaiah—The Sabbaih o
blessing t0 maNkKIND—The condition of being gathered to
the holy land—DNot a local insiitution—Commentary on
vhe fourth commandment—Testimony of Jeremiash—Jeoru-
salem to be saved if she would keep the Sabbath-—This
gracious oifer despised—The Sabbath distinguished irom
the other days of the week—The Sabbath after the Bab-
ylonish captivity—Time for the commencing of the Sab-
bath~The violation of the Sabbaih caused the destrucuon
of Jerusalem.

When we leave the books of Moses there is a
long-continued break in the history of the Sab-
bath. No mention of it is found in the book of
Joshua, nor in that of Judges, nor in the bool of

1 See chapier x.



FROM DAVID TO.NEHEMIAH. 93
Ruth, nor in that of first Samuel, nor in the bool:
of second Samuel, nor in that of first Kings. It
is not until we reach the book of second Kings!'
that the Sabbath is even mentioned. In thebook
of first Chronicles, however, which as a narrative
is parallel to the two books of Samuel, the Sab-
bath is mentioned * with referente to the events
of David’s life: Yet this leaves a period of five
hundred years, which the Bible passes in silence
respecting the Sabbaih.

During this period we have a cireumstantial
history of the Hebrew people from their entrance
into the promised laad forward to the establish-
ment of ‘David as their king, embracing many
particulars in the life of J oshua of the elders and
judges of Israel, of Gideon, of Bamk, of Jephthah,
of Samson, of Eli, of Naomi and Ruth, of Hannah
and Samuel, of Saul, of Jonathan and of David.
Yet in all this minute record we have no direct
mention of the Sabbath,

It is a favorite argument with anti-Sabbatari-
ans in proof of the total neglect of the Sabbath in
the patriarchal age, that the boolk of Genesis,
which does give a distinct view of the origin of
the Sabbath in Paradise, at the close of the firsi
week of time, does not in recording the lives of the
patriarchs, say anything relative to its observance.
Yet in that one book are crowded the events of
two thousand three hundred and seveniy years.
What then should they say of the fact that six
successive books of the Bible, relating with com-

19 Kings 4: 23.
21 Chron. 9;82. It is true that this text relates to ihe order of
.,hm%l s after the return from Babylon; yet we learn from verse
a

t this order was originally ordained by David and Samuel.
See verses 1-32.



94 HISTORY OF THE SABBATH.

parative minukeness the events of five hundred
yeers, and involving many circumstances thab
would call out a meniion of the Sabbath, do not
mention it af; all? Does the silence of one hook,
which nevertheless does give the institution of
the Sabbath ab it§ very comm@ncement and which
brings into its record almost Lwenby-four hundred
yeers, prove that there were no Sabbath-keepers
prior to Moses? What then is proved by the
fach that six successive books of the Eible, con-
fining themsclves to the events of five hundred
years, an average of less than one hundred years
apiece, the whole period covered by them being
aboui one-fifth that embraced in the book of
Genesis, do nevertheless preserve total silence re-
specting the Sabbath ?

o one will adduce this silence as evidence of
wobal neglect of the Sabbath during this period ;
yet why should they not? Is it because that
when the narrative after th1s long silence brings
in the Sabbath again, it does this incidentally and
not as a new institution? Precisely such is the
case with the second mention of the Sabbath in
the Mosaic record, that is, with its mention after -
the silence in Genesis.’ Is it because the fourth
commandment bad been given to the Hcbrews
whereas no such precept had previously been
given to mankind? This answer canfiot be ad-
mitted, for we have seen that the substance of the
fourth commandment was given to the head of
the human family ; and it 1s certain that when
the Iebrews came out of Egypt they were under
obligation to keep the Sabbath in conszequence of
existing law.' The argument therefore is cer-

tCompare these two cases: Ex. 16:28: 1 Chron. 9: 32.
1 Bec chapiers ii, and iii.
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tainly more conclusive that thers were no Sab-
bath-keepers from Moses to David, than thap
there were none from Adam io Moses; yet no
one will attempt to maintain the first position,
however many there will b2 to afirm the latter.

Several facts are narrated in the history of this
period of five centuries that have a elaim to our
notice. The first of these is found in the record
of the siege of Jericho.? By the command of
Ged the caty was encompassed by the Hebrews
each day for seven days; on the last day of the
seven they encompassed it seven times, when by
divine interposiiion the walls were thrown down
hefore them and the ecity taken by assault.
One day of thic seven must Lave been the Sab-
hath of the Lord. Did not the people of Godl
therefore violaite the Ssbbaith in their acting
thus? Let the following facts answer: 1. Thab
which they did in this cese was by direct com-
mand of God. 2. That wbich is forbidden in the
fourth commandment is OUR owx work: “Bix
days shalt thou labor, and do ALL THY WORK ; bub
the seventh day is the Sabbath of the Lord thy
God.” He who reserved the seventh day unto
himself, had the right to require its appropriation
to his service as hesaw fit. &. The act of encom-
passing the city was strictly a¢ a religious pro-
cession, The ark of the covensnt of the Lord
was borne before the people; and before the arlk
want, seven priests blowing with trumpets of
roms’ horns. 4. Nor could the city have been
very eztensive,else the going round it seven times
on the last day, and their having time left for its
complete destruction, would have been impossi-

2Josh. 6.



96 HISTORY O THE SABBATH.

ble. 5. Nor can it be believed that the Hebrews,
by God’s command carrying the ark before them,
which contained simply the fen words of the
Most High, were violating the fourth of those
words, « Remember the Sabbath day, to keep it
holy.” It is certain that one of those seven days
on which they encompassed Jericho wass the Sab-

bath ; but there is no necessity for supposing this -

to have been the dayin which the city was talzen.
Nor is this a reasonable conjecinre when all the
facts in the case are considered. On this incident
Dr. Clarke remarks ag follows :-—

Tt does not appear thai there could be any breach in
whe Sabbath by the people : 1mply going round the city,
the ark in company, and the priests sounding the sacred
trumpets. This was a mere religious procession, per-
formed at the conamand of God, in “Which no servile work
was done.”*

At the word of Joshua it pleased God to arrest
the earth in its revolution, and thus to cause the
sun to remain starionary for s secason, that the
Canaanites might be overthrown before Isracl.?
Did not this great miracle derange the Sabbath ?
Not at all; for the lengthening of one of the six
days by God’s intervention could not prevens
the actual arrival of the sevenih day, though ii
would delay it; nor could it destroy its identity.
The case involves o dificulty for those who hold
the theory that God senctiied the seventh part
of time, and not the seventh day; for in this casc
the seventh part of time was not allotted to the
Sabbath ; but there is no difficulty involved for
those who believe that God st apart the seventh

day to be kept as it arrives, in memory of his.

1 See Dr. A. Clarke’s commeniary on Josh 6:15.
2 Josh, 10; 12-14.
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own rest. One of the six days was allotted &
greater length than ever before or since ; yet this
did not in the slightest degree conflict with the
seventh day, which nevertheless did come. More-
over all this was -vhile inspired men were upon
the stage of action; and it was by the direci
providence of God; and what is also to be par-
ticularly remembered, it was at a time when no
one will deny that the fourth commandment was
in full force.

The case of David’s eating the shew-bread is
worthy of notice, as it probably toek place upon
the Sabbath, and because it is cited by our Lord
in a memorable conversation with the Pharigees.
The law of the shew-bread enjoined the setting
forth of twelve loaves in the sanctuary upon the -
pure table before the Lord EVERY Sabbath.®
When new bread was thus placed before the Lord
each Sabbath, the old was taken away to be
caten by the priests.® It appears that the shew-
bread which was given to David had that day
been taken from before the Lord to put hot
bread in its place, and consequently that day was
the Sabbath. Thus, when David asked bread, the
priest said, “There is no common bread under
mine hand, but there is hallowed bread.” And
David said, “ The bread is in” a manner common,
especially [as the inargin has it] when THIS DAY
there is other sanctified in the vessel.” And so
the sacred writer adds: “The priest gave him
hallowed bread; for there was no bread there
but the shew-bread, thai was taken from befors
the Lord, to put hot bread in the day when it

11 Sam. 21:1-6; Mati. 12: 8, 4; Mark 2: 25, 26; Luke 6: 3, 4,
2Lev, 24:5-0; 1 Chron. 9:82. 21 Sam. 21:5,6; Matt, 12; ¢,
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was taken away.” The ecircumstances of this
case all favor the view that this was upor the
Sabbath. 1. There was M0 coMMON bread with
the priest. This is not strange when it is re-
membered that the shew-hread was to be talien
from before the Lord each Sabbath and eaten by
the priests. 2. That the priest did noi offer to
prepare other bread is not singular if it be un-
derstood that this was the Sabbath. §. The
surprise of the priest in meeting David may have
been in part owing to the fact that it was the
Sabbath. 4. This also may account for the de-

iention. of Doeg thai day before the Lord. 5.

When our Lord was called upon to pronounce
upon the conduct of his disciples who had plucked
_ and eaten the ears of corn upon the Sabbath to
satisfy their hunger, he cited this case of David,
and that of the priests offering sacrifices in
the témple upon the Sabbath as justifying the
disciples. There is a wonderful propriety and
fitness' in this citation, if it be understood that
this act of David’s took place upon the Sabbaith.
It will be found to present the matter in & very
different light from that in which anti-Sabbata-
rians present it.!

A distinction may be here pointed out, which
should never be lost sight, of.  The presentation of
the shew-bread and the offering of burnt sacrifices
upon the Sabbath as ordained in the ceremonial
law, formed no pact of the original Sabbatic
institution. For the Sabbath was made before
the fall of man; while burnt-offerings and cere-
monial rites in the sanctuary were introduced in
consequence of the fall. While these rites were

1 See the tenth chapter of this work.
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in force they necessarily, to some extent, con-
nected the Sabbath with the festivals of the Jews
in which the lilkke offerings were mads. This i
seen only in those scnpturPs which rezord the
provision made for these offerings.! When the
ceremonial law was nailed to the cross, all the
Jewish festivals ceased to exish; for they were
ordained by it;* but the ablogatxon of that law
could only talze awey those rites which it had
appended to the Sabbath, leaving the original
insbitution precisely as it came at first from its
author.

The earliest reference to the Sabbath after the
days of Moses is found in what David and Sam-
nel ordained rpspectmg the offices of the prieste
and Levites at Lhe house of God. Iu is as i0l-
lows :—

‘¢ And other of theic brathren, of vhe sons of the Ko-
hathites, were over the shew-bread, to prepare it every
Sabbaith.”?

It will be observed that thiz is only an inci-
dental mention of the Sabbaith. Such an allusion,
occurring after go long a silence, is decisive proof
that the Sabbath had mot been forgotten or losi
during the five centuries in which it had not been
mentioned by the sscred historians. After this
no direct mention of the Sabbath is found from
the days of David to those of Elisha the propbet,
a period of about-.one hundred and fifiy years.
Perhaps the ninety-second psalm is an exception
to this statement, as its title, hoth in Hebrew and
English, declares that it was written for the

11 Chroun. 23:81; 2 Chron, 2:4; 8:13; 31:3; leh. 10:31,
83; Eze. 45:17. 2Sce chapter vii. of this work,
31 Chron, 9: 32,
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Sabbath day ;* and it is not improbable that if
was composed by David, the sweet singer of
Israel. :

The son of the Shunammite woman being dead,
she sought the prophet Elisha. Her husband not
knowing that the child was dead said to her:—

¢ Wherefore wilt thou go to him to-day? Itis neither
new moon, nor Sabbath. Andshe said, It shall be well.” 2

It is probable that the Sabbath of the Lord is
here intended, as it is thrice used in alike connec-
tion.® If this be correct, it shows that the He-
brews were accustomed to visit the prophets of
God upon that day for divine instruction ; a very
good commentary "upon the words used relative
torgathering the manna: “Let no man go out of
his place on the seventh day.”* Incidental allu-
sion is made to the Sabbath at the accession of
Jehoash to the throne of Judah,® about B. ¢. 778.
In the reign of Uzziah, the grandson of Jehoash,
the prophet Amos, B. ¢. 787, uses the following
language :—

‘“ Hear this, O ye that swallow up the needy, even to
make the poor of the land to fail, saying, When will the

new moon be gone, that we may sell corn? and the Sab-
bath, that we may set forth wheat, making the ephah

tCotton Mather says: ‘‘There is a psalm in the Bible whereof
ihe title is, ‘A Psalm or Bong for the Sabbath day.” Now ’tisa
clause in that psalm, ‘O Lord, how great are thy works! thy
thoughis are very deep.” Ps. 92: 5. That clause intimates what
we should make the subject of our meditations on the Sabbath
day. Our thoughts are to he on God’s works.”’ —Discourse on
the Lord’s Day, p. 30, A' . 1703. And Hengstenberg says: ¢ This
psalm is according to the heading, ‘A Song for the Sabbath day.’

The proper positive employment of the Sabbath appearshere to -

be a thankful contemplation of the works of God, a devotional

absorption in them which could only exist when ordinary occupa-

tions are laid aside.”’—Zhe Lord’s Day, pp. 36, 37. )
22 Kings 4123, sIsa. 66;23; Eze. 46:1; Amos 8:5:
+Ex. 16:29. . 52 Kings 11 :5-9; 2 Chiron, 28;4-8.
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small, and the shekel great, and falsifying the ‘balances
by deceit? that we may buy the poor for silver, and the
needy for a pair of shoes ; yea, and sell the refuse of the
wheat ¢}

These words were spoken more directly con-
cerning the ten tribes, and indicate the sad siate
of apostasy which soon aiter resulted in their
overthrow as a people. About fifty years afier
this, at the close of the reign of Ahsz, another
allusion to the Sabhath is found.> In the days
of Hezekiah, about 1= ¢, 712, the prophet Isaiah
uses the following language in enforcing the Sah-
bath :—

““Thus saith the Lord, Eeep ye judgment and do jus-
tice ; for my solvation is ncar to come, and wy righteovus-
ness (0 be revealed. Blessed is the man that doeth shis,
and the son of man thai layeth hold on it ; thai keepeth the
Babbath from polluiing it, and F:zepeth his hand from: do-
ing any evil. Neiiher let the son of the siranger, thai
hath juined himself $o the Lord, speal, saying, The Lord
haih nteerly separaied e from his people ; neither lei-the
eunuch say, Behold I am a dry tree. For thussaiththie Lord
unio the eunuchs that keep my SaMbaths, and choose the
vhings that please me, and take hold of my covenant, even
unio them will I give in mine louse and within my walls,
a place and a name beiter than of sons and of daughiers ;
I will give thein an everlasiing name that shall not be cvs
off. Also the sons of the stranger, that join themselves
- %o the Lord, to serve him, and %o love the name of tha
Lord, e be his servanis, évery one that keepeth the Sab-
bash from polluting i, and takeih hold of my covenant ;
aven them will I bring to my holy mountain, and inake
them joyiul in my house of prayer ; their burni-offerings
and their sacrifices shall he acezpted vpon mine aliar ; for
mine house shall be called a house of prayer for all peo-
ple. The Lord God which gathereth the ouicasis of Is-
rael saith, Yet will T gather otbers to him, beside those
that are gathered unto him.”®

This prophecy presents several features of pe-

TAmos 8: 4-6. 22 Kings 16 18. 3Tsa. 56 ; 1-8.
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culiar interest. 1. It perlains to a time when
the salvation of God is neav st hand.! 2, Itmost
distinctly shows that the Sabbath is not a Jewish
institution; for it prenmounces a blessing upon
thai man without respect of nationality who shall
keep the Sabbath; and it then particularizes the
son of the stranger, that is, the Gentile? and
malzes a peculiar promise fo him if he will leep
the Sabhath. & And this prophecy rolates to
Isrzel when they ave ontcasts, that is, when ihey
are in their dispersion, promising to gather tliem,
and ofhers, that is, the Geatiles, with them. Of
course the condition of being gaihered to God’s
holy mouniain must be complied with, namely,
to love the name of the Lord, to be his serv-
anis, and to keep the Sabbaih from polluting it.
4. And hence it follows that the Sabbath is not a
locsl iustitution, susceptible of being observed in
the promised land alone, like the annual sabbsths, °
bui one made for mankind and capable of being
obzerved by the omtcasts of Israel when scattered
in every land under heaven.*

Isaizh again presents the Sabbath ; and this he
doss in language most emphatically disiinguish-
ing it {rom all ceremonial instituiions. Thus he
says —

“If thou turn away thy foot from the Sabbath, irom
doing hy pleasurs on my holy day ; and call the Sabbath
a. delighs, the holy of the Lord, honorable ; and shali; hon-
or him, not doing thine own ways, nor {inding thine own
plexsure, nor speaking thine own words : then shalt ihou
delight ihyself in the Lord ; and I will cause thee to ride
upon the higl places oi the earih, and feed thee with the

1Tor the coming of ithis salvation see Heb, 9:28; 1 Pet. 1:9,
2£ix,12:48, 29, Isa, 14;1; Eph. 2:12,
33ce chapier vii, 3 Devt 28: 64; Tuke 21: 24,

4
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heritage of Jacob thy father ; for the: mouth of the Lord’
hath spoken i6.”? )

This lancuage is an evangelical commentary
vpon the fourth commandment, ‘It appends to
it an exceeding great and precious promise thatb
takes hold npon the land promised to Jacol, even
the new earth.®

In the year ©. ¢. 601, thivteen years before the
destruction of Jerusalem by Neluehadnezzar, (od
made to the Jewish people through Jeremiah the
graeious offer, that if they would keep his Sab-
bath, their city should stand forever. At the
saine time le testified unlo them that if they
would not do this, their city should he viterly .
daestroyed. Thus said the prophet:— -

““Hear yeo ihe word of the Loréd, ye kings of Judah, and
all Judah, and all the irhebitanis of Jerusalem, thai enver
in by these gates: Thus saith the Lord: Take heed o
yourselves, and bear no burden on the Sabbath doy, nor
bring it in by the gaies of Jerusslem ;° neither carry forth
a burden® oui of yonr hovses on ihe, Sabbaih day, neither
do ye any work, but hallow ye the Sabbath day, as I
commended your fathers. Bui they obeyed not, neiiher
inclined their ears, but made their necks stiff, that they
might not hear, nor reccive instruction.® And i shall
cone o pass, if ye diligenily hearken unto me, saith the
Lord, to bring in no burden through the gotes of vhis city
on the Sabbath day, bui hallow the Sabbath day, vo dono
work therein ; then shell iliere enter into the gaies of this

~ 1Tsa. 55:13, 14, 2Mait. §:11; Heb. 11:8-16; Rev. 21,

2On ibis 7e=i Dr. A. Clarle comments thus: *“Trom ihis and
ihe following verses we find the ruin of the Jews attributed o the
breach of the Sabbath: ag this led o a negleci of sacrifice, the
urdinances of reli%ion, and all public worship; 8o it necessarily
brougbi with it all immorality.” Tbe breach of the Sabbaih wes
ibai, which let in tipon them all the waiers of God’s wrath.”
__+For an inspired commeniary on ihis language, see Neh. 18:
15-18. .

6 This language sirongly -implies that the violalion of ihe Sab-
bath had ever been general wich thie Hebrews. See Jer, 7:29-20.
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city kings and princes sitiing upon the throne of David,
riding in chariots and on horses, they, and their princes,
ihe men of Judah, snd the inhabitants of Jervso-
lem; and this city shall REMAIN ¥OREVER. And they
shall come froin the cities of Judah, and from the places
about Jerusalem, and. from the land of Benjarain, and
irom the plain, and from the mountains, and from the
south, bringing burit-offerings, and sacrifices, and meas-
offerings, and incense, and buinging sacrifices of praise,
unio the house of the Lord. Bui if ye will not hearken
unio me o hallow the Sabbath day, and noi to beac a
burden, even enteting in at the gates of Jerusalem on ths
Sabbath day ; then will I kindle a fire in the gates thereof,
and it shall devour the pulaces of Jerusalem, and it shall
ot be quenched.”?

This gracious offer of the Most High to his re-
bellious people was not regarded by them ; “or
cighl years after this Ezekiel testifies thus:—

¢“In thee have they set light by father and moiher : in
ihe midst of thee have they deali by oppression with the
stranger : in thee have they vexed the faiherless and tha
widow. Thou hast despised mine holy things, snd hast
profaned my Sabbaths. . . . . Her priests have violuied
my law, and have preianed mine holy things : ihey have
pui no difference between the holy and profane, neitliee
have vhey showed difieronce between ihe unclean and the
clean, and have hid their eyes from 1wy Sabbaihs, and I
om profaned among them. . . . . . ‘Moreover this they
liave done unto me : they have defiled my sanctuary in
ithe same day, and have profaned iny Sabbaths. Foc
when they had slain their children %o their idols, then
they came the same day into my sanctuary to profane it ;
and, lo, thus have they done in the midst of mine house.”?

Idolatry and Sabbath-breaking, which were be-
setting sins with the Hebrews in the wilderness,
and which there laid the foundation for their dis-
persion from their own land,® had ever cleaved
unto them. And now when their destruction

1 Jer, 17 : 20-27. 2Eze. 22 1 7, 8, 26; 23:38, 89.
3 Ezc. 20: 283, 24; Deut. 32:16-35.
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was impending from the overwhelming power of
the king of Babylon, they were so deeply attached
to these and kindred sins, that they would nob
regard the voice of Warning Before Pnteﬁng the
sanﬂtuary of God upon his Sabbath, they frst
slew their own children in scrifice to theiridols !
Thus iniquity came to its hight, and wrath came
vpon them to the uttermost.

¢ They mocked the messengers of God, and despised
his words, and misused his propheis, until the wrath of
vhe Lord arose against his people, till there was no rem-
r>dy Therefore he brought upon them the king of the
Chaldees, who slew their young men with vhe sword in
the house of their ssnctuary, and had no compassion
wpon young man or maiden, old man, or him thas
siooped for age: he gave them all into hie hand. And all
vhe vessels of the house of God, great and small, and
ihe vreasures of the house of the Lord, and the treasures
of the king, and of his princes; all these be brought io
Labylon, and they burnt the house oi God, and brake down
ihe wall of Jerusalem, and burnt all the palaces thereor
-with fire, and destroyed all the goodly vessels ihercof.
And them that had escaped from the sword carried he
away to Babylon; where they were servants to him and
his sons until the reign of the king of Persia.”?

While the Hebrews were in captivity at Baby-
Jon, God made to them an offer of restoring them
to their own land and giving them again a city
and a temple under circomstances of wonderful
glory.? The condition of that offer being disre-
garded,” the offered glory was never inhertted by
them. In this offer were several allusions to the
Jabbath of the Lord, and also to the festivals of
the Hebrews.® Oune of these allusions is worthy

1 Eze. 23: 38, 29. 29 Chron. 86 : 16-20.
3Eze., chapiers 4048, 4Eze. 43:7-11.
5Eze. 44£:24; 45:17; 45:1, 8,4, 12.

Sabhath History, B
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of particular notice for the distinctness with
which it discriminates between the Sabbath and
the ovher days of the weelz:— -

“Thue saith the Lord God: The gate of the inner
court that looketh toward the cast, shall be shut TaE s1x

WORKING DAYS ; but on the Sabbath it shall be opened,
snd in she day of the new moou it shall be opened.”?

Six days of the week are by divine inspiration
called “the six working days;” the seventh is
called the Sabbath of the Lord. Who shall dare
confound this marked distinction ?

Afier the Jews had returned from their cap-
tivity in Babylon, and had restored their temple
and city, in a solemn assembly of the whole peo-
ple they recount in an address to the Most High
all the great events of God’s providence in their
past history. Thus they testify respecting the
Sabbath :—

““Thou camest down also upon Mount Sinai, and spak-
cst with them from heaven, and gavest them right judg-
ments, and true laws, good statutes and commandments :
and madest known unto them thy holy Sabbath, and com-
mandest thém precepts, statutes, and laws, by the hand
of Moses vhy servant.”*

Thus were all the people reminded of the great
events of Mount Sinai—the giving of the ten
words of the law of God, and the making known
of his holy Sabbath. So deeply impressed was
the whole congregation with the effect of their
. former disobedience, that they entered into a sol-
emn covenani to obey God.? They pledged
themselves to each other thus:—

‘¢ And if the people of the land bring ware or any vict-
uals onthe Sabbath day to sell, that we would not buy

1Eze. 46: 1, 2Neh. 9:18, 14 8Neh: 9:38; 16 :1-81.
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it of them on the Sabbath, or on the Loly day ; and that
we would leave the seventh year, and the exaciion of
-gvery debt.”?

In the absence of Nehemiah at the Persian
cours, this covenant was in part, at least, forgot-
ten. Eleven yeats having elapsed, Nehemiah
thus testifies concerning things at his return aboui
B. ¢ 434:— :

“In those days saw I in Judah some ireading wine-
presses on the Sabbath, and bringing in sheaves, and lad-
Ing asses ; ag also wine, grapes, and figs, and all manner
of burdens, which they brought info Jerusalem on the
Sabbaih day ; and 1 tesiifed againstthem in the day where-
in they sold victuals. There dwelt men of Tyre also therein,
which brought fish, and all manner of ware, and sold on
_the Sabbath unto the children of Judah, and in Jerusalem,
Then T contended with the nobles of Judah, and said unio
them, What evil thing is this thai ye do, and profane the
Sabbaili day? Did not your fathers thus, and did nos
our God bring all this evil upon us, and upon this city ?
yet yo bring more wraih upon Israel by profaning the
Babbath. And it came to pass, vhat, when the gates of
Jerusalem began to be dark before the Sabbaib,® I com-
manded that the gates should be shut, and charged thas

1eh, 10: 81,

2 A few words relative to the time of beginning the Sabbath arc
here dermmanded. 1. The reckoning of the first week of iime nee-
egsarily determinesihat of oll succeeding weeks. The firsi division
of {he lirst day was night; and each day of the firsi week began
with evening ; the evening and the morning, an expression equiv-

. alent to ihe night and the day, constituted the day of twenty-four
hours, Gen. I. Hence, the first Sabbath began and énded wiih
evening. 2. That the night is in the Scriptures reckoned a pari
of the ?Jn_v of twenty-four hours, is proved by many texis. Es.

1, 42; 1 Sam. 26:7, 3; Luke 2:8-11; Mark )4 :30; Luke

&4, and many other jestimonies. 8. The 2300 days, symbol-

izing 2300 years, are each constituted like the days of the firsi
weel of iime. Dan. § :14. The margin, which gives the literal

Hebrew, calls each of these days an '‘evening morning.” 4.

The statute defining the greal day of atonement is absoluiely de-

cisive that the day begins with evening, and thai the night is o

pari. of the day. Lev. 28 :32. It shall be unio you a Sabbath

of ress, and ye shall afflict your souls: in the ninth day of the

month ai even, from even unto even shall ye celebrate your Sah-
.
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they should not be opened till aftér the Sabbath: and - |
gome of my servants set I at the gates, that ihere should
no burden be brought in on the Sabbath day. So the
1nerchants and sellers of all kind of ware lodged without
Jerusalem once or twice. Then 1 testiiied against them,
and said unto them, Why lodge ye about the wall 7 if
ve do 80 again, I will lay hands on yon. From that time
forth came they no more on the Sabbath. Aud I com-
inanded the Levites that they should cleanse themselves,
and that they should come and keep the gates, to sanctify
the Sabbath day. Remember me, O my God, concerning
this also, and spare me according vo the greatness of thy
merey.”*

This scripture is an explicit testimony that ihe
destruction of Jerusalem and ihe captivity of ihe
Jews at Babylon were in consequence of their pro-
fanation of the Sabbath. It 1s a striking con-
firmation of the language of Jeremiah, already
noiiced, in which he testified to the Jews thai if
they would hallow the Sabbath their city should
stand forever; but that it should be utterly de-
stroyed if they persisted in its profanation. Ie-
hemiah bears testimony to the accomplishment

bath.” 5. That evening is at sunset is abuadantly proved by the
following scriptures: Deut. 16 :6; Lev. 22 :6,7; Deut. 23:2; 24:
13, 15; Josh, 8:29; 10:26, 27 ; Judges 14 :18; 2 Sam. 3:385;
2 Chron. 18 : 34; Matt. 8 :16; Mark1:32; Luke 4 :40. Butdoes
not Meh. 13 :19, conflici, with this testimony, and indicate schat
ihe Sabbath did not begin uniil after dark? 1think not. The
wext does not say, “ When it began to be dark at Jerusalem be-
“forc the Sabbath,” but it says, * When he gates of Jerusalem be-
zan to be dark.”” 1f it be remembered thas the gates of Jerusa-
tem were placed under wide and high walls, it will not be found
diflicult to harmenize this texi with ithe many here adduced,
which prove that the day begins with sunset.

Culmet, in his Bible Dictionary, article, Sabbath, thus siates
the ancient Jewish method of heginning the Sabhaih: ‘ About
half an hour before the sunset all work is quitted and the Sabbath
is supposed to be begun.” He speaks thus of the close of the
Sabbath : “When night comes, and ihey can discern in the
heaven three stars of moderaie magnitude, then the Sabbath is
ended, and they may vciurn to their ordinary employments.”

1Neh, 13:15-22. -~
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of Jeremiah’s prediction concerning the violation -
of the Sabbath; and with bis solemn' appeal’ in
its behalf ends the history of the Sabbath in the

Old Testament. '

CHATTER IX.

THE SABBATH FROM NEHEMIAH TO CHRIST.

Great change in the Jewish people respecting idolatry and
Sabbath-breaking aiter their return from Babylon—Decree
of Antiochus Epiphanes against the Sabbath—DMassacre of
a thousand Sabbath-keepers in the wilderness—Similar
massacre at Jerusalem—Decree of the Jewish elders rela-
tive to resisting attacks upon the Sabbath—Other martyr-
doms—Victories of Judas Maccabeus—Iow Porapey capt-
ured Jerusalem—Tenching of the Jewish doctors respect-
ing the Sabbath—Siaie of the Sabbatic instituiion at the
first advent of the Saviour.

The period of almost five centuries intervenes
between the time of Nehemiah and the com-
mencement of the ministry of the Eedeemer.
During this time an extraordinary change came
over the Jewish people. Previously, they had
been to an alarming extent idolaters, and out-
breaking violators of the Sabbath. But after
their retwin from Babylon they were never guilty
~ of idolatry to any extent, the chastisement of
that captivity effecting a cure of this evil! In
like manner did they change their conduct rela-
tive to the Sabbath ; and during this period they
loaded the Sabbatic institution with the most
burdensome and rigorous ordinances. A’ brief

1 Snea,king of the Babvlovich captivity, in his note on Eze. 23:
48, Dr. Clarke says: ‘“‘From that time to the present day the
Jews never relapsed into idolatry.”
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survey of this period must suffice. Under the
reign of Antiochus Epiphanes, the king of Syria,
B. . 170, the Jews were greatly oppressed.

““King Antiochus wrote to his whole kingdom, that all-
should be one people, and every one should leave his
laws: g0 all the heathen agreed according to the command-
ment of the king. Yea, many also of the Israelites con-
sented to his religion, and sacrificed unto idols, and pro-
faned the Sabbath.”*

The greater part of the Hebrews remained
faithful to God, and, as a consequence, were
obliged to flee for their lives. Thus the histo-
rian continues :— '

“Then mony that soughi after justice and judgmens
went down inco the wilderness, to dwell vhere : both hey,
and their childven, and theic wives, and sheir cattle ; be-
cause afflictions increased sore upon them. Now when it
was told the king’s servanis, and fhe host that was ai
Jerusalewn, in the city of David, that ceriain ien, who
had broken the king’s commandmeni, were gons down
into the secret places in the wilderness, they pursued afier
shem a gresi nunber, and having overtaken them, they
caniped against them, and made war against them, on the
BSabbath day. And chey said unto them, Let that which
ye have done hitherto suffice ; come forch, and do accord-
ing to the commandment of the king, and ye shall live.
But they said, We will not come forth, neicher will we do
the king’s commandment, to profane the Sabbath day.
So then they gave them the batile with all speed. - How-
beit vhey answered them not, neither cast they a stone at
them, nor stopped the places where they lay hid. DBui
said, Let us dic all in our innocency : heaven and esrth
shall tesiify fov us, that ye pui us to death wrongfully.
So they rose up against them in battle on the Sabbauh,
and they slew them, with their wives and children, and
their catile, to the number of a thousand people.”?

In Jerusalem itself a like massacre took place.

11 Mac, 1:41-43,
21 Mac. 2: 29-88; Josephus' Antiquities, b. xii. chap, vi.



FROM XNEHEMIAH TO CHRIST. 111

King Antiochus sent Appollonius with an army
of twnntv two thousand,

¢ Who, coming to Jerusalem, and pretending peace, did
forbear till she holy day of the Sabbath, when taking the
Jews keeping holy day, he commanded his men to arm
themselves. And so he slew all them that were gone to.
the celebrating-of the Sabbath, and running thr ouoh the
city with weapons, slew great raultivudes.”

In view of these dreadful acts of slaughter,
Mattathias, “an honorable and great man,” the
father of Judas Maccabeus, with h1s fmends de-
creed thus:—

‘“ Whosoever shall come to make battle with us on the
Sabbath day we will dghi against him; neither will we
die all, as our brethren “hat were mnurdered in the secret
places. g

Yet were some martyred afier this for observ-
ing the Sabbath. Thus we read:—

¢ And others, that had run together into caves mnear
by, to keep the Sabbath day secretly, being discovered to
Philip, were all burnt togeiher, because they made a
conscience to help themsclves for the honor of the most
sacred day.”?

Afier this, Judas Maccabeus did great exploits
in defense of the Hebrews, and in resisting the
“dreadful oppression of the Syrian govemment
Of one of these battles we read :—

““When he had given them this watchword, The help
of God, himself leading the first band, he ]omed hattle
with Nicanor. And by the help of the Almwht) they slew
above nine thousand of iheir enennes, and wounded and
maimed the most part of Wicanor’s host, and so putall
to flight ; and took their money that came to buy then,
and pursued them far ; but lacking time, they returned :
for it was the day before the Sabbaih, and therefore they

12 Mac. 5: 25, 26. 21 Mac. 2:41. 32 Mac. 6:11.
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would no longer pursue them. So when thoy had gath-
ered their armor together, and spoiled their enemies, they
occupied themselves about the Sabbath, yielding exceed-
ing praise and thanks to the Lord, who had preserved
them unto that day, which was the beginning of mercy
distilling upon them. And after the Sabbath, when shey
had given part of the spoils to the maimed, and the wid-
ows,-and orphans, the residue they divided among them-
selves and their servants.”? )

After this the Hebrews being attacked upon
the Sabbath by their enemies, defeated them
with much slaughter.®

About B. C. 63, Jerusalem was beseiged and
taken by Pompey, the general of the Romans.
To do this, it was necessary to fill an immense
ditch, and to raise against the city a bank on
which to place the engines of assault. Thus Jo-
sephus relates the event :—

¢ And had it not been our practice, from the days of our
iorefathers, to rest on the seventh day, this bank could
never have been perfected, by reason of the opposition
ihe Jews would have made ; for though our law gives us
leave then to defend ourselves against those that begin
©o fight with us, and assult us, yet does it not permii us
i0 meddle with our enemies while they do anything else.
‘Which thing when the Romans understood, on those days
which we call Sabbaihs, they threw nothing at the Jews,
itor came Vo any pitched battle with them, but raised up
their earthen banks, and brought their engines into such
jorwardness, that they might do execution the next
days.”®

12 Mac. 8 :23-23. 21 Mac. 9 : 43-49; Josephus’
Antiquities, b, xiii. chap. i.; 2 Mac. 15.

s Antiquities of the Jews, b. xiv. chap. iv. Here we call atten-
tion to onc of those historical frauds by which Sunday is shown
to be the Sabbath. Dr. Jusiin Edwards states this case thus:
‘“Pompey, the Roman general, knowing this, when besieging
Jerusalem, would not atvack them on the Sabbath; but spent the
day in constructing his works, and preparing to attack them on
Mondav, and in a manner that they could not withstand, and so
he took the city.”’—Subbath Manual, p. 216. That is 10 say, the
nexs day after the Sabbath was Monday, and of course Sunday
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From this it is seen that Pompey,carefully re-
frained from any attack upon the Jews on each
Sabbath during the siege, but spent that day in
filling the ditch and raising the banl:, that he
might attack them on the day following each
Sabbath, that is, upon Sunday. Josephus fur-
ther rclates that the priests were not at all hin-
-dered from their sacred minisirations by the stones
thrown among them from the engines of Pompey;
even “if any melancholy accident happened;”’
and that when the city was taken and the enemy
~ fell upon them, and cui the throats of those that
were in the temples, yet did not the priests run
away or desist from the offering of the accus-
tomed sacrifices. '

These quotations from Jewish history are suffi-
cient to indicate the extraordinary.change that
came over that people concerning the Sabbath,
after the B&bylonish captivity. A brief view of
the Leachlng of the Jewish doctors respecting the
Sabbath at the time when our Lord began his
ministry will conclude this chapter:—

¢ They enumerated aboui forty primary works, which
they said were forbidden to be done on the Sabbaih.
Under each of these were numerous secondary works,
which they said were also forbidden. . . . Among
the primary works which were forbidden, were ploughing,
sowing, reaping, winnowing, cleaning, grinding, etc. Un-
der the head of grinding, was included the breaking or
dividing of things which were before united. .
Anoiher of their traditions was, that, as threshing on ihe
Sabbath was forbidden, the bruising ‘of chings, which vas
a species of threshing, was also forbidden, OF course, it
was violation of the Sabbath to walk on green grass,
for thai would bruise or thresh it. So, as a man might

was ihe Sabbath! Yet Dr. E. well Fnew thai in Pompey’s time,
63 years before Christ, Saturday was the only weekly bablmtn,
and thay Sunday and not Monday was the day of aitack,
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not hunt on the Sabbath, he might noi; catch a flea ; for
that was a species of huntmg As a man might not carry
a burden on the Babbath, he might not carry water to a
thirsty animal, for that was a species of burden ; but he
might pour water into a trough, and lead the animal to
it, . . . Yet should asheep fall into a pit, they would
readily lift him out, and bear him to a place of safeby
." . They said a man might minister to the sick for
vhe purpose of relieving their distress, but not for the
purpose of healing their diseases. He might put a cover-
ing on a diseased eye, or anoint it with eye-salve for
vhe purpose of easing the pain, but not to cure the eye.”?!
Such was the remarkable change in the con-
duct of the Jewish people toward the Sabbath ;.
and such was the teaching of their doctors re-
specting it. The most merciful institution of Glod
for mankind had become a source of distress; that
which God ordained as a delight and a source of
refreshment had become a yoke of bondage; the
Sabbath, made for man in paradise, was now a
most oppressive and burdensome institution. It
was time that God should interfere. Next upon

‘the scene of action appears the Lord of the Sab-
bath, -

1Sabbath Manual of the American Traci Society, pp. 214, 215,
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CHAPTER X.

THE SABBATH DURING THE LAST OF THE
SEVENTY WEEKS,

Mission of the Saviour—His qualiications asa judge of Sab-
batic observance—Siaie of the institution at his advent—
The Saviour at Nazareih—At Capernaum—His discourse in
the corn-field—Case of the man wiih a withered arm—The
Saviour among his relatives—Crge of the impoteni man—
Of tbe man born blind—Of the woman bound by Satan—
Of the man who had the dropsy—Object of our Lord’s
ieaching and miracles relaiive to the Sabbath—Unfairness
of many anti Szbbatarians—Eromination of Matt. 24 : 20
—The Sabbath not abrogated ai the crucifixion—Tourth
commandment after that eveni—Sabbath not chenged ai
the resurrection o Christ—Exzmination of John 20 : 26—
Of Acts 2:1, 2—Redemption furnishes no argument for
the cha,nze of the Sabbarh—Er-amination of P<' 118: 22—
24—The Sabbath neither abolished nor changed as lale as
the close of the seventy weeks.

In the fullness of time God sent forth his Son
to be the Saviour of the world. He who fulfilled
this mission of infinite benevolence was both the
Son of God and the Son of man. He was with
the Father before the world was, and by him God
created all things.! 'The Sabbath being ordained
at the close of that great work as a memorial to
keep it in lasting remembrance, the Son of God,
by whom all tlunﬂs were created, could not be
otherwise than a pcrfect Jndge of its true design,
and of its proper observance. The sixty-nine
weels of Danicl's prophecy being accomplished,
the Redeemer began to preach, saying, “The time
is fulfilled”? The ministey of the Saviour was

1Gel. 4:4,5; John 1:1-10; 17: 5, 24; Heb. 1,
2Dan. 9:25; Mark1:14, 15.
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at 2 time when the Sabbath of the Lord had be-
come utterly perverted from its gracious design,
by the teaching of the Jewish doctors. As we
have seen in the previous chapter, it was to the
people no longer a source of refreshmeni and
delight, but a cause of suffering and distress. It
had been loaded down. with traditions by the
doctors of the law until ils merciful and beneil-
cent design was uiterly hidden beneath the rub-
bish of men’s inventions. It being impracticable
for Satan, after the Babylonish captivity, to cause
the Jewish people, even by bloody edicis, to
relinquish the Sabbath and openly to profane it
as before that, time, he turned their doctors so 4o
pervert it, that its real character should be ut-
terly changed and its observance entirely unlike
that which would please God. We shall find
that the Saviour never missed an opportunity to
correct theirfalse notions respeeting the Sabbath ;
and that he selected, with evident design, the
Sabbath as the day on which to perform many of
his merciful works. It will be found that no .
small share of his teaching through his whole
ministry was devoied to a determination of what
was lawful on the Sabbath, a singular facé for
those to explain who think that he designed its
* abrogation. At the opening«of our Lord’s minis-
try, we read thus:— .

¢ And Jesus returned in the power of the Spirit inlo
Galilee ; and there went out a fame of him through all
the region round abont. And he taught in their syna-
gogues, being glorified of all. And he came to Nazareth,
where he had been brought up; and, as his cusiom was,
he weni into the synagogue on the Sabbath day, and
stood up for to read.”?

1 Luke 4 :14-186,
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Such was the rasnner of the Saviour relative
to the Sabbath. It is evident that in this he
designed to show his regard for that day; forit .
was not necessary thus to doin order to gain a
congregation, as vast multitudes were ever ready
to throng his steps. His testimony being re-
jected, our Lord left Nazareth for Capernaum.
Thus the sacred historian says :—

‘“But he, passing through the midst of them, went his
way, and came down to Capernaum, a city of Galilee, and
taught them on the Sabbath days. And they were as-
ionishied at his docirine ; for his word was with power.
And in the synagogue there was a man which had a spirié
of an uaclean devil; and he cried out with a loud voice,
saying, Let ns alone ; what have we o do with thee, thou
Jesus of Nazareth ; art thou come to destroyns? I know
ihee who thon ari; the Holy One of God. And Jesus
rebuked him, saying, Hold thy peace, and come out of
him. And when the devil had thrown him in the midst,
he came ont of him, and hurt him not. And they werc
all amazed, and spake among themselves, saying, What o
word is this! for with authority and power he command-
eth the unclean spirits, and they come out. And the
fame of him went oul into every place of the couniry
round about. And he arose out of the synagegue, and
entered into Simon’s house. And Simon’s wife!s mother
was taken with a great fever; and they besought him for

“her. And he stood over her, and rebuked the fever; and
it left her; and immediately she arose and ministered
unto them.”?

These miracles are the first which stand upon
record as performed by the Saviour upon the
Sabbath. But the strictness of Jewish views rel-
ative to the Sabbath is seen in that they waited
till sunset, that is, till the Sabbath was passed,?
before they brought the sick to be healed. Thus
it is added :—

1Luke 4: 30-89 ; Mark 1 :21-31; Matt. 8 :5-15.
28ee, on this poini, n}e conclusion of chapter viii.
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‘“ And at even when the sun did set, they brought unto
him all that were disessed, and them that were possessed
with devils. And all the city was gathered together at
the door. And he healed many that were sick of divers
diseases, and cast out many devils ; and suffeced not the
devils to speak, because they knew him.”?

The next mention of the Sabbath is of peculiar
interest :—

¢ At vhat time Jesus went on the Sabbath day through
vhe corn; and his disciples were an hungered, and began
to pluck the ears of corn, and to eat. Bui when ihe
Pharisecs saw it, they said unto him, Behold thy disci-
ples do vhat which is not lawful to do upon the Sabbath
day. But he said unto them, Have ye not read what Da-
vid did, whea he was an hungered, and they that were
with hira; how he entcred invo the house of God, and did
eaf the shew-bread, wiich was not lawful for him to eat,
" neither {or them whicli were with him, but oaly foc the
priests? Or have ye not read in the law, how ihat on ihe
Sabbaih day the priests in the temple profane the Sab-
baith, and are blameless? But I say unto you ihat in this
plece is one greater than the temple. But if ye had
known what this meanocth, I will have mercy and not sac-
rifice, yc would not have condemned the guililess. For
the Son of man is Lord even of the Sabbath doy.”*

The parallel text in Mark has an important ad-
dition %o the conclusion as stated by Matthew :—
‘“And he said unio them, The Sabbath was made for

man, and noi man for che Sabbath ; therefore the Son of
man is Lord also of the Sabbath.”?

The following points should be noted in exam-
ining this text :—

1. That the question at issue did not relate to
the act of passing ihrough the corn on the Sab-
bath; for the Pharisees themselves wcre in the
company, and hence it may be concluded that

*Mark 1 :82-34; Luke ¢ : 40.
2 Mait, 12 ; 1-- 8, Marl: 2: 93—28 Loke 6:1-5. 3Mark 2:27, 28.
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the Saviour and those with him were either going
to, or returning from, the synagogue.

© 2. That the question raised by the Pharisees

was this: Whether the disciples, in satisfying

their hunger. from the corn through which they

were passing, were not violating the law of the

Sabbath.

3. That he to whom this question was pro-
posed was in the highest degree competent to
answer it; for he was with the Father when the

Sabbath was madel

4. That the Saviour was p]eased to .appeal to
seriptural precedents for the decision of this ques-
tion, rdather than to assert his own independent
judgment.

5. That the first case cited by the Saviour was
peculiarly appropriate. David, fleeing for his Jife,
entered the house of God upon the Sabbath,?
and ate the shew-bread to satisfy his hunqer
The disciples, to relieve their hunger, simply
ate of the corn through which they were passing
upon the Sabbath. If David did right, though
eating in his necessity of that which belonded
only Fo the priests, how little of blame could be
attached to the disciples' who had not even vio-
lated a precept of the ceremonial law? Thus
much for the disciples’ satisfying their hunger as
they did vpon the Sabbath. Our Lord’s next
example is designed to show what labor upon
the Sabbath is not a violation of its sacredness.

6. And hence the case of the priests is cited.
The same God who had said in the fourth com-
mandment, “Six days shalt thou labor and do all
THY work,” had commanded that the priests upon

" 1Comp. Jobn1:1-3; Gen.1:1,26; 2:1-8.  2Sece chap. viii.
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the Sabbath should offer certain sacrifices in his
temple.! '

Herein was no contradiction ; for the labor per-
formed by the priests upon the Sabbath was sim-
ply the maintenance of the appoinied worship
of God in his temple, and was not doing what
the commandment calls “ THY WorRK.” Labor of
this kind, therefore, the Saviour being judge, was
not, and never had been, a violation of the Sab-
bath. ' '

7. Butit is highly probable that the Saviour,
in this reference to the priests, had his mind nob
merely upon the sacrifices which they offered
npon the Sabbath, but upon the fact that they
were required to prepare new shew-bread every
Sabbath ; when the old was to be removed from
the table before the Lord and eaten by them.®
This view of the matter would connect the case
of the priests with that of David, and both would
bear with wonderful distinctness upot the act of
the disciples. Then our Lord’s argument could
be appreciated when he adds: “But I say unto
you, That in this place is one greater than the
temple.” So that if the shew-bread was to be
prepared each Sabbath for the use of those who
ministered in the temple, and those who did this
were guiltless, how free from guilt also must be
the disciples who, in following Him that was
greater than the temple, hut who had not where to
lay his head, had eaten of the standing corn upon
the Sabbath to relieve their hunger ?

8. But our Lord next lays down a principle
worthy of the most serious attention. Thus he
adds: “But if ye had known what this meaneth,

TRam, 28:9, 10, 2 Lev. 24:5-97 1 Chron, 9:32.
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I will have mercy, and not sacrifice, ye would not
have condemned the guiltless.” The Most High
had ordained certain labor to be periormed upon
the Sabbath, in order that sacrifices might be of-
fered to himself. -Bui Christ affirms upon the
authority of the Seriptures,! that there is some-
thing far more acceptable to God than sacrifices,
and that this is acts of mercy. 1f God held those
guiltless who offered sacrifices upon the Sabbath,
how much less would he condemn those who ex-
tend mercy and relief to the distressed and. suf~
fering, upon that day.

9. MMor does the Saviour even leave the subject
here; for he adds: “The Sabbath was made for
man, and not man for the Sabbath ; therefore the
Son of man is Lord also of the Sabbath.” If the
Sabbath was made, certain acts were necessary
in order io give existence o it. What were
those acts? (1) God rested upon the seventh
day. This made the seventh day the rest-day or
Sabbath of the Lord. (2) He blessed the day;
thus it became his holy day. (3) He sancti-
iied it, or set it aparbt to a bholy use; thus its
observance became a part of man’s duty toward
God. There must be a time when these acts
were periormed. And on this point there is
really no room for controversy. They were nob
performed at Sinai, nor in the wilderness of Sin,
but in paradise. And this is strikingly confirmeck
by the language here used by the Saviour: “The
Sabbath was made for THE man, not THE man for
the Sabbath ;”? thus citing our minds to the man

1 Hosea 6: 6.
2 Thus the Greek Testament: Kal ileyev avroige Toé odf-
Parov g Tov av@gwuov éyéveto, 3y 0 avlpumos did 70 cif-

Barov.
Sabbath Iistory. 9
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Adam that was made of the dust of the ground,
and affirming that the Sabbath was made for
him; a conclusive testimony that the Sabbath
originated in paradise. This fact is happily il-
lustrated by a statement of the apostle Paul:
“Meither was the man created for the woman;
but the woman for the man”' It will noi, be
denied that this language has direct reference to
the creation of Adam-and Eve. If then we turn
back to the beginning, we shall find Adan: made
of the dust of the ground, Eve taken from his
side, and the Sabbath made of the seventh day.?
Thus the Saviour, to complete ihe solution of the
question raised by the Pharisces, traces the Sab-
bath back to the beginning, as he does the in-
stitution of marriage when the same class pro-
posed for his decision the lawfulness of divorce.®
His careful statement of the design of the Sab-
bath and of marriage, tracing each to the begin-
ning, in the one case striking down their perver-
sion of the Sabbath, in the other, that of marriage,
is the most powerful testimony in behalf of the
sacrédness of each institution. The argument in
the one case stands thus: In the beginning God
created one man and one woman, designing that
they T™wo should be one flesh. The marriage re-
lation therefore was designed to unite simply two
persons, and this union should be sacred and in-
dissoluble. Such was the bearing of his argu-
ment upon the question of divorce. In relation
to the Sabbath, his argument is this: God made
the Sabbath for the man that he made of the dust
of the ground ; and being thus made for an un-
fallen race, it can only be a merciful and benefi-

11 Cor. 11:9. 2@Gen. 2:1-8, 7, 21-23. s Matt. 19:8-9.
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cent institution. He who made the Sabbath for
man before the fall saw whal man needed, and
knew how to supply that want. It was given to
him for rest, refreshment, and delight; a charac-
ter that it sustained after the fall,! but which the
Jews had wholly lost sight of? And thus our
Lord lays open his whole heart concerning the
Sabbath.- He carefully determines what works
are not a violation of the Sabbath; and this he
does by Old-Testament examples, that it may be
evident that he is introducing no change in the
institution ; he sets aside their rigorous and bur-
densome traditions concerning the Sabbath, by
tracing it back to its merciful origin in paradise;
and having thus disencumbered the Sabbath of
Pharisaic rigor, he leaves it upon its paradisiacal
foundation, enforced by all the authority and sa-
credness of that Jaw which he came not to de-
. stroy, but to magnify.,and make honorable.®

10. Having thus divested the Sabbath of all
Pharisaic additions, our Lord concludes with this
remarkable declaration: Therefore the Son of
man is Lord also of the Sabbath.” (1) It was
not a digsparagement to the Sabbath, but an honor,
that God’s only Son should claim to be its Lord.
(2) Nor was it derogatory to the character of the
Redeemer to be the Lord of the Sabbath; with
all the high honors pertaining to his messiahship
he is ALSO Lord of the Sabbathr. Or, if we take
the expression in Matthew, he is “Lord EVEN of
the Sabbath day,” it implies that it is not a small
honor to possess such a title. (8) This title im-
plies that. the Messiah should be the protector,

1BEx, 16:23; 23:12; Isa. 58 13, 14.
2 See conclusion of chwp ix. 3 Matt. 5: 17-19 Isa, 42:21.
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and not the destroyer, of the Sabbath. And
hence that he was the rightful being to decide
the proper nature of Sabbatic observance. With
shese memorable words ends our Lord’s first dis-
course councerning the Sabbath.

From this time the Pharisees watched the Sav-
iour to find an accusation against him of violating
the Sabbath. The next example will show ihe
malignity of their hearis, their utter perversion
of the Sabbath, the urgent need of an authoritative
correction of their false teachings respecting it,
and the Saviour’s unanswerable defense :—

‘¢ And when he was deparced thence, he went mt() their
synagogue : and behold there was a man which had his
hand withered. And they asked him, saying, Is it law-
ful to heal on the Sabbaih days? th(tt they might accuse
him. And he said unto them, What man shall there be
among you, that shall have one sheep, andif it fallinto a pii
on the Sabbath day, will he not lay hold on it, and lift it
out? How much then is o man better than a sheep ?
Wherefore, it is lawful io do well on the Sabbath days.
Then saith he to the man, Siretch forth thine hand. And
he stretched it forth ; and it was restored whole, like as
the other. Then the Phariszes went outand held a coun-~
cil against him, how they might destroy hiin.”?

What was the act thai caused this madness of
vhe Pharisees? On the part of the -Saviour, it
was a word ; on the pari of the man, it was the
act of stretching out his arm. Did thelaw of the
Sabbath forbid either of these things? No one
can affirm such a thing. DBut the Saviour had
publicly transgressed thut tradition of the Phar-
isees that forbade the doing of anything whatever
toward the healing of the sick upon the Sabbath.
And how necessary that such a wicked tradition
should be swept away, i’ the Sabbath itself was

1 Matf. 12 :9-14; Mark 8 :1-6; Luke 6 : 6-11,

-
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to be preserved for man. But the Pharisees were
iilled with such madness that they went out of
she synagogue and consulted how they might
destroy the Saviour. Yet Jesus only acted in
behalf of - the Sabbath in setting aside those tra-
ditions by which they had perverted it.

After this, our Lord returned into his own
country, and thus we read of him :—

““And when the Sabbath day was come, he began to
teach in the synagogue ; and many hearing him were as-
vonished, saying, From whence hath this man. these
things ? and what wisdom is this which is given unto him,
that even such mighty works are wrought by his hands 77}

Not far from this time we find the Saviour at
Jerusalem, and the following miracle was per-
forimed upon the Sabbath .—

¢ And a certain man wag there which had an 1nﬁrm1uy
vhirty and eight years. When Jesus saw him lie, and
knew that he had been there now a long time in that case,
he saith unto him, Wilt thou be made whole? The impo-
vent man answered him, Sir, I have no man, when the
water is troubled, to put me into the pool ; but while I
am coming, another steppeth down before me. Jesus saith
unto him, Rise, take up thy bed, and walk. And imme-
- diately the man was made whole, and took up his bed
and walked ; and on the same day was the Sabbath. The
Jews therefore said unto him that was cured, It is the
Sabbath day : It is not lawfnl for thee to carry thy bed.
He answered them, He that made me whole, the same
sald unio me, Take up thy bed, and walk. Then asked
. they him, What man is that which said unto thee, Take
up thy bed, and walk? . . . The man departed and
told the Jews that it was Jesus, which had made him
whole. And therefore did the Jews persecute Jesus, and
sought to slay him, because he had done these things on
the Sabbath day. But Jesus answered them, My Father
worketh hitherto, and Twork. Therefore the Jews sought
the more to kill him, because he not only had broken the

1 Mark 6 : 1-6.
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Sabbath, but said also that God was his Father, making
himself equal with God.”?

Our Lord here stands charged with two crimes:
1. He had broken the Sabbath. 2. He had made
himself equal with God. The first accusation is
based on these particulars: (1) By his word he
had healed the impotent man.  But this violated
1o law of God; it only set at naught that tradi-
tion which forbade anything to be done for curing
diseases upon the Sabbath. (2) He had directed
the man to carry his bed. - But this as a burden
was a mere trifle? like a cloak or mat, and was
designed to show the reality of his cure, and thus
0 honor the Lord of the Sabbath who had healed
him. Moveover, it was not such a burden as the
Scriptures forbid upon the Sabbath? (8) Jesus
justified what he had done by comparing his
present act of healing to that work which his
Hather had done HITHERTO, 4. ¢., from the begin-
ning of the creation. Ever since the Sabbath was
sanctified in paradise, the Father, by his provi-
dence, had continued to mankind, even upon the
Sabbath, all the merciful acts by which the human
race has been preserved. This work of the Fa-
ther was of precisely the same nature as that
which Jesus had now done. These acts did not
argue that the Father had Ritherto lightly es-
teemed the Sabbath, for he bad most solemnly
enjoingd its observance in the law and in the
prophets;* and as our Lord had most expressly
recognized their authority,’ there was no ground

1John 5:1-18. 2Dr. Bloomficld’s Greek
Testament on this text; family Testament of the American Tract
Society on the same; Nevins’ Biblical Antiquities, pp. 62, 63.

3Compare Jer, 17 : 21-27 with Nehemiah 13 : 15-20,

‘Gen. 2 :1-3; Ex. 20:8-11; Isa. 56; 55 :13, 14; Eze. 20.

5Gal, 4:45 Matt, 5:17-19; 7 :12; 19 :17; Luke 16 :17,
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to0 accuse him of disregarding the Sabbath, when
he had only foliowed the example of the Father
from the beginning. The Saviour’s answer to
these two charges will remove all difficulty :—

““Then answered Jesus and said unto them, Verily,

verily, I say unto you, The Son can do nothing of him-

" self, but what he seeth the Father do; for what things
soever he doeth, these also doeth the Son likewise.”?

This answer involves two points: 1. That he
was following his Father’s perfect example, who
had ever laid open to him all his works; and
hence as he was doing that only which had ever
been the pleasure of the Father to do, he was not
engaged in the overthrow of the Sabbath. 2. And
by the meek humility of- this answer—“The Son
can do nothing of himself, but what he seeth the
Father do”—he. showed the groundlessness of
their charge of self-exaltation. Thus,in nothing
was there left a chance to answer him again.

Several months after this, the same case of
healing was under discussion:

¢“ Jesus answered and said unto them, I have done one
work, and ye all marvel. Moses therefore gave unto you
circumeision (not because it is of Moses, but of the
fathers); and ye on the Sabbath-day circumcise a man.
If a man on the Sabbath day receive circumecision, that the
law of Moses should not be broken ; are ye angry at me,
because T have made a man every whit whole on the Sab-
bath day 7’2

This Scripture contains our Lord’s second an- -
swer relative to healing the impotent man upon
the Sabbath. In his first answer he rested his
defense upon the fact that what he had done was
precisely the same as that which his Father had -
done hitherto, that is, from the beginning of the

1John 5 :19., " 2John 7 : 2128,
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world ; which implies that the Sabbath had ex-
isted from the same point, else the example of
the Father during this time would not be relevant.
In this, his second answer, a similar point is in-
volved relative to the origin of the Sabbath. His
defense this time rests upon the fact that his act
of healing no more violated the,Sabbath than did
the act of circumcising upon the Sabbath. But
if circumecision, which was ordained in the time of
Abraham, was older than the Sabbath—as it cer-
tainly was if the Sabbath originated in the wil-
clerness of Sin—there would be an impropriety
in the allusion; for circumecision would be en-
titled to the priority as the more ancient, institu-
tion. It would be strictly proper to speak of the
more recent institution as involving no violation
of an older one; but it would be otherwise to
speak of an ancient institution as involving no
violation of one more recent. The language there-
fore implies that the Sabbath was older than cir-
cumcision ; in other words, more ancient than the
days of Abraham. These two answers of the
Saviour are certainly in harmony with the unan-
imous iestimony of the sacred writers, that the
Sabbath originated with the senctification of the
rest-day of the Lord in Eden.

What had the Saviour done to justify the
hatred of the Jewish people toward him? He
had healed upon the Sabbath, with one word, a
man who had been helpless thirty-eight years.
Was not this act in strict accordance with the
Sabbatic institution ? Qur Lord has settled this
point in the affirmative by weiglity and unan-
swerable arguments,' not in this case alone, bub

1Grotius well says: “If he healed any on the Sabbath he made
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in others already noticed, and also in those which
remain to be noticed. Had he left the man in
his wretchedness because it was the Sabbath,
when a word would have healed him, he would
have dishonored the Sabbath, and thrown re-
.proach upon its Author. We shall find the Lord
of the Sabbath still further at work in its behalf
in rescuing it from the hands of those who had
so utterly perverted its design; a work quite
unnecessary, had he designed to nail the institu-
tion to his cross.

The next incident to be noticed is the case of
“the man that was born blind. Jesus seeing him
said :—

I must work the works of him that sent me whilsi it
is day ; the nighi cometh when no man can work. As
long as I am in the world, I am the light of the world.
‘When he had' thus spoken he spat on tvhe ground, and
made clay of the spittle, and he anointed the eyes of the
blind man with the clay, and said unto him, Go wash in -
vhe pool of Siloam (which is by interpretation, Sent).
He went his way therefore, and washed, and came seeing.
..... And it was the Sabbath day when Jesus mmade
the clay and opeved his eyes.”?

Here is the record of another of our Lord’s
merciful acts upon the Sabbath day. He savw a
man blind from his birth; moved with comnpassion
toward him, he moistened clay and anointed his
eyes, and sent him to the pool to wash ; and when
he had washed he received sight. The act was
alike worthy of the Sabbath and of its Lord : and
it pertains only to the opponents of the Sabbath
now, as it periained only to the enemies of its

it appear, noi only from the law, but also from their received
opinions, ¢that such works were not forbidden ob the Sabbath.,”—
The Truth of the Christian Religion, b. v. sect. 7.

t John 9-:1-16.



130 "HISTORY OF THE SABEBATIL.

Lord then, to see in this even the slightest viola-
Hion of the Sabbath.
Aiter this we fead as follows:—

‘ And he was teaching in one of the synagogues on the
Sabbath. And behold there was a woman which had a
spirit of infirmity eighieen years, and was bowed to-
gether, and could in no wise Lift ap herself. And.when
Jesus saw her, he called her to him, and said unto her,
‘Woman, thou art loosed from thine infirmity. And he
laid Tis hands on her; and immediately she was made
straight, and glorided God. And the ruler of the syna-
goguc answered with indignation, because that Jesus had
healed ‘on the Sabbath day, and said unto the people,
There are six days in which men oughi to work: in thent.
therefore come and be healed, and not on the Sabbaih day.
The Lord then answered him and said, Thou hypocrite,
doth not each one of you on the Sabbath loose his ox oc
his ass from the stall, and lead him away to watering?
‘And ought not this woman, being a daughter of Abraham,
whom BSatan hath bound, lo, these eighteen years, be
loosed from this bond on the Sabbath day? Aud when
he had said these things, all his adversaries were ashamed :
and all the people rejoiced for all the glorious things thas
were done by him.”! : ’

This time a daughter of Abraham, that is, &
pious woman,”? who had been bound by Satan
eighteen years, was loosed from that bond upon
the Sabbath day. Jesus silenced the clamor of
his enemies by an appeal to vheir own course of
action in loosing the ox and leading him to water
upon the Sabbath. With this answer our Lord
made ashamed all his adversaries, and all the
people rejoiced for all the glorious things that
were done by him. The last of these glorious
acts with which Jesus honored the Sabbath is
thus narrated —

¢ And it came to pass as he went into the house of one

1Luke 13 : 10-17. : 2] Pet. 8: 6.
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of the chief Pharisces to eat bread on the Sabbath day,
that they watched him. And, behold, there was a certain
man befors him which had the dropsys And Jesus answer-
ing spake unto the lawyers and Pharisees, saying, Isit law-
ful to hieal on the Babbath day? And they held their peace.
And he took him, and healed him, and let him go; and
answered them, saying, Which of you shall have an ass or
an ox fallen into & pit, and will not straightway pull him
out on the Sabbath day? And they could not answer
him again to these things.”’! -

It is evident that the Pharisees and lawyers
durst not answer the question, Is it lawful to heal
on the Sabbath day? If they said, “Yes,” they
condemned their own tradition. If they said,
“No,” they were unable to sustain their answer
by fair argument. Hence they remained silent.
And when Jesus had healed the man, he asked a
second question equally embarrassing: Which of
you shall have an ox fall into a pit and will not
straightway pull him out on the Sabbath ? They
could not answér him again to these things. It
is apparent that our Lord’s argument with the
Pharisees from time to time velative to the Sab-
bath had satisfied them at last that silence rela-
tive to their traditions was wiser than speech.
In his public teaching the Saviour declared that
the weightier matters of the law were judgment,
MERCY, and faith;? and his long-continued and
powerful effort in behalf of the Sabbath, was to
vindicate it as a MERCIFUL insbitution, and to rid
it of Pharisaic traditions, by which it was per-
verted from its original purpose. Those who
oppose the Sabbath are here guilty of unfairness
in two pariiculars: 1. They represent these
Pharisaic rigors as actually belonging to the
Sabbatic insiibution. By this means they turn

tLake 14 1 1-C. ¢ Matt, 23 :23. ~
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the minds of men against the Sabbath. 2. And
having done this they represent the effort of the
Saviour to set as?de those traditions as directed
to the overthrow of the Sabbath itself.

And now we come to the Saviour’s memorable
discourse upon the mount of Olives, on the very
eve of his crucifixion, in which for the last time
he mentions the Sabbath :—

““When ye therefore shall see the abomination of deso-
lation, spoken of by Daniel the prophet, stand in the
holy place (whoso readeth, let him understand), then let
them which be in Judea flee into the mountains: let him
which i1s on the house-top not come down to take any- -
thing out of his house; neither let him which is in the
fleld return baclz to take his clothes. And woe unto them
hat are with child, and to them thai give suck in those
days! But pray ye that your flight be not in the winter,
neither on the Sabbaih day; for then shall be great trib-
ulation, such as was not since the beginning of vhe world
10 this time, no, nor ever shall be.”*

In this language our Lord brings to view the
dreadful calamities of the Jewish people, and the
destruction of their city and temple as predicted
by Daniel the prophet;* and his waichful care over
his people as their Lord leads him to point out.
their means of escape.

1. He gives them a token by which they should
know when this terrible overthrow was immedi-
ately impending. It was “the abomination of
desolation ” standing “in the holy place;” or, as
expressed by Luke, the token was “Jerusalem
compassed with armies.”® The fulfillment of this
sign is recorded by the historian Josephus. After
stating that Cestius, the Roman commander, at

" the commencement of the contest between the

1 Matt. 24 :15-21. 2 Dan. 9 : 26, 27, s Liuke 21: 20.
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Jews and the FKomans, encompassed the city of
Jerusalem with an army, he adds:—

¢ Who, had he but continmed the siege a little longer,
had certainly taken' the city ; but it was, I suppose,
owing to the aversion God had already at the city and
the sanctuary, that he was hindered from putting an end
to the war that very day. Iithen happened that Cestius
was noi conscious either how the besieged despaired of
success, nor how courageous the people were for him ;
and so he recalled his soldiers from the place, and by
despairing of any e:zpeetation of taking it, without having
received any disgrace, he reiired from the city, withou
any reason in the world.”? '

2. This sign being seen, the disciples were to
know that the desolation of Jerusalem was nigh.
“Then,” says Christ, “let them which be in Judea
flee into the mountains.” Josephus records the
fulfillinent of this injunciion :— ’

¢ After this calaniity had befallen Cestius, many of the
most eminent of the Jews swam away irom the ciiy, as
from a ship when it was going to sink.”

Eusebius also relates its fulfillment:—

¢“The whole body, however, of the church at Jerusa-
lem, having been commanded by a divine revelation,
given to men of approved piety there before the war, re-
moved from the cily, and dwelt at a certain town beyond
the Jordan, called Pella. Iere, those that believed in
Christ, having removed from Jerusalem, as if holy men
had entirely abandoned the royal city iiself, and the
whole land of Judea; the divine justice for their crimes
against Christ and his apostles, finally overtook them,
totally destroying the whole generatien of these evil-doers
from the earth.”*

3. So imminent was the danger when this sign
should be seen that not a moment was to be lost.

1 Jewish Wars, b. ii. chap: xix. 2Id. b. ii. chap. xx.
- 3Eecl. Hist. b. iii. chap. v. ' : .
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He that was upon the housetop could not even
corne down to take a single article from his house.
The man that was in the field was forbidden to
return to the house for his clothes. Not a mo-
ment was to be lost; they must flee as they were,
and flee for life. And pitiable indeed was the
case of those who could not flee.

4. In view of ihe fact that the disciples must
flee the moment that the promised token should
appear, our Lord directed them to pray for two
things: 1. That their flight should not be in the
winter. 2, That it should not be upon the Sab-
bath day. Their pitiable situation should they
be compelled o flee to the mountains in the
depth of winter, without time to even take their
clothes, sufficiently attests the importance of the
first of these petiitons, and the tender care of Je-
. sus as the Lord of his people. The second of
these petitions will be found equally expressive
of his care as Lord of the Sabbath.

5. But it is replied that this last petition has
reference only to the fact that the Jews would
then be keeping the Sabbath strictly, and as a
consequence the city gates would be closed that
day, and those be punished with death who
should attempt to flee; and hence this petition
indicates nothing in proof of Christ’s regard for
vhe Sabbath. An assertion so often and so con-
fidently uitered should be well founded in truth ;
yet a brief examination will show that such is not-
the case. 1. The Saviour’slanguage has reference
10 the whole land of Judea, and not to Jerusalem
only : “Let them which be in Judea flee into the
mountains.” The closing of the city gates could
not, therefore affect the flighi of but a part of the .
disciples. 2. Josephus states the remarkable
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fact that when Cestius was marching upon Jeru-
salem in fulfillment of the Saviour’s token, and
bad reached Lydda, not many miles from Jerusa-
lem, “ he {found the city empty of its men; for the
whole multisude were gone up to Jerusalem to the
feast of tahernacles”! The law -of Moses re-
uired the presence of every male in Israel af this
feast in Jerusalem;? and thus, in the providence
of God, the disciples had no Jewish enemies left
in the country to hinder their flight. 3. The
Jewish nation being thus assembled at Jerusalem
did most openly violate the Sabbath a few days
prior to the flight of the disciples; a singular
commentary on their supposed strictness in keep-
ing it at that time.® Thus Josephus says of the
march of Cestius upon Jerusalern that,

1 Jewish Wars, b. ii. chap. xix. 2Deut. 16: 16.

3 Thus remarks Mr. Crozier in the Advent Harbinger for Dec.
G, 1851 : “The reference to ihe Sabbhath in Matt. 24 :20, only
shows that the Jews who rejecied Christ would be keeping the -
S3abbaih at the desiruction of Jerusalem. and would, in conse-
quence, add to ihe dangers of the disciples’ flight by punishing
iltem perhaps with death for fleeing on that day.”” -

And Mr. Marsh, forgetting that Christ forbade his disciples to
iake anytbhing with them in their flighi, uses the following lan-
guage : “If the diseiples should attempt to flee from Jerusalem
on that day aud carry their things, the Jews would embarrass
itheir flighv and perbaps put them to deaih. The Jews would be
keeping the Saobbath, because they rejected Chrisy and his gos-
pel.'—Advent Harbinger, Jan. 24, 1852. These quotations betray
ihe bitterness of their anchors. Inhonorable distinction from these
anti-Sabbatarians, the following is quoted irom Mr, William Mil-
Jer, himself an observer of the first day of the week:— )

‘¢ ¢Neither on the Sabbath day.’ Because it was to be kept as -
a day of resi, and no servile work was to be done on that day,
nor would it be right for them io travel on that day. Christ has
in this place sanctioned the Sabbath, and clearly shows us our
duty to let no irivial circumstance cause uvs to break the law of
ithe Sabbaih. Vet how many who profess to believe in Christ, at
this present day, make it a point to visis, iravel, and feast, on this
day? Whai a false-hearied profession mnst that person make
who can thus treat wish contempt ¢the moral law of God, and de-
sgise ihe precepts of the Lord Jesus! ‘We may here learn our
obligation to remember the Sabbath day, to keep it holy:"’~—£z-
position of Meit. 24, p. 18, .
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“‘He piiched his camp at a certain place called Gabao,
dfty furlonge disvant from Jerusalem. But as for the
Jews, when they saw the war approaching to their me-
wropolis, they lefi the feast, and betook themselves io
their arme ; and taking courage greatly from their multi-
jude, went in a sudden and disorderly manner to the
dght, with a great noise, and without any consideration
had of the rest of the seventh day, although the Sabbath
was the day to which they had the greatest regard ; but
that rage which made them forget the religious ohserva-
tioa [of the Sabbath] made them too hard for their enc-
mies in the fight ; with such violence thereiore did they
iall upon: the Romans, as to break into their ranls, and
i0 march througl the midst of them, malking o gres}
elaughier as they weni,”? ete.

Thus it is seen that on the eve of the disciples’
ilight the rage of the Jews toward their enemies
made them uiberly disregard the Sabbath! 4.
But after Cestius encompassed the city with his
army, thus giving the Saviour’s signal, he sud-
denly withdrew it, as Josephus says, “without
any reason in the world.” This was the moment
of dight for the disciples, and mark how the prov-
idence of God opened the way for those in Jeru-
salem ;—

““But when the robbers perceived this unexpected re-
treat of his, shey resumed their courage, and ran afier the
hinder paris of his army, and destroyed a considerabls
number of both their horsemen and fooimen : and now
Cestius lay all night at the camp which was at Scopus,
and as-he wens off farther next day, he thereby invited tho

~enemy w0 follow him, who still fell vpon tle hindmoss
and desiroyed them.”?

This sally of the excited multitude in pursuib
of the Fomans was at the very moment when the
diseiples were commanded to flee, and could noi
but afford them the needed facility of escape. ~

© tJewish Wars, b, ii. chap, xix, 21d. b. i, chap. xix.
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Had the flight of Cesiius happened upon the
Sabbath, undoubtedly the Jews would have pur-
sued him upon that day, as under less exciting
circumstances they had & few days before gone
out several miles to attaciz him upon the Sabbath.
It is seen, therefore, that whether in city or coun- -
iry, the disciples were not in danger of being at-
tacked by their enemies, even head their flight
heen upon the Sabbeth day.

6. There is therefore bul one view that can
be taken relstive to the ineaning of these words
of our Lord, and that is that he thus spake, out
of sacred regard for the Sabbath. For in his ten-
der care for his people he had given them a pre-
cept that would require them to violate the Sab-
bath, should the moment [or flight happen upon
that day. Tor the commend io flee was impera-
tive the instant the promised signal should be
seen, and the distance to Pella, where they found
a place of refuge, was at least sixty roiles. This
prayer which the Saviour Jeft with the disciples
would cause thermn to remember the Sabbath when-
over they should come before God. Ii was there-
fore impossible that the apostolic church should
forget the day of sacred rest. Such a prayer, that
they might not at a future time he compelled to
violate the Sabbath, was a sure and certain means
of perpetvating its sacred observance for the
coming rorty years, until the final destruction of
Jerusalem, and was never forgotten by that early
church, as we shall hereafier see.! The Saviour,
who had taken unwearied pains during his whole
ministry to show that the Sabbaih was a merci-
ful institution and o set aside those traditions’

1&ee chap. xvi.
Sabbath Tistory. - 10
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-

by which it had been perverted from ifs true de-
sign, did, in this his last discourse, most tenderly
commend the Sabbath fo his people, uniting in
the same petition their own safety and the sacred-
ness of the rest-day of the Lord.!

A few days after this discourse, the Lord of the
Sabbath: was nailed to the cross as the great sac-
rifice for the sins of men.? The Messiah was thus'
cutb ofi in the midst of the seventieth week ; and
by his death he caused the sacrifice and oblation
o cease.’

Paul thus describes the abrogation of the typ-
ical system at the crucifixion of the Lord Jesus :—

‘‘ Blotting out the handwriting of ordinances that was
against us, which was contrary to us, and took it out of the’
way, nailing it to his cross. . . . .. Let no man there-
fore judge you in meat, or in drink, or in respect- of an
holy day, or of the new moon, or of ihe sabbath- days ;
whiich are a shadow of things to come; but the body is
of Christ.”*

The object of this action is declared to be the
handwriting of ordinances. The manner of its
abrogation is thus stated: 1. Blotted out; 2.
Nailed to the cross; 3. Taken out of the way.
Its naiure is shown in these words: “ Againstus”
and “contrary to us.” The things contained in-

1 President Iidwards says : ‘A furiher argument for the per-
peiunity of the Sabbath- we have in Matt. 2¢:20: ¢ Pray ye that.
your flizht be noi in the winier, neither on ihe Sabbath day.’
Christ is here speaking of the flight of the apostles and other
Christians oui of Jerusalern and Judea, just before their final
destruclion, as is manifest by the whole context, and especially
by the 16ih verse : ‘ Then let them which be in Judea flee into the
mouutaing,” But this final destruction of Jerusalem was afier the
dissoluiion of the Jewish consiitution, and aiter the Christian dis-
pensation was fully set up. Yet it is plainly implied in_these
words of our Lord, that even then Chrisiians were bound to a
strict observatiou of the Sabbaih.”’— Works of President Edwords,
vol. iv. pp. 621, 622, New York, 184%

2 Matt. 27 Tsa. 53, 3Dan, 9:24-27. 4Col, 251417,
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it were meats, drinks, holy days- [Gr. dprrc a feast
day), new moons and ssbbaths.! The whole is
declarell a shadow of good things to come; and
the body which casts this shadow is of Christ.
That law which was proclaimed by the voice of
God and written by his- pwn finger upon the ta-
bles of sione, and deposiced beneath the mercy-
seat, was altogether unlilze that system of carnal
ordinances that was written by Moses in a bool:,
and placed in the side of the ark.” " It would
be absurd to speak of the tables of sTOXE
as NAILED to the cross; or to spealz of BLOTTING
out what was ENGLAVED in STONE. It would he
blasphemous to represent the Son of God as pour-
ing out his blood to blot out what the finger of
his Father had written: It would be to confound
all the immutable principles: of morality, to rep-
resent the ten commandinents as *“contrary” to
man’s moral ngture. It would be to make Christ
the rainisier of sin, to represent him as dying to
utterly destroy the meral law. Ifor does thatb
man keep truth on his side who represents the
ten commandments as among the things contained
in Paul’s enumeration of what was abolished.
Nor is there any etzcuse for those whoe would de-
stroy the ten commandments with this statement
of Paul; for he shows, last of all, that what was
thus abrogated was & shadow of good things {o
come—an absurdity if applied to the moral law.

1 For an exiended-view of these Jewish fesiivals see chapier vii. -

2Deut. 10 : 4, 5, compared with 31:24-26. Thus Morer coa-
{rasis the phrase ‘“in the o1k,”” which is used wiih reference io
ihe iwo tables, with the expression ““in ihe side of the ark,” as
used respeciing the book o the law, and says of ihe latter : “In
the side of the ark, or morc critically, in the outside of the arl:;
or in a chesi by itself on ihe righi side of the arlk, saith the Tar-
gum of Jonathan,” —Morer’s -Dialogues on the Lord’s Day, p. 211,
London, 1701,
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-The feasts, new moons, and sabbaths, of the cere-
monial law, which Paul declared to be a,b‘olished»
in consequence of the abrogation of that code,
have been particularly noticed already.! That
the Sabbath of the Lord is not included in their
number, the following facts evince :—

1. The Sabbath of the Lord was made beforc
sin entercd our world. It is not therefore one of
those things that shadow redemption from sin.?

2. Being made FOR man before the fall it is
not one of those things that are AGAINST him and
CONTRARY to him.?

3. When the ceremonial sabbaths were ordain-
ed they were carefully distinguished from the
Sabbath of the Lord.*

4. The Sabbhaih of the Lord does not owe its
existence to the handwriting of ordinances, but is
found in the very bosom of that law which Jesus
came not to destroy. The abrogation of the cer-
emonial law could not therefore abolish the Sab-
bath of the fourth commandment.®

5. The effort of our Lord through his whole

ministry to redeem the Sabbath from the thrall-
dom of the Jewish doctors, and to vindicate it as
a merciful institution, is utterly inconsistent with
the idea that he nailed it to his cross, as one of
those things against man and contrary to him.
. 6. Our Lord’s petition respecting the flight of
the disciples from Judea, recognizes the sacred-
ness of the Sabbath many years after the cruci-
fixion of the Saviour.

7. The perpetuity of the Sabbath in the new
earth is not easily reconciled with the idea that

1See chap. vii. ¢ See chap. ii. 3Mark 2 :27.
‘Lev. 2337, 88, 5Gen, 2 :1-8; Ex. 20; Matt. 5:17, 19,
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1t was blotted out and nailed to our Lord’s cross
as one of those things that were contrary to
man.’

B. Because the authority of the fourth com-
mandment is expressly recognized after the Sav-
iour’s crucifixion,

9. And finally, because the royal law which is
unabolished embodies the ten commandments,
and consequently embraces and enforces the Sab-
bath of the Lord.*®

When the Saviour died upon the cross the
whole typical system which had pointed forward
to that event as the commencement of its an-
titype, expired with him. The Saviour being
dead, Joseph of Arimathea went in unto Pilae
and begged the body of Jesus, and with the as-
sistance of Nicodemus, buried it in his own new
tomb. *

¢ And that day was the preparation, and the Sabbaih
drewon. And the women also, which came with him from
Galilee, followed afier, and beheld the sepulcher, and how
his body was laid. And they returned, and prepared
spices and ointments ; and résted the Sabbath day accord-
ing to the commandmens. Now upon the first day of the
week, very early in the morning, they came unto the
sepulcher, bringing the spices which they had prepared,
and certain others with them.”*

This text is worthy of special attention. 1.
Because it is an express recognition of the fourih
commsandment after the crucifizion of the Lord
Jesus. 2. Because it is the most remarkable case
of Sabbatic observance in the whole Bible. The

11sa. 66 : 22, 23. See also the close of chap, xix of this work.
2 Luke 28 : 54-56, .
sJames 2 :8-12; Matt, 5:17-19; Rom. 8 : 19, 81,

<Heb. 9; 10; Luke 28 :46-53; John 19 :38-42,

s Luke 23 : 54-56.
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Lord of the ‘Sabbath was dead ; preparation be-
ing made for his embalming, when the Sabbath
drew o it was suspended, and they rested, says
the sacred historian, according to the command-
ment. 3. Because it shiows thai the Sabbath day
according to the commandment is the day befors
the first day of the week; thus identifying the
seventh day in the commandment with the sev-
enth day of the New-Testament week. 4.:Be-.
cause it is a direct testimony that the knowledge
of the true seventh day was preserved as late as
‘the crucifixion ; for they observed the day.en-
joined in the commandment; and that was the
day on which the Most-High.had rested from the
wark of creation.

In the course of the day following this Sab-
bath, that is, vpon the first day of the week, it
was ascertained that Jesus was risen from the
dead. It appears that this event must have taken
place upon thal day, though it is-not-thus stated
in express terms. At this point of time it is sup-
posed by many that the Sabbath was changed
Arom the seventh te the first day of the week;
-and that the sacredness of the seventh day was
then transferred to the first day of the week,
which thenceforth was the Christian Sabbath,
enforced by all the authority of the fourth com-
-mendment. To judge of the truthfulness of these
positions, let us read with ‘care each mention of
‘the first day found in the four evangelists. Thus
writes" Matthew i —

““In the end of the Saﬁbath a5 il began to dawn to-
* ward the first duy of the weeL came Maly MaOdalene
and the other Mary to.see the sepulcher

Thus also Mark writes :—
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¢ And when the Sabbath was past, Mary Magdalene
and Mary the mother of James, and Salome, had boughi
sweeb spices, that they might come and anoint him. And -
very early in the morning, the first day of the week, they
came unto the sepulcher ai the rising of the sun... . . .
Jiow when Jesus was risen early the drst day of the week,
he appeared first to Mary Magdalene.”

Lulze uses the following language :— .

““ And they returned «nd prepared spices and ointments,
and vested the Sabbath day according to the command-
ment. Now upon the firsi day of the weck, very early
ia the morning, they came unto the sepulcher, bringing
the spices which they had prepared, and ceriain others
with them.”

John bears the following testimony :—

““The first day of the week cometh Mary Magdalene
carly, when it was yet dark, unio the sepulcher, and seeth
ihe stone taken away from the sepulcher. . . . . . Then
the same day at evening, being the iirsi day of the week,
when the doors were shut where the disciples were as-
zembled for fear of the Jews, came Jesus and siood in
vheir midst, and saiih unto them, Peace be unto you.”!

In these texis the foundation of the « Christian
Sabbath” must be sought—if indeed such an insti-
tution actually exists—for there are no other rec-
ords of the first dayy which relate to the time when
it is supposed %o have become sacred. These
vexis are supposed to prove that at the resurrec-
tion of the Saviour, the first day sbsorbed the
sacredness of the seventh, elevating itself from
the rank of & secular to that of a sacred day, and
abasing the Sabbath of the Lord to the rank of
“ the six working days.”? Yet the following facts
must be regarded as very extraordinary indeed

' Matt. 28:1; Mark 16:1, 2,9 Luke 23:56; 24:1; John
20:1, 19, 3 Fze. 46 : 1.
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if this supposed change of the Sabbath here fook
place —

1. That these texts should contain no mention
of this change of the Sabbath. 2. That they
should carefully diseriminate between the Sab:
bath of the fourth commandment and the firsé
day of the week. 8. That they should apply no
sacred title to that day particularly that they
should omit the title of Christian Sabbath. 4.
That they_ should not mention the fact thai
Christ rested Lpon that day; an act essential to
its becoming his Sabbath.® 5. That they do noi
relate the act of taking the blessing of God fromt
the seventh day, and placmrr it upon the first;
and indeed that they do not mention any ach
whatever of blessing and hallowing the day. 6.
That they omit to mention anything that Chrisi
did To the first day ; and that they even negleci
to inform us that Christ so much as took up the
first day -of the week into his lips! 7. Thai
they give no precept in support of first-day ob-
servance, nor do they contain a hint of the man-
ner in which the first day of the week can be en-
forced by the a,uthority of the fourth commend-
ment.

Should it be asserted, however, from the words
of John, that the dl‘Clp](S were on this occasion
convened for the purpose of honoring the day of
the resurrection, and that Jesus sanctioned this
act by meeting with them, thus accomplishing
the change of the Sabbatl, it is sufficient to cite
in reply the words of Mark in which the same
interview is narrated :—

‘¢ Afterward he appeared unio the eleven as they sat at

! See the origin of. the ancient Sabbath in Gen. 2:1-3.
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meas, and upbraided them with their unbehef and hard-
ness of heart, because they behewed noi them which had
seen him after he was risen.”!

This testimony of Mark shows that the infer-

. ence so often drawn from the words of John is

utterly unfounded. 1. The disciples were assem-

bled for the purpose of eating supper. - 2. Jesus

came into their midst and upbraided them for
their unbelief respecting his resurrection.

The Secriptures dedale that “with God all
vhings are possible;” yetthis statement is limited
by the declaration that God cannot lie.? Does
the change of the Sabbath pertain to those things
vhat are possible with God, or.1s it excluded by
that important limitation, God cannotlic? The
Law-giver is the God of truth, and his law ig the
‘truth.’  Whether it would still remain the truth
if chahged to something else, and whether the
Law-giver would still continue to be the God of
sruth after he had thus changed it, remains to be
seen. The fourth commandment,which is affirmed
to have been changed, is thus expressed :—

“ Remember the Sabbath day, to keepitholy. . . . . .
The seventh day is the Sabbath of the Lord thy God.

. For in six days the Lord made heaven and earth
the sea. and all that in them is; and resied the seventh

day ; wherefore the Lord blessed the Sabbath day, and
hallowed it.”

If now we insert “firsi day” in place of the
seventh, we shall bring the matter o a test —

“Remember the Sabbuth day, to keep it holy. . . . .
The first day is the Sabbath of the Lord thy God. . . . -

tMark 16 : 14. That this interview was certainly the same with
1],51;19 in John 20 : 19, wxll be seen from a careful examination of
uke 24,

2 Matt. 19:26; Titus 1:2. 3Isa. 65:16; Ps. 119 ;142 151,
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For in six days the Lord made heaven and earth, the sea,
and. all that in them is, and rested the first day, where-
fore the Lord blessed the Sabbath day, and hallowed it.”

This changes the truth of God into a lie;' for

it is false that God rested upon the first day of
the week and blessed and hallowed it. Nor is it
-possible to change the rest-day of the Creator
from that day on which he rested to one of the
six days on-which he did not rest.* To change
-a part of the commandment, and to leave the
rest.unchanged, will :not therefore answer, as the
truth which is left is still sufficient to expose the
‘falsehood which is inserted. A more radical
change is.needed, like the following :—

“ Remember the Clristian Sabbath, to keep it holy.
The firsi day is the Sabbath of the Lord Jesus Christ.
For on that ‘day he arose irom the dead ; wherefore he
blessed ihe first day of the week, and hallowed it.”

After.such a change, no part of the original
Sabbatic institution remains. Not only is the
rest-day of the Lord left out, but even the reasons
on which the fourth commandment is based are
of necessity omitted also. But does such an edi-
tion of the fourth commandment as this exist-?
Not in the Bible, certainly. Is it true that such

-titles as these are.applied to the first day ? Never, .
in the Holy Scriptures. Did the Law-giver bless
and hallow that day ? Most assuredly not. He
did not even take the name of it into his lips.
Such a change of the fourth commandment on
the part of the God of iruth is impossible; for it

1Rom. 1:25.

215 is just as easy to change the crucifixion-day from that day
of the week on which Christ was crucified, to one of the six-days
on which he was not, as vo change the rest-day of the Creator
from that day of the week on which le rested, to one of the six
days on which he wrought in the work of.creation,
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.not merely affirms that.which is false.and denies
that which is true, but it turns the truth of God
itself into a lie. It.is simply the act of setiing
up a rival to the Sabbath of the Lord, which,
having neither sacredness nor authority of ite
own, has contrived to absorb that of the Bible
Sabbath itself. Such is the FOUNDATION of the
first-day Sabbath. The texts which are employed
in rearing the institution upon this foundation
-will be.noticed in their proper order and place.
Several of these texts properly pertain to this
chapter :—

‘¢ And afier eighi days again his disciples were within,
and Thomas with them ; then came Jesus, the doors be-
ing S,l,ll'llt, and.-stood in the midst, and said, Peace be unto
yov. N

It is not asserted: that on this occasion our Lord
hallowed the first day of -the week ; for-that act
is affirmed vo date from the resurrection.itself on
-the authority of the texts.already quoted. But
the sacredness of the first day being assumed as
the foundation, this text furnishes the first stone
for the superstructure ; -the frst pillar in.the first-
day temple. The argument drawn from it may
be thus stated : Jesus selected this day as-the one
in which.to manifest himself to his disciples; and
by this act strongly attested his regard for the
day. -Buf it ismo small defect in this argument
-that his.next meeting with them was on a fishing
occasion,” and his last and most important mani-
Afestation, when he -ascended into Heaven, was
upon Thursday.® The act of the Saviour in meet-
ing with his disciples must therefore be yielded

1 John 20 : 26, 2John 21.

-3Acts 1:3. -Forty days from the-day of the resurreciion would
expire on Thursday. .
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as insufficient of itself to show that any day is
sacred ; for it would otherwise prove the sacred-
ness of several of the working days. But a still
more serious defect in this argument is found in
ihe fach that this meeting of Jesus with his dis-
ciples does not appear to have been upon the firsi
day of the week. It was “after eight days” from
the previous meeting of Jesus and the disciples,
which, coming at the very close of the resurrec-
iion day, could not but have extended into the
second day of the week.! “After eight days”
irom this meeting, if made o signify only one
weels, necessarily carries us to the second day of
the week. But a different expression is used by
“the Spirit of inspiration when simply one weel
is intended. “ After seven days” 1s the chosen
term of the Holy Spirit ‘when designating just
one week.” “After cight days” most naturally
implies the ninth or tenth dey ;* but allowing i
to mean the eighth day, it fails to prove that this
appearance of the Saviour was upon the first day

! When the resurreciion day was ““for spent,”’ the Saviour and
iwo of the disciples drew near io Emmaus, a village seven and &
half miles from Jerusalem. They constrained him to go in with
them to tarry for the night. While they were eating supper they
iliscovered that it was Jesus, when he vanished from their sight.
Then they arose and returned to Jerusalem; and after their ar-
rival, the first meecing of Jesus with ihe eleven took place. It
could not therefore have lacked but lLitile of sunset, which closed
ihe day, if not actually upoa ihe second day, when Jesus came
into their midst. Luke 24. In the latter case, the expression,
““the same day at evening being the firsi day of the week,”” would
iind an exact parallelin meaning, in the expression, ‘in the ninth
day of the month at even,” which aciunally signifies the evening
with which the tenth day of the seventh month commences. Lev.
23:32.

3Those who were to come before God from Sabbath to Sabhath
10 minister in his temple, were said to come *‘ after seven days.”
1 Chron. 9:25; 2 Kings 11:5.

3¢“Afier six days,” instead of being the sixth day, was aboui
eight days after, ~Mati. 17:1; Mark 9:2; Luke 9:928.
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of the week. To sum up the argument: The

first meeting of Jesus with his disciples in the

evening at the close of the fixst day of the week

was mainly if not wholly upon the second day

of the weelz ;' the second meeting could not have

been earlier in the week than the second or third

day, and the day seems to have been selecied

sitaply because that Thomas was ‘present; the

third meeting was upon 2 fishing occasion; and

the fourth, was upon Thursday, when he ascended
into Heaven. The argument for first-day sacred-

ness drawn from this text is eminently fitted to

the foundation of that sacredness already exzm-

ined ; and the institution of the frst-day Sab-

bath itself, unless formed of more substantial
frame-work than enters into its foundation, is ab

best only a castle in the air.

" The text which next enters into the fabric of
first-day sacredness is the following :—

. ‘¢ And when the day of Penlbecost was fully come, they
werc all with one accord in one place. And suddenly

there came & sound from heaven as of a rushing mighty
wind, and it filled all the house where they were sitbing.”*

This text is supposed to contribute an impor-
tant pillar for the first-day temple. On this wisc
it is furnished : The disciples were convened on
thig occasion to celebrate the firsi-day Ssbbath,
and the Holy Spirit was poured out at that time
in honor of that day. To thic deduction there
are, however, the most serious objections. 1. That
there is no evidence that a first-day Sabbath was
then in existence. 2. That there is no intima-
tion that the disciples came together on this

1 That sunsei marks the close of the day, see the.cloge of cbap- *
ter viii. 2Acts 2:1, 2,



150 HISTORY OF THE SABBATIL

occasion for iis celebration. & Ior that the
Holy Spirit was then.poured out in honor of the
first day of the weel:. 4. That from the ascen-
sion of Jesus until the day of the Spirit's out-
pouring, the disciples had continued in prayer
and supplication; so that iheir being convened on
this day was nothing materially different from
what had been the case for the past tea or more
days.! 5. Thait had the sacred writer designed

"0 show that a certaia day of the week was hon-

ored by the cvents narraied, he would doubtless
have stated that faci; and named that day. 6.
That Lul:ie was so far from naming the day of
vhe weck that it is even now a disputed point;
eminent irst-day auchors® even. asserting that
the day of Penteecost that year came upon the
seventh day. 7. That the one great event which
the Holy Spirit designed to mark was the anti-
type of the feast of Peniecost; the day of the
week on which that should occur being wholly
immaterial. How widely, therefore, do those err
who reverse this order, raaking the day of the
weelz, which ihe Holy Spirit has not even nemed,
but which they assume to be the first day, the
vhing of chief xmporiance, and passing in silence
over that fact which ihe Holy Spirit has so care-
fully noted, that this event tool: place upon the
day of Pentecost. The conclusion .o which these
facts lead is inevitable; viz, that the pillar fur-

nished from this tex for the first-day temple is

like the foundaiion of that edifice, simply a thing

1 Luke 24:49-53; Acis 1.

2Hovatio B. Hacket, D. D., Professor of Biblical Literature, in
HNewton Theological Instituiion, ihus remarks: “It is generally
supposed that this Pentecost, signalized by ihe oulpouring of
the Spirit, fell on the Jewich [Sabbath, our Saturday.”— Com-
mentary on the Original Tewt of the Actefpp. 50, 51.
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of the imagination, and quite worthy of a place
beside the pillar furnished from the record of nur
Lord’s second appearance to his disciples. i
~ A third pillar for the first-day edifice is the

following: Redemption is greater than creation;
therefore the day of Christ’s resurrection should
be observed insiead of the day of the Creator’s
rest. But this proposition is open to the fatal
objection that the Bible says nothing of the kind.!
Who then knows that it is true? Wheun the
Creator guve existence to our world, did he not
foresee the fall of man? And, foreseeing that fall,
did he not entertain the purpose of redeeming
man? And does it net follow that the purpose
of redemption was entertained in that of crea-
tion? Who then can affirm that redemption is
greater than creation ?

But as the Scriptures do not decide this point,
let it be assumed that redemption is the greater.
Who knows that a day should be set apart for its
commemoration? The Bible says nothing on the
point. But granting that a day should be set
apart for this purpose, what day should have the

- preference ?  Is it said, That day on which re-
demption was finished? It is not true thab.re-

1In 1633, William Prynne, a prisoner in the iower of London,
composed a work in defense of first-day observance, eniitled,
‘‘Dissertation on the Lord’s Day Sabbath.” He thus aclnowl-
cdges the fuility of the argument under consideration: *No
seripture . . . prefers or advanceth the work of redempiion . . .
before the work of creation; both ihese works being very greas
and glorious in themselves ; whereiore I cannot believe the worl
of redemption, or Chrisy’s resurrection alone, to be more excel-
lent and glorious than the work of ereation, without sufiicient
texts and Scripture grounds to prove ii; but may deny ii as a
presumptuous fanecy or unsound assertion, till satisfactorily
proved, as well as perempiorily averred without proof.” —Page
89, This is the judgment of a candid advocate of the first day asa
Christian festival. "On Acts 20: 7, he will be allowed to iestify
again, .
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demption is finished; the resurrection of the
saints and the redempuion of our earth from the
curse are included in that work! Buf granting
that redemption should be commemorated before
it is finished, by setting apart o day in its honor,

the question again arises, What day shall it be ?

The Bible is silent in reply. If the most merno-

rable day in the history of redemption should be

selected, undoubtedly the day of the cracifixion;

on which the price of human redemption was paid,

must have the preference. Which is the more-
memorable day, that on which the infinite Law-

giver gave up his only and well-beloved Son to

die an ignominious deach for a race of rebels who

had broken his law, or that day on which he re-

stored that beloved Son to life 2 The laiter event,

though of thrilling interest, is the most natural

thing in the world; the crucifision of the Son of
God for sinful men may be safely pronounced the

most wonderful event in the annals of eternity.

The crucifixion day is therefore beyond all com-

parison the more memorable dey. And that re-

demption itself is asserted of the crucifixion’
rather than of the resurrection is an undoubted

fact. Thus i is writtén .—

“In whom we have redemption through his blood ;”
¢ Christ hath redeemed us from the curse of the law, be-
ing made a curse for us, for it is wriitten, Cursed is every
one -that hangeth on a tree;” ‘Thou wasi slain, and
hast redeemed us to God by thy blood.”?

If, therefore, any day should be observed i
memory of 1udempt10n unquestionably the day
of the crucifixion should have the preference.
But it is needless to pursue this point furthes.

! Luke 21 :28; Rom. 8:23; Eph. 1:13, 145 4:30,
lEph. 1:7; Gal. 3:13; Rev. 5:9.
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Whether the day of the crucifixion or the day of
the resurrection should he preferred is quite im-
material. The Holy Spirit has said nothing in
behalf of either of these days, but it has talzen
care that 'the event in each case should have-its
own appropriate memorial. Would you com-
memorate the crucifixion of the Bedeemer? You
need not change the Sabbath to the crucifixion
day. It would be a presumptuous sin in-you to
do this. Here is the divinely appombed memorial
of the crucifixion :— ’

““The Lord Jesus, the same night in which he wag*be--
trayed, took bread ; and when he had given thanks, he
brake 1t, and said, Take, cat ; this is my body, which is
broken for you; this do in remembrance of me. After
the same manner also he Hook the cup, when he had
supped, saying, This cup is the new testament in my
blood: this do ye, as oft as ye drink it, in remembranco
of me. For as often as ye eat this brpnd and drink this
cup, ye do ahew the Lord’s death till he come.”!

It is the dn,ath of the Redeemer, therefore, and
not the day of his death that the Holy Spirit has
thought worthy of cornmemoration. Would you
also commermorate the resurrection of the Re-
deemer? You need not change the Sabbath of
the Bible for that purpose. The great Law-giver
has never authorized such an act. But an ap-
propriate memorial of that event has been - or-
dained :—

“KEnow ye not that so many of us as were baptized
into Jesus Christ, were baptized into his death? ~There-
fore we are buried with him by baptism into death ; that
like as Christ was raised up froin the dead by the glory of
the Father, even so we also should walk in newness of
life. Forif we have been planted together in the like-

11 Cor. 11: 23-26.
Salbath History. 11
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ness of his death, we shall be also in the likeness of his
resvrreciion.”’

To be buried in the watery grave as our Lord
was buried in the tomb, and to be raised from the
waier to walk in newness of life, as our Lord was
raised from the dead by the glory of the Father,
is the divinely authorized memorial of the resur-
rection of the Lord Jesus. And let it be ob-
served, it is not the day of the resurrection, but
the resmrreciion itself, that was thought worthy
of commemoration. The events which lie at the
foundarion of redemption are the deaih, burial,
end resurrection, of the Redeemer. Xach of
these has its appropriate memorial; while the
days on which they severally occurred have no
Aimportance aktached to them. It was the death
of the Redecmer, and not the day of his death,
that was worthy of commemoration; and hence
the Lord’s supper was appointed for that purpose.
It was the resurrection of the Saviour, and now
the day of the resurrection, thai was worthy of
commemoration; and hence burial in baptism
was ordained as its memorial. I is the change
of this memorial to spriukling that has furnished
50 plansible a plea for first-day observance in
maemory of the resurrection.

To celebrate the work of redemption by resting
from labor on the first day of the week after six:
days of toil, it should be irue that our Lord ac-
complished the work of human redemption in the
siz days prior to that of his resurrection, and that
he rested on that day from the worlk, blessing 1t,
and setting it apart for thatreason. Yet not one
of these particulars is true. Our Lord’s whole

*Rom. 6:3;5; Col. 2:12,
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life was devoted to this work. He rested tem-
porarily from it indeed over the Sabbath follow-

ing his crucifixion, but resumed the work on the
morning of the first day of the week, which he
-hag never since relinquished, and never will,
until its perfect accomplishment in the resurrec-
tion of the saints and the redemption of the
purchased possession. Redemption, therefore,
furnishes no plea for a charge of the Sabbath ;
its own memorials being quibe suflicient, without
destroying thut of the meab Creator. And thus
the third pillar in the temple of first-day sacred-
ness, like the other parts of that structure which
have been already examined, is found to be a
thing of the imagination only.

A fourth pillar in this temple is talzen from an
ancient prophecy in which 1t is claimed that the
Chrisiian Sabbath was foretold :— )

¢“ The stone which the builders refused is become the
head stone of the corner. This is the Lord’s doing ; it is

inarvelous in our eyes. This is the day which the Lord
hath made; we will rejoice and be glad in it.””*

This text is considered one of the strongest
testimonies in support of the Christian Sabbzth.
Yet it is necessary to assume the very points
that this text is supposed to prove. 1. It is
assumed that the Saviour became the head of the
corner by his resurrection. 2. That the day of
his resurreciion was made the Christian Sabbath
. in commemorstion of that event. 3. And that
this day thus ordained should be celebrated by
abstinence from labor, and attendance upon di-
vine worship.

. To these extr aoxdmary assumptions 1t is prope1

1 Ps. 118 : 22-24,
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to reply: 1. There is no proof that Jesus became
ihe head of the corner on the day of his resurrec-
tion. The Scriptures do not mark the day when
vhis event took place. | His being made head of
+he corner has reference to his becoming the chiei:
corner stone of that spiritual temple composed of
his people ; in other words, it has reference to his
becoming head of that living body, the saints of
ihe Most, High. It does not appear that he as-
sumed this position until his ascension on high,
where he became the chief corner stone in Zion
above, elect and precious.’ And hence there is
no evidence thai the first day 8f the week is even
referred to in this text. 2. Nor is there the
slightest evidence that that day or any other day
was set apart as the Christian Sabbath in mem-
ory of Christ’s resurrection. 5. Nor can there
well be found a more extraordinary assumption
vhan that this text enjoins the Sabbatic observ-
ance of the first day of the weel !

~ This scripture has manifest reference to the
Saviour’s act of becoming the head of the New-
Testament church; and consequently it pertains
to the opening of the gospel dispensation. The
day in which the people of God rejoice, in view
of this relation to the Redeemer, can therefore be
understood of no one day of the week; for they
are commanded to “rejoice EVERMORE;”” but of
the whole period of the gospel dispensation. Our
Lord uses the word day in the same manner when
he says:—

“Your father Abraham rejoiced to see my day; and

he saw it, and was glad.”?

1Tph. 1:20-23; 2:20, 21; 1 Pet. 2 1 4-7.
21 Thess. 5 : 16. 3John 8 : 56.
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To assert the existence of what is termed the
Christian Sabbath on the ground that this text is
the prediction of such an 1nst1tut10n is to furnish
a fourth pillar for the first-day templc quite as
substantial as those already tested.

The seventieth week of Daniel’s prophecy ex-
tends three and a half years beyond the death of
the Redeemer, to the commencement of the great
work for the Gentiles. This period of seven years
through which we have been passing is the most
eventful period in the history of the Sabbath. It
‘embraces the whole history of the Lord of the
Sabbath as connected with that institution: His
miracles and teaching, by which it is affirmed
that he weakened its authority; his death, at
which many affirm that he abrogated it; and his
resurrection, at which a still laroel number de-
elare that he changed it to the first day of the
week. We have had the mosi ample evidence,
however, that cach of these positions is false ; and
that the opening of the great work for the Gen-
tiles witnessed the Sabbath of the fourth com-
mandment neither weakened, abrogated, nor
changed. :
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CHAPTER XI1.

THE SABBATH DURING THE MINISTRY OF THE
APOSTLES. '

The knowledge of God preserved in ibhe family of Abraham
—The call of the Gentiles—The new covenant puts the
law of God into the heart of each Chrisiian—The new cov-
enant has a temple in Heaven; and an ark containing the
zreat original of that Iaw which was in the ark upon earth
—And before that ark a priest whose offering can take
away sin—The Old and Mew Testsments compared—The
human family in all ages amenable to the law of God—
The good olive tree shows the intimaie relation between

, the church of the New Testament and the Hebrew church
—The apostolic church observed the Sabbath—Examina-
tion of Acts 18—The assembly of the apostles at Jerusa-
lem—Sabbetarian origin of the church at Philippi—Of the
church of the Thessalonians~~Of the cliurch of Corinth—
The churches in Judea and in many cases among the Gen-
tiles began with Sabbath-keepers—Examination of 1 Cor.
16 : 1, 2—Self contradiction of Dr. Edwards—Paul at
Troas—Examination of Rom. 14: 1-6—Flight of the dis-
ciples from Judea—The Sabbath oi the Bible at the close
of the first century.

We have now traced the Sabbath through the
period of its especial connection with the family
of Abraham. The termination of the seventy
weeks brings us to the call of the Gentiles, and to
their admission to equal privileges with the He-
brew race. We have seen that with God there
was no injustice in conferring especial blessings
upon the Hebrews, and at the same time leaving
the Gentiles to their own chosen ways.! Twice
had he given the human family, as & whole, the
most ample means of grace that their age of the

! See chap. 1ii.

v

’
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world admitted, and each time did it result in the
almost total apostasy of mankind. Then God se-
lected as his heritage the family of Abraham, his
friend ; and by means of that family preserved in
the earth the knowledge of his law, his Sabbath,
and himself, until the coming of the great Messiah.
During his minisiry, the Messiah solemnly af-
nrmed the perpetuity of his Father’s law, enJO:n-
ing obedience, even to its least commandment ;' at
Lis death he broke down that middle wall of
partition® by which the Hebrews had so long
been preserved a separate people in ithe earth;
snd when about to ascend into Heaven command-
ed his disciples to go into all the world and preach
vhe gospel to every creature; teaching them- to
observe all things which he had commanded
them.® With the expiration of the seventieth
week, the apostles enter upon the execution of
this g1eat commission to the Gentiles.* Several
facts of deep interest should here be noticed :—

1. The new covenant cr testament dates from
the death of the Redeemer. In accordance with
the prediction of Jeremiah, it began with the
Hebrews alone, and was confined exclusively to
vhem until the expiration of the seveniieth week.
Then the Gentiles were admitied to a full par-
ticipation with the Hebrews in its blessings, be-
ing no longer aliens and foreigners, but fellow-citi-
zens with the saints.® God entered into covenant
this time with his people as individuals and not
as a nation. The promises of this covenant em-

1 Matt. 5:17-19. 2Eph. 2:18-16; Col. 2:14-17.
v Mait. 28:19, 20: Mark 16:15. g
4Dan. 9:24-27; Acis 9; 10; 11; 26:12-17; Rom. 11:18.

2' 51} Cgl 11:25; Jer. 31 31- 34 Heb g: 8-1‘2, Dan: 9:27; Eph.
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brace two points of great interest: (1) That God
will put his law into the hearts of his people. (2)
That he will forgive their sins. These promises
being made six hundred years before the birth of
Christ, there can be no question relative to what
was meant by the law of God. It was the law
of God then in existence that should be put into
the heart of each new-covenant saint. The new
covenant, then, is based upon the perpetuity of
the law of God it does not abrogate that law,
but takes away sin, the trensgression of the Iaw,
from the heart, and puts the law of God in its
place.! The perpetuity of each precept of the
moral law lies, therefore, at the- Very ifoundation
of the new covenant.

2. As the first covenant had a sanctuary, and
within that sanctuary an ark containing the law
of God in ten commandments,? and had also a
priesthood to minister before that arlk, to make
atonement for the sins of men,® even thus is it
with the new covenani. Instead of the tabernacle
erected by Moses as the pattern of the ‘true, the
new covenant has the greater and more perfect
tabernacle, which the Lord pitched and not man
—the temple of God in Heaven.* As the great
central pomt in the earthly sanctuary was the
ark containing that law which man had broken,
even thus it is with the heavenly sanctuary.
, “The temple of God was opened in Heaven, and
there was seen in his temple the ark of his testa-
ment.”® . Our Lord Jesus Christ as a great High

1 Matt. 5:17-19; 1 John 8: 4, 5: Rom. 4:15.

“Heb.9:1-7; Ex. 25:1-21; Deut. 10: 4, 5; 1 Kings 8:9.

3 Heb., chaps. 7-10; Lev., 16, o
+Heb. 8:1-5; 9:28, 24, : sRev. 11:19.
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Priest presents his own blood before the ark of
God’s testament in the temple in Heaven. Re-
specting this object. before which he ministers, lei
. the following points be noted :—

1. The ark in the heavenly temple 1s noi
empty ; it contains the ilestament of God; and
hence it is the great center of the sanctuary
above, ag the ark of God’s testament was the cen-
ter of the sanctuary on earth.!

2. The death of the Redeemer for the sins of
men, and his work as High Priest before the arl:
in Heaven, have direct reference to the fact thab
within that ark is the law which mankind have
broken,

3. As the atonement and priesthood of Chris
have reference to the law within that ark before
which he ministers, it follows that this law ex-
isted and was transgressed before the Saviour
came down to die for men.

4. And hence, the law contained in the arl:-

above is not & law which originated in- the New
Testament ; for it necessarily existed long ante-
rior to it. .

5. If, therefore, God has revealed this law to
mankind, that revelation must be sought in ihe
Old Testament. For while the New Testament

" makes many references to that law which caused .

the Saviour to lay down his life for sinful men,
and even quotes from it, 1t never publishes & sec-
ond edition, but, cites us to the Old Testameni
for the original code.?

6. Itfollows, therefore, that this law is revealed,

1Ex. 25:921, 29

2Rom, 8:19-81; 3:8-21; 8:3,4; 18:8-10; Gal. 2:13, 14: Eph,
6:2,3; James 2:5-12; 1John 3:¢, 5,

G
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and that this revelation is to be found in the Old
Testament.

7. In that volume will be found, (1) The de-
scent, of the Holy One upon Mount Sinai; (2)
The proclamation of his law in ten command-
ments; (&) The ten commandments written by
the finger of God upon two tables of stone; (4)
These tables placed beneath the mercy-seat in the
ark of the earthly sanctuary.!

8. That this remarkable Old-Testament law
which wasshut up in the ark of the earthly sane-
tuary wasidentical with thatin the ark in IHeaven,
moy be thus shown: (1) The mercy-seab which
was placed over the ten commandments was the
place from which pardon was expected, the great
central point in the work of atonement;” (2)
The law beneath the mercy-seat was that which
made the work of atonement necessary; (3)
There was no atonement that could take away
sins; it was only a shadowy or typical atone-
ment; (4) But there was actual\ sin, and hence
a real law which man had broken; (5) There
must therefore be an atonement that can take
away sins; and that real atonement must pertain
w0 that law which was broken, and respecting
which an atonement had been shadowed forth.®
(6) The ten commandments are thus set forth in
vhe Old Testament as that law which demanded
an atonement ; while the fact is ever kept in view
that those sacrifices there provided could not
avail to tale away sins.* (7) But the death of
Jesus as the antitype of those sacrifices, was de-
signed to accomplish precisely what they shad-

1Ex. 19; 20; 24:12; 31:18; Deut. 10. | 2 Lev. 16,
SRom, 8:19-81; 1John 3:4, 5. ¢Ps. 40:6-S; Heb. 10.
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owed forth, but which they could not effect, viz., -
to make atonement for the transgression of that
law which was placed in the ark bencath the
mercy-seat.!

We are thus brought to the conclusion that the
Iaw of God contained in the ark in Heaven isiden-
tical with that law which was contained in theé
arlz upon earth; and that both are identical with
that law which the new covenant puts in the
heart of each believer.? The Old Testament,
therefore, gives us the law of God and pronounces
it perfect ; it also provides a typical atonement,
but pronounces it inadequate to take away sins®
Hence what was needed was not s new edition of
- the law of God ; for that which was given already
was perfect; but a real atonement to take away
the guilt of the transgressor. So the New Test-
fnent responds precisely to this want, providing
a real atonement in the death and intercession of
ihe Redeemer, but giving no new edition of the
lavs of God,* thoug,h it fails not to cite us to the
perfect code given long before. But although
ihe New Testament does not give a new edition
of the law of God, it does show that the Christian
dispersation has the great original of tha,t law in
the sanctuary in Heaven. )

9. We have seen that- the new covenant places
the law of God in the heart of each believer, and
that the original of that law is preserved in the
temple in Heaven. Thatall mankind are amena-
ble to the law of God, and that they ever have
been, is clearly shown by Paul’s epistle to the
Romans. In the first chapter, he traces the ori-

1 Heb, 9510, 2 Jer. 81: 33; Rom. 8:8, 4; 2 Cor. 3:3.
$Ps. 19:7; Jumes 1; ia Ps, 40. : “Rom. 5.
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gin of idolairy to the willful apostasy of the Gen-
iiles, which took place soon after the dood. In
the second chapter, he shows that although God
gave them up to their own ways, and as a conse-
quence left them without his written law, yet, they
were not left in uiter darkness; for they had by
nabure the work of the law writien in.their hearts ;
and dim as was this light, their salvation would
be secured hy living up to it, or their ruin accom-
plished by sinning against it. In the third chap-
ier, he shows whai, advantage the family of Abra-
ham had in being taken as the heritage of God,
while all other nations were left to their own
ways. It was that the oracles of God, the writ-
ten law, was given them in addition to that work
of the law written in the heart, which they had
by nsture in common with the Gentiles. He
when shows that they were no better than the
zentiles, because that both classes were trans-
gressors of the law. This he proves by quota-
#ions from the Old Testament. Then he shows
-that the law of God has jurisdiction over all
mankind :— )

““Now we Lnow that; what things soever the law saith,
it saitlh to them who are under the law, that every mouth

" may be stopped, and all the world may become guilty be-
fore God.”! ’

He then shows that the law cannot save the
guilty, but must condemn them, and that justly.
Next, he reveals the great faci that redemption
through the death of Jesus is the only means by
-which God can justify those who seek pardon,
and at the same time remain just himself. And
finally he exclaims :—

1Rom. 8:19.
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‘Do we then male void the law through faith? God
forbid ; yea, we establish the law.”’

It follows, therefore, that the law of God is un-
abolished; that the sentence of condemnation
which it pronounces upon the guilty is as extens-
ive as is the offer of pardon through the gospel;
that its work exists in the hearts of men by nat-
ure ; from which we may conclude that man in his
uprightness possessed iv in perfeciion, as is fur-
ther proved by the fact that the new covenant,
after delivering men from the condemnation of
the law of God, puts that law perfectly into their
hearts. From all of which it follows, that the
law of God is the greai standard by which sin is
shown,? and hence the rule of life, by which all
menkind, both Jews and Gentiles, should wallk.

That the church in the present dispensation is
really a continuationof theancient Hebréw church,
is shown by theillustration of the good olive iree.
That ancient church was God’s olive tree,and that
olive tree has never been destroyed.®* Because of
unbelief, some of its branches were hrolen off;
but the proclamation of the gospel to the Gentiles
does not create a new olive tree; it only-grafts
into the good olive tree such of the Gentiles as
believe ; giving them a place smong the original
branches, that with them they may partalke of its
root and fatness. This olive tree must date from
the call of Abraham after the apostasy of the
Gentiles; its trunk representing the patriarchs,
beginning with the father of the faithful;* its
branches, the Hebrew people. The ingrafiing of
the wild olive into the place of those branches

5 e

1Rom. 3:31. 2Tlom. 8:20; 1John 8:4, 5; 2:1, 2
8:7-9.

sJer.11:16; Rom. 11:17-24, +Rom. 4:16-18; Gal.
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which were Broken off, represents the admission
of the Gentiles to equal privileges with the He-
brews after the expiration of the seventy weeks.
The Old-Testament church, the original olive tree,
was a kingdom of priests and an holy nation ; the
IWew-Tcstameni;, church, the olive tree after the
ingrafting of the Gentiles, is described in the same
terms.!

Whewu God gave up the Gentiles to apostasy
before the call of Abraham, he confounded their
language, that they should not understand one
anoiher, and thus scattered them abroad upon
the face_of the earth. Standing over against
this 15 the gift of tongues on the day of Pentecost,
preparaiory to the call of the Gentiles, and their
ingrafting info the good olive tree.?

We have followedithe Sabbath to the call of the
Gentiles, and the opening events of the gospel
dispensation. We find the law of God, of which
the Sabbath is a part, to be that which made our
Lord’s death as an atoning sacrifice necessary ;
and thai the great original of that law is in the
_ark above, before which our Lord minisiers as high
priest; while a copy of that law is by the new
covenant written within the heart of each believer.
It is seen, therefore, that the law of God is more
intimately connected with the people of God since
the death of the Bedeemer than before that event.

Thst the apostolic church did sacredly regard
the Sabhath, as well as all the other precepts of
the moral law, 8dmits of no doubt. The fact is
proved, not merely because the ear]y Christians
were not accused of its violation by their rost
inveierate enemies; nor wholly by the fact that

1Ex.19:5,6; 1 Pet. 2:9,10. 2Gen. 11:1-9; Acts 2:1-11.
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they held sin to be the transgression of the law,
and that the law was the great standard by
which sin is shown, and that by which sin be-
‘comes e:ceeding sinful.! These points are cer-
tainly very decisive evidence thal the apostolic
church did keep the fourth commandment. The
" iestimony of James relative to the ten command-
ments, that he who violates one of them becomes
guilty of »ll, is yet another strong evidence that
the primilive church did sacredly regard the
wholc law of Gtod.? But besides these facts we
have a peculiar guaranty thab the Sabbath of the
Lord was not forgotten by the aposiolic church.
The prayer which our Lord taught hig*disciples,”
that their fight from Judea should not be upon
the Sabbath was, as we have seen, designed to -
impress its sacredness deeply upon their minds,
and could not but have secured that result.® In
the hisiory of the primitive church we have
several important references to the Sabbath.
The first of these is as follows :—

“Put when they departed from Perga, they came o

Antioch in Pisidia, and went into the synagogue on the
Sabbath day, and sat down.”*
" By invitation of the rulers of the synagogue,
Paul delivered an extended address, proving that
Jesus was the Christ. In ibe zourse of these re-
marks be used the following language :—

““For ihey ihat dwell at Jerusalem, and their rulers,
because they knew him noi, nor yet the voices of the
prophets which are read every Sabbath day, they have
fulfilled them in condemning him.”®

‘When Paul's discourse was concluded, we
read :—

tRom. 7:12,13. ~ 2James 2 :8-12. sSee chapter x.
4 Xcis 18:14, 5Verse 27.
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¢ And when the Jews were gone out of the aynagogue,
he Gentiles besought that these words miglht be preached
o vhem the next Sabbath.? Now when the congregation
was broken up, inany of the Jews and religious proselytes
followed Paul and Barnabas : who speaking to them, per-
suaded them o continue in the grace of God. And the
next Sabbath day came almost the whole city sogeiher to
hear the word of God.”? .

These texis show, 1. Thai by the term Sab-
baih in the book of Acts is meant ihat day on
which the Jewish people assombled in the syna-
gogue to listen to the voiees of the propheis. 2.
That as this discourse was fomrieen years afber
the resurrection of Christ, and the record of it by
Luke was some thirty years afier {that event, it
follows that the alleged change of the Sabhath
at the resurcection of Christ had noi, even alter
meny years, come to the Imnowledge of cibher
Luke or Poul. 3. That here was a remarkable
opportunity o mention the change of the Sab-
baith, had il been true that the Sabbath had
been changed in honor of Christ’s resarrec-
tion. For when Paul was aslied to preach the

“same words the mext Sabbath, he might have
answered thabt the tollowing day was now ihe
proper day for divine worship. And Luke, in
placing this incident upon rezord, could not well
avoid the mention of this new day, had it been
true that another day had become the Sabbath of

1Dr. Bloomfiuld has the following note on this text: ¢ The -
words, ei¢ 70 perefd caff., are hy many commentaiors sup-
posad to mean ‘on some intermediate week-day.” Buvi that
is refuted by verse 44, and the sense expresscd in our zom-
mon version ig, no doubt, the irue one. [iis adopted by the
besi recent commentators, and conficmed by the ancient ver-
sions.””  Greek Testameni with English notes, vol. i. p. 621.
And Prof. Hackei has a similar note.— Comacntary on cts,
p. 233. 2 Versce 42-44.
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the Lord. 4. That as this second meeting per-
tained almost wholly to Gentiles, it cannot be
said in this case that Paul preached upon the
Sabbath out of regard to the Jews. On the
contrary, the narrative sirongly indicates Paul's
regard for the Sabbath ac the proper day for di-
vine worship. 5. Nor can it be denied that the
Sabbath was well undersiood by the Gentiles in
this city, and that they had some degree of re-
gard for if, a fact which will be corroborated by
other texts. :

Several years after these things, the apostles
assembled ai Jerusalem to congider the quesiion
of eircumcision.”! “Certain men which come
down from Judea,” finding the Gentiles uncir-
cumcised, had “taught the brethren, and said,
Except ye be circumciced after the manner of
Moses ye cannob be saved.” Had they found the
Gentiles neglecting the Sabbath, unquestionably
this would have first called out their rebuke. It
is indeed worthy of notice that no dispute at this
time existed in the church relative to the obsérv-
ance of the Sabbath ; for none was brought, before -
this apostolic assembly. Yet had it been frue
that the change of the Sabbath was then advo-
cated, or that Paul had taught the Gentiles to
neglect the Sabbath, without doubt those who
brought up the question of circumcision would
have urged that of the Sabbath with even greater
carnestness. That the law of Moses, the observ-
ance of which was under discussion in this as-
sembly, is not the ten commandments, is evident
from several decisive facts. 1. Because that
Peter calls the code under consideration a yoke

) ! Acis 15.
Salihath Histary, 12
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which neither their fathers nor themselves were
able to bear. PBut James expressly calls that
royal law, which, on his own showing, embodies
the ten commandments, a law of libers vy. 2. Be-
cause that this assembly did decide against the
authority of the law of Moses; and yet James,
who was a member of this body, did some years
afterward solemnly enjoin obedience to the com-
mandments, affirming that he who violated one
was guilty of allL.' 3. Because the chief feature
in the law of Moses as here presented was cir-
cumeision.” But circumcision was not in the ten
commandments ; and were it true that the law of
Moses includes these commandments, circumcision
would not in that case be a chief feature of that
law.” 4. Finally, because that the precepts still
declared obligatory are not properly either of the
ten commandments. These were, first, the pro-
hibition of meats offered to idols; second, of
blood ; third, of things strangled; and fourth, of
fornication.® Each of these precepis may be
often found in the books of Moses,* and the first
and last ones come under the second and seventh
commandments respectively ; but neither of these
cover but a part of that which is forbidden in
either commandment. It is evident, therefore,
that the authority of the ten commandments was
noi under consideration in this assembly, and
that the decision of that assembly had norelation
to those precepts. Tor otherwise the apostles
released the Gentiles from-all obligation to eight

O
1 Acts 15 : 10, 28, 29; James 2: 8-12.
2Verses 1, 5 $Verse 29; 21:25.
4Ex. 34:15, 16; Num. 25 2 Lev. 17:15,14; Gen, 9 :4; Lev.
8:17; Gen, 34 Tev. 19
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of the ten comma.ndmenus, and from the greater
prolnbltlons contained in the other two.

Tt is evident that those greatly err who repre-
sens the Gentiles as released from the obligation
of the Sabbath by this assembly. The question
did not come hefore the apostles on this occasion ;
a sirong proof that the Gentiles had not been
taught “to neglect the Sabbath, as they had to
omit eircumcis ion, which was the occasion of its
being brought before the apostles ai, Jerusalem.
Yet the Sabbath was referred to in this very
assembly as an existing ingtitution, and that, too,
in connection with the Gentile Christians. Thus
when James pronounced senitence upon the ques-
tion, he used the following language :—

¢ Wherefore my senicnce is, that we trouble noi them,
which from among the Gentiles are turned to God; bus
that we write wto them, that they abstain from pollu-
tions of idols, and from foenicatlon, and from things
svrangled, and from blood. For Moses of old time hath
in every city them that preach him, being read m the
synagogues every Sabbath day.”!

This last fact is given by James as a reason for
the course ploposed toward the brethren among
the Gentiles. “For Moses of old time hath in
every city them that preach him, being read in
the synagogues every Sabbath day.” From this
ity is apparent that the ancienb custom -of divine
worship upon the Sabbath was not only preserved
by ihe Jewish people and carried with them into
avery city of the Gentiles, but that the Gentile
Christians did attend these mee tings. Otherwise
the reason assigned by James would lose all its
force, as hamng no application to this case. That
they dld attend them sUronoly attests the Sabbath

1 Acts15: 19-21.,
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as the day of divine worship with the Gentile
churches.

That the ancient Sabbath of the Lord had nei-
ther been abrogated nor changed prior to this
meeting of the apostles, is strongly attested by,
the nature of the dispute here adjusted. And the
close of their assembly beheld the Bible Sabbath
sill sacredly enthroned within the citadel of the
fourth commandment. After this, in a vision of
the night, Paul was called to visit Macedonia. In
obedience to this call he came to Philippi, which
is the chief ¢iby of that part of Macedonia. Thus
Luke records vhe visit :—
© “And we wore in shat city abiding certain days. And
on the Sabbath we weni out of the city by o river side,
where prayer was wont to be made ; and we sat down,
and spake unio the women which resorted thither. And
a ceriain woman nawmed Lydia, a seller of purple, of the
city of Thyatira, which worshiped God, heard us; whose
heart the {ord opened, that she aitended unto the things
which were spoken of Paul.””?

This does not appear to have been a gathering
of Jews, but of Gentiles, who, like Cornelius, were
worshipers of the true God. Thus it i¢ seen that
the church of the Philippians originated with a
pious assembly of Sabbath-keeping Gentiles. And
15 is likely that Lydia and those employed by her
in basiness, who weie evidently observers of the
Sabbath, were the means of introducing the gos-
pel into their own city of Thyatira.

¢ Now when they had passed through Amphipolis and

Apollonia, they came to Thessalonica, where was a syna-
gogue of the Jews. And Paul, as his manner was, ® went

1 Acts 16:12-14,

2 Paul’s mannet is exemplified by the following texts, in all ot
which it would eppear thai the meetings in quesiion.were upon
ihe Sabbath, Acts13:5; 14:1; 17:10,17; 18:10; 19:8.
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»
in unio them, and three Sabbath days reasoned with them
out of the Scriptures. . . . And some of them be-

leved, and consorted with Paul and Silas ; and of the de-
vout Greeks a great multitude, and of the chief women
not a few.”?

Such was the origin of the Thessalonian church.
That it was an assembly of Sabbath-keepers at
its beginning admits of no doubt. For besides
the few Jews who received the gospel through -
the labors of Paul, there was a great multitude
of devout Greeks; that is, of Gentiles who had
united themselves with the Jews in the worship
of God upon the Sabbath. We have a strong
proof of ithe fact that they continued to observe
the Sabbath after their reception of the gospel in
the following words of Paul addressed to them a3
a church of Christ :— :

“For ye, brethren, became followers of the churches of
God which in Judea are in Christ Jesus.”?

The churches in Judea, as we have seen, were
observers of the Sabbath of the Lord. The firsi
Thessalonian converts, before they received the
gospel, were Sabbath-keepers, and when they
became a Christizn church they adopied the
churches in Judea as their proper examples.
And this church was adopted as an example by
the churches of Macedonia and Achala. In this
number were included the churches of Philippi
and of Corinth. Thus writes Paul:.—

¢ And ye became followers of us, and of the Lord, hav-
ing reccived the word in much affiiction, with joy of ihe
Holy Ghosi ; so that ye were ensamples to all that believe
in Macedonia and Achaia. For from you sounded out
the word of the Lord, not only in, Macedonia and Achaia,

1 Acts17:1-4. 21 Thess. 2:14.
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but also in every place your faith to Godward is spread
abroad.”? -

After these things, Paul came to Corinth. Here,
he first found Aquila and Priscilla.

“ And because he was of the same craft, he abode with
them and wrought ; for by their occupation they were teni-
makers. And he reasoned in the synagogue every Sab-
bath, and persuaded the Jews and the Greeks.”?

At this place also Paul found Gentiles as well
as Jews in attendance upon thé worship of God
on the Sabbath. The first members of the church
at Corinth were therefore observers of the Sab-
bath at the time when they received the gospel;
and, as we have seen, they adopted as their pat-
tern the Sabbath-keeping church of Thessalonica,
who in turn patterned after the churches in Judea.

The first churches were founded in the land of
Judea. Al their members had from childhood
been familiar with the law of God, and well un-
derstood the precept, “Remember the Sabbath
day, to keep it holy.” Besides this precept, all
vhese churches had a peculiar memento of the Sab-
bath. They knew from our Lord himself that
the time was coming when they must all sud-
denly flee from that laad. And in view of this
fact, they were to pray that the moment of their
sudden flight might not be upon the Sabbath; a
prayer which was designed, as we have seen, to
preserve the sacredness of the Sabbath. That
the churches in Judea were composed of Sab-
bath-keeping members, admits therefore of no
doubt. .

Of the churches founded outside the land of
Judea, whose origin is given in the book of Acts,

11 Thess. 1:7, 8. . 2 Acis 18:8, 4.
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nearly all began with Jewish converts. These
were Sabbath-keepers when they received the
gospel. Among these, the Gentile converts were
engrafted. And it is worthy of notice that in a
large number of cases, those Gentiles are termed
“devout Creeks,” “religious proselyies,” persons
that “ worshiped God,” that feared God and that
“prayed to God alway.”! These Gentiles, at the
time of their conversion to the gospel, were,as we
have seen, worshipers of God vpon the Sabbath
with the Jewish people. When dJames had pro-
posed the kind of letter that should be addressed
by the apostles to the Gentile converts, he as-
signed a reason for its adoption, the force of which
can now be appreciated: “For Moses,” said he,
“of old time hath in EVERY CITY them that preach
him, being read in the synagogue every Sabbath
day.” The Sabbaiarian character of the apostolic
churches 1s thus clearly shown.

Th a letter addressed to the Corinthians, about
five years after they had received the gospel, Paul
is supposed to toniribute a fifth pillar to the first-
* day temple. Thus he wrote them :—

“Now concerning the collection for the saints, as I
have given order to the churches of (Falaiia, even so do
ye. Upon ihe first day of the week, let every one of you
lay by him in store, as God hath prospered him, that
there be no gatherings when I come.”* )

From this text it is argued in behalf of the
first-day Sabbath, 1. That this was a public col- -
lection. 2. That hence the first day of the week
was the day of public worship in-the churches of
Corinth and Galatia. 3. And therefore that the

VActs 10:2, 4, 7, 22, 30-85; 13:43; 14:1; 16:13-15; 17:4,
10-12. 21Cor, 16:1, 2. .
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Sabbath had been changed to that day. Thus
the change of the Sabbath is inferred from the
public assemblies for divine worship on the first
day at Corinth and Galatia; and the existence of
these assemblies on that day is inferred from the
words of Paul, “ Upon the first day of the week,
let every one of you lay by him in store”

What, then, do these words ordain? But one
answer can be returned: They ordain precisely
the reverse -of a public collection. Kach one
should lay by himself on each first day of the
week according as God had prospered him, that
when Paul should arrive, they might have their
bounty ready. Mr. J. W. Morton, late Presby-
terian missionary to Hayti, bears the following
testimony :—

‘‘The whole question tuins upon the meaning of the
cxpression, ‘by him;’ and I marvel greatly how you can
imagine that it means ‘in ihe collection box of the gon-
gregation.” Greenfield, in his Lexicon, translates the
Greek term, ‘ IWith one’s self, i. e., «t home.” Two Latin
versions, the Vulgate and that of Castellio, render it,
‘apud se,” with one’s self; at home. Three French
translations, those of Martin, Osterwald, and De Sacy,
¢ chez soi,” at his own house; at home. The German of
Luther, *bei sich-selbst,” by himself ; at home. The Dutch,
‘by hemselven,” same as the German. The Italian of
Diodati, ‘ appresso di se,” in his own presence; at home.
The Spanish of Felippe Scio, ‘en su casa,” in his own

house. The Portugese of Ferreira, * para isso,” with him- .

self. The Swedish, ‘ ner sig self,’ near himself.””?

- Dr. Bloomfield thus comments on the original :
“zap ¢avr, ‘by him.” French, chez lui, ‘at
home.”?

The Douay Bible reads: “Let every one of you

1Vindication of the True Sabbath, Battle Creek ed., pp. 51, 52.
2 Greek Testament with English Notes, vol. ii. p. 173.

a
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put apart with himself.” Mr. Sawyer thus trans-
lates : “Let each one of you lay aside by himself.”
Theodore Beza’s Latin version hasit: “dpud se,”
4. e, at home. The Syriac reads thus: “Let ev-
ery one of you lay aside and preserve at home.”

It is true that an eminent first-day writer,
Justin Edwards, D. D., in a labored effort to prove
the change of the Sabbath, brings forward this
text to show that Sunday was the day of relig-
ious worship with the “early church. Thus he
says :—

¢“ This layingy by in store was NoT laying by AT HOME ;
for bh’:}'E would not prevent gatherings when he should
come. .

Such is his language as a theologian upon
whom has fallen the difficult task of proving the
change of the Sabbath by the authority of the
Scriptures. Bu{ in his Notes on the New Testa-
mend, in which he feels at liberty to speak the
truth, he thus squarely contradicts his own
language already quoted. Thus he comments on
thic text . —

“‘Lay by him in store; AT moM=. That there be no
gatherings; that their gifts might be ready when the
apostle should come.”? )

Thus even. Dr. Edwards confesses that theidea
of a public colleciion is not found in this seripture.

. On the contrary, it appears that each individual,-
in obedience to this precept, would, at the opening
of each new weelg, be found AT HOME laying aside
something for the cause of God, according as his
worldly affairs would warrant. The change of
the Sabbath, as proved by this text, rests wholly

Y

1 Sabbaih Manual of the American Tract Society, p. 116,
2 Family Testament of the American Tract Society,
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upon an idea which Dr. Edwargs confesses s not
found in it. We have seen that the church at
Corinth was a Sabbath-keeping church. It is
evident that the change of the Sabbath could
never have been suggested to them by this text.

This is the only scripture in which Paul even
mentions the first day of the week. It was
written nearly thirty years after the alleged
change of the Sabbath. Yet Paul omits all titles
of sacredness, simply designating it as first day of
the week ; a name to which it was entitled as
one of “the six working days”' Itisalso worthy
of notice that this is the only precept in the Bible
in which the first day is even named; and thai
this precept says nothing relative to the sacred-
ness of the day to which it pertains; even the
duty which it enjoins being more appropriate to
a secular than to a sacred day. :

Soon after writing his first epistle to the Cor-
inthians, Paul visited Troas. In the recorl of
this visit occurs the last instance in which the
first, day of the week is mentioned in the New
Testament:—

‘“ And we sailed away from Philippi after the days of
unleavened bread, and came unto them to Troas in ive
days; ‘where we abode seven days. And upon the firsi
day of the week, when the disciples came together to
break bread, Paul preached unto them, ready to depar:

on the morrow; and continued his speech until midnight.
And there were many lights in the upper chamber, where

1Eze. 46 : 1.

2Prof. Hacket remarks on the length of this voyage: ‘‘The
passage on the apostle’s first journey to KEurope occupied iwn
daysonly ; see chapter 16: 11. Adverse winds or calms would be
liable, at any season of the year, to occasion this variation.”’—
Commentary on Acis, p. 329.  This shows how little ground there
is o claim thai Paul broke the Sabbath on this voyage. There
was ample time to reach Troas before the Sabbath when he
started {rom Philippi, had not providential causes hindered.



IN THE DAYS OF THE APOSTLES. 179

they were gathered together. And there sat in a window
© certain young man named Eutychus, being fallen into
n deep sleep; and as Paul was long preaching, he sunl:
down with sleep, and fell down from #he third loft, and
was taken np dead. And Paul went down, and fell on
him, and embracing him said, Trouble not yourselves;
vor his life is in him. When he thercfore was come up
sgain, and had broken bread, and ezten, and talked &
long while, even till break of day, so he departed. And
ihey bronght the young nan alive, and were not a liiile
comforted. And 'we went before to ship, and sailed unto
Asszos, there intending to take in Paul; for so had he
appoinied, minding himself to go afoos.”?

This scripture is supposed to furnish a sixth
pillar for the first-day temple. The argument’
may be concisely stated thus: This testimony
shows that the first day of the week was appro-
priated by the apostolic church to meetings for
the breaking of bread in honor of Christ’s resur-
reckion upon that day; from which it is reason-
able to conclude that this day had become ihe
Christian Sabbath. -

- Ifthis proposition could be established as an nun-

Jdoubted truth, the change of the Sabbath would
not follow as a necessary conclusion; it wonld
cven then amount only to a plausible conjecture.
The following facts will aid us in judging of: the
iruthfulness of this srgument for the change of
the Sabbath. 1. That thisis the only instance
of a religions meeting upon the first day of the
week recorded in the New Testament. 2. Thai
no stress can be laid upon the expression, “ when
the disciples came together,” as proving that
meetings for the purpose of breaking bread were
held on each first day of the week; for there is
nothing in the original answering to the word

tActs 20:6-13.
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“avlen;” the whole phrase being translated from
three words, the perfect passive participlecuepyuéoy,
“being assembled,” and rév padyriv, “the disci-
ples;” the sacred writer simply stating the gath-
ering of the disciples on this occasion.! 3. That
the ordinance of breaking bread wasnot appoint-
ed to commemorate the resurrection of Christ,
but to keep in memory his death upon the cross. *
The act of breaking bread therefoie upon the first
day of the week, is not a commemoration of
Christ’s resurrection. 4. That as the breaking of
bread commemorates our Lord’s crucifixion, and-
was instituted on the evening with which the
crucifixion day. began, on which occasion Jesus
himself and all the apostles were present,? it is
avident that the day of the crucifixion presents
greater claims to the celebration of this ordinance
vhan does the day of the resurrection. 5. But as
our Lord designated no day for this ordinance,
and as the apostolic church at Jerusalem are re-
corded to have celebrated it daily,*it is evidently
presumption to argue the change of the Sabbath
from a single instance of its celebration upon the
iirst day of the week. 6. That this instance of
breaking bread upon first-day, was with.evidens
reference to the immediate and final departure of
Paul. 7. Foritis a remarkable fact that this,
the only instance of a religious meeting on the
iirst day recorded in the New Testament, was a
night meeting. = This is proved by the fact thai
many lights were burning in that assembly, and
that Paul preached till midnight. 8. And from
this fact follows the important consequence that

1 Phus Prof, Whiting renders the phrase ! ““The disciples being
assembled.” And Sawyer has it : © We being assembled.”
21 Cor, 11:23-26. s Mait, 26. 4 Aets 2:45-16.
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this first-dayy meeting was upon Saturday night.® -
For the days of the week being reckoned from
evening to evening, and evening being at sunset,”
it is seen that the first day of the week begins

1This fact has heen acknowledged by many firsi-day comment-
ators. Thus Prof. Hacket comments upon this text : ‘“The Jews
reckoned the day from evening to morning, and on that principle
the evening of the firsi day of the week would be our Saturday
eveninﬁ. If Luke reckoned so here, as many commentators sup-
pose, ihe apostle then wailed for the expiration of the Jewish
Sabbath, and held his last religious service with the brethren at
Troas, at the beginning of the Christian Sabbath, 4. e., on Satur-
day evening, and consequently resumed his journey on Sunday
morning.”’—Commentory on Acts, }%p. 329, 330. But he en-
deavors to shield the first-day Sabbath from this fatal admission
by suggesting that Lulze probably reckoned iime according to the
pagan method, rather than by that which is ordained in the
Scriptures !

Kitto, in noiing the fact that this was an evening mceting,
.’ilpeaks thus : ““Ii has from this last circumstance been inferred
iliat the assembly commenced after sunsei on the Sabbath, at

" which hour the first day of the week had commenced, accordin
1o the Jewish reckoning [Jahn’s Bibl. Antiq., sect. 398], which woul
hardly agree with the 1dea of a commemoraiion of the resurrec-
ign.” — Clyclopedia of Biblical Literature, article, Lord’s day.

‘And Prynne, whose testimony relative io redemption as an
argument for che change of the Sabbath has been already quoted,
thus states this poini: ‘“Because the text saith there were
many lights in_the upper room where they were gathered to-
gether. and that Paul preachedfrom the iime of their coming togeth-
cr iill midnight, . . . ihis meeting of the disciples at Troas, and
Paul’s preaching to them, began ai evening.  The sole doubt will
be what evening ihis was. . . . For my own part I conceive clear-
Jy that it was upon Saturday night, as we f;}{sely call it, and not
the coming Sunday night. . . .. Because St. Luke records that
it was upon the first day of the week when this meeting was . . .

. iherefére it must needs be on the Saturday, not on our Sunday
evening, since the Sunday evening in Si. Luke’s and the Scripture
acconnt was no part of the first, but of the second day ; the day
ever heginning and ending at evening.” :

Prynne notices the objection drawn from the phrase, ¢ readyto
depart on the morrow,” as indicating that this gaparture was not
ou the same day of the week with his night meeting. The sub-
stance of his answer is this : If ihe fact be kept in mind that the
days of the week are reckoned from evening to evening. the fol-
lowing texts, in which in she night, the morning is spoken of as
the morrow, will show at once that another day oi the week is not
necessarily intended hy the phrase in quesiion, 1 Sam.19:11;
Esth. 2:14; Yeph. 3:2; Acts 23:31, 2. —Diss. on Lord’s Day
Sab., pp. 36-41, 1633,

38ee the conclusion of chap. viii.
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Saturday night at sunset, and ends at sunset on -
Sunday. A night meeting, therefore, upon the
first day of the week could be only upoa Sabur-
day night. 9. Paunl therefore preached until
midnight of Saturday night—for the disciples
held a night meeting at the close of the Sabbath,
because he was to leave in the morning—then
- being interrupted by the fall of the young man,
, he went down and healed him, then went up and
attended to the breaking of bread; and at breal
of day, on Sunday morning, he deparied. 10.
Thus are we furnished with conclusive evidence
that Paul and his companions resumed their jour-
ney toward Jerusalen on the morning of ihe first
day of the week ; they taking ship'to Assos, and
he being pleased to go on foot. This fact is an
incidental proof of Paul’s rega,rd for the Sabbsth,
in that he waited till it was pasi before resuming
his jowimey ; and it is a positive proof vhat 1}6
knew nothing of what in modern times is called
the Christian Sobbath. 11. This nerraiive was
written by Luke at leasi thirty yeacs after the
alleged change of the Sabbath. It is worthy of
note- thain Luke omits all titles of sacredness,
simply designating ihe day in quesiion as the
first day of the week. This is in admirsble
lzeeping with the faci thatin his gospel, whenre-
cording the very event which is said to have
changed the Babbath, he not only omits the
slightest hint of that fact, bui designabes the day
- itself by its secular tiile of first day of the week,
and at the same time designates the previous day
as the Sabbath accorchno to the commandment.®

! Luke 28:56; 24 :1,
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The same -year that Paul visited Troas, he
wrote. as follows to the church at Rome :— '

¢‘Him that is weak in the faith receive ye, but not o
doubtiul dispuiaiions. For one believeth thai he may -
cab all things : another, who is weak, eateth herbs. Let
not him that eateth desplse him that eaieth not ; and lei
not him which eateth not judge him that easeth ; " for God
hath received him. 'Who art thou thai judgest another
man’s servani? to his own master he standeth or falleth.
Yea, he shall be holden up, for God is able to malze him
stand. . One man esteemeth one day above another: an-
other esieemeth c¢very day alike. Lei every man be fully.
persuaded in his own mind. He that regardeth the day,
regardeth it unto the Lord ; and he that regardeth noi -
the day, to the Lord he doth not vegard it. He thap
cateth, eateth to the Lord, for he givelh God thanks ;
and he that eaieth not, to the Lord he eateth nos, and

- giveth God thanls.”!

These words have often been quOued to show
that the observance of the fourth commandment
is now a maiter of indifference ; each individual
bemg at liberty to act his plea,sure in the matter.
So extraordinary a doctrine should be thoroughly
tested before being adopted. For as it pleased
@od to ordain the Sabbath before the fall of man,
and to give it a place in his code of ten command-
ments, thus meking it a part of shat law to which
the oreat atonement relates ; and as the Lord Je-
sus, dmino his ministry, spent'much time in ex-
plammcr its merciful design, and took care to pro-
vide against its desecration at the fight of his
people “from the land of Judea, whichi was ten
years in the future when these words wers writ-
ten hy Paul; and as the fourth commandment
itself is expressly recognized after the crucifixion
of Christ ; if, under these circumstances, we could

1 Rom. 14:1-6,
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suppose it to be consistent with truth that the
Most High should abrogate the Sabbath, we cer-
tainly should expect that abrogation to be stated
in explicit language. Yet neither the Sabbath
nor the fourth commandment are here named.
That they are not referred to in this language of
Faul, the following reasons will show :—

1. Such a view would make the observance of
onc of the ten commandments s matter of indif-
ierence ; whereas James shows thatb to violate one
of them is to transgress the whole.! 2. It di-
rectly coniradicts what Faul had previously writ-
ten in this epistle; for in treating of the law of
ten commandments, he styles it holy, spiritual,
just, and good; and states that sin—the trans-
gression of the law-—by the commandment Le-
comes “EXCEEDING SINFUL.”? 8. Because that
Paul in the same epistle aftirms the perpetuity of
that law which caused our Lord to lay down his
life for sinful men ;* which we have seen before
was the ten commandments. 4. Pecause thak
Paul in this case not only did not name the Sab-
bath and the fourth commandment, but certainly
was not treating of the moral law. 5. Because
that the topic under cousideration which leads
him to speak as he does of the days in question
was that of eating all kinds of food, or of refrain-
ing from certain things. 6. Because that the
fourth commandment did not stand associatei
with precepts of such a kind, but with moral laws
exclusively.* 7. Because that in the ceremonial
law, associated with the precepls conceraing
meats, was a large number of festivals, entirely

t James 2:5-12. 2Rom. 7:12, 18; 1 John 3:4, 5.
3Rom. 3. 4+ Ex. 20,
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distinct from the Sabbath of the Lord.! 8. Be--
cause that the church of Rome, which began
probably with those Jews that were present from
Rome on the day of Pentecost, had many Jewish
members in its communion, as may be gathered
from the epistle itzelf;? and would therefore be
deeply interested in "the decision of this question
relative to the ceremonial law; the J ewish mem-
bers feeling counscientious in observing its dis-
tinctlons, the (entile members feeling no such
scruples: hence the admirable counsel of Paul
exactly meeting the case of both classes. 9. Nor
can the expression, “every day,” be claimed as
decisive proof that. the Sabbath of the Lord is
included. At the very time when the Sabbath
'was formally commnitted to the Hebrews, just:
such expressions were used, although only the
six working days were intended. Thus it was
said: “The people shall go out and gather a cer-
vain rate every day;” and the narrative says,“They
gathered it every morning.” Yet when some. of
them went out to gather on the Sabbath, God °
says, “ How long refuse yeto keep my command-
ments and my laws?’® The Sabbath being a
great truth, plainly stated and many times re- .
peated, it is manifest that Paul,in the expression,
“every day,” spealzs of the six working days,
among which & distinction had existed precisely
coeval with that respecting meats; and that he
manifestly excepts that day which from the be-
ginning Gtod had reserved unto himself. Just as
when Paul quotes and applies to Jesus the-words

! Lev. 23. These are particularly enumerated in Col. 2, as we
have already noticed in chapter vil, and in the concmdmg pan of
chapier x. . 2Acts 2: 1—11 Rom 2:17; 43 1; .

3Ex.16:4, 21, 27, 28. -

Sabbath [1 btrn 13
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of David, “All things are put under him,” he
adds: “It is manifest that he is excepted which
did put all things under him.”! 10. And lasily,
ia the words of John, “I was in the Spirit on the
Lord’s day,”? written many years after this epis-
tle of Paul, we have an absolute proof that in she
gospel dispensation one day is still claimed by che
Most High as his own.? '
Aboui ben years after this epistle was writien,
occurred the memorable flight of all the people of
God that were in the land of Judea. It was not.
in the wiater; for it occurred just, after the feast
of tabernacles, some time in October. And it was
not upon the Sabbath ; for Josephus, who speaks
of the sudden withdrawal of the Roman army
alter it had, by encompassing the city, given the
very signal for flight which our Lord promised
his people, tells us that the Jews rushed out, of
ihe city in purswit of the retreating Romans,
which wes at the very time when owr Lord’s in-
junction of instant fight became imperative upon
ihe disciples. The historian does not intimate
that the Jews thus pursued the Romans upon
she Sabbath, although he carefully notes the tact
that a few days previous to this event they did,
in their rage, utterly forget the Sabbath and rush

11 Cor. 15:27; Ps. &. 2Rev, 1:10.

3To show that Paulregarded Sabhatic observance as dangerous,
Gal. 4:10, is often quoted; notwithstanding the same individuals
claim that Rom. 14 proves ithat ii is a matter of perfect indiffer-
once; they notseeing ihat ihis Is to make Paulconiradict himself.
Eut if the conneciion be read from verse 8 to verse 11, it will be
seen that the Galatians hefore their conversion were not Jews, but
heatben: and that these days, months, times, and years, were not
ihose of the Levitical law, but Jhose which they had regarded
with supersiitions reverence while heathen. Obscrve the stress
which Paul lays upon the word ‘‘again,” in verse 9. And how
many thai profess ihe religion of Christ at the present day super-
siitiously regard ceriain days as ‘lucky’ or ‘‘unlucky deys;”’
though guch notions are derived only from heathen distinciions.
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out to fight the Romans upon that day. These
prov idential circumstances in the flight of the dis-
ciples being made dependent upon their asking
such 1nterpos1t1on at the hand of God, it is evi-
dent that the disciples did not forget the prayer
which the Saviour taught them relative to this
event; and that, as a consequence, the Sabbath of
the Lord was not forgotten by ‘them. And thus
the Lord Jesus in his tender carc for his people
and in his watchful care in behalf of the Sabbath,
showed that he was alike the Lord of his people
and the Lord of the Sabbath.!

Twenty-six years after the destruction of Jeru-
salem, the hook of Revelatidn was committed to
the beloved disciple. It bvars the following
deeply interesting date as to plau, and time :—

‘I John, who also am your brother, and compamon in
sribulation, and in the kingdom and pat\ence of Jesus
Christ, was in THE ISLE that 1*s-called Parnos, for the
word of God, and for the testimony of Jesus Christ. I
was in the Spirib ox THE LORD’S paY, and heard behind
me a great voice, a3 of a trumpet, soying, I am Alpha
and Omega, the first and the last; and, What thou seest,
write in a book.”?

This book is dated in the isle, of Patmos, and
npon the Lord’s day. The place, the day, and
the individual, have each a real existence, and
not merely a symbolical or mystical oné. Thus
John, almost at the close of the first century, and
long after those texts were written which are
now adduced to prove that no distinction in days
exists, shows that the Lord’s day has as real an
existence, as has the isle of Patraos; or as had
the beloved disciple himself.

What day, then, is intended by this designa-

1 8ee chapter x, 2Rev.1:9-11.
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tion? Several answers have been returned to
this question. 1. It is the gospel dispensation.
2. It is the day of Judgment. 3. It is the firss
day of the week. 4. It is the Sabbath of the
Lord. The first answer cannot be the true one;
for it not only renders the day a mystical term,
but it involves the absurdity of representing
John as wriking to Christians sixty-five years
after the death of Christ, that the vision which
he had just had, was seen by him in the gospel
dispensation ; as though it were possible for them
©o be ignorant of the fact that it he had a vision
ab all he must have it in the existing dispensation.

Nor can the second answer be admitted as the
truth, For while it is true that John might
have a vision CONCERNING the day of Judgment,
it 1s impossible that he should have a vision o
that day when it was yet future. If it be no
more than an absurdity to represent John as
dating his vision in the isle of Patmos, on the
gospel dispensation, it becomes a positive untruth,
1f he is made to say that he was in vision at Pat-
mos on the day of Judgment. ’

The third answer, that the Lord’s day is the
first day of the week, is now almost universally
veceived as the truth. The text under examina-
vion is hyought forward with an air of triumph
as completing the temple of first-day sacredness,
and proving beyond all doubt that that day is
indeed the Christian Sabbath. Yet as we -have
examined this temple with peculiar carefulness,
we have discovered that the foundation on which
it rests is a thing of the imagination only; and
thai the pillars by which it is supported exisi
only in the minds of those who worship at its
shrine. It remains to be seen whether the dome



IN THE DAYS OF THE APOSTLES. 189

which is supposed to be furnished by this text is
more real than the pillars on which it rests.
That the first day of the week has no claim to
the title of Lord’s day, the following facts will
show: 1. That, as this text does not define the
term Lord’s day, we must look elsewhere in the
Bible-for the evidence that shows the first day to
be entitled to such a designation. 2. That Mat-
thew, Mark, Luke, and Paul, the other sacred
writers who mention the day, use no other desig-
nation for it than first day of the week, a name to
which it was entitled as one of the six working
days. Yet three of these writers mention it at
the very time when it is said o have become the
Lord’s day; and two of them mention it also
some thirty years after that event. 8. That
while it is claimed that the Spirit of inspiration,
by simply leading John to use the term Lord’s
day, though he did in no wise connect the first
day of the weel: therewith, did design to fix this
as the proper title of the first day of the week, it
is a remarkable fact that after John returned
from the isle of Patmos he wrote his gospel ;' and

1 Dr. Bloomficld, though himself of a different opinion, speaks
ihus of the views of others concerning the date of John’s gospel:
‘It has been the general sentiment, bovh of ancient and modern
inquirers, thai it was published about ¢he close of the first cent-
ury.’—Greek Testament with English Notes, vol. i, P 528,

Morer says that John ‘““penned his gospel two ycars later than
ihe Apocalypse, and after bis return from Patmos, as St. Augns-
iine, St. Jerome, and Eusebius, afirm.”’—Diclogucs on the Lord’s
Day, pp. 53, b4,

The Paragraph Bible of the London Religious Tract Society, in
its preface to the book of John, speaks ikus: “ According to the
zeneral testimony of ancient writers, Jolin wrote his gospel at
Ephesus, abouithe year 97.

In support of the same view, see also Religious Encyclopedia,
Barnes’ Notes (gospels), Bible Dictionary, Cottage Bible, Domes-
tic Bible, Mine Explored, Union Bible Dictionary, Comprehensive
Bible, Dr. Hales, Horne, Nevins, Olshausen, &c.
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in that gospel he twice mentioned the first day
of the week ; yet in each of these instances where
it is certain that first-day is intended, no other
designation is used than plain first day of ihe
week. This is amost convincing proof that John
did not regard the first day of the week as enti-
tled to this name, or any other, expressive of
sacredness. 4. What still further decides the
point against the first day of the weelk is the fact
that neither the Father nor the Son have ever
_claimed the first day in any higher sense than
they have each of the six days given to man for
labor. 5. And what completes the chain of
evidence against the claim of first day to this
title is the fact that the testimony adduced by
first-day advocates to prove that it has been
adopted by the Most High in place of that day
which he once claimed as his, having been exam-
ined, is found to have no such meaning or intent.
In setting aside the third answer, also, as not
being in accordance with truth, the first day of
the week may be properly dismissed with it, as
having no claim to our regard as a scriptural
institution. !

1The Encyclopelia Britannica, in its artiele concerning the
Sabbavh, undertakes to prove that ihe ‘‘religious observation of
the Hrst day of tlie week is of apostolical appointment.” After
citing and commeming upon all the passages that could be,urged
in proof of the poiut, it makes the following candid acknowledg-
ment: ‘‘Still, however, it must be owned that these passages are
not suifieient to prove the apostolical institution of the Lord’s day,
or even the aetual vbservation of it.”

The absence of all seriptural testimony relative to the change
of the Sabbath, is aeeounted for by eertain advocates of that wlie-
ory, not by the frank admission that it never was changed by the
Lord, but by quoting John 21:25, assuming the change of the
Sabbath as an undoubted truth, but that it was left out of the
Bible fest it should make that book 100 large! They think, there-
fore, that we should go to Eecelesiasvieal history to learn this pari
of our duty; not sceing thai, as the fourth eommandment still
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That the Lord’s day is the Bible Sabbath, ad-
mits of clear and. certain proof. The argument .
stands thus: When Ged gave to man six days of
the week for labor, he did expressly reserve unto
himself tlie seventh, on which he placed his
blessing in memory of his own act of resting
upon that day, and thenceforward, through the
Bible, has ever claimed it as his holy day. -As he
has never put away this sacred day and chosen
another, the Sabbath of the Lord is still his holy
day. These facts may be traced in the following
scriptures. At the close of the Creator’s rest, it
is sald :— .

¢ And God blessed the seventh day, and sanctified it:

because that in it he had rested from all his work which
.God created and made.”?! '

After the children of Israel had reached the
wilderness of Sin, Moses said to them on the
sixth day :— ‘

“‘ To-morrow is the rost of the holy Sabbath unto the
Lord.”? .

In giving the ten commandments, the Law-
giver thus stated bis claim to this day:—

“The seventh day is the Sabbath of the Lord thy God.
coe For in six days the Lord made heaven and
earth, the sea, and all that in them is, and rested the

.seventh day: wherefore the Lord blessed the Sabbath
day, and hallowed it.”*

He gives to man the six days on which himself

stands in the Bible unrepecaled and unchanged, to acknowledge
that that change must be sustained wholly outside of the Bible, is
to acknowledge that firsi-day observance is a tradition which
makes void t)ﬁe commandment of God. The following ehapiers
will, however, patienily examine the argument for first-day oh-
servanee drawn from eeclesiastical history.

b Gen, 2: 3, 2Ex, 16:23. sEx. 20:8-11.
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had labored; he reserves as his own that day
upon which he had rested from all his work.
About eight hundred years after this, God spoke
by Isaiah as follows:—

“If thou turn away thy oot from THE SABBATH, from
doing thy pleasure on MY HOLY DAY, . . . then shalt
thou delight thyself in the Lord; and I will cause thee
to ride upon the high places of the earth.”?

This testimony is perfectly explicit ; the Lord’s
‘day is the ancient Sabbath of the Bible. The
Lord Jesus puts forth the following claim :—

““The Son of man is Lord also of the Sabbath.”*

Thus, whether it be the Father or the Son
whose title is involved, the only day that can be
called “the Lord’s day” is the Sabbath of the

- great Creator.® And here, at the close of the
Bible history of the Sabbath, two facts of deep
interest are presented: 1. That John expressly
recognizes the existence of the Lord’s day at the
very close of the first century. 2. That it pleased
the Lord of the Sabbath to place a signal honor
upon his own day in that he selected it as the
one on which to give that revelation to John,
which himself alone had been worthy to receive
from the Father. .

1Tsa. 58:18, 14. 2 Mark 2:97, 28.

3 An able opponent of Sabbatic observance thus speaks relative
to the term Lord’s day of Rev. 1:10: *‘If a current day was in-
tended, the only day bearing this definition, in either the Old
or New Testament, is Saturday, the sevensh day of the week.”—
W. B. Taylor, in the Obligation of the Sabbath, p. 226.
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PART IT—SECULAR HISTORY.

CHAPTER XII.

EARLY APOSTASY IN THE CHURCH.

General purity of the apostolic churches—Early decline of
their piety—False teachers arose in the church immedi-
ately after the apostles—The great Romish apostasy began
before the death of Paul—An evil thing not rendered good
by beginning in the apostolic age—How to decide between
truth and error—Age cannot change 'the fables of men
into the truth of God—Historical testimony concerning the
early development of the great apostasy—Such an age no
standard by which to correct the Bible—Testimony of
Bower relaiive to the traditions of this age—Testimony of
Dowling—Dr. Cumming’s opinion of the authority of the
fathers—Testimony of Adam Clarke—The church of Rome
has corrupted the writings of the fathers—Nature of tra-
dition illustrated—The two rules of faith which divide
Christendom—The firs!-day Sabbath can only be sustained

- by adopting the rule of the Romanists,

The book of Aects is an inspired history of the
church. During the period which is embraced
in its record, the apostles and their fellow-laborers
were upon the stage of action, and under their
watchcare the churches of Christ preserved, to a
great extent, their purity of life and doctrine.
These apostolic churches are thus set forth as the,
proper examples for all coming time. This book
fitly connects the narratives of the. four evangel-
ists with the apostolic epistles, and thus joins
together the whole New Testament. But when
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we leave the period embraced in this inspired
history, and the churches which were founded
and governed by inspired men, we enter upon
altogether different times. There is, unfortu-
nately, great truth in the severe language of
Gibbon :—

“The theologian may mdulgb the pleasing task of de-
scribing rehglon as she descended from Heaven, arrayed
in her native purity. A more melancholy duty is imposed
on the historian. He must discover the inevitable mixt-
ure of error and corruption, which she contracted in a
long residence upon earth, among a weak and degenerate
race of beings.”*

What says the book of Acts respecting the
time immediately following the labors of Paul ?
In addressing the elders of the Ephesian church,
Paul said :—

“For I know this, that aiter my departing shall griev-
ous wolves enter in among you, not sparing the flock.

Also of your own selves shall nien arise, speaking per-
verse things, to draw away disciples after them.”*

It follows from this testimony that we are not
authorized to receive the teaching of any man.
simply because he lived immediately after the
apostolic age, or even in the days of the apostles
themselves. Grievous wolves were to enter the
midst of the people of God, and of their own
selves were men to arise, speaking perverse
things. If it be asked how these are to be dis-
tmomshed from the true servants of God, this is
the proper answer: Those 'who spole and acted
in accordance with the teachings of the apostles
“were men of God; those who taught otherwise

1Decline and Fall of the Roman Empire, chap. xv.
2 Acts 20: 29, 30,
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were of that class who should speak perverse
things to draw away disciples after them.

What say the apostolic epistles relative to this
apostasy ? To the Thessalonians, it is writlen:—

“Let no man deceive you by any means; for that day
shall not come, except there come a falling away first, and
1hat man of sin he revealed, the son of perdition; who
opposeth and exalieth himself{ above all that is called
3od, or that is worshiped; so that he as God sitteth in
the temple of God, showing himself that he is God. . . .
For the mystery of iniquity doth already work; only he
who now letteth will let, until he be taken out of the
way. And then shall that wicked be revealed, whom the
Lord shall consume with the spirit of his mouth, and
shall destroy with the brightness of his coming.”

To Timothy, in like manner, it is said :—

“Preach the word ; be instant inseason, out of season;
reprove, rebuke, exhort with all long-suffering and doc-
irine. For the time will come when they will not endure
sound doctrine; bui after their own lusis shall they heap
0 themselves teachers, having itching ears; and they
shall turn away their ears from the truth, and shall be
surned unto fables.”*

These texts are most explicit in predicting a
great apostasy in the church, and in stating the
fact that that apostasy had already commenced.
The Romish church, the eldest in apostasy, prides
itself upon its apostolic character. In the lan-
guage of Paul to the Thessalonians, already
quoted, that great Antichristian body may in-
deed find iés claim to an origin in apostolic times
vindicated, but its apostolic character most em-
phatically denied. And herein is found a striking
illusiration of the fact that an evil thing is not
rendered good by the accidental circumstance of

12 Thess. 2:3, 4, 7, 8. A
22 Fim. 4:2-%; 2 Pef. 25 Jude 4; 1 John 2:18.
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its originating in the days of the apostles. Kv-
ery thing, at its commencement, is either right or
wrong. If right, i, may be known by its agree-
ment with the divine standard. If wrong ab its
_origin, it can never cease to be such. Satan’s
great falsehood which involved our race in ruin
has not, yet become the truth, although six thou-
sand years have elapsed since it was uttered.
Think of this, ye who worship at the shrine of
venerable error. When the fables of men ob-
tained the place of the truth of God, he was
thereby dishonored. How, then, can he accept
obedience to them as any part of that pure devo-
tion which he requires at our hands ? They that
worship God must worship him in Spirit and in
truth. How many ages must pass over the fables
of men before they become changed into divine
truth? That these predictions of the DMew
Testament respecting the greai apostasy in the
church were fully realized, the pages of ecclesias-
tical history present ample proof: -Mr. Dowling,
in his History of Romanism, bears the following
testimony :—
¢“There is scarcely anything which strikes the mind of
the careful student of ancient ecclesiastical hisiory with
greater surprise than the comparatively early period at
which many of the chrupt;ons of Christianity, which are
embodied in the Romish system, took their rise; yet ib 1s
not to be supposed that when the first or 1gma,tors of many
of these unscriptural notions and practices planied those
germs oOf corruption, they anticipated or even imagined
they would ever grow into such a vast and hideous sysbem
of superstition and error, as is that of popery. .
Bach of the great corruptions of the latter ages tool: its
rise In a manner which it would be harsh to say was de-
serving of strong reprehension. . . . . The worchip
of images, the invocation of saints, and the superstiiion
of relics, were but expansions of the natural feelings of



EARLY APOSTASY IN THE CHURCH. 197

veneration and affection cherished toward the memory-of
1hose who had suffered and died for the truth.”?

Robinson, author of the “ History of Bapmsm
bears the following testimony :—

¢ Toward the laiter end of the second century mosi of
the churches assumed a new form, the first simplicity dis-
appeared ; and insensibly, as the old disciples retired to
iheir graves, their children along with new converts, both
Jews and Gentiles, came forward and new modeled the
cause.”?

The working of the mystery of iniquity in the
first centuries of the Christian church is thus de-
scribed by a recent writer —

¢ During these centuries the chiel corruptions of popery
were either introduced in principle, or the seeds of them
s0 effectually sown as naturally io produce those baneful
frnits which appeared so plentifully at a later period. In
Justin Marlyr’s time, within fifty years of the apostolic
age, the cup was mixed with water, and a portion of the
clemenis sent to the sbeens. The bread, which at iirst
was sent only to the sick, was, in the time of Tertullian
and Cyprian, carried home by the people and locked up
as a divine treasure for their private use. At this time,
00, the ordinance of the supper was given to infants of
the tenderost age, and was styled the sacrifice of the body
of Christ. The custom of praying for the dead, Tertuilian
states, was comnion in the second century, a.nd became
the universal practice of the following ages; so that it
came in the fourth century to be reckoned a kind of her-
asy to deny the efficacy of 1t. By this time the invocaiion
of zaints, the supersitions use of images, of the sign of
the cross, and of consecrated oil, were become established
practices, ‘and 'Jrebended miracles were confidenily ad-
duced in proof of their supposed efficacy. Thus did that
mysiery of iniquiiy, which was already working in the
time of the apostles, speedily after uhelr departure, spread
tv corruptions smong the professors of Chmstmmty »e

'lBooL ii. chap. i. sect. 1.
2Eecl. Researches, chap. vi. p. 51, cd. 1;92
= 3The Modern qn}ob'\,th Examined, pp. 123, 124
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Neander speaks thus of the early introduction
of image worship :—

““And yet, perhaps, religious images made their way
{rom domestic life into the churchcs as -early as the end
of the third century ; and the walls of the churches were

»1

painted in the some way: 5

The early apostasy of the professed church is
a fact which rests upon the authority of inspira-
#ion, not less than upon that of ecclesiastical his-
vory. “The mystery of iniquity,” said Paul,
“doth" already work.” We are constrained to
marvel that so large a portion of the people of
God were so soon removed from the grace of God
unto another gospel.

What shall be said of those who go to this pe-
riod of church history, and even to later times,
w0 correct their Bibles? Paul said that men
would rise in bhe very midst of the elders of the
apostolic church, who would speak perverse
things, and that men would turn away their ears
from the truth, and would be turned unto fables.
Are the traditions of this period of sufiicient im-

“portence to make void God’s word ? The learned
historian of the popes, Archibald Bower, uses the
following emphatic language :—

““To avoid being imposed upon, we ought io treat tra-
dition as we do 2 notorious and known lhar, to whom we
give no credit, unless what he says is confirmed to us by
some person of undoubted veracity. . . . . . . False and
lying traditions are of an early date, and the greatest men

have, out of a pious credulity, suffered themselves to be
imposed upon by them.”?

Mr, Dowhno bears a similar testimony :—

tRose’s \‘ean&:«a p. 184,
2 Hist. of the Popes, vol. i. p. 1, Phila. ed., 1847.
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¢ ¢The Bible, I say, the Rible only, is the religion of
Protestanie I Nor is it of any account in the estimation
of the genuine Protestani how early a docirine originated,
if it is noi- found in the Bible. He learns from the Nev
Testamens itself .that there were.errors in the time of the
apostles, and that their pens were irequenily employed
in combating those errors. Ilence, if a docirine be pro-
pounded Sor his acceptance, he asks, Is it to be found in
the inspired word? Was it taught by the Lord Jesus
Chrisi and his apostles? . . . . .. More than this, we
will add, ihat though Cyprian, or Jerome, -or Augustine,
or even the fathers of an earlier age, Teriullian, Ignaiius,
or Irenzeus, could be plainly shown to teach ihe unscript-
ural docirines and dogmas of Popery, which, however, is
by no means admxtied still the consisieni Protestant
would SImp]y asly, 1s ihe docirine to be found in ihe Bi-
ble! Wusiy ta,ught by Christ and his apostles? .
He who receives a single docirine upon the mere author-
ity of-iradition, lei him be called by what name he will,
by so doing steps down from the Proiestant rock, passes
over the line which separates Protesiantism from Popery,
and can give no valid reason why he should not receive
all the earlier docirines and ceremonies of Romanism
upon the same authority.”?

Dr. Cumming of London thus speaks of the
authority of the fathers of the early chureh :—

““Some of these were distingunished for ibeir genius;
some for their eloquence, a few for their pieiy, and too
many for their fanaticismn and supersiition. Itisrecorded
by.Dr. Dielahogue ( who was Professor in tlie Roman Cath-
olic College of Maynooth), on the autherity of Eusebius,
that the -a-,hers who were really most Gtied to be the lu-
minaries of the age in which they lived, wers too busy in
preparing their focks for mar tyrdomn. to commit anything
w0 writing ; and, therefore, by the adinission of this
Roman Cauholic divine, we have not the full and fair ex-
ponent of the views of all the {athers of the sarlier cent-
uries, bui only of those who were inost ambitious of lit-
. erary diséinction, and least aiteniive to vheir charges.
..... The most devoted snd pious of the fathers were
busy teaching their flocks ; the more vai and ambitious

t History of Romanism, book ii. chap. i, secis. 3, 4.
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occupied their time in preparing treatises. If all the
fathers who signalized the age had committed their senti-
menis o writing, we might have had a fair representation
of the theology oi the church of the fathers; but as only
a few have dome so (many even of their writings being
mutilated or lost), and these not the most devoted and
spiritually minded, I contend. thas it is as unjust to judge
of the theology of the early conturies by the wrilings of
the few fathers whoare its only surviving represeniatives,
as it would be to judge of the sheology of the ninctcenth
century by the sermons of Mr. Newman, the speeches of
Dr. Caadlish, or the various productione of the late Iid-
ward Irving.”?

Dr. Adam Clarke bears the following decisive
testimony on the same subject :—

‘“But of these we may safely siate that vhere is no: a
iruth in the most orthodox creed thait cannot be proved
by their authority ; nor a heresy thai has disgraced ithe
Romish church, that may not challenge them as its abet-
tors. In points of doctrine, theiv authority is, with me,
nothing. The worp of God alons coniains my creed.
On a nurber of points I can go to the Gireek and Latin
fathers of the church to know what they believed; and
what the people of their respeciive communions believed :
but after 21l this, I must return to God’s word to Lnow
what he would have me to belicve.”?

In his life, he uses the following strong lan-
guage —

“We should take heed how we quote the fatliers in
proof of the docirines of the gospel; beecause he who
knows vhem best, knows that on many of those subjects’
they blow hot and cold.”*®

The following testimonies will in part explain
the unveliable natureof the fathers. Thus Ephraim
Pagitt testifies : — :

¢ The church of Rome having been conscious o! their.
errors and corryptions, both in faith and manners, have

i Lectures on Romanism, p. 203, ¢ Commentary on Prov, 8.
3 Autobiography of Adam Clarke, LL. D., p. 184.
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sundry times pretended reformaiions; yeb their grent .
pride and infinite profit, erising from purgaiory, pardons,
and such lile, hath hindered all such reformations.
Therefore, to mainiain vheir greainess, errors; and new
ariicles of fsith, 1. They have corrupied many of ihe an-
cient fathers, and reprinting them, make them speal: as
they would have them. . . . . %. They have wrilten
many books in the names of these ancieni writers, and
forged many decvees, canons, and conncils, to bear false
wiiness to them.”!

And Wm. Reeves testifies to the same faci :—

“The chureh of Rome has had all the opportuniiies of
tima, place, and power, to establish the kingdom of dark-
ness; and that in coining, clipping, and washing, the
primitive records to their own good liking, they have nos
been wanting to themselves, is noboriously evident.”?

_ The traditions of the early church are consid-
ercd by many quite as reliable as'the langusgoe
of the Holy Scriptures. ~ A single instance taken
from the Bible will illustrate the character of
tradition, end show the amount of reliance that
can be placed upon it:— ‘

“Then Peter, iurning aboui, sceth the diseiple whom
Jesus Joved, following (whicli also leaned on his breast
at supper, @nd said, Lord, which is he thai: betruyeth
thee?) ; Peler seeing him, saiih to Jesus, Lord, and whab
sholl this man do? Jesus saich wato him, If T will thai.
he sarry'till I corne, what is that to thee? Tollow {hom
me. Then went this saying abro:d among ihs brethren,
thai that disciple should not die; yeb Jesus said not unte
him, He shall not die; bui, Ii T will that he tarryill I
come, what is thaé to thee?”?

Here is the account of a tradition which act-
ually originated in the vory bosom of the spos-
tolic church, which nevertheless handed down to

 Christienography, part ii. p. 59, London, 1636,

2 Translation of the Apologies of Jusiiu Martyr, Tertullian, and
others, vol, ii. p, 875. 3 John 21:20-23,

Sabbatl History., 14
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the following generations an entire mistake. Ob-
serve how carefully the word of God corrects this
error.

Two rules of faith really embrace the Whole
Christian world. One of these is the word of
God alone; the other is the word of God and the
traditions of the church. Iere they are:—

I. THE RULE OF THE MAN OF 0D, THE BIBLE ALONE.

¢¢ A1l Scripture is given by ingpiration of God, and is
profitable for doctrine, for reproof, for correction, for in-
siruction in righteousness; that the man of God may be
perfect, thoroughly furnished uato all good works.”?

II. THE, RULE OF TIE ROMAIST, THE BIBLE AND
TRADITIONX,

“If we would have the whole rule of Christian faith

- and practice, we must not be content with those scriptures
which Timothy knew from his infancy, that is, with the
01d Testament alone; nor yet with the New Testament,
without taking along with it the traditions of the apostles,
and the interpretation oi the church, to which the apos-
tles delivered both the book and the true meaning of 1t.”*
It ig certain that the first-day Sabbath cannot

be sustained by the first of these rules; for the
word of God says nothing respecting such an in-
stitution. . The second of these rules is necessarily
adopted by all those who advocate the sacred-
ness of the first-day of the weel. For the writ-
ings of the fathers and the iraditions of the
church furnish all the testimony which can be
adduced in support of that day. To adopt the
first rule is to condemn the first-day Sabbath
as a4 buman instituiion. To adopt the second
is virtually to ackaowledge that the Roman-
ists are right; for it is by this rule that they

12 Tim, 3:16, 1
2 Note of the bouay Bible on 2 Tim. 3:186, 17,
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are able to sustain their unscriptural dogmas.
Mz, W. B. Taylor, an able anti-Sabbatarian writ-
a1, states this point with greak clearness:—

¢“ The triumph of the consistent Roman Catholic over
all observers oi Sunday, colling themselves Protesiants,
is indeed complete and unanswerable. . . . . .. It should
present a subject of very grave reflection to Christians of
vhe reformed and evangelical denominaiions, to find that
no single argument or suggestion can be vferad in favor of
Runday observance, that will not apply with equal force
and {o its fullest extent in sustaining the various other
*holy days’ appointed by ¢ the church.””?!

Listen to the srgument, of a Roman Catholic :—

‘“The word of God commandeth the seventh day vo be
the Sabbath of our Lord, and to be Lepi holy: you
[ Protestanis] without any precept of Scripiure, change it
to the first day of the weel:, only authorized by our tra-
ditions. Divers English Puritans oppose against this
point, thai the observation of the first day is proved out
of Scripture, where it is said ¢ {he first day of the week.’ ?
Have they noi spun a fair thread in quosing these places ?
Jf we should produce no betier for purgatory and prayers
for the dead, invocatioa of the saints, and the like, they -
11ighi have good cause indeed vo laugh us io scorn; for
where is 1t written that thesc were Sabbail days in which
those meetings were kept? Or where is it ordained the,
should be always observed? Or, which is the sum of all,
where is it decreed that the observaiion of the first day
should abrogaie or abolish tlie’sanciifying of the seventh
day, which God eommanded everlasiingly to be kepi ho-
ly? Not one of those is ezpressed in ihe written word
of God.”?®

Whoever therefore enters the lists in behalf of
the first-dayy Sabbath, musi of necessity do this
—though perhaps not aware of the fact—under
the banner of the church of Rome.

1 Qbligation of the Sabbath, pp. 254, 255.
2Acts 20:7; 1 Cor. 16 :2; Rev. 1:10.
3 A Treatise of Thiriy Controversies,
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CHAPTER XIII.

THE SUNDAY-LORD'S DAY TIOT TRACEABLE TO
. THE APOSTLES.

General statement reszpecting the Ante-Nicene fathers—The
change of the Sabbath never mcntioned by one of these
fathers—Iixamination of the hisiorical argunieat for Sun-
day as the Lord’s day — This argument compared with
the like argument for the Catholic festival of the Passover.

! The Ante-Nicene fathers are those Christian
writers who flourished after the time of the apos-
tles, and before the Council of Nice, A. D. 325.
Those who govern their lives by the volume of
Inspirstion do not recognize any suthority in
these fathers to change any precept of that book,
nor any authority in them to add any new pre-
cepts to it. Bui those whose rule of life is the
Bible as modified by tradiiion, regard the early
fathers of the church as nearly or quite equal in
auchority with the inspired writers. They de-
clare that the fathers conversed with the apos-
‘tles; or if they did not do this, they conversed
wiih some who had seen some of the apostles;
or at least they lived within a, few generations of
the apostles, and so learned by tradition, which

1 The writer has prepared a small work entiiled, ¢ The Com-
pleie Testimony of the Iathers of ihe first Three éenturies'cou-
ceriaing the Sabbaih and First Day,” in which, with the single
exception of Origen, some of whose works were not at that time
accessible, every passage in the fathers which gives their views of
ihe Sabbath and firsi-day is presenied. This pemphlet can be
had of the publishers of the present work for dfteen cents. To
save space 1u this History, a general stateinent of ¢he doctrine of
ihe rathers is here made with brief quotations of their words.
Bui in “The Complete Tesvimony oi the Fathers” every pas-
sage is given in their own words, and to thislittle work the reader
is referred.
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involved only a few transitions from father to
son, what was the truc doctrine of the apostles.

Thus with perfect assurance they supply the
lack of inspired testimony in behalf of the so-
called Christian Sabbath by pleniiful quotations
from the early fathers. What if there be no men-
tion of the change of the Sabbath in the New
Testament ? And what if there be no commeand-
ment for resting from labor on the first doy of
the week ?  Or, what if there be no method re-
vealed in the Eible by which the first day of the
week can be enforced by the fourth comrmand-
ment? They supply these serious omissions in
the Seriptures by testimonies which they say
were written by raen who lived during the first
three hundred years after the apostles.

On such authority as this the multitude dare
to change the Sabbath of the fourth commend-
ment. Eub next to the deception under which
men fall when they are tade to helieve that the
Eible may be corrected by the fathers, is the de-
ceplion practieed upon them as to what the fa-
thers actually teach. It is asserted that the fa-
thers bear explicit testimony to the change of the
Sabbath by Christ as a historical fact, and that
they lmew that this was so because they had
conversed with the apostles, or with some who
had conversed with them. It iy also asseried
that the fathers called the first day of the week
the Christian Sabbath, and that they refrained
from labor on thai day as an act of obedience to
the fourth commandment.

Now it is -a most remarkable fact that every
one of these assertions is false. = The people who
trust in the fathers as their authority for depart-
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ing from God’s commandment are miserably de-
ceived as to what the fathers teach.

1. The fathers are so far from tesuifying that
the apostles told them Christ changed the Sab-
bath, that nok even one of them ever alludez to
vhe idea of such a change.

2. No one of shem ever calls the first day the
Chrigtian Sabbaih, nor indeed ever calls it a Sab-
bath of any lind.

3. They never represent it as a day on which
ordinary labor was sinful; nor do they represent
vhe observance of Sunday as an act of obedience
%0 the fourth commandment.

4. The modern doctiine of the change of the
Sabbath was therefore absolutely unknown in
the firsi centuries of the Christian church.?

Bui though. no statement asserting the change
of the Sabbath can be produced from the writ-
ings of the fathers of the firsh three hundred
years, 1 is claimed that their testimony furnishes
decisive proo! that the first day of the week is
the Lord’s day ol Kev. 1:10. . The biblical argu-
ment that the Lord’s day is the seventh day and
no other, becausc that day alone is in the Holy
Scriptures claimed by the Father and the Son
as belonging in a peculiar sense to each, is given
in chapier eleven, and is absolutely decisive. But
this is set aside without answer, and the claim of
the first day bo this honorable distinction is sub-
stantiated out of the fathers as follows :—.

The term Loid’s day as a name for the first
day of the week can be traced back through the

1 Those who dispute these statements are invited to present the
words o7 the fathers which modify or disprove them. The reader
who may not have aceiss to the writings of the fathers is referred
to the pamphlei already mentioned in which their complete testi-
mony 1s given.
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first three centuries, from the fathers who lived
toward their close, to the ones next preceding who
mention the first day, and so backward by suc-
cessive steps till we come to one who lived in
John’s time, and was bis disciple; and this dis-
ciple of John calls the first day of the weelz the
Lord’s day. It follows therefore that John must
have intended the first day of the week by the
term Lord’s day, but did not define his meaning
because it was familiarly known by that name in
his time.. Thus by history we prove the firsi day
of the weel to be the Lord’s day of Rev.1:10;
and then by Rev. 1:10, we prove the first day of
the week io be the sacred day of this dispensation;
for the spirit of inspiration by which John wrote
would not, have called the first day by this name
Af it were only a human institution, and if the
seventh sy was still by divine appointment
the Lord’s holy day. _

This is a concise statement of the strongest ar-
gument for first-day sacredness which can be
drawn from ecclesiastical history. It is the argu-
ment by which first-day writers prove Sunday to
be the day called by John the Lord’s day. This
argument rests upon the statement that Lord’s
day as a name for Sunday can be traced back to
the disciples of John, and that it is the name by
which that day was familiarly known in John's
time.

But this entire statement is jalse. The truth
is, no writer of the first century, and no one of
the second, prior to A. ». 194, who is known to
gpeak of the first day of the week, ever calls it
the Lord’s day! Yet the first day is seven times .
mentioned by the sacred wrxiters before John's
vision upon Patmos on the Lord’s day, and is
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twice mentioned by John in his gospel which he
wrote after his return from thai island, and is
meniioned some sixteen times by ecclesiastical
writers of the second century prior to A. D. 194,
and never in a single instance is it called the
Lord’s day! We give all the instances of its
meniion in the Bible. Moses, in the beginning,
by divine inspiration, gave to the day its name,
and though the resurrection of Christ is said to
have made it the Loxd’s day, yebt every sacred
writer who mentions the day after that event
.still adheres to the plain name of first day of the
weel.. Iere aré all the instances in which the
inspired writers mention the day :—

Moses, B. ¢. 1490. “The evening and the
morning were the fixst day.” Gen. 1:5.

Maiihew, A. D, 41. “In the end of the Sab-
bath, as it began to dawn toward the first day of
the week.” Matt. 28:1.

Paul, 4. D. 57. “Upon the first day of the
weel,” 1 Cor. 16:2.

Luke, A, p. 60. “Now upon the first day of
the week.” Luke 24:1.

Luke, A, ». 63. “And upon the first day of
the week” Acis 20:7.

Marl;, A, D. 64. “And very early in the morn-
ing, vhe first day of the week” Mark 16:2.
“Now when Jesus was risen early the first day

- of the week.” Verse 9. '

Afier the resurrection of Christ, and before
John’s vision, A. D. 96, the day is six times men-
tioned by inspired men, and every time as plain
- first day of the week. It ceriaiuly was noi fa-
miliarly known as Lord’s day before the time of
John’s vision. To speak the exact truth, it was
not called by that name at all, nor by any other
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name equivalent to that, nor is there any record
of its being set apart by divine authority as such.

But in the year 96, John says, “I was in the
Spirit on the Lord’s day.” Kev.1:10. Now it
is cvident that this must be & day which the
Lord had -set apari for himseli, and which he
claimed as his. This was all irue in the case
of the seventh day, but was noi in any respec
irue in that of the first day. He could not there-
fore call the {irst day by this name, for it was noi
such. Bub if the upn]L of God desxgned at his
point .to create a new institution and to cail &
ceriain day the Lord’s day which before had
never been claimed by him as such, it was neces-
sary that he should specify that new day. He
did not define the term, which proves that he
wag not giving .a sacred name to some new in-
stitution, but was speaking of a well-known, di-
vinely appointed day. But after John’s return
from Patmos, he wrote his gospel! and in thab
gospel he twice had occasion o mention the first
day of the week. Let us see whether he adheres
%0 the mapner of the other sacred writers, or
whether, when we know he means the first day,
he gives to it a sacred name. -

Jo]m A. D. 97. “The first day of the weelk:
cometh Mary Magdalene early.” John 20:1.
“Then bhe same dﬁy st evening, being the firsj
- day of the week.” Verse 19.

These texts complete the Bible record of the
first day of the week. They furnish conclusive
ov1denc<, that John did not receive new light in
vision at Patmos, bidding him call the first day of
the week the L01ds da,y, and when taken with

1See the iestimony on page 189 of this work.
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all the instances preceding, they constitute a
complete demonstration that the first day was
not, familiarly known as the Lord’s day in John’s
time, nor indeed known alall by that name then.
Let us now see whether Lord’s day as a title for
the first day can be traced back to John by
" means-of the writings of the fathers.

The following is a concise statement of the
testimony by which the fathers are made to
prove thai John used the term Lord’s day as a
name for the first day of ihe week. A chain of
seven successive witnesses, commencing with one
who was the disciple of John, and extending for-
ward through several generations, is made to con-
nect and identify the Lord’s day of John with the
Sunday-Lord’s day of a later age. Thus, Ignatius,
the disciple of John, is made io speak familiarly of

* che first day as the Lord’s day. This is directly con-
necting the fathers and the apostles. Then the
epistle of Pliny, A. . 104, in connection with the
Acts of the Martyrs, is adduced to prove that the
martyrs in his time and forward were tested as
to their observance of Sunday, the question be-
ing, “ Have you kept the Lord’s day #’ Nexi, Jus-
tin Martyr, A. 0. 140, is made *o speak of Sunday
as the Lord’s day. After this, Theophilus of An-
tioch, A. D. 168,15 brought forward to bear a pow-
-erful tesiimony to the Sunday-Lord’s day. Then
Dionysius of Corinth, 4. . 170, is made to speak
0 the same eficet. - Next Melito of Sardis, A. D.
177, is produced o confirm what the others have
said. And finally, Ireaseus, A. D. 173, who had
been the disciple of Polycarp, who had becn the
disciple of Jobn the apostle, is brought forward
to bear a decisive testimony in behalf of Sunday
as the Lord’s day and the Christian Sabbath.
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These are the first seven witnesses who are
cited to prove Sunday the Lord’s day. They
bring us nearly to the close of the second centu-
-ry. They constitute the chain of testimony by
which the Lord’s day of the apostle John is iden-
tified with the Sunday-Lord’s day of later times.
First-day writers present these witnesses as prov-
ing positively that Sunday is the Lord’s day of
the Scriptures, and the Christian church accepts
this testimony in the absence of that of the in-
spired writers. DBut the folly of the people, and
the wickedness of those who lead them, may be
set forth in one sentence :— )

The first, second, third, fourth, and snventh of

these testimonies are inexcusable frauds, whilo
the fifth and sixth have no decisive bearing upon
the cace.
L. Ignatius, the first of these witnesses, it is
said, must have known Sunday to be the Lord’s
day, for he ealls it such, and he had conversed
with the apostle John. But in the entire writ-
ings of this father the term Lord’s day does not
_ once oceur, nor is there in them all a single men-
tion of the first day of the week! The reader
will find a critical examination of the epistles of -
Ignatius in chapter fourteen of this history.

2. It is a pure fabrication that the martyrs in
Pliny’s time, about 4. D. 104, and thence on-
ward, were tested by the questmn whether they
had kept the Sunday—Lmd s day. No question
at all resembling this is.to be found in the words
of the martyrs Il we come to the fourth centu-
ry, and then the reference is not at all ’oQ the first;
day of the week. This is fully shown in chapter
fifteen. :

3. The Bible Dictionary of the American Tract
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Society, page 379, brings forward the third of
these Sunday-Lord’s day witnesses in the person
of Justin Martyr, A. D. 140. It makes him call
Sunday the Lord’s day by quobing him as fol-
lows:—

¢ Jusiin Martyr observes that ‘on the Lord’s day all

Christians in the city or country meeé together, hecause
vhai is the day of our Lord’s resurrection. ™

But Justin never gave to Sunday the title of
Lord’s day, nor indeed any other sacred title.
Here are his words correctly quosed :—

¢ And. on the day called SundamyJ all who live in cities
or in the country gather togevher io one place, and the

meraoirs of the & postles or the ertmos of the prophets,
are read, as long as time permits,” ate. !

Justin spealss of the day called Sunday. DBut
that he may he made to help establish its title
to the name of Lord’s day, his words are deliber-
ately changed. Thus the third witness to Sun-
day as the Lord’s day, like the first and the sec-
ond, is made such by fraud. But the fourth fraud
is even worse than the three which precede.

4. The fourth testimony %o the Sunday-Lord’s
day is furnished in Dr. Justin Edwards’ Sabbpth
Manual, p. 114:—

‘¢ Theophilus, bishop of Antioch, about A. p. 162, says:
¢ Both custom and reason challenge from us that we should
honor the Lord’s day, seeing on that day it was that our
Lord Jesus completed his resurrection from she dead.””

Dr. Edwards does noi pretend to give the place
in Theophilus where these words are to be found.
Having carefully and minutely examined every
paragraph of the writings of Theophilus several
times over, I state emphaiically that nothing of

1 Justin Martyr’s First Apology, chap. Ixvii.
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the kind is to be found in that writer. He never
uses the term Lord’s day, and he does not even
speak of the first day of the week. These words
which are so well adapted to create the impres-
. sion that the Sunday-Lord’s day is of apostolic
institution, are put into his mouth by the false-
hood of some one. -

Here are four frauds, constituting the first four
instances of the alleged use of Lord’s day as &
name for Sunday. Yet it is by means of these
very frauds that the Sunday-Lord’s day of later
_ ages is identified with the Lord’s day of the Bi-
ble. Somebody invented these frauds. The use
to which they are put plainly indicates the pur-
posa for which they were framed. The title of
Yord’s day must be proved to pertain to Sunday
by apostolic authority. For this purpose these
frauds were a necessity. The case of ihe Sunday-
Lord’s day may be fitly illustrated by that of the
Jong line of popes. Their apostolic authority as
head of the Catholic church depends on their being
able to identify the apostle Peter as the firsi of
their line, and to prove that his authority was
transmitted to them. There is no difficulty in
tracing bacl: their line to the early ages, though
the earliest Roman bishops were modest, unas-
suming men, wholly unlike the popes of after,
times. But when they come to malze Peter the. .
head of their line, and to identify his authority
and theirs, they can do it only by fraudulent tes-
timonials. And such is the case with first-day
observance. It may be traced back as a festival
to the time of Jusiin Martyr, A. D. 140, but the
day had then no sacred name, and at that time
claimed no apostolic authority. DBui these must
be secured at any cost, and so its title of Lovd’s .
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day is by a series of fraudulent testimonials
traced to the apostle John, as in like manner the
anthority of the popes is traced fo the ~apostle
Peier.

5. The fifth witness of this series is Dionysius
of Corinth, A. ». 170. Unlike the four which
have been ahea,dy examined, Dionysius actually*
uses the term Lord’s day, though he says nothing
ideuntifying it with the first day of the weel.
His words are these :—

¢ To-day we have passed the Lord’s holy day, in which we
have read your epistle; in reading which we shall always
have our minds stored with admonition, as we shall, also,
frow that written to us before by Clement.”?

The episile of Dionysius to Soter, bishop of
Rome, from which this sentence 1s taken, has per- -
ished. Eusebius, who wrote in the fourth cent-
‘ury, lias preserved to us this sentence, but we
have no knowledge of its connection. First-day
writers quote Dionysius as the fifth of their wit-
nesses that Sunday is the Lord’s day. They say
that Sunday was so familiarly known as Lord’s
day in the time of Dionysius, that he calls it by -
thai, name without even stopping to tell what
day he meant.

- But 1 is not honest to present L'ionysius as &,
witness to the Sunday-Lord’s day, for he makes
no application of the term. But it is said he
certainly meant Sunday because that was the
familiar name of the day in his time, even as is
indicated by the fact that he did not define the
term. And how is it known that Lord’s day was
the familiar name of Sunday in the time of Di-
onysius? The four witnesses already examined”

1 Busebius’s Ecel. Hist., book iv. chap, xxiii,
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furnish all the evidénce in proof of this, for there
is no writer this side of Dionysius who calls Sun-
day the Lord’s day until almost the entire period
eofa generation has elapsed. So Dionysius con-
siitutes the Afth witness of the series by virtue
of the fact that the first four witnesses prove that
in his -time, Lord’s day was the common name
for first day of the week. But the first four tes-
tify to nothing of the lrind until the wordsare by
fraud put inio their mouths! Dionysius isa wit-
ness for thi Sunday-Lord’s day because that four
fraudulent testimonials from the, generations pre-
ceding him fix this as the meaning of his words!
And the name Lord’s day must have been & very
common one for first day of the week beecause
Dionysius does not define the term! And yet
those who say this know that this one sentence
of his epistle remains, while the connection, which .
doubtless fized his meaning, has perished.

But Dionysius does not merely use the term
Lord’s day. He uses a stronger term than this
—“the Lord’s holy day.” Even for along peviod
after Dionysius, no writer gives to Sunday so
sacred a title as “the Lord’s holy day.” Yet this
is the very tiile given to the Sabbath in the FHoly
Scriptures, and it is a well-agcertained fact thab
at this very time it was extensively observed,
especially in Greece, the country of Diomysius,
and ithat, too, as an act of obedience to the fourth
commandment. ! .

6. The si:zbth witness in this remarkable series
is Melito of Sardis, o, D.177. The first four, who
never use the term Lord’s day, are by direct
fraud made to vall Sunday by that name; the

1 3ce chap. xviii. of this History.
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fifth, who speaks of the Lord’s holy day, is claimed.
on the strength of these frands to have meant by
it Sunday ; while the sixth isnot certainly proved
to have spolien of any day! Melito wrote sev-
eral books now lost, the titles of wlich have been
preserved to us by Eusebius! One of these, as

given in the English version of Eusebius, is “ On

the Lord’s Day.” Of course, firsi-day writers

claim that this was a treatise concerning Sunday,
though down to this point no writer calls Sunday

by this name. -But it is an important fact that

the word day formed no part of the iitle of
Melito’s book. It wasa discourse on something per-
taining to the Lord—s¢ TEQL THC KVQLAKTC Abyoc—but the
essential word duspec, day, is wanting. It may have
becn a treavise on the life of Christ, for Ignatius
thus uses these words in connection: wwpwiiw fwiv,

Lord’s lifs. Like the sentence from Dionysius, ib
would not even seem to help the claim of Sunday

to the title of Lord’s day were it not for the series

of frauds in which it stands.

7. The seventh witness surmoned to prove
that Lord’s day was the apostolic title of Sunday,
is Ifenszeus. Dr. Justin Edwards. professes to
quote him as follows :— 2

¢ Hence Irenssus, bishop of Lyons, a disciple of Poly-
carp, who had been the companion of the apostles, a. p.
<167 [it should be a. D. 178}, says that the Loid’s day
. wag the Christian Sabbaih. His words are, ‘On the
Lord’s day every one of us Christians keeps the Sabbath,
meditating on the law, and rejoicing ia the WOI‘kS of
('Od 23

This witness is brought forward in a manner to
give the utmost weight and authority to his words.

* See hig Ecclesiastical History, book iv. chap. xxvi,
2 Sabbaih Manual, p. 114,
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He was the disciple of that eminent Christian mar-
tyr, Polycarp, and Polycarp was the companion
of the apostles. What Irenzeus says is therefore
in the estimation of many as worthy of our con-
fidence as though we could read it in the writ-
ings of the apostles. Iloes nob Irenzus call Sun-
day the Christian Sabbath and the Lord’s day ?
Did he not learn these things from Polycarp?
And did not Polycarp get them from the fountain
head ? What need have we of further witness
that Lord’s day is the apostolic name for Sun-
day? What if the six earber witnesses have
foiled us ? Here is one thal says all that can' be
asked, and he bad his doctrine from a man who
had his from the apostles ! . '
Why then does not this establish the authority
of Sunday &s the Lord’'s day? The first reason
is that neither Irenszus nor any other man can
add to or change one precept of the word of God,
on any pretense whatever. We are never author-
ized to depart from the words of the inspired
writers on the testimony of men who conversed
with the apostles, or rather who conversed with
some who had conversed with them. But- the
second reason is that every word of this pretended
testimorny of Irenseus is & fraud! Nor is there
# single instance in which the term Lord’s day
is to be found in any of his works, nor in any
fragment of his works preserved in other authors !
And this completes the seven witnesses by whom
the Lord’s day of the Catholic church is traced
back to and identified with the Lord’s day of
the Bible! Tt is not #il} A. D. 194, sixteen years

1See chap. xvi. of ihis work; and also Testimony of the Fa-
thers, pp. 44-52.

Sabbath Hisvory. i3
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aftcr the latest of these witnesses, that we meeb
the first instance in which Sunday is called the
Lord’s day. In other words, Sunday is not called
the Lord’s day till ninety-eight years afier John
was upon Paimos, and one hundred and sixty-
three years aiter the resurrection of Christ!

But is not this owing to the fact that the rec-
ords of that period have perished? By no
raeans; for the day is six times mentioned by the
mspu°d writers between the resurrection of
Christ, A. D. 21, and John’s vision upon Patmos,
A.D. 96; na,mely, by Maithew, A. D. 41; by Paul,
A.D. 57; by Luke, A. D. 60, and A. D. 63 and by
Mork, A. D. 64 ; aad always as first da,y of the
week. John, after his return from Patmos, A. D.
97, twice meutions the day, still calling it Hrsh
nlay of the week.

After John's time, the day is next men‘uloned
in the so-called epistle of Barnabas, writien prob-
ably as early as A. D. 140, and -is there called
“the ecighth day.” Nextit is mentioned by Jus-
tin Mamtyr in his Apology, A. D. 140, once as “the
day on which we all hold gur common assenibly ;"
once as “the first, day on which God . . ., made
the world;” once as “the same day [on which
Chrisi] rose from the dead;” once as “the day
after that of Saturn;” and three times as “Sun-
day,” or “the day of the sun.” Next the day is
mentioned by Justin Martyr in his Dialogue
with Trypho, A. . 153, in which he twice calls
it the “eighth day;” once “the first of all the
days;” once s “the first” “of all the days of the
[weekly] cycle;” and twice as “ the firsi day after
the Sabbath” Itext it is once meniioned by
Irenzeus, A. D. 178, who calls it simply the first
day of the week.” And next it is mentioned:
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once by Bardesanes, who calls it simply “ the firs
of the weel.” The variety of names by which
the day is mentioned during this time is re-
markable; but it is mever called Lord's da,y,
nor ever called by any sacred name.

Though Sunday is mentioned in so many dif-
ferent ways during the second century, it is not
till we come almost to the close of that century
that we find the first instance in which it is called
Lovd’s day. Clement, of Alexzandria, A. D. 194,
uses this title with reference to « theeighth day.”
If he speake of a natural day, he no doubt means
Sunday. It is not certain, however, that he
speaks of a natural day, for his oypla,natlon gives
to the term an entirely difforent sense. Here.
are his words :—

¢ And the Lord’s day Plato prophetically speaks of in
vhe tenth book of the Republic, in these words: ‘And
when seven days have passad to each of them in the
neadow, on she eighth they are o set ous and arrive
in four d'x.ys By ihe meadow is io be understood. the
fixed, sphere, as being a mild and genial spot, and the
Jocality of the pious ; and by the seven days, each motion
of the seven pla)ﬁets, and the whole practical art which
speeds to the end of rest. But after the wandering orbs,
the journey leads to Heaven, that is, o the eighth motion
and day. And he says that souls are gone on the fourth
day, pointing oul the passage through the four elements.
Bui the seventh day is recognized as sacred, not by the
Hebrews only, but also by the Greeks; accordmg to which
the whole world of all animals and plants revolve.”

| Clement was originally a heathen philosopher,
and shese strange mysticisms which he here puts
forth upon the words of Plato are only modifica-
tions of hiz former heathen notions. Though
Clement says that Plato speaks of the Lord’s .

 The Miscellanies of Clement, book v. cbap.. xiv.
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day, it is certain that he does not understand
him %o speak of literal days nor -of a liieral
meadow. On the contrary, he interprets ihe
meadow to represent “ the fixed sphere, as being
a mild and genial spot, and the locality of the
pious;” which must refer to their future inherit-
ance. The seven days are not so many literal
days, but they represent “each motion of the
seven planets, and the whole practical art which
speeds to the end of rest.” This seems to rep-
resent the present period of labor which is to
end in the rest of the saints. For headds: “Bui
after the wandering orbs [represented by Plato’s
seven days] the journey leads to Heawven, that is,
t0 the eighih motion and day.” The seven days,
therefore, do here represent the period of the
Christian’s pilgrimage, and the eighth day of
which Clement here speaks is not Sunday, but
Heaven itself! Here is the first instance of
" Lord’s day as a name for the eighth day, but this
eighth day is a mystical one, and means Heaven !
But Clement uses the term Lord’s day once
more, and this fime clearly, as representing, not a
literal day, but the whole period of our regener-
ate life. For he speaks of it in treating of fast-
ing, and he séts forth fasting as consiséing in ab-
stinence {rom sinful pleasures, not only in deeds,
to use his distinction, as forbidden by the law, but
in thoughts, as forbidden by the gospel. Such
fasting periains to the entire life of the Christian.
And thus Clement sets forth what is involved in
observing this duty in the gospel sense :—

“He, in fulfillment of the precept, according to ihe
gospel, keeps the Lord’s day, when he abandons an evil
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disposition, and assumes that of the Gnostic, glorifying
the Lord’s resurrection in himself.”?

From this statement we learn, not merely his
idea of fasting, but also that of celebrating the
Lord’s day, and glorifying the resurrection of
Christ. This, according to Clement, does nob
consist in paying special honors to Sunday, but
in sbandoning an evil disposition, and in assum-
ing that of the Gnostic, a Christian sect to which
he belonged. Now it is plain that this kind of
Lord’s-dzy observance pertains to no one day of
the weelz, bul embraces the entire life of the
Christian. Clement’s Lord’s day was not a lit-
eral, but & mystical, day, embracing, according to .
this, his second use of the term, the entire regen-
erate life of the Christian; and according to his
first use of the term, embracing also the future
life in Heaven. And this view is confirmed by
Clement's statement of the conirast between the
Guostic sect to which he belonged and other
Christions. He says of their worship that it was
“NOT O SPECIAL DAYS, a3 some others, but doinyg
this continually in our whole life” And he
speaks further of the worship of the Gnostic thab
it was “mnot in a specified place, or selected tem-
Pple, or at certain festivals,and on appointed days,
but dwring his whole life.”

It s certainly a very remarkable fact that the
first writer who speaks of the Lord’s day as the
eighth day uses the term, not with reference to a
literal, but » mystical, day. It is not Sunday,
but the Christian’s life, or Heaven itself! This

1 The Miscellanies of Clement, book vii. chap. xii.; Testimcny of
the Faihers, p, 61.

2The Miscellenies, book vii. chap. vii; Testimony of tbe
Fathers, p. 62.
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doctrine of a perpetual Lord’s day, we shall find
alluded to in Tertullian, and expressly stated in
Origen, who are the next two writers that use
the term Lord’s day. But Clement’s mystical or
perpetual Lord’s day shows that he had no idea
that Jobn, by Lord’s day, meant Sunday ; for in
that case, he must have recognized that as the
true Lord’s day, and the Gnostics’. special day of
worship.

Tertullian, A.D. 200, is the next writer who
uses the term Lord’s day. He defines his mean-
ing, and fixes the name upon the day of Christ’s
reswrrection.  Kitto' says this is “ the earliest au-
thentic instance ” in which the name is thus ap-
plied, and we have proved this true by actual
. examination 'of every writer, unless the reader
can discover some reference to Sunday in Clem-
ent’s mystical eighth day. Tertullian’s words are
these :— : :

‘“ We, however (just as we have received), only on the
Lord’s day of the resurrection [solo die dominico resurrex-
ionis] ought to guard, nos only againet knesling, but ev-
ery posiure and office of solicitude; deterring even our
business, lest we give any place to the devil. Similarly,
too, in the period of Pentecost; which pertod we distin-
guish by the same solemnity of exultation.”*

Twice more does Tertullian use the term Lord’s

day, and once more does he define it, this time
calling it the “eighth day.” And in each of
thése two cases does he place the day which he
calls Lord’s day in the same rank with the Cath-
olic festival of Pentecost, even as he does in the
instance already quoted. As the second instance

1 Kitio’s Cyclopedia of Biblical Literature, original edition, ar-
ticle Lord’s Da

'«’G'!{‘enulllan on I’ra_) er, clmp xxiii. ; Testimony of the Fathers,
p. 67,
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of Tertullian’s use of Lord’s day, we quote a por-
tion of the rebuke which he addressed to his
brethren for mingling with the heathen in their
festivals. He says:—

¢ Oh! beiter idelivy of the naiions to their own sects,
which claims no solemnity of the Chrisiians for itself!
Not the Lord’s day, not Peniecost, even if they had known
ihem, vould they have shared with vs; for they would
fear lest they should seem to be Christians. e are nos
apprehensive lest we seem to be heathens! If any indul-
gence is to be granted to the flesh, you have it. I will
not say your own days, but more too ; for to the heathens
cach festive day occurs bui once annually ; you have a
[esiive day every eighth day,”!

The festival which Tertullian here represents
as coming every eighth day was no doubt the
one which he has just called the Lord’s day.
Though he elsewhere * speaks of the Sunday fes-
tival as observed at leasi by some portion of the
heathen, he here speaks of the Lord’s day as un-
known to ihose heathen of whom he now writes.
_ This strongly indicates that the Sunday festival
had but recently begun to be called by the name
of Lord’s day. Bub he once more speaks of the
Lord’s day - —

‘¢ As often as the anniversary comes round, we make
offerings for the dead as birth-day honors. We count
fasting or knecling: in worship on the Lord’s day to be
unlawful. We rejoice in the same privilege also from
Easter to Whiisunday [the Peniecost]. We ieel pained
should any wine or bread, even though our own, be cast
upon the ground. A# every forward siep and movement,
at every going in and oui, when we pub on ouc clothes
and shoes, when we bathe, when we siv at table, when we
light the lamps, on couch, on geai, in all the ordinary

10n Idolatry, chap. xiv.; Testimony of the Fathers, p. 66.
2 4d Nationes, book i, chap. xiii.; Tesiimony of-the f*‘nthers, P..
70.
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actiions of daily life, we trace upon the forehead the sign
[of the cross].

¢“Ii, vor these and ocher such rules, you insist upon
having posiiive Scripture injunction, you will ind none.
Tradision will be held forth to you as the originator of
them, custom as their strengthener, and faith as their
observer. That reason will suppori tradition, and cus-
vowa, and faich, you will either yoursell perceive, or learn
irom some one who has.”!

This completes the instances in which Terjul- -
lisn uses the term Lord’s day, except 2 mere al-
lusion %o i, in his discourse on Fasting. It is
very remarkable that in each of the three cases,
he puts it on a level with the festival of Whit-
sunday, or Pentecost. He also associaies it di-
rectly with “offerings for the dead” and with
the use of “ the sign of the cross.” When asked
for authorisy from the Bible for these things, he
does nob answer, “ We have the authority of John
for the Lord’s day, though we have nothing but
tradition for the sign of the cross and offerings-
ior the dead.” On the contrary, he said there
was no Seripture injunction for any of them. If
it he asked, How could the title of Lord’s day be
given to Sunday except by tradition derived
from fhe apostles? the answer will be properly
returned, What was the origin of offerings for the
dead? And how did the sign of the cross come
into use among Christians? The title of Lord’s
day as a nare for Bunday is no nearer apostolic
than is the sign of the cross, and offerings for the
dead ; for it can be traced no nearer to apostolic
times than can these most palpable errors of the
great apostasy.

Clement taught a perpetual Lord’s day; Ter-

1 Dg Corona, secis. 8 and 4; Testimony of the Fathers, pp.

y Uy
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tullian held a similsr view, asserting that Chris-
tians should celebrate a perpeiual Sabbath, not
by abstinence from labor, bui from sin! Tertul-
lian’s method of Sunday observance will be no-
ticed hereafter.

Origen, A. D. 231, is the third of the ancieni
writers who call “ the eighth day ” the Lord’s day.
He was the disciple of Clement, the first writer
who makes this application. It is not strange,
therafore, that he should teach Clement’s doctring
of a perpetual Lord’s day, nor that he should
state 1t even more . distinctly than did Clement -
himself. Origen, having represented Paul as
teaching that all days are alike, coniinues
thus:—

“1f it be objected to us on this subject that we our-
selves are accustomed to observe certain days, as for ex-
ample the Lord’s day, the Preparation, the Passover, or
Pentecost, I have to answer, thai io the perfect Christian,
who is ever in his thoughis, words, and deeds, serving
“his natural Lord, God the Word, all his deys are the
Lord’s, 2nd he is always keeping vhe Lord’s day. ”*

This was written some forty years after Clem- -
ont had propounded his doctrine of the Lord’s
day. The imperfect Christian might honor. a
Lord’s day which stood in the same rank with
the Preparation, the Passover, and the Penbecost.
But the perfect Christian observed the true Lord’s
day, which embraced all the days of his regener-
ate life. Origen uses the term Lord’s day for
swo differens days. 1. For a natural day, which
in his judgment siood in the same rank with the

17An Answer to the Jews, chap. iv.; Testimony of the Fathers,
p. 78, .

2 Against Celsus, book 8. chap. xxii,; Testimony of the Fa-
thers, p. 87,
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Preparation day, the Passover, and the Pentecost.
2. For a mystical day, as did Clement, which is
the entire period of the Christian's life. The
mystical day, in his estimetion, was the true
Lord’s day. Ii therefore follows thst he did not
believe Sunday o be the Lord’s day by apostolic
appointment. But, after Ovigen’s time, Lord’s
day becomes a common name for the so-called
eighth day. Yet these three men, Clement, Ter-
wullian, and Origen, who first make this applica-
tion, not, only do not claim that this name was
given to the day by the aposiles, but do plainly
indicate that they had no such idea. Offerings
for the dead and the use of ihe sign of the cross
-are found as near to apostolic times as is the use
of Lord’s day as a name for Sunday. The three
have a common origin, as shown by Tertullian’s
own words. Origen’s views of the Sabbath, and
of the Sunday festival, will he noticed hereafter.
Such is the case with the claim of Sunday to
the title of Lord’s day. The fivst instance of its
nse, if Clement be supposed to refer to Sunday,
is not till almost one century after John was in
vision upon Patmos. Those who frsi call it by
that name had no idea thai it was such by di-
vine or apostolic appointment, as they plainly
show, In marked conirast with +his 1s the
Catholic festival of the Passover. Though never
commanded in the New Testament, it can be
traced back to men who say that they had ii
irom the apostles! :
Thus the churches of Asia Minor had the fes-
tival from Polycarp who, as Eusebius states the
claim of Polycairp, had “ observed it with John
the disciple of our Lord, and the rest of the apos-
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. tles with whom he associated.”' Socrates says
of them that they maintain that this observance
“was delivered to them by the aposile John.”?
Anatolius says of these Asiatic Christians that
they received “ the rule from an unimpeachable
authority, to wit, the evangelist John.”*

Nor was this all. - The western churches also,
with the church of Rome at their head, were stren-
uous observers of the Passover festival. They
also iraced the festival to the apostles. Thus
Socrates says of them: “The Romans and those
in the western parts assure us that their usage

*originated with the apostles Peter and Paul.”™

But he says these parties cannot prove this by
written tesiimony. Sozomen says of the Romans,
with respect to the Passover festival, that they
““have never deviated from their original usage
in this porticulor; the custom having been
handed down to them by the holy apostles Pe-
ter and Paul.”?

If the Sunday-Lord’s day conld be traced to a
man who claimed to have celebrated it with John
and other of the apostles, how confidently would
this he cited as proving positively that it is an
apostolic institution! And yei this can be done
in the case of the Passover festival! Neverthe-
less, a single fact in the case of this very festival:
is sufficient to teach us the folly of trusiing in
tradition. Polycerp claimed that John and other
of the aposiles taught him to observe the festival
on the fourteenth day of the first month, what-

1RBusebius’s Ecel. Hist., book v. chap. xxiv.

2Bocraies’s Becl, Hisi., book v. chap. =xii.

3 Anaiolius, Tenth Fragment.

4Socrates’s Eccl. Hisi., book v. chap. xxii.

5 Sozomen’s Eccl. Hist., book wvii. chap. xviii.; see also Mo-
sheim, book i. cent. 2, part ii. chap iv. sect. 9.
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over day of the week it might be; while the eld-
ors of the Roman church asserted that Feter and
Paul taught them that it must be observed on
the Sunday following Good Friday !!

The Lord’s day of the Catholic church can be
traced no nearer to John than A. D. 194, or per-
haps in strict truth fo A. . 200, and those who
then use the name show plainly that they did
not believe it to be the Lord’s day by apostolic
appointment. To hide these fatal facis by seem-
ing to trace the title back to Ignatius the disciple
of John, and chus to identify Sunday with the
Lord’s day of that apostle, a series of remarkable o
frands has heen committed which we have had
occasion to examine. Bu} even couvld the Sun-
day-Lord’s day be traced to Ignatius, the disciple-
of John, it would then come no nearcer being an
apostolic institution than does the Catholic festi-
val of the Passover, which can be traced to Poly-
carp, another of John’s disciples, who claimed to
have received it from John himself'!

CHAFTER XIV.
THE FIRST WITNESSES FOR SUNDAY.

Origin of Sunday observance the subject of present inquiry
—Coniradictory statemenie of Mosheim and Neander—The
question between them stsied, and vhe irue data for decid-
ing that quesiton—The New Testameni furnishes no sup-
port for Mosheim’s statement—Ipistle of Barnabas a
forgery—The testimony of Pliny determines nothing in
the case—The epistle of [gnatius probably spurious, and
certainly interpolated so far as it is made to sustain Sun-
day—Decision of the question.

*Socrates’s Ecel. Hist., book v. chap. xxii.; McClintock and
Sirong’s Cyclopedia, val. 1ii, p. 13; Bingham’s Aniiquities, p. 1149.
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The first day of the week is now almost uni-
versally observed as the Christian Sabbath. The
origin of this institution is still before us as the.
subject of inquiry. This is presented by two
eminent church historians; but so directly do
they contradict each other, that it is a question
of curious interest to determine which of them
states the truth. Thus Mosheim writes respect-
ing the first century :—

¢« All Christians were unanimous in setting apart the
first day of the week, on which the triumphant Saviour
arose from the dead, for the solemn celebration of public
worship. This pious custom, which was derived from.
vhe example of the church of Jerusalem, was founded up-
on the express appointment of the apostles, who consecrat-
ed that day to the same sacred purpose, and was observed
nniversally throughout the Christian churches, as appears
from the uniied testimonies of the most credible writers.”?

Now let us read what Neander, the most dis-
tinguished of church historians, says of this
apostolic authority for Sunday observance :—

““The festival of Sunday, like all other festivals, was

always only a human ordinance, and it was far from the
intentions of the apostles %0 establish a divine commniand "

1 Maclaine’s Mosheim, cent. 1, part ii. chap. iv. sec: 4. I have
given Maclaine’s translaiion, not because ii 1s an accurate version
of Mosheim, but because it is so much used in support of the first-
day Sabbath. Maclaine in his preface to Mosheim says : " ““ [ have
sometimes iaken considerable liberties with -my author.” And
he iells us what these liberiies were by saying that he had ““ofien -
added a few sentences, i0 render an observation more striking, a
fact more clear, a portrait more finished.” The present quota-
tion is an instance of these liberties. Dr. Murdock of New Haven
who has given ““a elose, literal version’’ of Mosheim, gives the
passage thus:—

“The Chrisiians of this century, assembled for the worship of
God, and for their advancement in piety, on the first day of the
week, the day on which Christ reassumed his hfe: for that this
day was set apart for religious worship, by ihe apostles them-

- selves, and ihai, afier the example of the church of Jerusalem, it
was generalty observed, we have unexcepiionable testimony.””—
Murdock’s HMosheim, cent. 1, part il. chap. iv. sec. 4. -
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”

in this respecs, far from them, and from the carly apos-
tolic church, to transfec the laws of the Sabbaih jio Sun-
dey. Perhaps at the end of the second century a false
applicaiion of this kind had begun to take place; for men
appear by that time to have considered laboring on Sun-
day as a sin.”!

How shall we determine which of these histo-
risns is in the right ? Neither of them lived in
the apostolic age of the church. Mosheim was
a writer of the eighteenth century, and Neander,
of the nineteenth. Of necessity therefore they
must -learn the facis in the case from the writ-
ings of that period which have come down to us.

* Neander’s Church Hisiory, iranslaied by H. J. Rose, p. 186.
To break the force of vhis strong staiement of Neander that ¢ the
iesiival of Sunday, like all other festivals, was always only a hu-
moa ordinance, and if was far from the inteniions of the aposiles
w0 esiablish a divine command in this respect, far from them, and
irom ihe early apostolic church, to iransfer vhe laws of ihe Sah-
baih to Sundey,”” two things have been said:—

1. That Neander, in a loter edition of his work, retracted this
declaration. Itis true ihaiin re-writing his work he omiited this
centence. Eui he inserted-nothing of a conirary character, and
ihe genecal ienor of the revised cdiiion is in this place precisely
ihe same asin chat from which this out-spoken statement is talien.

In proof of ihis, we cite from the laier edition of lNeander his
staiement in this very place of what constituted Sunday observ-

.ance in the carly chureh. - .He says:—

“Sunday was disiinguished as 2 day of joy, by being exempted
irom fasis, and by the circumsiance that prayer was periormed
on this day in a stending and not in a kneeling posinre, as
Christ, by his resurreciion, had raised up {allen man agaiun to
Heaven.”—Torraey’ s Neandcr, vol. 1. p. 295, ed. 1852,

This is an accurate account of earlly)r Sunday observance, as we
chall hereafter show; and ¢haisuch observance was only 2 hutaan
ordinance, of which no feature was ever commanded by the apos- |
iles, will be very manifest ;o every person who aitempis to find.
any precept for any pariicular of it in the Now Testament.

2. But the other meihod of seiting aside this testimony of Ne-
andey is o assert that he did woi mean to deny that the apostles
ostablished a divine command for Sunday @s the Chrisiian Sab-
vath, but meant io asseri that they did not establish a divine com-
raand for Sunday as a Caiholic festivel! Those who meke ihis
assertion must know that it is false. Neander expressly denies
ihat the aposiles either consiituied or recognized Sunday as a
Sabbatb, and he represents Sunday as a mere fesiival iromn the
v;’ary first of iis observauce, and established only by human au-
thority.
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These contain all the testimony which can have
any claim to be admiited in demdmg this case
These are, first, the inspired writings of the Ne
Tesbament second the reputed productions of
such writers of that age as are supposed to men-
tion the first day, viz.,  the epistle of Barnabas;
ihe letter of Fliny, governor of Bythinia, to the _
emperor Trajan; and the eplstlra of Ignatius.
These are all the writings. prior to the middle of
vhe second century: and this is late enough to
amply cover the ground of Mosheim’s siatement—
which can be introduced as even referring to the
first day of the week.

The questions to be decided by this testimony
are these: Did the apostles set apart Sunday for
divine worship (ss Mosheim adirms)? or does
the evidence in the case show that the festival
of Sunday, like all other festivals, was always
only a human ordinance (as is afiirmed by Ne-
.mdex) ?

It is certain that the New-Testament contains
no appointment of Sunday for the solemn cele-
brasion of public worship. And it is equally true
that there is no example of the church of Jeru-
salem on which to found such observance. The
New Testament therefore furnishes no support '
for the statement of Mosheim.

The three epistles which have come down to
us purporting to have been wriiten in the apos-
tolic age, or Immediately subsequent to that age,
next come under examination. These are all that
remain to us of a period more extended than that
embraced in the statement of Mosheim. He
speals of the first century only; but we summon

fiee chapters x. and .ci., in which the New Testament has been
caremllv examined on this point.
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all the writers of that century, and of the follow-
ing one prior to the time of Justin Martyr, A. D.
140, who are even supposed to mention- the first
day of the week. Thus the reader is furnished
with all the data inihe case. The epistle of Bar-
nabas speaks as follows in behalf of first-day ob-
servance i—

¢ Lostly he saiih unto shem, Your new-moons and your
sabbaths I cannot bear iliem. Consider what he means
by it; the sabbaths, says he, which ye now keep, are not
accceptable unfo me, bui those which I have made; when
resting from all things, I shall begin the eighth day, that
is, the beginning of the other world; for which cause we
observe the eighth day with gladness, in which Jesus
arose from the dead, and having manifested himself to -
his disciples, ascended into Heavea.”? ’

It might be reasonably concluded that Mo-
sheim would place great reliance upon this testi-
mony as coming from an apostle, and as being
somewhat better suited to sustain the sacredness
of Sunday then anyihing previously examined
by us. Yet hexfrankly acknowledges that this
epistle is spurious. Thus he says:—

“The episile of Barnabas was the production of some
Jew, who, most probably, lived in this century, and whose
mean abilities and superstitious atiachment to Jewish fa-
bles, show, novwithstandiag the uprightness of his inten-
tions, that he muast have been a very different person
from the true Barnabas, who was 8¢. Paul’s companion.” ?

In another work, Mosheim says of this epis-
tle :—
‘ As to what is suggesied by some, of its having been

written by that Barnabas who was the friend and com-
panion of St. Paul, the tutility of such a notion is easily

chapter 15.

1 Epistle of Barnabas 18: 9, 10; or, as others divide the epistle,
2Hcel. Hist., cent. 1, part ii. chap. ii. sect. 21. )
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50 be made apparent from the letter itself; several of the
oplmon and interpretations of Scripture which i} con-
tains, having in them so Little of either truth, dignity or
force, as to render it impossible that they could ever have
proceeded from the pen of a man divinely instructed.”?

Neander speaks thus of this epistle :--—

‘Tt is impossible that we should acknowledge this epis-
ile to belong to that Barnabas who was worthy to be the
companion of the aposiolic labors of St. Paul.”*

Prof. Stuart bears a similar testimony :—

““That  man by the name of Barnabas wrote this epis-
tle I doubi not; that the chosen associate of Paul wrote
it, I with many others must doubt.”*

Dr. Killen, Professor of Ecclesiastical History,
to the General Assembly of the Presbyterian
church of Ireland, uses the following language :—

¢“The tract kmown a¢ the Epistle of Barnabas was prob-
ably composed in A. p. 135. It is the production appar-

ently of o convert from Judaism who took special pleasure
in allegorical interpretasion of Scripture.”*

Prof. Hackeit bears the following testimony —

“‘ The leiter still extant, which was known as that of
Barnabas even in the second : century, ca,nnot be defended
as genuine.”*

Mr. Milner speaks of the veputed epistle of
Barnabas as follows :—

‘Tt is a great injury to him to apprehend the epistle,
which goes by his name, to be his.””®

Kitto speaks of this production as,

! Historical Commentzries, cent. 1, sect. 53.

2 Rose’s Neander, p. 407.

3 Note appended to Gurney’s History, ‘Authority, and Use of
the Sabbaih,

4 Ancient bhurch p. 367,'368.

5 Commentacy on Acns p. 251,

¢ Ilistory of ihe Church, cent, 1, chap. xv.

Sabhath [listory, B ¥ 3
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““The go-called epistle of Barnabas; probably a forgery of
the second century.”? )

Says the Encyclopedia of Religious Knowledge,
speaking: of the Barnabas of the New Testa-
ment :— '

“He could not be the author of a work-so full of
forced allegories, extravagant and uuwarrantable expli-
caiions of Scripture, together with stories concerning
beasts, and such like conceits, as malke up the first part
of this epistle.”?

Eusebius, the eailiest of church historians,
places this episile in the catalogue of spurious
beoks. Thus he soys:—

‘¢ Among the spurious must be numbered both the
books called, ¢The Acis of Paul,” and that called, ¢ Pas-
tor,” and ‘ The Revelation of Peter.’ Pesides these the
books called ¢The Epistle of Barnabas,” and what are -
walled, ¢ The Institutions of the Aposiles.””®

Sir Wm. Domville speaks as follows :—

““But the epistle wae not writien by Barnabas; it was
not mercly unworthy of him,—it would be a disgrace to
him, and what is of rauch more consequence, it would be
a disgrace to the Christian religion, as being the produc-
tion of one of the authorized teachers of that religion in
ihe times of the apostles, which circumstance would se-
riously damage the evidence of ibts divine origin. Not
being the epigtle of Barnabas, the document is, as regards
the Sabbath question, nothing more than the testimony
of some unknown writer to the practice of Sunday ob-
servance by some Christians of some unknown communi-
1y, at some uncertain period of the Christian era, with no
sufiicieni ground for believing thai, period to have been
ihe first century.” * :

10ye. Bib, Lit., art. Lord’s day, tenth ed. 1858.

2 Encye. of Rel. Knowl., art. Barnabas’ Episile.

s Ecel. Hist., book iii, chap, xxv.

2The Subbath, or an Examination of the Six Texis commonly
adduced from the New Testament in proof of a Chrisiian Sabbath,
p. 288.
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Coleman bears the following testimony :—

¢ The epistle of Barnabas, bearing the honored name
of the companion of Paul in his missionary labors, is evi-
denily spurious. It abounds in fabulous narratives, mys-
iic, allegorical interpretations of the Old Testament, and
fanciful conceiis, and is generally agreed by the learned
0 be of no authority.”? -

As a specimen of the unreasonable and absurd
things contained in this epistle, the following pas-
sage 1s quoted :—

¢ Neither shalt thou eat of the hyena: that is, again,
be not an adulterer; nor a corrupter of others; neither
be like to such. And wherefore so? Because that crea-
ture every year changes its kind, and is sometimes male,
and. someiimes female.”? -

Thus first-day historians being allowed to de-
cide the case, we are authorized to treat this epis-
tle as a Torgery. And whoever will read its ninth

" chapter—for 1t will not bear quoting—will ac-

knowledge the justice ¢f this conclusion. This
epistle is the only writing purporting to come’
irom the first century except the New Testament,
in swhich the first day is even referred to. That
this furnishes no support for Sunday observance,
even Mosheim acknowledges. .

The next document that cleims our attention .
is the letier of Pliny, the Roman governor of
Bythinia, to the emperor Trajen. It was written .
about A. D. 104. He says of the Christians of
his province :—

““They affirmed that the whole of their guilt or ervor
was, that they met on a certain stated day, before it was
light, and addressed themselves in a form of prayer to
Christ, ag to some god, binding themselves by a solemn

oath, not for the purposes of any wicked design, but never
to commii any fraud, theft, or adultery; never to falsify

1 Ancient Christianity, chap. i, seci. 2.
2 Episile of Barnabas, 9 : 8. In some ediiions it ig chap. 10.
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their word, nor deny a trust when they should be called
upon to deliver it up; after which it was their custom to
separate, and then re-assemble to eat in common a harm-
less meal.”?

This epistle of Pliny certainly furnishes no sup-
port for Sunday observance. The case is pre-
sented in a candid manmer by Coleman. He says
of this extract :— :

" ““This statemens is evidence that these Christians kept
a day as holy ¢ime, but whether it was the last or the first
day of the week, does not appear.”*.

Charles Buck, an eminent first-day writer, saw’
no evidence in this epistle of-first-day observance,
as 1s manifest from the indefinite translation
which he gives it. Thus he cites the epistle:— .

‘“ These persons declare that their whole crime, if they
are guiliy, consists in shis: that on certain days they as-
semble before sunrise to sing alternately the praises of
Christ as of God.””® .

. , ) .

Tertullian, who wrote A. D. 200, speaks of this
very statement of Pliny thus :—

“ He found in their religious services nothing but meet-
ings at early morning for singing hymns to Christ and
God, and sealing home their way of life by a united pledge
to be faithful vo their religion, forbidding murder, adul-
tery, dishonesty, and other crimes.” *

Tertullian certainly found in this no reference
to the festival of Sunday. .

Mr. W. B. Taylor speaks of this stated day as
follows :—

“As the Sabbath day appears to have been quite as

commonly observed at this date as the sun’s day (if not
even more so), it is just as probable that this ‘stated day’

1 Coleman’s Ancient Christianity, pp. 85, 36.

2 Ancient Christianiiy Exemplified, chap. 26, sect. 2,
2 Buck’s Theological Dictionary, art. Christians.
*Tertullian’s Apology, scct. 2.
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referred to by Pliny was the seventh day, as_that it was
the first day; though the latter fs generally taken for
gramied.” .

Taking for granted the very point tbat should
be proved is no new feature in the evidence thus
far examined in support of frst-day observ-
ance. Although Mosheim relies on this expres-
sion of Pliny as a chief support of Sunday, yeb
he speaks thus of the opinion of anoiher learned
man :— ) :

¢¢¥Ts, Just. Hen. Boechmey, would indeed have us to un-
derstond this day to bave been the same with the Jewish
Sabbath.”?

This testimony of Pliny wus written a few
years subsequent to the time of the apostles. It
relates to a church which probably had been
founded by the apostlc Peter.® 1t is certainly
far more probable thai this church, only forty
years after the death of Peier, wag Leeping the
fourth commandment, than that it was obuewmg
a day never PnJomed by divine auvthority. It
must be conceded that this testimony from Pliny
proves nothing in support of Sunday observance ;
for it does nof: designate what day of the weel:
was thus observed.

The epistles of Ignatius of Antioch so often
quoted in behalf of first-day observance, next,
claim our attention. He is represented as say- .
ing :—

¢ Wherefore if they who are brought up in these an-
cient laws came nevertheless to the newness of hope; no
longer observing sabbaihs, bui keeping the Lord’s day,
in which also our life is sprung up by him, and through

1 Obligation of the Sabbath, p. 300.

2 Historical Commentaries, cent. 1, scct. 47.

31 Pei. 1:1. See Clarke’s Commenwry, preface to the epis-
tles of Peter.
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his death, whom yet some deny (by which mystery we
have been broughi to believe, and therefore wait that we
may be found ihe disciples of Jesus Chrisi, our only mas-
wer): how shall we be able to live difcrent irom him;
whose disciples ihe very prophets themselves being, did
by the Spirit expect him as vheir master.”?

Two important facts relative to this quotation
are worthy of particular notice: 1. That the
epistles of Ignatius are acknowledged to be spuri-
ous by first-day writers of high authority; and
those epistles which some of them except as pos-
sibly genuinc, do not include in their nuinber the
epistle to the Magnesians from which the above
quotation is made, nor do they say anything rel-
ative fo first-day observance. 2. That the epis-
tle t0 she Magnesiang would say nothing of any
day, were it not that the word day had been
frandvlently inserted by the translator! In sup-
pori ot the firsi; of these propositions the follow-
ing testimony is adduced. Dr. Killen speaks as
follows :— 4

¢ In ihe sixteenth ceniury, fiteen levters were hrought;
out from heneath the mantle of a hoary antiquity, and
offered to the world as the productions of the pastor of
Anijoch. Scholats refused to receive vhem on the terms
veqnired, and forihwith cight of them were admitted to
be iorgeries. In ihe seventeenth century, the seven re-
maining letters, in a somewhat altered form, again came
forvh from obscurity, and claimed te be the works of Ig-
natius. Again discerning critics refused o acknowledge
iheir pretensions; but curiosity was roused by this sec-
ond apparition, and many expressed an carnest desire to
obtain o sight of the real epistles. Grecce, Syria, Pales-
iinc, and Kgypt, were ransacked in search of them, and
at lengih three letters are found. The discovery creates
general gratulaiion; it is confessed thaw four of the epis-
tles so lately asserted to be genuine, are apocryphal ; and

! Jgnatius to the Magnesians, 8 : 3-5; or, as others divide the
episule, chap. 9.
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it is boldly said that the three now forthcoming are above

challenge.. But truth still refuses to be compromised, and

sternly disowns these claimants for her approbation. The

internal evidence of these three epistles abundantly at-

tests that, like the last three books of the Sibyl, they are
only the last shifis of a grave imposture.”?

The same writer thus states the opinion of
Calvin :—
Yt is no mean proof of the sagacity of the great Cal-

vin, that, upwards of three hundred years ago, he passed

a sweeping sentence of condemnation on these Ignatian

epistles.”* .

Of the three epistles of Ignatius still claimed
as genuine, Prof. C. F. Hudson speaks as fol-
lows — '

¢“Ignatius of Antioch was martyred probably a. ». 115.
Of the eight epistles aséribed to him, three are genuine;
viz,, those addressed to Polycarp, the Ephesians, and the
Romans.”?

Tt will be observed that the three epistles which
are here mentioned as genuine do not include that
epistle from which the quotation in behalf of
Sunday is taleen, and it is a fact also that-they
conain no allusion to Sunday. Sir. Wm. Dom-
ville, an anti-Sabbatarian writer, uses the fol-
lowing language :—

“Every one at all conversant'with such matters is
aware that the works of Ignatius have been more interpo-
lated and corrupied than those of any other of the ancient
fathers; and also that some writings have been attributed
©0 him which'are wholly spurious.”*

Robinson, an eminent English Baptist writer
of the last century, expresses the following opin-

! Ancient Church, pp. 413, 414, 2Id. p. 427.
s Future Life, p. 290. ,
+ Examination of the Six Texts, p. 237.
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ion of the epistles ascribed to Ignatius, Barnabas,
and others :—

“If any of the writings atiributed to those who are
called apostolical fathers, as Ignatius, teacher at Antioch,
Polycarp, at Smyrna, Barnabas, who was half a Jew, and
Hermas, who was brother to Pius, teacher at Rome, if
any of these be genuine, of which there is great reason to
doubt, they only prove the piety and illiteracy of the
good men. Some are vorse, and the best not better, than
whe godly epistles of the lower sort of Baptists and Qua-~
kers in vhe time of the civil war in England. Barnabas
and Hermas both mention baptism; but both of these
hooks ave cenfemptible reveries of wild and irregular gen-
iuses,”! ‘

The doubtful character of these Ignatian epis-
tles is thus sufficiently attested. The quotation
in behalf of Sunday is not taken from one of the
three epistles that are still claimed as genuine;
and what is still further to be observed, 1t would
gay nothing in behalf of any day were it not for
an extraordinary license, not to say fraud, which
the translator has used in inserting the word day.
This fact is shown with critical accuracy by Kit-
to, whose Cyclopedia is in high repute among
first-day scholars. Thus he presents the original -
of Ignatins with comments and a translation as !
follows :— :

““We wust Lere notice one other passage . . . as bear-
ing on the subject of the Lord’s day, though it certainly
coniaing no wention of it. It occurs in the epistle of Ig-
nativs to the Magnesians (aboui 4. p. 100.) The whole
passage is confessedly obscure, and the vext may be cor-
rupé. . . . The passage is as follpws :—

Ei odv & dv méAatols mpbypacty avastoaévtes, elg kawdryra
E\midoc iSov—pmnite cafSariCovtes, AL KaTd Kupakiy (wiv
SovTec—(iv 7 kal 1) (wf) fuiv dvérecdey OF Gurob, eic.)?

! Ecclesiastical Researches, chap. vi. pp. 50, 51, ed. 1792,
2 Igneiius ad Magnesios, sect. 9.
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“ Now many commentators assume (on what ground .
does not appear), that after svpcargy [Lord’s] the word
Juépav [day] is to be undersicod. . . . . Let us now look
at the passage simply as it stands. The defect of the sen-
tence is the want of a substantive to which évred can re-
fer. This defect, so far from being remedied,fis ren-
dered still more gla,rmg by the introduction of juépa. Now
if we take xvpiaxj (w7 as simply ‘the life of the Lord,’
having a more personal meaning, it ceriainly goes nearer
to supplying the substantive to dvrod. ", . . . Thus upon
‘the whole the meaning might be given thus:—

“If those who lived under the old dispensation have
come to the newness of hope, no longur keeping sabbaths,
bui living according to our Lord’s life (in which, as it
were, our life has risen again through him, &c.) . .

“On this view the passage does not refer at all to uhe
Lord’s day; but even on ihe opposite supposition it can-
nos be regarded as affording any positive evidence to the
carly use of the verm ‘ Lord’s da.y (for which ii is ofien
cited), since the material word Wspa [day]is purely con-
jectural.” !

The learned Morer, a cler gyman of the church’
of England, confiras this statement of Kitto.
He renders Fgnatius thus :—

“ 11 therefore they who were well versed in the works of

ancient days came to newness of hope, not sabbatizing,
bui living according to the dominical life, &c. . .
The Medicean copy, the best and most like that of Euse-
bivs; leaves no scruple, because {wiv is expressed and de-
termines the word dominical to the person of Christ, and
1ot to the day of his resurrection.” *

Sir Wm. Domville speaks on this point as fol-
lows :—

“Judging therefore by the tenor of the episile Ltself
the literal translation of the passage in discussion, ‘no
longer observmg sabbaths, but living according to the -
Lord’s life,” appears to give its true and proper meaning;

1 Cyc. Bib, Lit., ari. Lord’s day.
2 Dialogues on ihe Lord’s Day, pp. 206, 207.
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and if this be so, Ignatius, whom Mr. Gurney® puts for-
ward as a maierial witness to prove the observance of the
Lord’s day in the heginning of the second ceniury, fails
©to prove any svch fact, it appearing on a thorough exam-
ination of his testimony that he does not even mention
the Lord’s day, nor in any way allude o the religious ob-
servance of il, whether by that name or by any other.”™

It is manifest, therefore, that this famous quo-
tation has no reference whatever to the first day
of the weelk, and that it furnishes no evidence
that that day was known in the time of Ignatius
by the title of Lord’s day.® The evidence is now
before the reader which must determine whether
Moshiem or Neander spoke in accordance with
the facis in the case. And thus it appears that
in the New Testoment, and in the uninspired
writers of the period referred to, there is abso-
lutely nothing to sustain the strong Sunday
statement of Mosheim, When we come to the
fourth century, we shall find a statement by him
which essentially modifies what he has here said.
Of the epistles ascribed to Barnabas, Pliny, and
Ignatius, we have found that the first is = for-
gery; that the second speaks of a stated day
without defining what one; and that the third,
which is prohably a spurious document, would
say nothing relaiive o Sunday, if the advocates
of first-day sacredness had not interpolated the
word day iato the document! We can hardly
avoid the conclusion ihat Mosheim spoke on this
subject as a doctor of divinity, and not as a his-

LA dirst-day writer, author of the ‘“History, Authority, and
Use, of the Sabbath.””

2 ixamination of the Six Texts, pp. 250, 251.

3For a more ‘ull statement of the case of Ignatius, see ihe
“Testimony of the Fathecs,” pp. 26-80. The quotation:from Ig-
natius examined in this chapter is there shown, according to the
connection, to relaie, not io New-Testament Christians, but to the
anciens prophets.

:
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torian; and with the firmest conviction that we
speak the truth, we say with Neander, “The fes-
tival of Sunday was always only a human ordi-
nance.”

CHAPTER XV.

EXAMINATION OF A FAMOUS FALSEHOOD.

»

Were the martyrs in Pliny’s time and afterward tested by
the question whether they had kept Sunday or not ?—Ar-
gzument in the affirmative quoted from Xdwards—Its origin
—1No facts to sustain sueh an argument prior to the fourth
century—A single insiance at the opening of that century
all that can be claimed in support of ihe assertion—Sun-
day not even alluded to in thai insiance—Testimony of
Mosheim relaiive to the work in which this is found.

. Certain doctors of divinity have made a special
effort to show that the “stated day” of Pliny’s
epistle is the first day of the week. For this pur-
pose they adduce a fabulous narrative which the
more reliable historians of the church have noi
deemed worthy of record. The argument is this:
That in Pliny’s time and afterword, that is, from
the close of the first century and onward, when-
ever the Christians were brought before their
persecutors for examination, they were asked
whether they had kept the Lord’s day, this texm
being used to designate the first day of the week.
And hence two facts are asserted to be estab-
lished: 1. Tbat when Pliny says that the Chris-
tians who were examined by him were accus-
tomed to meet on a stated day, that day was un-
doubtedly the first day of the week. 2. That
the observance of the first day of the week was
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the grand test by which Christians were known
to their heathen persecutors. 3. That Lord’s
day was the name by which the first day of the
week was known in the time of Pliny, a few
years after the death of John. To prove these
points, Dir. Edwards makes the following state-
ment :—

‘“Hence the fact that their persecuiors, when they
wished to know whether men were Christians, were ac-
customed 50 pui to them this question, viz., ¢ Dominicum
servosti "—¢ Hast thou kept the Lord’s day? If they had
they were Chrisiians. This was the badge of their Chris-
ilanity, in distinction from Jews and pagans. And if
they said. they had, and would not recant, they mush bo
put o death. And whai, when they continued steadfast,
wag their answer? ¢ Christionus swin ; indermittere non pos-
swm ;>—*1 am a Christian; I caanot omit it.” It is a
badge of my religion, and the man who assumes i muss
of course keep the Lord’s day, because ii is the will of his

- Lord ; and should he abandon it, he would be an apostate
from his veligion.”?

Mr. Gurney, an English first-day writer of
some note, uses the same argument and for the
same purpose.” The importance atiached to this
statemens, and the prominence given to it by the
advocaies of first-day sacredness, render it proper
that its meribs should be examined. I'r. Edwards
gives no authority for his svatement; hut Mr.
Gurney traces the story to Dr. Andrews, bishop
of Winchester, who claimed to have taken it from
the Acic Mariyrum, an ancient collection of the
acts of the inartyrs. It was in ihe early part of
the seventeenth century that Bisliop Andrews
first brought this forward in his speech in the
couxrt of Star Chamber, against Thraske, who was

1Sabbath Manual, p. 120.
. 28ee his ““History, Authority, and Use, of the Sabbaih,”” chap.
iv. pp. 87, 88.
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accused before that arbitrary tribunal of main-
taining the heretical opinion that Christians ace
bound- to keep the seventh day as the Sabbath
of the Lord. The story was first produced, there-
fore, for the purpose of confounding an observer
of the Sabbath when on trial by his enemies for
keeping that day. Sir Wm. Domville, an able
anii-Sabbatarian writer, thus traces out the mat-
ter :—

"““The bishop, as we have seen, refers to the Acta of
whe martyrs as justifying his assertigg respecting the
question, Dominicum servasti? but he does not cite a sin-
gle instance from them in which that question was put. We

are left therefore to hunt out the instances for ourselves,
wherever, if anywhere, they are to be found. The mosi

complete collection of the memoirs and legends still ex-.

vans, relative to the lives and sufferings of the Christian
martrys, is that by Ruinart, entitled, ‘ Acia primorum
Martyrum sincera et selecta.” 1 have carefully consulted
vhat work, and I take upon myself to affirm that among
whe questions there stated to have been put to the mar-
vyrs in and before the time of Pliny, and for nearly two
hundred years afterwards, the question, Dominicum ser-
vasii? does not once oceur ; nor any equivalent question.”

'This shows at once that no proof can be ob-
tained from this quarter, either that the “stated
day ” of Pliny was the first day of the week, or
that the martyrs of the early church were tested
by the question whether they had observed it or
not. It also shows the statement to be false that
the martyrs of Pliny’s time called Sunday the
Lord’s day and kept it as such.” Afier quoting
all the questions put to martyrs in and before
Pliny’s time, and thus proving that ho such ques-
tion as is alleged, was put to them, Domville
says :— :

! Examination of the Six Texts, pp. 258-201,

3
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¢This much may suffice to show that Dominicum ser-
vasti? was no questlon in Pliny’s time, as Mr. Gurney in-
tends us to believe it was. I have, however, still other
proof of Mr. Gurney’s unfair dealing with the subject,
but I defer stating it for the present, that I may proceed
in the inquiry, What may have been the authority on
which Bishop Andrews relied when stating that Domini-
cum servasti ¢ was ever a usual question put by the hea-
then persecutors? I shall with chis view pass over the
martyrdoms which intervened beitween Pliny’s time and
vhe fourth century, as they countain nothing to the pur-
pose, and shall come at once to that martyrdom the nar-
rative of which was, I have uo doubt, tlie source from
which Bishop Andrews derived his question, Dominicum
servusti? ¢ Hold you ihe Lord’s day? This martyrdom
happened 4. p. 304.> The sufierers were Saturninus and
his four sons, and several othe: persons. They were
taken to Carthage, and brought before the proconsul Am-
ulinus. In‘the account given of their examinations by
uim, the phrases, ‘ CEueBrARE Dominicum,’ and ‘ AGERE
Dominicum,’ frequently occur, bui in no instance is*the
verb ‘servare’ used in reference to Dominicum. I men-
tion this chiefly to show that when Bishop Andrews, al-
luding, as no doubt he does, to the narrative of this mar-
iyrdom, says the question was, Dominicum servasti? it is
very clear he had not his author at hand, and that in
trusting to his memory, he coiued a phrase of his own.”

Domville quotes at lengih ¢he conversation be-
iween the proconsul and the martyrs, which is
quite similar in most respects to Gurney’s and
Edward’s quotation from Andrews. He then
adds —

“The narrative of the martyrdom of Saturninus being
the only one which has the appearance of supporting the
assertion of Bigshop Andrews that, ‘ Hold you the Lord’s
day ¥’ was the usual question to uhe martyrs, what if 1
should prove that even this narrative affords no support
to that assertion? yet nothing is more easy than this
proof ; for Bishop Andrews has quite mistaken the mean-

1The date in Baroniug is A, p.
2 Examination of the Six Texts pp 263-265.
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ing of the word Dominicum in translating it ‘the Lord’s
day.” It had no such meaning. It was a barbarous word
in use among some of the ecclesiastical writers in, and
subsequent o, the fourth century, to express sometimes

" a church, and at other times the Lord’s supper, but NEvVER
the Lord’s day.! My authorities on this poinf; are—

“1. Ruinart, who, upon the word Dominicwm, in the
narrative of the martyrdom of Saturninus, has a note, in
which he says it is a word signifying the Lord’s supper?
(¢ Dominicum vero desinai sacra mysteria’), and he quotes
Tertullian and Cyprian in suppors of this interpreta-
vion. :

““2. The editors of the Benedictine edition of St. Au-
gustine’s works. They state that the word Dominicum
has the two meanings of a church aad the Lord’s supper.
For the former they quote among ovher authorities, a
canon of the conncil of Neo Cesares. For the latter
meaning they quote Cyprian, and rofer also to 8t. Augus-
iine’s account of his conference with the Donatists, in
which allusion is made vo the narraiive of the martyrdom
of Saturninus.” .

1Note by Domrville. ¢ Dominicum is not, as may at firsi be
supposed, an adjective, of which diem [day] is the undersiood
substantive. It is iiself a subsiantive, neuier as appears from
ihe passage, ¢ Quia non poiest insermiitt Dominicum,’ in the nar-
rative respecting Saturninus. The Laiin adjective Dominicus,
when intended io refer io ihe Lord’s day, is never, 1 believe,
nsed without iis substantive dics {day] being expressed. In all
ihe narratives contained in Ruinart’s Acie Mariyrum, I find buy
wwo instances of mention being made of the Lord’s day, and in
both ihese instances the substaniive diec [day] is expressed.”

2This testimony is ceriainly decisive. 1t is the intepretation
of .the compiler og'the Acia M‘Zrtg/rum, bimself, and is given with
direci reference to the pariicular instance under discussion. An
independent confirmation of Domville’s suthorities, may be found
in Lucius's Eccl. Hist., ceni. 4, chap. vi.: ¢ Fit meniio aliquoties
locorum istornm in quibus convenerini Christiani, in hisioria
persecutionis sub Diocletianno & Maximino. Iit apparet, ante
Constantinum etiam, locos eos fuisse mediocriter exsirucios aique
exornatos : quos seu Templa appellaruni seu Dominica; ut apud
Busehium (li. 9, c. 10) & Rufiinum (li. 1, ¢. 8).”

It is certain ihat Dominicum is here used as desigpating = place
of divine worship. Dr. Twisse in his *‘Morality of vhe Fourth
Commandmeni,” p. 122, says: ““The ancieni fathers, both Greek
wnd Latin, called temples by the name o dominica and. kwoiara.”

3Domville cites Si. Augustine’s Works, vol. v. pp. 116, 117,
Antwerp ed. A. . 1700, :
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‘3. Gesner, who, in his Latin Thesaurus published in
1749, gives both meanings to the word Dominicum. For
that of the Lord’s supper he quotes Cyprian ; for that of
a church he quotes Cyprian and also Hillary.”?

Domville states other facts of interest bearing
on this point, and then pays his respects to Mr.
Gurney as follows :—

‘It thus appesring that the reference made by Bishop
Andrews o the ¢ Acts of Martyrs’ completely fails to es-
tablish his dictum respecting the question alleged to have
been put to vhe martyrs, and It also appearing that there
existed sirong and obvious ressons for not placing im-
plicit reliance upon that dictuin, what are we to think of
Mr. Gurney’s regard for truth, when we dind he does not
scruple to tell his readers thet the ‘stated day’ mentioned
in Pliny’s letter as that on which the Christians held their
religious assemblies, was ‘clearly the first day of the
week,’ is proved by the veiy quesiion which i was cus-
tomary for tlie Roman persecuiors to addraess to the mar-
tyrs, Dominicum servasti >—° Flast thou kept the Lord’s
day? For this unqualified assertion, prefixed as it is by
ihe word ¢ clearly,’ in order to male it vhe more impress-
ive, Mr. Cturney 1s without any excnse.” * .

The justice of Domville’s language cannot be
questioned when he characterizes this favorite
first-day srgument as—

¢“One oi +hose daring misstatemenis of facts so frequent
in theological writings, and which, from the confident tone
80 generally assumed by the writers on such occasions,
are usually received without” examination, and allowed,
in consequeuce, to pass current for vruth.”®

The investigation to which this statement has
been subjected, shows, 1. That no such’question
as, Hast thou kept the Lord’s day ? isupon record
as proposed to the martyrs in the time of Pliny.

1 Examinaiion of the Six Texis, pp. 267, 268,
21d. pp. 270, 271, -
3Td. pp. 272, 273.
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2, That no such question was asked to any mar-
tyr prior to the commencement of the fourth
century. 2. That a single instance of martyr-
dom in which any question of the kind was asked,
is all that can be claimed. 4. That in this one
case, which iz all that has even the slightest ap-
pearanse of sustaining the story under examina-
tion, a correct translation of the original Latin
chows that the question bad no relation whatever
- {0 the observance of Sunday! All this has been
upon the assumption that the dcta Mariyrum, in
which this story is found, is an authentic work.

})

A}

-

Let Mosheim testify relative to the character of /

this work for veracity .—

¢ As o those accounts which have come down %o us.

nnder the title of 4cte Mariyrum, or, the Acts of-ihe
Martyrs, their avtherity is certainly for the most pars
of a very questionable naiure ; indeed, speaking gener-
ally, it mighi be coming nearer to the iruth, perhaps,
were we to say that they are e¢ntitled to no sort of credis
whatever.” ! .

Such is the authority of the work irom which
ihis sbory is taken. It is not strange that first-
day historians should leave the repetition of it to
‘theologians.

Such are the factsvespecting this exiraordinary
falsehood. They consiitute so complete an ex-
posuve of this famous historical argunment . for
Sunday as to consign it to the just contempt of
all honest men. But this is too valuable an ar-
gument to be lightly surrendered, and moreover
1% is as truthful as are certain other of the his-
torical arguments for Sundey. It will not do to
give up this argument because of its dishonesty;

1 Historical Commeniaries, cent. 1, sect. xxxii.
Sabbash History. 17
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for others will have to go with it for possessing
the same character.

Since the publication of Domville’s elabm ate
work, James Gilfillan of Scotland has written a,
large volume entitled, “ The Sabbath,” which has
been extensively circulated both in Europe and
in America, and is esteemed a standard work by
the American Tract Society and by first-day de-
nominations in general. Gilfillan had read Dom-
~ville as appears from his statements on pages 10,
142, 143, 616, of his volume. e was therefore
acquainted with Domville’s exposure of the fraud.
respecting “ Dominicum servasii ?” But though
he was acquainted with this exposure, he offers
not one word in reply. On the contrary, he re-
peats the story with as muchassurance as though
1t had not been proved a falsehood. But as

- Domville had shown up the matter from the
Acta M'amtymcm it was necessary for Gilfillan to
trace it to some other authority, and so he assigns
it to Cardinal Baronivs, Here are Gilfillan’s
words :—

‘“From the days of the apostles downwards for many
vears, the followers of Chrisi had no enemies morve fierce
and unrelenting than that people [the Jews], who cursed

-~ them in the synagogue, sent out emissaries into all coun-
iries to calumniate their Master and them, and were abet-
wors wherever they could, of the martyrdom of men, such
as Polycarp, of whom the world was not worthy. Among
vhe reasons of this deadly enmity was the change of the
Sabbatic day. The Romans, though they had no objec-
iion on this score, punished the Christians for the faithful
observance of their day of rest, one of the testing ques-
iions put to the martyrs being, Dominicum servasii?—

Have you kept the Lord’s day ¢—DBaron. An. Eecles., A. p.
303, Num. 35, ete.”!

1 The Sabbath, by James Gilfillan, p. vii.
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Gilfillan having reproduced this statement and
assigned as his authority the snnalist Baronius,
more recent first-day writersstake courage and
repeat the story afier him. Now they are all
right, as they think. What if the Acia Mar-
tyrum has failed them? Domville ought to have
gone to Baronius, who, in their judgment, is the
“true source of information in this matter. Had he

\

done this, they say, he would have been saved'

irom misleading his readers. But let us ascertain
what c¢vil Domville has done in this case. It all
consists in the assertion of two things out of the
Acie Martyrum.!

1. That no such question as “ Dominicum ser-
vasti?” was addressed to any martyr till the
carly part of the fourth century, some two hun-
dred years afier the time of Pliny.

2. That the question even then did not relate
0 what is called the Lord’s day, but to the Lord’s
supper. : ' -

Now it is a remarkable fact that Gilfillan has
virtually admitted the truth of the first of these
statements, for the earliest instance which he
could find in Baronius is A. D. 303, as his refer-

1To breal the force of Domville’s statement in which he ex-
poses the story originally told by Bichop Andrews as coming from
the Acta Martyrum, it is said that Domville used Ruinart’s Adcta
Martyrum, and that Ruinart was not born iill ithiriy-one years
after Bishop Andrews’ death, so thai Domville did not go to ihe
same hook that was used by the bishop, and therefore failed to
iind what he found. Those who raise this point betray their ig-
norance or expose iheir dishonesiy. The Acia Marfyrumis a
collection of'the memoirs of the mariy#s, wriiten by their friends
irom age to age. Ruinart did not write a new work, but simply
edited ““ihe most. valued collection’ of these memoirs that has
ever appeared. See McClintock and Strong’s Cyclopedia, vol.
1. pp. 56, 57. Domville used Ruinart’s edition, because, as he
exgresses it, it is ““the most complete collection of the memoirs
and legends still exiant, relative o the lives and sufferings of
the Chrjstian martyrs.”” Domville’s use of Ruinart was, therefore,
in the highest degree jusi and righi.



252 : HISTORY OF THE CABBATH.

ence plainly shows. It differs only one year from
the date assigned in Ruinari’s Acta Martyrum,
and relates to the very case which Domville has
quoted from that work! Domville’s first and
most important statement is therefore vindicaied
by Gilfillan himself, though he has not the frank-
ness to say this in so many words.

Domville’s second point is that Dominicum,
when used a3 & noun, as in the preseat case, sig-
nifies either a church or the Lord’s supper, but
never signifies Loed’s day. Ie establishes ihe
faci by incontestible evidence. Gilfillan was ac-
quainted with all this. He could not answer
Domville, and yet, he was noi willing to abandon
the falsehood which Domville had exposed. So
he turns from the Acta Martyrum in which the
compiler expressly defines ihe word to mesn
precisely what Domnville asserts, and brings for-
ward the great Romish annalist, Cardinal Baro-
nius. Mow, say our frst-day friends, we are to
have the truth from a high suthority. Gilfillan
has found in Baronius an express statement that
whe mariyrs were tested by ihe question, “ Have -
you kept the Lord’s day ?” No matier then as
40 the Acia Martyrum from which Bishop An-
drews first produced this story. That, indeed,
has failed us, but we have in iis stead the weiglity
testimony of the great Earonius. To besure he fixes
this test no earlier than the fourth century, which
renders it of no avail as proof that Pliny’s staied
day was Sunday; but it is worth much to have
Baronius bear witness that certain martyrs in
the fourth century were put to death because
they observed the Sunday-Lord’s day.

But these exultant thoughis are vain. I must
state a grave fact in plain language: Gilfillan has
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deliberately falsified the testimony of Baronius!
That historian records at length the martyrdom
of Saturninus and his company in northern
Africa in A. D. 303. It is the very story which
Domville has cited from the Acta Martyrum, and
EBaronius repeatedly indicstes that he himself
copied it from that work, He gives the various
questions propounded by the proconsul, and the
several answers which were returned by each of
the martyrs. 1 copy from Baronius the most im- .
portant of these. They were arrested while they
were celebrating the Lord’s sacrament according
to cugtorn.! The following is the charge on which
they were arrested: They had celebrated the
Collectom Dominicam against the command of
the emperors? The proconsul asked the first
whether he had celebrated the Collectam, and he
replied that he was a Christian, and had done
thic® Another says, “I have not only been in
the Collecte, but I have celebrated the Dominicum
with the brethren because I am a Christian.”*
Another says we have celebrated the Dominicum,
because the Dominicum cannot be neglected.”®-
Ancther said that the Collecta was made (or ob-
served) at hishousé® The proconsul questioning
again one of those already examined, received

1Ibhique celebrantes ex more Norninica Sacramenta.—Baron-
tus, Tome 3, p. 848, A. p. 808, No, xxxvi. Luca, A. p. 1738.

20ni comvra ediciuta Imperatorum, & Cwxsarum Collectam
{(}ominicpm celebrassent.—Baronius, Tome 3, p. 348, A. D. 803,
NO. XXINX. -

3 Uirum ollectam fecisset. Qui cum se Christianum, & in
Collecta fuisse profiieretur.—J/d. /b,

1 Nam & in Collecta fui, & Dominicum cum fratribus celebravi,
quia Chrisiiana sum.— 7Z, No. xliii. p. 844. This was spoken by
a female martyr.

5 Dominicum celebravimus. Proconsul ait: Qaure? respondit:
(luia non potesi intermitti Dominicum.—ZZ. No. xlvi. p. 850.

¢1In cujus dome Collecia facia fuit.—72. No. xlvii. p. 850.
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this answer: “The Dominicum cannot be disre-
gavded, the law so commands.”* When one was
asked whether the Collecia was made (or ob-
served) af his house, he answered, “In my house
we have celebrated the Dominicum.”- He added,
* Without the Dominicum we cannot be,” or live.?
To another, the proconsul said that he did not
wish to know whether he was a Christian, but
whether he participated in the Collecta. His
reply was: “As if one could be a Christian with-
out the Dominicumn, or as if the Dominicum can
be celebrated without the Christian.”® And he
sald further to the procousul: “We have ob-
served the Collecta most sacredly; we have al-
ways convened in the Dominicum for reading the
Lord’s word.”* Another said: “I have been in
[literally, have made] the  Collecta with my
brethren, I have celebrated the Dominicum.”?
Afier him another proclaimed the Dominicum to
be the hope and safety of the Christian, and when
toriured as the others, he exclaimed, “I have cele-
brated the Dominicum with a devoted heart, and
with my brethren I have made the Collecta becanse
I am a Christian.”® When the proconsul again

! Intermitii Dominicum non potesi, ait. Lex sic jubet.—/d.
No. ulvii. p. 850. -

2In tua, inquit proconsul, domo Colleciz factx sunt, contira
}\raecepta Imperatorum? Cui Emeriius sancto Spiritu inundatus:

n domo mea, inquit, egimus Dominicum. . . . Quoniam sine
Dominico esse non possumus.—Jd. No. xlix. pp. 850, 851.

3Non quaero an ‘ghristianus sis sed an Collectam feceris. . . .
Quasi Chrisiianus sine Dominico esse possit.—7d. No. li. p. 851.

4 Collectam, inquit, religiosissime cclebravimus; ad scripturas
Do;:‘)llnicas legendas in Dominicum convenimus semper.—J/d. Jb.
p. 851.
_.3Cum fratribus feci Collectam, Dominicum celebravi,—Jd. No.
lii. p. 851. -

®Posi quem junior Felix, spem salutemque Chrisiianorum
Dominicum esse proclamans. . . . Ego, inquit, devota menia cel-
ebravi Dominicum ; collectam cum fratribus feci, quia Christianus
sum,—J¢. liii,
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asked one of these whether he had conducted the
Domimicum, he replied that he had because Christ
was his Saviour.'

I have thus given the substance of this famous
examination, and have set before the reader the
references therein-made to the Dominicum. It
is to be observed that Collecta is used as another
name for Dominicum. Now does Baronius use
either of these words to signify Lord’s day ? It
so happens that he has defined these words with
direct reference to this very case mno less than
seven times, Now lei us read these seven defini-
tions :— ’

‘When Baronius records the first question ad-
dressed > these martyrs, he there defines these
words as follows: “By the words Collectam, Col-
lectionem, and Domanicwm, the author always
understands the sacrifice of the Mass.”? After
recording the words of that martyr who said that
the law commanded the observance of the Do-
manicuwm, Baronius defines his statement thus:
“ Evidently the Christian law concerning the Do-
minicum, no doubt about celebrating the sacri-
fice.,”® Baronius, by the Romish words sacrifice
and Mass refers to the celebration of the Lord’s
supper by these martyrs. At the conclusion of
the ezamination, he again defines the celebration
of the Domimicum. He says: “It has been
shown above in relating these things that the
Christians were moved, even in the time of se-

1Utrum cgeris Dominicum.  Cui respondit Saturninus : Egi
Dominicum, gquia Salvator est Christus.—/d. Zb: p. 852.

2 Per Collectam namque, and Collectionem, and Dominicum, in-.
tellegit seraper auctor sacrificium Misswe.—Baronius, Tome 8,
A. D, 808, No. xzxix. p. 843.

#Scilicet lex Christiana, de Dominico, nempe sacrificio celebran--
do.—Zd. No. =lvii. p. 850.
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- vere persecution, to celebrate the Dominicum.
Evidently, as we have declared elsewhere in many
pleces, it was a sacrifice without bloodshed, and
of divine appointment.”! Ile presently defines
Dominicwm again, saying, “ Though it is a fact
that the same expression was employed at times
wiih reference to the temple of God, yet since all
the churches upon the earth have united in this
matter, and from other things rclated above, i
has been sufficiently shown concerning the cele-
bration of the Dominicum, that only the sacrifice
of the Mass can be understood.” Observe this
last statement. He says though the word has
been eraployed to designate the temple of -the
Lovd, yet in the things here related it can only
sigaify the sacrifice of the Mass. These tesiimo-
nies are exceedingly explicit. Fut Baronius bas
not yet finished. In the index to Tome 3, he
explaing these words again with direct reference
o vhis very martyrdom. Thus under Collecta is
this statement,: “The Cbllecta, the Dominicum,
the Mass, the same [A. D.] 808, xxxix® Under
Missa, : “The Mass i3 the same as the Collecia, or
Dominicum [A. D], 308, zxxix.”*  Under Domin-
scum: “To celebrate the Dominicum is the same

1 De celebratione Dominici; Quod auntem superius in recitatis
actis sit demonstratum, flagrantis persecutionis etiam tempore
solicitos fuisse Christianos celebrare Dominicum, nempe (ui alias
pluribusg declararimus) ipsum sacrosancium sacrificinm incruen-
tum.—7d. No. Ixuxiii. p. 858.

2 Quod eisi sciamus eamdem vocem pro Dei templo interdum
accipisolitam ; tamen quod ecclesize onnes solo =quatz fuissent ;
ex aliig superius recitaiis de celebratione Dominici, nonisi sacri-
fictum miss posse intelligo, saiis est declaratnm.—J4. lxxxiv.
p- 859.

3 Collecta, Dominicum, Missa, idem, 808, xxxix. p. 677.
4 Migsa idem quod Collecia, sive Dominicum, 803, xxxix. p. 702,



EXAMINATION OF A FAMOUS FALSEHOOD. 257

as to conduet the Mass [A. D], 508, xxxix. ;
S

It is not possible to mistal:e the meaning of
Baronius. He says that Deminicwm signifies
the Mass! The celebration of the supper hy
these martyrs wes doubtless very difierent from
the pompous ceremony which the church of
Rome now observes under the name of Mass.
Bui it was the sacramenb of the Lord’s supper,
concerning which they were tesied, and or ob-
serving which they were put to a cruel deaih.
Thz word Dominicwm signifies “ the sacred mys-
ieries,” as Buinart defines it; snd DBaronius, in
. seven times affirraing ¢his definition, though ac-
IEnowledging thab it has sometimes been used to
signify temple of God, plainly declares that in
this record, 1t can have no ofher meaming than
that service which the Fomanists call the sacri-
fice of the Mass, Gildllan had read all this, yet
he dares to quoie Baronius as saying that these
martyrs were tested by the question, “ Have you
kept Lord’s day ¢’ He could noi bus know that
he was writing a direct falsebood; but he thought
the honor of Ged, and the advencement of the
canse of truth, demanded this act at his hands.

Before Gilfillan wrote his worlz, Domville had
called atieniion to the fact that the scntence,
“ Domanicum servasti {” does mot ocecur in the
Acta Moréyrwm, o different verb being used ev-
ery time. But this iz the popular form of this
quesiion, and must nob be given up. So Gilfillan
declores that Baronius uses it in his record of the
. martyrdoras in A. D. 303. Bui we have cited

xliz. ;

1 Dominicum celebrare idem quod Missas agere, 808, xzxix. ;
xliz.; li. p. 634,
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the different forms of question recorded by Baro-
nius, and find them to be precisely the same with
those of the Acta Martyrum. “ Dominicum ser-
vastt 7 does not occur in thal, historian, and Gil-
fillan, in stating that it does,is guilty of untruth.
This, however, is comparatively unimportant. But
for asserting that Baronius speaks of Lord’s day
under the name of Dominicum, Gilillan stands
convicted of inexcusable falsehood in matters of
serious importance.

CHAFTER XVI.

ORIGIN OF I'IRST-DAY OBSERVANCE.

Sunday o heathen festival from remoie antiguity—Origin of
the name—Reasons which induced the leaders of the
church to adopt this fesiival—It was the day generally
observed by the Geuntiles in the first cenfuries of the
Christion era—To have ioken a difereat day would have
been exceedingly inconvenient—They hoped io facilitate
the conversion of the Gentiles by keeping the same day
that they observed—Three voluntary weekly festivals in
the church in memory of ihe Redeemer—Sunday soon ele-
vaied above the other two—Justin Mortyr—Sunday ob-
servance first found in ibhe church of Rome—Irensus—
First aci of papal usurpation was in behalf o Sunday—
Tertullian—Earliesi trace of abstinence from labor on
Sunday—General statemeat of facis—The Roman church
made iis firsi great aitack upon the Sabbath by turning it
into a fast.

The festival of Sunday is more ancient than
the Christian religion, its origin being lost in re-
mote antiquity. I+ did not originate, however,
from any divine command nor from piety toward
God: on the contrary, it was set apart as a sa-
cred day by the heathen world in henor of their
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chief god, the sun. - It is from this fact that the
first day of the week has obtained the name of
Sunday, a name by which it is known in many
languages. Webster thus defines the word :—
““Sunday; so called because this day was anciently
dedicaled to the sun or to its worship. The firsi day of
the week; the Christian Sabbath; a day consecrated to
rest from secular employments, aad to religious worship;

the Lord’s day.” o

And Worcester, in his large dictionary, uses
similar language :—

‘¢ Sunday ; so named because anciently dedicated to the -
sun or to its worship. The firsi day of the week; the
Christian Sabbath, consecrated to rest from labor and to
religious worship; the Lord’s day.”

These lexicographers call Sunday the Christian
Sabbath; etc., because in the general theological
literature of our language, it is thus designated,
though never thus in the Bible. Lexicographers
do not undertake to settle theological questions,
but simply to define terms as currently used in a
particular language. Though all the other days
of the week have heathen names, Sunday alone
was a conspicuous heathen festival in the days of
the early church. The North British Review, in
a labored attempt to justify the observance of
Sunday by the Christian world, styles that day,
“THE WILD SOLAR HOLIDAY [%. ¢., festival in hon-
or of the sun] OF ALL PAGAN TIMES.” '

Verstegan says:—

““ The most ancient Germans heing pagans, and having
appropriated their first day of the week to the peculiar
adoration of the sun, whereof that day doth yet in our

English tongue retain the name of Sunday, and appropri-
ated the nexi day unto it unto the especial adoraiion of

1Vol. xviii, p, 409. »
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the moon, whereof it- yet vetaineth with us, the name of
Mondey ; they ordained the next day to these most heav-
enly planets to the particular adoration of their great re-
puted god, Tuisco, whereof we do yet retain in our lan-
guage vhe name of Tuesday.”™

The seme author thus speaks concerning the
idols of cur Saxon ancestors :—

“Of these, though ithey had many, yet seven among
the rest ihey especially appropriated unto the seven days
of the week. . . . . . Unto the day dedicated unto
the especial adoraiion of the idol of the sun, they gave
the name of Sunday, as much as to say the sun’s day or
the day, of vhe sun. This ido! was placed in a temple,
and there zdored and sacrificed unto, for thai they be-
lieved that the sun in the firmament did with or in this
idol correspond and co-operate.”?

Jennings makes this adoration of the sun more
ancient than the deliverance of Israel from Egypt.
Tror, in speaking of the time of that deliverance,
he spealis of the Gentiles as, '

“The idolatrous naiions who in honor to their chief

[ god, the zun, began their day at his rising.”®

He represents them also as setting apart Sun-

day in honor of the same object of adoration :—

““The day which vhe heathens in general consecrated
t0" the worship and honor of their chief god, the sun,
which, according to our computation, was the first day of
the week.”"

The Norih Briiish Review thus defends the in-
troduction of this ancient heathen festival into
the Chrisiian church —

! Verstegar’s Antiquilies, p. 10, London, 1628.

2 Antiquidies, p, 68.

3 Jewish Antiquities, book iii. chap. i. See also McClintock and
Sirong’s Cyclopedia, ¢, 472, article Idolairy; Dr. A. Clarke on
Job 81:26; and Dr. Gill on the same ;- Webster under the word
Sabianism, and Worcesier, under Sabian.

41d. book iii. chap#iii.
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¢“‘That very day was the Sunday of their heathen neigh-
bors and respective connirymen ; and patriotism gladly
united with expediency in making it at once their Lord’s
day and their Sabbath. . . . . If the authority of the
church is to be ignored eliogether by Protesiants, there
is no mather ; hecause opportunity and common expedi-
ency are surely argumen: enough for so ceremonial a
change as the mere day of the week for the observance
of the rest and holy convocation of the Jewish Sabbath.
That primitive church, in faci, was shut up to the adop- -
iion of the Sunday, uniil it became established and su-
preme, when it was too late to make another alieraiion ;
and it was no irreverent nor undelightful thing to adept
it, inasmuch ng the first day of the week was their own
high day at any raie ; so thas their compliance and civil-
ity were rewarded by the redoubled sanctity of their quiet;
Testival.” !

It would seem that something more potent than’
“patriotism” and “ezpediency ” would be requi-
site to transiorm this heashen festival into the
Christian Sabbath, or even to justify its introduc-
ilon into the Christian church. A further state-
ment of the reasons which prompted its introduc-
vion, and & brief notice of the earlier steps toward
iransforming it into a Christian institution, will oc-
cupy the remainder of this chapter. Chafie, a cler-
gyman of the English Church, in 1652, published a
work in vindication of first-day observance,-en-
titled, “ The Seventh-day Sabbath.”  After show-
ing the gencral observance of Sunday by the hea-
vhen world in the early ages of the church, Chafie
chils states the reasons which forbid the Chris-
tians stiempting to keep any other day :—

‘1. Because of the contemps, scorn, and derision they
chereby should be had in, among all the Gentiles with
whom they lived. . . . How grievous would be their
saunts and reproaches against the poor Christians living
with them and uwnder their power for their new set sacred

1Vol. xviil, p. 409.
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day, had the Christians chosen any other than the Bun-
day. . . . 2. Most Christians then were either serv-
ants or of the poorer sort of people; and the Gentiles,
most probably, would not give their servants liberty to
cease from working on any other set day constanily, ex-
cept on their Sunday. . . . 3. Because had they as-
sayed such a change it would have been but labor in
vain; . . . they could never have brought it to pass.”?

Thus it is seen that at the time when the early
church began to apostatize from God and to fos-
ter in its bosom human ordinances, the heathen
world—as they had long dome—very generally
observed the firsi day of the weel: in honor of
the sun. Many of the carly fathers of the church
had been heathen philosophers. Tnfortunately
they brought with thewn into the church many
of their old notions and principles. Particu-
larly did it occur to them that by uniting with
the heathen in the day of weekly celebration
they should greatly facilitate their conversion.
The reasons which induced the church to adopt
the ancient festival of the heathen as something
made ready to hand, are thus stated by Morer .—

It is not to be denied but we horrow the name of this
day from the ancienv Greeks and Romans, and we allow
that the old Egyptians worshiped the sun, and as a svand-
iag memorial of their veneration, dedicaied this day to
Lini. And we find by the influence of their examples,
other nations, aud among them the Jews themselves, do-
ing him lomage ;* yet these abuses didd not hinder the
fathers of the Christian church simply %o repeal, or alto-
gether lay by, vhe day or iis name, bui only to sanctify
and. improve both, as they did also the pagan teraples
polluted before with idolairous services, and other in-
stances wherein those good men were always: tender to
work any other change than what was evidently neces-
sary, and in such things as were plainly inconsistent with

1Pp. 61, 62.
22 Kings 23 5; Jer. 48 :13, margin. : -
© -
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the Christian religion ; so that Sunday being the day on
which the Xentiles solemanly adored that planet, and
called it Sunday, partly from its influence on thab day
cspecially, and partly in respect to its divine body (as
whey conceived it), the Chrisiians thought fit to keep the
same day and the same pame of ib, thei they might not
appear causelessly peevish, and by that means hinder she
conversion of the Gentiles, and bring a greater prejudice
than mighs be otherwise taken against vhe gospel.”*

In the time of Jusiin Martyr, Sunday was &
weekly festival, widely celebrated by the hesthen
in honor of their god, the sun. And so, in pre-
seniing to the heathen empcror of Romwe an
“ Apology ” for his brechren, Justin takes care to
tell him thrice that the Christions held their as-
semblies on this day of genersl” obscrvance.’
Sunday therefore malzes its first appearance in
the Christian church as an institution identical
in time with the weelly festival of the heakhen,
znd Justin, who first mentions this festival, had
been a heathen philosopher. Bizby years later,
Tertullian acknowledges that it was not without
an appesrance of truch that men declared ihe
sun to be the god of the Christians. But he an-
swered that though they worshiped toward the
aasi like the heathen, and devoicd Sunday to re-
joicing, it was for a reason for different from sun-
worship.® And on another oceasion, in defending
his brethren from the charge of sun-worship, he
acknowledges that these acts, prayer toward the
east; and making Sunday a day of festivity, did
give men a chance to think the sun was the God

-of the Christians.* Tertullian is therefore & wit-

! Dialogues on the Lord’s day, pp. 22, 23.

:2 Apology, chap. Ixvii.; Tesiimony of the Fathers, pp. 8¢, 85.

3 Apology, seci. 16; Tesiimony of the Faihers, pp. 64, 63.

4 Ad Nationes, book i..chap. :iii.; Testimony of the Fathers, p.70.
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ness to the fact that Sun’iay was a heathen festi-
val when it obtained o foothold in the Christian
church, and that the Christians, in consequence of
observing it, were taunted with being sun-wor-
shipers. It is remarkable that in his replies
he mnever claims for iheir observemce any di-
vine precep® ov apostolic example. His princi-
pal point was that they had as good a right to do
1t as the heathen had. One hundred and twenty
one years after Tertullian, Constantine, while yet
a heathen, put forth his famous edici in behalf of
the heathen festival of the sun, which day he
pronounced “venerable.” And this heathen law
caused the day to he observed everywhere
throughout the Roman Empire, and firmly estab-
lished it both in Church and State. It is certain,

iherefore, that at the time of its entrance into -

ihe Christian church, Sunday was an ancient
weekly festival of the heathen world.

That this heathen festival was upon the day of
Christ’sresurreciion doubtless powerfully contrib-
uted o aid “patriotism” and “expediency ” in
transforming it into the Lord’s day or Christian
Sabbath. Ior, with pious motives, as we may
. reasonably conclude, the professed people of God
carly paid a voluntary regard to several days,
memorable in the history of the Redeemer. Mo-
sheim, whose testimony in behalf of Sunday has
been presenied alreacly, uses the following lan-
guage relative to the crucifixion day —

‘It is also probable that Friday, the day of Christ’s

crucifixion, was early distinguished by particular honors
from the other days of the week.”*

.

And of the second century, he says:—

1 Eccl. Hist., cent. 1, part ii. chap. iv. note % to sect. 4.

\
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““Many also observed the fourth day of the week, on
which Christ was betrayed ; and the sixth, which was bhe,
day of his crucifixion.”*

Dr. Peter Heylyn says of those who chose
Sunday :—

“‘ Because our Saviour rose that day from amongst the
dead, so chose they Friday for another, by reason of our
Raviour’s passion; and Wednesday on the which he had
been betrayed: the Saturday, or ancient Sabbath, being t
:neanwhile retdined in the eastern churches.”?

Of the comparative sacredness of these three.
voluntary festivals, the same writer testifies:—

“If we consider either the preaching of the word, the
ministration of the sacraments, or the public prayers: the
Sunday in the eastérn chuiches had no greal prerogative
above other days, especially above the Wednesday and ,
. the Friday, save "that the meetings were more solemn,

and the concourse of people greator than at other tlmes,
as is most likely.”?®

And besides these three weekly fesblva,ls, there
were also two annual festivals of great sacred-.
ness. These were the Passover and the Pente-
cost. And it is worthy of special notice that al-
though the Sunday festival can be traced mno
hlgher in the church than Justin Martyr, A. D.
140, the Passover can be traced to a man who
claimed to have received it from the apostles.
See chapter thirteen. Among these festivals,
considered simply as voluntary memorials of the
Redeemer, Sunday had very little pre- eminence.
For it is Well stated by Heylyn :.—

“Take which you will, either the fathers or the mod-
erns, and we shall find no Lord’s day instituted by any

! Eccl. Hist. cent. 2, part. ii. chap. i. sect. 12.
= History of the Sabbath, pari ii. chap. i. seet. 12.
3Id. pars ii. chap. iii. sect. 4.

© Salbath Ifistory. ims

3
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‘apostolica,l mandate ; no Sabbath set on foot by them up-

jon the first day oi the week.”? ) '
Domville bears the following testimony, which

is worthy of lasting remembrance :—

|‘ ¢ Mot any ecclesiastical writer of the first three centu-

* ries atiributed the origin of Sunday observance either to
» Christ or to his apostles.”? '

“Patriotism ” and “expediency,” however, ere-
long elevated immeasurably above its fellows that
one of these voluntary festivals which correspond-
ed to “the wild solar holiday ” of- the heathen
world, making that day at last “the Lord’s day”
of the Christien church. The earliest testimony
in behalf of first-day observance that has any
claim io be regarded as genuine is that of Justin
Martyw, written about A. D. 140. Before his con-
version, he was a heathen philosopher. The time,
place, and occasion of his first Apology or Defense
of the Christiens, addressed to the Roman Em-

“peror, is thus stated by an eminent Roman Cath-
olic historian. (He says that Justin Martyr

““Was at Rome when the persecution that was raised’
under the reign of Anioninus Pius, the successor of Adrian,

began to break forth, where he composed an excellent
apclogy in behalf of the Christians.”?

Of the works ascribed to Justin Martyr, Mil-
ner 3ays —

¢ Like many of the ancient fathers he appears to us un-
der the greaiest disadvantage. Works really his have
been lost; and others have been ascribed to him, part of
which are not his; and the rest, at least, of ambiguous
authority.”* :

1 Hist. of the Sabbath, part ii. chap. i. sect. 10.

2 Examination of ihe Six Texts, Supplement, pp. 6, 7.
3Da Pin’s Eccl. Hist. vol. i. p. 50.

4Hist. Church, cent. 2, chap. iii.
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If the writings ascribed to. him are genuine,
there is little pmpnety in the use made of his
name by the advocates of the first-day Sabbath.
He taught the abrogation of the Sabbatic institu-
ion; and thereis no intimetion in his words that
the Sunday festival which he mentions was oth-
er than a voluntary observance. Thus he ad-
dresses the emperor of Rome :—

¢¢ And upon the day called Sunday, all that live eii:herl

in city or couniry meet togevher ai the same place, where
the writings o the apostles and prophets are read, as
much as #éime will give leave; when the reader has done,
the bishop males a sermon, whercin he insiructs the peo-
ple, and animages them o Lhe practice of such lov ely pre-
depts: at the conclusion of this discourse, we all rise up
together and pray; and prayers beingover, as I now said,

chere is bread and wine and water offered, and the bish-
op, as before, sends up prayers and. thanksgivings, with
all the fervency he is able, and ihe people conclude all
with the joyiul acclamation of Amen. Then the conse-
crated elemenis are distribused: o, and partaken’ of, by
all that are present, and sent o the a.bsent by the hands
of the deacons. Bui the wealthy and the willing, for ev-
ory one is at liberty, contribnle as they think fitting;
and this colleclion is deposited with the bishop, and out
of this he relieves the orphan and the widow, and such as
are reduced to want by sickness or any other caunse, and
such as are in bonds, and strangers that come from far;
and, in a word, he is the guardian and almoner to all the
indigent. Upon Sunday we all assemble, that being the
iirst day in which God set himseli to work upon the dark
void, in order io make the world, and .in which Jesus
"‘hrlsm our Saviour rose again from the dead ; for the day
hefore Saturday he was. crucified, and the day after,
which is Sunday, he appeared unio hls apostles and dis-
ciples; and tanght them what I have now proposed to
your consideraiion.” !

This passage, if genuine, furnishes the earliest

1 Justin Mariyr’s Fu’st Apology, translated. by Wm. Reeves,
p. 127, secis. 87, 88,

—
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reference to the observance of Sunday as a relig-
ious festival in the Christian church. It should
be remembered hat this language was written ai;
Rome, and addressed directly to the emperor. I
shows therefore what was the practice of the
church in that city and vicinity, but does not de-
termine how exiensive this observance was. Ij
coniains strong incidental proof that apostasy
had made progress at Rome; the institution of
the Lord’s supper being changed in part already
%0 8 human ordinance; “water being now as es-
sential to the Lord’s supper as the wine or the
bread. And what is still more dangerous as per-
veriing the institution of Christ, the consecrated
_elements were sent to the absent, a step which
speedily resulted in sheir becoming objects of su-
perstitious vencration, and finally of worship.
Justin tells the emperor that Christ thus or-
dained ; but such a statement is a grave depart-
ure from the truth of the New Testament.

This statemeat oi reasons for Sunday observ-
ance is particulorly worthy of attention. He tells
the emperor that they assembled upon the day
called Sunday. This was equivalent to saying
0 him, We observe the day on which our fellow-
citizens offer their adoration to the sun. Here
both “patriotism” and “expediency” discover
themselves in the words of Justin, which were
addressed o a persecuting emperor in_behalf of
the Christians. But as if conscious that the ob-
servance of 8 heathen fesiival as the day of Chris-
tian worship was not consistent with their pro-
fession as worshipers of the Most High, Justin
bethinks himself for reasons in defense of this ob-
servance. He assigns no divine precept nor apos-
tolic example for this festival. IFor his reference
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0 what Christ taught his disciples, as appears
from the connection, was to the general system
of the Christian religion, and not to the observ-
ance of Sunday. If it be said that Justin might
have learned from tradition what iz not to be
found in the New Testament relaiive to Sunday
observance, and that after all Sunday may be &
divinely-appointed festival, it is sufficient to an-
swer, 1. That this ples would show only tradi-
tion in favor of the Sunday festival. 2. That
Justin Martyr is & very unsafe guide; his testi-
mony relative to the Lord’s supper differs from
that of the New Testament. & That the Amer-
ican Trach Society, in a worlc which it publishes
against Romanism, bears the following testirno-
ny relative to the point before us:

( ¢“ Justin Martyr sppears indeed peculiarly unfitied %o
lay claim io authority. It is notorious that he supposed
a pillar erected on the island of the Tiber to Semo San-
chus, an old Sabine deity, to be a monumens crecied by
the Roman people in honor of vhe imposior Simon Magus.
‘Were so gross a mistake to be made by a modern writer
in relating s historical fact, exposure would immediaiely
take place,- and his testimmony would thenceforward be
suspected. And assuredly the sume measure should be
meted to Jusiin Mariyr, who so egregiously errs in refer-
.cnce to a fact alluded to by Livy the historian.”?

Justin assigns the following reasons in support
of Sunday observance : “ That being the first day
in which God set himself- to work upon the dark
void in order to male the world, and in which
Jesus Chrisi our Saviour rose sgain from the
dead.” Bishop Jeremy Taylor most fittingly re-.
plies to this:—

¢“ The first of these looks more like an excuse than &
just reason ; for if anything of the creation were made the

/

1 The Spirit of Popery, pp. 44, 45.
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cause of a Sabbath, it ought to be the énd, not the be-)
ginning ; it ought to be the vest, not the first part of the
work ; 1t ouorht to be that which God assigned, not [that]
which man should take by way of after justification.”?

It is to be observed, therefore, that- the first
trace of Sunday as s, Chuistian festival is found
in the church of Rome. Soon after this time, and
vhenceforward, we shall find “the bishop ” of that
church making vigerous efforts to suppress the
Sabbath of the Lord, and to elevate in its stead
the festival of Sunday.

It is proper to not«ﬁ the fact also that Justin
was a decided opponent of the ancient Sabbahb
In his Dlalogue with Trypho the Jew ” he thus
addressed him :—

. . Al
‘“ This new law teaches you to observe a perpetual Sab-
bath; and you, when you have speni one day in idleuess,

think you have discharged the duties of religion. . . . If
any one is guilty of adultery, let him repent, then he hath.
kepi the true and celightful Sabhath unio God. . For

we really should observe that circumeision which is in the
desh, and the Sabbath, and all the feasts, if we had nov
known the reason Why Lhoy were imposed upon you, )
namely, upon the accovni of your iniquities. . . . Iiwas
because of your iniquities, and the iniquities of your fa-
whers, that God appointed you to observe the Sabbath.

You see that the heavens are not idle, nor do they
observe the Sabbaih. Coniinue as ye were born. TFor ,
if before Abraham there wag no need of circumecision, nor
of the sabbaths; nor of feasts, nor of offerings before Mo-
ses; so now in like manner,there is no need of ‘them, since -
Jesus Christ, the Son of God, was by the determinate
counsel of God, born of a virgin of the seed of Abra.ha,l\nj
without sin.”?

This reasoning of Jusiin deserves no reply. It
shows, howeve1 the unfairness of Dr. Edwards,

1 Ductor Dubitaniium, part i. book ii. chap. ii. rule 6, sect. 45.
2 Brown’s Translation, pp 43, 44, 52, 59, 63 64.
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who quotes Justin Martyx as a witness for the .
change of the Sabbath;' whereas Justin held
that God made the Sabbath on account of the
wickedness of the Jews, and that he totally ab-
rogated it in consequence of the first advent of

Chnst ‘the Sunday festival of the heathen being
ev1dent1y adopted by the church at Rome from
motives of “expediency ” and perhaps of “pat-
riotism.” The testimony of Justin, if genuine, is
peculiarly valuable in one respect. It shows that
as-late as A. D. 140 the first day of the week had
acquired no title of sacredness; for Justinseveral
times mentions the day : thrice as “ the day called
Sunday ;” and twice as “ the eighth day ;” and by
other terms also, biit never by any sacred name, ?

The next important witness in behalf of first-
day sacredness is thus presented by Dr. Ed-
wards :i—

“Hence Irenseus, bishop of Lyons, a disciple of Poly-
carp, who had been the companion of the apostles, A. .
167, says that the Lord’s day was the Christian Sabbath.
His words are, ‘On the Lord’s day every one of us Chris-

tians keeps the Sabbath, meditating on the law and re-
joicing in the works of God.””?

This testimony is hwhly valued bV first- day
writers, and is otten snd prominently set forth in
their pubhcatlom Sir Wm. Domville, whose
elaborate treatise on the Sabbath has been several
times quoted, states the following important fact
relative to this quotation :—

““T ‘have carefully searched through all the extant
works of Irensus and can with certainty state that no
such passage, or any one at all resembling i, is there to

\be found. The edition I consulted was that by Massuet
(Paris, 1710); bui to assure myself still further, I have

{

18abbath Manual, p. 121. 2 Dialogue with Trypho, p- 63
. 3 Sabbath Manual, p. 114.
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since looked to the editiions by Erasmus (Paris, 1563), and
Grabe (Oxford, 1702), and in neither do I nd the pas-
sage in question.”?

It is a remarkable fact ¢hat those who quote
this as the language of Irenwus, if they give any
reference, cite their readers to Dwight’s Theology
instead of referring them to the place in the
works of Irenzeus where it is to be found. It was
Dr. Dwight who first enriched the theological
world with this invaluable quotation. Where,
then, did Dwight obtain this testimony which has
so many times been given as thal of Irenzus?
On this point Domville remarks :— :

.““He had the misfortune to be afilicied with a disease
in his eyes from.the early age of twenty-ihree, a calamity
/(says his biographer) by which he was deprived of the ca-
| pacity for reading and study. . . . The knowledge
| which he gained from books after the period above mern-
tioned [by which the editor must mean his age of twenty-
three] was almosi; exclusively at second hand, by the aid
of others.” :

Domville states another fact which gives us
unguestionably the origin of this quotation :—

““ But although not to be found in Irenseus, ‘there are
.in the wrisings ascribed to another father, namely, in the
interpolaied epistle of Ignatius o the Magnesians, and in
jone of its interpolated passages, expressions so clearly re- .
sembling those of D'r. Dwight’s quotation 4s to leave no
doubt of the source from which he quoted.”?

Such, then 1s the end of this famous testimo-
ny of Ivenszus, who had it from Polycarp, who
had it from the apostles! It was furnished the
world by a man whose eyesight was impaired ;
who in consequence of this infirmity took at sec-
ond hand an interpolated passage from an epistle

! Bxamination of the Six Texts, pp. 181, 132.
2]d. p. 128. ald. p. 130,
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falsely ascribed to Ignatius, and published it to
the world as the genuine testimony of Irenzus.
Loss of eyesight, as we may charitably believe,
led Dr. Dwight into the serious error which he
has committed; but by the publication of this
spurious testimony, which seemed to come in a
direct line from the apostles, he has rendered
multitudes as incapable of reading aright the
fourth commandment, as he, by loss of natural
eyesight, was of reading Irenssus for himself.
This case admirably illusirates tradition as a
religious guide; it is the blind leading the blind
uniil both fall into the ditch.

Nor is this all that should be said in the case
of Irenseus. In all his writings there is ne m-
stance in which he calls Sunday the Lord’s day!
And wbhat is also very remarkable, there is no
sentence extant writien by him in which he even
mentions the first day of the week !' It appears,
however, from several statements in ancient writ-
ers, that he did mention the day, though no sen-
tence of his in which it is mentioned is in exist-
ence. He held that the Sabbath was a typical
institution, which pointed to the seventh thou-
sand years as the great day of rest to the church;?
he said that Abrahain was “without observance
of Sabbaths;”? and yei he makes the origin of
the Sabbath io be the sanctification of the sev-
enth day.* But be expressly asserts the perpe-
tuity and authority of the ten commandments,
declaring that they are identical with the law of

1See his full testimony in the Tesiimony of the’ Fathers, pp.
$-52.

2 Against Heresies, book iv. chap. xvi. secis. 1, 2; Id. book v.
shap. xxviil, seci. 3.

31d. book iv. ehap. xuvi. sects 1, 2.

41d. book v. chap. xxxiii. sect. 2.

+
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nature implanted from the beginning in mankind,
that they remain permanently with us, and that
if any one does not observe them he has no sal-
yation.” !

It is a remarkable fact thai the first instance
upon record in which the bishuep of Rome at-
tempted to rule the Christian church was by An

~ EDICT IN BEHALF OF SUNDAY. Ii had been the
custom of all the churches to celebrate the passo-
-ver, but with this difference : that while the cast-
ern churches observed it upon the fourteenth day
of the first month, no matter what day of the
week this might be, the western churches kept
it upon the Sunday following that day ; or rath-

er, upon the Sunday following Good Friday. -

Victor, bishop of Rome, in the yeur 196, took
upon him to impose the Roman custom upon all
vhe churches ; that is, to compel them to observe
the passover upon Sunday. “Thisbold attempt,”
says Bower, “ we may call the first essay of pa-
pal usurpation.”? And Dowling terms it the
“earliest instance of Romish assmnption.”* The
‘churches of Asia Minor informed Victor that they
could not comply with his lordly mandate. Then,
says Bower:—

- ““Upon the receipt of thls letter, Vietor, giving the
reins to an impotent and ungoverna,ble passion, published
bitter invectives aﬂamsu all the churches of Asia, de-
clared them cut off from his communion, sent letters of
cxcommunication to their respective blshops and, au the
same tlme, in order to have them cui off from the com-
Inunion of the whole church, wrote to ilie other bishops,

lAgamst Heresies, book iv. chap. xv, sect. 1; chap. xiii. seci. 4.

¢ Bower’s History ofthe Po Iges, vol. i. 13{) . 18, 19; Ros¢’ s Nean- -
0

der, pp. 185-190; Dowling’s
y . seet. 9.
3 History of the Popes, vol, i. p. 18.
¢ History of Romanism, hcadmg of page 82.

istory of mamsm book 1i. chap.
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exhorting them to follow his example, and forbear com‘-}
municating with their refractory brethren of Asia.”?

The historian informs us that “not one fol-
lowed his cxample or advice; not one paid any
sort of regard to his letters, or showed the least
inclination to second him in such a rash and un-
charitable atterapt.” He further says.—

““Victor being shus baffled in his attempt; his successs,
ors took cars not ¢o revive the caniroversy; s6 that the
Asiatics peaceably followed their ancient practice till the
Council of Ilice, which out of complaisance to Constan-

_tine the Great, ordered the solemnity of Easter to be kept,
everywhere on the same day, after the custom of Rome.”* /

The victory was not obtained for Sunday in
this struggle, as Heylyn testifies, .
¢ «Till the great Council of Nice [a. p. 325] backed by .
the authorivy of as great an emperor [Constantine] set-
tled it betier than before ; none but some scaitered schis-
1hatics, How and then appearing, that durst oppose the res-
olution of that famous synod.”? .

Constantine, by whose powerful influence the
Council of Nice was induced to decide this ques-
tion in favor of the Roman bishop, that is, to fix
the passover upon'Sunday, urged the following
strong resson for the measuré —

““Tet us then have nothing in common with the most

{ hostile rabble of the Jews.”*

This sentence is worthy of notice. A deter-
mination io have nothing in common with the
Jews had very much to do with the suppression
of the Sabbath in the Christian church. Those
who rejected the Sabbath of the Lord and chose

1 History of the Popes, vol. i. p. 18. .

3 1d. pp. 18, 19; Giesler’s EccB Hist. vol. i, sect. 57,

3 Hisiory of the Sabbath, part ii. chap. ii. sects. 4, 5. .
+Boyle’s Historical View of the Council of Nice, p. 52, ed. 1842,
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in its stead the more popular and more conven-
ient Sunday festival of the heathen, were so in-
fatuated with the idea of having nothing in com-
mon with the Jews, that, they never even ques-
iioned the propriety of a festival in common with
1he heathen.

This festival was not weekly, but annual; but -

«the removal of it from the fourteenth of the
first month to the Sunday. following Good Fri-
day was the firsi legislation attempted in honor
of Sunday as a Christian festival; and as Heylyn
quaintly expresses it, “The Lord’s day found it
no small maiter to obtsin the victory.! Ina
brief period afier the Council of Nice, by the
laws of Theodosius, capital punishment was in-
flicted upon those who should celebrate the feast
of the passover upon any other day than Sun-
day? The Briions of Wales were long able to
raaingain theic ground against this favorite proj-
ect of the Roman church, and as late as the sixth
century “obstinately resisted the imperious man-
dates of the Roman pontifs.”?

Four years after the commmencement of the
struggle just narrated, bring ds to the testimony
of Tertullian, the oldest of the Latin fathers, who
wrote about A. n. 200. Dr. Clarke tells us that
the fathers “ blow hot and cold.” Tertullian is a
fair example of this. He places the origin of the
Sabbaih at the creation, but elsewhere says that
the patriarchs did not keep it. He says that
Joshua broke the Sabbath ai, Jericho, and after-
ward shows that he did not break it. He says
that Christ broke the Sabbatli, and in another

1 Hist. Sab. part ii. chap. ii. sect. 5.
2Decline and Fall oi the Roman Empire, chap. xxvii.
sId. chap. xxxviii,
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place proves that he did not. He represents the
eighth day as more honorable than the seventh,
and elsewhere siates the reverse. He states that .
the law is abolished, and in other places leaches
its perpetuity and authority. Hedeclares that
the Sabbath was abrogated by Christ, and after-
ward asserts that “ Christ did not at all rescind
the Sabbath,” but imparted “an additional sanec-
tity ” to “ the' Sabbath day itself, which from the
beginning had heen consecrated by the benedic-
tion of the Father.” And he goes on to say that
Christ. “ furnished to this day divine safeguards
—a course which his adversary would have pur-
sued for some other days, to avoid honoring the
Creator’s Sabbath.” A ‘
This last statement is very remarkable. The "
Saviour furnished additional safeguards to the
Creator’s Sabbath. But “his adversary” would
have done this to some other days. Now it is
plain, first, that Tertullian did not believe that
Christ sanctified some other day to take the place
of the Sabbath ; and second, that he believed the
consecration of another day to be the work of the
adversary of God! When he wrote these words
he certainly did not believe in the sanctiiication
of Sunday by Chfist. But Tertullian and his -
brethren found themselves observing as a festival
that day on which the sun was worshiped, and
they were, in consequence, taunted with being
worshipers of the sun. Tertullian denies the
charge, though he acknowledges that there was
some appearance of truth to it. He says:—

© ¢“ Others, again, éertainly with more information and
greater verisimilitude, believe that the sun is our God.
‘We shall be counted Persians, perhaps, though we do not
worship the orb of day painted on a picce of linen cloth,
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having himself everywhere in his own disk. The idea,
no doubt, has originated from our being known to turn
o vhe east in prayer. But you, many of you, also, un-
der pretense sometimes of worshiping the heavenly bodies,
.move your lips in the direction of the sunrise. In the
same way, if wedevote Sunday to rejoicing, from a far
different reason than sun-worship, we have some resem-
Blance to those of you who devoie the day of Saturn to
ease and luxury, though they, too, go fa,r away from Jew-
ish ways, of which they are ignorant.”

Tertullian pleads no divine command nor apos-
iolic example for this practice. In fact, he offers
no reason for the practice, though he intimates
that he had one to offer. But he finds it neces-
sary in another work to repel this same charge
of sun-worship, because of SBunday observance.
In this second answer to this charge he states the
ground of defense more distinetly, and here we
shall find his best reason. These are his words :—

¢“Others, with greater regard to good manners, it must
be confessed, suppose that the sun is the god of the
Christians, because it is a well-known fact that we pray
ioward vhe east, or because we make Sunday a day of
festivity. What then? Do you do less than this? Do
not many among you, with an affectation of sometimes
worshiping the heavenly bodies likewise, move your lips
in the direction of the sunrise? It is you, at all evenis,
_ who have even admitted the sun inio she calendar of the
weel: ; and you have selected its day [Sunday], in prefer-
ence t0 the preceding day, as the most suitable in the
weelz for either an entire abstinence from the bath, or for
its postponement until the evening, or for taking rest,
and for banqueting. By resorting 'to, these customs, you
deliberately deviate from your own religious rites to those
of strangers.” *

Tertullian, in this discourse, addresses himself
to the nations still in idolatry. With some of
these, Sunday was an ancient festival ; with oth-

i Tertullian’s Apology, sect. 16.
¢Tertullian Ad Naitones, book 1. chap. xiii.
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ers, it was of comparatively recent date. Eut
some of bthese heathen reproached the Sunday
Chrissians with being sun-worshipers. And now
observe the answer. He does not say, “We
Christians are commanded to celebrate the first
day of the week in honor of Christ’s resurrection.”
His answer is doubtless the best that he knew
how to frame. It is-a mere retort, and consists
in asserting, first, that the Christians had done
no more than their accusers, the heathen; snd
second, that they had as good a right to make
Sunday a day of festivity as had the heathen!
The origin of first-day observance has been the
subject of inquiry in this chapter. We have
found that Sunday from remote antiquity was
- u heathen festival in honor of the sun, and that
in the first centuries of the Christian erd this’
sncient festival was in general veneration in the
heathen world. We have learned that patriotism
and expediency, and & tender regard for the con-
version of the Gentile world, caused the leaders
of the church to adopt as their religious festival
the day observed by vhe heathen, and to refain
the same name which the heathen had given it.
We have seen that the earliest instance upon rec-
ord of the actual observance of Sunday in the
Christian church, is found in the church of Rome
about A. D. 140. The first great effort in its be-
half, A. ». 196, is by a singular coincidence the
#Arsi ach of papal usurpation. The first instance
of a sacred title being applied to this festival,
and the earliest trace of abstinence froni labor on
ihat day, are found in the writings of Tertullian
at the close of the second century. The origin of
the festival of Sunday is now before the reader;
the steps by which it has ascended to supreme
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power will be pointed out in their proper order.

and place. A

One fact of deep interest will conclude this
chapter, The first great effort made to put down
the Sabbath was the act of the church of Rome
in turning it into a fast while Sunday was made
a joyful festival. While the eastern churches re-
iained the Sabbath, a portion of the western
churches, with the church of Rome at their head,
turned it info & fagh. As a part of the western
churches refused to comply with this ordinance,
a long stuggle ensued, the result of which is thus
stated by Heylyn :—

““In this difference it stood a long time together, till
in the end the Roman church obiained the cause, and
Saturday became a fagt almost through all the parts of
vhe western world. I say the western world, and of that
alone : the eastern churches being so far from altering
their ancient custom that in the sixth council of Constan-
vinople, A. . 692, they did admonish those of Rome to
forbear fasting on that day upon. pain of censure.”?

Wm, James, in a sermon before the University
of Oxford, thus states the time when this fast
originated : ,
( ““The western church began to fast on Saturday at the
beginning of the shird century.”*

Thus it is seen that this struggle began with

ihe third century, that is, immediately after the
year 200. Neander thus states the motive of the
Roman church :—

“In the western churches, particularly the Roman,
where opposition to Judaism was the prevailing tendendy,

vhis very opposition produced the custom of celebrating
ihe Saturday in particular as a fast day.”?®

! History of ihe Sabbath, part 2, chap. ii. sect. 3.
2 Sermons on the Sacraments and Sabbath, p. 166.
3 Neander, p. 186.

¢
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By Judaism, Neander meant the observance of
the seventh day as the Sabbath. Dr. Charles
Hase, of Germany, states the object of the Roman
church in very explicit language :—

‘ The Roman church regarded Saturday as a fast day
in direct opposition to those who regarded ii as aSabbath.
Sunday remained a joyful fesiival in which all fasting
and worldly business was avoided as much as possible, /

but the original commandment of the decalogue respect-
ing the Sabbath was noi then applied to that day.™ ’

Lord King attests this fact in the following
words :—

“Some of the western churches, that they might not
seem to Judaize, fasted on Satwrday, as Victorinus Pet-
avionensis writes : We use to fast on the seventh day.

And it is our custom then to fast, thatwe may not seem,
with the Jews, to observe the Sabbath.”*

Thus the Sabbath of the Lord was turned into
a fast in order to render it despicable before men. s
Such was the first great effori of the” Roman

church toward the suppression of the ancient
Sabbath of the Bible.

t Ancient Church Hisiory, part i. div. 2, . p. 100-812, sect. (9.

2 Enquiry inio the Constitution of the Primitive Church, part ii.
chap. vii. sect. 11. See also Schaff’s “ History of the Christian
Church,” vol. i. p. 873.

Sabbath History. ' 19
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CHAPTER XVII.

THE NATURE OF EARLY FIRST-DAY OBSERVANCE.

The history of first-day observance compared with that of
the popes—First-day observance defined in the very words
of each of the early fathers who mention ii—The reasons
which each had for it3 observance stated in his own words
—Sunday in their judgment of no higher sacredness than
LBaster or Whitsunday, or even than the fifty days between
those festivals—Sunday not a day of abstinence from la-
bor—The reasons which are offered by those of them who
rejected the Sabbath stated in their own words.

The history .of first-day observance in the
Christian church may be fitly illustrated by that
of the bishops of Rome. The Roman bishop now
claims supreme power over all the churches of”
Christ. He asseris that this power was given to
Peter, and by him was transmitted to the bishops
of Rome ; or rather that Peter was the first Ro-
man bishop, and that a succession of such bish-
ops from his time to the present have exercised
this absolute power in the church. They are
able to trace back their line to apostolic times,

and they assert that the power now claimed by
the pope was claimed and exercised by the first
pastors of the church of the Romans. Those who
now acknowledge the supremacy of the pope be-
lieve this assertion, and with them it is'a conclu-
sive evidence that the pope is by divine right
possessed of supreme power. But the assertion
isabsolutely false. The early pastors, or bishops,
or elders, of the church of the Romans were mod-
est, unassuming ministers of Christ, wholly. un-
like the arrogant bishop of Rome, who now
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-usurps the place of Chrisi as the head of the
Christian charch.
The first day of the week now claims to be

he Christian Sabbath, and enforces its authority 4

by means of the fourth commandment, having set
aside the seventh day, which that coramandment
enjoins, and usurped its place. Iis advocates as-
_sert that this position and this authority were
given to it by Christ. As no record of such gift
15 found in the Scriptures, the principal argu-
ment in its support is furnished by tracing first-
day observance back to the edrly Christia,ns,
who, it is said, would not have hallowed the day
if they had not been instructed o do it by the
‘apostles; and the apostles would not have taught
them to do it if Christ had not, in their presence,
changed the Sabbath.

Bui first-day observance can be traced no
nearer to apostolic times than A. D. 140, while

the bishops of Roms can irace their line to the -

very times of the apostles. Herein is the papal
claim to apostolic anthority better than is that of
vhe first-day Sabbath. But with this exception,
“the historical argument in behalf of each is the
same. Boith began with very moderate preten-

sions, and gradually gaining in power and sacred-

ness, grew up in strength touet er.

Let us now go to those who were the earliest
ohservers of Eaundav and learn from them the
nature of that observance at its commencement.
We shall find, first, that no one claimed for first-
day observance any divine authority; second,
that none of thera had ever heard of the change
of the Sabbath, and none believed the first-day
festival to be a continuation of the Sabbatic in-

stitution; third, that labor on that day is never
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set forth as sinful, and thati abstinence from labor
is never mentioned &s o feature of its observance,
nor even implied, only so {ar as necessary in or-
der to spend & poriion of the day in worship;
fourth, that if we put together all the hints re-
specting Sunday observance, which are scattered
through the fathers of the first three centuries,
for no one of them gives more than two of these,
and generally a single hini is all that is found in
one writer, we shall find just four items: (1) an.
assembly on that day in which the Bible was
read and expounded, and - the supper celebrated,
and money collected ; (2) that the day musi be
one of rejoicing; (&) that it must not be a day
of fasting ; (4) that the knee must not be bent in
prayer on that day.

The following are all she hints respecting the
nature of firsi-day observance during the first
three centuries. The epistle falsely ascribed. to
Barnabas simply says: “ We keep the eighth day
‘with joyfulness.”! Justin Martyr, in words al-
ready quoted at full length, describes the lkind
of meeting which they held at Rome and in that
vicinity on that day, and this is all that he con-
nects with its observance? Irenzeus tavght thab
jbo commemorate the resurrection, the knee must
{nof, be bent on thai day, and mentions nothing
'else a3 essential to its honor. This act of stand-
ing in prayer was a symbol of the resurrection,
which was to be eelebrated only on that day, as
he held? Bardesones the Gnostic represents the
Christians as everywhere meeting for worship on
|that day, bui he docs not describe that worship,

1 Tpistle of Barnabas, chap. xv.
2 Justin Mariyr’s First Apology, chap. lxvii.
3 Lost Writings of Irenmus, Fragments® and 50,
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and he gives no other honor to the day! Tertul-
lian describes Sunday observance as follows:
“We devote Sunday to rejoicing,” and he adds,
“We have some resemblance to those of you who
devote the day of Saturn to ease and luaury.”*
In another work he gives us o further idea of the
festive character of Sunday. Thus be says to
his brethren: “If any indulgence isio be granted
to the flesh, you have it. I will not say your
-own days, but more too; for io vhe heathens
each fesiive day nccurs but once annually; you
have o jesiive day every eighth day.”® Dr. Hey-
lyn spoke the truth when he said :— .

“ Tertvllian tells us thai they did devoie the Sunday
parily unio mirsh and recreation, noi to devotion alto-
gether; when in a hundred years after Tertullian’s time
there was no law or eonsiiiuilon to restrain men from la-
bor on this day in the Christian church.”*

The Sunday festival in Tertullian’s time was
not like the modern frsi-day Sabbath, but was
essentially the German festival of Sunday, a day
for worship and for recreation, and one on which
labor was not sinful. But Tertullian speaks fur-
ther respecting Sunday observance, and the words

now to bhe quoted have been used as proof that.

labor on that day was ‘counted sinful.” This is
the only statemeni that can be found prior to
Constantine’s Sunday law that has such an ap-
pearance, and the proof is decisive that such was
not iis 1neaning. Here are his words :—

“ We, however (jusi ns we have received), only on the
day of the Lord’s resurrection, ought to guard, not only
against kneeling, but every posture and office of solici-

>

1 Book of the Laws of Couniries.

2 Tertullian’s Apology, sect. 16.

3 On Idolairy, chap. xiv.

4+ Hist. Sab. pari 2, chap. viii. seci. 13.
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. * Y
wude, deferring even our businesses, les we give any place
vo the devil. Similarly, too, in the period of Pentecosi;
which period we disiinguish by thc same solemnity of ex-
ultation.”*

He speaksof “deforring even our businesses ;"
but this does not necessarily imply anything more
than its postponement during the hours devoted
to religious services. It falls very far short of
saying that labor on Sunday is a sin. But we
will quote Tertullian’s next mention of Sunday
observance before noticing furthec the words last
quoted: Thus he says :— '

““We count fasting or kneeling in wovship on the Lord’s
day to be unlawiul. We rejoice in the same privilege
also from Easter 50 Whitsunday.”* ’

These two things, fasting and kneeling, ave the
only acts which the fathers set down as unlawful
on Sunday, unless, indeed, mourning may be in-
cluded by some in the list. 1t is certain that la-
bor is never thus mentioned. And observe that
Tertullian repeats the important statemeni; of the
previous quotation that the honor due to Sunday
pertains also to the “period of Pentecost,” that is,
50 the fifty days between Fasier or Passover and
. Whitsunday or Pentecost. If, therefore, labor on
Sunday was in Teriullian’s estimation sinful, the
same was irue for the period of Pentecost, a space
of fifty days! But this is not possible. We can
conceive of the deferral of business for one relig-
ious assembly each day for fifty days, and -also
that men should ngither fasi nor kneel during
that time, which was precisely whai the religious
celebration of Sunday actually was. DBut o
make Teriullian assert that labor on Sunday
Wwas a sin is to malie him declare that' such was

1 Qu Prayer, chap, zxiii, 2De Corona, sect. 3.
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the case for fifty days together, which no one will
venture to say was the doctrine of Tertullian.

In another work Tertullian gives us cne more
statement respecting the nature of Sunday ob-
servance: “ We make Sunday a day of festivity.
What then? Do you do less than this?’! His
language is very extraordinary when it is con-
sidered that he was addressing heathen. It
seems thal Sunday as a Christian festival was so
similar to the festival which these heathen ob-
served that he conld challenge them to show
wherein the Chrisitians went further than did
these heathen whom he here addressed. L

The next father who gives us the natute of ’
early Sunday observance is Peter of Alexandria.
He says: “But the Lord’s day we cclebrate as a
day of joy, because on it he rose again, on which
day we have received it for a custom not even
to bow the knee.”* He marks two things es-
sential. It must be a day of joy, and Christians
must not kneel on that day.. Zonaras, an ancient
commentator on these words of Peter, explaing
the day of joy by saying, “ We ought not to fast;
for it 1is a day of joy for the resurrection of the
Lord.”® Next in order, we quote the so-called
Apostolical Constitutions. These command Chris-
tians to assemble for worship every day, “but
principally on the Sabbath day. And on the
day of our Lord’s resurrection, which is the
Lord’s day, meet mdre diligently, sending praise
to God,” etc. The object of assembling was “to
hear the saving word concerning the resurrec-
tion,” to “pray tl:gice standing,” to have the

t Ad Nationes, book i. chap. xiii. #Canon 15.
3 Ante-Nicene Library, vol. xiv. p. 822.

A
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- prophets read, to have preaching and also the
supper.! These “Constitutions” not only give
the nature of the worship on Sunday as jusi seb
forth, but they also give us an ides of Sunday as
a day of festivity —

“I¥ow we exhort you, brethren and fellow-servanis, to *

‘avoid vain talk and obscens discourses, and jestings,
drunkenness, lasciviousness, luxury, unbounded passions,
with foolish discourses, since we do noé permit you so much
us on the Lord’s days, which ace days of joy, to spesk or
act anything unseemly.”*

This language plainly implies that the so-called
Lord’s-day was a day of greater mirth than the
otheér days of the week. Even on the Lord’s day
they mustf, not speak or act anything unseemly,

though it is evident that their license on that -

day was greater than on other days. Once more
these “ Constitutions” give us the nature of Sun-
day observance: “Every Sabbath day excepting
one, and every Lord’s day hold your solemn as-
semblies, and rejoice; for he will be guilty of
sin who fasts on the Lord’s day.”® But no one
can read so much as once that “he is guilty of
sin who performs work on this day.”

Next, we quote the epistle to the Magnesians
in its longer form, which though not written by
Ignatius was actually written about the time that

the Apostolical Constitutions were committed to-

writing. Here are the words of thiz epistle:—

‘¢ And after vhe observance of the Sabbath, let every
friend of Christ keep the Lord’s day as a festival, the res-
urreciion day, the gueen and chief of all the days.”*

The writer of the Syriac Documents concern-
€

x A(Fostolical Constitutions, book ii. sect. 7, par. 59.
21d. bool v. sect. ii. par. 10. 31d. book v. seci. iii, par, 20.
4 Epistle to the Magnesians (longer form), chap. ix.

’
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ing Edessa comes last, and be defines the serv-
ices of Sunday as follows: “On the first [day] of
.the weel:, let there be service, and the reading of
the Holy Scriptures, and the oblation.”! These
are all the passages in the writings of the first
three centuries which describe early first-day ob-
servance. Let the reader judge whether we have
_correctly stated the nature of thabt observance.
Iext we invite astention to the several reasons
offered by these fathers for celebrating the festi-
val of Sunday.

The reputed epistle of Barnabas supports the
Sunday festival by saying that it was the day
“on which Jesus rose again from the dead,” and
it intimates that it prefigures the eighth thousand
years, when God shall create the world anew. *

Justin Martyr has four reasons :—

1. “It is the first day on which God having
wrought a change in the darkness and matter,
made the world.”?

2. “Jesus Christ our Saviour on the same day
rose from the dead.”*

3. “Ii is possible for us to show how the eighth
Jday possessed a certain mysterious import, which
vhe seventh day did not possess, and which was
promulgated by God through these rites,”® 4. e,
through circumecision.

4, “The command of circumeision, again, bid-
ding [them] always circumcise the children on
vhe eighth day, was a type of the true circumeis-
ion, by which we are circumcised from deceit
and iniquity through Him who rose from the
dead on the first day after the Sabbath.”¢

1 8yriac Documenis, p. 8S. 2Epistle of Barnabas, chap. xv.
s Justin’s First Apology, chap. lxvii. 41d. Ib.
s Dialogne with Trypho, chap. xxiv, ¢ Id. chap. xli.
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Clement, of Alexandria, appears to treat solely
of a mystical eighth day or Lord’s day. It is
perhaps possible that he has some reference to
Sunday. We therefore quote what he says in
behali” of this day, calling attention to-the fact
that lie procduces his testimony, not from the Bi-
ble, but from a heathen philosopher. Thus he
says:—

‘¢ And the Lord’s day Plato prophetically speaks of in
the tenih bool of the Republic, in these words: ¢ And
when seven days have passed to each of them in -the

meadow on the eighth day they are to sev out and arrive
in four .days.””*

Cleraent’s reasons for Sunday are found outside
the Scriptures. The next father will give us a
good reason for Clement’s action in this case.

Tertullian is the next writer who gives reasons
for the Sunday festival. He is speaking of “of-
ferings for the dead,” vhe manner of Sunday ob-
servance, and the use of the sign of the cross
upon the forehead. Here is the ground on which
these observances rest - — ’

_ ‘““If, Jor thes= and other such rules, you insist upon hav-
ing positive Secripture injunction, you will find none.
Tradition will be held forth to you as the origimator of
. them, custom, as their strengthener, and faith, as their
observer. That reason will support tradition, and cus-
tom, and faith, you will either yourself perceive, or learn
from some one who has.” ®

" Tertullian’s frankness is to be commended.
He had no Scripture to offer, and he acknowl-
edges the fact. He depended on tradition, and
he was not ashamed to confess it. The next of
the fathers who gives Scripture evidence in sup-

1 Clement’s Miscellanies, book v. chap. xiv.
2 De Corona, sect, &,
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port of the Sunday festival, is Origen. Here are
his words :—

““The manna fell on' the Lord’s day, and not on the
Sabbath to show the Jews that even then the Lord’s day
was preferred hefore it.” *

‘Origen seems to have been of Tertullian’s judg-
meni as to the inconclusiveness of the arguments
adduced by his predecessors. He therefore coined
an original argument which seems to have been
very conclusive in his estimation as he offers this
alone. But he must have forgotten that the
manna fell on all the six working days, or he
would have seen that while his argument does
not clévate Sunday above the other five working
days, it does make the Sabbath the least reputa-
ble day of the seven! And yet the miracle of
the manna was expressly designed to set forth
the sacredness of the Sabbath and to establish its
authority before the people. Cyprian is the
nexi, father who gives an argument for the Sun-
day festival. He contents himself with one of -
Justin’s old arguments, viz., that one drawn from
circumcision. Thus he says:—

¢ Tor in respect of the observence of the eighth day in
the Jewish circumecision of the ilesh, a sacrament was
given beforehand in shadow and in usage; but when
Christ came, 1t was fulfilled in iruth. For because the
eighth day, that is, the first day after the Sabbath, was to
be that on which the Lord should rise again, and should
quicken us, and give us circumecision oi the Spirit, the
eighth day, that is, the first day after the Sabbath, and the
Lord’s day, went before in the figure ; which figure ceased

when by and by the truth came, and spiritual circumecis-
ion was given to us.”*

t Origen’s Opere, Tome ii. p. 153, Paris, A. p. 1733, “ Quod si
ex Divinis Scripiuris hoc constat, quod die Dominica Deus plnit
manna de czlo ei in Sabbato non pluii, intelligant Judzi jam tnnc
prelatam esse Dorinicam nostram Judaico Sabbato.”

3 Cyprian’s Episile, No. lviii. sect. <.
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Such is the only argument; adduced by Cyp-
rian in behalf of the firsi-day festival. The
circumeision of infants when cight days old was,
in his judgment, a type of iafant baptism. DBut
circumecision on the eighth day of the child’s life,
in his estimation, did not signify that baptism
need to be deferred till the infant is eight days
o0ld, but, ashere stated, did signify. that the eighth
day was to be the Lord’s day! DBut the eighth
day, on which circumcision took place, was not
the first day of the weel;, but the eighth day of
each child’s life, whatever day of the weck that
might be.

The next father who gives a reason for cele-
brating Sunday as 2 day of joy, and refraining
from kneeling on it, is Peter of Alexandria, who
simply says, “Because on it he rose again.”!

Next in order come the Apostolical Constitu-
tions, which assert that the Sunday festival is a
memorial of the resurrection:—

““ But keep the Sabbath, and the Lord’s day festival ;
because the former is a memorial of the ereaiion, and the
latter of the resurreciion.”*

N The writer, however, offers no proof that Sun-
day was set apart by divine avthority in memory
of the resurrection. Buf the next person who
gives his reasons for keeping Sunday “as a festi-
val” is the writer of the longer form of the re-
puted epistle of Ignatius to the Magnesians. He
finds the eighth day prophetically set forth in
the title to the sixth and iwelfth psslms! In
the margin, the word Sheminith is translated
“the eighth.” Here is this writer’s argument for
Sunday :— -

1 Peier’s Canons, No. xv. . )
2 Apostolical Constitutions, bool: vii. seci, ii. par. 23.
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“Lookmg forward to -)hls, the prophet declared, ‘To
the end for the eighth day,” on whi¢h our life both sprang
np again, and the victory over death was obtained in
Christ.”*

There is yeb another of the fathers of the first
three centuries who gives the reasons then used
in support of the Sunday festival. This is the
writer of the Syriac Documents concerning
Fdessa. He comes next in order and closes the
list. Eere are four reasons:—

1. ““Because on the first day of the week our Lord
rose froin the place of the dead.”?

>

2. ““QOn the first day of the weelt he arose upon the
world,” %4. e., he was bornupon Sunday.

o

3. ¢“On the first day of the weel: he ascended up to
Hezwen 74

¢ On vhe first day of the week he will appear at lasi |,
xhth the angels of Heaven.”

The first of these reasons is as good a one as
man can devise out of his own heart for doing
what od never commanded; the second and
fourth are mere assertions 01"'» which mankind
know nothing ; while the third is a positive un-
sruth, for the ascension was upon Thursday.

We have now presented every reason for the™
Sunday festival which can be found in all the
writings of the first three centuries. Though
generally very trivial, and sometimes worse than
irivial, they are nevertheless worthy of careful
study. They constitute a decisive testimony that
the change of the Sabbath by Christ or by his
apostles from the seventh to the first day of the
week was absolutely unknown during that entire
period. But were 1t true that such change had

! Epistle to the Magnesians, chap. ix.
28yriac Documenis, p. 88.
31d. Ib. +1a. Ib, o 81d. Ih,
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“been made they must have known it. Had they
believed that Chrisi changed the Sabbath to
commemorase his resurrection, how emphatically
would they have stated that fact instead of offer-
ing reasons for the festival of Sunday which are
so worthless as to be, with one or two exceptions,
entirely discarded by modern first-day writers.
Or had they believed that the apostles honored
Sunday as the Sabbath or Lord’s day, how would
they have produced these facts in triumph! DBut
Tertullian said that they had no positive Seript-
ure injunction for the Sunday festival, and the oth-
ers, by offering reasons that were only devised in
their own hearts, corroborated his tesiimony, and
all of them together establish the faci that even
in their own estimation the day was only sus-
vained by the autherity of the church. They
were totally unacquainted with the modern doc-
rine that the seventh day in the comimandment
mesng zimply one day in seven, and that the
Saviour, to commemorate his resurrection, ap-
pointed that the first day of the weel: should be
that one of the seven to which the commandment,
should apply !

We have given every stasement in the fathers
of the first three centuries in which the manner
of celebrating the Sunday festival is set forth.
‘We have also given every reason for that observ-
ance which is o be found in any of them. These
two classes of testimonies show clearly that ordi-
nary labor was not one of the things which were
forbidden on that day. We now offer direct
proof that other days which on all hands are ac-
counted nothing but church festivals were ex-
pressly declared by the fathers to be equal if not
superior in sacredness to the Sunday festival.
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The « Lost Writings of Irenssus” gives us his
mind concerning the relative sacredness of the
festival of Sunday and that of either Easter or
Pentecost. This is the statement:—

¢ Upon which [feast] we do not bend the knee, bécause

it is of equial significance with the Lord’s day, for the: rea-
son already alleged concerning it.”!

-Tertullian in a passage already quoted, which
by omitting the sentence we are about to quote,
has been used as the strongest testimony to the
first-day Sabbath in the fathers, expressly equals
in sacredness the period of Pentecost—a space of
fifty days—with the festival which he calls Lmd S
day. Thus he says:—

““ Snmla.rly, too, in the period of Pentecosi; which
period we distinguish by the same solemnity of exaliation.”*

. He states the same fact in another work :—

‘ We count fasting or kneeling in worship on the Lord s
day to be unlawful. We rejoice in the same privilege also
from Easter to Whitsunday.”?

Origen classes the so-called Lord’s day with
three other church festivals :—

“If it be objected to us on this subject that we our-
selves are accustomed to observe certain days, as for ex- .
ample the Lord’s day, the Preparation, the Passover, or
Pentecost, I have to answer, that to the perfeci Christian,
who is ever in his thoughts, words, and deeds, serving

his natural Lord, God the Word, all his days are the
Lord’s, and he is always kecping the Lord s day.”* >

Irensus and Tertullian make the - Sunday
Lord’s day equal in sacredness with the period
from the Passover to the Pentecost; but Origen,
after classing the day with several church festi-

t Fragment 7. 2 Terhulhan on Prayer, chap. xxiii.
3 D¢ Corona, sect. 3.

4Origen avamst Celsus, book viii. chap xXil
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vals, virtually confesses that it has no pre-emi-
nence above other days. )

Commodianus, who once uses the term Lord’s
day, speaks of the Catholic festival of the Pass-
over as “ Baster, that day of ours most blessed.”!
This certainly indicates that in his estimation no
other sacred day was superior in sanctity to
Easter. ‘

The “ Apostolical Consiitutions” treat the Sun-
day festival in the same manner that it is treated
by Irenseus and Tertullian. They make it equal
to the sacredness of the period from Easter to
the Pentecost. Thus they say — :

¢ He will be guilty of sin who fasts on the Lord’s day,
being the day of the resurrection, or during the time of
Peniecost, or in general, who is sad on a festival day to
the Lord.”?

These testimonies prove conclusively that the
festival of Sunday, in the judgment of such men
as Irensous, Tertullian, and others, stood in the
same rank with that of Easter, or Whitsunday.
They had no idea that one was commanded by
God, while the others were only ordained by the
church. Indeed, Tertullian, as we have seen,
expressly declares that there is no precept for
Sunday observance.® -

Besides these important facts, we have decisive
evidence that Sunday was not a day of abstinence
from labor, and our first witness is Justin, the
- carliest witness to the Sunday festival in the
Christian church. Trypho the Jew said to Jus-
tin, by way of reproof, “ You observe no festivals
or Sabbaths”* This was exactly adapted to

1 Instrucvions of Commodianus, sect. 73.

¢ Apostolical Constitutions, book v, sect. 8, par. 20.
8 De Corona, sects. 3 and 4. < Dialogue with Tryphe, chap. x.
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bring out from Justin the statement that, though
he did not observe the seventh day as the Sab-
bath, he did thus rest on the first 'day of the
week, if it were true that that day was with him
a day of abslinence from labor. But he gives no
such answer. H& sneers at the very idea of ab-
stinence from labor, declaring that “ God does not
take pleasure in such obsérvances.” Nor does he
intimate that this is because the Jews did not
rest upon the right day, but he condemms the
very idea of refraining from labor for a day, stat-
ing that “the new law,” which has taken the
place of the commandments given on Sinai' re-
quires a perpetual Sabbath, and this is kept by
repenting of sin and refraining from its commis-
sion. Here are his words :—

““The new law requires you o keep a perpetval Sab™
bath, and you; becausec you are idle jfor one day, suppose
you are pious, ndt discerning why this has been com-
manded you; and if you eat unleavened bread, you say
the will of God bas been fulfilled. The Lord our God:
does not take pleasure in such observances: if there is
any perjured person oc o thief among you, let him cease ,
70 be so; if any adulterer, lei him repent; ihen he has
Iept the swees and true Sabbaths of God.”? P

Thig language plainly implies that Justin did,
not believe that any day should be kepi as s
Sabbath by abstinence from labor, bui ‘that all
days should be kept as sebbaths by abstinencg
irom sin. This testimony is decisive, and it is
in exzact harmony with the facts already adduced
irom the fathers, and with others yet to be pre-
sented. Moreover, it is confirmed by the express
testimony of Tertullian. He says :—

* Dialogue with Trypho, chap. x3. 2Id. chap. xii.

Sabbath History. 20
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‘“By us (to whom Sabbaths are strange, and the new
moons, and festivals formerly beloved by God) the Satur-
nalia and new year’s and mid-winter’s festivals and Mai-
ronalia are frequented.”?

And he adds in the same paragraph, in words
already quoted :— :

“TIf any indulgence is to be gramted to the flesh, you have
it. I will not say yowr own days, but more too; for to
the heathens each festive day occurs but once annually ;
you have a festive day every eighth day.”*

Tertullian tells his brethren in plain language
that they kept no sabbaths, but did keep many
heathen festivals. If the Sunday festival, which
was o day of “indulgence” to the flesh, and
which he here mentions as the “eighth day,” was
kept by them as the Christian Sabbath in place
of the ancient seventh day, then he would not
have asserted that to us “sabbaths are strange.”
Buf, Tertullian has precisely the same Sabbath as
Justin Martyr. He does not keep the first day
in place of the seventh, but he keeps a “porpet-
ual sabbath,” in which he professes to refrain
from sin every day, and actually abstains from
labor on none. Thus, afier saying that the Jews
teach that “from the beginning God sanctified
the seventh day ” and therefore observe that day,
he says :— .

» ¢“Whenee we [Christians] undersiand that we still
inore ought to observe a Sabbath from all ‘servile work’
:IJ:.lwa;y’?é and not only every seventh day, but tl_1rough all
C1Me.

~ Tertullien certainly had no idea that Sunday
was the Sabbath in any other sense than were
all the seven days of the week. We shall find a

~.

1Tertullian on Idolairy, chap. xiv. 21d. Ib.
8 Tertullian Against the Jews, chap. iv.
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decisive confirmation. of this when we come to
quote Tertullian respecting the origin of the
Sabbath. We shall also find that Clement ex-
pressly malkes Sunday a day of labor. '
Several of the early fathers wrote in opposition
to the observance of the seventh day. We now
give the reasons assigned by each for that oppo-
sition. The writer called Barnabas did not lzeep
the seventh day, not because it was o ceremonial
ordinance unworbhy of being observed by a Chris-
- tian, but becausz 1t was so pure an institution
that even Christians cannot truly sanctify it till
they are made immorial. Here are his wotds :—

. ¢¢ Attend, my childven, to the meaning of this expres-
gion, ‘ He finished in six days.” This implieth thai the
Lord will finish all things in six thousand years, for a day
is with him » thousand years. And he bimself testideth,
* saying, ‘Bohold, to-day will bé ag & thousand years.’
Therefore, iy children, in siz duys, shat is, in six thou-
sand years, oll things will be Gnished. ‘And he resied
on tho seventh day.” This meaneih: When his Son,
coming [again], shall destroy the ¢ime of the wicked man,
and judge the ungodly, and change tlhe sun, and ihe
moon, and the siars, then shall he truly rest on the sev-
enck day. Moreover, be says, ‘ Thou shalt sanciify it
with pure hands and a pure heart.” If, iherefore, any
one can now sanctify the day which God hath sanciified,
" except he i¢ pure in heart in all things, we are deceived.
Behold, therefore: certainly then one properly resting
sanciifies i, when we ourselves, having received the
promise, wicl:edness no longer eiisiing, ond all things
having been made new by the Lord, shall be able to worl:
vighteousness. Then we shall be able w0 sanctify it, hav-
ing been firsi sanclified ourselves. Further he says o
thent, ¢ Your new moons and your sabbsths I connot en-
dure.” Ye perceive how he speaks: Your presens sab-
baths are noi accepiable vo me, bui that is which I have
made [namely ihis], when, giving rest to all things, T
shall make a beginning of the eighth day, that is, a be-
ginning of another world, wherefore, also, we Lkeep the
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cighth day with joyfulness, the day, also, on which Jesus
rose again from the dead.”!

Observe the points embodied in this statement
of doctrine: 1. He asserts that the six days .of
creation prefigure the six thousand years which
our world shall endure in its present state of
wickedness. 2. He teaches that at the end of
that period Christ shall come again and male an
ond of wickedness, and “then shall he truly rest
on the seventh day.” 8. That no “one can now
sanctify the day which God hath sanctified, ex-
cept ke is pure in heart in all things” 4. But
thai cannot be the case until the present world
shall pass away, “ when we ourselves, having re-
ceived the promise, wickedness no longer exist-
ing, and. all things having been made new by the
Lord, shall be able to work righteousness. Thern
we shall be able to sanctify it, having been firs}
sanctified ourselves” Men cennot, therefore,
keep the Sabbath while this wicked world lasts.
5. Therefore, he says, “ Your present sabbaths
are not acceptable,” not because they,are not
pure, but becanse you are not now able fo keep
ihem as purely as iheir nature demands. 6.
That is to say, the Leeping of the day which
God hes sanchified is not possible in such a
wicked world as this. 7. But though the sev-
cnth day cannot now be kept, the eighth day
can be, and ought to be, because when the sever
thousand years are past, there will be at the be-
ginning of the eighth thousand, the new creation.
8. Therefore, he did not attempt to keep the sev-
cnth day, which God had sanctified; for that is
too pure to be kept in the present wicked world,:

1 Episile of Barnabas, chap. :v.
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and can only be kept after the Saviour comes at
the commencement of the seventh thousand
years; but he kept the eighth day with joyful-
ness on which Jesus arose from the dead. ~ 9. So
it appears that the eighth day, which God never-
sanciified, is exaclly suitable for observance in
our world during its present state of wickedness.
10. But when all things have beecn made ncw, ,
and we arc able to work righieousness, and wick-
cdness no longer exists, then we shall be’able to
sancuily the seventh day, having first been sanc- -
vified ourselves.

The reason of Barnabas for not observiag the
‘Pabbath of the Lord is not thai the command-
ment enjoining it is abolished, but; that the insti-
tution is so pure that men in their present. imper-
fect sbate canmot acceptably sanctify ii. They

will keep it, however, in the new creation, but in
the meantime they keep with joyfulness the,
eighih da,V, which having never been sanctified .
by God is not difficult to keep in the present:
state of wickedness.

Justin Ma]tyrs reasons for not observing the

Rabbath are not at all lilkre those of the so-called
Lamabas, for Justin seems fo have heartily de-
spised the Sabbatic institution. He denies that
it was obhora,tory before the time of Moses, and af-
frms that it was abolished by the advent of

Christ. - He teaches that it was given to the Jews
because of their wickedness, and he expressly af-
firms the abolition of both the Sabba,bh and the
law. So far is he from teaching the change of
the Sabbath from the seventh to the first day of
the week, or from making the Sunday festival a
continuation of the ancient Sabbatic institution,
that he sneers at the very idea of days of absti-
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nence from labor, or days of idlevess, and though
God gives as his reason for the observance of the
Sabbath, that that was the dey on which he
rested from all his work, Justin gives as his first
regson for the Sunday fostival that thot was the
day on which God began his work! Of absti-
nence from labor as an act of obedience to the
Sabbaih, Justin says :—

¢“ The Lord our God doss not take plessure in such ob-
servances,”?

~ A second reason for not chserving the Sabbath
is thus stated by him :—

“For we too would observe the fleshly circumcision,
and the Sabbaths, and in sliort, all the feasts, if we did
not know for what reason they were enjoined you—name-
ly, on account of your transgressions and the hardness of
your hearts.” ?

As Justin never discriminates between the
Sabbaih of the Lord snd the snnual sabbaths he
.doubtless here means to includeit as well as them. -
But what a falsehood is it to assert that the Sab-
bath was given to the Jews because of their
wickedness! The truth is, it was given to the
Jews because of the nniversal apostasy of ihe
Gentiles.* But in the following paragraph Jus-
tin gives three more reasons for noi, keo eping ihe

Sabbath :—

“ Do you see that the elements are not idle, and keep
no Sabbaths? Remain as you were boin. For if there
was no nezd of circumcision before Abraham, or of the
observance of Sabbaths, of feasts and sacrifices, before
Moses ; no more neced is there of them now, a;ter that,
accordmg ©o the will of God, Jesus Christ the Son of God

1 Dialogue with Trypho, chap, xii. 21d. chap. xviii.
3.3¢e the third chapier of this History.

~
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has been born without sin, of a virgin sprung from the
stock of Abraham.”? .

Here are three reasons: 1. “That the elements
are not idle, and Lkeep no Sabbaths.” Thougl
this reason is simply worthless as an argumens
againsi the seventh day, it is a decisive confirma-
tion of the fact already proven, that Justin did
not make Sunday a day of abstinence from labor.
2. His second reason here given is that there wag
no observance of Sabbaths before Moses, and veb
we do know that God at the begmmno did ap-
point the Sabbath to a holy use, a fact to which
os we shall see quite a number of the fathers test-
ify, and we also know that in that age were men
who kept all the precepts of God. 3. There is
no need of Sabbatic observance since Christ.
Though this is mere assertion, it is by no means
cagy for those to meet it fairly who represens
Justin as maintaining the Christian Sabbath.

Another argument by Jusiin against the obli-
gation of the Sabbath is that God « directs bhe
govemment of the uriverse on this day equally
a8 on all others I’? as though this were nconsist-
cnt with the present socredness of the Sabbath,
when it is alse true that God thus governed tha
world in the period when Justin acknoewledges
ihe Sabbath to have been obligatory. Though
this reasoo is trivial as an argument against the
Sabbath, 1t- does show that Justin could have
attached no Sabbatic character to Sunday. But
he has yei one more argument against the Sab-
bath. The ancient law has heen done away by
the new and final law, and the old covenant has
been superseded by the new.® Bub he forgets

1 Dlalogue wlth Trypho, chap. xxiii. 21d. chap. zxix.
31d. chap. : ’
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that the design of the new covenant was not to
do away with the law of God, but to put that
law into the heart of every Christian. And meny
of the fathers, as we shall see, expressly repudi-
ate this doeirine of the a.brogation of the Deca-
logue.

Bueh were Justin’s reasons for rejecting the
ancient Sabbath. But though he was a decided
asserter of the sbrogation of the law, and of ihe
Sahbatic instibution itself, and kept Sunday only
a3 a festival, modern first-day writers cite him
as o witness in support of the doctrine that the
fiest day of the week should be observed as the
Chrisiian Sabbath on the authority of the fourth
commandment.

Now let us learn what stood in the way of
Irenzxus’ observance of the Sabbath. It was not
thai the coramaadments were abolishied, for we
shall presenily learn that he taught their perpe-
tuity. Nor was it that he believed in the change
of the Sahbath, for he gives no hint of such an
idea. The Sunday festival in his estimation ap-
pears to have been simply of “ equal significance”
with the Pentecost.’. Nor was it that Chrisi
broke the Sabbath, for Irenseus says that he did
not.? But because the Sabbath is called a sign
he regarded it as significont of the future king-
dom, and appears to have considered it no lon-
ger obligatory, though he does not expressly say
thig, - Thus he sets forth the meaning of the Sab-
bath as held by him :—

¢ Moreover the Babbaihs of God, chat is, the kingdom,
wag, ag it were, indicated by created ihings,” etc. ®

! Lost Writings of Irenzus, Fragment 7.
2 Against Heresies, bogok iv. chap. viil. seci. 2.
31d. book iv. chap. xvi. sect. 1.
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¢“ These [promnises to the righteous] are [io take place]
in the #imes of the kingdom, that is, upon the seventh day
which has been sanciified, in which God rested from all
the works which he created, which is the true Sabbath of
the righteous,”! ele.

““For the day of the Lord is as a thousand years: and
in six days created things were completed : it is evident,

sherefore, that they will come to an end ai the sixth thou-
sand year.” %

Buf Irenzeus did nob notice that the Sabbath
as a sign does not point forward to the restitution,
but backward to the creation, that it may signify
that the true God is the Creator.> Nor did he
observe the fact that when the kingdom of God
shall be established under the whole heaven all
flesh shall hallow the Sabbath.* o

But he says that those who lived before Moses
were justified “without observance of Sabbaths,”
and offers as proof that the covenant at Horeb
was not made with the fathers. Of course if this
proves that the patriarchs were free from obliga-
bion toward the fourth commandment, if; is equal-
ly good as proof that they might violate any
other. These things indicate that Irenseus was
opposed to Sabbatic observance, though he did
not in express language assert its abrogation, and
did in most decisive ferms assert the continued
obligation of the ten commendments. ®

Tertullian offers numerous reasons for not ob-
serving the' Sabbath, but there is scarcely one of
shese that he does not in some other place ex-
pressly contradict, Thus he asserts that the pa-
triarchs hefore Moses did not observe the Sab-

1Trenzus againsi Heresies, book v. chap. xxxiii. sect. 2.
21d. book. v. chap. xxviii. sect. 3.

3Ex. 81:17; Dize. 20:12, 20.

4Isa. 66:22, 23; Dan, 7:18, 27.
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bath.? DBub he offers no proof, and he elsewhere
daies the origin of the Sabbath at the creation,?®
as we sholl show hereafter. In several places he
teaches the abrogation of the law, and seems to
set aside moval law as well as ceremonial. Bub
clsewhere, as we shall show, he bears express
iestimony thai the ien commandments are still
binding as the rule ol the Christian’s life.® He
quotes the words of Isaiah in which God is rep-
resented as hating ihe feasts, new-moons, and
sabbaths observed by the Jews,* as proof:that
the seventh-day Sabbath was a iemporary insti-
tution which Chrisi; abrogated. But in another
place he says: “Chrict did not ot all rescind the
Sabbath: he kept the law thereof”® And he also
explains this very te:zi by stating that God’s aver-
sion toward the Sabbaths observed by the Jews
was “because they were celebrated without the
fear of God by a people full of iniquities,” and
adds that the prophet, in a later passage speaking
of Sabbaths celebrated sccording to God’s com-
mandment, “declares ihem to be true, delightful,
and inviolable.”® Aaother statement is that
Joshua violated the Sabbath in the siege of Jer-
icho.” Yet he elsewhere explains this very case,
showing that the commandment forbids our own
work, not God’s. Those who acied at Jericho did
“not do their own work, but God’s, which they

t Answer to the Jaws, chap. ii.

¢Tertullian against Marcion, hook iv. chap. xii.

3 Compare his works as follows : Answer o the Jews, chaps. il
il iv. vl.; Againsi Marecion, hool i. chap. xx.: book v, chaps. iv.
=ix, with De Anima, chap. xxxvii,; and, On Modesty, chap. v.

+Isa. 1:18, 14,

5 Answer o the Jews, chap, iv.; Againsi Marcion, book iv.
chap. xii, ¢ Isa. 56:2; 58:13.

7 Answer io the Jews, chap. iv.; Againgi Marciop, book iv.
chap. xii, : :
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executed, and that, too, from his express com-
mandment.”? He also both asserts and denies
that Christ violated the Sabbath.? Tertullian
was & double-minded man. He wrote much
against the law and the- Sabbath, but he also
coniradicted and exposed his own errors. )

Origen attempts to prove that the ancient Sab-
bath 1¢ to be understood mystically or spiritually,
and not lilerally. Here is his argument :—

¢ ¢Ye shall sii, every one in your dwellings: no one
shall move from his place on the Sabbath day.” Which
precepi it is impossible to observe literally; for no man
can sit a whole day so as not io move irom the place
where he sat down.”?

Great men arc not always wise. There is no
such precept in the Bible. Origen referred to
that which forbade the people to go out for man-
na on the Sabbath, but which did not conflict
with another that commanded holy convocations
or assemblies for worship on the Sabbath. *

Victorinus is the latest of the fathers before
Constantine who offers reasons againsi the ob-
servance of the Sabbath. His first reaconis that
Christ said by Isaiah that his coul hated the Sab-
bath ; which Sabbath he in his body abolished ;
and these assertions we have seen answered by
Tertullian.® His second reason is that “Jesus
[Josbua] the son of Nave [2{un], the successor of
Moses, himself broke the Sabbath day,”® which
is false. His third reason is that “ Matthias [a
Maceabean] also, prince of Judah, broke the
Sabbath,”” which 1s doubtless false, but is of no

! Against Marcion, book ii. chap. x=i,
2 Against Marcion, book iv. chap. x1i.
* 3 De Principiis, book iv. chap. i. sect. 17.
¢ Ex. 16:29; Lev. 23:8, 5 Creation of the World, sect. 4.
s1d. seci. 5. 71d. 1b.
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consequence as authority. His fourth argument
is original, and may fitly close the list of reasons
assigned in the early fathers for not observing
the Sabbath. It is given in full without an an-
swer :—

““ And in Matthew we read, that it is written Isaiah al-
so ond the rest of his colleagues broke the Sabbath.”!

CHAPTER XVIIL

THE SABBATH IN, THE RECORD OF THE
EALLY FATHERS.

The first reasons for neglecting the Sabbath are now mostly
obsolete—A portion of the early fafhiers taught the perpe-
tuity of the d=ecalogue, and made it the standard of moral
character—What they say concerning the origin of the
Sabbath at Creation—Their testimony concerning the per-
petuity of the ancient Subbath, and concerning its observ-
ance—Enumeration o ihe things which caused the sup-
pression of the Sabbath and the elevation of Sunday.

The reasons offered by the early fathers for
neglecting the observance of the Sabbath show
conclusively that theV had no special light on the
subject by reason of living in vhe first centuries,
which we in this later age do nob possess. The
fact is, 50 many of the reasons offered by them
are manifestly false and absurd that those who
in these days discard the Sabbath, do also dis-
card the most of the reasons offered by these
fathers for this same course. We have also
learned from such of the early fathers as mention
first-day observance, the exactnature of the Sun-

1 Creation of the World, sec. 5.
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day festival, and all the reasons which in the first
_ centuries were offered in its support. Very few
indeed of these reasons are now offered by mod-

ern first-day writers. . ‘

But some of the fathers bear emphatic testi-
mony to the perpetuity of the ten commend-
ments, and make their observance the condiiion
of oternal life. Some of them also distinctly as-
serb the origin of the Sabbath at creation. Sev-
aral of them moreover either bear witness to the
oxistence of Sabbath-keepers, or bear decisive
testimony to the perpetuity and obligation of the
Sabbath, or define the nature of proper Sabbatic
observance, or connech the observance of the Sakb-
bath znd first day together. Let us now hear
the testimony of those who assert the authority
‘of the ten commandments. Irenzus asserts their
perpetuity, and malkes them a test of Christian
character. Thus he says:—

““Tor God:at the first, indeed, warning them [the Jews)
by means of natural precepts, which from the beginming he
had implanied in mankind, that is, by means of the DEca-
LOGUE (which, if any one does not observe, he has no sulva-
tion), did then demand nothing more of them.”!

This is a very strong statement. He makes
the ten commandments the law of nature implant-
ed in man’s being at the beginning; and so in-
herited by all mankind. This is no doubt true.
It is the presence of the carnal mind or law of
sin and death, implanied in man by the fall, that
has partially obliterated this law, and made the
work of the new covenant a necessity.” He again
asserte the perpetuity and authority of the ten
commandments :—

1Trenzeus Againsi He}‘qsies, book iv. chap, xv. sect. 1.
2Jer. 31: 33; Roum. 7 :21-25; 8:1-T.
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‘“Preparing man for this life, the Lord himself did
speak in his own person to all alike the words of the Dec-
alogue: and therefore, in like manner, do they remain
permanently with us, receiving, bymeans of his advent in
vhe flesh, exiension and increase, but not abrogation.”?

By the “extension” of the  decalogue, Irenseus
doubtless means the exposition which the Saviour
gave of the meaning of the commandments in his
sermon on the mount’® Theophilus speaks in
like manner concerning the decalogue :—

“For God has given us a Jaw and holy commandments ;
and every one who keeps these can be saved, and, obtaining
the resnrrection, cen inherit incorruption.”?

‘“ We have learned a ho(liy law ; but we have as Law-
giver him who is really God, who teaches us to act right-
sously, and ;o be pious, and to d6 good.”*

“ Of this great and wonderful law which tends to all
righteousness, the TEx HEADS are such as we have already
rehearsed.”®

Tertullian calls the ten commandments “the
rules of our regenerate life,” that is to say, the
rules which govern the life of & converted man :—

““They who theorize respecting numbers, honor the
number ten as the parent of all the others, and as impart-
ing periection to the human nativity. For my own part, I
prefer viewing this measure of time in reference to God,
as if implying that the ten months rather initiated man
into the ten commandments ; so that the numerical estimate
of the time needed to consummaste our natural birthshould
correspond to the numerical clﬁssmca,tlon of the rules of
our regeneraie life.”

In showing the deep guilt involved in the vio-

JIrenaaus Againsi Heresies, book iv. chap. xvi. sect. 4.
= Mait. chapters 5, 6, 7.

¢Theophilus to Aut.olycus, book ii. chap. xxvii.

+1d. book iii. chap. ix.

s1d. Tb. . %De Amma chap. xxxvii.
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lation of the seventh commandment, Tertullian

speaks of the sacredness of the commandments.

which precede it, naming several of them in par-

ticular, and among them the fourth, and then
_ says of the precept against adultery that
< Tt stands ‘““in the very forefront of the most holy law,
among the primary counts of the celestial edict.”*

Clement of Rome, or rather the author whose
works have been ascribed to this father, speaks
thus of the decalogue as a test:—

““On accouni of those, therefore, who, by neglect of
their own salvaiion, please the evil one, and those who,
by study of their own profit, seek to please the good One,
ten things hsve been prescribed as a test to this present
age, according to the nwnuber of the ten plagues which
were brought npon Egypt.”? '

Novatian, who wrote abous A. D. 230, is ac-
counted the founder of the sect called Cathari or
Puritans. He wrote a treatisc on the Sabbath,
which is not extsnt. There is no reference to
Sunday in any of his writings. He makes the

following striking remarks concerning the moral

law :—

“‘The law was given %0 the children of Israel for this
purpose, that they might profic by it, and RETURN fo
those virtuous manners which, although they had received
them from their jathers, they had corrupted in Egypt
by reason of their intercourse with a barbarous people.
Finally, also, those fen commandments on the tables teach
nothing new, but remind them of what had been obliterated
—+that righteousness in them, which had heen piit to sleep,
might revive again as it were by the afflatus of the law,
after the manner of a fire [nearly exiinguished].”®

It is evident that in the judgment of Novatian,

10u Modesty, chap. v.
“Recognitions of Clemeny, book iii. chap. lv.
3 Novasian on the Jewish Meais, chap. iii.

‘.
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the ten commandments enjoined nothing that
was not sacredly regarded by the patriarchs be-
fore Jacob went down into Egypt. Ii follows,
therefore, that, in his opinion, the Sabbath was
made, not at the fall of the manna, but when God
sanctified the seventh day, and that holy men
irom the earliest ages observed it.

The Apostolical Constitutions, written about
the third cenbury, give us an understanding of
what was widely regarded in the third century
as _apostolic doctrine. They speak thus of the

*ien commandments :—

¢ Have before thine eyes the fear:of God, and always
vernember the “ten commandments of God,—to love the
one and only Lord God with all thy strength ; to give no
lieed to idols, or any other beings, as being lifcless gods,
or irrational beings or deemons.” !

“‘He gave o plain law vo assist the law of nature, such
a one as is pure, saving, and holy, in which his own name

wag inscribed, perfect, which is never to fail, being com-
plete in ten commands, unspoited, converting souls.” ?

This writer, like Irenseus, believed in the iden-
tity of the decalogue with the law of nature.
These testimonies show that in the writings of
the early fathers are some of the strongest utter-
ances in behalf of the perpetuity and authority
of the ten commandments. Now let us hear
what they say concerning the origin of the Sab-
bath at creation. The epistle ascribed to Barna-
bas, says:—

¢ And he says in another place, ‘Ii my sons keep the
Sabbath, then will I cause my mercy to rest upon them.’

The Sabbath is mentioned at the beginning oi the creation
[thus]: ¢And God made in six days the works of his

1 Apostolical Constituiions, book ii. sect. 4, par. 36.
21d. book vi. sect. 4, par. 19.

»
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hands, and made an ead on the sevenih day, and resteil
on it, and saneiifed is.’ !

Irenszus seems plainly te connect the origin of
the Sabbath with the sanctification of the sev-
enth day —

““ These [things promised] are [to takc place] ip the
vimes of the kingdom, that is, upon the sevenih day,
which has beer sanctified, in which God resied from all
hie woiks which he created, which is the true Sabbath, in
which ihey chall not be. engaged in any earihly occupa-
sion.” ?

Tertullian, likewise, refers the 01:igin of the
Sabbaih te “the benediction of the Faiher ”:—

¢TI inasmuch as birth is also compleied with the
-seventh wonth, I more readily recognize in this number
than in the eighth the honor of » numerical agreemant
with ihe Sabbasical period ; so that the month i which
God’s image is someiimes produced in @ human birth,
shall in its number tally with. the day. on which God’s
creation was compleied and hollowed.”®

““For aven in ihe case before us he {Chiist] fulilled
the law, wiile inierpreting ite condition ; [moreover] he
exhibits in o clear light the diferent kinds of work, while
doing wheat the law czeepte from the sacredness of the
Sabbail, {ard] while imparting to the Sabbath day itsclf
which jrem ihe beginning had been consecraied. by the bene-
diction. of the Faiher, an addivional sanctity by his own
heneficant action.”* :

Origen, who, ag we have seen, believed in a
raystical Sabbath, did nevertheless dix ite origin
at the sanctification of the seventh day —

¢“For he [Celsus] knows nothing of the day of the Sab-
baih and resé of God, which follows the completion of tho

1 @pisile oi Barnabog, chap. xv.

2Irenzzus Ageinst Herceies, book v, chap. xxxiil, sect. 2.
s D¢ A npima, chap. zzxvii

2 Teriullian Agaiast Mareion, book iv, chap. xii.

Sabbath History, 21
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world’s creation, and which lasts during the duration of
the world, and. in which all those will keep festival with
God who have done all their works in their six days.”!

The testimony of WNovatian which ‘has been
given relative 4o the sacredness and authorfy of
she decalogue plainly implies the existence of the
Sabbath in the patriarchal ages, and ifs observ-
ance by those holy men.of old. It was given to
Israel hat they might “RETURN to those virtu-
ous manners which, although they had received
them jrom their fathers, they had corrupted in
Egypt.” And he adds, “Those ten command-
ments on the tables teach nothing new, but re-
mind them of what had been obliterated.”? He
did not, therefore, believe the Sabbath to have
originated abt the fall of the manna, but counted
it one of those things which were practiced by
their fathers before Jacob went down to Egypt.

Lactantius places the origin of the Sabbath ai
creation :—

‘¢ God completed the world and this admirable work of
nature in the space of six days (as is Contained in the
secrets of holy Scripture) and CONSECRATED the seventh
day on which he had rested from his works. But this is
ithe Sabbath day, which, in the language of the Hebrews,
received its name from the number, whence the seventh is
the legitimate and complete number.”® .

In a poem on Genesis written about the time

of Lactantius, but by an unknown author, we have

~an explicit testimony to the divine appointment

of the seventh day to a holy use while man was
yet in Eden, the garden of God i— -

1 Origen Against Celsus, book vi. chap. Ixi.
*Novatian on the Jewish Meats, chap. iii.
3Divine %si-u’;utes of" Lactantius, book vii. chap. xiv.
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¢“The seventh came, when God X
A his work’s end did rest, DECREEING IT
SACRED UNTO THE COMING AGE’'S JO¥s.”!

The Apostolical Constibutions; while teaching
the present obligation of the Sabbath, plainly in-
dicate 1ts origin to have been at creation:—

““0 Lord Almighiy, thou hast created the world by
Christ, and hast appointed the Subbath in memory thereof,
because that on that day thou hast made us rest from our
works, for the meditation upon thy laws.”*?

Such are the testimonies of the early fathers
to the primeval origin of the Sabbath, and to the
sacredness and perpetual obligation of the ten
commandments. We now call attention to what
they say relative to the perpetuity of the Sab-
bath, and to its observance in the centuries dur-
ing which they lived: Tertullian defines Christ’s
relation to the Sabbath:— '

‘“ He was called ¢ Lord of the Sabbath’ because he
maintained the Sabbath as his own institution.”?®

He affirms that Christ did nob abolish the Sah-
bath :— -

¢ Christ did not at all vescind the Sabbath : he kept the
law thereof, and both in the former case did a work
which was beneficial io the life of his disciples (for he in-
dulged them with the relief of food when they were hun-
gry), and in the present instance cured the withered
hand ; in each case intimating by facis, ‘I came not to
desiroy the law, but o fulfill it.””*

Nor can it be said that while Tertullian denied
that Christ sholished the Sabbath he did believe
that he transferred its sacredness from the seventh

1Poem on Genesis, Lines 51-53.
2 Aposiolical Constitutions, book vii. sect. 2, par. 36.
8 Tertullian Againsi Marcion, book iv. chap. xii.
+Id. Ih.

-

.
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day of the week fo the first, for he continues
thus :—

‘“He [Christ] exhibiis in a clear lighi the different
kinds o work, while doing what the law exccpms from the
gacredness of the Sabbath, [and] while imperiing to the
Babbath day iiself, which from the beginning had been
conseerated by the henedictior. oi the Fa,tlter an addi-
tional sanctity by his own beneficent aciion. For he fur-
nished 7o ¢his day DIVING SATECUARDS—0, course which his
adwersary would hove pursued jor svme other days, vo avoid
lionoring she Creator’s Sabbath, and rosbormg to the Sab-
hath the works which were proper for it,”?

Thiz is & very remarkable statement. The
modern docirine of the change of the Sabbabh
was unknown in Tertullian’s time. IIad it then
been in exisitence, there could be no doubt that in
the words lash quoied he was aiming ab it a heavy
blow ; for khe very thing which he asscrts Christ’s
adversary, Satan, would have had him do, that
modern firsi-day writers assert he did doin conse-
r*ratm{g ‘anoiher day instead of adding bo the sanc-
tity of his Father’s Sabbath.

Arvchelans of Cascar in Mcsopotamia empbatic-
ally denies the abolition ol the Sabbaih : —

¢¢ Again, as o the assertion +that the Sabbaih has heen
abolished, we deny that he has ahdlished it plainly ; for
he was himseli also Lord of the Sabbath.”®

Jusitin Martyr, as we have seen, was an out-
apoken opponent of Sabbatic observance, and of
the authority of the law of CGiod. He was by no
means always condid in what he said. He has
occasion to refer io those who observed the: sev-
cuth day, aad he does it with conteinpt. Thus
he says:—

t Tertullion Agaiasi Marcion, book iv, chnp xii.
2 Disputaiion with Manes, sect. 4

L.
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¢ Put if some, through weak-mindedness, wish to ob-
serve such institutions as were given by Moses (from
which ihey expect some viriue, but which we believe
were appoinied by reason of ilie hardness of the people’s
hearts), slong with their hope in this Christ, and [wish to
perform] the eternal and natural acie of righteousness
and pieiy, yei choose o live with the Chrisiians and the
jaithful, as I said before, noi. inducing there eilher to be
ecircumcised like themszelves, or to keep the Babbath, or
0 observe any other such ceremonies, then T hold that
we oughi to join ourselves io such, and associate with
+hem in all things as kinsmes and brethre en. 71

These words are spolen of :\;a,bbabh-keeping
Christians.  Such of them as were of Jewish de-
scenl, no doubt generally retained circuracision,
But there were many Gentile Christians who ob-
zerved the Sabbath, as we shall see, and it'1s not
true that they observed circumecision. Justin
speaks of this clase as scting from “wealz-mind-
edness,” yet he inadvertently alludes to the keep-
ing of the commandments as the performance of
“the ETORNAL and NATURAL ACTS OF RIGHTEOUS-
WESS,” a most appropriste designation indeed.
Justin would fellowship those who act thus, pro-
vided they would fellowship him in the contrary
course. Pub though Justin, on this condition,
could fellowship these “ weak-minded ” bretbren,
he says that there are those who “do not ventwre
o have oy imtercowrse wiik, or to eatend hospi-
falz,ty to, such persons ; but I donob agree with
them.”® This shows the bilter spirit which pre- -
vailed in some quarters toward the Sabbath,
even as- early as Justin’s time. Justin has
uo word of condemnslion for these inbolerant
professors; he is only solizitous lest those per-

r Biiallogue with Trypho, chap. xlvii.
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sons who perform “%he eternal and natural acts
of righteousness and piety” should condemn
those who do not perform them.

Clement of Alexandria, though a mystical
writer, bears an important testimony to the per-
petuity of the ancient Sabbath, and to man’s
present need thereof. He commenis thus on the
fourth commandment :—

¢“ And the fourth word is that which intimates that the
world was créated by God, and that he gave us the seventh
day as @ rest, on account of the trouble that there is in
life, For God is incapable of weariness, and suffering,
and want. But we who bear jlesh need rest. The seventh
day, therefore, is proclaimed a rest—abstraction from ills
—preparing for the primal day, our irue rest.”?

Clement recognized the authority of the moral
law; for he treats of the ten commandments, one
by one, and shows what each enjoins. He plain-
ly teaches that the Sabbath was made for man,
and that he now needs it as a day of rest, and
his language implies that it was made at the
creation. But in the iuext paragraph, he makes
some curious suggestions, which deserve no-
tice :— .

“ Having reached this poiat, we musi mention these
ihings by the way ; since the discoyrse has turned on the
seventh and the eighth. For the eighth may possibly
wurn out to be properly the sevenih, and the seventh
mnanifestly the sixth, and the laiter propesly the Sabbaith,
and the seveath .a day of worlkz, For the creation of the
world was concluded in six days.”®

This language has beert adduced to show that
Clement called the eighth day, or Sunday, the
Sabbath. But first-day writers in general have
not dared to commit thenselves to such an in-

1 Clement’s Miscellanies, book vi. chap. xvi,  2Id. Ib.
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terpretation, and some of them have expressly
.discarded it. Let us notice this statement with
especial care. He speaks of the ordinals seventh
and eighth in the abstract, but probably with ref-
erence to the days of the week. Observe then,
1. That he does not intimate that the eighth
day has become the Sabbath in place of the sev-
enth which was once such, but he says that the
eighth day may possibly turn out to be properly
the seventh.
2. That in Clement’s time, A. D. 194, there was
_not any confusion in the minds of men as to
which day was the ancient Sabbath, and which
one was the first day of the week, or eighth day,
as it was often called, nor does he intimate that

" there was.

3. But Clement, from some cause, says that pos-
sibly the eighth day should be countéd the sev-
.enth, and the seventh day the sixth. Now, if
this should be done, it would change the num-
bering of the days, not only as far back as the
resurrection of Christ, but all the way back o
the creation.

- 4. If, therefore, Clement, in this place, designed
to teach that Sunday is the Sabbath, he must
also have held that it always had been such.

5. But observe that, while he changes the
numbering of the days of the week, he does not
change the Sabbath from one day to another.
He says the eighth may possibly be the seventh,
and the seventh, properly the sixth, and the lat-
ter, or this one [Greek, # uv wupivg evac 0éSBaton,],
properly the Sabbath, and the seventh a day of
worl,

6. By the latter must be understood the day
last mentioned, which he says should be called,
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not the seventh, but the sizth; and by the sev-
enth must certainly be intended that day which
he says is not the eighth, but the seventh, that is
to say, Sunday.

There remains but one difficulty o be solved,
and that is why he should suggest the changing
of the numbering of the days of ihe week by
striking one from the couni of cach day, thus
making the Sabbaih the sizth day in the count
insiead of the seventh; and making Sunday the
seventh day in the count instead of the eighth.
The answer seems to have eluded the observation
of the first-day and anti-Sahbatarian writers who
have sought to grasp it. Tut there is a fach
which solves the difficulty. Clement’s commen-
tary on the fourlh commandment, from which
these quotaiions are taken, is principally made
up of curious observations on “ihe perfect num-
ber siz,” “the nuraber seven motherless and
childless,” and the number e¢ight, which is “s
cube,” end the like matters, and is taken with
some change of arrangement almost word for
word from Philo Judsus, o teacher who flour-
ished at Alexandria aboui one century before
Clemeni. Whoever will take pains o compare
these two writers will find in Philo nearly all
‘the ideas and illusirations which Clement has
used, and the very langusge also in which he has
cxpressed them.! Philo was a mysiical teacher
to whom Clement looked up as tc & master. A
statement which we find in Philo, in immediate-
connection with several cuvious ideas, which

2 Coml)_avje Clement of Alexandria. vol. ii. pp. 886-890, Ante-
Nicene library edition, or ihe Miscellanies of Clement, book vi.
chap. xvi, with Bohn’s edition of Philo, vol. i. pp. §, 4, 29, 80, 81,
82, 52, 55; vol, Hi. p. 1591 vol. iv. p. £52.
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Clement quotes from him, gives, heyond all
doubt, the key to Clement’s suggestion that pos-
sibly the eighth day should be called ‘the seventh,
and the seventh day called the sixih. TPhilo said
that, according to God’s purpose, the fixst day of
time was not to be numbered with the other
days of the creation week. Thus e says:—
¢ And le allotted each of the six Jdays to one of the
portions of the whole, TAXING 0UT THE FIRST DAY, which
" he does not even call the first day, thac i€ may not be
saumbered. wich the others, bui entitling ii oNE, he names
it righily, perceiving in 16, and aseribing io 1t, the nature
and appellaiion of the limit.*’?

This would simply change the numbering of
the days, as counted by Philo, and aiterward
partially adopted by Clement, and make the
Sabbath, not the seventh day, but the sizth, and
Sunday, not the eighth day, but the seventh ; but
it would still leave the Sabbath day and the
Sunday the same identical days as before. It
would, however, give fo the Sabbaih the name of
sixth dav because the first of the six days of
creation was not counted; and it would cause
‘the eightl: day, so called in the early church he-
cause of iis coming next after the Sabbath, to be
called seventh day. Thus the Sabbath would
be the sixth day, and the seventh a day of work,
and yet the Sabbaih would be the 1denuczl day
that it had ever been, and the Sunday, though
called seventh day, would still, as aver bcfore re-
main a day on which ordinary labor was lawful.
Of course, Philo’s idea thet the first day of time
should not be counted, is wholly false; for there
is not one fact in the Bible to Uupport it, but

1Lohn’s edition of Philo Judeweus, vol. i. p. 4
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many which expressly contradict it, and even
Clement, with all deference to Philo, only timidly
suggests it. But when the matter is laid open,
it shows t#at Clement had no thought of calling
Sunday the Sabbath, and that he does expressly
confirm what we have fully proved out of other of
the fathers, that Sunday was a day on which, in
their judgment, labor was not sinful.

Tertullian, at different periods of his life, held
different views respecting the Sabbath, and com-
misted them all to writing. We last quoted from
him a decisive testimony to the perpetuity of the
Sabbath, coupled with an equally decisive testi-
mony against the sanctification of the frst day
of the week. In another work, from which we
have already quoted his statement that Chuis-
tians should no# kneel on Sunday, we find an-
other statement that “some few” abstained from
kneeling on the Sabbath. This has probable
reference to Carthage, where Tertullian lived.
He speaks thus:—

“1In the matter of kneeling alsh, prayer is subject to
diversity of observance, through the act of some few who
abstain from kieeling on the Sabbath; and since this dis-
sension is particularly on its trial before the churches,
the Lord will give his grace that the dissentienis may ei-
whec yield, or else indulge their opinion without offense
©o others.”?

The ach of standing in prayer was one of the
chief honors conferred upon Sunday. Those who
refrained from kneeling on the seventh day, with-

- out doubt did it because they desired to houor
- that day. This particalar act is of no conse-
quence ; for it was adopted in imitation of those
who, from tradition and custom, thus honored

- 1Tertullian on Prayer, chap. xxiii.



SABBATH IN THE EARLY RECORDS. 323

Sunday ; but we have in this an undoubted ref-
erence to Sabbath-keeping Christians. Tertul-
lian speaks of them, however, in a manncr quite
unlike that of Justin in his reference to the com-
.mandment-keepers of his time.

Origen, like many other of the fathers, was far
from being consistent with himself. Though he
has spoken against Sabbatic observance, and has

-honored the so-called Lord’s day as something
better than the ancient Sabbath, he has never-
" theless given a discourse expressly designed to
teach Christians the proper method of observ-
ing the Sabbath. Here is a portion of this ser-
.mon :— '

¢ But what is the feast of the Sabbath except that of
which the aposile speaks, ‘ There remaineth therefore a
Sabbatism,” that is, the observance of the Sabbath by the
people of God? Leaving the Jewish observances of the

" Sabbath, let us see how the Sabbath ought to be observed
by a Christian. On the Sabbath day all worldly labors
ought to be abstained from. If, therefore, you cease
irom all secular works, and execute nothing worldly, but
give yourselves up to spiritual exercises, repairing to
church, attending to sacred reading and instruction,
thinking of celestial things, solicitous for the future,
placing the Judgmens to come before your eyes, not look-
ing to things presens and visible, but to those which are

future and invisible, this is the observance of the Chris-
tian Sabbath.”?

1 Origen’s Opera, Tome 2, p. 358, Paris, 1733, ¢ Quae est auiem
festivitas Sabbati nisi illa dequa Apostolus dicit, ‘relinqueretur er-
o Sabbatismus,” hoc esi, Sabbati observatio, ‘ populo Dei*’? Re-
mquentes ergo Judaicas Sabbati observationes, qualis debeat
esse Christiano Sabbati observatio, videamus. Die Sabbati nihil
ex omnihus mundi actibus oporiet operari. $i ergo desinis ab
omnibus sacularibus operibus, et nihil mundanum geras, sed
spiritalibus operibus vaces, ad ecclesiam convenias, lectionibus
divinis et tractatibus aurem prabeas, ei de ccelestibus cogites, de
futura spe sollicitudinem geras, venturum judicium prée oculis
habeas, non respicias ad pra sentia ei visibilia, sed ad invisibilia -
et futura, hzc est observatio Sabbati Christiani.”’—Origenis in
. Numeras Homilia 23. :
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This is by no means a bad representation of
vhe proper observance of the Sabbath. Such a
discourse addressed to Christiaus is a sirong evi-
dence that many did then hallow ihat day.
Some, indeed, have claimed ihat these words
woere spoken concerning Sunday. They would
have i, that he contrasts the observance of ihe
iirst day with that of the seventh. PBuk the con-
wrast is not between the differeni methods of
keeping two days, but between two methods of
observing one day. The Jews in Origen’s time
spenf; the day mainly in mere absiincnee from
labor, and often added sgensuslity to idleness.
“Eut the Christians were to observe ii in divine
worship, as well as sacred rest. What day he
intends cannot be doubtful. Ii is DIES SABBATI,
a ierm which can signify only the seventh day.
Here is the first instance of the term Christian
Sabbaih, Sabbatt Christiani, end it is expressly
applied to the seventh day observed by Chrisiians.

The longer form of the repuied episile of Ig-
natins to the Magnesians was not wristen till
afier Origen’s time, but, though not written by
Ignatins, it is wvaluasble for the light which 16
sheds upon the exisiing state of things at ihe
time of its compesiiion, end for marking the
progress which apostasy had made wiih respect
©0 the Sabbath. Hereis iis reference to the Sab-
bath and first day :—

“Let us therefore no longer keep the Sabbath aiter
vhe Jewish manner, and ¢ejoice in days of idloness; for
* he thai does not work, let him noi eai.’ Tor say tho
[loly] oracles, ‘In ihe sweat of thy face sholt thou eai
thy bread.” But let every one of you keep the Sabbath

" afier a spiritual manner, rejoiciag in meditation on tho
law, not in relaxation of the body, admiring the work-
manship of God, ané not eating things prepared the day



SAEBATH IN THE EARLY RECORDS. a2b

before, nor using lukewarm drinks, and walking within &
prescribed space, nor finding delight in dancing and
plaudits which have no sens= in them. And after the ob-
servance of the Sabbath, let every friend of Christ keep
the Lord’s day as a festival, the resurreciion day, the
.queen and chief of all the days [of the week]. Looking
forward to thig, the prophet declared, ¢ To the end, for
the eighth day,” on which owr life both sprang up again,
and ihe viciory over death was obtained in Christ.”

This writer specifies ¢he different things which
mede up the Jewish observance of the Sabbath.
They may be summed up under two heads. 1.
Strict abstinence from labor. 2. Dancing and
carousal. 1iow, in the light of what Origen has
said, we can understand the contrast which thiss
writer draws hetween the Jewish and Christian
observanee of the Sabbath. The error of the Jews
in the first pary of this was that they contented
thewselves with mere bodily relazation, withoub
raising their thoughis to God, the Creator, and this
mere idleness soon gave place to sensual folly.

The Christisn, as Origen draws the contrast,
refrains from labor on the Sabbath that he may

‘raise his heart in grateful worship. Or, as this
writer draws it, the Christian keeps the Sabbath
in a spiritual manner, rejoicing in meditation on
the law; hut to do thus, he must hallow it in
the manner which that law commands, shat is,
in the ohservance of a sacred rest which com-
memorates the rest of the Creator. The writer
evidently believed in the observance of the Sab->
bath as sn act of obedience to that law on which
they were to meditate on that day. And the
nature of ihe epistle indicates that it was ol-
served, at all evenis, in the country where it was

1 Epistle io the Magnesians (longer form) chap, ix.
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written. But mark the work of apostasy. The
so-called Lord’s day for which the writer could
offer nothing better than an argument drawn
from the title of the sixth psalm (see its mar-
ginal reading) is exalted above the Loxds holy
day, and made the queen of all days!

The Apostolicsl ,Conshtutwns though not
written in apostolic times, were in existence as
early as the third century, and were then very
generally believed to express the doctrine of the
apostles. They do therefore furnish important
historical testimony to the practice of the church
‘at that time, and also indicate the great progress
which apostasy had made. Guericke speaks Fhus

of them :—

¢“This is a collection of ecclesiastical statutes purport-
ing to be the work of the aposiolic age, but in reality
formed gradually in the second, hird, and fourth centu-
ries, and is of much value m reference to the history of
polity, and Christian archweology generally.”?

Mosheim says of them :—

““ The matter of this work is unquestionably ancient ;
since the manners and discipline of which it exhibils a
view are those which prevailed amongst the Christians
of the second and third centuries, espema]ly those resi-
dent in Greece and the oriental regions.” *

These Constitutions indicate that the Sabbath
was extensively observed in the third century.
They also show the standing of the Sunday fes-
tival in that century. After solemnly enjoining
the sacred observance of the ten commandments,
they thus enforce the Sabbath :—

¢“ Consider the manifold workmanship of God, which
received its beginning through Christ. Thou shalt ob-

* Ancient Church, p. 212.
2 Historical Comment'mes, cent. 1. sect. 51,
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serve the Sabbath, on account of Him who ceased from
his work of creation, bui ceased not from his work of
providence : it is a rest for meditation of the law, not for
idleness of the hands.”?

This is sound Sabbatarian doctrine. To show
how distinctly these Constitutions recognize the
decalogue as the foundation of Sabbatic author-
ity we quole the words next preceding the above,
though we have quoted them on another occa-
siop:— -

¢ Have before thine eyes the fear of God, and always
remember the ten commandments of (fod,—to love the
one and only Lord God with all thy strength; to give

1no heed to idols, or any other beings, as being lifeless
gods, or irrational beiigs or deemons.” % :

But though these Constitutions thus recognize
the authority of the decalogue and the sacred ob-
ligation of thes seventh day, they elevate the
Sunday festival in some respects to higher honor
than the Sabbath, though they claim for it no
precept of the Scriptures. Thus they say :—

¢ But keep the Sabbath, and the Lord’s day festival ;
because the former is the megloria.l of the creation, and
the latter of the resurrection.”?® ‘.

¢ For the Sabbath is the ceasing of the creation, the
completion of the world, the inquiry after laws, and the
grateful praise to God for the blessings he has be-
stowed upon men. All which the Lord’s day excels, and
shows the Mediator himself, the Provider, the Law-giver,
the Cause of the resurreciion, the First-born of the whole
creation.” *

“So that the Lord’s day commands us to offer unto
thee, O Lord, thanksgiving for all. For this is the grace

1 Apostolical Constitutions, book ii. sect. 4, par. 36.

2Id. Ih. 3Id. book vii. sect. 2, par. 28.
21d. heok vii. sect. 2, par. 6.

-
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afforded by thee, which, on account of iie greatness, has
obscured. all other blessings,”?

Tested by his own principles, the writer of

_ these Constitutions was far advanced in apostasy;

for he held o festival, for which he claimed no di-
vine authority, more honorable than one which
he acknowledged to be ordained of God. There
could be but one siep more in this course, and

that would be to set aside the commandmeni of

God for the ordinsnce of man, and this step was
not very long afterward actually taken. One
other point should be noticed. It is said :—

“‘Let, the slaves worl: fAve days ; but on the Sabbath-

day and the Lord’s day let them have leisure to go to
chureh for insiraction in pieiy.”?

The question of the sinfulness of labor on
cither of these days is not here taken into the
account;; for the reason assigned is that the slaves
may hsve leisure o aitead public worship. Bub

-while these Constitutions elsewhers forbid labor

on the Sabbaih on the avthority of the decalogue,
they do not forbid i upon the first day of the
week. Take the following 2s an ezample :—

“0O Lord Almighiy, vhou hast crested the world by
Christ, ond hast appoinied the Sabbath in-memory there-
of, because that on shat day vhou hast made us rest fiom
owr works, for the meditaiion upon thy laws.”?

The Apostolical Coustitutions are valuable to
us, nof, as authority respecting the teaching of
the apostles, but as ziving us a knowledge of the
views and practices which prevailed in the third
century. As these Constitutions were exien-

1 Apostolical Constituiions, bool: ii, sec. &, par, 86.
21d. book viii. sect. +, par. 38.
31d. book vii. sect. 2, par. 86.
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sively regarded as embodying the doctrine of
the apostles, they furnish conclusive evidence
that, abt the time when they were put in writ-
ing, the ten commandments were very gener-
ally revered as the immutable rule of right, and

“that the Sabbath of the Lord was by many ob-
served as an act of obedience to the fourth com-
mandment, and as the divine memorial of the
‘creation. They also show that the first-day fes-
tival had, in the third cepntury, attained such
strength and influence as to clearly indicate that
cre long it would claim the entire ground. But
observe that the Sabbath and the so-called,
Lord’s day were then regarded as distinct insti-
tutions, and that no hint of the change of the
Sabbath from the seventh day to the first is even
once given.

Thus much out of the fathers concerning the
authority of the decalogue, and concerning ihe
perpetuity and observance of the ancient Sab-
bath. The suppression of the Sabbath of the
Bible, and the elevation of Sunday to its place,
has been shown to be in no sense the work of
the Saviour. But so ggeat a work required the
united action of powerful causes, and these causes
. We now enumerate. )

. 1. Hatred toward the Jews. This people, who
retained the ancient Sabbath, had slain Chuist.
It was easy for men to forget that Christ, as Lord
of the Sabbath, had claimed i as his own insti-
tution, and to call the Sabbath a Jewish institu-
tion which Christians should not regard.

1Victorinus says, “Let the sixth day become a rigorous fast,

lest we should appear to observe apy Sabbath with the Jews.”—

On the Creation of the World, seci. . And Constanfine says,
Sabbath History. 22 -
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2. The hatred of the chusch of Rome toward
the Sabbath, and iis determinolion to elevate
Sunday to the Iw}ghe.st place. This church, as the
chief in the work of apostasy, took the lead in
the earliest effort to suppress the Sabbath by
iurning it into a fast. And the very first act of
papal aggression was by an edict- in behalf of
Sunday. Thenceforward, in every possible form,
this church continued this work until the pope’
announced that he had received a divine man-
date for'Sunday observance [the very thing lack-
ing] in a roll which fell from Heaven.

3. The volumtary observance of memorable
days. In the Chrisiian church, almost from the
beginning, men voluntarily honored the fourth,
the sixth, and the drst days of the week, and
also the anniversary of the Passover and the
Pentecost, to commemorate the betrayal, the
death, and the resurrection, of Christ, and the
descent of the Holy Spirit, which acts in them-
selves could not be counted sinful,

4. The making of tradition of cqual authority
with the Seriptures. This was the great error of
vhe early church, and ®he one to which that
church was specmlly exposed, as having in it
vhose who had seen ihe apostles, or who had seen
those who had seen them. It was this which
rendered the voluntary observance of memorable
days a dangerous thing. TFor what began as a
voluntary observance became, after the lapse of
a few years, a standing custom, established by
isradition, which must be obeyed because it came
from those who had seen the apostles, or from

‘1t becomes us io have nothing in common with the perfidious
Jews.”’~8ocrates® Keel. Hist. book v. chap. xxii,
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those who had seen others who had seen them.
This is the origin of the various errors of the
Ureat apostasy

The entrance of the no-law kems y. Thisis
seen in Justin Martyr, the earliest witness to the
Sunday festival, and in the church of Rome of
which he was then a member.

6. The extensive observance of Sunday as o
heathen fest’iw? The first day of the week cor-
responded to the widely observed heathen festi-
val of the sun. It was therefore easy to unite
the honor of Christ in the observance of the day
of his resurrection with the convenience and
worldly advantage of his people in having the
.same festival day with their heathen neighbors,
and to make it a special act of piety in that the
conversion of the heathen was thereby facilitated,
while the neglect of the ancient Sabbath was
justified by stigmatizing that divine memorial
as a Jewish institution with which Christians
should have no concern.
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CHAPTER XIX

THE SABBATH AND FIRST-DAY DURING THE FIRST
FIVE CENTURIES.

Origin of the Sabbath and of the festival of the sun contrast-
ed—Entrance of that festival into the church—The Mod-
erns with ihe Ancients—The Sabba* observed by the
early Christians—Testimony of Mo¥er—Of Twisse—Of
Giesler—Of Mosheim—Of Coleman—Of Bishop Taylor—
The Sabbaih loses ground before the Sunday festival—
Several bodies of decided Sabbaiarians—Testimony of

~ Brerewood—Constantine’s Sunday law—=Sunday a day of
labor with the primitive church—Constantine's edict a
heathen law, and himself at that time a heathen—The
bishop of Rome authoritatively confers the name of Lord’s
day upon Sunday—Heylyn narrotes the steps by which
Sunday arose to power—A marked change in the history

* of that institution—Paganism hrought into the church—
The Sabbath weakened by Constantine’s influence—Re-
markable facts concerning Euscbius—The Sabbath recov-
ers strength again—The council of Laodicea pronounces
a curse upon the Sabbath-keepers—The progress of apos-
tasy marked—Authority of church councils considered
—Clrysostom—Jerome—Augustine—Sunday edicts—Test-
imony of Socrates relaiive to the Sabbath about the middle
of the fifth century—Of Sozomen—Effectual suppression
of the Sabbath at the close of the fifth century.

"The origin of the Sabbath and of the festival
of Sunday is now distinctly understood. When
God made the world, he gave to man the Sabbath
that he might not forget the Creator of 2ll things.
When men apostatized from God, Satan turned
them to the worship of the sun, and, as a stand-
ing memorial of their veneration fot that lumin-
ary, caused them to dedicate to his honor the first
day of the week. When the elements of apostasy
had sufficiently matured in the Christian church,
this ancient festival stood forth as a rival to the
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Sabbath of the Lord. The manner in which it
obtained a foothold in the Christian church has
been already shown; and many facts which have
an important bearing upon the struggle between
shese rival institutions have also been given. We
have, in the preceding chapters, given the state-
menis of the most ancient Chrisiian writers re-
specting the Sabbath and first-day in the early
church. As wenow trace the history of these
uwo days during the first five centuries of the

Christian era, we shall give the statements of
modern church historians, covering the same
ground with the early fathers, and shall' also
quote in continuationu of the ancient writers the
testimonies of the earliest church historians.
The reader can thus discover how nearly the an-
cients and moderns agree. Of the observance of
the Sabbath in the eally church, Morer speaks
thus - —

““The primitive Christians had a great veneration for
ihe Sabbath, and spent the day in devotion and SCINLOnS,
And it is not to be doubied bus they derived ihis practice
irom the apostles themselves, as appears by several seript-
ures to that purpose; who, keeping hoth that day and
the first of the week, gave occasion {o the succeeding
nges to join them toge'i;her, and make it one festival,
ihough there was noi the same reason for the continuance
of the custom as vhere was to begin it.”!

A learned English first-day writer of the seven-
ieenth century, William Twisse, D. D, thus states
the early history of these two days —

““Yet for sd¥e hundred years in the primitive church,
not the Lord’s day only, but_the seventh day also, was
Teligiously observed, noi by Ebion and Cerinthvs only,
but by pious Ohristians also, as Baronius writeth, and
Gomarus confesseth, and Rives also, that we are bound

! Dialogues on the Lord’s Day, p. 189.
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in conscience under the gospel, to allow for God’s service
a better proportion of time, than the Jews did under the
law, rather than a worse.”!

That the observance of the Sabbath was not
confined to Jewish converts, the learned Giesler
explicitly testifies:—

/ ¢« While the Jewish Christians of Palestine retained
ihe entire Mosaic law, and consequently the Jewish festi-
vals, the Gentile Christians observed also the Sabbath and
the passover,’ with reference t6 the 188t scenes of Jesus’
life, but without Jewish superstition. In addition to
ihese, Sunday, as the day of Christ’s resurrection, was
devoted to religious services.”?

The statement of Mosheim may be thought to
contradict that of Giesler. Thus he says:—

‘‘The seventh day of the week was also observed as a
festival, not by the Christians in general,-but by such
churches only as were principally composed of Jewish
converts, nor did the other Christians censure this cus-
iom as criminal and unlawful.”*

It will be observed that Mosheim does not de-
ny that the - Jewish converts observed the Sab-
bath. He denies that this was done by the Gen-
tile Christians. The proof on which he rests this
deniel is thus stated by him :—

r ““The churches of Bithynia, of which Pliny speaks, in
his letter to Trajan, had only one stated day for the cel-
ebration of public worship; and that was undoubtedly
the first day of the week, or what we call the Lord’s
day.”®

! Morality of the Fourth Commandment, p. 9, London, 1641.

2] Cor. 5:6-8. s Eeel. Hist. vol. i. c‘p.,ii. sect. 30.

+ Eccl. Hist. book i. cent. 1, part ii, cha%. iv. sect. 4. Dr. Mur-
dock’s iranslation is more accurate than that above by Maclaine.
He gives it thus : ‘‘Moreover, those congregations, which either
lived iniermingled with Jews, or were composed in great meas-
ure of Jews, were accustomed also to observe the seventh day of
the week, as a sacrED day : for doing which, the other Chrisfians
{axed them with no wrong.” 51d. margin.
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The proposition to be proved is this: The Gen-
tile Christians did not obseérve the Sabbath. The
proof is found in the following fact : The church-
es of Bithynia assembled on a stated day for the
celebration of divine worship. It is seen there-
fore that the conclusioa is gratuitous, and wholly
unauthorized by the testimony.! But this in-

_ stance shows the dexterity of Mosheim in draw-
ing inferences, and gives us some insight into the
kind of evidenée which supports some of these
sweeping statements in behalf of Sunday. Who
can say that this “stated day” was not the very
day enjoined in the fourth commandment ? Of the
Sabbath and first day in the early ages of the
church, Coleman speaks as follows :— :

““The last day of the week was strictly kept in connec-
tion with that of the firsi day, for a long time after the
overthrow of the temple and its worship. Down even to
the fifth century the observance of the Jewish Sabbath
was continued in the Christian church, but with a rigor
and solemniiy gradually diminishing until it was wholly

\ discontinued.”® . :
~

This is a most explicit acknowledgment that
the Bible Sabbath was long observed by the
body of the Christian church. Coleman is a fivst-
day writer, and therefore not likely to state the
case too sirongly in hehalf of the seventh day.
He is a modern writer, but we have already
proved his statements true out of the ancients.
It is true that Coleman speaks also of the first
day of the week, yet his subsequent language
shows that g was a long. while before this be-
came a sacred day. Thus be says:—

“ During the early ages of the church it was never-en-

1 See chap. xiv. of this History.
2 Ancient Christianity Exemplified, chap. xxvi. sect. 2.
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titled ‘the Sabbath,” this word being confined to the
seventh day of the week, the Jewish Sabbath, which, as
we hove already said, continved to be observed for sev-
eral centuries by the converts to Christianity.” *

This fact is made still clearer by the following
language, in which this historian admits Sunday
to be nothing but a human ordinance :—

““No law or precept appears to have been given by
Christ or the apostles, either for the abrogation of the
Jewish Babbotli, or the institution of the Lord’s day,
or the ‘s;tbstitution of the first for the seventh day oi the
week.”

Coleman does not seem to realize that in mak-
ing this iruthful statement he has directly ac-
knowledged that the ancient Sabbath is still in
full force as a divine institution, and that first-
day observance is only authorized by the tradi-
tions of men. He next relates the manner in
which this Sunday festival which had been nour- -
ished in the bosom of the church usurped the
place of the Lord’s Sabbath; a warning to all
Christians of the tendency of human institutions,
if cherished by the pe ople of God, to deSuroy
~ those which are divine. Let this important lan-
guage be carefully pondered. He speaks thus:—

“‘The observance of the Lord’s*day was ordered while
yet the Sabbath of the Jews was continued ; nor was the
latter superseded until the former.-had scquired the same
solemnity and. importance, which belonged, at firsi, to
that greet day which God originally ordained and blessed.
....... " But in time, after the Lord’s day was iully
established, the observance of the Sabbath of the Jews

was gradua,lly d1sconu1nued and was in®My denounced
as heretical.”?

Thus is seen the result of cherishing this harm-

1 Aue. Christ. Exem. chap. xxvi. sect. 2. *Id. Ib. sId. Tb.



FIRST FIVE CENTURIES. a37

less Sunday festival in the church. It only asked
toleration at first; but gaining strength by de-
grees, it gradually undermined the Sabbath of
the Lord, and finally denounced its observance
as heretical.

Jeremy Taylor, a distinguished bishop of the
Church of England, and a man of great erudition,
but a decided opponent- of Sabbatic obligation,
confirms the testimony of Coleman. He affirms
that the Sabbath was observed by the Christians
of the first three hundred years, but denies that
they did this out of respect to the authority ox
the law of God. But we have shown from the
fathers that those who hallowed the Sabbath did
it as an act of obedience to the fourth command-
ment, and that the decalogue was acknowledged
as of perpetual obligation, and as the perfect
rule of right. As Bishop T. denies that this was
their ground of observance, he should have shown
some other, which he has not done. Thus he
5ays —

‘“ The Lord’s day did nos succeed in the place of the
Babbath, bui the Sabbath was wholly abrogaied, and the
Lord’s day was merely an ecclesiastical institution. It
was not introduced by virtue of the fourth commandment,
hecause they for almd three hundred years together
kepi that day which was in that commandment; but they
did it slso without any opinion of prime obligation, and
therefore they did not suppose it moral.”*

That such an opinion relative to the obligation
of the fourth commandment had gained ground
extensively among the leaders of the church, as
early at least as the fourth century,and prohably
in the third, is sufficiently attested by the ac-
iion of the council of Laodicea, A. D. 364, which

t Ductor Dubitantium, part 1. book ii. chap. ii. rule 6, seci. 51.
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anathematized those who should observe the Sab-
bath, as will be noticed in its place. That this
loose view of the morality of the fourth com-
mandment was resisted by many, is shown by
vhe existence of various bodies of steadfast Sab-
batarians in that age, whose memory has come
down vo us; and also by the fach that that coun-
cil made such a vigorous effort to put down the
Sabbath. Colernan has clearly portrayed the grad-
ual depression of the Sabbath, as the first-day
festival arose in strength, until Sabbath-keeping.
became heretical, when, by ecclesiastical author-
ity, the Sabbath was suppressed, and the festival
of Bunday became fully established as a new and
different institution. Thenatural consequence of
this is seen in the rise of distinet sects, or bodies,
who were distinguished for their observance

-of the seventh day. That they should be de-

nounced as heretical and falsely charged with
many errors is not surprising, when we consider
that their memory has been banded down to us by
their opponents, and that Sabbath-keepers in our
own time are not unfrequently treated in this
very manner. The first of these ancient Sabba-
varian bodies was the Nazarenes. Of these, Morer
vestifies that, *

They ““retained the Sabbath; and though they pre-
vended to believe as Christians, yet they praciiced as
Jews, and so were in reality neicher one nor the other.”!

And Dr. Francis White, lord bishop of Ely,
mentions the Nazarenes as one of the ancient

bodies of Sabbath-keepers who were condemned
by the church leaders for that heresy; and he

V'Dialogues on the Lord’s Day, p. 66.
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classes them with heretics as Morer has done!
Vet the Nazarenes have a peculiar claim to our
regard, as being in reality the apostolic church of
Jerusalem, and its direct successors. Thus Gib-
bon testifies :—

‘““The Jewish converts, or, as they were afterwards
called, the Nanmarenes, who had laid the foundations of
the church, soon found themselves everwhelmed by the
increasing muliitudes, that from all the various religions
of polytheism enlisted under the banner of Christ.

The Wazarenes retired from the ruins of Jerusalem to the
little town of Pella beyond the Jordan, where that an-

cient ehurch languished above sixty years in solitude and
obscurity.”?

It is not strange that that church which fled
out of Judea at the word of Christ?® should long
retain the Sabbath, as it appears that they did,
even as late as the fourth century. Morer men-
tions another class of Sabbath-keepers in the fol-
lowing language :— :

¢ About the same time were the Hypsistarii who elosed
with these as to what concerned the Sabbath, yet would
by no means accept circumcision as too plain a testimony
of ancieni bondage. All these were hereties, and so ad-
judged to be by the -Catholic church. Yet their hypoc-

risy and indusiry were such as gained them a consider-
able footing in the Chri¢ian world.”*

The bishop of Ely. names these also as a body
of Sabbath-l:eepers whose heresy was condemned

t A Treatise of the Sabbath Day, containing a ¢ Defense of the-.
Orthodozal Docirine of the Church of England against Sabbata- _
rian Noveliy,” p. 8. It was written in 1635 at the command of
the king in reply to Brabourne, a minister of the established
church, whose work, entitled ‘“ A Defense of that-most Ancient
and Sacred Ordinance of God’s, the Sahbath Day,”” was dedicated
t0 the king with a request that he would restore the Bible Sab-
bath! Bee the preface to Dr. White’s Treatise.

2 Dec. and Fall, chap. xv. - 38ee chap. x.

4 Dialogues on the Lord’s Day, p. 67.
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by the church.! The learned Joseph Bingham,
M. A, gives the following account of them :—

“‘ There was another sect which called themselves Hyp-
sistarians, that is, worshipers of the most high God, whom
they worshiped as the Jews only in one person. And
they observed their Sabbaths and used distinction of
meats, clean and unclean, though they did not regard
circumcision, as Gregory Nazianzen, whose father was once
one of this sect, gives the account of them.”?

It must ever be remembered that these people,
whom the Catholic church adjudged to be here-
tics, are not speaking for themselves: their ene-
mies who condemned them have transmitted to
posterity all that is known of their history. It
would be well if heretics, who meet with liitle
mercy at the hand of ecclesiastical writers, could
at least secure the impartial justice of a truthful
record. .

Another class are thus described by Cox in his
elaborate work entitled “Sabbath Laws and Sab-
bath Duties ”:— ’

‘“‘In this way [that is, by presenting the testimony of
the Bible on the subject] arose the ancient Sabbatarians,
a body it is well known of very considerable importance
in respect both to numbers and influence, during the
greater part of the third and thegparly part of the next
century.”? _

The close of the third dentury witnessed the
Sabbath much weakened in its hold upon the
church in general, and the festival of Sunday, al-

_though possessed of no divine authority, steadily
gaining in strength and in sacredness. The fol-
lowing historical testimony from a member of the

1 Treatise of the Sabbath Day, p. 8.

2 Antiquities of the Christian Church, book xvi. chap. vi. seci. 2.

3Page 280. Cox here quotes the work, entitled * The Modern
Sabbath Examined.”
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English Church, Edward Brerewood, professor in
Gresham College, London, gives a good general
view of the matter, though the author’s anti-
Sabbatarian views are mixed withit. He says:—

““The ancient Sabbath did remain and was observed to-
gether with the celebration of the Lord’s day by the Chris-
tians of the east church above three hundred years after
our Saviour’s death; and besides that, no other day for
more hundreds of years than I spake of before, was known
‘in the church by the name of Sabbath bub thae: lot the
collection thereof and conclusion of all be this: The Sab-
bath of the seventh day as louching the alligations of
God’s solemn worship to time was ceremonial; that Sab-
bath was religiously observed in the east church three
hundred years and more after our Saviour’s passion.
That church being the great part of Christendom, and
having the apostles docirine and example to instruch
them, would have restrained it if it had been deadly.”

Such was the case in the casiern churches at
the end of the third century; but in such of the
western churches as sympathized with the church
of Rome, the Sabbath had been treated as & fast,
from the beginning of that century, to express
their opposition toward those who observed it ac-
cording to the commandment.

In the early part of the fourth century occurred
an event which cou not have been foreseen, but
which threw an immense weight in favor of Sun-
day into the balances already trembling between
the rival institutions, the Sabbath of the Lord
and the festival of the sun. This was nothing -
less than an ediet from the throne of the Roman
' Empne in behalf of “the venerable day of the
sun,” It was issued by the emperor Constantine
in A. D. 321, and is thus expressed :—

! Learned Treatise of the Sabbuth, p. 77, Oxford, 1631.
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¢“ Let all the judges and town people, and the occupa-
tion of all trades rest on the venerable day of the sun;
but let those who are situated in the country, freely and
at full liberty atiend to the busincss of agriculture; be-
cause it often happens that no other day is so fit for sow-
ing corn and planiing vines; lest, the critical moment
being let slip, men should lose the commodities granted
by Heaven. Given the seventh day of March; Crispus
and Constantine being consuls, each of them for the sec-

ond time,”! .

Of this 1aw, a high authority thus speaks:—

¢¢It was Constantine the Great who first made a law for
ihe proper observance of Sunday; and who, according to
Eusebius, appointed it should be regularly celebrated
shroughout the Roman Empire. Before himn, and even
in his time, they observed the Jewish Sabbath, as well as
BSunday ; both to satisfy the law of Moses, and to imitate
the apostles who used to meet together on the first day.
By Constantine’s law, promulgated in 321, it was decreed
that for the future the Sunday should be kept as a day of
resi in all civies and towns; but he allowed the couniry
people to follow iheir work.”’?
_ Ancther eminent authority thus states the pur-
port of this law :—

¢ Constantine the Great ‘made a law for the whole em-
pire (a. ». 321) that Sunday should be kept as a day of
resi in-all cities and towns; but he allowed the couniry
people to follow their work on t-lag; day.”? :

3

1 This edict is the original fountain of first-day authority, and in
many respects answers to the festival of Sunday, what the fourth
commandment is to the Sabbath of the Lord. The original of
this edict may be seen in the,library o Harvard College, and is
as follows :—

IMP. CONSTANT. A. ELPIDIO.

Omnes Judiees, urbanzeque plebes, et cunctarum artiuvm officia
venerabili die solis quiescant. Ruri tamen positi agrorum cul-
turz libere licenterque inserviant : quoniam frequenier evenit,
ui non aptivs alio die frumenta suleis, aut vinez serobibus man-
deniur, ne occasione momenti pereat commoditas coelesti provis-
ione concessa. Dat. Nonis Mart. Crispo. 2 & Consiantino 2. Coss.
821, Corpus Juris Civilis Codieis lib. i1 tit. 12. 3.

2Encyc. Brii. art. Sunday, seventh edition, 1842.

3Encye. Am. art. Sabbath. -
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Thus the fact is placed beyond all dispute that
this decree gave full permission to all kinds of
agricultural Jabor. The following testimony of
Mosheim is therefore worthy of sirict attention:—

“The first day of the weel, which was the ordinary
and stated time for the public asserwblies of the Chris-
iians, was in consequence of a peculiar law enacted by
Constantine, observed with greater solemnity than it had
formerly been.”!

What will the advoeates of first-day sacredness
.say vo this? They quote Mosheim respecting
Sunday observance in the first century—which
testimony has been carefully examined in this
work?—and they seem to thinl that his language
n support of first-day sacredness is nearly equal
in authority to the language of the New Testa-
ment; in fact, they regard it as supplying an
important omission 1 that book. Yet Mosheim
states respecting,Constantine’s Sunday law, pro-
mulgated in the fourth century, which restrained
merchants and mechanics, but allowed_ all kinds
of ‘agricultural labor on that day, that it caused
the day to be “ observed with greater solemnity
than it had formerly been” It follows, therefore,
on Mosheim’s own showing, thas Sunday, during
the first three centuries, was not a day of absti;
nence from labor in the Christian church. On
this point, Bishop Taylor thus testifies :—

‘ The primitive Christians did all manner of works upon
the Lord’s day, even in the iimes of persecution, when
they are the sirictest observers of all the divine com-
mandments ; but in this they knew there was none; and
vherefore when Consiantine the emperor had made an
2dict against working upon the Lord’s day, yet he ex-
cepts and still permitted all agriculture or labors of the

73

husbandman whatsoever. .

“1Eccl. Hist. cent, iv. part ii, chap. iv. sect. 5, 2 Chap. xiv.
3 Duet. Dubitant. part i. book ii. chap. ii. rule 6, sect. 59.
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Morer tells us respecting the first three centu-
.ries, that is to say, the period before Constantine,
that '

. ““The Lord’s day had no command that it should be
sanctided, but i% was left to God’s people to pitch on this
or that day for the public worship. And being taken up
and made a day of meeting for religious exercises, yet for
three hundred years thers was no law to bind them to it,
and for want of such'a law, the day was not wholly kept
in abstaining irom common-business; nor did they any
longer re;I from their ordinary affeirs (such was the
necessity of those times) than during the divine service.”

And Sir Win. Domville says:—

¢ Centuries of the Christian era passed away before the
Sunday was observed by the Christian church as a Sab-

bath. History does not furnish us with a single proof or

indication that it was at any time so observed previous to
vhe Sabbatical edict of Constantine in A. ». 321.”°

What these able modern writers set forth as to
labor on Sunday before the edict of Constantine
was promulgated, we have fully proved in the
preceding chapters out of the most ancient eccle-
siastical wriiers. That such an edict could not
fail to strengthen the current already strongly
set in favor of Sunday, and greatly to weaken
the influence of the Sabbath, cannot be doubted.
Of this fact, an able writer bears witness :—

““Very shorily after the period when Constantine is-
sued his edict enjoining the general observance ofv Sun-
day throughout the Roman Empire, the party that had
contended for the observance of the sevenih day dwin-
“dled into isignificance. The observance of Sunday as a
public festival, during which all business, with the excep-
tion of rural employments, was intermitted, came wo be
more and more generally established ever after this time,
throughout both the Greek and the Latin churches.

tDialogues on the Lord’s Day, p. 233.
2 Examination of the Six Texts, p. 2901.

\
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There is no evidence however thai either at this, or at a
period much later, the observance was viewed as dmnvmg.
any obligation from the fourth commandment ; it seems
0 have been regarded as an institution correspondmo' in
nature with Christmas, Good Friday, and other festivals
of the church; and as resting wivh them on the ground
of ecclesiastical authority and tradition.”

This extraordinary edict of Constantine caused
~Bunday to be observed with greater solemnity
than it had formetly. been. Yet we have the
most indubitable proof that this law was & hea-
then enactment; that it was put forth in favor
of Sunday as a heathen institution and not as a
Christian festival ; and that Constantine himself
nob only did not possess the character of a Chyis-
tian, but was at that time in truth a heathen.
I is to be observed that Constantine did not des-
. ignate the day which he commanded men to .
keep, as Lord’s day, Christian Sabbath, or the
day of Christ’s resurrection; nor does he assign
any reason for its observance which would indi-
cate it as a Christian fesiéival. On the conirary,
he designates the ancient heathen festival of the
sun in language that cannot be mistaken. Dr.
Hessey thus sustains thls statement .—

““Others have looked ab the transaction in a totally
different light, and refused to discover in the document,
or to suppose in the mind of the enactor, any recogmtxon
of the Lord’s day as a matter of divine obligation. They
remark, and very truly, that Constantine designates it by
ibs rtstrologwal or heathen title, Dies Solis, and insisi that
the epithet venerabilis with which it is introduced has ref-
erence to the rites performed on thai day in honor of
Hercules, Apcllo, and Mq.thms ?E

1 Cox’s Sabbath Laws, &e. pp. 250, 281. He quotes The Mod-
ern Sabbath Examined. .
2Hessey’s Dampton Lectures, p. 60.
Sabbath 1istory. 23
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On this important point, Milman, the learned
editor of Gibbon, thus testifies:— '

““The  rescript commanding the. celebration of the
Christian Sabbath, bears no allusion to its peculiar sanc-
tity as a Christian institution. It is the day of the sun
which is to be observed by the general veneration ; the
courts were to be closed, and the noise and tumult of
public business and legal litigation were no longer to vi-
olate the repose of the sacred day. But the believer in
ihe new paganism, of which the solar worship was the
characteristic, might acquiesce without scruple in ihe
sanctity of the first day of the week.”?

And he adds in a subsequent chapter:—

¢“TIn fact, as we have before qbserved, the day of ihe
sun would be willingly hallowed by almost all the pagan
world, especially that part which had admitted any ten-
dency towards the Oriental theology.”*

On the-seventh day of March, Constantine
published his edict commanding the observance
of that ancient festival of the heathen, theven-.
erable day of the sun. On the following day,
March eighth? he issued a second decree in every
respect worthy of its heathen predecessor. The
purport of it was this: That if any royal edifice

t History of Christianity, book iii. chap. 1.

2Id. hook iii. chap.iv. -

sThese dates are worihy of marked aiteniion. See Blair’s
Chronological Tables, p. 193, ed. 1856 ; Rosse’s Index of Dates,
». 830. .
© 4 Imp. Constantinus A. Ad Maximum. $iquid de Palatio Nos-
iro, aut ceteris opertbus publicis, degustaium fulgore esse con-
stiterit, retento more veteris observantiae. Quid portendat, ob
* Haruspicibus requiratur, et diligentissime seriptura collecta ad
Nostram Scientiam referatur. Ceteris etiam usurpandae huius
consuetudinis licentia tribuenda : dummodo sacrificiis domesticis
abstineant, quae specialiter prohibita suni. Eam autem denun-
ciationem agque interpretationem, quae de tactu Amphitheatri
scriba est, de qua ad Heraclianum Tribunum, ¢t Magisiram Offic-
iorum scripseras, ad nos scias esse perlatum. Dat. xvi. Kal.
Jan. Serdicae Ace. viii. Id. Mart. Crispo ii. & Constantino ii. C,
g. lCoss. 321. Cod. Theodos. xvi. 10, l.—ZLibrary of Harvard

ollege.
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should be struck by lightning, the ancient cére-
monies of propiviating the deity should be prac-
ticed, and the huruspices were to be consulted to
learn the meaning of the awful porteni! The
Fiaruspices were soothsayers who foretold future
avents by examining the entrails of -beasts
slaughtered in sacrifice to the gods!® The stat-
ute of the secventh of March enjoining the ob-
servance of the venerable day of the sun, and
that of the eighth of the same month command-
ing the consuliation of the haruspices, constitute
a noble pair of well-matched heathen edicts.
That Constaniine himself’ was a heathen at the
time these edicts were issued, is shown not only -
by the nature of the edicts themselves, but by
the fact that his nominal conversion to Cbris-
tianity is placed by Mosheim two years after his
Sunday law. Thus he says:— '

¢ Afier well considering the subject, I have come io
the conclusion, that subsequenily to the deaih of Licinius
in the year 323 when Consiantine found himself sole em-
peror, he became wn absoluie Christiun, or one who believes»
no religion but ¢he Chrisilan to be acceptable .to God.
He had previously considered the religion of one God as
more excellent than the other religions, and believed that
Chrisi. ought especially to be worshiped : yei he supposed
there were also inferior deities, and that to these some
worship might be paid, in the manner of the fathesrs, with-
out fault or sin. And wl® does not know, that in those
times, many others also combined the worship of Christ
with that of the ancient gods, whom they regarded as tho
ministers of the supreme God in the goverameni of hu- -
man and earthly affairs.”* e

As o heathen, Constantine was the worshiper

1See Jortin’s Feel. Hist. vol. i sect. 31; Milman's Hist.
Christianity, book iii. chap. i.

38ce Webster ; ior an ancient record of the act, see Eze. xxi.
10-22, 3 Historical Commentaries, cent. iv. seci. 7.

&
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of Apollo or the sun, a fact that sheds much light
upon his edict enjoining men to observe the ven-
erable day of the sun. Thus Gibbon testifies :— -

“The devotion of Constantine was more peculiarly di-
recied to the genius of the sun, the Apollo of Greek and
Roman myshology; and he was pleased to be represented
with the symbols of the god of light and poetry. .
'The altars of Apollo were crowned with the votive oifer-
ings of Constantine; and the credulous multitude vere
vanght to believe that the emperor was permitted to be-
hold with mortal eyes the visible majesty of their tutelar
deity. . .. . The sun was universally celebrated as the
invincible guide and protecior of Constantine.”":

His character as a professor of Christianity is
vhus described :—

““The sincerity of the man, who in a short period ef-
iected such amazing changes in the religious world, is best
known to Him who searches the heart. Certain it is"shat
hie subsequent life furnished no evidence of conversion to
God. He waded without remorse through seas of blood,
and was a most tyrannical prince.”?

A few words relative to his character as a man
will complete our view of his fitness to legislate
for the church. This man, when elevated to the
highest place of earthly power, caused his eldest
son, Crispus, to be privately murdered, lest the
fame of the son should eclipse that of the father.
Tn the same ruin was involved his nephew Li-
cinius, “ whose ranlz was h® only crime,” and this
was followed by the execution “perhaps of a
guilty wife.”?

Such was the man who elevated Sunday to the
throne of th® Roman Empire; and such the
nature of the institution which he thus elevaied.

1 Dee. and Fall of the Eoman Empire, chap. xx.
2 Marsh’s Ecel. Hist. period iii. chap. v.
3 Dec. and Fall of the Roman Empire, chap. xviii.

»
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A receny English writer says of Constantine’s
Sunday law that it “would seem to have been

rather to promote heathen than Christian wor-.

ship.” And he shows how this heathen emperor
became a Christian, and how this heathen statute
became a Christian law. Thus he says:—

“ At a LATER PERIOD, carried away by the current of
opinion, he declared himssH a convert vo the chmrch.
Christianity, then, or what he was pleased to call by that
name, became the law of the land, and ithe edict of 4. D.

321, being unrevoked, was enforced as a Christian ordi-
nance.”!

Thus it is seen that a law, enacted in supporb
of & heathen insiitution, after a fow years came
to be considered a Christian ordinance ; and Con-
stantine himsels, four years after his Sunday
edict, was able to control the church, as repre-
sented in the general council of Nice,so as to
cause the members of thabt council to establish
their annual festival of the passover upon Sun-
day® Taganismo had prepared the ipstitution
frora ancient days, and had now elevated it to
supreme power ; 1ts work was accomplished.

We have proved that the Sunday festival in
the Christian church had no Sabbatical character
before the time of Constantine. We have also
shown that heathenism, in the person of Con-
stantine, first gave to Sunday its Sabbatical
character, and, in the very act of doing it desig-
nated it as a heathen, and not as a Christisn, fes-
tival, thus estabhshmcrahea’ohen Sabbath. Tt was
now the part of popery authoritatively to effect
ivs transformation into a Christian institution; a
Work which it was not slow to perform. Sylves-

Sunday and the Mosaic Sabbath, P, 4, published by R. Gr oom-
bndge & Sons, London. 2 See chap. xvill.

’
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ter was the bishop of Rome while Constantine
was emperor. How faithfully he acted his part
in transforming the festival of the sun into a
Christian institution is seen in that, by his apos-
tolic authority, he changed the name of the day,
giving it the imposing title of Lorp’s pAY.! To
Constantine and to Sylvester, therefore, the ad-
vocates of first-day observance arve greaily in-
debted. The one elevated it as a heathen festi-
val to the throne of the empire, making it a day
of rest from most kinds of business; the other
changed i, into a Christian institusion, giving 1t
the dignified appellation of Lord’s day. Ii is not
a sufficient reason for denying that Pope Sylves-
ter, not far from A. D. 825, authoritatively con-
ferred on Sunday the name of Lord’s day, to say
that one of the fathers, as early as A. D. 200, calls
the day by that name, and that some seven dif-
ferent writers, between A. D. 200 and A. . 325,
viz,, Tertullign, Origen, Cyprian, Anatolius, Com-
modianus, Victorinus, and Peter of Alexandria,
can_be adduced, who give this name to Sunday.
No one of these fathers ever claims for this title
any apostolic authority ; -and it has been already
shown that they could not have believed the
day to be the Lord’s day by divine appointment.
So far, therefore, is the use of this term by these
persons as a name for Sunday from coniicting
with the statement that Sylvester, by his apos-

1 Omnium vero dierum per septimanam ag})ellationes (ut Solis,
Lunae, Mariis, eic.), mutasse in ferias : ui Polydorus (lL. 6, c. 5)
indicat. Mataphrastes vero, nomina dierurn Hebraeis usiiata
refinuisse eum, tradit; SOLIUS PRIMI DIRI APPELLATIONE MUTATA,
Quey Doymvicom pixrr.  Historia Eeclesiastica per M. Ludovicum
Lucium, cent. iv, cap. x. pp. 789, 740, Ed. Basilea, 1624. Library
})}‘ 4ndover Theological Seminary. The Ecclesiastical Hisiory of
sucius is simply the second edition of ihe famous ‘* Magdeburg
Centuries,” which was published under his supervision.
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tolic authorily, established this name as the
righiful title of that day, that it shows the aci
of Sylvesier to be exactly suited to the circum-
stances of the case. Indeed, Nicephorus asserts
that Consvantine, who considered himself quite as
much the head of the church as was the pope,
“direcfed that the day which the Jews consid-
ered the first day of the week, and which the
(Greeks dedicated to the sun, should be called the
Lord’s day.”t The circumstances of the case ren-
der the statements of Lucius and Nicephorus in
the highest degrec probable. They certainly do
not indicate vhat the pope would deem such act
on his part unnecessary. Take a recent event
in papal history as an illustration of this case.
-Only o {ew years since, Pius IX. decreed that the
virgin Marcy was born withont sin. This had
long been asserted by many distinguished writ-
ers in the papal church, but it lacked authority
as a dogmsa, of that church until the pope, A. D.
1854, gave it his official sanciion® It was the
work of Constantine and of Sylvester in the
early part of the fourth century to establish the
festival of the sun, to be a day of rest, by the au-
thority of the empire, and to render it a Chris-
tian iustibution by the authority of St. Peter.
The following from Dr. Heylyn, a distinguished
member of the Church of Engla,nd is worthy of
particular attention. In most forcible language,
he iraces the steps by which the Sunday festival
arose to power, contrasting it in this respect with
the ancient Sabbath of the Lord ; and then, with
equal iruth and ca.ndo‘r, he acknowledges that, as

1 Ouots.d in Eliott’s Hore Apocalypiice, fifth edition, vol. iv.
p- 8
‘McClmtocL and Strong’s Cyclopedia, vol. -iv. p. 506.



352 IIISTORY OF THE SABEATH.

the festival of Sunday was set up by the emperor
and the church, the same power con take it down
whenever it sees fit. Thus he says:— '

““Thus do we see upon whal grounds the Lord’s day
stands; oN cusToM FIRsT, and VOLUNTARY consecration
of it to religious meetings; that cvstom countenanced by
the authoriiy of the church of God, which Tacirry ap-
proved the same; and FINALLY CONFIRMED and RATIFIED
BY CHRISTIAN PRINCES throughoui their empires. And
as the day ior rest from labors and restraini irom busi-
ness upon thai day, [it] received its greatesi strength
from the supreme magistrate as long ac he retsined tha
power which to him belongs; as aftec {rom the canons
and decrees of councils, the decretals of popes and orders
of particular prelates, when the sole managing of ecclesi-
astical affaire wos comaitted to them.

“T hope it was not so with the former Sabbath, which
neicher took original from custom, thai people being not
so forward io give God a day; nor required any coun-
tenance or authorivy from the kings of Israel to confirm
and catify . The Lord had spoke the word, that he
would have ono day in seven, precisely the seventh day
from the world’s creation, to be a day of rest uuto all hus
people; which said, there was no more to do bui gladly
o submit aad obey his pleasure. . . . But thusit
was not done ia our present business. The Lord’s day
had no such command that it should be sanciified, bus
was left plainly to God’s people to pitch on this, or any
other, for the public use. And being iaken up amongsi
vhem and made a day of meeting in the congregaiion for
religious exercises; yet for three hundred years there was
neiiher law io bind them to it, nor any rest from labor or
{rom worldly business required upon it.

¢¢ And when i scemed good unto Christian princes, the
nursing fathers of God’s church, to lay restraints upon
their people, yei at the fivsi they were nob general; but
only thus thai ceriain men in cervain places should lay
aside their ordinary and daily works, to attend God’s sex-
vice in the church; those whose employments were most
toilsome and most repugnant to the true nature of a Sab-
bath, being allowed to follow and pursue their labors be-
cause most necessary {0 the commonwealth.

‘¢ And in the following times, when as the prince and
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prelate, in their several places endeavored to restrain
them from that also, which formerly they had permitted,
and interdicied almost all kinds of.bodily labor upon that
day; it was not brought about without much struggling
and an opposition of the people; more than a thousand
years being past, afier Christ’s ascension, before the
Lord’s day had attained that state in which now it stand-
eth., . . . And being brought into that state, wherein
now i stands, it doth not stand so firmly and on snch
sure grounds, but that those powers which raised it up
may wake it lower if they please, yea take it quite away
as unio the time, and settle it on any other day as to
them seems best.”?

Constantine’s edict marks a signal change in
the history of the Sunday festival. Dr. Heylyn
thus testifies :— )
® “Hitherto have we spoken of the Lord’s day as taken
p by the common consent of the church; not instituted
or established by any text of Scripture, or edict of empe-
ror, or decree of council. . . ., Inthat which follow-
eth, we shall find both emperors and councils very {re-
queni in ordering things about this day and the service
of it.”? \

After his professed conversion to Christianity,
Constantine still further exerted his power in be-
half of the venerable day of the sun, now hap-
pily transformed into the Lord’s day, by the
apostolic authority of the Roman bishop. Hey-
lyn thus testifies :— :

‘8o natural a power it is in a Christian prince to or-

der tbings about religion, that he not only took upon him
to command the day, but also to prescribe the servics.”®

The influence of Constantine powerfully con-
tributed to the aid of those church leaders who
were intent upon bringing the forms of pagan

1 Hisi. Sab. part ii. chap. iii. sect. 12. -
2 Hist. Sab. part ii. chap. iii. sect. 1. 31d. Ib.



354 HISTORY OF THE SABBATIL

worship into the Christian church. Gibbon thus
places upon record the motives of these men, and
the result of their action —

‘“The most respectable bishops had persuaded them-
selves that the ignorant rustics would more cheerfully re-
nounce the superstition of paganism, if they found some
resemblance, some compensation, in the bosom of Chris-
tlanity. The religion of Constontine achieved in less
than a century, the final conquest of the Roman Empire :
" but the victors themselves were insensibly subdued by the
arts of their vanquished rivals.”?*

The body of nominal Christians, which resulted
from this strange union of pagan rites with
Christian worship, arrogated to itself the title of
Catholic church, while the true people of God,
who resisted these dangerous innovations, wer
branded as heretics, and cast out of the church.
It is not strange that the Sabbath should lose
ground in such a body, in its struggle with its
rival, the festival of the sun. Indeed, after a
brief period, the history of the Sabbath will be
found only in the almost obliterated records of
those whom the Catholic church cast out and
stigmatized as heretics. Of the Sabbath in Con-
stantine’s time, Heylyn says :—

“ As for the Saturday, that retained its wonied credii
" in the eastern churches, liitle inferior to the Lord’s day,

if not plainly equal; not as a Sabbath, think not so; bus
o8 a day designed unto sacred meetings.”?

There is no doubt that, after the great flood of
worldliness which entered the church at the time
of Constantine’s pretended conversion, and after
all that was done by himself and by Sylvester in
behalf of Sunday, the observance of the Sabbath

1 Dee. and Fall, chap. xxviii. o
_ * Hist. Sab. pari ii. chap. iii. sect. 5.
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became, with many, only a nominal thing. Bus
the action of the council of Laodicea, to which
we shall presently come, proves conclusively that .
the Sabbath was still observed, pot simply as a°
festival, as Heylyn would have it, but as a day
of abstinence. from labor, as enjoined in the com-
mandment. The work of Constantine, however,
marks an epoch in the history of the Sabbath -
and ‘of Sunday. Constantine was hostile to the
Sabbeth, and his influence told povwerfully againsi
it with all those who sought worldly advance-
ment. The historian Eusebius was the special
friend and eulogist of Constantine. This fach
should not be overlooked .in weighing his testi-
mony concerning the Sabbath. e speaks of it
as follows :—

““ They {the patriarchs] did no%, therefore, regard cir-
cumcision, nor observe the Sabbath, nor do we; neither
do we abstain from certain foods, nor regard other injunc-
tions, which Moses subsequently delivered to be observed
- in types and symbols, because such things as these do nos
belong to Christians.”!

This testimony shows preeisely the views of

Constantine and the imperial party relative to
the Sabbath. But it does not give the views of -
Christians as a whole; for we have seen that the
Sabbath had been extenblvely retained up to this
point, and we shall soon have ocecasion to quote
other historians, the cofemporaries and successors
of Eusebius, who record its continned observance.
Constantine exerted a controlling influence in
the church, and was determined io “have noth-
ing in common with that most hostile rabble of
'_the Jews.” Happy would it have been bhad his

* Teel. Hist. book i. chap. iv.
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aversion been directed against the festivals of the
heathen rather than against the Sabbath of the
Lord.

Before Constantine’s time, there is no trace of
the docirine of the change of the Sabbath. On
the contrary, we have decisive evidence that
Sunday was a day on which ordinary labor was
considered lawiul and proper. But Constantine,
while yet a heathen, commanded. that every kind
of business excepting agriculture should be'laid
aside on that day. His Taw designated the day as
a heathen festival, which it actually was. But
within four years after its enactment, Constan-

~wine_had become, not, merely a professed convert
to the Christian religion, but, in many respects,
practically the head of the church as the course
of things at the éouncil of Nice pla,mly showed.
His heathen Sunday law, being unrevoked, was

bhenceforward enforced'in behalf of that da,y as
a Chrisiian festival. This law gave to the Sun-
day festival, for the first time, bomethmg of a
Sabbatic character. It Was now a rest- day from
most kinds of business by the law of the Roman
Empire. God’s rest-day was thenceforward more

* in the way than ever before.

Buf now we come to a fact of remarkable in-
terest. The way having been prepared, as we
bave just seen, for the doctrine of the change of
whe Sabbath, and the circumstances of the case
demanding its production, it was at this very
point brought forward for the first {zme. Euse-
bivs, the special friend and flatterer of Constan-
iine, was the man who first put forth this doctrine.
In his Commentary on the Psalms,” he malkes
ihe following statement on Psalm xcii. respect-
ing the change of the Sabbath —
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¢ Wherefore as they [the Jews] rejected it [the Sab-
bath law] the Word [Christ], by the new covenant, TRANS-
LATED and TRANSFERRED the feast of the Sabbath to the
morning light, and gave us the symbol of true rest, viz.,
the saving Lord’s day, the first [day] of - the light, in
which the Saviour of the world, after all Lis labors among
«men, obtained the victory over death, and passed the
portals of Heaven, having achieved a work superior to
the six-days’ creation.”?

““On this day, which is the first [day] of light and of
the true Sun, we assemble, after an interval of six dajys,
and celebrate holy and spiritual Sabbaths, even all na-
tions redeemed by him throughout the world, and do
those things according to the spirittial law, which were
decreed for the priests to do on the Sabbath.”? )

““ And all things whatsoever that it was duty to do on
" the Sabbath, these we have transferred to the Lord’s day,
as more appropriately belonging to it, because it has a
precedence and is first in rank, and more honorable than
the Jewish Sabbath.””®

Eusebius was under the strongest temptation
to please and even to flatter Constantine; for he
lived in the sunshine of imperial favor. On one
occasion, he went so far as to say that the city of
Jerusalem, which Constantine had rebuilt, might
be the New Jerusalem predicted in the prophe-
cies!* But perhaps there was no act of Eusebius
that could give Constantine greaier pleasure than
his publication of such doctrine as this respecting
the change of the Sabbath.. The emperor had,
by the civil law, given to Sunday a Sabbatical
character. "Though he had done this while yet a
heathen, he féund it to his interest to maintain
this law after he obtained a commanding position

! Eusebins’ Commentary on the Psalms, quoted in Cox’s Sab-
bath Literature, vol. i. p."861 ; also in Jusiin Edward’s Sabbath
Mauual, pp. 125-127. 21d. Ib. 3Id. Thb.

+ Eusebius’ Life of Constantine, 3, 83, quoted in Elliott’s Horz
Apecalypticee, vol. i. p. 256, .
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in the Catholic church. When, therefore, Euse-
bius came out and declared that Christ trans-
ferred the Sabbath to Sunday, a doctrine never
before heard of, and in support of which he had
no Scripture to quote, Constantine could not but
teel in the highest degree flattered that his own
Sabbatical edict pertained to the very day which
Christ had ordained to be the Sabbath m place
of the seventh. It was a convincing proof that

Constantine was divinely called to his high posi-
tion in the Catholic church, that he should thus
exactly identify his worl: with that of Christ,
though he had no knowledge at the time that
-Christ had done any work of the kind.

As no writer before Eusebius had ever hinted
at ihe doctrine of the change of the Sabbath, and
as there is the most convincing proof, as we have
shown, that before his time Sunday possessed no
Sabbatic character, and as Eusebius does not
claim that this docteine is asserted in the Script-
ures, nor in any preceding ecclesiastical writer,
it is certain that he was the father of the doc-
trine. This new doctrine was not put forth
without some motive. That motive could not
have been to bring forward some neglected pas-
sages of the Scriptures; for he does not quote
a single text in its support.” But the circum-
stances of the case plainly reveal the motive. The
new doctrine was exactly adapted to the new or-
der of things introduced by Constantine. It was,
moieover, peculiarly suited to flattér that empe-
ror’s pride, the very thing which Euscbius was
under the strongest temptation to do.

It is remarkable, however, that Eusebius, in
the very connection in which he announces this
new doctrine, unwittingly exposes its falsity.
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He first asserts that Christ changed the Sabbath,
* and’ then virtually contradicts it by 1ndlcatmo
the real authors of the change. Thus he says:—

¢ A1l things whatsoever thai it was duty to do on the
Sabbath, these WE have transferred to the Lord’s day.”™

The persons here referred to as the authors of
this work are the Emperor Constantine, and such
bishops as Eusebius, who loved the favor of
princes, and Sylvester, the pretended successor
of Saint Peter. Two facts refute the assertion of
Eusebius that Christ changed the Sabbath: 1
'That Eusebius, who lived three hundred years
after the allecred change, is the first man who
mentions such change; . That Eusebius testifies
that himself and others made this change, which
they could not have done had Christ made it af
the beginning. But though the doctrine of the
~hange of the Sabbath was thus announced by
Fusebius, {t was not seconded by any writer of
that age. The doctrine had never been heard of
before, and Eusebius had simply his own asser-
iion, but no passage of “the Holy Scriptures to
offer i in its support.

But after Constaniine, the Sabbath began to
recover strength, at least in the eastern churches.
Prof. Stuart, in speaking of the period from
Constantine to the council of Laodicea, A. D. 364,
says — '

““The practice of it [ihe keeping of the Sabbath] was

_continued by Christians who were jealous for the honor
of the Mosaic law, and finally became, as we have seen,
predomm'mt throughout Chrisiendom. It was supposed
at length that the fourth commandment did require the

observance of the seventh- day Sabbath (not merely a sev-
enth pa,rt of time), and reasoning as Christians of the

1 Cox’s Sabbath Literature, yol. i. p. 361.
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present day are wont ¢o do, viz., that all which belonged
©o the ten commandments was immutable and perpetual,
the churches in general came gradually to 1efra.rd the sev-
enth-day Sabbath as altogether sacred.”?

Prof. Stuart, however, connects with this the
statement that Sunday was honored by all par-
iles. But the council of Laodicea struck a heavy
blow at this Sabbath-keeping in the eastern
church. Thus Mr. James, in addressing the
University of Oxford, bears witness :—

““When the practice of keeping Saturday Sabbaths,
which had become so general at the close of this century,
wag evidenily gaining ground in the eastern church, a de-
cree was passed in the council held at Laodicea [A. D.
364] ¢ that members of the church should not rest from
work on the Sabbath like Jews, but should labor on that
day, and preferring in honor the Lord’s day, then if it
be in their power should rest from work as Christians.”””*

This shows conclusively that at that -period
the observance of the Sabbath according to the
commandment was extensive in the eastern
churches. But the Laodicean council, not only
forbade the observance of the Sabbath, they even
pronounced a curse on those who should obey the
fourth commandment! Prynne thus testifies :—

‘Tt is certain that Christ himself, his apostles, and the
primitive Christians for some good space of iime, did con-

stantly observe the seventh-day Sabbath; . . . the evan-
gelists and Si. Luke in the Acis ever styling it the-Sab-
bath day, . . . end making mention of its. .. solemniza-

tion by the apostles and other Christians, . . . it belng still
.solemnized by many Christians afier the apostles’ times,
even till the council of Laodicea [A. D. 364], as ecclesi-
astical writers and the twenty-ninth canon of that council

! Appendix to Gurney’s History, &c., of the Sabbath,g)p. 115,
116.

2 Sermon’s on the Sacrgments and Sabbath, pp. 122, 123. .
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testify, which runs thus :! ¢ Because Christians ought not
vo Judaize, and to resi in the Sabbath, but to worl: in that
day (which many did refuse at thibtime to do). Bui prefer-
ring 1is honor the Lord’s day (there being then a great con-
iroversy arong Christians which of these two days . . .
should have precedency) if they dezired to rest they should
do this &g Christiane.  Wherefore if they shall he found
to Judaize, let shem be accursed from Clvist.” . . . The
geventh-day Sabbath was . . . solemnized by Christ, the
aposiles aind primitive Christians, iill the Laodicenn coun-
cil did in & manner quile abolish the observaiion of ii.
..... The council of Laodicen [4. D. 364] . . . firsi set-
tled the observation of the Lord’s day, und prohibiied

- ’l;le?e keeping of the Jewish Rabbaih under an anath-
ema.

The action of this council did not extirpate
the Sabbath frora the eastern churches, though it
Jid materially weaken its influence, and couse its
observance to become with many only & nominal
thing, while ii did mosi effecivally enhance the
sacredness and the authority of the Sunday festi-
val. That it did not wholly extinguish Sabbath-
Leeping ¢ thus certified by an old English
writer, John Ley:—

““T'rora the apostles’ iime until the council of Luodicea,
which wus aboui the year 564, the holy observation of ihe
Jews’ Sabbath continned, as may be proved out of many
suthore ; yea, notwithstanding the decree o thai council
againsh 15, °

And Gregory, Bishop of Nyssa, about A. D.
472, uses thie ezposinlstion —

- ““With whai eyes can you behold the Lord’s day, when
you despisc the Sabbaiht Do you not perceive that

1 Quod non oportet Chrisiianos Judaizere ei otiare in Sabbato,
sed operari iu coderr die. I'referepics autem in veveratione
Dominicum Jdiem si vacare voluerini, ul Cbristigni hoe faciai ;
quod o) reperii fuerint Judsizare Anzibema sing & Chrisio.

2 Disseriation on ihe Lord’s-day Sebibaih, pp. 33, 84, 4t. 1633,

3Sundey a Sabbath, p. 163. 1640,

Sabbath Tlistory, 24
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they ave sisters, and that in slighting the one, you affroni
the other ¢!

This testimony is valuable in that it marks
the progress of apostasy concerning the Sabbath.
The Sunday festival entered the church, not as a
divine institution, but as a voluntary observance.
Even as late as A. D. 200, Tertullian said that i%
had only tradition and custom in its support. 2

But in A. D. 872, this human festival had be-
come bhe sister and equal of that day which God
hallowed in t{he beginning and solemnly com-
manded in the moral law. How worthy to bo
called the sister of the Sabbath the Sunday fes-
tival actually was, may be judged from whai fol-
lowed. When this self-siyled sister had gained
an aclinowledged position in the family, she ex-
pelled the other, and trampled her in the dust.
It our days, the Sunday festival claims to be the
very day intended in the fourth commandment.

The following testimonies exhibit the authority
of church councils in its true light. Jortin is
quoted by Cox as saying :—

“In such assemblies, the best and the most moderate
men seldom have the ascendant, and they are often led
or driven by others who are far inferior o them in good
qualities.” ® i : _

The same writer gives us Baxter’s opinion
of the famous Westminsier Assembly. Baxtér
5ays i— . . {

“ [ have lived tc see an assembly of wminisbers, where

three or four leading men were so prevalent as to form a
confession in the name of the whole party, which had

1 Dialogues on the Lord’s Day, p. 138; Hessey’s Bampion Lee-
tures, pp. 7€, 804, 505.

s Tertullian’s De Corona, seciions 8 and 4,

3 Sabbath Laws, &e. p. 138.



FIRST FIVE CENTURIES. 363

that in it which pariicular members did disown. And
when about a coniroverted article, one man hath charged
me deeply with quesiioning: the words of the church,
others, who were at ihe forming of that article have laid
it 2]l on thai same man, the vest being loth to strive
much against him; and so it was he himself was the
church whose auihorisy he so much urged.”?

Such has been the nature of councils in all
ages; yet they have ever claimed infallibility,
and have largely uced that infallibility in the
suppression of the Sabbath and the establishment
of the festival of Sunday. Of first-day sacred-
ness prior to, and as late as, the time of Chrysos-
tom, Kitto thus testifies —

“Though i laier times we find considerable reference
to a sort of consecration of the day, it does not seem at any
period of the anciens ehurch io huve assumed the form of
guch an observance as sone modern religious communitics
have contended for. Nor do chese writers in anyinstance
preiend to allege any divine command, or even apostolic
pracéice, in support of iv. . . . Chrysostom (a. ». 360)
concludes one of his Homilies by dismissing his audience
1o their respective ordinary occupations.”*

It was reserved for modern theologians to dis-
cover the divine or apostoli¢ authority {or Sunday
observance. - The snecient doctors of the church-
were unaware thai any such authority existed,
and hence they deemed it lawful and proper to.
. engage in usval worldly business on that day
when their reoligious worship was concluded.
Thus, Heylyn bears witness concerning St.
Chrysostom that he ) :

¢ Confessed it to be lawful for a man t6 look unto his

woridly business on the Lord’s day, after the congrega-
tion was dismissed.” ®

1 Sabbaih Laws, &e. p. 138, . ;
3Cye. EBib. Lit. ari. Lord’s Day ; Heylyn’s Hist, Sab. pari ii.
‘chap. ii. sect. 7. 5 Higt. Sab. part i, chap. iii. sect. 9. -
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6. Jerome, a few years after this, at the open-
ing of the fifth century, in his commendation of
the lady Paula, shows his own opinion of Sunday
labor. Thus he says:—

“Paula, with the women, as soou as they returned
home on the Lord’s doy, they sat down severally to their
work, and made clothes for themselves and oihers,”?

Ve

Morer justifics this Sunday labor in the follow-
ing terms:—

“If we read they cid any work on the Lord’s day, il
is to be remembered that this application to iheir daily
tasks was nov (ill their worship was quiie over, when they
might with innocency enough resume them, because the
length of tinie or the nuuber of hours assigned for picty
was not then so well explained as in after ages. The
state of the church is vasily difierent from what @ was in
those early days. Chrisiians then for some ccniuries of
years were under persecution and poverty; and besides
their own wants, they had many of them severe masters
who compelled them to work, and made them besiovr
legs time in spirivual maiters than they osherwise would.
In Si. Jerome's age their condition was hetter, becauso
Christianity had gos into the throne as well as into the
cmpire. Yet for all this, the entire s'wnc:,Lﬁca-,mn of the
Loid’s day ploceeded s]owly and that it was the worlk
of sime Yo bring it to perfection, appears from the several
steps the church made in her conshibutions, ard from the
decrees of emperors snd other princes, wherein the pro-
litbitions irom servile and civil business advanced by
degrees from one species to another, till the day had got
a considerable dgure in the world. Now, therefore, the
-case being so much altered, the mosi proper use of citing
those old examples is ouly, in point ot docteiue, to show
that ordinary work, as being a compliance with provi-
dence for the suppori of natural life, is not sinul even ou
the Lord’s day, when necessiiy is loud, and ihe laws of
that church and nation where we live are not against it.
This is what the first Christians had io0 say for themselves,

.

1 Dialogues on the Lord’s Day, p. 234; Hist. Sab. part ii. chap.
iii. szet. 7
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in the works they did on that day. And if those works
had been then judged a prophanation of the festival, I
dare believe, shey would have suffered martyrdom rather
than been guiliy.”?

The bishop of Ely thus testifics :—

“In St Jerome’s days, and in the very place where ho
was residing, the devoutest Christians did ordinarily worlk:
upon the Lord’s day, when the service of the church was
ended.”* _

St. Augustine, the cotemporary of Jerome,

gives a synopsis of the argument in that age for
Sunday observance, in the following words :—
" ¢“1i appeais from the sacred Scriptures, that this day
was a solemin one ; i was the first day of the age, that is
of the exisience of our world ; in it the elements of the
world were formed ; on it the angels weve created ; on is
Chyrist rose also from. the dead ; on it the Holy Spirit de-
scenced from Heaven upon the spostles as manna had
done in the wilderness. For these and other such cir-
cumstances the Lord’s day is distinguished ; and there-
fors vhe holy doctors of the church have decreed vhat all
the glory of the Jewish Sabbath is transferred to iv. Leb
us therefore keep the Lord’s day as the ancienis were
commanded %o do the Sabbaih.”®

It is to be obscrved that Augustine does noi
assign among lis reasons for firsi-day observance,
the change of the Sabbath by Chrisi or his apos-
tles, -or that the apostles observed that day, or
that John had given it the name of Lord’s day.
These modern firsi-day argurments were unknown
to Augusiine. He gave the ecredit of the work,
not to Christ or his inspired apostles, but to the
holy doctors of the church, who, of their own ac-
cord, had transferred the glory of the ancien
Sabbath to the venerable day of the sun. The

! Dialogues on the Lord’s Day, pp. 236, 237
- 3Treaiise of the Sahbath, p. 219.
2Sabbath Laws, &e. p. 284.
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first day of the weelz was considered in the fifth
-century the most proper day for giving holy or-
ders, vhat is, for ordinations, and about the mid-
dle of this century, says Heylyn,

“A law [was] made by Leo shen Pope of Rome, and
generally since taken up in the western church, thai they
should be conferred upon no day else.”?

According to Dr. Justin Edwards, this same
pope made also this decree in behalf of Sun-
day :— ’

““WE ORDAIN, according to ihe true meaning of the
Holy Ghost, and of the apostles as thereby directed, that
on the sacced day wherein our own integrity was restored,
all do rest anc cease {rom labor.”*

Soon after this edict of the pope, the emperor
Leo, A. D. 469, put forth the following decree :—

“Tt is our will and pleasure, that- the holy days dedi-
cabted to the most high God, should not be spent in sens-
ual recreasions, or otherwise prophaned by suits of law,
especially the Lord’s day, which we decree to be a vener-
able day, and therefore free it of all citations, executions,
pleadings, and the like avocations. Let not the circus or
theater be opened, nor combating with wild beasts be
geen on ii. . ... If any will presume to offead in the
premises, if be be a military man, let him lose his com-
missiona; or if other, let his estate or goods be confis-
cated.”

And ihis emperor defermined to mend the
breach in Consiantine’s law, and thus prohibit
agriculture on Sunday. So he adds:—

““We command therefore all, as well husbandmen as
others, to forbear work on this day of our restoration.”*

The holy doctors of the church had by this

! Hist. Sab. part ii. chap. iv. seci. 8.
*Sabbath Manual, p. 123,
3 Dialogues on the Lord's Day, p. 259, +1d. p. 260,
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time very effectually despoiled the Sabbath of its
glory, transferring it to the Lord’s day of Fope
Sylvester; as Augustine testifies; yet was not
Sabbatical observance wholly extinguished even
in the Catholic church. The historian Socrates,
who wrote about the middle of the fifth century,
thus testifies :—

“Jor although almost all churches throughoui the
world celebrate ihe sacred mysieries on the Sabbath of
every week, yei the Christians of Alexandria and ai
TRoine, on account of some ancient tradition, refuse to do
this. The Egyptians in the neighborhood of Ale:zandria, -
and ihe inhabitants of Thebais, hold their religions mees-
ings on the Sabbath, but do not pariicipate of thie mys-
teries in the manner usual among Chrisiians in general—
for after having eaten and satisfied themselves with fnod.
of oll kinds, in ihe evening, making their oblations, they
partake of the niysteries.””’

As the church of Fome had turned the Sab-
bath into a fast some two hundred years belore
this, in order vo oppose its observance, it is prob-
able that this was the ancient tradition referred
to by Socrates. And Sozomen, the cotemporary
of Socrates, speaks on the same point as fol-
lows :—

““The people of Constantinople, and of several other
cities, assemble together on the Sabbath, as well &3 on
the next day ; which custom is never observed ai Rome,
or af. Alexandrin. There are several cities and villages in
Bgypt where, conirary to the usages established else-
whare, -the people meet together on Sabbath evenings;
end although they have dined previously, pariake of the
mysieries.” * N

On the statement of these historians, Cox: re-
marks i—

! Socrates, book v. chap. xxii.
7S?zomen, bool: vii. chap. 19; Lardner, vol. iv, chap. lxxxv.
p. 217. .
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‘It was their praciice to Sabbatize on Saturday, and to
celebrate Sunday as a day of rcjoicing and festivity.
‘While, however, in some places a respect was thus genes-
ally paid to boih of these days, the Judaizing pracuice
of observing Saturday was by the leading churches ex-
pressly condemned, and all the doctrines connected with
it steadfastly resisted.”—Sabbath Laws, p. 280.

The time had now come, when, as stated by
Coleman, the observance of the Sabbath was
deemed heretical ; and the close of the fifth con-
tury witnessed its effectual suppression in the
great body of the Catholic church.

CHAPTER XX.
SUNDAY DURING THE DARK AGES.

The pope becomss the head of all the churches—The peoplo
of God retive inio ihe wilderness—Sunday io be traced
through the-Dark Agesin ihe hisiory of the Catholic church
—>3tate of that festival in ihe sizth ceniury—It'did not ac-
quire the iitle of Sabbath for meny ages—Time when it
became a day of abstinence from labor in the easti—When
in the wesi—3unday canon of the drsi council of Orleans
—Of the council of Arragorn—Of ihe third council of Ow-
leans—Of a council af Maycon—Ai Warbon—At Auxerre—
Miracles establisking vhe sacredness of Sunday—The pope
advises men to afone, by ike pious observance of Sunday,
for the sins of the previous week—The Sabbath and Sun-
day bhoth stricily kept by a class vy Rome who were put
down by the pope—According to Twisae they were iwo
distinct classes—The Sabbath, like its Lord, crucified be-
tween iwo thieves—Couucil of Chalons—At Tolado, in
whict the Jews were forbidden to keep the Sabbath ond
commanded io keep Sunday—First Iinglish law for Sunday
—Couneil &t Constaniinople—In England—In Bavaria—
Canon of the archbishop of York—Statutes of Charlemaygne
and canons oi' councils which he called—The pope aids in
the work—Council at Paris originates a famous iiret-day
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. argument—The councils fail to establish Sunday sacred-
ness—The emperors besoughi o send out some more ter-
rible edict in order to compel the observance of that day .
—The pope takes ihe maiter in hand in earnest and gives
-Sunday an efiectual establishment—Other sistutes and coan-
ons—Sunday piety of a Norwegian king—Sunday conse-
crated io the mass—Curious but obsolete Arsi-day argu-
menis—The sating of meat forbidden upon the Sabbath by
the pope—Pope Urban IL ordains ihe Sabbath of the Lord
to be a festival for the worship of the Virgin Mary—Ap-
pariiion from St. Peter—The pope sends Eusiace into
England with a roll that fell from Heaven commanding
Sunday observance under direful penalties—Miracles
which followed—Sunday established in Scotland—Other
Sunday laws down to the Reformation—Sunday slways
only & human ordinance.

The opening of the sixth century witnessed
the development of the great apostasy to such an
extent that the man of sin might be plainly seen
'sitéing in the temple of God. 1" The western Ro-
man Empire had been broken up into ten king-
doms, and the way was now prepared for the
work of thelittle horn? In the early part of this
century, the bishop of Rome was made head over
the entire church by the emperor of the east,
Justinian® The dragon gave unto the beast his
power, and his seat, and great authority. From
i,his accession to supremacy by the Roman pon-
tifl, date the “time, tlmeu, and dividing of time,”
or twelve hundred and si> Lty years of the pr oph-
ecies of Daniel and John.*

The true people of God now retired for safety
into places of obscurity end seclusion, as repre-
sented by the prophecy: “The woman fled into
the wilderness, where she hath a place prepared

19 Thes 2Dan. 7.

3 Shymeall’s Eible Chronology, part ii. chap. iz. sect. 5, pp. 175,
176 Croly on the Apocn‘ypse pp 16;-—.73 .
+Dan. 7 24, 25 5 Rev. 13 : '
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of God, that they should feed her there a thou-
sand two hundred and threcscore days.™ Leav-
ing their history for the peesent, let us follow
that of the Catholic church, and trace in its ree-
ord the history of the Sunday fesiival through
the period of the Ilark Ages. Of the fifth and
sixth centuries, Heylyn bears the ifollowing tes-
timony :—

. ““The faithful being united beiter than before, became
more uniform in matters of devotion ; and in that uni-
formity did agree togeiher to give ihe Lord’s day all the
honors of an holy festival. Yet was not this done all at
once, but by degrees ; the fifth and sixth centuries being
well-nigh spent beforc it came inio thai height which
hath since continued. The emperors and the prelates in
these times had the same affections ; both [being] earn-
agl. to advance thie day above all other; and to the
odicts of the one and ecclesiastical consiitutions of the
other, it stands indebted for many of those privileges and
exemptions which it still enjoyesh.”*

Bui Sunday had not yeb acrquiced the title of
Sabbath. Thus Brerewood bears iestimony :—

*“The name of the Sabbaih remained appropriated to
the old SBabbath ;.and was never atiributed to the Lord’s
day, not of many hundred yecars aiter our Saviour’s time.””

And Heylyn says of the terma Sebbath in the
ancient chuarch :— ,

“The Saturday is called amongst them by no other
niame than that which formerly it led, the Sabbath. So
that whenever for a thousand yeers and upwards, we
meet with Jubbatum in any writer of what name soever,
it must be understood of no day bui Saturday.”™

Dr. Francis White, bishop of Ely, also testi-
fies :— .

! Rev., 12, 2 Hist. Sab, pari ii. chap. iv. gect. 1.
8 Learned Treatise of the Sabbaib, p. 73,-cd. 1631.
4 Hist. Sab. part ii. chap. ii. sect. 12.
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' When the ancient fathers distinguish and give proper
names to the particular days of the weelk, they always
style the Saturday, Subbatum, the Sabbash, and the Sun-
day, or firsi day of the week, Dominicum, the Lord’s
d&y. »1

It should be observed, however, that the earli-
est mention of Sunday as the Lord’s day, is in
the writings of Tertullian; Justin Martyr, some
sixty years before, styling it “ the day called Sun-
day ;" while the authoritative application of that
term to Sunday was by Sylvester, bishop of
Rome, more than one hundred years after the
time of Tertullian. The earliest mention of Sun-
day as Christian Sabbath is thus noted by Hey-
lyn:—

“The first who ever used it o dencte the Lord’s day
(the first that I have met with in all thic search) is one
Petrus Alfonsus—he lived about the time that Rupertus ~
did—{which was the beginning of the twelfth century]
who calls the Lord’s day by the name of Christian Sab-
bath.”*

Of Sunday labor in the eastern church, Hey-
lyn says:—

“Tt was near nine hundred years from our Saviour’s
birth if nos quite so much, before resiraint of husbandry
on this day hed been first thought of in the east; and
probably being thus restrained dié¢ find no more obedi-
ence there vhan it had done before in the western parts.”®

Of Sunday labor in the western chureh, Dr.
Francis White thus testifies :—

““The Catholic church for more than six hundred years
after Christ, permitted labor, and gave license to many
Christian people to work upon the Lord’s day, at such

1 Treatige of the Sabbaih Day, p. 2
2 Hist. Sab. partii. chap. v. sect. 1
31d. part ii. chep, v. sect. 6.

02,
3.
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hours as they were not commanded to be present at the
public service by the precept of the church.”?

But let us trace the séveral steps by which the
festival of Sunday increased in strength until it
attained iis complete developraent. These will
be found at preseni mostly in the edicts of em-
perors, and the decrees of councils. Morer tells
us that,

¥ Under Clodoveus king of France met the bishops in
the first couacil of Orleans [A. p. 507], where they obliged
vheraselves and their successors, to be always ai ihe
chwrch on the Lord’s day, except in case of sickness or
some great infirmity. And because they, with some other
of the clergy in those days, took cognizance of judicial
motiers, therefore by a council at Arragon, about the
year 518 in the reign of Theodorick, king of the Goths, ii
was decreed that ¢ No bishop or other person in holy or-
ders should examine or pass judgment in any civil con-
iroversy on the Lord’s day.””*

This shows that eivil courts were sometimes
held on Sunday by the bishops in those days ;
otherwise such a prohibition would not have
been put forth. Hengstenberg, in his notice of
the third council of Orleans, gives us an insight
into the then existing state of the Sunday festi-
val —

“The third council of Orleans, £. ». 538, says in its
iwenty-ninth canon : ¢ The opinion is spreading amongst.
the people, that it is wrong to ride, or drive, or cook food,
or do anything to the house, or she person on the Sun-
day. But since such opinions are more Jewish than
Christian, that shall be lawiul in future, which has been
80 to the present time. On the osher hand agricultural
labor ought o be laid aside, in order that the people may
not be prevented from attending church.’”?

1 Treatise of the Sabbath Day, pp. 217, 218,
¢ Dialogues on ihe Lord’s Day, pp. 263, 264.
2 The Lord’s Day, p. 68.
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Observe the reason assigned. It is not lest
they violate the law of the Sabbath, but it is that
they may mot be kept from church. Another
authority states the case thus:—

““Labor in the couniry [on Sunduy] was not prohibited

till she council of Orleans, A, p. 538. It was thus an in-
stitucion of the church, as Dr. Paley has remarked. The
earlier Christians mei in the morning of that day for
prayer and singing hymns in commemoraiion of Chrisi’s
resurrection, and vhen went about their usual duties.”?

In A. ». 588, another council was holden, the
occasion of which is thus stated :—

“ And because, novwithsianding all this care, the day
was not duly observed, the bishops were again snmmoned
$o0 Mascon, a towr in Burgundy, by King Gunthrum, and
there they framed this canon: ‘INotice is tzken tbat
Chrisiian people, very much negleci. and slight the Lord’s
day, giving themselves as on other days to common worl:,
to redress which irreverence, for the fusure, we warn ov-
ery Christian who benrs not that name in vain, to give
ear o our advice, knowing we have a concern on us for
your good, and » power to hinder you to do evil. Keep
then the Lord’s day, ihe day of owr new birth.” ”?

Further legislation being necessary, we are
told :—

““ About a year forward, there was a council a IWarbon,
which forbid. all persons of what couniry oc guality so-
cver, to do any scrvile work on vhe Lord’s day. Dui if
any man presummed Wo disobey vbis canon he was to be
Aned if a freeman, and if a servant, severely lashed. Oras
Surius represenis the penalty in the edict of Eing Recar-
2cus, which he put out, near the same time to strengthen
the decrees of the council, ‘¢ Rich men were to he punished
with the loss of & moleiy of their estates, and the poorer
sort with perpeiual banishment,’ in the year o’ grace 590.
Another synod wags beld at Auxerre a city in Champain, in
the reign of Cloiair king of France, where it was decreed

1 Dictionary of Chronology, p. 813, ari. Sanday.
2 Pialogues on the Lord’s Day, p. 265.
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‘ihat no man should bé allowed to plow, nor
9991

. e

cart, or do any such thing on the Lord’s day.

Such were some of the efforis made in the
sixth century to advance the sacredness of the
Sunday festival. And Morer ells us that, ’

“For fear e docirine should not take withous mir-
acles to snpport iv, Geegory of Tours [about 4. p. 590]
furnishes g with several io that purpose.”? ‘

Mr. Francis West, an English first-day writer,
gravely adduces one of these miracles in support
of first-duy sacredness :—

‘“Gregory of Tours reporieth, ‘that a husbandman,
who upon the Lord’s day went to plough his field, as he
cleansed hiz plough with an iron, the iron stuck so fast
irt his hand thai for two years he could not be delivered
from it, but cairied it sbout continually, to his exceeding
great pain and shame,””?

In the conclusion of the sixzth century, Pope
Cregory exhoried the people of Rome to “expiate
on the dey of our Lord’s resurrection what was
remissly done for the six days before.”* In the
same episile, this pope condemned a class of men
a;, Rome who advocated the strict observance of
both the Sabbath and the Sunday, styling them
the preachers of Antichrist.’ This shows the in-

t1d. pp. 265, 266 ; Hist. Sab. part ii. chap. iv, sect. 7.

2 Dialogues on the Lord’s Day, p. 65.

3 Historical and Praciical Discourse on ihe Lord’s Day, p. 174.

4 Dialogues on the Lord’s Day, p. 282.

5Fleury, Hist. Liccl. Tome viii. Livre zxxvi. sect. 22; Hey-
Iyn’s Hist. Sab. part ii. chap. v. sect. 1. Dr. Twisse, however,
asseris that the pope speaks of two classes. He givee Gregory’s
words ag follows : “ Relaiion is made unto me that certain men
of a perversc spirit, have sowed among you some corrupt doc-
trines contravy to our holy iaith; so as to forhid any work to be
done on the Sabbath day : these men we may well call the preach-
ers of Antichrist. . . . Another report was brought unto me;
and whai was ihat? That some perverse persons preach among
you, thai on the Zord’s day none should be washed. This is
clearly anothor poini maintained by other persons, different from
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tolerant feeling of the papacy toward the Sab-
hath, even when joined with the strict ohservance
of Sunday. It also shows that thers were Sab-
-hath-Jzeepers even in Rome itself as late as the
seventh century ; although =o far bewildered by
the prevailing darkness that they joined with its
observance a strict abslinence from labor on
Sunday. .
In the early part of the sevenih century arose
another foe to the Bible Sabbath in the person of
Mahomet. To distinguish his followers glilze from
those who observed the Sabbath and those who
observed the festival of Sunday, he selecied Fri-
day, the sixth day of the week, a¢ their religious
festival. And +hus “the Mahometans and the
Romanists crucifed the Sabbath, as the Jews
and the Romans did the Lord of the Sabbath, be-
tween two thieves, the sizth and first day of the
week.”!  TFor "Mahometanism and Romanism
cach suppressed the Sabbath over a wide extent
of territory. Ahout the middle of "the seventh
cenbury, we have further canons of the church in
behalf of Sunday . — -

*¢ At Chalens, a city in Burgundy, about the year 654,
there was a provincial synod which confirmed what had
been done by the third council of Orleans, about the ob-
servation of the Lord’s day, namely that ‘none should
plow or reap, or o any oiher thing belonging to hus-
bandry, on pain of the censures of the church; which was
ihe more minded, because backed with the secular power,
and by an edict menacing such as ofiended herein; who if
bondinen, were o be soundly bealen, bui if free, had three

ihe former.” —Woralicy of the Fovith Commandiment, pp. 19, 20.
If Dr, Twisse is righi, che Sabbaib-keepers in Rome about the
year 600 were not chargeable wiih the Sunday ohservance above
meniioned.

1 The idea is suggesied by ihe language of an anonymous first-
day writer of the seventeenth'ceniury, Irenseus Prilalethes, ina
work eatitled ‘“ Sabbaio-Dominica,” pref. p. 11, London, 1643,
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admonitions, and then if faulty, lost he third part of
iheir pairimony, and if siill obsilnate were made slaves
for vhe fuiure. And in the first year of Eringiug, about
the tine of Pope Agatho there sat the twelfth ecouneil of
Toledo.in Spain, A. p. 681, whers the Jews were iorbid
to keep their own festivals, but so far at least observa the
Lord’s "day as to do no manner of work on it, whereby
they might, express their contempi of Christ or his wor-
ship.” 7"

These were weighty reasons indeed for Sunday
observance. Nor can it be thoughi strange thai
in the Dark Ages a constant succession of such
things should eventuaie in the universal ohserv-
ance of that day. Even the Jews were to bo
compelled to desist from Sabbatlt cbservance,
pnd to honor Sunday by resting on thet day
from their labor. The earliesi mention of Sun-
day in English statutes appeers to be the follow-
ng -— '

A. D. 692. ‘Ina, Ling of the wost Sexons, by the ad-
vice of Cenred his father, and Heddes and Evkenwald his
bishops, with all his aldermen and sages, in 2 greai as-
sembly of the servanie of God, ior the heslch of their
souls, and common preservaiion of the kingdom, maado
soveral constitutions, of which this was ile third: ‘If a
servant do any work on Sunday by his master’s ordgr,
he shall be free, and the masier pay thirty shillings; bui
il he went to worl: on his own head, he shall be cither
beaten with siripes, or ransom himself with a price. A
freeman, if he works on ihis day, shall luse his feeedon:
or pay sixty shillings ; if he be a prieet, double.””*

The same year that this law wes enached in
Ingland, the sixih general council convencd atb

1 : M 1}
Constantinople, which decreed that,

¢“If any bishop or other clergyman, or any of the laity,
absenied. himself from the church three Sundays together,
except in cases of very great necessiby, if 2 clergyman, ho

! Diazlogues on the Lord’s Day, p. 267. 2Id. p. 283.
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was to be deposed; if a layman, debarred the holy com-

. 1[1111'11011

In'the year 747, a couneil of the English clergy
was called under Cuthbert, archbishop of Canter-
bury, in the reign of Lgbeu king of Kent, and
this constitution made :—

“Tt is ordered that the Lord’s day be celebrated with
due veneration, and wholly devoted to the worship of
God. And that all abbots and priests, on this most holy
day, remain in their respective monasteries and churches,
and there do their duty according to their places.”*

Another ecclesiastical statute of the eighth
century was enacted at Dingosolinum in Bavaria,
where a synod met about 772 which decreed that,

“If any man shall work his cart on this day, or do any
such common business, his team shall be presently forfeited

vo the public uise, and if the party persists in his folly, let
him be sold for a bondman.”*

The English were not behind theu' neighbors
in the good work of establishing the sacredness
of Sunday. Thus we read :—

A. D. 734. ¢“Egbert, archbishop of Yorlk, to show
positively what was to be done on Sundays, and what the
laws designed by prohibiting ordinary work to be done on
such days made I;'us canon : ‘ Let nothing else, saith he,
be done on the Lord’s day, but to attend on Godin hymns
and psalms and spiritual songs. Whoever marries on
Sunday, let him do penance for seven days.’ 7!

In the conclusion of the eighth century, fur-
ther efforts were made in beha,lf of this favored
day . —

‘“ Charles the Great summoned the bishops to Friuli,

.in Ttaly, where . . . they decreed [o. D. 791] that all
people should, with due reverence and devotion, honor the

1 Dialoguss, &c. p. 268. 11d. pp. 283, 284.
31d. p. 268. +Id. p. 284
Sabbath History. 25
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Lord’s day. . .. .. Under the same prince another
council was called three years later at Frankford in Ger-
many, and there the limits of the Lord’s day were deter-
mined from Saturday evening io Sunday evening.”?

The five councils of Mentz, Rheims, Tours,
Chalons, and Arles, were all called in the year
813 by Charlemagne. It would be too irksome to
the reader to dwellupon the several acis of these
councils in behalf of Sunday. They are of the .
same character. as those already quoted. The
council of Chalons, however, is worthy of being
noticed in that, according to Morer, .

““ They entreated the help of the secular power, and de-
sired the emperor [Charlemagne] to provide for the strict-
er observation of it [Sunday]. ‘Which he accordingly did,

“and left no stone unturned to secure the honor of the
day. His care succeeded ; and during his reign, the
Lo1d’s day bore a considerable dgure. But after his day,
it put on another face.”*

The pope lent a helping hand in checking the
profanation of Sunday :—

““And thereupon Pope Eugenius, in a synod held at
Romme about 326, . . . gave directions that the parish
-priest should admonish such offenders and wish them to
20 to church and say their peayers, lest otherwise they
might bring some great calamity on themselves and
neighbors.”* N

All this, however, was not sufficient, and so
another council was summoned. At this council
was brought forward—perhaps for the first time
—the famous rst-day argument now so familiar
o all, that Sunday is proved to be the true Sab-
bath because that men are struck by lightning
who labor on that day. Thus we read :—

¢ But these paternal admoniiions turning to little ac-
count, a provincial council was held at Paris three years

! Dialogues, &c. p. 269. 21d. p. 270, 31d. p. 271,
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after . . . in 829, wherein the prelates complain that
“The Lord’s dsy was not kepy with reverence ag became
religion . . . which was ihe reason that God had seng
several judgments on them, and in a very remarkable
mapner punished some people 7or slighting and abusing
it. For, say they, many of us by our own knowledge,
and some by hearsay know, thai several counirymen fol-
lowing their husbandry on this day have been killed with
lightning, others, being siczed with convulsions in their

_ joints, have miserably perished. Whereby it is appareni
how high the displessure of God was upon their neglect o -
thisday.” And at last they conclude that ¢ in the firss place
‘the priests and ministers, then kings and princes, and ajl
faithivl people be beseeched to use their utmost endesvors
and care that the day be resiored io iis honor, and for
whe credit of Christianiiy more devouily observed for the
time to come.’”’

Further legislation being necessary,

¢ It was decreed about seven years after in a council
ai Aken, under Lewis the Godly, that neither pleadings
nor marriages should be allowed on ihe Lord’s day.”*

But the law of Charlemagne, though bacled
with the anthority of the church, as expressed in
the canons of the councils already quoked, by the
remissness of Lewis, his successor became very
feeble. It is evident that canons and decrzes of
councils, though fortified with the mention of
verrible judgments that had hefallen transgressors,
were not yet sufficient to enforce the sacred day.
Another and more ierrific statute than any yet
issued was sought at the hands of the emperor.
Thus we read .—

“Thereupon an address was made 0 the emperors,
Lewis and Loitharius, that they would be pleased to take
some care in it, and send out some precept or injunciion
more severs than what was hitherto extant, to sirike
terror into their subjecis, and force them to forbear their

1 Dialogue, &e. p. 271; list. Sab. pari ii. chap. v. secti. 7.
2 Dialogues, &e. p. 272.

’
.
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ploughing, pleading, and marketing, then grown again
1nt0 use ; which was done aboui tho year 853 ; and to
that end a synod. was called at Rome uander the popedom
of Leo IV.”!

The advocaies of the first-day Sabbath have in
all ages sougbt for a law capable of striking ter-
ror into those who do not hallow that day. They
silll continue the vain endeavor. But if they
would honor the day which God set apart for
the Sabbath, they would find in that law of fire
which proceeded from his right hand a staiute
which renders all human legislasion entirely un-
necessary.’

At this synod the pope took the matter in
hand in good ecarnest. Thus Heylyn tesiifies that
under the emperors, Lewis and Lotharius, a synod

was held at Rome A. D. 853, under pope Leo IV,

‘“Where it was ordered more precisely than in former
iimes that no man should from thenceforih dare to make
any markets on the Lord’s day, no, uot for things that
were 1o eat : neither to do any kind of work that belonged
to husbandry. Which canon being rade at Rome, con-
firmed at Compeigne, and aftecwarde incorporated as it
was inio the body of the canon law, became o be admit-
ied, without furiher question, in mosi parts of Chrisien-
dom especially when the popes had aitained their height,
.and brought all Christian princes to be at their devotion.
For then the people, who before had most opposed ii,
might have justly said, ‘Behold two kings stood not be-
fors him, how then shall we stand? Ouat of which con-
sternation all men presently obeyed, iradesmen of all
sorts being brought to lay by their lobors ; and amongsi
vhose, the miller, though h1=: work was easiest, and leasu
-of ‘all required his presence.’

This was & most effectual ostablishment of

Dialogue, &e. p. 261. 2Ex, 20 :8-11; Deut. 33 :
s Hist. Sab. part ii. chap. v. seci. 7 ; Morer p. 272.
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first-day sacredness. Five years after this we
read as follows:—

A. D. 858. ¢“The Bulgarians sen’ some questions to

Pope Nicholas, to which they desired answers. And that

answer] which concerned vhe Lord’s day was that they
.,hould desist from all secular work, et:.”!

Morer informns us respeciing the civil power,
that,

“In this century the emperor [of Constantinople] Leo,
surnamed the philosopher, restrained the works of hus-
bandry, which, according io Constantine’s toleration,
were permxtted in the east. The same care was taken in
the west, by Theodorius, king of the Bavarians, who made
this order, that ‘If any person on the Lord’s day yoked
his oxen, or drove his wain, his right-side ox should be
forthwith forfeited ; or i he made hay and carried it in,
he was to be twice admonished vo desist, which if he did
not, he was to receive no less than iifty stripes.””?

Of Sunday Jaws in England in this ceniury, we
read :—

A, D. 876, « Alfred vhe Cireat, was the drst who
wnited the Saxon Heptarchy, and it was not the leash
paih of his care to make a law that among other festivals
this day more es])e(:lallv might be solemnly kepi, because
it was the day whereon our “Saviour Christ overcame ihe
devil ; meaning Sunday, which is the weekly memorial of
our Loed’s resurreciion, whereby he overcame death, and
him who had the power of death, that ic the devil And
whereas before the single punishmeni for sacrilege com-
miited on any other day, was to vesiore the value of the
thing stolen, and withal lose one band, he added thav if
any person was found guilty of this crime done on the
Lord’s day, ke should be doubly punished.”*®

Nineteen years later, the pope and his council
still further qtlencmhened the sacred day. The
council of Fmburoh in Germany, 4. D. 895, under

* 1 Hist. Sab. part. ii. chap. v. sect. 7; Morer, p. 272.
2 Dialogues, &c. pp, 261, 262. s1d. pp 284, 285,
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Pope Formosus, decrced that the Lord’s day,
men “were to spend in prayers, and devote
wholly to the service of God, who otherwise
might be provoked to anger.”! The work of
establishing Sunday sacredness in England was
carried steadily forward :—

¢King Athelston, . . . in the year 928, made a law that
there should be no marketing or civil pleadings on the

Lord’s day, under the penalty of forfeiting the commod-
ity, besides a fine of thirty shillings for cach offense.”?

In a convocation of the English clergy about
this time, it was decreed that all sorts of traflic
and the holding of courts, &c., on Sunday should
cease. “And whoever transgressed in any of
bhese instances, if a freeman, he was to pay twelve
orez, if a servant, be severely whlpt We are
further informed thab

¢“ About the year 942, Oiho, archbishop of Canterbury,
had it deereed that above all things the Lord’s day should
‘be kept with all imaginable caution, according to the canon
and ancient practice.”®

A. D. 967. King Edgar ‘‘ commanded that the fesiival

should be kept from three of the clock in the afternoon on
Saturday, till day-break on Monday.”*

“King Ethelred the younger, son of Edgar, coring
1.0 the crown about the year 1009, called 2 general council
of oll the English clergy, under Elfeagus, archbishop of
Canterbury, and Wolstan, archbishop of York. And
there it was required that all persons in a more zealous
rmanner should observe the Sunday, and what belonged
to ib.”?®

or did the Sunday festival fail to gain a foot-
ing in Norway. Heylyn tells us of the piety of
a I\orweman king by the name of Olaus, A. D.
1028,

! Dialogues, &e. p. 274, 31d. p. 285. 3Id. p. 286.
4Ib. Ib, s1d. pp. 286, 287. P
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“For being taken up one Sunday in some serious
thoughts, and having in his hand a small walking stick,
he took his knife and whittled it as men do sometimes,
when their minds are troubled or- intent on business.
And when i} had been told him as by way of jest how he
had trespassed therein against the Sabbath, he gathered
the small chips together, put them upon his hand, and
set fire unto them, that so, saith Crantzius, he might re-
venge that on himself what unawares he had committed
againsi God’s commandment,”*

In Spain also the work went forward. A coun-
cil was held at Coy, in Spain, A. D. 1050, under
Ferdinand, king of Castile, in the days of Pope
Leo IX., where it was decreed that the Lord’s day
“was to be entirely consecrated to hearing of
mass.”

To strengthen the sacredness of this venerable
day in the minds of the people, the doctors of the
church were not wanting. Heylyn makes the
following statement :—

Tt was delivered of the souls in purgatory by Petrus
Damiani, who lived a. ». 1056, that every Lord’s day
they were manumitted from. their pains and fluttered up
and down the lake Avernus, in the shape of birds.”?

At the same time, another argument of a sim-
ilar kind was brought forward to render the ob-
servance still more strict. Morver informs us
respecting that class who in this age were most
zealous advocates of Sunday observance :i—

“Yet; still the others went on in their way ; and to in-
duce their proselyties to spend the day with greater exact-
ness and care, they brought in the old argument of com-
passion ‘and charity to the damned in hell, who during
the day, have some respite from their torments, and the

1 Hist. Sab. pari ii. chap. v. seci. 2.
2 Dialogues, &c. p. 274. ‘
SHist. Sab. peri 1i. chap. v. seci. 2.
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ease and liberty they have is more or less according to
the zeal and degrees of keeping it well.”? .

If therefore they would strictly observe this
sacred festival, their friends in hell would reap
the benefit, in a respite from their forments on
that day! Ina council at Rome, A. D. 1078, Pope
Gregory VIL decreed that as the Sabbath had
been long regarded as a fasi day, those who de-
sired to be Christians should on that day abstain
from eating meat.? In the easiern division of
ihe Catholic church, in the eleventh century, the
Sabbath was still regarded as a {festival, equal in
sacredness with Sunday. Heylyn contrasts with .
this the action of the western division of that.
chiwreh :—

“But it was otherwise of old in the church of Rome,

where they did labor and fast., . . . And this, with little
" opposiiion or interruption, save tha: which had been
made in ihe city of Rome in the beginning of the seventh
century, and was soon crushed by Gregory then bishop
there, as before we noted. And howsoever Urban of
that name the second, did coasecrate it vo the weekly
service of the hlessed virgin, and instisuted in the coun-
¢il held at Clermont, a. p. 1095, that our lady’s office
should be said upon it, and that upon that day all Chris-
vian folke should worship her with their best devotion.”*"

It would seem that this was a crowning indig-
nity to the Most High. The memorial of ithe
great Creator was sel apari as a festival on which
%0 worship Mary, under the title of mother of
God! In the middle of the twelfth century, the
king of England was admonished not to suffer
men to work upon Sunday. Henry II. entered
on the government about the year 1155,

1 Dialogues, &e. p. 68. ’
2 Binius, vol. iii. p. 1285, ed. 16086.
< Hist. Sab. part ii. chap. v. sect. 13,
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“Of hun it is reported that he had an apparition

at Cardiff (. . . in South Wales) which from St. Peter

charged him, that upon Sundays throughout his domin-

ions, there should be no buying or selhncr ‘and no servile
worl: done.”*

The sacredness of Sunday was not yet suffi-
ciently established, because a divine warrant for
its observance was still unprovided. The man-
ner in which this urgent necessity was met is
related by. Roger Hoveden, a historian of high
repute who lived ab the very time when this
much-needed precept was furnished by the pope.
Hoveden informs us that Kustace the abbot of
Flaye in Normandy, came into England in the
year 1200, to preach the word of the Lord, and
that his preaching was attended by many won-
derful miracles. He was very earnest in behalf
of Sunday. Thus Hoveden says:—

‘¢ At London also, and many other places throughout

- England, he effected by his preaching, that from thai

time forward people did not dare to hold market of things
exposed for sale on the Lord’s Day.”*

But Hoveden tells us that “the enemy of man-
kind raised against this man of God the minis-
- ters of iniquity,” and it seems that having no
commandment for Sunday he was in a strait
place. The historian continues :—

¢ However, the said abbot, on being censured by the
ministers of Satan, was unwilling any longer to molest
the prelates of England by his preaching, but returned to
Normandy, unto his place whence he came.”*

But Eustace, though repulsed, had no thought
of abandomna the contest. He had no com-

Morer({) ; Heylyn, part 2. chap. vil. seci.- 6.
Roger e Hoveden s Annals, Bohn’s ed. vol. ii. p. 487.
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mandment from the Lord when he came into
England the first time. But one year’s sojourn
on the continent was sufficient to provide that
which he lacked. Hoveden tells us how he re-
turned the following year with the needed pre-
cept -— ’

““In the same year [1201], Eustace, abbot of Flaye,
returned to England, and preaching iherein the word of
the Lord from city to city, and from place to place, for-
bade any person to Lold a 1arket of goods on sale upon
whe Lord’s day. For he said that the commandment
under-writien, as to the observance oi the Lord’s day,
had come down from Heaven :—

“THE HOLY COMMANDMEXNT AS TO THE LORD’S DAY,

‘“ Which came from Heaven to Jerusalem, and was
found upon the altar of Saint Simeon, in Golgotha,
where Christ was crucified for the sins of the world.
The Lord sent; down this epistle, which was found upon
vhe altar of Saint Simeon, and after looking upon which,
three days and three nights, some men fell upon the
carth, imploring mercy of God. And after the third -
hour, the patriarch arose, and Acharias, the archbishop,
and they opened the scroll, and. received the holy epis-
ule from God. And when they had token the same they
iound this.writing therein :—

‘I am she Lord, who commanded you to observe the
holy day o the Locd,~and ye have noi kept it, and have |
not repented of your sins, as I have said in my gospel,
* Heaven ond earth shall pass away, but my words shall
ot pass away.” Whereas, I caused to be preached unio
you repentance and amendmeni of lije, you did not be-
lieve e, I have seni against you the pagans, who have
shed your blood on the earih; and yei you have not be-
lieved; and, because you did not keep -the Lord’s day
holy, for a few days you suffered hunger, but soon I gave
you fullness, and after thai you did still worse again.
Once more, it is my will, shat no one, ‘rom the ninth
hour on Saturday until sunrise on Monday, shall do any
work except thai which is good.

‘¢ And ii any person shall do so, he shall with penance
make amends for the same. And if you do not pay obe-
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dience to this command, .verily, I say unio you, and I
swear unto you, by my seai and by my throne, and by
whe cherubim who waich my holy seat, that I will give
you my commands by no other episile, bui I will open
the heavens, and for rain I will rain upor you s:ones,
and wood, and hol waier, in the night, thai no one may
iake precautions against the same, and thai so I may de-
stroy all wicked men.

¢ This do I say unto you; for the Lord’s holy day, you
shall die the death, and for the other fesiivals of my
saints which you have not kept: I will send unio you
beasts that have the heads of lons, the hair of women,
the tails of camels, and they shall be so ravenous thau
they shall devour your flesh, and you shall long o flee
away to the tombs of the dead, and to hide yourselves
vor fear of the beasts; and I will take away the light of
vhe sun from before  your cyes, and will send darkness
upon you, that not seeing, you may sloy one anoiher,
snd that I may remove from yon my face, and may nos
show mercy upon you. For [ will burn the bodies and
“he hearis of you,.and of all of those who do not keep
as holy ihe day of the Lord.

¢ ¢ Hear ye my voice, thai so ye may not- perish in the
Jand, for the holy day of the Lord. Depart irom evil,
and show repentance for your sins. For, if you do noi
do so0, even as Sodom and Gomorrah shall you perish.
Now, know ye, that you are saved by the prayers of my
most holy mother, Mary, and of my mosi holy angels,
who pray for you daily. "I have given wiio you wheat
ond wine in abundance, and for the same ye have .
not obeyed me. For the widows and orphans cry unio
you daily, and unio them you show no merey. The pa-
gans show mercy, but you show none ai ¢ll. The trees
which bear fruit, I will cause to be dried up for your
" pins ; the rivers and the fountains shall not give water.

“¢1 gave unto you a Jaw in Mount Siral, which you
have not kept. I gave you a law with mine own hands,
which you have noi observed. For you I was born inio
ihe world, and my festive day ye lmew not. Being
wicked men, ye have not keps the Lord’s day of my res-
urrection. By my right hand I swear unio you, that ii
you do not observe the Lord’s day, and the festivals o
my sainis, I will send unio you the pagan naiions, that
they may slay you. And siill do you attend $o the busi-
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ness of others, and take no consideration of this? For
this will T send against you still worse beasts, who shall
devour the breasis of your women. I will curse those
who on the Lord’s day have vrought evil.

¢¢ ¢ Those who aci unjustly towards their brethren, will
1 curse. Those who judge unrighieously the poor and
ihe orphans upon the earcth, will I curse. For me you
Torsake, and you follow the prince of this world. Give
lieed to my voice, and you shall have the blessing of
mercy. But you cease not fcom your bad works, nor
irom the works of the devil. DBecause you are guilty of -
perjuries and adulteries, therciore the nations shall sur-
round you, and shzll, like beasts, devour you.’”?

That such a document was actually blought
into England ai this time, and in the manner
here described, is so amply attested as to leave
no doubt? Maisthew Paris, like Hoveden, was
actually a cotemporary of Iustace. Hoveden
properly belongs to the hwelfth century, for he
died shortly aficr the arrival of Eustace with his
roll. But Maithew Paris belongs to the thir-
teenth, as he was but young a4 the time this roll
(A, D. 1201) was broughi; into England. Both
have a high rcputaiion for truchfulness. In
speaking of the writers of thai century, Mosheim
bears the following testitaony to the credibility
of Matthew Paris:—

¢ Among the historians, the firsi place is due to Mat-
thew Paris, a wriscr of the highest merit, both'in point of
Imowledge and prudence,”®
o

1 Hoveden, vol. ii. pp. 526-528.

2 See Matthew Paris’s Hisioria Major, pp. 200, 201, ed. 1640;
Binius? Councils, ad ann. 1201, vol. iii. pp. 1A'48 1449 Wilking’
Concilia Maona, Briianiz; et Hibernw, vol. i. pp. 510, 511 Lon—
don, 1787; Sir David Dalrymple’s Historical Memonals pp- 7,
8, ed. 1769 Heylyn s Hlscory of ihe Sabbath, part ii. cbap vii,
sect. 5 Morer’s Lord’s Day, pp. 288-290; Hessey’s Sunday
pp. 90, 3)1 Gilfillan’s Sabbath P 399,

ﬂfaclame s Mosheim, cent. xiii. part ii. chap. i. sect. 5.
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And Dr. Murdock says of him :— .
¢ He is accounted the best historian of the Middle Ages,
. learned, independent, honesi, and judicious.”!

Matthew Paris relates the return of the abbot
Eustachius (as he spells the name) from Nor-
mandy, and gives us a copy of the roll which he
‘brought, and an account of its fall from Heaven
as related by the abbot himself. He also tells us
how the abbot came by it, tracing the history of
the roll from the point when the patriarch gath-
ered courage to take it into his hands, till the
time ‘when our abbot weas commissioned to bring
it into England. Thus he says:—

“ But when the patriarch and clergy of all the holy
land had diligenily examine:d the contents of this epistle,
it was decreed in a general deliberation that the epistle
should be sent to the judgment of the Roman pontiff, see-
ing that whatever he decreed w0 be done, would please all.
And when ai length she episile had come to the knowledge
of the lord pope, immediately he ordained heralds, who
being sent through different parts of the world, preached
every where the doctrine of this episile, the Lord working
with them and confirming their words by signs following.
Among whom the abbot of Flay, Eustachius by name, a
devout and learned man, having enered the kingdom of
England did there shine wish many miracles.®

Now, we know what the abbot was about dur-

' Murdock